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FOREWORD 
By 


THE HISTORY OF BENGAL PUBLICATION COMMITTEE 


Tne idea of writing a comprehensive History of Bengal on modern 
scientific lines may be traced back to 1912 when Lord Carmichael, 
the first Governor of the Bengal Presidency, took the initiative and 
invited mm. Haraprasad Sastri to prepare a scheme. It was pro- 
posed to publish the history in three volumes dealing respectively 
with the Hindu, Muslim and British periods. Several meetings 
were held in the Government House, Calcutta, but what became 


; ¢ this plan and how far it was matured are not definitely known. 


me years later, the late Raja Prafulla Nath Tagore, the grandson 
of the famous Kali Krishna Tagore, volunteered to pay the entire 
cost of such a publication, and invited the late Mr. Rakhaldas 
Banerji to draw up a plan along with some other well-known scholars 
of his time. Several meetings were held in the house of the Raja, but 
ultimately nothing came out of it. 


Ever since the foundation of the University of Dacca, it was 
felt that the University should take up the task of preparing a 
History of Bengal as early as practicable. This idea received an 
impetus from Sir Jadunath Sarkar, who, in the course of a lecture 
delivered at the University about the middle of July 1933, emphasised 


—“that a History of Bengal on modern scientific lines was long overdue, 


and that this University, standing as it does in the very heart of 
an ancient and important seat of Bengal culture, should in the 
fitness of things take up the work. Sir Jadunath promised his 
whole-hearted support and active co-operation in this enterprise. 

The scheme received a new impetus from Mr. (now Sir) 
A. F. Rahman, when he joined the University as Vice-Chancellor in 
July 1034. In his first convocation address next month he emphasised 
the need of commencing the work, and in his second convocation 
speech, in July 1935, he announced that some preliminary work had 
already been done. 

By the end of August 1935, the scheme took a more definite 
shape, as Professor R. C. Majumdar, Head of the Department of 
History, who had so long been pre-cecupied with his own research 
work on the history of Ancient Indian Colonies in the Far East, 
was now free to take up the work. 
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On the 18th of September 1935, the Vice-Chancellor convened 
a general meeting at his house, of local citizens and University 
teachers interested in the subject, and a Committee called the 
History of Bengal Publication Committee was formed at the meeting 
composed of the following gentlemen :— 

1. A. F. Rahman, Esq., Vice-Chancellor, Dacca University 

—Chairman 
Dr. N. K. Bhattasali—Secretary 
Dr. S. N. Bhattacharyya—Jt. Secretary 
Professor R. C. Majumdar 
Sir Jadunath Sarkar 
Dr. K. R. Quanungo 
Hakim Habibur Rahman 
Mr. Sharafuddin 

The Committee formally met immediately after the general 
meeting, and its first task was the framing of a tentative Scheme of 
Work for the consideration of the Executive Council of the University. 
Mr. (now Sir) A. F. Rahman very generously announced at the 
inaugural meeting of the Committee a donation of Rupees one 
thousand in memory of his deceased mother, and Dr. K. R. Quanungo, 
Reader in History, promised on behalf of the Friends’ Library, 
Kanungopara, Chittagong, a contribution of Rupees fifty. 

The Committee passed several resolutions, one requesting the 
Executive Council to undertake to find funds for the publication of 
the proposed History, and to make an initial grant of Rs. 1,000/- 
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and another requesting Professor Majumdar to take the necessary=— 


steps for the furtherance of the scheme. 


In pursuance of the latter resolution of the Committee, Professor 
Majumdar wrote to the Vice-Chancellor on the 14th September, 1935, 
requesting him to place the draft scheme before the Executive 
Council and to move the Council to provide the necessary funds for 
the publication of the proposed History, and to make an initial grant 
of Rupees one thousand for meeting the preliminary expenses. 


The scheme was recommended by the Academic Council and in ~ 


a meeting held on 19th December, 1935, the Executive Council 
finally approved of the entire scheme, financial as well as administra- 
tive, and resolved as follows :— 

“That the financial and administrative schemes for the publica- 
tion of the History of Bengal as a Dacca University publication as per 
Appendix c be approved, that for the purpose of meeting preliminary 
expenses for the publication of the History. a grant of Rs. 1,000/- 
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be now made out of the- University funds and that the University 
undertakes to find funds that might be necessary, in addition to 
the donation raised, for the publication of the History on the definite 
understanding that the proprietary right of the History should 
solely vest in the University of Dacca.” 7 

It is not necessary to reproduce the entire scheme, but the 
following extracts may be quoted to give an idea of the administra- 
tive arrangement : ; 


“ScHEME FOR A HIstToRY OF BENGAL 


1. It shall be published by and at the expense of the University 
of Dacca under its general superintendence and control. 

2. The History shall be divided into three volumes as follows :— 

Vol. 1. The Hindu Period. 
Vol. um. Pre-Mughal Period (1200-1576 a.p.). 
Vol. mt. Mughal Period (1576-1757 a.v.). 

$8. Dr. R. C. Majumdar shall be the editor of the first volume 
and Sir Jadunath Sarkar should be requested to edit the second and 
the third volumes. 

4. The management of the preparation and publication of the 
proposed History shall be entrusted to a committee to be called 
‘History of Bengal Publication Committee’ composed as follows :— 

‘1. The Vice-Chancellor—Chairman. 

2. Dr. N. K. Bhattasali—Secretary. 

3. Dr. S. N. Bhattacharyya—Jt. Secretary. 
Cther members—4. Sir Jadunath Sarkar and 5. Dr. R. C. Majumdar, 
Editors; 6. Dr. K. R. Quanungo; 7. Hakim Habibur Rahmaa ; 
8. Mr. Sharafuddin. The Committee shall have power to co-opt 
other members.” 

In the second meeting of the History Publication Committee 
held on 16th February, 1936, a fund called the History of Bengal 
Publication Fund was created with the nucleus grant of Rs. 1,000/- 
made by the Executive Council, and appeals for financial help were 
also made. In response to these appeals, Sir P. C. Ray made a 
donation of Rs. 1,000/- and the Government of Bengal offered a 
similar donation of Rs. 1,000/- to the Fund. Subsequently, the 
Executive Council sanctioned a sum of Rs. 10,000/- for the printing 
and publication of the work. 

In course of the long period of composition and completion of 
the work, several noteworthy changes took place in the personnel of 


B 
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the Committee as well as in the scheme of the work. Dr. N. K. 
Bhattasali resigned the office of Secretary on 25. 5. 36, and |. 
Dr. S. N. Bhattacharyya was appointed in his place. Dr. A. F. + 
Rahman resigned the office of Chairman on 8. 4. 37, and Dr. R. C. 
Majumdar was appointed in his place. Professor R. C. Majumdar 
resigned the office on 29. 6. 42 and Professor M. Hasan succeeded 
him. Mr. Sharafuddin ceased to be a member of the Committee, 
and Professor §. K. De, Dr. M. Shahidullah, Dr. M. I. Borah, and 
Dr. D. C. Ganguly were added as members to the Committee. 
Dr. D. C. Ganguly was appointed Joint Secretary on 19. 9.40. me 


Some changes in the scheme of work, particularly in the dis- 
tribution of chapters to different scholars, were also made from time 
to time. The names of the writers finally selected are mentioned in 
the Table of Contents under each chapter. The Committee convey 
their thanks to all of them for their valuable co-operation. 


Though the work was initiated early in 1936, its progress was 
delayed for several reasons, to which reference has been made by 
the editor in the Preface. It is a matter of great satisfaction to 
all concerned that in spite of all difficulties and handicaps the first = 
part of the work is at last completed and published. F 


The Committee take this opportunity of expressing their grati- 
tude to Sir Jadunath Sarkar, c.tz., for commending the work to the 
University and for accepting the onerous duties of editorship of 
Volumes II and II of the history. They desire to offer their grateful 
thanks to Sir A. F. Rahman, for his services in regard to the 
initiation and promotion of the work during the period of his 
Vice-Chancellorship. The Committee feel especially indebted to 
Professor R. C. Majumdar, who, in spite of his heavy administrative 
duties as Vice-Chancellor, accepted the editorship of Volume f, - 
contributed to it so many chapters, and saw the book through the 
Press. His energy and enterprise alone have made the early publica- 
tion of the work possible. 


The Committee take this opportunity to convey their thanks 


to Sir P. C. Ray for his very generous donation for the publication 
of this work. 
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The thanks of the Committee are also due to various persons 
and institutions for the help rendered by them in the publication of 
this work. Rao Bahadur K. N. Dikshit, m.a., ¥F.R.A.8.B., Director 
General of Archaeology in India has most generously lent free of 
charge the blocks preserved in his Department and also supplied 
prints of negatives at the usual cost. With his kind permission, the- 
Superintendent, Archaeological Section, the Indian Museum and the 
Superintendent, Archaeological Survey, Eastern Circle, Calcutta, have. 
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rendered all facilities for the study of the sculptures and taking 
photos wherever necessary. We take this opportunity to offer the 
Director General and the members of his Department our most 
grateful thanks for the very valuable services rendered by them. 
The authorities of the Asutosh Museum of Indian Art, Calcutta 
University, Vangiya Sahitya Parishat, Royal Asiatic Society of 
Bengal, Indian Society of Oriental Art, Dacca Museum, Greater 
India Society and Indian Science News Association, and Messrs. 
O. C. Gangoly, N. K. Bhattasali, J. N. Banerjea and S. K. Saraswati 
have lent us free of charge blocks and photos in their possession 
and we offer our heartfelt thanks for the readiness with which they 
have offered their co-operation. . 

We wish we could say the same thing about the Varendra Research 
Society at Rajshahi, the only institution in the whole of India 
from which we have failed to receive the help and sympathy we had 
every reason to expect, in view of the past history of the institution 
and its illustrious founder who has rendered yeoman’s service to the 
advancement of the study of the History of Bengal. This Society 
alone possesses all the illustrated Buddhist manuscripts, definitely 
known to be written in Ancient Bengal, whose whereabouts are 
known at present. It is hardly necessary to point out that the 
coloured illustrations in these mss. are necessary for a ‘proper 
study of the art of painting in Ancient Bengal. In spite of repeated 
requests, the Society refused to Iend them to us and only gave 
permission to consult them at Rajshahi. The Vice-Chancellor (who 
was also the Editor) personally saw the President of the Society 
and explained that it was impossible to prepare tri-colour blocks at 
Rajshahi and offered the guarantee of either the Dacca University, 
or the University of Calcutta (which he hoped to secure from its 
Vice-Chancellor) for the safe-keeping and return of the mss. if they 
were sent for a few days to Calcutta. This the Socicty persistently 
refused to do with the result that the History of Bengal, containing 
the first comprehensive treatment of the art of painting, had to be 
published without those illustrations which have not yet seen the 
light of the day although the Society has been in possession of the 
Mss. for a quarter of a century. As regards photos of sculptures, 
the Society offered the use of eleven, already in their possession, 
only on payment of Rs. 50/- which amounted to the entire cost of 
their original preparation for the use of the Society. Without 
pursuing this unpleasant topic any further, it may be said that after 
prolonged correspondence two photos were lent free on condition 
that the “Dacca University would give to the Museum free of 
¢ , in return, the blocks of these photographs prepared by 
them” and “acknowledge duly in the proposed work the courtesy 
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thus extended.” While we take this opportunity to acknowledge 
the courtesy that we have received from the Varendra Research 
Society, Rajshahi, and thank them for their help, we cannot but 
regret that it was not forthcoming in a larger measure. 


As it has not been possible to indicate under each illustration 
the source from which its photograph was obtained, a separate 
‘acknowledgement ’ list has been inserted for this purpose. It is to 
be definitely understood that the right of reproducing the illustrations 
is reserved by the persons, authorities and institutions who lent 
their blocks or photographs. 

Finally, we wish to place on record our appreciation of the 
services rendered by the General Printers and Publishers Ltd., the 
printers of this volume. The Managing Director of this company 
Mr. S. C. Das, m.a., an ex-student of the Dacca University, has 
taken special care to see this volume through the Press and has 


spared no pains to expedite the publication in the face of exceptional. 


difficulties. Our special thanks are due to him and to Mr. R. K. 
Ghoshal, m.a. who has not only revised the proofs and prepared the 
Index, but also made many valuable suggestions for improvement. 
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PREFACE 


Tue genesis of the present work has been explained in the Foreword. 
The editor feels that he owes an explanation for the very long 
interval between the inception of the work and its publication. 
In view of the importance of the subject a few relevant facts may 
be mentioned which will also incidentally explain the changes made 
in the personnel of the writers referred to in the Foreword. 


Shortly after the work was taken up we were denied the co- 
operation of Dr. N. K. Bhattasali, m.a., pa.p., who was the Secretary 
of the Publication Committee and had agreed to write the chapter 
on Art. It is unnecessary to discuss here the reasons which led 
Dr. Bhattasali to come to this decision, but the change of Secretary 
and the loss of a valuable contributor naturally caused dislocation 
of work and involved considerable delay in completing the preli- 
minary steps. The chapter on Art was entrusted to the late 
Mr. N. G. Majumdar, who naturally desired to collect photos of 
select specimens of architecture and sculpture before commencing to 
write. This took up a long time as the specimens to be photographed 
were spread over a wide area. At last the photos were prepared and 
he took them with him in his ill-fated journey to the Indus Valley, 
as he hoped to be able to write the chapter in his leisure hours 
while on tour. The tragic circumstances under which he met his 
end in Sind are known to all. His death dealt a severe blow to our 
scheme, as most of the photos together with the notes prepared by 
him were irretrievably lost. In this predicament the editor invited 
two young scholars—Dr. Niharranjan Ray and Mr. Sarasi Kumar 
Saraswati—to write the chapter on Art, and they readily agreed to 
take up the work. But the preparation of a new set of photographs 
took up much time and caused considerable delay. We take this 
opportunity to pay our tribute of respect to the gifted archaeologist 
who had readily volunteered his valuable co-operation which, alas, 
was denied us by his sudden and tragic death. 


When the chapter on Art was assigned to the late Mr. N. G. 
Majumdar he had to be relieved of the work already allotted to him 
and this involved re-allocation of a number of chapters. The new 
arrangement did not prove at all satisfactory, and most of these 
chapters had to be written by the editor himself. The sudden 
departure of one of the contributors for Europe, without any 
previous intimation, also involved more work for the editor, as no 
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competent scholar was found willing to take up the work at a 
short notice. 

Even when most of the chapters were ready the editor was 
confronted with other difficulties. It was originally proposed to 
devote a whole chapter to the ethnology of Bengal, and a specialist 
on the subject was invited to write it. Repeated reminders, extending 
over a period of five or six years, were always followed by promises 
to send the contribution within a short period, but it was not 
received even when the printing of the volume had made considerable 
progress. As he never declined the task no substitute could be 
appointed. At last, in order to avoid the total suspension of the 
work at a time when in view of the abnormal circumstances every 
effort had to be made to expedite the printing, the editor had no 
other option but to write himself a brief note on the subject at the 
beginning of chapter xv. This chapter dealing with the social condi- 
tions of Ancient Bengal was also entrusted to a specialist on the 
subject. After a great deal of delay the promised contribution was 
received, but it dealt with pre-historic anthropology only and did 
not at all touch the real subject. Again, in order to avoid 
further delay in the publication, the editor undertook to write it 
himself with the co-operation of Dr. D. C. Ganguly, m.a., PH.p. and 
Dr. R. C. Hazra, .a., px.p. The former worked on the epigraphic 
and the latter on the literary data, and the materials collected by 
them were co-ordinated and put into proper form by the editor 
with certain additions. Special thanks are due to both these scholars 
for having agreed to undertake the work at such short notice. 

Thus more than five years had passed before the volume could 
be sent to the Press. But three months after the printing had 
begun the declaration of war by Japan upset the normal life in . 
Calcutta and considerably dislocated her business and industry. 
The printing press was seriously affected by the panicky evacuation 
of the city, and there was considerable delay before satisfactory 
progress in the work of printing could be resumed. In view of the 
abnormal situation no efforts were spared to expedite the printing, 
lest any fresh wave of panic should again suspend the work. 
Unfortunately, the Japanese air-raids on Calcutta in December last 
year again dislocated the business life of Calcutta when only the 
last four chapters remained to be printed. It reflects great credit 
upon the custodian of the printing establishment that in spite of 
considerable difficulties, these chapters were at last printed off. Faced 
with the contingency of having to postpone indefinitely the publica- 
tion of the volume over which he had worked for more than six 
years, the editor decided to push up the printing at any cost, even 
at the risk of sacrificing quality to a certain extent. The proofs 
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could not be sent for final revision to the authors of the last three 
chapters and the editor had to undertake the sole responsibility of 
seeing them through the Press. 

This somewhat long and tedious narrative is given here not only 
as ap explanation of the long delay in the publication of the work, 
but also as an interesting record which might be of use to the future 
historian of the History of Bengal. For in view of the present 
state of our knowledge any exposition of the history of Ancient 
Bengal must be regarded as provisional; and as new evidence is 
continually and rapidly accumulating, it may be confidently hoped 
that the present work would turn out to be merely a precursor of 
many similar volumes which would be written at no distant date. 
The editor does not pretend to do anything more than laying the 
foundation on which more competent hands will build in future, 
till a suitable structure is raised which would be worthy of our 
motherland. The historian of that not very distant future may 
perhaps view with greater sympathy the pioneer efforts of his 
predecessor if he realises the difficulties under which the latter had 
to carry on his work, in addition to heavy administrative duties 
throughout the period. 

The task of compiling a history of Ancient Bengal is by no 
means an easy one. The greater part of the subject is yet an 
untrodden field, and few have made any special study of such 
branches of it as art and religion, social and economic conditions, law 
and administration. These topics have been so far studied almost 
exclusively with reference to ancient India as a whole, but a regional 
study, strictly confined within the limits of the territory where the 
Bengali language is spoken, has not yet been seriously taken up hy 
competent scholars. In respect of political history also, while much 
spade work has been done, no serious attempt has yet been made 
to reconstruct a continuous historical narrative as distinct from the 
collection and interpretation of a number of archaeological data. 
In many respects, therefore, the present volume breaks altogether 
new ground, and faults of both omission and commission are almost 
inevitable in such a case. 

In writing this history we have strictly confined ourselves to the 
data definitely applicable to the geographical limits of Bengal, and 
any deviation from this rule has been duly noted. 

An attempt has also been made to make the treatment as 
detached and scientific as possible. Where materials of study are 
lacking, we have chosen to leave a void rather than fill it up with 
the help of imaginary or unreliable matter. Many topics of interest 
and importance have, therefore, been altogether ignored or. very 
imperfectly treated. 
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It is hardly necessary to recapitulate the difficulties which are 
inherent in a work of this kind or to explain the principles adopted 
in the preparation of this volume. The series of historical works 
published by the Cambridge University have been deliberately 
adopted as the standard and model of this work, and the following 
passage in the Preface to the First Volume of the Cambridge Ancient 
History admirably sums up our views and ideals: 


“In a co-operative work of this kind, no editorial pains could avoid a certain 
measure of overlapping; and in fields where there is so much uncertainty and such 
wide room for divergencies of views, as in the first two volumes, overlapping must 
mean that occasionally different writers will express or imply different opinions. It 
has not been thought desirable to attempt to eliminate these differences, though 
they are often indicated or discussed. Such inconsistencies may sometimes be a 
little inconvenient for the reader’s peace of mind, but it is better he should learn to 
take them as characteristic of the ground over which he is being guided than that 
he should be misled by a dogmatic consistency into accepting one view as 
authoritative and final. 

“Tt will easily be understood that it is not possible to give chapter and 
verse for every statement or detailed arguments for every opinion, but it is hoped 
that the work will be found serviceable to professional students as well as to the 
general reader. The general reader is constantly kept in view throughout, and our 
aim is to steer a middle course between the opposite dangers, a work which only 


the expert could read or understand and one so ‘popular’ that serious students ~ 


would rightly regard it with indifference.” 

It is a source of great pleasure to us that in spite of delays and 
difficulties, it has been found possible to bring out the first volume. 
The printing of the second volume has already made some progress, 
though in view of the abnormal situation prevailing in Calcutta, it 
is difficult to say when it will see the light of day. 

On behalf of the Dacca University, and the Editorial Board, we 
wish to express our indebtedness to the various contributors for their 
whole-hearted co-operation in this project, even at a considerable 
personal inconvenience. 

The editor acnowledges with pleasure the help he has received 
from his many friends and old pupils. Dr. H. C. Raychaudhuri, M.A. 
PH.D., Carmichael Professor of Ancient Indian History and Culture, 
Calcutta University, not only offered many valuable suggestions, 
but helped the editor to tide over many difficulties that confronted 
him from time to time. Mr. Sarasi Kumar Saraswati, m.a., Lecturer, 
Calcutta University, has regularly assisted the editor in seeing the 
volume through the Press and taken immense pains in preparing 
photos, blocks and maps, and properly arranging these materials for 
publication. Mr. Pramode Lal Paul, m.a., Mr. A. Halim, m.a., and 
Mr. Kshitish Chandra Ray, M.a. prepared a bibliography of articles, 


published in oriental journals, for the use of the contributors. — 


Mr. Subodh Chandra Banerji, s1.a., Keeper of Manuscripts, Dacca 
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University Library, offered many valuable suggestions in writing the 
chapter on Social Conditions. Mr. Anil Chandra Mukherji has 
drawn the maps which are published in this volume. The editor 
conveys his thanks and expresses his indebtedness to these and all 
others who have helped him in any way in discharging his responsible 
duties. 

The system of transliteration followed in the Epigraphia Indica 
has been adopted in this volume. In chapter xm 7 and ti have been 
used to indicate the vowels i and uw, not joined with any consonant. 
As regards Indian place-names, the system of spelling adopted 
in the Imperial Gazetteer has been generally followed, though 
there are some deviations in well-known cases. In writing 
modern place-names vowels have not been as a rule accentuated 
except in cases of find-spots of images and inscriptions. In these 
and similar instances, such as English derivatives from Sanskrit 
words (like Tantric, Puranic, Brahmanical ete.) it has not been 
possible to maintain a rigid uniformity. for in view of the fact that 
different practices are adopted even in standard works, and none of 
them can be regarded as dcfinitely established, it has not been 
thought desirable or necessary to take meticulous care to change the 
spelling adopted by different contributors. Titles of books cited 
have been printed in italics, and a list of the abbreviations used 
for books, periodicals, places of publications etc. has been appended. 
Volumes have been indicated by Roman, and pages by Arabic, 
numerals, with a dot between the two, but without any words like 
Vol. or p; pp. ete. 

As copious footnotes giving full references to books and articles 
in periodicals have been added throughout the work, it has not been 
thought necessary to add a long bibliography at the end of the 
volume. Only a select bibliography is given containing a list of 
important works of a general nature and such other references as 
have been specially suggested by the writers of the different 
chapters. 


Calcutta, R. C. Masumpar 
Apni 15, 1943. 
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The map of ‘India within the Ganges’ from Ptolemy's Geography # 
reproduced from The Early History of Bengal, by F. J. Monahan. 
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ADDITIONS AND CORRECTIONS 


Page 49, fm 1. Add: Kulaikuri cp. (ce. 120). (Varngasri, Vaisakha, 1950 8.s.. 
pp 415-21). 

Page 49, fn. 5. Add: The equivalent of the Gupta Year 188 current has been 
assumed to be 507-8 a.v. But, according to the theory of K. B. Pathak, 
the equivalent would be 506-7 ap. (THQ. vt. 47). 

Page 60. Two Copper-plate Grants of Sasanka were discovered, somewhere in the 
Midnapore district, about six years ago, and a short account of them with 
photographs aud a tentative reading were published in a local paper 
(Madhavi. Ashidha 1345 B.s., pp. 3-6). They remained, however, unknown 
to scholars till the editor of this volume happened to see them in course 
of a recent visit to Midnapore (April 23, 1948) and brought them down 
to Calcutta. They have not yet been cleaned and properly studied, but 
the portion already deciphered by Dr. D. C. Sircar and the editor shows 
that both of them record grants of land during the reign of Saéanka. 
One of these Grants was made by the sdémanta-mahdraja Somadatta who 
was the governor of Dandabhukti to which administrative unit Utkala-desa 
was also attached. The second Grant was made by mahdpratihém 
Subhakirti, who also was the governor of Dandabhukti-dega under Sasanka. 
Both the Grants were issued from the adhtkarana of Tavira. One of the 
inscriptions contains a date which is probably samvat 230 or 330, but 
the numerical symbol for hundreds, used in this record, has not been met 
with before, and the interpretation is. therefore, doubtful. The date of 
the record, when finally fixed. is likely to throw new light on the history 
of Saganka. 

Page 137, para 2. The conclusion drawn from the Baghaura Image Ins. is supported 
by a new inscription, engraved on an image of Ganega, recently discovered 
m the village of Narayanpur, in the Tippera district. A paper-rubbing of 
the inscription was brought to Dr. D. C. Sircar on April 25, 1948, and 
he has been able to read the whole of it without much difficulty. The 
inscription records that the image was set up in the 4th regnal year of 
Mahdrajadhiraja Mahipaladeva, by the merchant Buddhamitra, an inhabitant 
of Vilikandhaka in Samatata. Dr. Sircar is inclined to identify this village 
with Vilakindaka mentioned in the Baghaura Image Ins. 

Page 148, Il. 4-5. The cpithet “full moon in the clear sky of Vanga” is the result 
of a wrong reading of the text by the editor of this inscription. The 
correct reading is #tdmsu-vamsa and not sitdnga-vanga. The new reading, 
originally suggested by Paramananda Acharya in Mayurbhanja Chronicle, 
April 1942, has been verified by the editor of this volume. 

Page 186. Add at end of footnote: For a critical discussion on the legend of 
Gopichand cf. PTOC. v1. 265 ff. 

Page 670. Add at end of para 1: Two specific cases may be cited by way of 
illustrating the part played by the Bengalis in the ancient Indian colonisa- 
tion in the Far East. In the first place, it appears from the Kalyani Ins. 
that the settlement in Suvarnabhimi (Lower Burma) was apparently 
colonised from Bengal by the Golas (Gaudas). Their name has become 
the Mon and Burmese appellation for all foreigners from the west (JA. 
1894, p. 256; Epigraphia Birmanica, 1. Part 1, p. 185. fn. 12). Secondly, 
two Sanskrit inscriptions found in Cambodia exhibit so completely all the 
peculiarities of the Gauda style, as defined by Dandin and other rhetoricians 
(infra p. 302), that the great French scholar Georges Coedés, who edited them. 
has expressed the view that the records were composed by a Pandit who 
either belonged to Bengal or was trained there (3/danges Sylvam 
Lévi, p. 213). 
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Levi-Népal.—Le Népal, by Sylvain Lévi. 

Liders-List—A List of Brahmi Inscriptions other than those of * 
Agoka, by Heinrich Liiders (Appendix to EI. X.). : 

MASB.—Memoirs of the (Royal) Asiatic Society of Bengal, « 
Calcutta. 

M. Cat.—Descriptive Catalogue of Mss. in Madras Government } 
Oriental Library. ‘ 

Mitra-Nepal_—Sanskrit Buddhist Literature of Nepal, by : 
Rajendra Lal Mitra. Calcutta 1882. 

Mitra-Notices—Notices of Sanskrit Manuscripts by Rajendrs 
Lal Mitra. 

MMK.—Mafijusri-milakalpa. Ed. T. Ganapati Sastri. (I). 
after the abbreviation, denotes the text edited by K. ry 
Jayaswal in IH]. 

Nach. Gott—Nachrichten von der Kgl. Gesellschaft der j 
Wissenschaften zu Geettingen, Philolog.-histor. Klasse. 
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Nasiri—Tabagat-i-Nasiri. Tr. by H. Raverty. 

NIA.—New Indian Antiquary, Bombay. 

NSP.—Nirnaya-sagara Press. 

Num. Suppl—Numismatic Supplement to JASB. 

Orissa.—Orissa, by R. D. Banerji. 

OTF.—Oriental Translation Fund (of RAS.). 

0Z.—Ostasiatische Zeitschrift, Berlin and Leipzig. 

Pag Sam Jon Zang—Pag Sam Jon Zang of Sumpaé Mkhan-Po 
Yese Pal Jor. Ed. Sarat Chandra Das. Calcutta 1908. 

Paharpur.—Excavations at Paharpur, Bengal, by K. N. Dikshit 
(ASM. No. 55). 

PB.—Palas of Bengal, by R. D. Banerji (MASB. Vol. V). 

PCB.—kK. B. Pathak Commemoration Volume. 

PHAI.—Political History of Ancient India by H. C. Ray- 
chaudhuri. 

PHC.—Proceedings of the Indian History Congress. 

Proc. ASB.—Proceedings of the (Royal) Asiatic Society of 
Bengal. 

PRP.—Prayaschitta-prakarana of Bhatta Bhavadeva. Ed. 
Girish Chandra Vidyaratna. Published by VRS. 

PSC.—Proceedings of the Indian Science Congress. 

PTOC.—Proceedings and Transactions of the All-India Oriental 


Conference. 

RA. (AR.).—The Rashtrakitas and Their Times by A. S. 
Altekar. 

Rao-Icon.—Elements of Hindu Iconography, by T. A. Gopinatha 
Rao. 


RC.—Ramacharita of Sandhyakara Nandi. 

RC.1.—Ramacharita. Ed. Haraprasad Sastri (MASB. v). 

RC2—Ramacharita. Ed. R. C. Majumdar, R. G. Basak and 
N. G. Banerji. Published by VRS. 

Renn.—Bengal Atlas by J. Rennell. 

R. Phil—History of Indian Philosophy by Sir S. Radhakrishnan. 

RT.—Rajatarangini of Kalhana. (Tr. indicates translation by 
Stein). 
Saraswati-Sculpture—Early Sculpture of Bengal, by Sarasi 
Kumar Saraswati (Reprinted from JZ. xxx). 
Sastri-Cat——Descriptive Catalogue of Sanskrit Mss. in the 
Government Collection under the care of the (Royal) 
Asiatic Society of Bengal, Calcutta. By mm. Hara- 
prasad Sastri. 

SBE.—Sacred Books of the East Series, Harvard. 

SIA.—Studies in Indian Antiquities, by H. C. Raychaudhuri. 

SI1.—South Indian Inscriptions. 
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SPP.—Sahitya Parishat Patrika (in Bengali), Calcutta. 

SPS.—Sanskrit Sahitya Parishat Series, Calcutta. 

Sumpdé.—see Pag Sam Jon Zang. 

Takakusu-I-tsing. —see I-tsing. 

Tantras.—Studies in the Tantras, by Prabodh Chandra Bagchi. 

Tar—Taranatha, Geschichte des Buddhismus in Indien. German. 
tr. by A. Schiefner. 

Tar,-Ges.—see Tar. 

TCM .—Triennial Catalogue of Madras Government Manuscript 
Library for 1919-22. 

TK.—History of Kanauj, by R. S. Tripathi. 

TSS.—Trivandrum Sanskrit Series. 

V. Cat.—Descriptive Catalogue of Sanskrit and Prakrit Mss. in” be 
the Bombay Branch of the Royal Asiatic Society bys 
H. D. Velankar. 
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Ven. P.—Venkateévara Press. i 
VJI—Vanger Jatiya Itihasa, Rajanya-kanda (in Bengali), by z 

Nagendranath Vasu. # 
VP.—Srivani-vilisa Press. a 
VRS.—Varendra Research Society, Rajshahi. > 
VRS. M.—Monograph of the VRS. - 
VRS.-Rep.—Annual Report of the VRS. 4 
VSP.—Vangiya Sahitya Parishat, Calcutta. “4 


VSP.-Cat—Handbook to the Sculptures in the VSP. Museum, ‘ " 
by Manomohan Ganguly. (This abbreviation has also 4 
been used in Ch. x1 as indicating Catalogue of Sr 
Mss. in VSP.). 

VSS.—Vizianagram Sanskrit Series. 

Watters—On Yuan Chwang’s Travels in India, by T. Watters. 

Wint.-Gesch—Geschichte der Indischen Litteratur, by me 
Winternitz. 

Wint.-Lit—History of Sanskrit Literature, by M. Winternits ° ° 
(English tr. of Wint.-Gesch). Published by Calcutta : 
University. 

WZKM.—Wiener Zeitschrift fiir die Kunde des Morgenlinde, 
Vienna. 

ZDMG.—Zeitschrift der Deutschen Morgenlandischen Gesseh | 
schaft, Leipzig. 
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CHAPTER I 


PHYSICAL AND HISTORICAL GEOGRAPHY 


1. Puysrcat ASPEcTs 


BenGaL is the name given to the eastern province of British 
India which stretches from the Himalayas in the north to the Bay of 
Bengal in the south, and from the Brahmaputra, the Kangsa, the 
Surma, and the Sajjuk rivers in the east to the Nagar, the Barakar, 
and the lower reaches of the Suvarnarekha in the west. The area 
described above lies roughly between 27° 9 and 20° 50’ north 
latitude and 86° 35’ and 92° 30’ east longitude. The extent of the 
province, excluding the States of Hill Tippera, Cooch Bihar, and 
Sikkim, and the surface area covered by large rivers and estuaries 
is 77,521 square miles and the total population a little over sixty 
millions. The majority of the people in the western districts are 
Hindus. In the east Muslims predominate. The area of some of 
the southern districts is increasing owing to the recession of the Bay 
in the south. 

The territory inhabited by the Bengali-speaking race stretches 
far beyond the political boundaries of the modern province of 
Bengal. It extends to the east into the districts of Goalpara, 
Sylhet, and Cachar which form parts of the province of Assam, 
and to the west into the districts of Manbhum, Santal Parganas, 
and Purnea which are included within the official boundaries of 
Bihar. The sarkdrs of Sylhet and Purnea, the pargand of Akmahal 
(now Rajmahal) and the famous Pass of Teliagarhi, now in the 
Santal Parganas, formed integral parts of the subah of Bengal in 
the days of Akbar. Rennell’s map of the northern provinces shows 
that even as late as 1779 Purnea was included within Bengal and 
not “Bahar” i... Bihar. The northern boundary of the province 
reached the summit of the Himalayas as early as the time of the 
Gupta kings. In the east “the valley of the Barak with its two 
Districts of Cachar and Sylhet had formed the north-eastern part 
of the Dacca Division” of Bengal as late as the year 1874. 

The province of Bengal lacks some of the extraordinary 
varieties of physical aspect for which the great sub-continent, of 
Which it is an integral part, is justly famous. It has no deserts 
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and no hills or ridges except on the fringe in the extreme north, 


east, and west. It cannot boast of anything comparable to the. 


purple waters of the Kashmirian lakes which reflect the splendours 
of Haramukh, the gushing streams of Central India which leap 
into falls amidst the marble rocks near Jubbulpore, or the back- 
waters and cascades of Malabar that Iend charm to the scenery of 
the western sea-board of the southern Presidency. It can, however, 
justly take pride in the snow-capped peaks with gold-hued crests 
in the northern district of Darjeeling, a vast riverine plain which 
forms the focus of three great river-systems where the country 
“widens out into a panorama of irrigated fertility,” of swamps and 
flats in the south cut up by hundreds of coves and creeks, once 
the “royal throne of kings,” now the residence of the lord of the 
jungles. 
The hand of nature has split up the province into four grand 
divisions which fairly correspond to its major political divisions in 
historic epochs. North of the main branch of the Ganges, now 
known as the Padmi, and west of the Brahmaputra, lies the 
extensive region which embraces the modern Rajshahi Division and 
the State of Cooch Bihar. The most important part of this area 
constituted the ancient land of Pundravardhana of which Varendri 
was a well-known district (mandala). West of another branch of 
the Ganges, namely the Bhagirathi, or the Hooghly, stretches the 
great Burdwan Division—the Vardhamana-bhukti of the times of 
yore. A considerable part of the area answered to the flourishing 
territory of ancient Radha. Between the Bhagirathi, the Padma, the 
lower reaches of the Brahmaputra, and the estuary of the Meghna 
lies the central region of Bengal embracing the bulk of the Presi- 
dency Division and a considerable portion of the Dacca Division. 
This area was known to Pliny and Ptolemy as the territory of the 
Gangaridai, and to Kalidasa as the land of the Vangas who were 
specially . noted for their skill in handling boats. Beyond the 
Meghna in the east stretches the Chittagong Division within whose 
embrace are supposed to lie the buried remains of the royal seat 
of Samatata. It has to be noted that the divisions of ancient 
Bengal referred to above at times transgressed the limits set by 
nature. 
i tial most characteristic physical feature of Bengal proper is 
system. The two mighty rivers, the Ganges and the 
: neeparticauanl their oe branches and tributaries have 
sgh arge part in shaping its destiny. By the vast deposit 
of carried from uplands, they have created the enormous area 
- deltaic lowlands and the process is stil} going on in full vigour, 


The same fluvial action is also responsible for the constant shiftings | 
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of river-beds to an extent unknown in any other part of India with 
the exception, perhaps, of Sind. These changes in river-courses 
have made and unmade flourishing cities and thriving marts, and 
sometimes changed the whole outlook of large areas. In view of 
the great influence exerted by the river-system on the history of 
Bengal, it is necessary to make a brief reference to its outstanding 
features, 

The Ganges enters the province of Bengal at the point where 
the low-lying Rajmahal Hills almost touch its waters. The narrow 
passes of Teliagarhi and Sikragully (Sikrigali) form excellent 
strategic points in Bengal’s first line of defence. It is not, therefore, 
a mere accident that far-famed capital cities like Gauda-Lakhnawati, 
Pandua, Tanda and Rajmahal should have grown up in the neigh- 
bourhoed of this salient. 

The present course of the Ganges, after it has swept in a curve 
round the spurs and slopes of the Rajmahal Hills, is very different 
from what it was before the sixteenth century. In those days it 
flowed further north and east and the city of Gauda was probably 
on its right bank. There has been more than one shifting towards 
the south and west before the Ganges reached its present course, 
and the dry beds of some of its old channels can still be traced. 

About twenty-five miles to the south of ancient Gauda the 
Ganges divides itself into two branches, the Bhagirathi, of which 
the lower portion is called the Hooghly, running almost due south, 
and the Padma flowing in a south-easterly direction. To-day the 
enormous volume of the waters of the Ganges is carried mainly by 
the Padma, while the upper part of the Bhagirathi has shrunk to 
a very shallow stream. But formerly the Bhagirathi was in all 
probability the more important channel of the Ganges. It is 
difficult to determine when the great change took place, but there 
is hardly any doubt that by the beginning of the sixteenth 
century A.p. the Padma already ranked as the main stream of 
the Ganges. : 

One important evidence adduced in favour of the view that 
. the Bhagirathi was the principal stream of the Ganges in ancient 

times, is the great sanctity attached to it by the Hindus. The 
mighty Padma causes havoc and creates terror, but is not looked 
upon with great veneration, nor does it claim any traditional 
religious sanctity. 

The caslee aus of the lower Ganges, as it rushed down the 
channel of the Bhagirathi, was somewhat different from what it 1s 
to-day. Small rivulets from the west like the Bansloi, the Mor, and 
the Ajay fell into it after it had broken off from the parent river, 
as now, but at Triveni (near Hooghly) it branched off into three 
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streams. These were the Sarasvati flowing south-west past Satgaon 
(Saptagrima), the Yamuna (Jumna) running its course south-east 
down its present bed, and the Bhagirathi proper, the middle off- 
shoot, gliding south down the present Hooghly channel up to 
Calcutta and then through the Adi-Ganga (Tolly’s Nulla) past 
Kalighat, Baruipur, and Magra to the sea. There are reasons to 
believe that the Sarasvati flowed into an estuary near modern 
Tamluk and received not only the waters of the Rupnarayan 
and the Damodar but those of many smaller streams issuing from 
the hills of the Santal Parganas. Sometime after the eighth 
century a.p. the port of Tamluk lost its importance on account of 
the silting up of the mouth of the Sarasvati and the consequent 
shifting of its course. Its place was eventually taken up by 
Saptagrama or Satgaon, higher up the river, which figures as the 
Muslim capital of South-western Bengal in the fourteenth century 
AD. In the sixteenth century the main waters of the Bhagirathi 
began to flow through the Hooghly channel. Satgaon was ruined, 
and first Hooghly, then Calcutta, took its place. The upper 
Sarasvati to-day is a dead river, but the Bhagirathi or the Hooghly 
has deserted the old Adi-Ganga channel and flows through the lower 
course of the Sarasvati below Sankrail. 

The course of the Padma has also considerably changed during 
the last four centuries. It is difficult to trace accurately its various 
channels, but the probability is that it at first flowed past Rampur 
Boalia through the Chalan Bil (or Jhil), the Dhaleswari, and the 
Budiganga rivers past Dacca into the Meghna estuary. In the 
eighteenth century the lower course of the Padma lay much further 
to the south. The river flowed through the districts of Faridpur 
and Bakarganj, and joined the Meghna estuary just above the 
island of Dakshin Shahbazpur, about 25 miles due south of 
Chandpur. Rajnagar, the famous city of Raja Rajavallabha, was 
then on its left bank, and hard by this city ran the river Kaliganga 
connecting the Padma with the Meghna river. About the middle 
of the nineteenth century ap. the main volume of the waters of 
the Padma flo d through this channel, which came to be known 
as the Kirtinasa. Gradually the Padma adopted its present course. 

In addition to the two main streams, the Bhagirathi and the 
Padma, the water of the Ganges reaches the sea through numerous 
other branches thrown off by the latter. Two of these, the Jalangi 
and the Matabhanga flow into the Bhigirathi and swell the waters 
of its lower channel, the Hooghly. Many other old branches like ” 
bl nae = the Kumar are now dying rivers and their place — 
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and the Meghna, and the combined rivers form the mighty 
Meghna estuary. At present the main volume of the waters of the 
Brahmaputra rolls down the Jamuna which meets the Padma near 
Goalundo. But the old course of the Brahmaputra was very 
different: after tracing a curve round the Garo Hills on the west 
it took a south-eastern course near Dewanganj, and passing by 
Jamalpur (near which the Jhinai branched off from it), Mymensing, 
and the neighbourhood of the Madhupur Jungle in the district of 
Mymensing, it flowed through the eastern part of the Dacca district, 
and having thrown off a branch, called Lakhmiya, passed by 
Nangalband to the south-west of Sonargion and fell into the 
Dhaleswari. The Lakhmiya ran almost parallel to the main course, 
and passing by Narayanganj met the Dhaleswari a little to the west 
of its junction with the main stream of the Brahmaputra. This 
course of the Brahmaputra was already deserted in the eighteenth 
century when it flowed further east and joined the Meghna near 
Bhairab-bazar in the Mymensing district. But, as in the case of 
the Ganges, religious sanctity still attaches to the older course, and 
even to-day thousands of pilgrims take their bath at the muddy 
pools near Nangalband. But the easternmost channel, too, soon 
dwindied into an insignificant stream. Towards the end of the 
eighteenth century the Jamuna river increased in importance, and 
since about 1850 a.. it has become the main channel of the 
Brahmaputra. 

Of the numerous rivers in Northern Bengal that flowed into 
the Ganges or the Brahmaputra, a few deserve special mention as 
having changed their courses considerably in comparatively recent 
times. The river Tisté at first ran due south from Jalpaiguri in 
three channels, namely, the Karatoya to the east, the Punarbhava 
(Purnabhaba) to the west, and the Atrai in the centre. This 
perhaps accounts for its name Trisrotad (possessed of three streams) 
which has been shortened or corrupted into Tista. Of these the 
Punarbhava emptied itself into the Mahananda. The Atrai, passing 
through a vast marshy area known as the Chalan Bil (Jhil), joined 
the Karatoyi, and the united stream fell into the Padma near 
Jafarganj. The Karatoya was once a large and sacred river and we 
have still a Karatoyé-~mahatmya which bears testimony to its 
sanctity. On its banks stood the city of Pundravardhana whose 
antiquity reaches back to the Maurya period. The dwindling 
Karatoya still flows by the ruins of this ancient city at Mahasthan- 
garh in the Bogra district, and forms a fixed landmark in the 
shifting sands of the fluvial history of this province. 

As regards the Tist&, the parent stream of the three famous 
rivers of Northern Bengal, Hunter calls attention to the fact that 
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in the destructive floods of 1787 a.p., it suddenly forsook its old 
channel and rushing south-east ran into the Brahmaputra. There 
are, however, reasons to believe that the bed to which the mighty 
torrent turned on this occasion is an old one which had been 
deserted in ages long gone by. The sudden change in the course 
of the Tist& in 1787 a.v. was originally regarded by many as having 
caused the Brahmaputra to sweep through the Jamuna channel, 
but this view no longer finds general acceptance. 

The change in the course of the river Kosi (Kausiki) is, 
perhaps, more remarkable than even that of the Tista. This river 
which now flows through the district of Purnea and unites its 
waters with the Ganges at a point much higher up than Rajmahal, 
originally ran eastward and fell into the Brahmaputra. The 
channel of the Kosi must have, therefore, been steadily shifting 
towards the west right across the whole breadth of Northern Bengal. 
There was a time when the Kosi and the Mahananda joined the 
Karatoya, and formed a sort of ethnic boundary line between the 
civilised people on the south, and the Kochs, Kiratas, etc., on the 
north. 

It would appear from what has been stated above that great 
changes have taken place in the courses of some of the important 
rivers in Bengal during the last four or five hundred years. 
Though positive evidence is lacking, we must presume the possibility 
of similar changes in the remoter past. It is to be regretted that 
we have no knowledge of their nature and extent. In any case we 
must bear m mind that during the period with which this volume 
deals the courses of the rivers in Bengal were probably somewhat 
different not only from those of the present time, but even from 
those in the recent past of which we have more definite knowledge. 
This point must not be lost sight of in discussing any geographical 
question concerning ancient Bengal on the basis of the position of 
the rivers. 

The frequent changes in the courses of rivers have been respons- 
ible for the ruin of many old places, at times by washing them off, 


and more often by making them unhealthy and inaccessible. © 


Reference has already been made to Tamralipti and Saptagrima. 
It is believed that the shifting of the beds of the Kosi river gave 


rise to the swamps and floods that contributed to the ruin of the ~ 


city of Gauda. The capricious Padma has swept away so many 
cities and villages within living memory, that we can well imagine 


the devastating effect of this and other rivers on the province of - 
Bengal. In addition to the frequent shiftings of courses, the vast . 


deposit of silt by the rivers in the deltaic region, between the 
Bhagirathi and the Padma, has been a potent instrument in 
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changing its physical aspect to a considerable extent. For the 
deposit of silt constantly raises the level of land in some areas 
and makes the other regions comparatively lower and water-logged. 
The vast Sunderban area in the delta offers an intriguing problem. 
Many hold the view that the Sunderbans had once been a populous 
tract but were depopulated by the ravages of nature and the 
depredations of marauding peoples like the Maghs and the 
Portuguese. References to the Khadi-vishaya or -mandala, a flourish- 
ing district in the Sena period which, in later ages, became part 
of the dense forest, and to the country between the Biskhali and 
Rabanabad which was depopulated by Maghs, may be recalled in 
this connection. Epigraphic evidence proves that the marshy area 
called Kotélipada, near Gopalganj in the district of Faridpur, was 
once a thriving seat of civilisation and possibly a centre of sea-borne 
trade and commerce. The change in the condition of the interior of 
the districts of Jessore and Khulna in recent times also well illustrates 
what might have taken place on a much larger scale during the 
preceding centuries.! 


ti. Bencau 1x Hoty Writ 


The historic lands included within the area now known as 
Bengal find no mention in the Vedic hymns. The horizon of the 
earliest Aryan singers is apparently limited to the region extending 
eastwards only as far as Bhagalpur. The theologians of the Attareya 
Brahmana,? however, refer to peoples who lived in large numbers 
beyond the frontiers of Aryandom and were classed as dasyus. 
Among such folks we find mention of the Pundras. Pundranagara, 
the capital city of this ancient people, is proved by epigraphic 
evidence to have been situated in the Bogra district of Northern 
Bengal. Some writers have traced the name of the Vangas, another 
early Bengal tribe, to the Aztareya Aranyaka’ In the text occur 


1 For a full discussion, with references to suthorities, of the changes in the 


courses of rivers, cf. Physical Features of Ancient Bengal by Dr. R. C. Majumdar 


(D. R. Bhandarkar Volume, pp. 941-364) and The Changing Face of Bengal—« 
Study in Riverine Economy by Dr. Radhakamal Mookerjee (published by the 
University of Calcutta). Reference may also be made to W. W. Hunter's A 
Statistical Account of Bengal, C. B. Wilson’s The Early Annals of the English m 
Bengal, 1. 198 ff, address on The Waterways in East Bengal, at the Rotary Club, 
Dacea, by J. W. E. Berry (Amrita Bazar Patrika, 15-6-88, p. 10) and JASB. | 1896, 
pp. 1-24; also cf. S. C. Majumdar, Rivers of the Bengal Delia, 1941, and N. K. 
Bhattasali, Antiquity of the Lower Ganges and its Courses (Science and Culture, 
VIE, 283-89). 

* See infra p. $5. 

* w. 1. 1. Keith, Ait, dr. 101, 200. 
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the words “Vaydmsi Vangévagadhas-Cerapadak.” The expression 
Varigdévagadhah has been emended to Vanga-Magadhah, that is, 
the peoples of Vanga and Magadha. The Aranyaka refers to them 
as folks who were guilty of transgression. Commentators, ancient 
and modern, differ as to the real meaning of the words used 
in the text. The possibility that the expressions in the Aranyaka 
signify old ethnic names is not excluded. But it is extremely 
hazardous to build any theory about the antiquity of the Vangas 
on such fragile foundations. 

The first unambiguous references to the Vahgas occur in the 
ancient epics and the Dharmasitras. The Bodhayana Dharma- 
sitra’ divides the land known to it into three ethnic or cultural 
belts which were regarded with varying degrees of esteem. The 
holiest of the three was Arydvarta, lying between the Himalayas 
and the western Vindhyas and watered by the upper Ganges and 
the Jumna. The zone that stood next in point of sanctity embraced 
Malwa, East and South Bihar, South Kathiawar, the Deccan, and 
the lower Indus valley. The outermost belt was formed by the 
Arattas of the Punjab, the Pundras of North Bengal, the Sauviras 
occupying parts of Southern Punjab and Sind, the Vangas of Central 
and Eastern Bengal, and the Kalingas of Orissa and adjoining tracts. 
The regions inhabited by these peoples were regarded as altogether 
outside the pale of Vedic culture. Persons who lived amidst these 
folks even for a temporary period were required to go through 
expiatory rites. 

In the epics the Vangas are no longer shunned as impure 
barbarians. The Réméyana? mentions them in a list of peoples 
that entered into intimate political relations with the high-born 
aristocrats of Ayodhya. The search parties that were sent to the 
east im quest of the heroine are asked to visit the land of the 
Pundras and Mandara. The last mentioned place reminds one of 
Madiran in Western Bengal (or Mandar Hill near Bhagalpur). 

In the Great Epict Bhima undertakes a hurricane campaign in 
the land we call Bengal. Having killed the king of Modagiri 
(Monghyr) he fell on the mighty lord of the Pundras as well as the 
potentate who ruled on the banks of the river Kosi. Having 
defeated them he attacked the king of the Vangas. Next he reduced 
to subjection the lords of Tamralipta (modern Tamluk in the 


: r. 1. 25-81, L. Srinivasacharya’s ed., pp. 11-13. 
H. 10. 36-87—Yavadavartate chakraim tavati me Vasundharal 
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Midnapore district) and Karvata, apparently a neighbouring place, 
as well as the rulers of the Suhmas (in the present Hooghly district), 
those who lived in maritime regions, and all the hordes of outlandish 
barbarians (mlechchhas). Having conquered these territories and 
despoiling them of their riches, the mighty victor advanced to the 
Lauhitya (Brahmaputra). From all the kings of the mlechchhas 
who dwelt on the sea-coast he exacted tribute and precious gems 
of various kinds. In connection with the same campaign we have 
reference to a people called Pra-Suhmas who must have lived near 
the Suhmas in some part of Western Bengal. 

Further light on the topography of Bengal in the epic age and 
the growing esteem in which the land was held by poets of upper 
India is thrown by the Tirthaydtraé section of the Vanaparvan? 
We have here pointed reference to the sanctity of the river 
Karatoya which is known to have flowed past the city of Pundra- 
nagara (Mahasthangarh) in North Bengal and of the spot where 
the Ganges emptied itself into the sea (Garigdydstatra rdjendra 
sagarasya cha sangame). 

Jaina writers of the Achdrdriga-sitra® describe the land of the 
Ladhas (Radha) in West Bengal as a pathless country inhabited by 
a rude folk who attacked peaceful monks. In one of the Updrgas,* 
however, the Ladhas as well as the Vangas are classed as Aryans. The 
latter are represented as possessing the city of Tamalitti (Tamralipti 
or Tamluk). The Ladhas had Kodivarisa for their chief city. 
Kodivarisa (Kotivarsha) has been identified with modern Bangarh m 
the Dinajpur district. In the Gupta and Pils periods Kotivarsha 
was included in the Pundravardhana province and not in Radha. 

The Achdardtiga-sitra® divides the land of Ladha into: two parts 
named Vajjabhimi and Subbha(=-Suhma-) bhémt. Vajjabhimi or 
Vajrabhimi had its capital, according to commentators, at Panita- 
bhimi. The name Vajrabhimi, “Land of Diamond, reminds us 
of the sarkar of Madaran in South-west Bengal, mentioned in the 
Ain-i-Akbari in which there was a diamond mune. The hed 
answers to parts of the modern Birbhum, Burdwan, and Hoogh e 
districts. The ‘Land of Diamond’ may have extended westwards 
as far as Kokhra on the borders of Bihar which was famous for its 
diamond mines in the days of the Emperor Jahangir. ‘a th 

The Suhmas are, as we have seen above, mentioned in : 
Mahabhirata. They also appear in the Buddhist Samyutta Nikaya 


1 Tt is tempting to identify the Karvates with the Kharwars of Midnapore 
and other districts of Western Bengal (Hunter, m1. 49, 51 ete). eee 

* Ch. 86. 24. 2 + 8, S. See mfra p. 38. IA. 1891, p. 375. 

* 4.8. 8; Jacobi in S.B.E. xxm. 84, 264. 

* ¥. 89; Malalasebern e Dictionary of Pali Proper Names, m1. 1252. 
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and the Telapatta Jdtaka! under the name of Sumbhas. Their chief 
town was Setaka (or Desaka). A Svetakadhishthina is often 
referred to in the inscriptions of the Eastern Gangas, but its identity 
is uncertain. 

The Great Epic distinguishes the Suhmas from the people of 
Tamluk, but the Dasakuméara-charita? includes Damalipta (Tamra- 
lipta or Tamluk) in the Suhma territory. The Pavanadita*® of 
Dhoyi (twelfth century a.p.) places the Suhma country on the 
Ganges and refers to the famous shrines of Murari (Vishnu), of 
Raghukulaguru (the Sun), and of Ardhanarigvara (combined form 
of Siva and his consort) that adorned the land. Mention is also 
made of a city of Siva (Chandrdérdhamauli) and an embankment 
that commemorated King Vallalasena. These details, to which 
attention is invited by several writers,* point to the Triveni-Sapta- 
grama-Pandua area in the Hooghly district as the heart of the 
Suhma country. Nilakantha® equates Suhma with Radha. Accord- 
ing to the Digvijaya-prakdga, the last mentioned territory lies to 
the east of Birbhum and to the north of the river Damodar. The 
“Land of Diamond” should be excluded from that part of Radha 
which was known as Suhma. 

Early Buddhist writers who knew the “Sumbhas” show little 
acquaintance with the Vangas. A knowledge of that ancient people 
is sometimes inferred from the epithets Vangantaputta and Vangisa 
found in the Pali canon? But the earliest clear Buddhist literary 
reference to Vanga is probably that contained in the M tlinda-pattho.® 

Panini, who flourished long before the second century B.c., 
knows Gaudapura? but not Vanga. The last mentioned territory is, 
however, well-known to his great commentator, Pataiijali.!° 


m. Tse Hisrortc Prertop 


The literary references in the Vedic, Epic, and Siitra texts, 
both Brahmanical and non-Brahmanical, do not admit of a definite 


: Jat. 1. No. 96. * Sixth Uchchhvisa, Mitraguptacharitam. 
vv. 27 ff. 

* Cf. R. D. Banerji, JASB. 1909, pp. 245 ff; G. M. Sarkar, JL. xvi. 23, 57, 
78; C. Chakravarti, Pavanaditam of Dhoyi, Introduction, p. 95. 

* Commentary on Mbh. 11. 30, 16. 

* Vasumati, 1840 (Bs.), Magha, p. 610. The work is attributed to a con- 
temporary of Pratapiditya (S. Mitra, Yasohar-Khulnér Itihasa, 182). 

7 EHBR. 8: Manoratha-pirani, 1. 270; Apadana, u. 497 {v. 29). 

° Malalasekera, Dictionary of Pali Proper Names, n. 802; S.B.E. xxxvi. ii. 
269 (Text 359). The Vanga (Vanka) of the Mahaniddesa, 1. 154, may not refer 
to the famous Janapada in Bengal, but to Bangka near Sumatra. 

° vi. 2. 99-100. 9 i. 1. 4; 1. 2. 1: Kielhorn’s ed., vol. 1. 269, 282. 
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chronological arrangement. For a chronological treatment of the 
subject it is necessary to turn to the evidence of literature, Indian 
and foreign, assignable to well-known epochs, and that of early 
epigraphs. 

The historians of Alexander refer to a people whom they call 
the Gangaridai. According to the evidence of Pliny, Ptolemy, and 
many other classical writers, the people in question occupied the 
country of the lower Ganges and its distributaries. Jaina and 
Buddhist legends connect the names of the great Mauryas and their 
contemporaries with Pundravardhana, and Chinese pilgrims found 
Asokan monuments in various parts of the province. The existence 
of Pundranagara in the Maurya epoch is, in the opinion of some 
scholars, proved by an old Brahmi inscription,’ unearthed at 
Mahasthangarh in the Bogra district. 

Glimpses of Bengal in the early centuries after Christ are 
afforded by the Periplus of the Erythraean Sea, the Geography of 
Ptolemy, the Milinda-pafiho, and the Nagirjunikonda inscriptions. 
The Periplus, describing the east coast of India, mentions the river 
Ganges and a market-town on its bank which had the same name 
as the river. The city of Gange is also mentioned by Ptolemy who 
describes it as a metropolis and distinguishes it from Tamalites +e. 
Tamralipti. Of special interest is Ptolemy’s reference to the five? 
mouths of the Ganges: namcly, the Kambyson mouth, the most 
western; the second mouth, called Mega; the third called 
Kamberikhon; the fourth styled Pseudostomon; and the fifth 
mouth, Antibole. Opinions differ in regard to the identification of 
these distributaries. In the opinion of the present writer, Kambyson 
stands for Sanskrit Kapiga mentioned by Kalidisa. This answers 
to the modern Kasai which flows past Midnapore and, like the 
Rupnarayan, may have been erroneously supposed to be a branch 
of the Ganges. The Mega has been identified with the Hooghly. 
The Kamberikhon is said to represent the Kobbadak or Kabadak 
(Kapotaksha), the “Cobbaduck ” of Rennell’s map, which flows 
past Jhinkargachha. A more plausible identification would be with 
the Kumara (Kumiraka) river which issues out of the Matabhanga 
branch of the Padma and joining the Gorai, ultimately empties 
itself into the Haringhaté estuary and the Arialkhan.® The 
Pseudostomon, “False Mouth,” is probably so called as it lay 
concealed behind numerous islands. It is taken to correspond to 


2 Barua, JHQ. 1934, pp. 67; D. R. Bhandarkar, EJ. xxi. 83 ff; P. C. Sen, 
fHQ. 1933, pp. 722 ff. 

* Strabo (xv. i. 18) refers to ‘a single mouth.’ 

* Hunter, a. 172 ff; v. 261 ff etc. 
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the estuary of the Padma and the Meghna. The Antibole (lit. 
“ thrown-back ”)! is regarded by some as identical with the old 
Ganga that flows past Dacca. The precise identity must await 
future research. 

The Milinda-paftho? mentions Vanga in a list of maritime 
countries where ships congregated for purposes of trade. In the 
Nagarjunikonda inscriptions’ we have reference to Vanga in connec- 
tion with the missionary activities of “the masters and fraternities 
of monks ” of Ceylon. 

From the fourth century A.D. onwards the epigraphic records 
which are assignable to distinct chronological periods (such as the 
Gupta, early post-Gupta, Pala and Sena ages) enable us to trace 
more clearly the chief political or geographical divisions and 
administrative units of Bengal. Unfortunately the boundaries of 
some of the units cannot be fixed with any degree of certainty, and 
the difficulty is increased by the fact that the extent of even 
well-known divisions like Gauda, Vanga, and Radha varied im 
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different ages. All that we can do at the present state of our 4 
knowledge is to enumerate the more important divisions with short “€ 
explanatory notes of the various connotations of the names gleaned : . 
from epigraphic and literary sources. a 
“2 

GAUDA 4 

The precise location of Gauda, which emerges from obscurity A 
before the sun of the Guptas set for ever, is a matter regarding = 


which there has been considerable divergence of opinion. As already 
stated, a Gaudapura is mentioned by Panini. Products of Gauda 
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are well known to the Kautiliya Arthasdstra* The country is also “2 
familiar to VAtsyayana, the author of the Kdmasitra® We learn ie 
from the Haraha inscription® of 554 a.p. that Isinavarman Maukhari > 


forced the Gauda people to seek refuge in the sea. This points to 
a country not very far from the sea-coast.? In the seventh 


* Has it any reference to the action of the Brahmaputra in silting up and - ‘e 
driving back the Ganges? (Hunter, v. 266). 7 
* See supra p. 10, fn. 8. * EI. xx. 22 ff. * Book u. 18.2 
* Benares ed. (Chowkhamba Sanskrit Book Depot), pp. 115, 294. ff 
* EF. xiv. 117. f 
* It is interesting to recall in this connection the statcment of Abut-Fad 
(Ain. 1. 120) that the Ganges “after spreading into a thousand channels joins the 
sea at Satzaon.” Fredericke (1570 aD.) found an “infinite number of shipe” 8t.2 
Buttor (Bator) near Satgion (Hunter, mm. 300). The estuary (cf. Khidi of 
inscriptions) of the Sarasvati may have been regarded in those days as an arm of the 
sea. The Gauda-vishaya lay not very far from it. A few Puranas including the 
Matsya refer to the Gauda-desa as the territory where a very ancient Ikshvaku king 2 
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century A.D. a Gauda king had undoubtedly his capital at 
Karnasuvarna near Rungamultty (Rangamati), some twelve miles 
to the south of Murshidabad.1 

The Brihat-samhita of Varahamihira? (sixth century A.D.) 
clearly restricts Gaudaka to a part of Bengal which is distinguished 
not only from Paundra (North Bengal), Timraliptika (part of the 
Midnapore district), Vanga and Samatata (Central and Eastern 
Bengal), but also from Vardhamana (Burdwan). Curiously enough, 
the Bhavishya Purdna* defines Gauda as a territory lying to the 
north of Burdwan and south of the Padma. This corresponds to 
the kingdom of Gauda-Karnasuvarna described by writers of the 
seventh century A.D. The Anargha-righavat of Murari (latter 
half of the eighth century a.p.) mentions Champa as the capital 
(rdéjadhani) of the Gaudas in the time of that poet. This city is 
probably identical with Champanagari in the sarkar of Madaran 
mentioned in the Ain-i-Akbart. It stood on the left bank of the 
Damodar, north-west of the city of Burdwan.5 

The records of the Pala and the Sena dynasties and of 
contemporaneous families who held sway from the latter half of the 
eighth century a.p. to the Muslim conquest, enable us to glean some 
additional information about Gauda and its relation with Vanga 
during the period of their rule. The potentate who exercised 
supreme sovereignty in Bengal in the time of Nigabhata u Pratihira 
(first part of the ninth century ap.) is referred to as Vangapeti 
(lord of Vanga) in the Gwalior inscription of Bhoja 1° grandson of 
Nagabhata u. But from the time of Devapala, and possibly from 
that of his father Dharmapala himself, the contemporary and 
rival of Nagabhata m Pratihara, and Dhruva and Govinda m 
Rashtrakita, the title Gaudeévara becomes the official style of the 
reigning emperors. Gauda is, however, still referred to as a vishaya 
or district as we Icarn from a Kanheri inscription’ of Amoghavarsha : 
(814-877 a.p.). The existence of Vahga as a political or adminis- 


built the city of Sravasti. The evidence probably points to Sravasti (Sahet Mahet) in 
Gonda in Kosala or Oudh, and not to the place of that name in Northern Bengal. It 
is, however, important to note that the expression Gauda-defa does not occur in the 
corresponding text of the Mahdbharata and the Vayu and Brahma Puranas. It 
is thus an obvious interpolation. In the Kamazitra, the Kosalas, that is to say, 
the people of the Srivasti region, ruled over by early Ikshvaku kings, are clearly 
distinguished from the Gaudas (Raychaadhuri, PHAI. 4th ed, pp. 536-637). 

1 Watters, 11. 192, 340; Hunter, xx. 92, Cf. JASB. 1883, p. 281; 1893, p. 315; 


1908, p. 281. See infra p. 60. 
* xv. 68. pee * JA, 1891, p. 419f. 


* JASB. 1908, p. 279; for the date of the poet see Keith, The Sanskrit Drama, 


P. 225. 
* Hunter, 1. 368. © ZI. xvi. 108. * JA. xm. 184. 
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trative unit in the same period is proved by the Nilgund inscription’ 
of the same Rashtrakiita monarch. Gauda and Vanga are sometimes 
mentioned side by side as in the Baroda Plates of Karkaraja? (811- 
12 av.). But political union under the same sovereign, styled both 
Vangapati and Gaudeévara, was fast making them interchangeable 
terms. The process was complete in the Mughal and British periods. 
In a record? of the time of Aurangzeb ‘Alamgir, the subah of Bengal, 
over which Shayista Khan presided, is referred to as Gauda-mandala. 
In the nineteenth century a Bengali poet hailing from the Jessore 
district in the heart of old Vanga, applies to his own countrymen 
the designation Gaudajana. 

Regarding the connection of Gauda with Radha evidence seems 
to be discrepant. In the Prabodha-chandrodaya* of Krishna Misra 
(cleventh or twelfth century a.p.), the Gauda-rdshtra is said to 
have included Radha (or Radhapuri) and Bhirisreshthika, identified 
with Bhursut on the banks of the Damodar in the Hooghly-Howrah 
districts. But the Managoli inscription® of the Yadava king Jaitugi 1 
distinguishes Lala (Radha) from Gaula (Gauda). 

According to Jaina writers® of the thirteenth and fourteenth 
centuries Gauda included Lakshmanavati in the present Malda 
district. If the commentator of the Kdmasitra of Vatsyiyana 1s 
to be believed, it extended southward as far as Kalinga.?’ It may 
be noted in this connection that the Saktisatigama-tantra, a late 
mediaeval work, extends the country from Vanga (Central and 
Eastern Bengal) to Bhuvancéa (Orissa). The Rdjatarangini® 
(twelfth century) uses the term in a very extended sense. We 
find in this work the expression Pafcha-Gauda which m some 
texts is taken to embrace, besides Gauda proper, the countries 
known as Sarasvata (Eastern Punjab), Kanyakubja (Gangetic 
Doab), Mithila (North Bihar) and Utkala (Northern Orissa).” 
This is reminiscent of the Gauda empire of Dharmapala. But there 
is no early warrant for the use of the term Gauda in this wide sense. 

In the early Muslim period the name Gauda came to be 
applied to the city of Lakshmanivati in the Malda district. It is 


1 ET. vi. 103. 2 TA. xu. 160. * ASI. 1922-28, p. 145. 


‘ Act. 11; IHQ. 1928, p. 239; Bharatavarsha, 1838 (p.s.), Sravana, p- 


5 EI. v. 29; cf. also Jyotishatatvam quoted in Sabdakalpadruma, pp. 1159-1160 , 
(under Radhaka). The Digvijaya-prakasa places Radha-deéa to the west of ; 


Gauda (Vasumati, 1340, Magha, p. 610). Be 
a 


JASB. 1908, p. 281. 


7 Benares edition, p. 295. The commentator wrote in the thirteenth century QZ 


(Keith, A History of Sanskrit Literature, 469). 
® *Gauda’ in the Sabdakalpadruma. * iv. 468. 
% Skanda Purdna quoted in the Sabdakalpadruma (under “ Gauda ”). 
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perhaps this Gauda which is at times included within Pundra by 
some authorities of a late date.1 There was also a Gauda in 


North Sylhet.? 


VANGA 


The earlier references to this famous janapada have been noted 
above. It is mentioned in the Meherauli inscription? of Chandra 
and one of the carliest records of the Chalukyas of Vatapi.* 
Kalidasa, the traditional contemporary of Dinniga (fifth century 
A.D.), places the Vangas amidst the streams of the Ganges (Gargé- 
sroto’ntara) 5 The western boundary of their country possibly at 
times extended beyond the Hooghly to the river Kapisa or Kasai 
in the Midnapore district. The inclusion within Varga of an area 
beyond the Hooghly is also vouched for by the Jaina Upanga styled 
the Prajiiépand, which mentions Tamralipti (Tamluk) as a city of 
the Vangas.6 The Tamluk territory is, however, usually mentioned 
in literature as a distinct region. 

Vanga of Pala and Sena records seems to have been a smalier 
tract than the old territory known to the Jaina Prajiapana and the 
Raghuvamsa of Kalidasa. It could not have extended as far as 
Tamluk, as the district beyond the Bhagirathi, which was once 
included within its area, now formed part of the Vardhamana- 
bhukti. Even a part of the delta embracing Jessore and certain 
adjoining tracts came to be distinguished as Upavanga. This Jast- 
mentioned territory is already referred to in the Brihat-sambsta of 
Varahamihira.?’ The Digvijaya-prakasa,5 a mediaeval work assigned 
to cir. 1600 a.p., places in Upavanga Jessore and some other tracts 
abounding in forest (Upavange Yasorddyah desah kanana-sariryutah). 
Vanga proper was now restricted to the eastern part of the Gangetic 
delta. If the Abhidhdna-chintaman? of Hemachandra and _the 
Jayamangala'” of Yagodhara are to be believed, it was identified 


: ef. Sabdakalpadruma (quoting the 


1 Bhavi 5 1991, p. 419 : 
havishya Purana, IA. P to be noted that the Purina 


Trikdndasesha) under “ Varendri.” It is, however, 
places Gauda south of the Padma. 
* JASB. 1878, p. 236. 
* The Mahakita Pillar inscription. JA. xix. 7 ff. 
* Raghuvamsa, rv. 36. 
* xiv. 8. Jathara of the passage has been 
Yasohar-Khulnar Itihésa, 69). 
* S. Mitra, op. cit. 4, i” 
Bhamika «ast Leyith 
* Vaaga naa eee ed., pp. 204-05). It may be noted in 


* Fleet, CHI. m. 141. 


* JA, 1891, p. $75. 
identified with Jafar Deul (S. Mitra, 
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with or included some territory on the east of the Brahmaputra, - 
Hemachandra actually equates the people of Vanga with the in- 
habitants of Harikeli (Sylhet ?) 1 

In the later Pala period Vanga was divided into two parts, 
northern and southern (anuttara). It is to be noted that the sister 
province of Radha was also from the ninth or tenth century AD. |. 
divided into two regions styled Uttara-Radha and Dakshina-Radha2 . | 
Anuttara or southern Vanga is distinctly referred to in the Kamauli ~.; 
Grant* of Vaidyadeva, a minister of Kumarapala. The two divisions + 
of Vanga implied in Vaidyadeva’s Grant may have corresponded °~ 
roughly to the two bhdgas of the same territory mentioned in later -., 
Sena inscriptions, namely the Vikramapura-bhdga and Navya. 

Of the two sub-divisions of Vanga, the Vikramapura-bhaga is ~ 
well-known. But in the Sena period it seems to have embraced 3 - 
wider area than the modern pargana of Vikrampur in the Dacea -2x 
Division watered by the Padma. It seems to have stretched south-. . . 
ward as far as the Kotalipada and Edilpur Parganas. 

Navya as a sub-division of Vanga is mentioned in the-. i 
Madhyapada Plate of Visvaripasena.t A recent writer regarded: {= 
Nanya-mandala of the Rampal Plate as a mistake for Navya- - © 
mandala.® He further identified Nehakashthi in that mandala with “2: 
Naikathi in the Bakarganj district. The record of Visvaripasena 7: 
includes in the Navya region the Ramasiddhipataka which has been «-' 
identified by the writer mentioned above with a village in the 
Gaurnadi area of Baikarganj. In the east Navya extended to the “| 
sea t.e. the head of the Bay and the estuary of the Meghna.® 7 





Niavya, which means “ accessible by a boat or ship,” is a fitting - 
designation of the south-castern part of the Gangetic delta which: *. 
is a labyrinth of rivers and creeks. As Ndvyam has the sense of. 
newness, one is reminded of Navyavakasika (lit. new intermediate ’: 
Space or opening) of the Faridpur Grants of the sixth century A.DO:ds 
The two places may have been connected with each other. But .,* 
the data at our disposal are too scanty to warrant any definite . ~ 
conclusion regarding the matter. | 


- 





this connection that Sonargion, the chief city of Varga during the early Musiitt’ 
period, is situated about 2 miles inland from the Brahmaputra creek (Hunter, v. 7% 
and the map in the volume). 


* EABP. +. w. * El. xxm. 74, 105. 
* GL. 140. * TB. 146, 194. 

* J. Ghosh, Patichepushpa, 1339 (n.s.), Phalguna, p. 362. 

* IB. 142, 146, ap 


* JA. 1910, p. 200; DR. 1920, pp. 42, 87; EI. xvi. 76 
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Ramgunj 
Dinajpur 
Damodarpur 
Manahali 
JaAjilpara 
Tarpandighi 
Amgachhi 
Badal 
Baigram 
Ghoraghat 
Silimpur 
Nimdighi 


. Kausambi 


Deopara 
Madhainagar 
Dhaniaidaha 
Khalimpur 
Paikor 
Sagardighi 
Saktipur 

Naihati 

Anulia 
Barrackpur 
Malkya 
Bhirigreshthi (Bhursut) 
Apara-Mandara (Manda 
Gobindapur 
Bakultala 
Madanpada 
Ghughrahati 
Kotalipada 
Edilpur 
Kedarpur 
Madhyapada 
Adabadi 

Mehar 

Deulbadi 
Baghaura 
Ashrafpur 
Belava 

Bhawal (Bhowal) 
Sabhar 

Dhulla 

Paikpara 
Imadpur 

Hilsa 
Uddandapura (Bihar) 
Nalanda 
Tetrawan 
Ghoshrawa 
Aphsad 
Chandimau 
Giriyek 
Rajagriha (Rajgir) 
Kurkihar 
Bodh-Gaya 
Guneria 

Itkhauri 
Jaynagar 
Teliaghari 
Sakrigali 


1] Samatata and Harikela 17 
SAMATATA 


This territory finds mention in the Allahabad Pillar inscription 
of Samudragupta and later records. Its exact limits in the Gupta 
age are not known. The Brihat-samhité, a work of the sixth 
century A.D., distinguishes it from Vanga. The narrative in the 
record of Hiuen Tsang in the next century describes it as a low and 
a moist country on the sea-side that lay to the south of Kamaripa 
(in Assam). It was more than three thousand i ie. about 
600 British miles in circuit and its capital was about twenty & t.e. 
about 34 miles in circuit. If the identification of Rajabhata, king | 
af Samatata, mentioned by Far Eastern travellers, with Rajaraja- 
bhatta of the Ashrafpur Plates be correct, then it is possible that 
in the seventh century a.p., Samatata had a royal residence at 
Karmanta.2 This place has been identified with Badkamt& in the 
district of Tippera, situated twelve miles west of Comilla. The 
connection of Samatata with the Tippera district in later ages is 
clearly established by the Baghaura image inscription of the time 
of Mahipdla, and the Mehar copper-plate of Damodaradeva, dated 
1234 av. Hiuen Tsang’s description suggests that in his time it 
may have included within its political boundaries a part of Central 
Bengal in addition to Tippera. A descriptive label attached to 4 
picture of Lokanatha in a certain illustrated manuscript places 
Champitala in the Tippera district in Samatata.® 


HaRIKELA 


Writers of the seventh century mention, beside the land described 
above, a country called Harikela. According to I-tsing* it was the 
eastern limit of East India. The evidence of the Chinese writer is 
confirmed by that of the Karpira-mafjari (ninth century A.D.) which 
includes Harikela girls among women of the east: 

“Thou gallant of the women of the East, thou champak-bloom ear-ornament 
of the town of Champa, thou whose lustre transcends the loveliness of Radhé, who 
hast conquered Kamaripa by thy prowess, who providest merry-makings (keli) for 
Harikeli.”* 

In the epigraphic records of the Chandra dynasty of Eastern 
Bengal, Trailokyachandra, ruler of Chandradvipa (Bakarganj district), 
is described as the mainstay of the king of Harikela. The lexico- 
grapher Hemachandra identifies Harikeli, apparently the city of 


2 * See infra pp. 86-87. 
xIv. 6-8. . I . 

* Foucher, Icon. 102, pl. rv. 8; Bhatt. Cat. 12. -tsing. XLVI. 

® Konow and Lanman’s ed. and tr. (HOS), pp. 226-27. 
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Harikela, with Vanga.! It has been recently pointed out by a young 
writer that the Manjusri-milakalpa mentions Harikela, Vanga, and 
Samatata as distinct entities and that in two manuscripts in the 
Dacca University collection, Harikola, that is possibly Harikela, is 
synonymous with Sylhet.2, The evidence of the Mafjusri-milakalpa 
need not, however, be taken to suggest that Harikela was dissociated 
from Vanga in all ages. The case of Tamralipta suggests that a 
janapada which is mentioned as a separate kingdom by one authority 
may have formed part of a neighbouring realm in a different epoch. 


CHANDRADVIPA 


Chandradvipa is mentioned in the Rampal copper-plate inscrip- 
tion as the name of the territory ruled over by Trailokyachandra 
(tenth or eleventh century ap.). The famous Tara image of 
Chandradvipa is illustrated in a manuscript dated 1015 ap? In 
the sixteenth and seventeenth centuries it was the name of a small 
principality in the district of Bakarganj of which the capital was at 
first at Kachua and subsequently removéd to Madhavpasa.’ It is 
identified with the pargana of Bagla (Bakla) in the sarkar of the 
same name mentioned in the Ain-i-Akbari5 
The Madhyapada inscription of Visvaripasena mentions two 
interesting place-names. These are “Bangalabada” and “-ndradvipa.” 
The last name has been restored by different scholars as Kandradvipa, 
Indradvipa and Chandradvipa. The reading Chandradvipa is 
supported by the fact that the territory in question included 
Ghagharakatti-pataka. As is well-known, Ghaghar is the name of 
a stream that flowed past Phullagri in north-west Bakarganj in the 


days of the poet Vijayagupta (fifteenth century a.p.). It exists 
to the present day. 


VANGALA 
Bangalabada* stood to the south of Ramasiddhi mentioned 
above which has been identified with a place in Gaurnadi in the 
Bakarganj district. The name can scarcely be dissociated from 


Vangala-deéa mentioned in epigraphic and literary records since the 
eleventh century ap. It was Vangala, rather than Vanga, that 


2 
3 
« 


See supra p. 15, fn. 9 5 iii-i 
» fn. 9. EHBP. t. iii-iy. 

Foucher, Icon. 135-87; Bhatt. Cat. 12 ff. — 

H. Beveridge, The District of Bakarganj, 72 ff. 

Ibid. 70; Ain. 1. 123, 134, 

For Vadaé=house see THQ. 1989, p. 140. 
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1.] Vangala 19 


gave its name to the great eastern subah of the Mughal empire that 
stretched from Chittagong to Garhi, and to the great Presidency of 
British India round Fort William. Abu’]-Fazl apparently regarded 
Vanga and Vangila as identical. He says: 


“The original name of Bengal was Bang. Its former rulers raised mounds 
measuring ten yards in height and twenty in breadth throughout the province 
which were called al. From this suffix, the name Bengal took its rise and currency.” 


But Vanga and Vangala are mentioned separately in several 
inscriptions of South India and the Tarikh-i-Firuzshahi of Shams-i- 
Siraj ‘ Afif.? Though a Vangala army advanced as far as Paharpur 
in the Rajshahi district in the eleventh century sab. and the. 
dominions of the Chandra kings of Vangila embraced, according 
to tradition, Pattikera and Mrikula or Meharakula in Tippera as 
well as Rangpur and Chittagong, the home territory of the Vangilas 
does not seem to have lain in any of these areas. In a book dealing 
with the Maynimati-Gopichand legend we have pointed reference 
to Vangila Langobardi hailing from Bhati: “ Bhéti haite dila 
Vangala lamba lambé dadi® 

Bhati, lit. “ downstream,” “land of the ebb-tide,” is the name 
given to the low-lying flats of the Gangetic delta that border on the 
great estuaries. Taranatha refers to “Bati” as an island-realm 
near the mouth of the Ganges. Abu’l-Fazl confines the Bhiti to 
‘the tract of country on the east’ of the subah of Bengal.? The 
name is still used to denote the Sundarban region of the districts of 
Bakarganj and Khulna. The derivation of the name Vangala 
(Vanga + dl, from ali, “ dike”) supports its identification with the 
part of old Vanga (not the whole as stated by Abu’l-Fazl) intersected 
by khals and creeks, and abounding in dikes and bridges, that was 
known as Bhati in the days of Akbar and Taranatha. It is in this 
area that Gastaldi (1561 ap.) places his “ Bengala.” European 
writers of the seventeenth century place “ Bengala” further to the 
east. But their evidence, valuable as it is for the contemporaneous 
period, does not carry the same weight as that of Gastaldi for the 
earlier ages8 


* Ain, 1. 120. 2 KI. v. 257; ENMBP. 1. ¥; E & D. m1. 295. 


* EI. xx. 98. 

. ee Gdn (Dacca Sahitya Parishad) ; Hunter, vu. 312; JASB. 1898, 
Pp. 22. Bhatt. Cat. 10-11; El. xvm. 351. 

" Manikchandra Rajar Gan, 12. JASB. 1878, p. 150. ; 

* IA. rw (1878), p. 366. ' Am. n. 116. 

* JASB. 1908, p. 292; Raychaudhuri, SIA. 189-190; R. Mookerjee, The 
Changing Face of Bengal, Pl. u-rv (List of Maps). For other views and a detailed 
discussion on Vangala, cf. IHQ. xvi. 225 ff. 
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PunprA AND VARENDRI 


Mention has already been made of the Pundras, a people known 
to later Vedic texts and the Great Epic. The Digvijaya section of 
the Mahabharata places them to the east of Monghyr and associates 
them with the prince who ruled on the banks of the Kosi. This 
accords with the evidence of Gupta epigraphs and the records of 
the Chinese writers which agree in placing the territory of the 
Pundras—then styled Pundravardhana—in North Bengal. The 
distinction drawn by some writers between the Pundras and the 
Paundras and the location of the Paundras to the east of Prayadga 
and west of Magadha! lack corroboration by Gupta epigraphs and 
is not countenanced by the testimony of Chinese pilgrims. 

Varendri or Varendri-mandala was the metropolitan district of 
the Pundravardhana territory, as the city of Paundravardhana-pura— 
the Pundra-nagara of an old Brahmi inscription—was situated within 
its area. The form Varendra (-i) -mandala occurs in the Talcher Grant? 
of Gayadatungadeva and the Kavi-prasasti of the Ramacharita of 
Sandhyakara Nandi. The latter definitely locates it between the 
Ganges and the Karatoya. Its inclusion within Pundravardhana is 
proved by the Silimpur, Tarpandighi and Madhainagar inscriptions. 
The Tabagdt-i-Ndsiri mentions Barind as a wing of the territory of 
Lakhnawati on the eastern side of the Ganges. The evidence of 
Indian literature and inscriptions proves that it included considerable 
portions of the present Bogra, Rajshahi and Dinajpur districts. An 
Important part of Varendri was apparently known as Savatthi or 
Sravasti. This territory included Baigram near Ifili in the Dinajpur 
district, Krodafija or Kolaficha (in Dinajpur or Bogra) and a place 
called Tarkari which was separated from Balagrama in Varendri by 
Sakati, apparently a river.2 Among other localities of Varendri may 
be mentioned Bhavagrama, Belahishti, Kantapura and Natari.* 
The first two I am unable to identify. Kantapura reminds one of 
Kantanagara of the Dinajpur district, while Natari is undoubtedly 
Nator in the district of Rajshahi. Varendri may have also included 
Paduvanva which some writers identify with Pabna5 


RapwA 


This far-famed territory was, like Vanga, divided into two parts 
viz., Dakshina- or South Radha and Uttara- or North Radha. This 


* Sastri, Cat. rv. 57. * JASB. NS. xn. 298. 

* EI. xm. 290; Kam. Sas. 187, 155 and errata; ASI. 1980-84, Part 1. 257-68; 
IC. 1. 358. 

* GL. 188; IB. 100, 108; IA. 1891, p. 420. 

* See infra Ch. vi. § 6. 
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mode of division which can be traced back to the ninth century A.D. 
apparently replaces the older segmentation of the area into Vajja- 
bhimi and Subbhabhimi. 


Daxsuina-RApDHA 


This part of Radha is mentioned in the Gaonri Plates! of 
Vakpati Mufija (981 a.p.). Ten years later it is referred to in the 
Nydyakandalt of Sridharicharya*2 It figures in Chola records of 
1023-25 as Takkanalidam. Among other references may be men- 
tioned those in the Amaregvara Temple inscription® of Mandhata 
(Nimar district in the Central Provinces), composed by Halayudha, 
the Prabodha-chandrodaya* of Krishna Misra and the Chandi of 
Kavikankana Mukundarima.> According to these records Dakshina- 
Radha included Bhirisrishti or Bhirigreshthika (modern Bhursut) 
and Navagrama in the Howrah and Hooghly districts, as well as 
Damunya (to the west of the Damodar) in the Burdwan district. 
It is clear from this that the territory in question embraced consider- 
able portions of Western Bengal lying between the Ajay and the 
Damodar rivers. The southern boundary may have reached the 
Rupnarayan and the western boundary may have extended beyond 
the Damodar far into the Arambagh sub-division. Tradition, how- 
ever, recorded in the Digvijaya-prakdsa, restricts: Radha to the 
territory lying north of the Damodar (Démodar-ottare bhage....- 
RédhadeSah prakirtitah) 6 Closely connected with Dakshina-Radha 
as a territory subject to the same ruling family (Stra) was Apara- 
Mandara, perhaps identical with Ma(n)daran in the Arambagh 


sub-division of Hooghly. 


Urvars-RApué-~MAnDALA 


The northern part of the famous land of Radha was known as 
Uttara-Radha (Uétiralédam of Chola inscriptions) at least as early 
as the time of the Ganga king Devendravarman. This fact is 
known from the Indian Museum Plates’ of the Ganga year 308 
which possibly falls in the ninth century 4.0. The district is also 
known from the Beliva and Naihati Grants. The last mentioned 


® JASB. 1912, p. 341. 
ed), p. 72; IC. 1 502f. 
© Cal. Univ. ed, Pt. 1. p. 2%. 


* El. xxm. 166. 

* Hliralal, Inss. in C.P. and Berar (2nd 
* Act. m 

* See supra p. 10, in. 6 and p. 14, fn. 5. 
* El. xxm. 74. 
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record includes it within the Vardhamana-bhukti. But in the time 
of Lakshmanasena it formed part of the Kankagrama-bhukti.' 

Among places mentioned in inscriptions? as being situated in 
Uttara-Radha, Siddhalagrima has been identified with Siddhan- 
gram in the Birbhum district, and Vallahittha with Balutiya on 
the northern borders of the Burdwan district. The Saktipur Grant 
of Lakshmanasena suggests that the mandala of Uttara-Radhi also 
embraced villages in the Kandi sub-division of Murshidabad. 

The river Ajay is usually regarded as constituting the boundary 
line between north and south Radha. But the inclusion of a part 
of the Katwa sub-division within Uttara-Radha may imply that at 
times the Khari, rather than the Ajay, separated northern Radha 
from southern Radha. As to the northern limits of the Uttara- 
Radha-mandala, it has already been stated above that the Jaina 
Prajfiapané knows Kotivarsha or Bangarh in the Dinajpur district 
as a city in Radha. The Chandraprabha of Bharata Mallika refers 
to a part of Radha which lay north of the Ganges (Uttara-Gaziga- 
Radhém)? It is, however, clear from contemporary inscriptions 
and the Tabaqdt-t-Nasiri that in the twelfth and thirteenth centuries 
the Ganges formed the boundary between “Ral and the city of 
Lakhan-or” on the one hand, and “ Barind and the city of Diw-kot 
on the other.’ 


TAMRALIPTA (-LIPTI) OR _DAMALIPTA 


Tamralipta is already known to the Mahabharata. In the 
Digvijaya section of the Sabhdparvan it is distinguished not only 
from territories known to have been situated in Northern, Eastern 
and Central Bengal, but also from Suhma. This state of things 
changed in later ages when Tamralipti is represented as having 
formed a part of Vanga in the time of the Jaina Prajnaépand, and 
of Suhma in the days of Dandin, the author of the Dagakumdra- 
charita. The core of the territory lay in the modern Midnapore 
district and its capital has been identified with Tamalites of Ptolemy, 
the modern Tamluk. In the days of Hiuen Tsang it lay over 900 ki, 
that is about 150 miles, from Samatata and was about 1400 li 
(about 233 miles) in circuit. “The land was low and moist,” 
forming a bay where land and water communication met. 


Having surveyed the chief traditional political and geographical 


divisions of Bengal, we may now refer to the administrative units 


t 
2S oa 218, ® JRAS. 1935, p. 99: IB. 71. 
p. 8S. ‘Nasri. 1. 584-86. 
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of the province in different periods. Epigraphic records enable us 
to determine with a tolerable degree of certainty the approximate 
location of at least the more important divisions, called bhuktis. 
The term bhukti, which we first find in the Gupta records, literally 
means an ‘allotment’ but was applied to denote the biggest 
administrative unit within a kingdom or empire. 

A bhukti was usually divided into smaller areas styled vishaya, 
mandala or vithi. Vishaya and mandala are sometimes used as 
synonymous terms. Khadi, which is referred to as a vishaya in 
the Barrackpore Grant, is styled a mandala in the Sundarban Plate 
of Lakshmanasena. But a vishaya is at times included within a 
mandala. Conversely a mandala is at times a sub-division of a 
vishaya. The Khalimpur Plate of Dharmapala refers to the 
Mahantaprakaéa-vishaya apparently as a part of the Vyaghratati- 
mandala. On the other hand, the Bangarh inscription refers to 
the Gokalika-~mandala as a part of the Kotivarsha-vishaya. 

The terms vishaya and mandala were in rare cases possibly 
used to denote the same administrative division as bhukti. Thus 
Magadha which is styled a vishaya in the colophon of a manuscript 
of the Ashtasihasrika Prajiaparamita' written in the fifteenth year 
of Ramapila, is styled a bhukti in a Nalanda Seal inscription? It 
is, however, possible that the Magadha-vishaya was only a part of 
the Magadha-bhukti. In the Irda inscription Danda-bhukti is 
referred to as a mandala of the Vardhamana-bhukti. Apparently 
we have to class bhuktis into two groups, namely major bhuktis 
and minor bhuktis. The latter were at times equated with 
mandalas. 

The denotation of the term vithi in the Gupta age is not 
clear. In later times it appears as a sub-division of the bhukt: as 
well as the mandala. Other sub-divisions of mandalas referred to 
in epigraphs are khandala, dvritti, and apparently, bhdéga. The 
Gvritti was further sub-divided into chaturakas and the latter into 
Paitakas. The chaturaka is mentioned in certain grants as a sub- 
division of a mandala, and the pataka, of a bhaga. The pataka 
seems to have been the lowest administrative unit. Hemachandra 
defines it as one-half of a grama or village. 

Inscriptions of the Gupta age disclose or imply the existence 
of three bhuktis in the area now known as Bengal viz., Pundra- 
vardhana, Vardhamana, and an unnamed bhukti which included 
Suvarna-vithi and Navyavakisika. The first two of these along 
with five others viz., Tira-bhukti, Srinagara-bhukti, Kankagrama- 
bhukti, Danda-bhukti and Pragjyotisha-bhukti are known from the 


* BI. 269: PB. 93. * ASI. 1927-28, p. 139. 
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Pala and Sena records to have formed parts of the Gauda empire. 
Of these Tira-bhukti (Tirhut in North Bihar), Srinagara-bhulti 
or Magadha-bhukti (in South Bihar), and Pragjyotisha-bhukt: (in 
Assam) in the main lay beyond the limits of Bengal proper. 
An old bhukti was sometimes incorporated with a neighbouring 
division, and a new bhukti carved out of an older one. In the Irda 
record of the tenth century a.v., Danda-bhukti forms part of the 
Vardhamana-bhukti. In the time of Lakshmanasena the northern 
part of the Vardhaména-bhukti, together perhaps with some 
adjacent tracts, was constituted into a separate administrative 
division styled Kankagrama-bhukti. 


We now proceed to give a brief account of the bhuktis included 
within Bengal proper with the sub-divisions or smaller units inte 
which they were split up for administrative purposes. 


I, PuUNDRAVARDHANA-BHUKTI 


It is mentioned in Gupta epigraphs ranging from the years 
124 to 224 that is from 444 to 544 ap. In the records of the Pala-Sena 
age it is variously styled Pundra- or Paundra-vardhana or simply 
Paundra-bhukti, It seems to have been the biggest administrative 
division or province of the Gauda empire. It extended from the 
summit of the Himalayas (Himavach-chhikhara of a Damodarpur 
Plate) in the north to Khadi in the Sundarban region in the south. 
The Bhagirathi (Jahnavi) separated it from the Vardhamana- 
bhukti in the west. The Madhyapada Plate of Visvariipasena 
extends its eastern boundary to the sea, apparently the Bay of 
Bengal and the estuary of the Meghna. According to the Mehar 
copper-plate, dated 1234 a.v., it comprised even a part of the 
district of Tippera. 

The bhukti was divided into several vishayas and mandalas of 
which twenty-four find mention in known epigraphs. These were : 


1-2. Vyaghratati-Mandala to which was attached the 
MahantaprakAsa-Vishaya. 

3-5. Sthalikkata-Vishaya to which was attached the Amra- 
shandika-Mandala near the Udragrama-Mendala. 

6. Kuddalakhata-Vishaya. 

7-9. Kotivarsha-Vishaya in which were included the Gokalika 
and Halavarta-Mandalas. 

10. Brahmanigrama-Mandala. 

11. Nanya-Mandala. 


12-13. Khediravalli-Vishaya which included the Valiimunda- | 


Mandala. 
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14-15. Ikkadasi-Vishaya which included the Yoli-Mandala. 
16-17. Satatapadmavati-Vishaya in which was included 
the Kumiaratalaka-Mandala. 
18. Pafichavasa-Mandala. 
19. Adhahpattana-Mandala. 
20. Khadi-Vishaya or -Mandala. 
21. Varendra- or Varendri-Mandala. 
22. Vanga which included the Vikramapura-Bhdéga and 
Navya. 

23-24, Samatata-Mandala which included the Paraniyi-Vishaya. 

Nos, 1-6, 8-15, 17-18 and 24 do not admit of precise identifica- 
tion and Nos. 21-23 have been dealt with above. The theory that 
equates the Vy4ghratati-mandala with Bagdi is not based upon any 
convincing evidence. No. 7, Kotivarsha-vishaya, is already mentioned 
in Gupta inscriptions. The city from which it derives its name is 
referred to in the Véyu Puréna. The Jaina Prajidpand places it in 
Radha (Ladha). But Gupta and Pala inscriptions invariably include 
it within the Pundravardhana-bhukti. The head-quarters of the 
vishaya have been identified with the mediaeval Diw-kot (Devakota 
or Devikota). The ruins of the city are found about eighteen 
miles south of Dinajpur town in the village of Bangarh. Several 
names of the famous city are mentioned by lexicographers ¢4g. 
Uma (Ush4-?) vana, Banapura and Sonitapura. s 

No. 16 was apparently situated on the banks of the river 
Padma. The name of the vishaya is important as “furnishing 
evidence of the early use of the name Padma for the main eastern 
branch of the Ganges. ; 

The Adhahpattana-mandala included the Kausambi-Ashta- 
gachchha-khandala. This Kausimbi has been identified by some 
writers with Kusumba in the Rajshahi district. Hunter apparently 
refers to it as Kusumbi tappa (fiscal division) 

Khadi, lit. estuary, is referred to as a vishaya In the Barrackpore 
Grant of Vijayasena and as a mandala in the Sundarban Grant of 
Lakshmanasena. It is known to the Dakérnavat abst of the 
sixty-four pithas or sacred seats and is distinguished from Radha 
(West Bengal), Vangala (which includes the south-eastern part of 
deltaic Bengal), and Harikela (easternmost part of Bengal). The 
name survives in the Khadi pargand of the Diamond Harbour 
sub-division of the district of Twenty-Four Parganas. Land in this 
area was, in'the days of Vijayasena, measured according to the nala 
(reed) standard adopted in Samatata. This has been taken to 


4 Hunter, vit. 120. * 1B. 60-81. 
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indicate that Khadi was imcluded within the Samatata country. 
But this is not a necessary inference. The services of land-measurers 
from Samatata may have been requisitioned by the Sena kings in 
the area under review as those of Samatata engravers were utilised 
by Nariyanapala and Gopala m in a preceding age. 

Khadi or Khatika was split up into two parts by the Ganges. 
The eastern part, Pirva-khatika or Khadi proper, was included 
within the Pundravardhana-bhukti. But Paschima-khatika which 
lay to the west of the Bhagirathi in the present Howrah district 
was a sub-division of the Vardhamana-bhukti. 


ut. SuvaRnavitut-NavyAvAKASIKA 


In the Gupta age Vanga does not seem to have formed part of 
the Pundravardhana-bhukti but constituted the domain of a separate 
Uparika or governor who was probably stationed at Navyavakasika. 
The official designation of the province in question is, however, 
not definitely known to us. One part of it, where stood the 
provincial head-quarters, is apparently referred to as Suvarnavithi 
m the Ghugrahati copper-plate inscription of Samacharadeva.1 The 
Uparika in charge of Suvarnavithi was the immediate superior of 
the Vishayapati (district Officer) of Varaka~mandala. The district 
of Varaka extended as far as the eastern sea (prak samudra, 
apparently the head of the Bay of Bengal together with the estuary 
of the Meghna) and included Dhruvilati, identified with Dhulat 
near Faridpur town. 

__ It has been suggested that Navyavakasika is to be identified 
with the ruins at Sabhar in the Dacca district? But Suvarnavithi 
which apparently included Navyavakasika reminds one of Suvarna- 
grama (Sonargion), and not Sabhar. It has, however, to be 


admitted that there is no dated reference to Sonargion before the 
thirteenth century a.p23 


Im. VARDHAMANA-BHUKTI 


It is mentioned in the Mallasarul Plate of the sixth century AD, _ 


the Irda Grant of the tenth century, and the Naihati and Govindapur 


* El. xvm. 74 ff. Dr. R. G. Basak holds thai ithi 
. Dr. R. G. t Suvarnavithi was the name of 
the headquarters and Navyavakasika, that of the province (HNI. 192). But the 


se of the term vithi as an administrative area, as noted above and below, does not - 
, a) 


support this view. 
* EI. xvm. 85. 


2 ate 
Suvarna-vithi may have reference to the entire area in the south-eastert ~; 


part of the Dacca district which includes besides Suvarna-grama, 
t of t : : n such places a# 
Sonakandi and Sonarang (vide map in Hunter, v). 
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Grants of the twelfth century. It embraced the valley of the 
Damodar river and is known to have included the Uttara-Radha 
and Dandabhukti-mandalas. At times it stretched from the river Mor 
in the north to the Suvarnarekha in the south. It is doubtful if it 
covered an equally extensive area as early as the sixth century a. 
Varihamihira distinguishes it not only from Tamraliptika (in 
Midnapore), but also from Gaudaka (possibly corresponding to 
Murshidabad and parts of Burdwan, Birbhum and Malda districts). 

Towards the east, the bhukti extended as far as the western 
branch of the Ganges, now known as the Hooghly. In the tenth 
century the southern boundary extended to the lower reaches of 
the Suvarnarekha. About the middle of the twelfth century the 
northern boundary is known to have extended beyond the river Ajay 
so as to embrace within its limits the village of Vallahittha situated 
in the Uttara-Radha-mandala. In the time of Lakshmanasena 
(last quarter of the twelfth century) Uttara-Radha formed part of 
the Kankagrima-bhukti. 

The main sub-divisions of the Vardhamana-bhukti as may be 
determined from known inscriptions of the Pala-Sena period are as 
follows :— 

(1) Danda-Bhukti-Mandala. 
(2) Paschima-Khatika. 
(3) Dakshina-Radha. 
(4) Uttara-Radha-Mandala. 

The last two sub-divisions have been noticed above. Dakshina- 
Radha is not expressly included within the Vardhamina-bhukts 
in any official record of the period. But its inclusion is implied by 
the well-known fact that in the sixth century ap. the Vardhamana- 
bhukti embraced the valley of the Damodar and from the tenth to 
about the middle of the twelfth century the bhukti extended from 
the valley of the Ajay in the north to that of the Suvarnarekhé in 
the south. 

The Danda-Bhukti-Mandala is referred to in the Irda inscrip- 
tion and also in the Ramacharita of Sandhyakara. It is doubtless 
identical with Tandabutti, “in whose gardens bees abounded,” 
referred to in Chola inscriptions of 1023-25 av. Danda-Bhukti 
has been identified by scholars with the marchland between Orissa 
and Bengal corresponding to the southern and south-western part 
of the Midnapore district. The name is said to survive in modern 
Dantan not far from the river Suvarnarekhi. 

Pagchima-khatika is known from the Govindapur Plate of 
Lakshmanasena. It is apparently distinguished from Pirva-khatika 
which is referred to in the Sundarban Plate of Srimadommanapala, 
dated 1196 ap. The river Ganges (Hooghly) doubtless formed 
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the boundary line between the two parts of Khatika or Khadi. As 


already stated above, Khadi was a well-known vishaya in the early . 


Sena period. Its eastern part was included in the Pundravardhana- 
bhukti. 

Paschima-khatika included Betadda-chaturaka which has been 
identified with Betad in the Howrah district. The sub-division 
may have been carved out of Dakshina-Radha. 


Iv. KANKAGRAMA-BHUKTI ~ 


It has been stated above that in the days of Lakshmanasena 
northern Radha was attached to the Kankagrama-bhukti. The 
place Kankagrama, from which the bhukti derives its name, is 
identified by one writer with Kankjol near Rajmahal.2 Other 
writers recognise in Kankagrama the village Kagram in the 
Bharatpur thana of the Murshidabad district? The only facts 
that may be regarded as beyond dispute are that the new bhukti 
embraced considerable portions of the valley of the Mor river. It 
doubtless included parts of the Birbhum and Murshidabad districts. 
It is difficult to say how far it extended in the direction of the 
present Santal Parganas and the ancient territory of Audumbarika 
or Audambar mentioned in the Vappaghoshavata inscription and 
the Ain-i-Akbari. The sarkar of Audambar stretched from the 
southern boundary of Purnea to Murshidabad and Birbhum. It 
included Akmahal (modern Rajmahal) and may have embraced 
* Ka-chu-wen-ki-lo’ (Kajangala-mandala) mentioned by Hiuen Tsang 
and Sandhyakara. In the time of Jayanaga of the Vappaghoshavata 
inscription, the Audumbarika-vishaya apparently formed part of the 
realm of Karnasuvarna. It is possible that the new bhukti of 
Kankagrima represents the old kingdom of Gauda-Karnasuvamna 
mentioned by Varahamihira, Bana and Hiuen Tsang. 

The Kankagrama-bhukti included a number of administrative 
areas styled vithi. In the Vardhamana-bhukti, the mandala came 
between the bhukti and the vithi. But the new bhukti seems to 
have been split up directly into vithis. Like many of the older 
territories of Bengal, Kankagrama had a northern and a southern 
sub-division. The southern part (Dakshina-vithi) embraced Uttara- 


Radha or at least that portion of it which was watered by the 
river Mor. 


© Doubtless identical with “Buttor” of i 
pare r’ of Fredericke (Hunter, m. $09). 


: — Parichapushpa, 1839 {s.8.), Phalguna, p. 670 with Hand-Gaxetteer of 
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Tue Trans-Mecuna Tracts 


The division of the Trans-Meghna areca into mandalas, 
vishayas, and khandas is hinted at in inscriptions discovered in 
Tippera and Chittagong. The Gunaighar Grant of Vainyagupta 
of the year 188 (508 ap.) refers to a district styled Uttara-mandala 
which must have answered to a part of Tippera. The Harikela- 
mandala finds mention in the Chittagong Plate of Kantideva. 
The Samatata-mandala including the Paranayi-vishaya is mentioned 
in the Mehar copper-plate of Damodara. The Tippera Grant! of 
Lokanatha of the year x44 (possibly 7th or 8th century aD.) 
refers to the Suvvunga-vishaya which included a forest sub-division 
(atavi-khanda). A place styled Veja-khenda figures in the 
Maynamati copper-plate grant of Ranavankamalla Harikdladeva. 


We may conclude this account with a reference to the chief 
cities of ancient Bengal. 


Crtres or Ancient Bencaa 


As early as Panini we find mention of a city called Gaudapura. 
But it cannot be identified. An old Brahmi inscription refers to 
the city of Pundranagara which answers to the modern Mahiasthan- 
garh, an ancient shrine and fort seven miles north of Bogra on the 
river Karatoyaé. Under the name of Pufiavadhana it seems to be 
mentioned in a Safichi Stépa inscription. The city was still flourish- 
ing in the days of Hiuen Tsang (seventh century a.), and 
Sandhyakara Nandi (twelfth century av.). It formed the head- 
quarters of a bhukti till the Muslim conquest. 

The famous port of Tamralipti may be older even than the 
capital city of the Pundras. It is mentioned in the Great Epic. 
But the earliest dated reference to it is that contained in the 
Geography of Ptolemy (about the middle of the second century 4.0.). 
The Greek geographer refers to the city as df amalites and places it 
on the Ganges in a way which suggests connection with the country 
of the Mandalai. The town of Tamluk, to which it is taken to 
correspond, is on the right bank of the river Rupnarayan about 
twelve miles from its junction with the Hooghly. As pointed out 
above, the courses of these rivers have shifted frequently, and it is 
possible that in early times the port of Tamralipti may have been 
situated on the Sarasvati or another branch of the Ganges. In the 
days of the Chinese pilgrims, Fa-Hien, Hiuen Tsang, and [-tsing, 
and of Dandin, the author of the Dasakuméra-charita, it was the 


* EI, xy. $03 ff; HNI. 105; Cf. also infra p. 88. 
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place for embarkation for Ceylon, Java and China (in the east), 
and the land of the Yavanas (in the west). The Kathdsaritsdgara 
preserves traditions about people embarking on ships at Tamralipti 
and going to Kataha, possibly in the Malay Peninsula. The decline 
of the famous port commenced probably after the Dudhpani 
(Hazaribagh) Rock inscription of Udayamaina (about the eighth 
century AD.). The Abhidhdna-chintémant mentions Damalipta, 
Tamalipta, Tamalini, Stambapura and Vishnugriha as synonyms of 
Tamralipti. The Trikd@ndasesha adds Velakila and Tamialika 
(Tamluk). 

Along with Tamalites, Ptolemy mentions the royal city of 
Gange which is already known to the author of the Periplus (first 
century A.D.): 

“Through this place are brought malabathrum and Gangetic spikenard and 
pearls, and muslins of the finest sorts which are called Gangetic.” 


The “market-town,” as it is called in the Periplus, stood on 
the banks of the Ganges. But its exact situation is not known. 
Nor do we know the site of Vanganagara referred to in the 
Ceylonese chronicles in connection with the story of Prince Vijaya. 
In the.same story figures a city styled Suhapura which is placed 
in Lala (probably Radha) and is taken to correspond with Singur 
In the Serampore sub-division of Hooghly! There is, however, a 
theory which places the city in Kathiawar2 

The Susunia inscription of the fourth century A.D. refers to a 
place called Pushkarana which has been identified with Pokharna 
on the south bank of the Damodar in the Bankura district. To 
its famous ruler Chandravarman has been ascribed the foundation 
of Chandravarma-kota mentioned in a Faridpur Grant. This 
stronghold is said to be represented by the fort at Kotalipada in the 
district of Faridpur. From the days of Kumiragupta 1 (fifth 
century A.D.) emerges another notable place, Kotivarsha, to which 
reference has already been made above (see supra p. 25). 

The Baigram inscription of 448 ap. refers to the head-quarters 
of a district officer at Pafichanagari. The identity of the place is 
uncertain. It may have been situated in the Dinajpur district. 

Another important site in North Bengal, whose antiquity can be 
traced back to the fifth century A.D., is Paharpur in the Rajshahi 
district which was known as Somapura in the days of Dharmapala 
and his successors. It was burnt by a Vangila army in the eleventh 
century A.D. 


In the sixth century ap. Vardhamana (Burdwan) and . 


Navyavakasika (possibly in the Dacca district) as well as Pundra- 


* JASB. 1910, p. 604. * CHI. 1. 606 
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vardhana appear to have been seats of provincial governors or 
divisional commissioners styled Uparika. The grant of Vainyagupta 
refers to a royal residence styled Kripura and the naval port of 
Chidamani whose location is uncertain. Kripura reminds one of 
Nripura of the Nalanda Plate of Samudragupta. 

In the seventh century Karnasuvarna (possibly in the 
Murshidabad district) ranked with Pundravardhana, Tamralipti 
and the unnamed capital of Samatata as one of the premier cities of 
Bengal. It was the royal seat of Sasanka and of Jayanaga and was 
occupied for a time by Bhaskaravarman of Assam. Close to the 
city was a magnificent monastery styled Rattamattika or Red Clay 
which is taken to answer to Rungamutty (Rangamati) on the 
western branch of the Ganges, near Berhampore in the Murshidabad 
district. 

The Ashrafpur Plates refer to Jayakarmanta-vasaka as a seat 
of the Khadga kings who possibly ruled over Samatata. The place 
has been identified with Badkamta near Comilla. 

Curiously enough the records of the earliest Pala kings do not 
afford any clue as to the location of their metropolis. We have 
only reference to a few camps of victory mostly in the neighbouring 
province of Bihar! In the time of Dharmapala, who is referred to as 
Vangapati in a Pratihdra record, the ancestral capital may have 
been in Eastern Bengal. But from the time of Devapala, who is 
styled Gaudeévara in the Badal Pillar inscriptions, Gauda seems 
to have been the metropolitan vishaya. The Anargha-raghava of 
Murari, who probably flourished in the latter part of the eighth 
century AD., refers to Champa as the capital of Gauda. The 
connection of Champa with a “Pala” king of Gauda has been 
inferred from the Jaynagar Image inscription attributed to 
 Palapala,” but the reading of the name and of his epithet “ Lord of 
Gauda” is extremely doubtful. Champa in Gauda may have been 
identical with Champa-nagari in the sarkar of Madaran mentioned 
in the Ain-i-Akbari. It may, however, also refer to the famous city 
of that name that stood near modern Bhagalpur. 

The Chittagong Plates of Kantideva of Harikela-mandala 
(assigned to the ninth century A.D.) mention a royal residence at 
Vardhamanapura. If this city stood in Harikela it must be 
distinguished from Burdwan in West Bengal.? Its precise location 
can not be determined in the absence of fuller evidence. 


bs 2 Pataliputra and Kapila in the records of Dharmapala (Péla Ins., infra Ch. v1, 
App. 1, Nos. 2, 8) and Mudgagiri in the records of Devapila and Nardyanapala 
(Nos. 6, 14). 

* This point has been further discussed in Ch. vi infra. § m1. 
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Epigraphic records of the time of Gopala n, Mahipala 1, and 
Vigrahapala mt refer to royal encampments at Vataparvatikd, 
Vilasapura and possibly Haradhima.! The last two skandhdvaras 
were situated on the Ganges, as the royal donors bathed in the 
sacred stream before issuing the grants, mentioned in the records, 
from those places. Haradhama, the “abode of Hara” or Siva, 
reminds one of the city of Chandrardhamauli, that is Siva, in the 
Suhma country, mentioned by Dhoyi in the Pavanadita. But the 
identity in meaning of the names of the two places may be accidental. 

Rimapiila, the youngest son of Vigrahapala m1, gave his name 
to the city of Ramavati mentioned in the Manahali record of 
Madanapala and the Ramacharita of Sandhyakara. There should 
be no hesitation in recognising in this city the Ramauti of the 
Ain-t-Akbari. The Senas removed the royal seat to the neighbouring 
city which became famous in the early Muslim period as Lakhnauti 
(Lakshmanavati) or Gaur (Gauda).2 This famous capital stood on 
the banks of the Ganges close to its junction with the Mahananda 
about twenty-five miles below Rajmahal. The Ganges has now 
changed its course and the ruins of the famous metropolis of 
mediaeval Bengal, which stretched no less than fifteen miles along 
its old bank, no longer touch the sacred stream at any point. 
Though it had to reckon with a rival in Pandua, Gaur retained its 
importance till the days of Humayiin and Akbar. The great 
Mughals styled it Jannatabad. Owing to its unhealthy climate the 
city is said to have been abandoned, at least temporarily, after 1576 
AD. The capital was removed to Tanda and finally to Rajmahal? 

Among the less known dynasties that ruled contemporaneously 
with the Palas in the tenth and eleventh centuries A.p., the 


Kambojas of Dandabhukti had their capital at Priyangu. The : 


identity of the place is not known. The Chandra and Varman 


families issue grants from the camp of victory at Vikramapura and — 


are associated with the cities of Rohitagiri, Pattikera, Meharakula — 


(or Mrikula) and Simhapura. The identification of these cities has 


been discussed in chapters dealing with their political history. 


The official capital (réjadhani) of the Sena kings was, according - 


to the testimony of Dhoyi, at Vijayapura. This city stood on the 
banks of the Ganges in or near the world-sanctifying country 


: ta Ins., op. cit., Nos. 28, $1, $9. 
nell, Memorr of a Map of Hindoostan, 55; Hunter. . 23, bf; 
Khan Sahib M. Abid Ali Khan, Memoirs of Gaur and Pandua. -* 

Dr. B. Hamilton expressed the view that “the city went to ruin not: 
from any great or uncommon calamity; but merely from the removal of the seat 
of Government ” (by Suja). Hunter, vi. 53. 

* See infra Che. va and Ix, 
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(degsam jagati pavanam) where the Jumna (Tapana-tanayé) starts 
off from the Bhagirathi. This undoubtedly points to the region of 
Trivenit in the northern part of the Hooghly district. The manus- 
cript of the Pavanadita of Dhoyi styles this territory Brahma which 
one editor emends to Suhma. Mr. P. C. Sen,! however, believes in 
the existence of a Brahma country and finds his theory supported 
by the Kdvya-mimamsdé which mentions Brahmottara? along with 
Suhma. The theory seems plausible enough. But it cannot be 
said to be definitely established until fuller evidence, epigraphic or 
literary, is forthcoming. 

Triveni is styled Muktaveni (‘with the braids separated’) to 
distinguish it from Prayaga or Allahabad which is known as Yukta- 
venl (‘joint-braided’). The place is so-called from the fact, noted 
above, that the Bhagirathi, the Sarasvati and the Jumna branch out 
at this point. Triveni retained its fame in the early Muslim period 
and is still one of the most sacred spots in Bengal. Within two 
miles from it stood Saptagrama, the mediaeval capital of South- 
western Bengal. The famous city is now represented by Satgaon, 
a small village on the left bank of the Sarasvati about four miles 
north of Hooghly. 

The narrative of Dhoyi makes it likely that Vijayapura did not 
lie so far north of Triveni as Nadiyaé which was the seat of ‘Rae 
Lakhmaniah’ at the time of the Khilji raid. It cannot be identified 
with Vijayanagara in Rajshahi. The wind-messenger of Dhoyi is 
not represented as crossing the Ganges at any point, or moving 
forward to another dega far away from the sacred region where the 
Jumna comes out of the Ganges. It is, however, probable that the 
Senas, from the time of Lakshmanasena, had a secondary capital 
at Lakshmandvati near the Pala city of Ramavati. A third centre 
of Sena power was Vikramapura in the Dacca district of Eastern 
Bengal. The importance of this city dates back to the days of 
the Chandras and the Varmans. It continued to flourish till the 
time of Ariréja Danujamadhava, the illustrious Dasarathadeva, of 
the Deva family. The latter seems to have transferred his capital 
before 1980 a.pv. to Suvarnagrama,’ modern Sonirgion in the 
eastern part of the Dacca district between the Lakhmiya and Meghna 
rivers. At about the same period Satgion replaced Vijayapura as 
the metropolis of South-western Bengal. Chatigrama, the head- 
quarters station of the Chittagong district and Division, does not 
appear to be mentioned in classical Sanskrit literature or inscrip- 


» JHQ. 1982, pp. 524 ff. ® Cf. Barmhattar in Ain. nl. 141. 
* ft may be that Sonargion itself was regarded as a part of the Vikromapura- 
bhaga in those days. See also infra Ch. mx. § 1 
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tions of an early date. But if Tibetan tradition is to be believed, 
it was the birthplace of the Buddhist Tantrik sage Tila-yogi who 
flourished in the tenth century a.p. The city was famous for its 
large Buddhist monastery styled Pandita-vihara where Buddhist 
scholars used to hold learned disputations with adherents of rival 


sects.! 


* For further reference to Chittagong in Tibetan chronicles, cf. IHQ. xvi. 228; 
JASB. 1898, p. 28. 
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CHAPTER I 


THE LEGENDARY PERIOD 


“ Tue vision of the historian,” says Vincent Smith, “can not pass 
the line which separates the dated from the undated.” In the case 
of Bengal, dated history begins only from 326 3.c., with the famous 
stand made by the warriors of the Gangaridai and the Prasioi to 
resist the threatening onslaught of Alexander who had advanced to 
the Hyphasis and was eager to penetrate deeper into the interior 
of India. 

There was probably some kind of organised social and political 
life in Bengal many centuries before that notable event, but we do 
not possess any detailed information about it. The little that we 
know of the earliest period is derived almost solely from a study of 
the Vedic literature. We cannot but attach due significance to the 
absence of all references to Bengal in the Rik-samhité and in later 
Samhitas and Brahmanas, barring a few casual notices in the 
Aitareya Brahmana, and possibly the Aitareya Aronyaka, all of 
which reveal an attitude towards the country and its people which 
is not one of approbation (See supra pp. 7-8). 

We may, therefore, legitimately draw the inference that the 
primitive peoples of Bengal were different in race or culture, and 
perhaps in both, from the Aryans who compiled the Vedic literature. 
We may further hold that Bengal was unknown or but little known 
to the Vedic Aryans during the period represented by the Rik- 
samhita, but that at the time of the later Sambhitas and Brahmanas 
they were gradually coming into contact with the province and 
adjoining tracts, though this region was still outside the pale of Vedic 
civilisation. These inferences are fully supported by the famous 
story of Mathava the Videgha in the Satapatha Brahmana. 

An interesting sidelight is thrown on the orthodox Aryan view 
of the origin and characteristics of the early people of Bengal by 
the SunahSepa episode of the Aitareya Brahmana. The Rishi 
Vigvamitra adopted as his son a Brahmana boy who had been 
offered as a victim in a sacrifice to appease a deity. Fifty elder 
sons of the sage expressed disapproval of the act and were conse- 
quently cursed by their father. “ Your offspring,” said the offended 
parent, “shall inherit the ends of the earth.”* They came to be 


* van. 18-18. 
» M. Haug translates the passage as follows: “You shall have the lowest 


castes for your descendants.” 
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known as the Andhras, Pundras, Sabaras, Pulindas, and Mitibas 
who lived in large numbers beyond the borders of Aryandom, and 
ranked as dasyus or outlandish barbarians. An echo of this legend 
is found in the thirteenth book of the Mahabharata. 

A. different account of the origin of the Pundras, and some 
cognate tribes including the Vangas and the Suhmas, is given in the 
first book of the Great Epict: A blind old sage driftcd along the 
Ganges on a raft, and passed through many countries, till he was 
picked up by a king named Bali. The childless monarch implored 
him to raise up offspring on his wife. He did so, and in course of 
time the queen gave birth to five sons, Anga, Vanga, Kalinga, ~~ 
Pundra, and Suhma. They gave their names to five countries, 
which together roughly correspond to the modern provinces of 
Bengal and Orissa, with the district of Bhagalpur in Bihar. 

In spite of stories about the infusion of the blood of Rishis 
from upper India, it is evident that even in later Brahmanical ~, 
litezature the primitive tribes of Bengal were regarded as dasyus. 
and transgressors by the sages. The Mahabharata peoples the =/ 
Bengal sea-coast with Mlechchhas, the Bhagavata Purana (1. 4. 18) = 
classes the Suhmas as a sinful (pdpa) tribe along with the Kiratas, --... 
Hinas, Andhras, Pulindas, Pukkasas, Abhiras, Yavanas, and Khasas, 
while the Dharmasitra of Bodhayana prescribes expiatory rites 
after a sojourn amongst the Pundras and the Vangas. oe 

The wild character of the people of Bengal is also emphasised o 
by early Jaina tradition. It is stated in the Achdrdnga-sitra* that 
when Mahavira travelled in the “ pathless country ” of the Ladhas, * 
in “ Vajjabhimi” and “Subbhabhimi,” many natives attacked him, - 
and dogs ran at him. Few people kept off the attacking beasts. 
Striking the monk they cried “chu chchhu,” and made the dogs 
bite him. Many other mendicants had to eat rough food M2; 
Vajjabhimi. They carried about a strong pole or a stalk to keep -:+ 
off the dogs. The Jaina writer laments that it was difficult to travel Re 
in Ladha (Radha) i.e. in Western Bengal. 3 

The literary evidence bearing upon the non-Aryan character of 
the original people of Bengal is supported by linguistic consider@- — . 
tions. From an examination of certain tribal names constituting | : 
almost identical pairs or triads, differentiated between themselves a 
only by the nature of their initial consonants, Sylvain Lévi? draw. Bs 
the conclusion that the primitive peoples of Bengal and some ~< 3 


*y 
CO 
Seat fk 








2 The account is also found Be 

e unt is also found in the Puranas; Cf. Mat h. vw. 7783 
Vayu, Ch. 99. 11. 858, si Jel ai ie 
se 


: %. 8. 3; S.B.E. xxu (Jaina-sittras, Part 1), p. 84. ae 
Pre-Aryan and Pre-Dravidian in India (trans. by P, C. Bagchi), pp. 124-1285 BS 
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neighbouring provinces spoke a language that was neither Aryan 
nor Dravidian, but belonged to a separate family of speech. Other 
scholars! suspect a strong Polynesian influence on the pre-Dravidian 
population of the southern coast of India. Keith? considers much 
of the evidence adduced by Lévi as of dubious value. It is, however, 
interesting to note that a Bengal tribe (the Gaudas) and a royal 
family (the Palas) in historic ages were considered to have an 
oceanic connection? 

Whatever may have been the ethnic association of the primitive 
inhabitants of Bengal, it was not long before Aryan influence began 
to spread in their land. While early Dharmasitras and grammatical 
treatises confine the land of the Aryans to the upper Ganges valley, 
the author of the Mdnava Dharmasdstra extends it from the 
western to the eastern sea. It should, however, be noted that the 
law-giver brands the Paundras as degraded Kshatriyas, and classes 
them with Dravidians, Scythians, Chinese, and other outlandish 
peoples. The Sabhdparvan (52. 17) of the Mahdabhdrata, on the 
contrary, refers to the Vangas and the Pundras as well-born 
Kshatriyas. The testimony of the epic accords with that of the 
Jaina Prajiiépanad which includes the Vangas and Ladhas in the 
list of Aryan peoples, while Dravidians rank as mélikkhas or 
mlechchhas (barbarians). 

By the time when the Tirtha-ydtra section of the Great Epic 
was composed, the valley of the Karatoya as well as the lower 
reaches of the Ganges, where the great river runs into the sea, 
became recognised as sacred spots. The sanctity of the lower 
Ganges is also implied in the famous story of king Bhagiratha. 

About the political history of the ancient peoples of Bengal, 
Vedic literature gives no details save that it was peopled by a 
number of tribes as mentioned above. No Bengal king figures in 
the hymns or even in the Vedic texts on ritual and philosophy, as 
does Sudas, hero of the Tritsus, Janamejaya, sovereign of the Kurus, 
or Janaka, the philosopher-king of the Videhas. 


1 E.g. James Hornell, AASB. vit. No. 3, 1920, quoted in Lévi's work (ibid. 124). 

* Religion and Philosophy of the Veda and the Upanishads, 1. 632 f. 

* <Samudrééraya’ an expression used in the Haraha inseriplion im reference 
to the Gaudas, has been taken to mean “living on the sea-shore” (El. xxv. 
120) and taking “shelter towards the sea-shore ” (HNI. 111). But Samudra 
may not refer to the sea-shore. The passage in question implies that the Gaudas 
were considered to have had a place of refuge in the sea itself, perhaps in an island, 
and not merely in the veld, anipa or kachchha. This is possible if they were them- 
selves a maritime people, or at least had intimate connection with peoples beyond 
the seas. Communication between West Bengal and Maleyasia was easy in the 
Gupta Age. Regarding the oceanic connection of the Palas, cf. the commentary 
on Sendhyakara’s Ramacharita, % 4 


- 
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The epics of the middle country and the chronicles of Ceylon 
furnish some detailed information regarding the legendary kings of 
old. The epic poets knew Bengal as a country that was usually 
split up into groups of petty states nine of which are specifically 
named. Their placid contentment was now and then rudely 
disturbed by the appearance of invaders from the upper provinces. 
The Rama-epic records a tradition that the Vangas acknowledged 
the supremacy of the ruler of Ayodhya! The people of the lower 
Ganges sometimes fought for their independence but occasionally 
“followed a cane-like course as against a river torrent.” The 
Great Epic refers to victorious campaigns undertaken by Karna, 
Krishna, and Bhimasena in these parts of India. Karna is said to 
have vanquished the Suhmas, the Pundras, and the Vangas, and 
constituted Vanga and Anga into one vishaya of which he was the 
Adhyaksha or ruler. Krishna defeated both the Vangas and the 
Paundras. His wrath was specially directed towards the “ false” 
Vasudeva, lord of the Paundras, who is said to have united Vanga, 
Pundra, and Kirata into a powerful kingdom, and entered into an 
alliance with Jarasandha of Magadha. Before he met his doom at 
the hands of Krishna, Paundraka-Vasudeva had to suffer humiliation 
at the hands of the Pandu princes. Bhimasena, in the course of his 
eastern campaign, subdued all the local princes of Bengal including 
Samudrasena, his son Chandrasena, and the great lord of the Pundras 
himself. In many respects Paundraka-Vasudeva was a remarkable 
figure, and may be looked upon as the epic precursor of the Gauda 
conquerors of the seventh and eighth centuries. In the end both 
the Vangas and the Paundras had to bring tribute to the court of 
Yudhishthira. 


While suffermg much at the hands of conquerors from upper 
India, the Bengal kings availed themselves of opportunities to 
wreak vengeance on their tormentors. They took part in the 
internecine strife of the Kurus and the Pandus, and appear in the 
battle books of the Mahabharata as allies of Duryodhana. The 
Bhishma-parvan gives a thrilling account of a lively encounter 
vetween a scion of the Pandus and the “ mighty ruler of the 
Vangas ”: 


“ Beholding that lance levelled at Duryodhana, the lord of the Vangas quickly 


arrived on the scene with his elephant that towered like a mountain. He covered 
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the Kuru king’s chariot with the body of the animal. Ghatotkacha, with eyes a 


reddened with rage, flung his upraised missile at the beast. Struck with the dart 


fot hg? 


the elephant bled profusely and fell down dead. The rider quickly jumped dows <i 


from the falling animal ” 
and Duryodhana rushed to his rescue. : 


* my. 10. 87. 
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While some of the Bengal kings fought on elephants, others 
rode on “ocean-bred steeds of the hue of the moon.” Their 
dhvajas or standards are also referred to in the epic. 

While epic stories recall the military prowess of Bengal rulers 
“of fierce energy,” the Pali chronicles of Ceylon preserve memories 
of another field of their activities. A prince named Sihabahu, who 
inherited the kingdom of Vanga from a maternal ancestor, renounced 
his claims in favour of a relation, and built a new city in the 
kingdom of Lala which came to be known as Sihapura. The new 
metropolis has been identified by some with Sihor in Kathiawar, 
and the territory in which it lay, with Lata. But Kathiawar was 
known in ancient times as Surashtra, and not as Lata. The close 
association with Vanga suggests that Lala of the Pali chronicles is 
Ladha of the Jaina Sdtras and Radha of Sanskrit records. There 
is a place in Radha known as Singur which is taken by some to 
represent the Simhapura of the Island Chronicles.! 

The eldest son of Sihabahu was Vijaya. The prince incurred 
the displeasure of his father and his people by his evil ways, and 
had to go into exile. With his followers he sailed in a ship to Sopara, 
north of Bombay. But the violence of his attendants alienated the 
people of the locality. The prince had to embark again, and 
eventually “landed in Lanka, in the region called Tambapanni.” 
The date assigned by the Ceylonese tradition to the arrival of 
Vijaya and his “lion-men” (Sihalas) in the island is the year of 
the Parinirvéna according to the reckoning of Ceylon (544 B.c.). 
But it is difficult to say how far this date can be relied upon? or 
what amount of historical truth is contained in the story. It may 
be based upon some genuine tradition relating to the early political 
relations between Bengal and Ceylon, or may be simply an echo of 
the later colonial enterprises emanating from Bengal to the over-sea 
territories towards the south and the south-east. 

The few scattered notices of Bengal collected above are but 
poor substitutes of history. But they enable us to form some general 
conclusions: First, that the early settlers in Bengal and Orissa 


1 JASB. 1910, p. 604; for other views see CHI. 1. XXxv; see also JHQ. 11 
(1926), p. 6; cx (1998), pp. 724ff. Singur is a notable place in the Hooghiy 
district (Hunter, m1. 807). 

* In the time of the Periplus (60-80 av.) the island was still known as 
Taprobane (Tambapanni or Tamraparni), and Palaesimundu. It is only in the 
Geography of Ptolemy that we come across the new name Salike along with the 
older designations (Taprobane and Simoundou). The inhabitants of Salike were 
known to Ptolemy as Salai, doubtless the Sthalas of Ceylonese tradition. The name 
Sihala is also met with in the Nagarjunikonda inscriptions of about the third 
Century a.D. 
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were closely allied tribes of non-Aryan origin, but a gradual process ~;: 
of Aryan infiltration began in the first millennium s.c. Secondly, . 
that there were settled governments in Bengal long before the | 
commencement of the historic period. Thirdly, that the country 
was normally divided into a number of states some of which 
occasionally grew very powerful. Lastly, that the kingdoms of 
Bengal had intimate relations with her immediate neighbours on 
the west. 
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CHAPTER II 


EARLY HISTORY FROM 326 B.C. TO 320 AD. 


Tue veil of darkness that enshrouds the early history of Bengal 
is partially lifted in the latter half of the fourth century p.c. A 
considerable portion of the country now constitutes the domain of 
‘a powerful nation, whose sway extended over the whole of ancient 
Vanga, and possibly some adjoining tracts. Greek and Latin writers 
refer to the people as the Gangaridai (variant Gandaridai). The 
Sanskrit equivalent of the term is difficult to determine. Classical 
scholars take the word to mean “ the people of the Ganges region.” 
Curtius, Plutarch, and Solinus! agree in placing them on the further, 
that is the eastern, bank of the Ganges. Diodorus, too, in one 
passage locates “ the dominions of the nation of the Praisioi and the 
Gandaridai,” whose king had 4,000 elephants trained and equipped 
for war, beyond the Ganges.2 This accords with the statements of 
Curtius and Plutarch. There is, however, another passage of 
Diodorus? where it is stated that 

“This river (Ganges), which is $0 stades in width, flows from north to south 

and empties into the ocean, forming the boundary towards the east of the tribe 
of the Gandaridae who possesses the largest number of elephants . . . 4,000 elephants 
equipped for war.” 
This has been taken by some writers to imply that the territory 
of the Gandaridae (Gangaridai) lay to the west of the Ganges, 
understanding by the term the Bhagirathi or the Hooghly. But 
Diodorus himself does not make it clear in this passage as to whether 
he means by the Ganges the westernmost branch or the easternmost 
one. A third passage of the same writer* seems to suggest that the 
easternmost branch that separates our country from Further India, 
that is Indo-China, is meant. The passage is quoted below : 

“India . . . is inhabited by very many nations among which the greatest of 
all is that of the Gandaridai, against whom Alexander did not undertake an 
expedition, being deterred by the multitude of their elephants. This region ‘s 
sepgzated from Further India by the greatest river in thove parts, for it has s breadth 
of 80 stadia, but it adjoins the rest of India which Alexander had conquered.” = 

The river mentioned in this passage as having “a breadth of 
30 stadia” and forming the boundary, between Further..Iudia’ and 


: ’ SaSGeraTy tie + th eta arn Tey ee) | at . ; 
* M'Crindle,’ Invasion pj Yndia By Blevender the Great, #1, 810; Megasthenee 
end Arrian (1926); p.'160." ” : 
* xvi. 93. * ag. 87. * xv. 6. 
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the Gangaridai is doubtless the Ganges. In the light of this evidence 
it is more reasonable to identify the stream which, according to a 
passage quoted earlier, forms the boundary towards the east of the 
tribe of the Gandaridae, with the easternmost branch of the Ganges 
rather than with the westernmost mouth of the river. 

Incidentally the passages quoted from Diodorus seem to imply 
that the famous Sicilian writer uses the term Gandaridai (Gangaridai) 
in two different senses. In its restricted sense he confines it to the 
easternmost part of India, while in its wider sense he means by it 
the whole country between the part of “India which Alexander 
had conquered” and Further India. It is the restricted sense of 
the term which alone is known to the natural historians and 
geographers of classical antiquity. Pliny tells us' that the final 
part of the course of the Ganges is through the country of the 
Gangarides, Ptolemy says? that “all the country about the mouths 
of the Ganges is occupied by the Gangaridai.” He mentions 
Tamalites separately in a way that implies connection with the 
territory of the Mandalai and Palibothra (Pataliputra) rather than 
with the Gangaridai. The truth seems to be that while Greek and 
Latin historians and geographers in general restricted the dominion 
of the Gangaridai to the territory about the mouths of the Ganges 
(Garigasroto’ntara of the Raghuvaméa of Kalidasa), and one great 
authority seems to distinguish it from Tamalites (Tamralipti), 
Diodorus sometimes uses the term in an extended sense to mean the 
entire territory between the Hyphasis (Beas) and the borders of 
Further India or the Trans-Gangetic peninsula. This peculiar 
use of the term by the Sicilian writer explains why in certain 
passages the king of the Prasioi® and the Gandaridai is sometimes 
referred to simply as the king of the Gandaridai.t The reference to 
the possession of 4,000 elephants by the king of the Prasioi and the 
Gandaridai in Book xvu, and by the Gangaridae in Book 11, Ch. 87, 
suggests that the Gangaridae of Book m are not the Gangaridae 
proper of the lower Ganges valley, but the united nation of the 


Prasioi and the Gandaridai of Book xvm. The extended meaning  * 
given to the name Gandaridai (Gangaridai) by Diodorus may have’ 
been due in part to the presence in upper India of a city called 
Gange® whose existence is vouched for by Artemidoros and Strabo. “Ss 
This city must be carefully distinguished from Gange, the royst 3 


: Megasthenes and Arrian, 187; Monahan, EHB. 8. 
New edition, p. 172. 


* The name appears in various slightly differing forms in classical writing? = 


(cf. CHI. 1. 468, f.n. 5). The form ‘ Se js anes 
* Ey. xva. 98. Fresiot” is edopted im this chapter. 


* Ancient India as described in Classical Literature, 77. 
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residence of the Gangaridai, mentioned by Ptolemy and apparently 
by the author of the Periplus. 

It is not easy to determine the precise boundary line between 
the Gangaridai proper and the people styled the Prasioi who had 
their capital at Pataliputra. The evidence of Ptolemy suggests that 
in his days, or in those of the writers on whom he relies, the 
kingdom, of which Pataliputra was the royal residence, apparently 
extended as far as the Ganges and may have included Tamralipti. 
The Gangaridai lay beyond this territory. The exact political 
relationship between the Prasioi and the Gangaridai in the days of 
Alexander is not free from a certain amount of ambiguity. This is 
due in part to the somewhat equivocal language used by the 
classical historians or their translators. Curtius refers to the 
Gangaridae and the Prasioi as two nations under one king, Agrammes, 
but immediately afterwards makes Poros testify to the “ strength 
of the nation and kingdom” which words imply a united realm and 
not a dual monarchy. Diodorus, too, speaks of the nation of the 
Prasioi and the Gandaridai whose king was Xandrames. The 
people over whom this prince ruled is farther on represented simply 
as the Gandaridai, a use of the term whose significance has been 
sought to be explained above. Plutarch refers to “the kings of 
the Gandaridai and the Prasioi” implying the existence of a plurality 
of such rulers. They were reported to be waiting for Alexander 
with an army of 80,000 horse, 200,000 foot, 8,000 war chariots, and 
6,000 fighting elephants. As the king mentioned by Curtius and 
Diodorus had only 20,000 horse, 200,000 infantry, 2,000 four-horsed 
chariots and 3,000 or 4,000 elephants, the additional forces mentioned 
by Plutarch may, in the opinion of some, point to an extra 
contingent furnished by a second prince who may be identified with 
the king of the Gangaridae proper if the first ruler was the monarch 
of the Prasioi. It is, however, worthy of notice that the number 
of foot soldiers remains constant in the three accounts. As regards 
the number of elephants, the discrepancy between the accounts of 
Curtius and Diodorus suggests divergence of tradition rather than 
reinforcement by an additional contingent. The bloated number of 
chariots and horses in the pages of Plutarch is capable of a similar 
explanation. It is significant that a few lines farther on Plutarch, 
too, like Curtius and Diodorus, speaks of the “whole country 
beyond the Ganges which “Alexander could easily have taken 
possession of” as the domain of “ the king” who “was hated and 
despised by his subjects for the wickedness of his disposition and 
the meanness of his origin ”—characteristics which cannot fail to 
recall the famous description of Agrammes by Curtius and of 
Xandrames by Diodorus. The epithet, “son of a barber,” and 
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sovereignty over the Prasioi undoubtedly point to the identification 
of the ruler in question with a king of the Nanda line, the ndpita- 
kumdara of the Parisishta~parvan of Hemachandra, or his son. 

It may reasonably be inferred from the statements of the 
Greek and Latin writers that about the time of Alexander’s invasion, 
the Gangaridai were a very powerful nation, and either formed a 
dual monarchy with the Prasioi, or were otherwise closely associated 
with them on equal terms in a common cause against the foreign 
invader. 

When Alexander reached the Beas and was eager to cross over 
to the Ganges valley, the information reached his ears that the king 
or kings of the Gangaridai and the Prasioi were awaiting his attack 
with a powerful army. The shock of battle was narrowly missed. 
The war-worn veterans of the Macedonian king persuaded their 
leader to trace back his steps to the Hydaspes and ultimately to 
Babylon. 

After the withdrawal of Alexander, the Greek menace was 
evanascent for several generations. Chandragupta welded the 
Major part of India into one empire. The evidence of Greek as 
well as Buddhist writers seems to suggest that the authority of the 
great Mauryas was acknowledged in deltaic as well as in northern 
Bengal. 

The Brahmi record at Mahasthan, which is usually assigned to 
the Maurya period, refers to Pundranagara as a prosperous city. 
It undoubtedly enjoyed the blessings of good government. Its 
store-house was filled with coins styled gandakas and kakanikas 
which were at the service of the people in times of emergency due 
to water, fire, and pests. The reference to coins in this old inscrip- 
tion is of peculiar interest. As is well known, numerous 
punch-marked coins have been discovered in various parts of 
Bengal.! 
tiie Seibel of saiten figurines of the Suaga period at 
to flourish ene after ak fa t fe ia he ndravardhana convouce 
Silua in the Noakhali di tri ees tmperial Mauryas. The site of 
image the pede : f ek ere fea iets . : sae gee 
archaeologists to the eae d aes Ca aarp 
Pegi aad Pei second century B.c. The accounts of the 
centuries of the Christian e ancients ae = we 
Re Rn atten p ae era the whole of deltaic Bengal was 

powertul kingdom with its capital at Gange, a great 


market-town on the banks of the Ganges. This city of Gange is — 


placed by Ptolemy considerably to the south-east of “ T(b)amalites” 


* Cl. Ch. x01 infra. * ASI. 1980-84, Part 3. 38-89. 
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or Tamralipti (about whose exact position his information does not 
seem to be accurate), below the junction of the branches of the 
Ganges leading to the Mega (possibly. the Hooghly) and Kamberi- 
khon mouths respectively. The capital, which thus probably lay in 
Central Bengal, produced muslin of the finest sort which was much 
prized by the peoples of the west. There were gold mines in the 
vicinity. The Pertplus refers to a gold coin which is called Caltis. 

The reference to gold mines is interesting. One cannot fail to 
be reminded of the “ Gold District ” (Suvarna-vithi) of a Faridpur 
Grant, and also of the “Gold Village” (Suvarna-grima) which 
replaced older Vikramapura as the capital of Vanga in the latter 
half of the thirteenth century av. As to the gold coin it is to 
be noted that a coin made of the precious metal has been unearthed 
at Mahasthangarh representing the standing bearded figure of 
Kanishka on the obverse and Nannaia on the reverse. It is, 
however, difficult to say whether the coin mentioned in the Periplus 
was issued by the imperial government of the Kushanas, or some 
local administration in the Gangetic delta. 

‘Kushana’ coins have been discovered in several places in 
Bihar, Bengal, and Orissa. It is a debatable question whether these 
finds indicate any suzerainty of the Kushana kings over these 
territories. Coins, as we know, travel by way of trade far beyond 
the limits of the kingdom where they are issued. In the absence 
of any corroborative evidence, therefore, it is not easy to say 
whether Bengal or any part of it ever formed a province of the 
Kushiana empire. 

The next glimpse of the political condition of Bengal is afforded 
by the inscriptions of the age of Samudragupta. They disclose the 
existence of new kingdoms in place of the traditional realms 
mentioned in the epics and the early literature of the Jainas and 
the Buddhists. In Eastern Bengal rose the kingdom of Samatata. 
In Western Bengal we have the kingdom of Pushkarana with its 
capital probably at Pokharna in the Bankura district. It was ruled 
by Simhavarman towards the close of the third or beginning of the 
fourth century a.p. and then by his son Chandravarman. Chandra- 
varman seems to have been a mighty warrior who extended his 
dominions eastwards as far as the Faridpur district. For the 
protection of the newly acquired territory he founded a fortress 
styled Chandravarma-kota. 

It would appear that the general political condition of Bengal 
at the beginning of the fourth century aD. was not probably very 


» ASI. 1980-34, Part mu. 256. Tt is probably an imitation of the issues of 
Kanishka which were in circulation in 0 later age in Eastern Indis. 


46 History of Bengal [cH. m1. 


different from that depicted in the epics. A number of sturdy 
states, sheltered by the great barriers of rivers and swamps, consti- 
tuted its most prominent characteristic. Events, to be described 
later on, also show that, in this age, as in earlier times, they could 
occasionally form closer political associations and join hands to 
fight a common external aggressor. 
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CHAPTER IV 
RISE OF GAUDA AND VANGA (820-650 4.0.) 


1. BenGaL UNDER THE JmpERIAL GuPTas 


Tue establishment of the Gupta empire marks the end of the 
independent existence of the various states that flourished in Bengal 
at the beginning of the fourth century a. With the exception of 
Samatata, the rest of Bengal was definitely incorporated in the 
Gupta empire by the time of Samudragupta. The ruler of Samatafa, 
to quote the conventional and characteristic court-language of the 
Guptas, ‘gratified the emperor Samudragupta by payment of all 
kinds of tribute, by obedience to his commands and by approach for 
paying court to him.! In other words, Samatata was a tributary 
state, acknowledging the suzerainty of the Gupta Emperor, but with 
full autonomy in respect of internal administration. The exact 
limits of Samatata cannot be ascertained, but it may be taken as 
roughly equivalent to Eastern Bengal.? 

Whether the subjugation of Bengal took place during the reign 
of Samudragupta, or was accomplished wholly or even partly by his 
father,’ is difficult to decide. An inscription engraved on an ion 
pillar at Meherauli, near the Qutb Minar at Delhi, mentions, among 
other military exploits of a king called Chandra, that be * extirpated 
in battle in the Vanga countries his enemies who offered him a 
united resistance. In the absence of full detaile about this king 
Chandra, his identity is a matter of great uncertainty and has 
formed a subject of keen controversy among scholars. He has been 
identified, for example, both with Chandragupta 1 and Chandra- 
gupta 1. In the former case we must hold that the father of 
Samudragupta had already added Vanga’ to the Gupta empire. In 


1 Allahabad Pillar Ins. 1. 22. CUI. ms. 8, 14. ee ee Par 

* For boundaries of Samataja, see supra p. 1 » Sl 

* ‘The question whether the Guptas ruled in Bengal belore Chandragupts has 
been discussed infra pp. 60-70. 

* CH. m. 141. 

* Meet (CHI. mt. 140, tn, 1); Dr. —— (HINT. 148); Dr. 8. K. 
Aiyangar (JIH. vi. University 14-42). 

* Hoernle (IA. ext. 48). Forwerly V. A. Sesith aleo beld this view (JRAS. 
1897, p. 1; EHI. 8rd ed. p. 290, fn. 1). 

* Vatga countries (Vaageckn) many aan Vaigs (Basten snd Southern 
Beugsl) and other parte of Bengal, or dient principalities in Vatiga 
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the latter case, it must be presumed that Vanga had shaken off the 
yoke of the Gupta empire, and the son of Samudragupta had to 
reconquer the province by defeating the combination of the peoples 
or different states of Bengal. 

There is, however, no definite evidence that Chandra of the 
Meherauli inscription is either Chandraguptar or Chandragupta n, 
and he may be altogether a different person whose identity yet 
remains to be established. 

In spite of the uncertainty of the data furnished by the 
Meherauli Iron Pillar inscription, it shows that although Bengal was 
divided into a number of independent states they did combine and 
offer a vigorous resistance against a foreign invader named Chandra. 
The latter was either one of the two Gupta Emperors named 
Chandragupta, or an earlier ruler whose aggressive policy helped 
the Guptas by weakening the resources of Bengal and its power of 
resistance. The latter hypothesis appears more probable, and it is 
not unlikely that the original kingdom of the Guptas included a 
portion of Bengal which provided them a basis for further conquests 
(see infra pp. 69-70). 

Evidence is not altogether lacking that Samudragupta himself 
carried his victorious arms into Bengal. For among the kings of 
Aryavarta, who were, according to the Allahabad Prasasti, uprooted 
by Samudragupta, we find the name of Chandravarman who may 
be reasonably identified with the king of that name mentioned in 
the Susunia inscription as ruler of Pushkarana.2. This Pushkarana 
has been plausibly identified with the village named Pokharna, 
25 mules north-east of Susunia on the south bank of the river 
Damodar, which has yielded considerable antiquities reaching back 
to the Gupta period, if not earlier. Chandravarman may thus be 
regarded as the king of Radha or the region immediately to its south, 


* mm. Haraprasid Sistri identifies this king with king Chandravarman, on® 


of the nine kings of Aryavarta defeated by Samudragupta as mentioned in his 
Allahabad Pillar inscription. He holds that this Chandravarman is the same king 
who is referred to in the Susunia Rock inscription as son of Simhavarman, ruler of 
Pushkarana, and believes further, on the strength of an inscription found at 
Mandasor, that Pushkarana, where this family of kings ruled, is to be located at 
Pokharan in the Jodhpur State. ac. Sastri’s view has been accepted by V. A. 
Smith and R. D. Banerji: mm. H. P. Sastri (El. xn. $154; xu. 183 ;'T#. 191% 


pp. 217 ff); V. A. Smith (EHI. 4th ed., p. 307, fn. 1); R. D. Banerji (EI. xxv. $67). 
Dr. H. C. Raychaudhuri holds that Chandra may be one of the “two kings. 

named Sadi-Chandra and Chandrarnéa mentioned among the post-Andhran kings 

of, Naga lineage” in the Puranas (PIIAI. 4th ed., p. 449). None of these proposals, 


however, is supported by convincing arguments. 
* THQ. 1, 254-55; PHAI. 4th ed., p. 448, 
* ASI. 1927-28, pp. 188-89. ' 
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by defeating whom Samudragupta paved the way for the conquest 
of Bengal. ~ 

Whatever view we might take of the actual process of the 
conquest of Bengal, the epigraphic records leave no doubt that in 
the days of Kumaragupta 1 Northern Bengal formed an important 
administrative division of the Gupta empire under the name of 
Pundravardhana-bhukti.1 It was placed in charge of a Governor 
appointed by the Emperor himself. The Governor, in his turn, 
appointed officers to take charge of the various districts into which 
the province was divided. It is to be noted, however, that 
occasionally even the district officer seems to have been appointed 
directly by the Gupta Emperor. 

The Damodarpur copper-plates of Budhagupta? indicate that 
Northern Bengal formed an integral part of the great Gupta empire 
down to the end of the fifth century a. Another inscription from 
Damodarpur, dated in the year 544 a.p.,? refers to a suzerain ruler, 
whose name ended in -gupta, but whose proper name is lost. In 
that year the son of the Emperor was acting as his Governor in 
Pundravardhana-bhukti. It appears very probable that the overlord 
in question belonged to the dynasty of the Later Guptas* who 
claimed suzerainty over Northern Bengal down to the end of the 
sixth century A.p. 

Although Samatata was a semi-independent feudatory state in 
the time of Samudragupta, it seems to have been gradually 
mcorporated into the Gupta empire, for in the year 507-8 A.p. 
Maharaja Vainyagupta was the ruler of this region, and granted 
lands in the Tippera district.> He issued gold coins and assumed 
the title Dvadagaditya.® Although he is titled Maharaja in his 
own record, he is given the title Maharajadhiraja in a seal discovered 


* Dhanaidaha cp. Year 118 (482-83 a.v.), El. xvm. $45; Baigram cp. Year 
128 (447-48 a.v.), El. xxt, 78; Damodarpur cp. Nos. 1 and 2, Years 124, 198 
(ET. xv. 129ff ; xvn. 198). 

* Nos. 8 and 4 (EI. xv. 184); cf. also Paharpur cr. dated 159 cx. (EI. 
xx. 61; SPP. xxxrx. 148). 

* No. 5. El. xv. 141 ff. Date corrected in El. xvu. 198. 

“ It has been su: ggested that the overlord in question was Vishnugupta, a 
large number of whose coins have been found with the legend ‘Chandraditya’ on the 
reverse (EHBP. 18-14). ards 

* Gunaighar cp. 1HQ. vi. (1980), pp. 40 ff. It ‘ phe . 
land from the victorious camp of Kripura by Maharaja Vai out = 
On the feet of Mahadeva, at the request of Maharaja Rudradatta, a slave to his 
ect in the Year 188 current (507-8 A.D.). The land granted must have been in 
the neighbourhood of Gunaighar (Gupikigrahira of the ins.) where the plate was 
found, about eighteen miles to the north-west of Comilla. 

* Ct. THQ. rx. 784 #f. e ats : 
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at Nalandéi.1 The exact status of Vainyagupta is difficult to 
determine. The most reasonable view seems to be that he was a 
member of the Imperial Gupta family and acted at first as a de 
facto independent ruler whose dominions included Eastern Bengal. 
Subsequently, taking advantage of the decline of the Imperial 
Guptas, and also perhaps of the internal disunion and discord, he 
declared himself openly as the Emperor. In any case, his career 
proves the direct Gupta rule over Samatata at the beginning of the 
sixth century ap. Kripura, the place from which he issued his 
land-grant in 507-8 a.D., was evidently the seat of his government, 
It has not yet been identified, but is possibly to be looked for in 
Bengal. 

Of Suhma or Radha, the remaining part of Bengal, we have no 
detailed information for the period during which it was subject to 
the Gupta rule? 


7 


n. Inperenpent Kincpoms in BencAL 


The different stages in the decline and downfall of the Gupta 
empire have not yet been fixed with any degree of certainty. 
There is, however, no doubt, that it showed visible signs of decline 
towards the beginning of the sixth century ap. 

Apart from what we know of the general political condition in 
Northern India, this may also be inferred from the assumption of 
higher rank by the Governor of Pundravardhana (North Bengal)* _- 
and the fact that Vainyagupta was ruling as practically an ; 
independent king in Eastern Bengal. Within half a century the  . 
death-blow was dealt to the mighty Gupta empire by the sweeping 
Victories of Yasodharman. In his Mandasor inscription this great 
military adventurer, who suddenly leapt to fame and power, proudly 
claims to have extended his conquests as far as the Brahmaputra 
river. How far the boasts of Yagodharman were founded on fact 
it is difficult to say. But in any case the empire of Yasodharman 
was a short-lived one and no trace of it was to be found after the 


* ASI. 198044, p. 280. 
: Tx. 784 ff; 989 ff; vol. x. 154 ff. 
o Gupta records have been found in Radha. Gu i ; 
é pta coins have beech 
discovered at Kalighat, Hooghly aud Jessore (Allan, CCBM. cxxtv ff; JASB. um. 
148 f). As will be shown infra p. 52, Radha was probably administered by ="? 
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Vijayasena, a Governor of Vainyagu inni i Bs 
pta at the beginning of the sixth century aD ---2 
* Im the two Damodarpur cpp. (Nos. 1 and 2) of the reign of Kumiragupty 
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middle of the sixth century ap. The Gupta empire, already 
weakened by the inroads of the Himas, collapsed before the 
onslaughts of Yasodharman. 

The fall of the Gupta empire, and the failure of Yasodharman 
to rebuild one on a durable basis, led to the political disintegration 
of Northern India marked by the rise of a number of independent 
powers. The more prominent of these were the Pushyabhitis of 
Sthanvisvara (Thaneswar), the Maukharis of Kosala or Oudh 
and the Later Guptas of Magadha and Malwa. The Later Guptas 
may have been an offshoot of the Imperial Guptas, but as 
yet we have no positive evidence in support of this view. They, 
however, continued the traditions of the Gupta sovereignty in 
the central and eastern part of the Gupta empire. Bengal also 
took advantage of the political situation to shake off the foreign 
yoke and two powerful independent kingdoms viz., Vanga and 
Gauda were established there in the sixth century a.D. 


m. Tue Krncpom or SAMATATA oR VANGA 


The first independent kingdom that arose in Bengal on the 
ruins of the Gupta empire seems to have comprised originally the 
Eastern and Southern Bengal and the southern part of Western 
Bengal. Two of its important provinces administered by Governors 
were Vardhamina-bhukti and Navyavakasika (or Suvarnavithi) ,* 
roughly corresponding respectively to Western and Southern Bengal. 
It is highly probable that the headquarters of the rulers themselves 
were in East Bengal and that it was directly under their 
administration. soa 

Five inscriptions? discovered at or near Kotalipada in the district 
of Faridpur and one in the Burdwan district? reveal the existence 
of three rulers of this kingdom named Gopachandra, Dharmaditya 
and Samacharadeva. The title Maharajadhiraja assumed by all 


* See supra p. 26. ; 

* Three of these were edited by F. E. Pargiter in IA. xxxix (1910), 
pp. 198-216. These are (1) the Grant of Dharmaditya, Year 3; (2) Second 
Grant of the same king; and (8) Grant of Gopachandra, Year 18 (for date ef. 
HNI. 191). The fourth Grant, the Ghugrahati cp. of Samachiradeva was edited by 
R. D. Banerji (JASB. NS. vi. 429); Pargiter (JASB. NS. va. 476); and Dr. N. K. 
Bhattasali (EI. xv. 74ff). Mr. BR. D. Banerji held that “all these four grants 
are forgeries” (JASB. NS. vi. 429 ff; vit. 989; x. 425 ff). Dr. Bloch also regarded 
the copper-plate of Samacharadeva as spurious. CASI. 1907-8, p. 256). Pargiter 
opposed this view (JASB. NS. vm. 499; JRAS. 1912, pp. 710 ff) and their genuineness 
f no longer doubted by sny scholar. The fifth copperplate issued in Year 7 of 
Samichéradeva, and found at Kurpala, is yet unpublished. 

* Mallasdrul cr. of Gopachandra, Year 8. (EI. xxm. 156). 
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these kings proves that they were independent and powerful. This 
title, in contrast to the subordinate title of Maharaja applied to 
Vainyagupta, who ruled shortly before them and perhaps over the 
same locality, undoubtedly indicates a changed status and the dis- 
appearance of the last vestige of the imperial authority of the 
Guptas over this region. The issue of gold coins by Samacharadeva! 
supports the same conclusion. 

A connection between the old and the new kingdom seems to 
be established by the fact that one Maharaja Vijayasena was 
probably a vassal chief both of Vainyagupta and of Gopachandra 
The identity of the person of this name serving under these two 
kings cannot be definitely proved, but it is generally accepted,? and 
we may assume, therefore, that there was no long interval between 
the reigns of Vainyagupta (507-8 av.) and Gopachandra. If we 
assume further, as seems very likely, that Vijayasena, who ruled 
over the Vardhamana-bhukti under Gopachandra, also held the 
same office under Vainyagupta, we may reasonably conclude that 
Vainyagupta ruled over Eastern, Southern and Western Bengal, 
and that this imperial province of the Guptas constituted an 
independent kingdom under Gopachandra and his successors. 

Neither the relationship between the three kings Dharmdaditya, 
Gopachandra and Samicharadeva nor their order of succession can 


* For gold coins of Samacharadeva cf. JASB. NS. xrx. Num Suppl., 
54 ff. The inference derived from the legends of these coins that Samacharadeva 
was a vassal of Saganka (IC. tv. 225) must be definitely rejected. It rests 
upon the very doubtful reading §r¢ Narendravinata on the reverse of the coin 
described by V. A. Smith in IMC. 1. 120, pl. xv1, 11. Smith said that the 
three letters following Narendra “look like vinata,” but Allan has read the legend 
as Narendraditya (CCBM. 149), and the legend on the reverse of the other 
type of coins of Samacharadeva has been read with certainty by both Smith (op. 
est. 122) and Allan (op. cit. 150) as Narendraditya. 

Mr. R. D. Banerji, on the other hand, read the legend in both cases as 
Narendravinata (ASI. 1913-14, p. 260) and held that it cannot be anything else. 
With all ; due deference to Mr. Banerji’s emphatic assertion, the reading 
Narendraditya seems to me to be preferable, and we may reasonably hold that 
Samacharadeva assumed the title Narendraditya in imitation of the Gupta kings. 
But even assuming that the reading ‘Nurendravinata’ is correct, its 
interpretation as “fully subdued or obedient to Narendra,” and the identification 
of Narendra with Saganke are of extremely doubtful character, to say the least cf 
it, Against the inference based on a series of doubtful data must be placed the 
clear oie of the inscriptions of Samiacharadeva that he was an independent 
monarch, : 


7 - Vijayasena is the Dittaka of the Gunaighar Grant and is described a -.% 
Mahipratibira Mahapilupati Pafichadhikaran-oparika and Maharaja Sri-Mahie- 
sémanta” (il. 15-16, IHQ. vi. 55). In the Mallasarul Ins. he is called Maharaja, but 


he uses his own seal. 
* As to the contrary view (IC. vt. 106-7), ef. p. 58, fn. 2, Il. 4-10. 
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be definitely determined. Pargiter’s view! that Dharmaditya was 
the first king and “Gopachandra succeeded him, with no one 
intervening unless it was for a very short interval” is generally 
accepted. But if we assume the identity of Vijayasena, we should 
rather regard Gopachandra as the earliest of the three, and 
Dharmaditya as coming immediately after him.2 Samiacharadeva 
is generally regarded as having flourished after the other two, but 
it is difficult to say whether there were one or more intervening 
kings, at present unknown to us. 

The existence of a few kings of this line, later than Samachara- 
deva, is rendered probable by a large number of gold coins found 
mostly in different parts of Eastern Bengal, notably at Sabhar 
(Dacca district) and Kotalipadi (Faridpur district).2 These are 
rude and debased imitations of Gupta coins, sometimes found along 
with those of Saginka and Samacharadeva, which have been referred 
to the sixth or seventh century a. Only two of these coins bear 
names of kings that can be read with some degree of certainty. 
The first is a rude copy of Gupta coin of Archer type with the 
letters ‘ Prithu vi(ra) ’ on the left, below the bow, and ‘ja’ between 


2 JA. 1910, pp. 206 ff. 

* Mr. Pargiter (op. cit.) regarded Dharmaditya as earlier than Gopachandra 
on two grounds viz. (i) the use of earlier and later forms of y in their respective 
plates; (i) the additional epithets pratita dharmasila applied to the land-measurer 
Sivachandra in the plate of the latter. The first should never have been put 
forward as a serious argument, for experience has shown that palaeography does not 
offer a safe basis for comparative chronology within a short period of time, say, 
less than a century. This is clearly demonstrated in the present instance by the 
fact that in the Mallasarul cp. of Gopachandra the earliest of the three forms of y 
noted by Pargiter has been exclusively used, while the first plate of Dharmaditya 
(1. 27) shows a distinctly later form of §. The addition of epithets to Sivachandra 
may no doubt be cogently explained by his attainment of seniority in service, but 
may be due to purely personal predilections of the writer. It may also be argued 
that the epithets were done away with after Sivachandra had been sufficiently long 
in service when his name was too well-known to require apy testimonial. In any 
case this cannot be regarded as a more cogent argument in support of the Priority 
of Dharmaditya over Gopachandra than the identity of Vijayasena of the Gunaighar 
and Mallasarul plates favouring the opposite view. For if Gopachandra ruled after 
Dharmaditya we have to assume that Vijayasena served as & Governor under 
Vainyagupta, Dharmaditya, Gopachandra and other kings, if any, who might have 
intervened between them. This is certainly not impossible, but less probable than 
the other view that Vijayasena served only two kings, Vainyagupta and Gopachandra. 
Although, therefore, no certain conclusion is possible, it seems more reasonable to 
take Go andra as earlier than Dharmaditya. Re 

: Por these coins cf. IMC. 1. 120, 122 (pl. xvi. 11, 18); CCBM. cvi-evil, 
154 (pl. xuv. 17-19); JASB. N. 8. xxx. Nam. Suppl. 68 ff; Ibid. xxr. Num. 


Sseppl. 1 ff. 
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feet. The name of the king who issued it was probably, therefore, 
Prithuvira, Prithujavira or Prithuviraja.t 

The second coin belongs to a class of which several have been 
found. On most of them the legend has been read as Sudhanyé, 
but one appears to read Sri-Sudhanydditya? 

These kings, and others whose names are not recorded on the 
gold coins issued by them, presumably ruled in Vanga, and may be 
regarded as later rulers of the kingdom founded by Gopachandra. 
But nothing definite can be said about them until further evidence 
is forthcoming. 

Gopachandra, who probably founded the independent kingdom, 
must have flourished not later than the second quarter of the sixth 
century A.D., i.e. within a generation of Vainyagupta, for as we 
have assumed above, Maharaja Vijayasena was a vassal chief of 
both. The latest known dates of Gopachandra, Dharmaditya and 
Samacharadeva are respectively the regnal years 18, 3 and 14. Their 
reigns may thus be placed approximately between 525 and 575 A.D. 
with the margin of a few years both at the beginning and at 
the end. 

The six grants by these kings give interesting details about 
the provincial administration. All the records taken together 
undoubtedly imply that there was a free, strong, and stable 
government in Bengal which brought peace and prosperity to the 
people and made them conscious of their power and potentialities. 

How and when this independent kingdom of Vanga came to 
an end is not known to us. We learn from the Mahiakita 
inscription? that the Chalukya king Kirtivarman claimed to have 


conquered, among other countries, Anga, Vanga, Kalinga and 


Magadha. As Kirtivarman ceased to reign in 597-98 a.p., his conquests 
in Bengal may be placed in the last quarter of the sixth century A.D. 
It is not impossible, therefore, that either Samacharadeva, or one 
of his successors, was the adversary of Kirtivarman. The nature 
and extent of Kirtivarman’s success are not known, but it might 
have some effect on the break-up of the kingdom of Vanga. 

It is not also unlikely that the rise of the kingdom of Gauds 
under Sasinka dealt the final death-blow to the independent 
kingdom of Vanga. This point will be further discussed in connection 
with the history of Sasanka (see infra p. 59). 


* Allan has described this unique coin in Numismatic Chronicle, Fifth Series ie 


xtv. 235. 
* JASB. N.S. xxx, Num. Suppl. 60. * JA. xr. 7. 


1Vv.] Rise of Gauda b3 
iv. Rist or GaupAa 


The northern part of Western Bengal and the whole of Northern 
Bengal were evidently outside the dominions of Gopachandra and 
his successors. From about this period these territories came to be 
known as the Kingdom of Gauda, though this geographical term 
sometimes comprised the whole of Western Bengal.! Henceforth, 
throughout the Hindu period, Gauda and Vanga loosely denoted 
the two prominent political divisions of Bengal, the former 
comprising the Northern and either the whole or part of Western 
Bengal, and the latter, Southern and Eastern Bengal. Although 
actual political boundaries varied in different times, this rough 
geographical division persisted throughout the ages, but the names 
Pundra or Varendri (Northern Bengal), Radha or Suhma (Western 
Bengal), and Samatata or Harikela (Eastern Bengal) were also used. 

The hold of the Imperial Guptas was far stronger over Gauda 
than over Vanga or Samatata. This explains the difference in the 
political evolution of these two constituent parts of Bengal. For 
while Vanga regained its independence in the first half of the sixth 
century A.p., the history of Gauda was a more chequered one. As 
we have seen above (supra p. 49), one of the Damodarpur copper- 
plates proves the Gupta sovereignty over Northern Bengal at least 
up to 544 ap. It is very likely that the Gupta sovereign was a 
member of the Later Gupta dynasty. The Later Guptas might 
or might not have been connected by blood with the Imperial 
Guptas, but they were, to begin with, in possession of a substantial 
portion of the Gupta empire. That their pretensions as successors 
of the Imperial Guptas were tacitly recognised is proved by 
reference to the ‘Gupta suzerainty ’ in the records of the Parivrajaka 
rulers of Bundelkhand in the sixth century A.D? 

One of the Later Gupta kings, Mahdsenagupta, claims to have 
defeated Susthitavarman (king of Kamaripa) on the banks of the 
Lauhitya or Brahmaputra river? As he flourished towards the end 
of the sixth century a.p., it may be presumed that the suzerainty of 


2 For the extent of Gauda at different periods of history, see supra pp. 12-15. 
To the evidence cited there in order to show that Gauda included Radha and was 
situated close to the sea, the following may be added: 
(i) According to the Kathisaritsdgara, “in the country of Gaur there was a 
city Bardhamana by name.” (Tawney’s transl. vu. 204) . 
(i) The Gurgi Ins. of the 11th century av. states that ‘(out of fear of the 
Kalachuri king?) the lord of Gauda lies in the watery fort of the sea’ 
(EI. xxn. 185). 
* CII. ux. 95, 102, 107. ® Aphasd Ins. il. 10-11. CII. m1. 208, 206. 
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the Later Guptas continued over Northern Bengal throughout that 
century. This presumption is strengthened by the consideration 
that we know of no independent ruler of Gauda before the end of 
the sixth century A.p., and the first known independent king Sasanka, 
who flourished early in the seventh century A.D., probably began his 
life as a Mahasimanta, presumably under Mahdsenagupta. The 
probability, therefore, is that Gauda acknowledged the suzerainty 
of the Later Guptas down to the end of the sixth century a.D. } 

The Gupta suzerainty over Gauda during the sixth century AD. 
does not appear to have been either peaceful or uninterrupted. 
If Yasodharman really carried his triumphal march right up to the - 
bank of the Brahmaputra river, as he claims, that event must have 
considerably weakened the power and position of the Guptas im 
Gauda. It is exceedingly likely that although the Gupta suzerainty 
in ‘Gauda survived this catastrophe, it gradually became more 
nominal than real. That Gauda came to be regarded as an 
important political unit, by the middle of the sixth century AD, 
is proved by the Haraha inscription of the Maukhari king 
Isanavarman dated 554 av. In v. 13 of this inscription the king 
claims to have defeated the lord of the Andhras and “made the 
Gauda people take shelter towards the sea-shore after causing their 
land territories to be deprived of their future prospects.”2 The ~ 
exact meaning of the expression is obscure, but the general purport 
seems to be clear. ISdnavarman, in course of his victorious 
campaigns, came into conflict with the Gaudas, ravaged their 
territories, and forced them to retreat towards the sea. The reference 
to the sea, combined with the expedition of Téanavarman to the 
Andhra country, seems to indicate that the conflict with the Gaudas 
took place in the southern part of Western Bengal. Although this 
region was geographically included in Gauda, it was at the time of 
Is4navarman’s conquest, probably a part of the kingdom of Vanga, 
founded by Gopachandra, as we have seen above (supra p. 52). Itis 
thus difficult to decide whether Ianavarman’s adversary was a ruler 
of Vanga or Gauda proper. In the latter case we must presume that 
the whole of Western Bengal then formed part of the kingdom of 
Gauda and the kingdom of Vanga came to be confined to Southern 
and Eastern Bengal. 

The fight between Isanavarman and the Gaudas must then be — 
regarded as an episode in the long-drawn struggle between the . 
Maukharis and the Later Guptas. For it is well-known that one — 


* El. xv. 110 ff. x = 

* This : re 
passage has been differently (cf. supra p. $7, fn. 8) interpreted. The 
translation quoted here is that of Dr. R. G. Basak, HNI. 111. 
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of the outstanding facts in the early history of the Later Guptas 
was the unceasing struggle with the Maukharis who coveted 
Magadha and Gauda, which adjoined their territories but formed. 
part of the dominions of the former. It is not necessary, for our 
present purpose, to give a detailed account of this struggle, and a 
few salient facts must suffice. Isanavarman, the most powerful of 
the Maukhari kings, conquered a part of Magadha and defeated the 
Gaudas.1 The fact that his successors Sarvavarman and Avanti- 
varman granted a village in the Shahabad district shows that they, 
too, were in possession of a part of Magadha.? On the other hand, 
the Later Gupta king Kumaragupta defeated Isinavarman, and his 
son Damodaragupta also defeated the Maukharis2 It is thus 
evident that in the hereditary struggle between the Guptas and the 
Maukharis victory inclined alternately to the two sides none of 
which could claim any decisive success. But fortunes were more 
favourable to the next Gupta king Mahdsenagupta who carried his 
victorious arms up to the Lauhitya or Brahmaputra river, if not 
beyond it, and defeated Susthitavarman, king of Kamaripa.* 
Now, whether the home territory of Mahasenagupta was Malwa or 
Magadha,®> a point on which opinions differ, it is evident that 
both Magadha and Gauda formed part of his dominions and he put 
an end to the Maukhari aggression in these territories. This is 
confirmed by the fact that no other Maukhari king is known to 
have any pretensions of suzerainty over them. As the recorded dates 


7 Haraha Ins. EI. xrv. 110 ff. 

* Deo-Baranark Ins. of Jivitagupta u, 1. 15, CII. m. 216, 218. The ins. 
is fragmentary and the interpretation is conjectural. 

* Aphsad Stone Ins. of Adityasena, Il. 7-8, CII. m1. 208, 206. 

* See supra p. 55, fn. $ and JASB. NS. xvu. $21. Dr. R. K. Mookerji held 
(Harsha, 25, fn. 1) that Susthitavarman belonged to the Maukhari dynasty. But 
as R. D. Banerji has shown, this is certainly erroneous (JBORS. x1v. 255). In spite 
of Dr. Mookerji’s arguments to the contrary (JBORS. xv. 252 ff), it is now generally 
held that Susthitavarman was king of Kamarips. 

® Originally the scholars held that the Later Guptas ruled in Magadha, and 
Fleet designates them as Guptas of Magadha (CII. m1. Introduction, p. 14) : Dr. H. C 
Raychaudhuri pointed out that according to Deo-Baranark Ins. of Jivitagupta 1, 
the Maukhari kings Sarvavarman and Avantivarman held a considerable part of 
Magadha. He, therefore, held that “after the loss of Magadha the Later Guptas 
were apparently confined to ‘Malava’ till Mahasenagupta once more pushed his 
conquests as far as the Lauhitya” (PHAI. 2nd ed. p. 372, fn. 3). Dr. R. K. 
Mookerji (Harsha, 60, 67), C. V. Vaidya (Hist. Med. Hindu Indin, 1. $5) 
and Dr. D.C, Ganguly (JBORS. xix. 402) definitely locate the Later Gupta 
dynasty in Malwa. Mi. R. D. Banerji controverted these views and tried to 
establish the older view that the Later Guptas ruled in Magadha (JBORS. x1v. 
254 ff). Mr. Banerji’s views have been challenged by Dr. R. K. Mookerji 
(JBORS. xv. 951 ff) and Dr. H. C. Raychaudhuri (JBORS. xv. 651 ff). No 
definite conclusion on this point seems possible. ; 
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of Sarvavarman and Avantivarman are respectively 553-54 and 
569-70 a.p.,) it may be presumed that the Maukhari menace was 
definitely over and Mahasenagupta re-established his supremacy 
over Magadha and Gauda towards the close of the sixth century a.p. 

The exact political status of Gauda during this period 
is difficult to determine. It is unlikely that the Later Gupta 
kings directly administered the territory. The probability is that 
it was ruled by a local chief who acknowledged their suzerainty. 
But by the beginning of the seventh century A.p., if not a few years 
earlier, Gauda formed an independent kingdom under Sasanka, and 
Magadha also formed a part of his dominions. The rise of this 
independent kingdom was probably facilitated by the great calamity 
which befell Mahdsenagupta who, according to some scholars, was 
disastrously defeated by the Kalachuris. The extent of the calamity 
can be measured by the fact that in the year 595 av., Ujjayini, 
which was according to those scholars the capital of the Later 
Gupta kingdom of Malava, was in possession of the Kalachuri king 
Sankaragana, and the two young sons of Mahasenagupta were forced 
to live in the court of king Prabhakaravardhana of Thaneswar, whosé 
mother Mahasenagupté was probably a sister of Mahisenagupta. 
This reconstruction of the history of Mahasenagupta? cannot, of 
course, be regarded as certain, but, if true, it explains the rise of the 
independent kingdom of Gauda-Magadha out of the ruins of the 
Later Gupta empire. It also explains why Sasanka, the founder of 
this independent kingdom, was involved in a war with the Maukhari 
king and the ruler of Kamaripa, the two great enemies of the 
Later Guptas, and formed an alliance with Devagupta, king of 
Malava. In other words, the political traditions of the sixth 
century were continued in the seventh century A.D. 

It is not also unlikely that the invasion of the Tibetan king 
Srong Tsan dismembered the kingdoms of the Later Guptas in 
Eastern India and helped the rise of Sasanka. Another important 


* These dates are known from coins, cf. JRAS. 1906, p. 848. According 
to the reading of Mr. Dikshit the dates are respectively 577-78 and 579-80. The 
parla of the dates on coins are obviously conjectural and cannot be relied upon. 

. 85-60). 


* This view is fully developed by Dr. D. C. Ganguly (JBORS. x% 


405 f; 1HQ. xn. 461) who even goes so far as to assert that it wa 


the Kalachuri king Buddharaja, son of Sankaragana (and not Devagupta, as # 
generally held), who defeated and killed Grahavarman, the Maukhari king, sil 


imprisoned his queen Rajyasi at Kanauj. These statements are not, howere «- 
supported by any reliable evidence and are based on the assumption that ta. 
Kalachuris were the only rulers of Malava from 595 Av. to 629 a.v. for which the ° 


ia no proof (cf. PHAI. 4th ed, p. 514, fn. 1), 
* See infra pp. 91-08. 
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factor towards the same end may be found in the conquest of 
Kirtivarman, the Chalukya king. As noted above (supra p. 54), 
he claims to have conquered Anga, Vanga, and Magadha, and this, 
if true, must have considerably weakened the position of the Later 
Guptas in Gauda and Magadha. Sasanka might have taken 
advantage of this catastrophe to set up an independent kingdom 
in Gauda. The reaction of these important factors on the politics 
of Bengal is difficult to determine in view of the paucity of definite 
data, and the consequent uncertainty of all conclusions. We shall 
not, therefore, dwell any more on these speculative theories, but 
treat the history of Gauda under Sasanka as an independent 
topic. 


v. SASANKA 


SaSinka occupies a prominent place in the history of Bengal. 
Unlike the three kings in lower Bengal who preceded him, he is 
more than a mere name to us. He is also the first known king of 
Bengal who extended his suzerainty over territories far beyond the 
geographical boundary of that province. 

Of his early life and the circumstances under which he came to 
occupy the throne of Gauda we possess no definite information. 
A seal matrix cut in the rock of the hill-fort of Rohtasgarh records 
the name of ‘Sri-Mahadsamanta Sasanka’ i.e. ‘the illustrious great 
vassal Saganka”! If this Sasinka be the same as Sasinka, king 
of Gauda, as has been usually held by scholars, it would follow that 
Saganka began his life as a subordinate ruler. Who his overlord 
was, we do not definitely know, but from what has been said in 
the preceding section (see supra p. 56), it appears most reasonable 
to hold that this overlord was no other than Mahdsenagupta. 
The theory that Sasanka was originally a subordinate vassal of 
the Maukhari kings,? though not altogether improbable, is not 
supported by any convincing evidence. The view that Sasanka was 
also known as Narendragupta is based on insufficient grounds, and 
even if it were true, there is hardly any justification for the belief 
that he was connected with the Guptas.® 


2 CII. mt. 284. 

* According to Dr. D. C. Ganguly, the Deo-Baranark Ins. “ definitely settles that 
Saéaika was a feudatory of Avantivarman and probably for a short period of his son 
Grahavarman” (1HQ. xu. 457). His fundamental assumption thet Avantivarman 
was in possession of Magadha throughout his reign lacks any evidence. As noted 
‘upra p. 58, the probability is that Mahisenagupta must have conquered Magadha, 
as otherwise he could hardly have proceeded up to the Brahmaputra river. er 

_* PHAI, 4th ed. 614, fn. 8; ADan, CCBM. uxrv. Mr. R. D. Banerji’s view 
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All that we definitely know is that some time before 606 a.. 
SaSanka became the king of Gauda with his capital at Karnasuvarna, 
which has been identified with Rangimati, six miles south-west of 
Berhampur in the Murshidabad district.1 

There is hardly any doubt that both Northern and Western 
Bengal were included in the dominions of Sasanka. Whether they 
included also Southern and Eastern Bengal cannot be determined 
with any degree of certainty. While the distant military expeditions 
of Sasanka lend colour to the supposition that he must have already 
conquered the whole of Bengal, there is no positive evidence in 
support of it. On the other hand, Hiuen Tsang’s reference to 
Silabhadra, the Buddhist patriarch of Nalanda, as being a scion of 
the Brahmanical royal family of Samatata,2 may be held to prove 
the existence of Samatata as a separate independent state in the 
first half of the seventh century a. 

But whatever may be the extent of his rule in Bengal, Saganka’s 

dominions probably included Magadha from the very beginning, and 
he soon felt powerful enough to follow an aggressive foreign policy. 
He extended his suzerainty as far south as the Chilka Lake in 
Orissa. For, in a record dated in the year 619 a.v., Maharaja 
Mahasimanta Sri-Madhavaraja (1), the king of the Sailodbhava 
dynasty ruling over Kongoda, invokes the name of Sasanka as the 
suzerain.2? Although the exact boundaries of Kongoda are not 
known, there is no doubt that it comprised the region round the 
Chilka Lake in Orissa, and probably extended south to the Ganjam 
district. In order to extend his power to the province of Kongoda, 
Sasinka must have defeated the Mana chiefs whom we find in 
Possession of the intervening territory in 602 av The details of 
this or other campaigns that Sasanka must have waged in the south 
are unknown to us. 
We are more fortunate in respect of the campaigns of Sasanke 
in Northern India. As his chief adversary was the great emperor 
Harshavardhana, we get some detailed information of him from 
Banabhatta’s Harsha-charita and the account of the Chinese pilgrim 
Hiuen Tsang. 


that Saéainka was the son or nephew of Mahiasenagupta (BI. 1 
t . 105) has hardly any 
basis to stand upon. pare alee : 


* This view, propounded by Beveridge (JASB. 1898, pp. 315-828), is now , 


generally accepted. Mr. M. Chakravarti, however, did not regard this identifica 


tion as certain, and suggested that Karnasuvarna may be identified with Gauda « gs 


Lakhanawati [JASB. NS. Jv. (1908), pp. 280-81]. * 
* Watters, 1. 109. For the probable existence of s Bhadra royal dynastt 
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It seems that the keynote of Sasanka’s foreign policy was to 
secure his dominions from the aggressive designs of the Maukhari 
rulers who had for three generations carried on a bitter struggle 
with the Later Guptas for the possession of Magadha and Gauda. 
The Maukharis had considerably improved their position by an 
alliance with the powerful rulers of Thaneswar, for the Maukhari 
king Grahavarman, the son of Avantivarman, had married Rajyasri, 
the daughter of Prabhakaravardhana, the Pushyabhiti ruler of 
Thaneswar. The Maukharis were also freed from any danger from 
the side of the Later Guptas. For Mahasenagupta was probably 
the maternal uncle of Prabhakaravardhana, and in any case was 
definitely attached to his cause, as his two sons Kumiragupta and 
Madhavagupta were sent to the court of Thaneswar to act as 
companions of. the two young princes, Rajyavardhana and 
Harshavardhana. The prospect of Sasinka was, therefore, gloomy 
in the extreme. But he was not slow to take advantage of the 
political situation. It seems that by shrewd diplomacy he succeeded 
in winning over to his side king Devagupta of Malava! who had 
evidently taken possession of the dominions of Mahasenagupta and 
was naturally hostile to the Thaneswar court for its alliance with 
the Maukharis, the hereditary enemies of his family. It is probable 
that Sasinka had gradually extended his authority up to Benares 
before he decided to strike the final blow.2 The fatal illness of 
Prabhakaravardhana gave the allies the required opportunity. The 
Mialava king defeated and killed Grahavarman and imprisoned his 
queen Rajyaésri at Kanauj® His next move was an invasion of 
Thaneswar itself4 As soon as these news reached Thaneswar, 
Rajyavardhana, who had just ascended the throne on his father’s 
death, marched against Devagupta with a hastily collected army 
of ten thousand cavalry, leaving his younger brother Harsha in 
charge of the kingdom. 

It is difficult to trace in exact sequence the course of events 
that rapidly followed. The only facts of which we are certain are 
that Rajyavardhana defeated Devagupta, the Malava king, and 


% This generally accepted view, based on the simultaneous hostile operations 
of Saéanka and Devagupta against the Maukharis and the Pushyabhitis, has been 
challenged by Dr. D. C. Ganguly, who has reconstructed the whole history of the 
period on an entirely new basis (JHQ. xu. 461). But this has been sufficiently 
yefuted by Dr. H. C. Raychaudhuri (PHAI. 4th ed. pp. 518-514). 

* MMK. Ch. 53, p. 634. MMK(J). v. 715. THI. p. 49. 

®* HC. Tr. 173. There is no conclusive evidence that Kanauj was the 
capital of the Maukharis, but it seems to be the most reasonable assumption on 


the basis of evidence at present available to us. (cf. TK. 82-86). 
* HC. Tr. 178. 8 Ibid. 174-76. 
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captured a large part of his army, but before he could relieve 
Kanauj, or even establish any contact with his sister Rajyaséri, the 
widowed captive Maukhari queen, he was himself killed by 
Sasanka. While both Banabhatta and Hiuen Tsang agree that 
Rajyavardhana was treacherously murdered by or at the instance 
of Sasinka, they give different accounts of the incident. Again, 
Harshavardhana’s own inscriptions tell us that Rajyavardhana met 
with his death in the house of his enemy owing to his adherence to 
@ promise (satydénurodhena). 

Apart from these conflicting versions, it is necessary to 
remember that the charge of treachery is brought against Sasanka 
by two persons, Banabhatta and Hiuen Tsang, whose writings 
betray a deep personal prejudice, amounting to hatred, against him. 
Besides, their story, on the face of it, is hardly credible. Hence 
some scholars are not disposed to accept at their face value the 
statements of the two contemporary writers about the treachery 
of Sasanka. 

The whole question has been discussed in an appendix to this 
chapter (see infra pp. 71-76) and need not be further dealt with here. 

According to Banabhatta, Rajyavardhana had started with ten 
thousand cavalry.2, Of this a part must have been lost in his 
fight with Devagupta, and a part was sent back with Bhandi m 
charge of the captured forces of Malava. It is, therefore, extremely 
unlikely that he himself advanced against Sasanka. The probability, 
rather, is that Sasanka marched forward to help his ally Devagupta, 
but could not come to his rescue till it was too late. There is hardly 
any doubt that Sagasika’s forces met those of Rajyavardhana. The 
latter with his reduced forces could hardly offer a successful 
resistance. Nor is it unlikely, in view of his subsequent conduct, 
that flushed with his successes, or uniaware of Sasanka’s approach, 
Rajyavardhana did not take adequate measures for resisting the 
new, and perhaps unexpected danger. In any case, it may be 
safely presumed, on the basis of known facts, that either he was 
defeated before he died, or that his chances of gaining a victory 
were very weak, even if contrary to what Bana says, his irrational 
credulity did not lead to his death at the hands of Sasanka, before 
the contest was finally decided. : 

The death of Rajyavardhana in 606 a.v. left Sasanka the 
master of the situation. But he was prudent enough not to pus =". 
his successes too far. His main object was accomplished by the -” : 
complete discomfiture of the Maukharis, and we may presume that. i) 
his aggressive campaign in the west was at an end. She ae 


* Tbid. 178. * Ibid. 175. 
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As soon as the news of the death of Rajyavardhana reached 
Harshavardhana, he took a solemn vow to punish Sasinka, and 
marched with a vast army for taking vengeance upon the king 
of Gauda.t_ On his way he met the messenger of Bhaskaravarman, 
king of Kamaripa, and concluded an alliance with him,? presum- 
ably against the common enemy, Sasganka. Proceeding still further, 
he met Bhandi? who told him about the details of Rajyavardhana’s 
murder and of the escape of his sister Rajyasri from the prison. 
Harsha thought it to be his first duty to find out his sister, and 
leaving the army in charge of Bhandi, he went out in search 
of her. After a great deal of difficulty he traced her in the 
Vindhya forest just in time to save her from an act of self- 
immolation in fire along with her companions.* In the meantime 
Bhandi proceeded with the army against the Gauda king, and 
Harsha himself joined it on the bank of the Ganges after rescuing 
his sister.5 Of the further progress of his vast army and the 
development of his “ everlasting friendship” with Bhaskaravarman, 
we possess no definite information, nor are the results of Harsha’s 
diplomatic and military preparations reported by either Banabhatta 
or Hiuen Tsang. 

The only reference to an actual conflict between Sasanka and 
Harsha occurs in Arya-manjusri-milakalpa® It is a late Buddhist 
chronicle narrating history, like the Puranas, in the guise of prophecies 
regarding future political events. But the most curious feature of 
the book is the peculiar way in which it refers to the kings, either 
by the first letter of the name or by a synonym, but never by the 
full proper name. While the chronicle has no claim to be treated as 
historical, it can justly be regarded as a collection of old and genuine 
traditions preserved in the Buddhist world in the mediaeval age. 

There are good grounds for the belief that king ‘Soma ° mentioned 
in Majijuéri-milakalpa refers to Sasinka, both being Synonymy 
of moon. His adversary, ‘the king whose name begins with ‘ Ha, 
may be regarded as Harsha. With these assumptions, the follow- 
ing passage’ may be taken as an interesting reference to the conflict 
between the two kings: 

‘At that time will arise in Madhyadeda the excellent king whose name begins 
with (the letter) ‘Ra’ (ie. Rajyavardhana) of the Vaifya caste. He will be as 


1 Ibid. 187, 191, 206 ff; Watters, 1 343. . HC. Tr. 216-223. 

* Ibid, 224-225. * Ibid. 249. ® Ibid. 258. 

© The text was first edited by T. Ganapati Sastri and subsequently by 
Mr. Jayaswal in 1HI. 

* JH. 50. The number of verses refers to MMK(J); the corresponding verses 


in MMK, are on pp. 684-35. 
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powerful as Soma (Sasanka). He also ends at the hand of a king of the Nagna 
caste (vv. 719-720). 

‘His younger brother Ha (Harshavardhana) will be an unrivalled hero. He 
decided against the famous Soma. The powerful Vaisya king with a large army 
marched against the Eastern Country, against the excellent capital called Pundra of 
that characterless man. (721-728)....He defeated Soma, the pursuer of wicked 
deeds; and Soma was forbidden to move out of his country (being ordered) to 
remain therein (thenceforth) (725). Ha returned having [or not having] been 
honoured in that kingdom of the barbarian.’ (726), 


How far the account of Sasanka in Arya-mafjusri-milakalpa, 
which, by the way, is somewhat vague and uncertain,! can be 
regarded as historical, it ig difficult to say, It is at best a Buddhist 
tradition of the type referred to by Hiuen Tsang. It is interesting 
to note that the stories of Sasanka’s oppression against Buddhism, 
his foul disease, painful death, and going down to hell, as described 
by Hiuen Tsang are repeated in this Buddhist work. It would, 
therefore, be extremely unsafe to accept the statements recorded 
in this book as historical. But even if we assume the correctness 
of the statement, the net result of the elaborate campaign of 
Harsha, aided by his eastern ally Bhaskaravarman, king of 
Kamaripa, seems to be that, attacked on two flanks, Sasanka had 
to fall back on his capital, and his enemies caused damage and 
destruction in his kingdom. But the enemies had to retire soon 
leaving him master of his own kingdom. : 

This view finds some support in a statement of Hiuen Tsang? 
Referring to Kajangala (near Rajmahal) he says that it ceased to 
be an independent state centuries ago and its capital was deserted. 

“Hence when king Siladitya in his progress to ‘East India’ held his court 
here, he cut grass to make huts, and burned these when leaving.” 

This shows that at some unspecified date Harsha led a military 
campaign as far as the borders of Bengal, but evidently went back 


without any material success. This may refer to the expedition 
against Sasinka at the early part of his reign, and to this extent 


it supports the account of mmx. But it is equally likely that 


* The interpretation of Dr. R. G. Basak summed up in the following passa - 


seems quite as reasonable as that of Mr. Jayaswal: 


“The author here means to say that Harsha defeated Soma (Sadaiika) ....who- 
was forced to remain confined within his own kingdom, and prevented him froma a 
moving further towards the west; and Harsha himself, not being honoured with 


welcome in these eastern frontier countries returned leisurely to his own ki 


with the satisfaction that he had achieved victory....There is little doubt that #* 
the result of the first campaign Harsha could not establish political suprenseey 


over Gauda.” (HNI, 159). 
* Watters, 1. 183, 
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Hiuen Tsang here refers to the court held by Harsha at Kajangala 
after his return from the conquest of Kongoda in 643 av.’ Further, 
it is important to note that in his account of Pundravardhana, 
Hiuen Tsang makes no mention of Harsha’s invasion, such as is 
described in MMK. 

But even if it is assumed, on the very doubtful authority of 
MMK., that Harsha had some success against Sasanka, it must have 
been very short-lived. For according to Hiuen Tsang’s own 
testimony, Sasanka was in possession of Magadha at the time of 
his death,? which took place shortly before 637-38 ap. This is 
confirmed by the statement recorded by Ma-Twan-Lin that Siladitya 
assumed the title of king ef Magadha in 641 an? 

Hiuen Tsang tells us that proceeding eastwards with his army, 
Harsha invaded the states which had refused allegiance, and waged 
incessant warfare, until, in six years, he had fought the five Indias. 
If the implication of this statement is that Harsha subjugated the 
whole of India, or even Northern India, within six years of his 
accession i.e. by 612 aD., the statement hardly deserves any serious 
consideration. On the other hand, it is not unlikely that Hersha 
undertook various military campaigns, probably including those 
against Sasanka, during these six years. But he could not achieve 
any conspicuous success so far at least as Sasanka was concerned, 
as the latter was in possession of Gauda, Magadha, Utkala and 
Kongoda long after 612 A.D. ; 

Even assuming that Kanauj was the capital of the Maukharis, 
there is no reason to hold that Harsha’s accession to the throne of 
Kanauj implied any discomfiture of Sasinka. The entire episode 
about the conquest of Kanauj by Sasanka and his ally Devagupta, 
as described in Bana’s Harsha-charita, is rendered somewhat 
mysterious by the fact that the official genealogy of the Maukhari 
kings, as recorded in a Nalanda seal,® makes it very doubtful 
whether Grahavarman ever sat on the Maukhari throne. According 
to Bana, Grahavarman was the eldest son of Avantivarman, and yet 
the name of the son and successor of Avantivarman in the Nalanda 
seal, though partly effaced, is certainly not that of Grahavarman. 


1 Beal-—Life. 172. ; 
2 Watters, m. 115. The passage, which bas been quoted infra p. 66, shows 


that Saéaika was in possession of Bodh-Gaya shortly before 657-58 A.D. 


* JA. rx, (1880), p. 19. : 
* Watters, . rege Tsang’s further statement that after these six 


years of warfare Harsha reigned in peace for thirty years without raising a weapon 
is contradicted by his own statement about campaigns of Harsha against Kongoda 
(Beal-Life. 172). 

S EI. xxrv. 288. 
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Bana nowhere says distinctly that Grahavarman was the Maukhari 
king, but the title ‘Deva’ applied by him to Grahavarman, and 
the general tenor of his description certainly imply that Grahavarman 
had succeeded his father on the Maukhari throne. It is, of course, 
just possible that Grahavarman’s name was omitted in the Nalanda 
seal as it merely gave a genealogical account and not a list of 
succession. A more detailed knowledge of the history of the 
Maukharis would perhaps throw new light on the activities of 
Sasanka. 

All that we know definitely is that Grahavarman was not the 
last Maukhari king, and a younger son of Avantivarman ruled over 
the kingdom, presumably after the defeat and death of his elder 
brother Grahavarman. Harsha’s accession to the throne of Kanauj 
must, therefore, have taken place some years after the death of 
Grahavarman, and there is thus no reason to suppose that Harsha- 
vardhana Occupied the kingdom of Kanauj by defeating SaSanka. 
For it is equally plausible that Sasinka put the younger brother of. 
Grahavarman on the throne of Kanauj, and it was by defeating him 
at a later period that Harsha ascended the throne of Kanauj. On 
the whole, making due allowance for the paucity of information at 
our disposal, and the fact that it is derived mostly from the accounts 
of hostile and prejudiced writers, we are bound to hold that Sasanka’s 
political and military career was a successful one. Beginning his 
life as a vassal chief, he made himself master of Gauda, Magadha, 
Utkala and Kongoda, and consolidated his position by defeating the 
powerful Maukharis. Aithough this involved him in hostility with 
two of the most powerful potentates in Northern India viz., the 
kings of Thaneswar and Kamaripa, he held his own against this 
powerful combination and maintained his extensive dominions till 
his death. 

The date of his death cannot be exactly determined, but it 


- 


must have taken place after 619 av. and before, probably very — 


shortly before, 637 A.p. 
While travelling in Magadha in 637-38 a.v. Hiuen Tsang’ 


noted that in recent times Sasanka cut down the Bodhi tree at 


Gaya and ordered the removal of the image of Buddha in ® 
neighbouring temple. On hearing that his order was executed, 90 
runs Hiuen Tsang’s account, king Saganka was seized with terror, 


his body produced sores and his flesh rotted off, and after 3 short « Me 


while he died. This account of SaSinka’s death, which is 
reproduced in mMMx.,? is undoubtedly inspired by the hatred whi 
the Buddhists felt for him on account of his st Budi 


* Watters, m. 115; Beal—Records. u. 118, 121-22. 
* MMR. 635. IHL 50. 
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activities! Curiously enough, an echo of this tradition is found 
even in late genealogical works of Bengal Brahmanas.? According 
to the traditions preserved among a section of the Graha-Vipra 
(also called Saka-dvipa) Brahmanas, they are descended from 
twelve Brahmanas living on the banks of the Sarayi river, who 
were summoned to treat an incurable disease from which Sasanka, 
the king of Gauda, was suffering. This tradition, however, says that 
Sasanka was cured and rewarded the Brahmanas who then settled 
in Bengal. 

Hiuen Tsang has recorded numerous acts of oppression 
perpetrated by Sasinka against the Buddhists. According to him 
one of the reasons urged by Bodhisattva to induce Harsha to ascend 
the throne was that he might “then raise Buddhism from the ruin 
into which it had been brought by the king of Karnasuvarna.”* 
This is, in a way, a confession that Buddhism suffered a great decline 
on account of the activities of Sasinka. The latter was a devotee 
of Siva,® and his active patronage of Saivism might have hastened 
the process of decline which had already set in in Buddhism. But 
how far the acts of oppression, charged by Hiuen Tsang against 
Sasanka, can be regarded as historically true, it is difficult to say. 
At present, it rests upon the sole evidence of the Buddhist writers 
who cannot, by any means, be regarded as unbiassed or unprejudiced, 
at least in any matter which either concerned Sasanka or adversely 
affected Buddhism. 

Indeed, such religious intolerance on the part of a king was 
so rare in ancient India, that some scholars, who are not disposed 
- altogether to disbelieve the Buddhist stories about Saganka, have 
sought to explain away this unusual conduct. They attribute 
Sasanka’s action to political exigencies, on the supposition that the 
Buddhists in Magadha and other parts of Sasinka’s kingdom were 
in league with the Buddhist emperor Harshavardhana with whom 
Sasinka was engaged in a prolonged struggle.° This is, however, 


1 MMK. also adds ‘oppression upon Jainism.’ 

* YJI. 1. 88, 90. Mahddeva-kdrika quoted by Umesh Chandra Sarma; 
Kulapanji by Ramadeva. 

* Extermination of Buddhism and expulsion of Buddhists from a Vibara in 
Kusinagara (Watters, m. 45); throwing into the Ganges a stone, containing foot- 
prints of Buddha, in Pataliputra (p. 82); cutting down the Bodhi-tree, destroying 
its roots down to the water, and burning what remained (p. 115); attempt to 
remove an image of Buddha and replace it by that of Siva (p. 116). 

“ Watters, 1. 348. 

* Bis coins bear the image of Mahadeva on the obverse, Allan, CCBM. 
147-48. The last incident referred to in f.n. $ above, also corroborates the view 
that Saéinka was Saiva. 

* B. P. Chanda in GR. 18; R. D. Banerji in BI. 110-11; EHBP. 25. 
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& pure conjecture, based on similar tendencies displayed by the 
Buddhists at a later age to sacrifice national for the sake of sectarian 
interests.! 

Although sufficient data are not available for forming a correct 
estimate of the character and achievements of Sasinka, he must be 
regarded as a great king and a remarkaple personality during the 
first half of the seventh century ap. He was the first historical 
ruler of Bengal who not only dreamt imperial dreams, but also 
succeeded in realising them. He laid the foundations of the imperial 
fabric in the shape of realised hopes and ideals on which the Palas 
built at a later age. He successfully avenged the humiliation 
inflicted upon his country by the Maukhari rulers, and gave a new 
turn to that age-long duel between Gauda and Kanauj which 


constitutes an important feature in North Indian politics for more’ 


than five hundred years. With friendly biographers like Bana and 
Hiuen Tsang, he would probably have appeared almost as brilliant 
as Harshavardhana to posterity. But their undisguised enmity has 
blackened his name and tarnished his fame. The discovery of fresh 
evidence alone can enable us to form a just picture of his career 
and a fair estimate of his character. 


’ According to Chachnama (Eng. trans. by M. K. Fredunbeg, pp. 72, 89ff, 105), 
the Buddhists of Sind effectively helped the Muslim invaders of that country. 
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APPENDIX I. 
THE GUPTA KINGDOM IN BENGAL. 


Dr. D. C. Ganguly has propounded the view that “the early 
home of the Imperial Guptas is to be located in Murshidabad, 
Bengal, and not in Magadha.”? 

The view is based on the tradition recorded by J-tsing that 
“Maharaja Sri-Gupta built a temple for the Chinese priests and 
granted twenty-four villages as an endowment for its maintenance. 
This temple, known as the ‘Temple of China,’ was situated close 
to a sanctuary called Mi-li-kia-si-kia-po-no? which was about forty 
yojanas to the east of Nalanda, following the course of the 
Ganges.” 

Allan, in opposition to Fleet, proposed to identify this Sri-Gupta 
with Maharaja Gupta who founded the Gupta dynasty and was the 
grandfather of Chandraguptar. Allan, however, located the temple 
in Magadha, and took I-tsing’s statement to imply that Gupta was 
in possession of Pataliputra* To Dr. D. C. Ganguly belongs the 
credit of pointing out that according to the distance and direction 
given by I-tsing the temple must have been situated in Bengal. 
From this fact Dr. Ganguly concludes that the original home of the 
Guptas was in Bengal and not in Magadha. 

Dr. Ganguly’s view about the location of the temple is 
strikingly confirmed by a fact which was noted long ago by 
Foucher, but to which sufficient attention has not been paid by 
scholars.» In an illustrated Cambridge ms. (Add. 1643) dated 
1015 a.v., there is a picture of a Stipa, with the label “ Mrigasthapana- 
Stipa of Varendra.” Foucher has pointed out that Mrigasthaépana 
is the Indian original represented by I-tsing’s Mi-li-kia-si-kia-po-no, 
although Chavannes doubtfully restored it as Mrigasikhavana. It 
would, therefore, follow that the ‘Temple of China’ was near the 
Mrigasthapana Stipa in Varendra, and must have been situated 
either in Varendra, or not far from its boundary, on the bank of 
the Bhagirathi or the Padma. 

The statement of I-tsing would thus justify us in holding that 
one Maharaja Sri-Gupta was ruling in Varendra or near it. 


1 THQ. x1v. 582-535. 

® @r. Ganguly inadvertently takes this (Myigasikhavana?) as the temple 
founded by Maharaja Gupta (op. cit. 532). 

* Chavannes, Religieux Eminents (I-tsing), pp. 82-85. Beal-Life. xxxv1. 

* CCBM. xv, xx. * Foucher, Icon. 62-63. 
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Whether he is to be identified with the founder of the Gupta 
dynasty depends upon the interpretation we put upon the further 
statement of I-tsing that Maharaja Sri-Gupta flourished more than! 
five hundred years before his time. If we interpret it too literally, 
Gupta must be placed towards the close of the second century a.p., 
about a hundred years before the founder of the Gupta family. 
But, as pointed out by Chavannes and Allan, “I-tsing’s statement 
is a vague one and should not be taken too literally.” Allan holds 
that “considering the lapse of time and the fact that the Chinese 
pilgrim gives the statement on the authority of a tradition handed 
gown from ancient times by old men, there seems no reason to 
doubt the identification on chronological grounds.”? 

These are undoubtedly forceful arguments and cannot be lightly 
set aside. Although, therefore, we may not accept Dr. D. C. 
Ganguly’s view ‘that the early home of the Imperial Guptas is to 
be located in Murshidabad, Bengal, and not in Magadha,’ it is a 
valid presumption that parts of Bengal were included in the 
territory ruled over by the founder of the Gupta family. This 
presumption, however, cannot be regarded as established historical 
fact unless further corroborative evidence is forthcoming. For it is 
solely based on a tradition recorded by a Chinese pilgrim four 
centuries later, and is opposed to the Puranic testimony® which 
includes Prayaga, Saketa and Magadha, but not any region in 
Bengal, among the early dominions of the Guptas. 


share Raet as il y a plus de cinq cents années” (Chavannes, op. cit. 83). 
* CCBM. xv. * Pargiter, Dynasties of the Kali Age, 53, 73. 





APPENDIX II 
SASANKA 


A brief review of the facts that may be definitely ascertained 
about Sasinka has been given above (see supra pp. 59-68). We 
propose here to examine critically and consider in some detail 
the accounts given in Banabhatta’s Harsha-charita and Hiuen 
Tsang’s Travels. . 

As noted above, Banabhatta narrates in detail how Harshe 
rescued his sister and then joined on the bank of the Ganges the 
large army which he had equipped for punishing Sasanka. It is 
unfortunate, however, that he brings his narrative to a close at this 
critical point, leaving us totally in the dark about the encounter 
between Harsha and Sasanka. What is worse still, some of the 
most important details even in this incomplete story are left vague 
and obscure. Banabhatta, for example, does not care to explain 
why Rajyasri fled to the remote Vindhya forest instead of seeking 
shelter in her brother’s dominions which were much nearer and 
easier of access. But the more significant, and from our point of 
view, the more unfortunate, omission on the part of Bana, is in 
respect of the activities of Sasinka. From the message he puts in 
the mouth of Samvadaka, a servant of Rajyaéri, it appears that on 
the very day on which the death of Prabhakaravardhana was 
rumoured, Grahavarman was killed, and his queen fettered and 
confined into prison at Kanauj by the wicked Lord of Malava.! 

This account is supplemented by the statement of Bhandi: 


“T learnt from common talk,” said he, “that after His Majesty Rajyavardhana 
was taken to paradise and Kanyakubja wes seized by the man named Gupta, 
queen Rajyaéri burst from her confinement and with her train entered the Vindhya 


forest,’ 

Later, the attendants of Rajyasri told Harsha the 
full story of his sister’s misfortunes from her imprisonment onward,—how she 
was sent away from Kanyakubja, from her confinement there during the Gauda 
trouble, through the action of a noble man named Gupta,—how she heard the news 


of Rajyavardhana’s death, and refused to take food, and then how, faint for want 
of food, she wandered miserably in the Vindhya forests, and at last in her despair 


resolved to mount the funeral pile.” 


It is surprising that Banabhatta did not notice the apparent 
inconsistencies between the three versions of the same story. 


* HC. Tr. 178. ® Ibid. 2@4. * Ibid. 250. 
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According to Samvadaka, Kanauj was captured by the Lord of 
Malava (Devagupta) and perhaps the same king is referred to as 
Gupta by Bhandi. But the attendants ascribe the imprisonment 
of Rajyasri to ‘Gauda trouble. Further, whereas according to 
Bhandi, Rajyasri burst from her confinement, presumably by eluding 
or in defiance of Gupta who had seized Kanauj, the attendants 
ascribe her release to the kind action of a noble man named Gupta. 
On the important question whether this Gupta is identical with the 
Gupta of Bhandi, Banabhatta is distressingly silent. 

Bhandi’s statement, being admittedly based on common talk, 
is less reliable than the versions of the servant and attendants of 
Rajyagri who were eye-witnesses to the event. We may thus 
reasonably infer that shortly after Devagupta had captured Kanauj 
by defeating and killing Grahavarman, Saginka marched to the help 
of his ally and reached Kanauj. In the meantime, Devagupta, 
intoxicated with his recent success, proceeded towards Thaneswar 
without waiting for the arrival of his ally Sasanka, and met with 
his doom. It is evident, however, that Saédnka still retained his 
hold on Kanauj, and Rajyavardhana had an encounter with him. 
Banabhatta does not give any details about the subsequent move- 
ments of these two adversaries, but merely states that Rajya- 
vardhana “had been allured to confidence by false civilities on the 
part of the king of Gauda, and then, weaponless, confiding, and 
alone, despatched in his own quarters”! What the exact allure- 
ments were, and why the king was foolish enough to enter into the 
enemy’s camp without proper escort or safeguard, Banabhatta does 
not care to explain. 

Hiuen Tsang, the other contemporary writer, is equally vague 
and obscure on this point. He tells us that Sasanka frequently 
told his ministers, with reference to Rajyavardhana, “that if a 
frontier country has a virtuous ruler, this is the unhappiness of the 
mother kingdom,” and then adds, “on this they (i.c. the ministers) 
asked the king to a conference and murdered him.” Later, Hiven 
Tsang quotes the following speech of Harsha’s ministers: “Owing 
to the fault of his (Rajyavardhana’s) ministers, he was led to 


subject his person to the hand of his enemy, and the kingdom has: 


suffered a great affliction; but it is the fault of your ministers.” 
This is hardly consistent with Bana’s version,? for no heedless act 


2 Tbid. 178. * Beal-Records. 1. 210-11. 

* St. Julien’s translation of the above passage, which is more decisive on 
point, runs as follows (IA. 1878, p- 197): “But by the incapacity of 
(Rajyavardhana’ 3) ministers he has gone and fallen under the sword of his enemy a 
that has been a great disgrace to the realm. It is we who are to blame.” 
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of the king under the influence of temptation or allurement, but 
a deliberate plan (or conspiracy ?) of the ministers was responsible 
for the course of events which ultimately put Rajyavardhana in the 
clutches of his enemy. Besides, emphasis is laid here on the fault 
of the ministers and not on any treacherous act of Sasinka. To 
these two contemporary accounts we have to add a third, vz., the 
statement contained in the inscriptions! of Harsha that Réajya- 
vardhana gave up his life at the house of his enemy owing to his 
adherence to a promise (satydnurodhena) . 

On the basis of the above accounts, historians are generally 
agreed that Sasanka treacherously murdered Rajyavardhana. 
Mr. R. P. Chanda? was the first to challenge the accuracy of the 
view and gave cogent reasons to show that Rajyavardhana was 
either defeated and taken prisoner or surrendered to Saéanka. 
Mr. R. D. Banerji? and the present writer‘ also supported 
Mr. Chanda. This view is, however, opposed by Dr. R. G. Basak® 
and Dr. D. C. Ganguly® who have reiterated the old theory of 
Sasanka’s treachery. 

This controversy is not likely to be closed until fresh evidence 
enables us to reach definite conclusions. In the meantime, the 
arguments on both sides may be summed up to enable the reader 
to form his own judgment. 

The main argument adduced by Dr. Basak and Dr. Ganguly is 
the agreement between the contemporary sources. But it may 
be pointed out, that while Banabhatta and Hiuen Tsang agree that 
Rajyavardhana was murdered in a treacherous manner, the two 
authorities differ in essential details, and further the third contem- 
porary source, the inscriptions of Harsha, and one version of Hiuen 
Tsang make no allusion to treachery at all. Curiously enough, all 
these accounts are characterised by a deliberate vagueness and 
obscurity which is difficult to account for. 

Following the ordinary canons of criticism the charges of Bana 
and Hiuen Tsang against Sasinka must be accepted with a great 
deal of reserve. Both were prejudiced against him on account of 
his hostility against their patron, and Hiuen Tsang made no secret 
of his wrath against Sasanka for his anti-Buddhist activities. That 
Hiuen Tsang was ready, nay almost glad, to believe anything 
discreditable to Saganka, is abundantly clear from the various stories 
he has recorded of Sasanka’s persecution of Buddhism, and his 
ignoble death.? The attitude of Bana is also quite clear from the 


1 ET. rw. 210; 1. 87. * GR. 8 ff. * BI. 107. 
* EHBR. 17-18. S HNI. 1446. ° 1HQ. xu. 462ff. 
* These have been referred to supra p. 67, f.n. 8. 
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contemptuous epithets like Gaudddhama and Waudabhujanga by 
which he refers to Saganka. 

Such witnesses would be suspect even if their stories were 
complete, rational, and consistent. But unfortunately both the 
stories are so vague and involve such an abnormal element as 
would not be believed except on the strongest evidence. Hiuen 
Tsang does not refer to any ill feeling or hostility between Sasanka 
and Rajyavardhana, nor even any conflict of interests. Nothing 
but pure jealousy at Rajyavardhana’s virtue prompts Sasanka to 
incite his ministers to murder him. Apart from the irrational 
character of the whole story, it is sufficiently refuted by the fact 
that according to Bana, Rajyavardhana’s rule was so short that 
Sasinka could have hardly any opportunity to be deeply impressed 
by his virtue, and “ frequently” addressed his ministers on that 
subject. 

The story of Banabhatta presupposes that although Rajya- 
vardhana was out to fight with Sasanka, who was his mortal enemy 
and in occupation of Kanauj where Rajyasri was still kept m 
prison, he could be tempted to meet his adversary, alone and 
without any weapon. The story is neither rational nor complete, 
for Banabhatta does not even care to mention the nature of 
allurements which might explain or excuse such an unusual step 
taken by Rajyavardhana. Dr. R. G. Basak tries to cover this 
vital defect by assuming that neither Harsha nor Bhandi knew 
clearly about the allurement offered by Sasinka to Rajya,’ and 
Bana had special reason to conceal the details. How Bana came 
to know what was unknown to both Harsha and Bhandi, Dr. Basak 
does not tell us. Nor does he explain how Sankara, the commentator 
of Bana, who flourished centuries later,2 knew the details of the 
story thuugh they were not recorded by Bana. It seems that, im 
this particular case, contrary to the ordinary principle, the accurate 
knowledge of the details of an event grows in proportion to the 
lapse of time. 

According to Sankara Saganka enticed Rajyavardhana through 
a spy by the offer of his daughter’s hand, and while the unlucky 
king with his retinue was participating in a dinner in his enemy's 
camp he was killed by the Gauda king in disguise. This story i 
hardly consistent with Bana’s account that Rajyavardhana was. 


alone and defenceless when he was killed in his enemy’s hous’ ~ j 


2 HNI. 148. But it is said in Harsha-charita that when Harsha met Bhan, *; 
“he enquired the facts of his brother’s death, and Bhandi related the whole story, ; 


in full.” (HC. Tr. 224). 
2 Dr. Ganguly places Satara in the 16th century 4. THQ. xu. 462. 
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Dr. Basak, oblivious of this inconsistency, accepts the story as 
correct and remarks, “It is quite plausible, that during a period 
of truce the offer of the hand of his daughter to Rajyavardhana 
was made by Sasanka, and lest Rajyavardhana’s heedless compliance 
with such an invitation sent through a messenger should tarnish 
the reputation of the king, Bana refrained from giving full details 
of this incident in his book.”? 

Bana could not have such a story in view, for it is inconsistent 
with his own account, and there appears to be no valid reason for 
suppressing it. 

The above analysis would show that there are legitimate 
grounds for doubting the accuracy of the story. Dr. D. C. Ganguly 
observes that “there is no warrant for thinking that Bana and 
Hiuen Tsang blackened the character of Sasanka with accusations 
knowing them to be false.’2 Unfortunately such instances are not 
rare. References to Siraj-ud-daulé, Napoleon and Tipu Sultan by 
contemporary English writers, and the contradictory versions of 
the encounter between Shivaji and Afzal well illustrate the 
unwillingness or incapacity of hostile writers to give impartial 
account of dreaded foes. The last instance perhaps furnishes an 
apt parallel to the Sasanka-Rajyavardhana incident. The Mahratta 
and Muslim writers accuse respectively Afzal and Shivaji of 
treachery. In the present instance we have only the version of 
Kanauj. The Bengali version might have painted the scene in an 
altogether different way. For the present we can accept the 
statement in Harsha’s inscriptions that Rajyavardhana gave up 
his life, in his enemy’s house, where he went for the sake of a 
promise, or, as Dr. Basak puts it, to keep his word of honour. That 
this enemy was Saéanka also admits of little doubt. Further details 
of this incident may be revealed some day by the discovery of fresh 
evidence, but until then the modern historians might well suspend 
their judgment and at least refrain from accusing Sasinka of 
treachery, a charge not brought against him even by the brother 
of the murdered. It may also be emphasised that even Buddhist 
traditions were not unanimous in respect of the treachery of Sasanka. 
For according to the generally accepted interpretation of MMK., 
Rajyavardhana was murdered, not by Sasanka, but by a king of 
the Nagna caste.? 

In conclusion, it may be pointed out that Hiuen Tsang’s 
emphasis upon the fault of the ministers in respect of Rajya- 
vardhana’s death becomes very significant when we remember that 
Rajyavardhana was a Buddhist and his ministers were most 


* Ibid. * THQ. xn. 468. * THI. 50. 
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probably orthodox Hindus. Hiuen Tsang refers to an attempt on 
Harsha’s life by the non-Buddhists.1 Who krows. that Rajya- 
vardhana’s death was not similarly encompassed by his ministers 
with the help of Sasanka who was known to be a great champion 
of orthodox faith? This is, of course, a mere hypothesis, which 
lacks convincing evidence, but it would explain the mysterious 
yagueness of the contemporary authorities and prove that there 
might be other explanations of Rajyavardhana’s death than the 
treachery of Sasanka.? 


1 Beal—Records. 1. 220-21. 

* An apt illustration is furnished by the capture of the Roman emperor 
Valerian by the Persian king Shapur in a.p. 260. It is generally held that in course 
of negotiations for peace, “the Persian king expressed his desire for a personal inter- 
view ; the emperor agreed ; in fatal confidence he met the Persian king and was taken 
prisoner.” The following comment is made in Cambridge Ancient History (Vol. xm. 
p. 135) on this episode: “On the fact of the capture our sources are in complete 
accord, but they disagree in their accounts of the manner in which it was effected. 
While Zosimus represents it as a treacherous breach of faith on the part of Shapur, 
others would place it after a battle with insufficient forces against the superior 
strength of the enemy, others again—and this must certainly be false—will have it 
that Valerian had fled from beleaguered Edessa to the Persian King in face of a 
mutiny of his own starving soldiers.” . 


CHAPTER V 


POLITICAL DISINTEGRATION AFTER SASANKA, 
1. Kinepom or Gaupa 


Tue death of Sasainka proved to be a political disaster of the 
first magnitude. Not only were the dreams of a far-flung Gauda 
empire rudely shattered, but within a few years his kingdom, 
including the capital city Karnasuvarna, passed into the hands of 
Bhaskaravarman, the hostile king of Kimaripa. The events that 
led to this complete collapse are not known, and only a few facts 
of this obscure period in the history of Bengal may be gleaned from 
the documents at present available to us. 

Hiuen Tsang who travelled in Bengal about 638 a.p., shortly 
after the death of Sasinka, mentions, besides Kajangala (territory 
round Rajmahal), four kingdoms in Bengal proper, viz., Pundra- 
vardhana, Karnasuvarna, Samatata, and Tamralipti.' The first two 
undoubtedly denote the two component parts of Saganka’s kingdom 
viz., North Bengal and northern parts of Western Bengal including 
Burdwan, Birbhum, Murshidabad, and Nadia districts. Hiuen 
Tsang refers to the capital of each of the kingdoms mentioned by 
him, but does not say anything of their kings and gives no 
indication of their political status. This silence has led some 
scholars to think that they were included within the empires of 
Harshavardhana.?, But this assumption is not supported either by 
the general tenor of Hiuen Tsang’s description or by any facts 
known so far. 

It is obvious from Hiuen Tsang’s account that Sasanka’s death 
loosened the bonds which united North and West Bengal, and these 
formed separate kingdoms in 638 av. Within a few years both 


+ Watters, m. 182-193. Beal—Records. n. 1938-204. 

* The fallacy of this view has been pointed out in JBORS. rx. 312 ff. and 
THQ. xv. 122. But Dr. R. G. Basak repeats the same and even improves upon 
it. “The reason,” says he, “for Yuan Chwang not mentioning the name of any 
king ruling in any of the four or five political divisions of Bengal at that period 
may be sought in the fact that when he visited (in 643 ap.) these countries and 
also Kamaripa, he found most of them included in Harsha’s own dominion, and 
some in that of Bhaskaravarman (Italics is ours),” HNI. 227. It may be mentioned 
im passing that Hiuen Tsang visited Bengal about 638 ap. and not 648 a.v. ss 
stated above (Watters, nm. 335). Mr. Tripathi has merely echoed the old view 
without any fresh argument (TK. Chs. rv-v; JBORS. xvin. 206 ff). 
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these kingdoms were conquered by Bhaskaravarman. The fact that 
Bhaskaravarman made a grant from the victorious camp at 
Karnasuvarna! shows that he even succeeded in se‘zing the capital 
city of Sasanka. 

This may also be indirectly concluded from some incidents 
referred to in the Life of Hiuen Tsang. It is recorded there that 
some time about 642 a.v., Bhaskaravarman proceeded with his 
army of elephants, 20,000 in number, to meet Harsha at Kajangala 
near Rajmahal, and his 30,000 ships passed along the Ganges to the 
same destination.2 This evidently implies an effective suzerainty of 
the king of Kamaripa over the former dominions of Sasanka.? : 

It is interesting to note that, according to the Life of Hiuen 
Tsang, at the time of this meeting Harsha himself had just 
returned from his victorious campaign in Kongoda,* the kingdom 
of the Sailodbhavas who formerly acknowledged the suzerainty of 
Saganka. 

Now Hiuen Tsang’s account, as preserved in his Records, does 
not refer to Pundravardhana and Karnasuvarna as subject to 
Bhaskaravarman, and as regards Kongoda, it even goes so faf as to 
say that its soldiers “rule by force the neighbouring provinces, so 
that no one can resist them.”> It would thus appear that the 
dominions of Sasanka in and outside Bengal proper were conquered 
respectively by Bhaskaravarman and Harsha some time between 
638 and 642 av. The only exception was Magadha which 
evidently passed into the hands of one Pirnavarman, described as 
last of the race of Asgokaraja, at the time when Hiuen Tsang visited 


* Nidhanpur cr. (EJ. xn. 65; xrx. 115). * Beal-Life. 172. 

* This point was emphasised for the first time by Dr. D. C. Ganguly (1HQ. 

xv. 122ff). It should be remembered, however, that the passage of Bhaskara’s 

army and ships can also be explained by the assumption of Harsha’s suzerainty 
over Bengal. Bhaskara’s conquest of Bengal is assumed on the authority of ..., 
Nidhanpur cp., but it is equally probable that after Saganka’s death his dominions *." 
both in Bengal and Orissa were conquered by Harsha. The turmoil following the = — 
death of Harsha might have enabled Bhiskaravarman to conquer Bengal and pitch 
his victorious camp at Karnasuvarna. In any case, he must have oceupied Bengal 
by 648 a. when he is referred to as king of Eastern India in Chinese annals in 
connection with the expedition of Wang-hiuen-tse. This view has been fully ; 
developed in my Outlines of Anc. Ind. Hist. and Civilisation, p. $48. For other . ”: 
views on the subject, cf. HNI. 225-229. It is difficult to accept Dr. Basak’s 
suggestion that Bhaskaravarman never conquered Karnasuvarna, but merely pi 
his temporary camp there, as an ally of Harsha during the latter’s second campaig? ” ee 
(HNI. 228-29). It would have been highly impolitic, to say the least of %,-8 ~ ae 
the part of Bhaskaravarman to issue a formal royal edict from s place oe 
belonged not to him but to a mighty king like Harsha. Further, as noted abav® i 
he is definitely referred to as king of Eastern Indis in the Chinese annals. id 
* Beal-Life. 172. ® Beal-Records. @. all im 
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it about 637-38 a..1 But in or about 641 ap. it was conquered 


by Harshavardhana2 Kajangala also was presumably conquered 
by Harsha. 

Thus the available evidences seem to indicate that the death 
of Saséika was followed by a disruption of his vast dominions and 
its component parts formed separate independent states. This gave 
the required opportunity® to his life-long enemies Bhaskaravarman 
and Harshavardhana who conquered respectively his former 
dominions in and outside Bengal. 

The political disintegration of the Gauda empire after the death 
of Saginka seems to be referred to in that curious Buddhist work 
Arya-maiijusri-milakalpa mentioned above. The relevant passage 
has been translated as follows by Mr. Jayaswal : 


“After the death of Soma the Gauda political system (Gauda-tantra) was 
reduced to mutual distrust, raised weapons and mutual jealousy—one (king) for 
@ week; another for a month; then a republican constitution—such will be the 
daily (condition) of the country on the bank of the Ganges where houses were 
built on the ruins of monasteries. Thereafter Soma’s (SaSinika’s) son Manava 
will last. for 8 months 6 (4?) days.” 

This English rendering of the relevant passage by Mr. Jayaswal 
cannot be regarded as free from doubts, particularly as the reference 
to a republican constitution is based on an emendation of the text. 
But it undoubtedly conveys the general sense of the text. 

The passage immediately following the above extract in MMK. 
almost undoubtedly refers to a king Jayaniga of Gauda,® and 
there is equally little doubt that he is to be identified with the king 
of that name whose coins have been found in Western Bengal,® 


1 Ibid, 118. 
* This may be inferred from the following statement by Ma-Twan-Lin: 


“In the fifteenth year of the Ching-Kiwan Period (641 a.p.) Siladitya assumed the 
title of king of Mo-kie-tho, (Magadha) and sent an ambassador with a letter to the 
emperor” [ZA. tx. (1880) 19]. 

* It must be emphasised, that apart from conjectures based on pre-conceived 
notions about Harsha’s military exploits, and inferences based on doubtful evidences 
of negative character, the only two positive references to Harsha’s conquests in 
Eastern India are those of Magadha in 641 a.v., and Kongoda the following year 
(apart from a temporary court held at Kajangala referred to supra p. 78). The 
reasonable presumption, therefore, is that Harsha led victorious campaign in these 
regions after, and not before, Sasinka’s death. 

4 JHI. 51. The word Ganajya has been emended to ganardjya. 

5 Nagaraja-samahveyo Gauda-raja bhavishyats| 

ante tasya nripe tishtham jaydédydvarnatadvisau|| MMK. p. 686. 
Jayaswal reads ‘Nagaraja’ in place of Nagaraja [MMK(J). v. 750] and takes 
Nagaraja to be the name of the king and regards him as belonging to the Bharadiva 


dynasty (JHI. 51). 
® For Jayaniga’s coins ef, Allan, CCBM. ix, crv., 150-51. The coins bear 


$0 History of Bengal (cu. 


and who issued a land-grant from the victorious camp of 
Karnasuvarna, the capital of Sasanka.! 

Although the tradition recorded in MMK. cannot be regarded 
by itself as historical, it is corroborated in the present instance by 
known facts. The general picture of anarchy, confusion, and 
political disintegration is fully confirmed by the conquests of 
Harsha and Bhaskaravarman, and merely supplies the details of 
a presumption to which they inevitably lead. The reference to 
Jayanaga is also corroborated, as noted above, by coins and inscrip- 
tion of a king named Jayanaga who ruled with Karnasuvarna as 
capital. 

The date of Jayaniga cannot be ascertained with precision, 
but judging from his coins and inscription, he may be placed within 
the period 550-650 a.p. On the basis of the tradition recorded in 
MMK., we may hold that after the anarchy and confusion caused by 
the invasion of Bhaskaravarman had subsided, and a son of Sasanka 
had vainly tried to re-establish the fortunes of his family, the 
kingdom passed into the hands of Jayanaga* He is styled 
Maharajadhiraja and was evidently a ruler of some authority. 
He ruled over Birbhum and Murshidabad districts, but the extent 
of his kingdom or any other detail of his reign is not known to us. 

For more than a century after this the history of Gauda is 
obscure in the extreme. This period which extends roughly from 
650 to 750 a.v. was marked at the beginning by political chaos 
and confusion in Eastern India caused by the death of Harsha 
(646 or 647 a.v.), the usurpation of his kingdom by his minister, 
and the strange military adventures of the Chinese envoy 
Wang-hiuen-tse.3 

But the success of the Chinese arms brought into prominence 


the name Jaya and there is no doubt now that they were issued by Jayanaga 
(El. xvi. 62). 

* Vappaghoshavata Grant (EI. xvi. 6048), or Malliya Grant (ABORI. xr. 
81). It records a grant of land situated in Audumbarika-vishaya which has been 
identified with Audamber Pargana mentioned in Ain-i-Akbari. It comprised the 
greater part of Birbhum and a part of the Murshidabad district (EJ. xxx. 286-87). 
Samanta Narayanabhadra was the ruler of this vishaya at the time of the grant. 

* Dr. R. G. Basak writes: “The Mafjusri-milakalpa makes Jayaniga 
almost a successor of Sasanka, but in our opinion, he and his son (stated to have 
reigned for a few months only) preceded Sasinka as kings of Karnasuvarps” 
(HNI. 140). Dr. Basak gives no reason, and in the absence of more reliable 


evidence or cogent arguments to the contrary, it is better to accept the traditia. 
recorded in mmx. Dr. Basak refers to a son of Jayanaga, but MM«K. refers (0. 
the son of Saéanka, and not of Jayanaga, as having ruled for eight months and... 
five days, It is just possible that Jayaniga ruled after the death of Safanka Of. . 


before the conquest of Karnasuvarna by Bhaskaravarman. 
* This has been dealt with in detail infra p. 92. 
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v.] Tibetans and Later Guptas $1 


a new factor in North Indian politics. The powerful king of Tibet, 
Srong-tsan Gampo, who exercised suzerainty over Nepal and had 
sent military assistance to the Chinese in their hour of need, is 
credited with extensive conquests in India. There is no reliable 
record of his exploits, but he is said to have conquered Assam 
and gradually made himself master of nearly the half of India.? 
In spite of obvious exaggerations the claims were probably not 
without some basis. We have definite evidence that the dynasty 
of Bhaskaravarman was overthrown not long after his death by a 
Mlechchha ruler.2 It is also not improbable that the Khadga . 
kings who ruled over parts of Bengal in the seventh century AD. 
came in the train of the Tibetan invasion,® though of this we 
have no definite evidence. Although the Tibetan supremacy was 
short-lived and Indian states threw off the suzerainty of Tibet 
about 702 a.p.,4 the menace of Tibetan invasion probably played 
an important part in Indian politics. 

Another important political factor was the re-establishment of 
the Later Gupta power in Magadha. That this province was 
included for a short time in the empire of Harsha admits of no 
doubt... But not long after his death it came into the possession 
of Adityasena. He and his three successors ruled over this kingdom 
in the latter half of the seventh and the beginning of the eighth 
century A.v.6 They all assumed imperial titles and were evidently 
very powerful rulers. Some scholars hold that Bengal, or at least 
a large part of it, was included in their empire,’ but we have no 
reliable evidence of any kind to support this view. 


1 Lévi-Nepal. m. 174. See also infra pp. 91-93. 2 DIINI. 1. 29. 

2 BHBR. 24. It must be noted, however, that important persons with the 
title Khadgi are mentioned in Mallasarul Ins. (6th cent. AD.) (El, xxtu. 159). 

4 Lévi-Nepal. nm. 174-75. 5 See supra p. 79, fin. @. 

® The history of Adityacena and his successors, Devagupta, Vishnugupta 
and Jivitagupta m is known from six inscriptions (CII. 11. Nos. 42-46 and 
Vaidyanatha Temple Ins. at Deoghar, Cll. ur. p. 215 fn). All the four kings 
bear imperial titles viz., Paramabhattaraka and Maharajadhiraja. All their records 
have been found in Bihar. No. 46 is issued from the Jayaskandhavara of 
Gomatikottaka and Fleet suggests that it was on the bank of the river Gomati. 
This is, however, by no means certain. The only other evidence of their rule 
outside Bihar is furnished by the Vaidyanitha Temple Ins. of which no facsimile 
is published, and which was written in Maithila character (JASB. 11. 190-91). 
It says that Adityasena, having arrived from the Chola city, performed three 
Aévamedha and other sacrifices. Dr H. C. Raychaudhuri thinks that these Later 
Gupta kings are referred to as Lords of the whole of Uttara-petha (sakal-ottara- 
petha-natha) (PHAI. 4th ed., pp. 516-17). No 43 gives the date 66 for Adityasena, 
which, referred to Harsha Era, would be equivalent to 672 av. Adityasena and his 
three successors may thus be placed approximately between 650 and 725 aD. 

™ Dr. R. G. Basak thinks that ‘Bengal, specially the Southern Radha and 
Vaiga’ probably formed parts of Adityasena’s dominions os he extended his 


i 
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We learn from an inscription’ of a king of the Saila dynasty 
named Jayavardhana that the brother of his great-grandfather 
defeated the Paundra king and conquered his dominions. According 
to this record the Saila dynasty had a remarkable history. Their 
original home was in the valley of the Himalayas, but they 
conquered the Gurjara country. Later, they spread to the east 
and ultimately three branches of the family established themselves 
at Kasi, the Vindhya region, and Paundra. It is said that the two 
chiefs who conquered Kasi and Paundra were brothers, and the 
son of the former became the lord of the Vindhya regions. 

The Paundra kingdom, conquered by the Sailas, has been 
identified by all scholars with Northern Bengal, on the ground 
that this region was known as both Pundra and Paundra? 
Unfortunately, no details of the Saila rule in Bengal are known to 
us. The conquest probably took place about 725 a.p3 

The next important event in the history of Bengal is the 
defeat and death of the king of Gauda at the hands of Yasovarman, 
the king of Kanauj, who undertook a military expedition all over 
Northern India to establish his position as Lord Paramount like 


Harshavardhana and Yasodharman. The date of Yasovarman’s- 


conquests may be approximately fixed between 725 and 735 A.D. 
He evidently regarded the Lord of Gauda as one of his chief 
adversaries, and his success against the latter has obtained great 
prominence on account of the title of a famous poetic work Gauda- 
vaho (‘Slaying of the King of Gauda’) by his court-poet Vakpatiraja-* 
Curiously enough, the poem itself, consisting of 1209 verses, refers 
only once (v. 1194), very incidentally, to the slaying of the Gauda 
king, while five verses (vv. 354, 414-417) refer to the Lord of 
Magadha. The latter fled before YaSovarman in the Vindhya region 
(v. 354), but the other kings who accompanied him immediately 
returned to fight (v. 414). After describing the battle in two 
verses (vv. 415, 416), the poet simply says that Yasovarman, 
having slain the king of the Magadhas, who was fleeing, proceeded 
to the sea-shore (v. 417). 

It has been assumed that the Lord of Gauda and Lord of 
Magadha, mentioned by Vakpati, were one and the same person. 


conquests towards the shores of the ocean (HNI. 128). He evidently relies 02 
the statement in the Vaidyanitha Temple Ins. that Adityasena conquered the whole 


earth upto the shore of the four oceans. But such praises are too conventional bal 
be regarded seriously. Nor can we infer the supremacy of the Later Guptas me 
Bengal from the very hypothetical proposition that they were Lords of Utter 


. 


patha (see supra p. 81, f.n. 6). 
* Ragholi cr. (EI. rx. 41). 
* Cf. Belava cr. I. 27. BI. 20. * DHNI. 1 276. 
* Gauda-vaho, edited by Sankar Pandurang Pandit (Bombay, 1887). 
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The assumption has led to a further one viz. that Gauda was 
subject to the Later Gupta kings of Magadha. But even if the 
first assumption be correct, the second does not necessarily follow. 
The emphasis laid on Gauda in the very title of the poem would 
rather lead to the inference that Magadha was subject to the king 
of Gauda.! But all these assumptions must be regarded as purely 
provisional on account of the obscurity of the poem Gauda-vaho 
which has been discussed in detail in Appendix um. 

YaSovarman followed up his victory against Gauda by the 
conquest of Vanga. Thus nearly the whole of modern Bengal 
passed into his hands. The nature of his rule is not known to us, 
but it could not have been of long duration. For the promising 
career of YaSovarman was cut short by the disastrous defeat 
inflicted upon him by Lalitaditya, the king of Kashmir, before the 
close of the first half of the eighth century a.p., and probably not 
long after 736 a.D.? 

Lalitiditya naturally regarded himself as the overlord of the 
various states which had acknowledged the suzerainty of Yaso- 
varman. Presumably to enforce this claim, he undertook a 
digvijaya or an expedition of conquest. According to Kalhana’s 
account his victorious campaign not only led him across the whole 
of Northern India right up to Kalinga, but also over the whole of 
Southern India up to the river Kaveri and the Malaya mountains. 
To what extent this may be regarded as historically true it is 
difficult to say. As regards Bengal, with which alone we are here 
concerned, there is no direct reference in Kalhana’s account that 
Lalitaditya invaded, far less conquered, any part of the province. 
But two incidents reported by Kalhana lead to the presumption 
that the kingdom of Gauda acknowledged his suzerainty. 

In the first place, we are told that a troop of elephants from 
Gauda-mandala joined Lalitaditya,? and it is only reasonable to 
conclude that the king of Gauda acknowledged the suzerainty of 
Lalitaditya and sent his elephant troops to help him. Secondly, 
Kalhana relates how the king of Gauda was forced to visit Kashmir 


2 The conquest of Magadha is perhaps to be credited to the Saila rulers 
of Northern Bengal. As noted above, two other branches of this family ruled 
in Vindhya region and Benares, and this circumstance must have helped the Saila 
ruler of Bengal to wrest the supremacy of Magadha, probably from Jivitagupta um, 
the last known ruler of the Later Guptas, who reigned in the first half of the 
eighth century A.v. 

* For different views, cf. Gauda-vaho, 2nd ed., pp. cclvi ff. 

* RT. 1v. 148. Dr. H.C. Ray states that Lalitaditya “ reached the Gauda land” 
(DHNI. +. 277). This is, however, by no means certain, though very probable. 
In any case RT. does not refer to Lalitaditya’s march to Gauda. 


84 History of Bengal [cu. 


at the behest of Lalitaditya, and was murdered there The Gauda 
king had evidently some fear about his safety, and to remove it, 
Lalitaditya swore by an image of Vishnu that no violence would 
be done to his person. In spite of this guarantce Lalitaditya caused 
the Gauda king to be murdered at a place called Trigrami. Here, 
again, the distant journey undertaken by the Gauda king, in spite 
of misgivings about his own safety, can be reasonably explained 
only on the supposition that he acknowledged the suzerainty of 
Lalitaditya. 

The sequel to the murder of the king of Gauda is interesting 
enough to be recorded here. Kalhana relates how some loyal and - 
faithful followers of the Gauda king took a solemn vow to avenge 
the foul murder, made the long journey from Gauda to Kashmir 
in the guise of pilgrims, and attacked the temple which contained 
the Vishnu image by which Lalitaditya swore the safety of the 
Gauda king. With a full knowledge of certain death, these people 
entered the temple and broke one of the two images found there, 
unhappily the wrong one. In the meantime, soldiers came from 
the capital and cut all the Gaudas to pieces. The Kashmirian 
poet has paid the highest tribute to the loyalty and devotion of 
these people. “Even the creator,” says he, “cannot achieve what 
the Gaudas did on that occasion,” and “to this day the world is 
filled with the fame of the Gauda herocs.”2 The story, romantic 
though it is, is probably true, for otherwise Kalhana would not 
have reported it, knowing fully how thoroughly it discredits his 
ideal king Lalitaditya. 

Same reliance, however, cannot be placed on another romantic 
story recorded by Kalhana about Jayadpida, the grandson of 
Lalitaditya. But though its historical character may well be 
doubted, a brief account of the curious episode may be given for 
what it is worth. 

Jayapida, the grandson of Lalitaditya, set out with a vast army | Y 
for conquering the world, in imitation of his grandfather. But his = 
kingdom was usurped, during his absence, by his brother-in-law ~ 
Jajja, and he was deserted by his army. Ultimately he dismissed © 
all his soldiers and wandered alone. In course of this romantic 
enterprise, he entered the city of Paundravardhana which was thea = 
ruled by a prince called Jayanta, as a subordinate chief to the a 
kings of Gauda. He married Jayanta’s daughter, defeated the’ “2 
five Gauda chiefs and made his father-in-law their overlord? ‘ f 

It is difficult to say what amount of truth, if any, there is is 2h 
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+ RT. 1. $2380. ? RI. ww. 882, 885, 2 RT. ww. 408-468. 2g: 
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this story. But the reference to five Gauda kings indicates a state 
of political disintegration which is supported by other evidences. 
It appears very likely that Gauda became a field of struggle for 
supremacy among a number of local chiefs who had asserted their 
independence as there was no central authority to keep them under 
control. 

Another reference to a foreign conquest of Gauda, about this 
period, occurs in an inscription of Jayadeva u, the Lichchhavi 
king of Nepal. In this record, dated 759 or 748 a.D., the king’s 
father-in-law, Harsha of the Bhagadatta dynasty, is described as the 
lord of Gauda, Udra, Kalinga and KoSala.1 The fact that the 
rulers of Kamaripa claimed descent from Bhagadatta has led to 
the presumption that Harsha was ruler of Kamaraipa.2 We must 
remember, however, that the Kara dynasty of Orissa also claimed 
descent from the same family,? and it is equally probable that 
Harsha belonged to that dynasty. In any case we have no 
independent evidence about the possession of Gauda by any ruler 
of either Kamaripa or Orissa, and it is difficult to say how far the 
assumption of the title ‘lord of Gauda’ was justified by actual 


exercise of authority in that kingdom. 
m. Kzrynepom oF VANGA 


We have no definite information about the political condition 
of Vanga during the reign of Sasinka. But even if it were 
incorporated in his dominions, it must have again formed an 
independent state shortly after his death. Hiuen Tsang has 
referred to the kingdom of Samatata, which seems to have included 
the major part, if not the whole, of Vanga proper. How long the 
independent kingdom established in this region by Gopachandra 
continued to exist and how it ended are unknown to us. We lear 
from Hiuen Tsang that a line of Brahmana kings ruled in Samatata 
in the first half of the seventh century a. But he does not give 
us any information about it beyond stating that Silabhadra, the 


t Taéupati Ins. dated year 153 (JA. rx. 178) This year is usually referred to 
the Harsha Era (FINI. 268), but Jayaswal refers this and other dates in Nepalese 
records to a new era starting in 595 av. (JBORS. xxn. 164 ff, 184). 

3 GR. 17-18; DHNI. 1. 241; Lévi-Nepal. nu. 171. Harsha is usually identified 
with king Harsha mentioned in Tejpur cr. of Vanamala (JASB. 1x. Part m1. 766; 
Kam. Sas. 54). 

* Cf Chaurasi Grant of Sivakara (JBORS. 1928, p $04). Some scholars, 
while holding Harsha to be a king of the Kara dynasty, believes him also to be 
a descendant of Bhaskaravarman (JHQ. x1v. 841). 

* It is difficult to ascertain the boundaries of Samatata which must have 
varied at different ages. The district of Tippera was definitely included in it 
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patriarch of Nalanda, was a scion of this royal family.’ Reference 
may be made in this connection to a vassal chief named 
Jyeshthabhadra, mentioned in the Nidhanpur copper-plate of 
Bhaskaravarman. The name-ending -bhadra has led some scholars 
to connect him with Silabhadra and to postulate the existence of 
a Bhadra dynasty ruling in Bengal.2?. Although there is not 
sufficient evidence in support of this view, it is not an unlikely one. 
This Brahmanical royal dynasty seems to have been overthrown by 
a line of Buddhist kings whose names contained the word khadgu 
as an essential element. The history of this dynasty, generally 
referred to as the Khadga dynasty, is known from two copper-plates - 
found at Ashrafpur, 30 miles north-east of Dacca,’ and a short 
record inscribed on an image of Sarvani (Durga) found at Deulbadi, 
14 miles south of Comilla.* These disclose the names of three 
rulers viz., Khadgodyama, his son Jatakhadga, and the latter’s son 
Devakhadga. They also refer to the queen and the son of the last 
named king, viz. Prabhavati and Rajaraja, also called Rajarajabhata. 
They were all devout Buddhists. 

Khadgodyama is described as nripddhirdja (overlord of kings) 
and seems to have been the founder of the kingdom. The records 
unfortunately do not contain any historical information, beyond the 
usual vague praises, about him or his successors. Of the two 
copper-plate grants of Devakhadga, one is dated in his 13th regnal 
year, and the date of the other is doubtful.5 Both were issued 
from the royal camp of Karmanta-vdsaka, which was probably their 
capital. This city has been identified with modern Badkamta, a 


~ 


(see supra p. 17). The account of Hiuen Tsang, however, shows that Samatata 
was an extensive kingdom in his days. “This country,” says he, “which was on 
the sea side and was low and moist, was more than 3,000 Ji in circuit” (Watters, 1. 
187). From Samatata the “pilgrim journeyed west for over 900 li to Tamralipti.” 
(Ibid. 189). From these indications the kingdom of Samatata in the 7th century 
A.D. may be reasonably regarded as having comprised the area bounded by the 
old course of the lower Brahmaputra river in the north, Chittagong Hills in the 
east, and the Bay of Bengal on the south. The western boundary was perhaps 
formed by a branch of the old Ganges (Padma) corresponding to modern Gorai 
and Madhumati rivers. Cunningham held that Samatata denoted the delts ef 
the Ganges and its chief city occupied the site of modern Jessore. Fergusson ane 
Mir identified it respectively with Dacca and Faridpur districts. (Watters, n 7G 

+ Watters, 1. 109. st: 


Sf * ae. 
Ie. i. 795-97. As mentioned supra p. 80, fn. 1, a vassal chief Narkyante 
bhadra is mentioned in the Ins. of Jayaniga. * gras 


* MASB. x. No. 6, pp. 85-91. 
* JASB. NS. xix. $75; HNI. 203. 
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Police station in the Tippera district,! but this identification cannot 
be regarded as certain. 

The date of these kings is also a matter of dispute. Some 
scholars refer them to the 9th century a.p.,2 while others hold that 
they ruled during the latter part of the seventh and the beginning 
of the eighth century. Apart from the evidence of palaeograph:, 
on which both the theories are mainly based, the latter view seems 
to be supported by certain references in I-tsing’s account of fifty-six 
Buddhist priests ef China who visited India and the neighbouring 
parts during the latter half of the seventh century ap. One of 
these priests, Sheng-Chi by name, found Rajabhata ruling over 
Samatata,* and this ruler has been identified by most scholars 
with Rajarajabhata of the Khadga dynasty.” From the same 
work of I-tsing, we know that a certain Buddhist temple situated 
about 228 miles east of Nalanda® was originally founded by 
Sri-Gupta, but the land belonging to it “has now reverted to the 
king of Eastern India, whose name is Devavarmi.”? This king 
has been identified by some with Devagupta® of the Later Gupta 
dynasty of Magadha, and by others with Devakhadga® It must 
be remembered, however, that the temple in question was 
undoubtedly situated in Bengal. Further, Magadha, the home- 
territory of the Later Guptas, is placed by I-tsing in Mid-India’® 
and not Eastern India, which is described by him as bounded by 
Tamralipti in the south (and west) and Harikela in the east. 
The identification of Devavarma with Devakhadga, therefore, 
appears to be more reasonable. The Chinese evidence, thus 
interpreted, leads to the conclusion that the Khadga dynasty ruled 
approximately between 650 and 700 av. and their kingdom 
comprised nearly the whole of Eastern and Southern Bengal. But 


these conclusions must be regarded as tentative. 


El. xvn. 351; JASB. NS. x. 87 3 BI. 233; MASB. 1. No. 6, pp. 86 ff. 
JASB. NS. xrx. $378; JASB. NS. x. 86; HNI. 209. 
Beal-Life. xi-x11; Chavannes. Religiewr Eminents ([-tsing), p. 129, fn. %. 
JASB. NS. xx. 378; HNI. 207. * THQ. x1v. 584. 
Beal-Life. xxxvi- xxxvit; Chavannes. op. cit., p. 83; THQ. xiv. 534. 

®* Dr. R. G. Basak was presumably led to this view (HNJ. 130) by the 
mistaken belief that the Jand granted by the king was situated near Mahabodhi 
temple in Gaya, whereas, as noted above, it was more than two hundred miles 
further to the east, in Bengal (supra p. 69). 

®° JASB. NS. xrx. 378. 

© Bodh-Gaya is referred to as situated in Mid-India in connection with 


the biography of Hiuen-Ta’i (Beal-Life. xxx; Chavannes, op. cit., p. 35). 

1 Takakusu-J-ising. pp. xxxt. xivi; Chavannes, op. cit., pp. 121, 106; Beal- 
Life, xt-x11. Tamralipti is called the southern district of Eastern India from which 
people went towards Mid-India, showing that it was on the south-western border 


of East India. 
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The Tippera copper-plate grant of Samanta Lokanatha! 
introduces us to a line of feudatory chiefs ruling in East Bengal in 
the region round Tippera. The founder of the family is described 
as a@ paramount ruler, adhimahdraja. His name is lost, except the 
last two letters -ndtha. His successor Sivanatha is, however, referred 
to as sémanta. Nothing of importance is known of the next two 
rulers after whom came Lokanadtha who issued the charter. 

The facts recorded about Lokanatha are somewhat vague and 
obscure. It appears that he defeated an army sent against him by 
his suzerain (paramesvara). On the other hand, another king, 
Jivadharana by name, occupied a part or whole of the kingdom of 
Lokanatha, but gave up the fight and restored the territory, as the 
latter obtained the royal charter, presumably from the suzerain. 
There is a further reference to a fight between Jayatungavarsha 
and Lokanatha. The natural presumption is that Lokanatha 
rebelled against his suzerain Jayatungavarsha, and scored an initial 
success by defeating the army of the latter. But he was ultimately 
defeated by Jivadharana, another feudatory chief of Jayatunga- 
varsha. He then submitted to his suzerain, and his dominions were 
restored to him. But neither Jayatunigavarsha, which was obviously 
a title rather than a proper name, nor Jivadhdrana can be 
identified .? 

The copper-plate of Lokanitha is dated in words, but 
unfortunately the portion containing the figure for hundreds is lost, 
and the extant part gives us only the year 44. Dr. D. R. Bhandarkar 
restores it as 144, and refers it to Harsha Era which would make 
it equivalent to 750 ap? Dr. R. G. Basak, on the other hand, 


restores the date as 344, and referring it to the Gupta Era obtains: 


the date 663-64 a.v.4 for Lokanatha. The palaeographical evidence, 
according to Dr. Basak, also refers the inscription to the seventh 
century av. If we accept this date, we may reasonably hold the 
view that Lokanitha was a feudatory of the Khadga dynasty, and 
Jayatungavarsha was a biruda (title) of either Khadgodyama or 
Jatakhadga. It may be added that according to the copper-plates 
of the Khadgas, Jatakhadga annihilated his enemies and 
Devakhadga had under him a number of feudal rulers who paid 
court to him. But whether the Khadgas exercised supremacy ove? 
Lokanatha or not, there is no valid reason to suppose, aS some 
scholars have done, that both these dynasties acknowledged # 
common suzerain, far less that this suzerain was the king 
Kamaripa5 


2 EI. xv. 301-815. ® For a fuller account cf. HNI. 1958 
* JA. uxt. 44. ‘ HNI. 195. 
* EHBP. 29; IC. 1. 37-48. 
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eran of the Khadga dynasty after Rajarajabhata is not 
Lo us. ccording to the traditions recorded by the Tibetan 
monk Taranatha, to which detailed reference will be made in the 
next chapter,* the Chandra dynasty had been ruling in Vanga (and 
occasionally also over Gauda) as early as the middle of the seventh 
century A.D., and its last two rulers Govichandra and Lalitachandra 
reigned during the last part of the seventh and the first part of the 
eighth century av. It is not improbable that Govichandra 
supplanted the Khadgas and re-established the supremacy of his 
dynasty. 

‘if we may believe in Taranatha’s statement, it was probably 
during the reign of Lalitachandra that Yagovarman invaded Vanga. 
Tt is, however, equally or perhaps more likely that the king of 
Vatiga opposing Yagovarman was a Khadga king. But whoever 
he may be, he was, according to Gauda-vaho, no mean enemy, an‘ 
possessed large elephant forces (v. 419). The author of Gauda- 
vaho pays indirectly a high tribute to the people of Vanga when he 
says that ‘their faces assumed a pale colour while offering obeisance 
to the victor, because they were not accustomed to such an act 
(v. 420).’ This testimony to the peoples’ bravery and love of 
freedom was perhaps based on the personal knowledge of the author. 
The suzerainty of Yasovarman was probably- more nominal than 
real, and in any case it was short-lived. There is no evidence to 
show that either of the two other foreign rulers, Lalitaditya or 
Harsha, who probably exercised supremacy over Gauda, had any 
pretensions of suzerainty over Vanga. 

According to Taranatha, the death of Lalitachandra was 
followed by a period of anarchy and confusion. There was no 
king ruling over either Gauda or Vanga, and as he characteristically 
puts it, every Kshatriya, Grandee, Brahmana, and merchant was 
a king in his own house. 

The contemporary records also describe the political condition 
of Bengal in the middle of the eighth century a.p. as ‘ matsya- 
nydya,? a technical term used in treatises on politics to denote the 
absence of a central ruling authority, resulting in a chaotic state, 
where every local chief assumes royal authority and might alone 
is right. 

This lamentable state of political disintegration was undoubtedly 
caused by the series of foreign invasions and the successive changes 
of ruling dynasties in Gauda and Vanga referred to above. They 


1 For references to Taranatha’s account in this chapter cf. App. 1. to Ch. vi. infra, 
2 Khalimpur cp. Pala Ins., No. %. 
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shattered the political fabric reared up with so much care by 
Gopachandra, Dharmaditya, Samacharadeva and Sasanka. Bengal 
lapsed into a state of political inanity and the people must have 


suffered untold miseries. But the very grave peril and the extremity - 


of the evil brought its own remedy. 
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APPENDIX I 


RELATIONS OF TIBET WITH INDIA 


Some time between 581 and 600 a.p., an obscure chief named 
Srong Tsan united the scattered hill tribes and founded a powerful 
kingdom in Tibet. He had an army of about 1,00,000 soldiers and 
led a victorious campaign to Central India, a term used by the 
Chinese to designate Bihar and probably also sometimes U. P. as 
distinguished from Eastern India comprising Bengal and Assam. 
The nature and extent of his conquest are not known to us, but 
it has been suggested that the era known as San and current 
in Bengal and Assam commemorates this forgotten foreign invasion 
of Bengal. The name of the era, San, equivalent to the last part 
of the name of the Tibetan king, and its epoch 593-594 a.v. both 
favour this hypothesis,! but it goes against the generally accepted 
view that the era originated in the time of Akbar by the conversion 
of Hijra into a solar year? 

Srong Tsan was succeeded by his son Srong-tsan Gampo? 
He was a remarkable figure. He married a princess of Nepal and 
also won, under military pressure, the hands of the daughter of 
the Chinese emperor. Through the influence of his queens he was 
converted into Buddhism and introduced the religion in his country. 
The grateful posterity regards him as an incarnation of Bodhisatva 
Padmapani. He revised Tibetan alphabet on the model of the Indian, 
invited Indian Pandits to Tibet, and had Buddhist scriptures 
translated into Tibetan. He founded numerous monasteries and 
castles at Lhasa and made that his capital. He also extended the 


suzerainty of Tibet in ali directions. 


1 Lévi-Nepal. 11. 147, 153-4. 
* Lévi's view has been refuted by K. P. Jayaswal (JBORS. xxn. 172). 


Some other views on the origin of Bengali San have been summarised by D. Triveda 
in JIH. xrx. 202 ff. 
* The account of Srong-tsan Gampo is based on the followmg authorities : 
a. The Chronicles of Ladakh (translated by Francke in Antiquities of 
Tibet, Part mm, pp. 82-84). 

b. A Study on the Chronicles of Ladakh by Dr. L. Petech (published 
as a supplement to IHQ. xv), Ch. v. 
Lévi-Nepal. nm. 148-152. 
Sarat Chandra Das’s account [JASB. u. (1881), Part 1, pp. 918-224. 
(This is somewhat antiquated and should be read in the light of 
Nos, a-c). 
6. L. A. Waddell, The Buddhiem of Tibet, Ch. m1. 
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Srong-tsan Gampo was a contemporary of the great Indian 
emperor Harshavardhana. The death of Harsha, towards the 
close of 646 or the beginning of 647 a.p., was followed by anarchy 
and confusion, and the succession to the imperial throne was 
claimed by one of his ministers, who evidently held sway in Bihar 
and whose name is given in Chinese texts as Na-fa-ti O-lo-na-shuen, 
the original Indian name being perhaps Arjuna or Arunasva of 
Tirabhukti (Tirhut, North Bihar). According to the story preserved 
in the Chinese annals, this Arjuna attacked a Chinese mission, 
under Wang-hiuen-tse, that was sent by the Chinese Emperor to 
Harsha. For reasons, not explained, Arjuna killed most of the 
members of the mission and plundered their property. Wang- 
hiuen-tse fled to Nepal, secured 7,000 soldiers from Nepal and 
1,200 from Tibet, and, returning to Indian plains, disastrously 
defeated and imprisoned Arjuna and took him a captive to China. 
It is said that Wang-hiuen-tse stormed the capital city of Arjuna, 
and about 580 walled towns in India submitted to him. Even 
Bhaskaravarman, the king of Kamaripa, sent supplies to the 
victorious army led by Wang-hiuen-tse.! The whole episode took 
place during 647 and 648 a.p. in the plains of Bihar, probably to 
the north of the river Ganges and not far from the river Gandaki. 

The story reads more like romance than sober history, and it 
is difficult to say what amount of historical truth there is in it. 
For it is as difficult to accept the story of unprovoked hostility on 
the part of Arjuna as to believe in the utter rout of his army and 
thorough conquest of his country by 8,000 soldiers. 

There is, however, no doubt that the Tibetan king Srong-tsan 
Gampo was drawn into Indian politics, either in connection with 
the strange episode of Wang-hiuen-tse or in pursuance of his father’s 
policy. Whether he actually conquered any part of Indian plains 
is not definitely known, but he is said to have conquered Assam 
and Nepal, and exercised suzerainty over half of Jambudvipa? 
There is hardly any doubt that Nepal was at this time a vassal 
state of Tibet and remained so for nearly two hundred years. 

The reign-period of Srong-tsan Gampo is not definitely known, 
but there is general agreement among scholars that he died about 
650 a. He was succeeded by his grandson Ki-li-pa-pu (650-679) 


3 JA. 9e Serie, t. xv. (1900), pp. 297 ff. It appears that the mission of Wang- 


hiuen-tse was sent to Magadha and presumably the incidents took place there. | a 


The Chinese form of the name of the Indian king may mean O-lo-na-shun, king of 
Ti-na-fu-ti (p. $00, fn. 2). The latter may stand for Tirabhukti (North Bihar). 
® Lévi-Nepal. nm. 148, 


* Tibetan historians give various dates for the birth of Srong-tsan ETE, 
sanging between 600 and 617 av. (JASB. u. 218). According to Dr. Petech, r 
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who proved an extremely capable ruler. He inflicted a crushing 
defeat upon China in 670 a.p. and conquered Kashgar and the 
neighbouring regions in the North. In the South he is said to 
have extended his conquests as far as Central India,' but un- 
fortunately no localities are specified. 

In 702 Nepal and Central India revolted against Tibet. Nepal 
was subdued, and Central India, even if it did not send regular 
tribute, did not remain free from depredations. For, during the 
period 713-41 an embassy from Central India came to China to 
seek for help against the Tibetans and the Arabs.’ 

Lalitaditya Muktapida, the powerful king of Kashmir, was 
also engaged in hostilities against Tibet and sent an embassy to 
China between 736 and 747 a.v. He represented to the Imperial 
court, that in conjunction with the king of Central India he had 
closed the five roads leading from Tibet to India and obtained 
several victories against the Tibetans.3 After Lalitaditya the task 
of keeping the Tibetans in check fell upon the Pala kings of Bengal, 
and further account of the relations between Tibet and India will 
be given m Chapter v1. 


is established with certainty that Srong-tsan Gampo was born in 569 aD. and 
reigned from 620 to 650 av.” (op. cit., pp. 47-48). Lévi (Nepal, u. 178) and 
Thomas (Literary Texts, 49) also place the king’s death at 650, the latter assigning 
him the date 600-650 a.. Francke notes that the Chinese date for the king ‘s 
600-650 av. (op. cit.). 

2 Lévi-Nepal. m. 174. I do not know the authority for Sir R. C. Temple's 
assertion that “at this period Tibetan rule must have spread southwards far into 
Bengal” (JA. 1916, p. 39). 

2 Lévi-Nepal. m. 174-75. * Ibid. 175. 


APPENDIX II 


THE EVIDENCE OF GAUDA-VAHO 


Dr. S. P. Pandit, the learned editor of Gauda-vaho, has assumed 
without any discussion that the Lord of Magadha mentioned in 
that poem was identical with the king of Gauda.! 

This assumption, though supported by Haripala’s commentary 
on Gauda-vaho,? rests only on evidence of a very indirect character. 
The principal argument, of course, is that unless the identity is 
assumed there remains no justification for the title of the book. 
But the learned editor himself admits that even such an assumption 
does not go very far in supporting or explaining the title. Thus he 
was constrained to remark as follows : 


“But this mention of the Magadha king is made in the most incidental 
manner and with no direct purpose to refer to him as the hero who has given the 
name to the poem.” 


Another argument is supplied by internal evidence. After 
singing Yasovarman’s exploits the poet gives some personal 
accounts. We are told that one evening the poet was requested by 
an assembly of learned people to describe fully the manner in 
which Yasovarman slew the lord of Magadha (v. 844). In reply 
the poet said, after describing in general terms the greatness of 
YaSovarman in 228 verses, that he would sing next morning the 


Gauda-vaho, describing the destruction of many (or one) eastern | 


kings. Next morning when the poet was going to relate the 
exploits of Yasovarman to the learned assembly, the poets of the 
court talked among themselves about YaSovarman’s virtues and 
his prowess that had accomplished the death (lit. cut the throat) 
of the Gauda king (v. 1194). (This passing reference is the only 
allusion to the death of the Gauda king in the whole poem). The 
poet then began: “Hear the wonderful deeds of Yagovarman.” 
But here the poem ends. ; 

Now it may be argued that as Gauda-vaho was sung m 
response to the request to describe how Yasovarman slew the lord 
of Magadha, the king of Magadha was the same as Lord of 
Gauda. It is, however, not quite inconceivable that the poet, ™ 
compliance with the request, proposed to give an account not only 


of the king of Magadha, but also of the various eastern kings — 


* QV. xxv., xin. * Cf, commentary on v. 844. * GV. um - 
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including that of Gauda. It is evident from the abrupt end that 
he actually accomplished neither, and even if he did so, his work 
has not come down to us. This is also the view of the learned 
editor of Gauda-vaho. 

On the whole, the union of Gauda and Magadha under one 
tuler may be a valid presumption but cannot be regarded as a 
proved fact, on the strength of Gauda-vaho. Further, it is 
legitimate to infer that even if both Magadha and Gauda -were 
under the same ruler, it was the ruler of Gauda who had Magadha 
under his sway, rather than vice-versa. For, otherwise there is no 
justification for the name Gauda-vaho.? 


1 GV. xivm. For a summary of the various opinions expressed by scholars 
on this subject cf. Supplementary Notes (pp. cexxxix-cclv) by Utgikar in the second 
edition of Gauda-vaho, published by Bhandarkar Oriental Research Institute (Poona, 
1927). 
: According to N. B. Utgikar, “the reason for the selection of the name of 
the Gauda king in preference to other kings subjugated by Yasovarman, to form the 
designation of a highly-pitched poem, may possibly have to be sought for in thz 
latent ill-will that can historically be proved to have existed between the two kingdoms 
of Kanauj ard Gauda before the time of Yasovarman” (2nd ed., p. cclii). This 


explanation is, however, hardly convincing. 


CHAPTER VI 


THE PALAS 


Tue foundation of the Pala dynasty about the middle of the 
eighth century a.p. marks a new epoch in the history of Bengal. 
For the first time the historian has the advantage of being able 
to follow, in the main, the fortunes of a single ruling dynasty, the 
order of succession of whose long line of kings is precisely known, 
and whose chronology may be fixed with a tolerable degree of 
certainty. This advantage does not forsake him till the end of the 
Hindu period, in spite of occasional political disintegration and the 
rise of local dynasties ruling in various parts of the province. 

The history of the Palas, extending over four centuries, may be 
divided into the following stages: 


x. The Origin and Early History of the Palas. 
nu. The Pala Empire. 
wt. The Decline and Fall of the Empire. 
Iv. Restoration. 
v. The Break-up of the Pala Kingdom. 
vi. Disintegration and Temporary Revival. 
va. The End of the Pala Rule. 


rt. Tue Origin AND Earty History oF THE PALAS 


The anarchy and confusion which prevailed in Bengal for more 
than a century! Jed to a natural reaction. The people, who had 
suffered untold miseries for a long period, suddenly developed 4 
political wisdom and a spirit of self-sacrifice to which there is 00 
recorded parallel in the history of Bengal. They perceived that the 
establishment of a single strong central authority offered the only 
effective remedy against political disintegration within and invasions 
from abroad to which their unhappy land was so long a victim. 
They also realised that such a happy state of things could only be 
brought about by the voluntary surrender of authority to one person 
by the numerous petty chiefs who had been exercising independent 
political authority in different parts of the country. The ideal of 
subordinating individual interests to a national cause was not 5: 


2 See supra pp. 77-90. 
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common in India in the eighth century A.D. as it was in Europe 
a thousand years later. Our admiration is, therefore, all the greater, 
that without any struggle the independent political chiefs recognised 
the suzerainty of a popular hero named Gopala. Thus took place 
a bloodless revolution which both in its spirit and subsequent results 
reminds us of what happened in Japan about ap, 1870. 
Unfortunately this memorable episode in the history of Bengal 
is known to us only in brief outline, and details are altogether 
lacking. The Khalimpur copper-plate’ issued in the 32nd year of 
the reign of Dharmapala. refers to this event in the following 
couplet : 


matsyanydyam=apohitun prakritibhir=lakshinydh karan 
grahitah| 


$rt-Gopdla=iti kshitisa-sirasém chiiddmanis=tat-sutah|| 


KKielhorn translates the above as follows: 


“ His son was the crest-jewel of the heads of kings. the glorious Gopala, whom 
the people made take the hand of Fortune, to put an end to the practice of fishes.” 


In a footnote to the above, Kielhorn adds: “ Gopala was made 
king by the people to put an end to a lawless state of things in 
which everyone was the prey of his neighbour.” He also cites 
authority for his interpretation of the phrase ‘ métsya-nydya.’ 

Now there is no dispute regarding the general interpretation 
of the above passage, viz., that Gopala was made king in order to 
put an end to the state of anarchy which prevailed in Bengal. The 
only point that is open to discussion is the agency that made him 
king. According to the couplet referred to above, Gopala was made 
king by the ‘prakritis.” The common meaning of the word is 
‘subjects,’ and‘ it has consequently been held that Gopala was 
elected king by the general body of people? Although this view 
has met with general acceptance. it is open to doubt whether the 
passage refers to anything Hike a regular election by the general 
mass of people, and, if so. whether this was at all practicable in 
those days and in such abnormal times. It would, perhaps, be 
more reasonable to hold that the choice was originally made by the 
leading chiefs, and was subsequently endorsed and acclaimed by the 
people. This may well be regarded as tantamount to an ‘election 
by the people’ referred to in the Khalimpur coppcr-plate. 

Tt has been suggested on the other hand that ‘ prakritt’ should 
be taken as a technical term meaning principal officers. and that 


2 Ins. No. 2 (see list of inscriptions, App. 1 to this chapter). 
* BI. 151, 162, 171; GR. 21; GL. 19 fn. 
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Gopala was placed on the throne by the principal officers of the 
state.| This view is supported by an instance recorded in the 
Rajatarangini, viz., the election of Jalauka as king by a group of 
seven officials called ‘ prakritis. Tt must be remembered, however, 
that such election is possible, and even very probable, only when 
there is a strong and stable government exercising authority over 
the whole kingdom. In the absence of such a central government, 
we can hardly think of ministers or a set of permanent officials who 
could offer the throne to a nominee of their own. If we presume, 
as we must, that a central political authority exercising any sort of 
control over the whole of Gauda or Vanga had ceased to function 
for a long period, and the country was divided into a large number 
of independent principalities, we can scarcely think of a group of 
officials (presumably of one of these states) placing somebody on 
the throne of Bengal, or a considerable portion of the province. 

On the whole, therefore, we are justified in holding the view 
that Gopala was called to the throne by the voice of the people, 
though perhaps the selection was originally made by a group of 
leaders or independent ruling chiefs. 

Although this remarkable episode has not been referred to in 
Indian literature, and its very memory has now vanished from 
Bengal, it was a living tradition among the people even so late as 
the sixteenth century av. This is proved by the curious story 
recorded by the Tibetan historian Lama Taranatha.? 

Unfortunately we possess very meagre information about the 
life and reign of Gopala. His father Vapyata and grandfather 
Dayitavishnu are referred to in very general terms in the official 
records, and there is nothing to indicate that they were ruling 
chiefs. Vapyata is called ‘destructor of foes.” but this does not 
imply anything more than that he was, perhaps, a military chief? 

In a commentary to Ashtasdhasrikd Prajiiépdramita composed 
by Haribhadra, during the reign of Gopala’s son Dharmapala, the 
latter is described as Rajabhatddi-vamésa-patita.*. This led MM. 
Haraprasid SAstri to conclude that Dharmapala belonged “to the 
family of a military officer of some king.”> Others have taken 


' EHBP. 112. * Cf. App. m to this chapter. 
* Mr. J. C. Ghosh’s view that Vapyata was the first king of the line rests 
on very insufficicnt grounds (JHQ. vi. 751 (881); rx. 481]. 
* rajye Rajabhat-adi-vamsa-patita-éri-Dharmapdlasya vail 
tativaloka-vidhaymi virachita sat-panzik=eyamn maya\ | 


The verse, occurring at the end of ch. $2 of the commentary, #6 anole : 


and an account of the ms. is given in BI. 164, fn. 4. 

' RC.! 6. R. D. Banerji misquoted this passage and by reading ‘the same’ 
for ‘some’ attributed to ams. Sastri the view that the Palas were descended from @ 
general of Rajabhata (BI. 164. fn. 4). xix. Sastri, far from holding this view," 
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Rajabhata as a personal name, and identified him with the king 
of the samc name ruling in Samatata when Sheng-chi came to India 
towards the close of the seventh century ap.’ This Rajabhata 
may be identified with the heir-apparent of Devakhadga named in 
Official records of the dynasty as Rajaraja and Rajarija-Bhata? 
The passage cited by mm. Haraprasid Sastri would thus lead to 
the conclusion that the Palas were connected in some way with the 
Khadgas. The fact that the Khadgas were Buddhists, like the 
Palas, and were ruling in Eastern Bengal, shortly before the 
accession of Gopala, undoubtedly strengthens this presumption. 
On the other hand, apart from the questionable interpretation of 
Rajabhata as a personal name, the word ‘ patita’ creates consider- 
able difficulty. There is no warrant for the assumption that it 
means ‘descended by the female line.? It is normally used in a 
derogatory sense such as ‘fallen,’ ‘ outcast,’ ete., and scarcely ever 
in the sense of ‘being descended from,’ though the latter meaning 
is not altogether unknown.! 

Some scholars have traced a subtle reference to the royal family of 
Dharmapala’s mother in the fifth verse of the Khalimpur copper- 
plate (Ins. No. 2). In this verse Deddadevi, the wife of Gopala, 
is compared to the wives of the deities Moon, Agni (Fire), Siva, 
Kuvera, Indra, and Vishnu.> In course of the comparison, the 
word ‘ Bhadrdtmajé’ is used immediately after Bhadra, the name 
of Kuvera’s wife. Kielhorn, while translating this verse, took 
‘ Bhadraétmajé’ as an epithet qualifying Deddadevi, and translated 
it as ‘a daughter of the Bhadra king,’ regarding Bhadra as a 
tribal or family name. Mr. Akshaya Kumar Maitreya, on the 
other hand, took ‘ Bhadrdtmajé’ as an ordinary adjective to Bhadra, 
meaning daughter of a gentleman. It must be confessed, however, 
that there is hardly any point in applying such a colourless epithet 
to Bhadra alone of all the goddesses mentioned in the verse. 
Kielhorn, therefore, may be right in his interpretation, and 
Deddadevi might belong to the royal Bhadra family referred to 
in the last chapter.® 


suggested (op. cit.) that Dayita-Vishnu. the grandfather of Gopala, belonged to the 
family of Matri-Vishnu mentioned in the Eran Stone Ins. (Fleet. C/I. 11. No. 19). 

' VJI. 147. See supra p. 87. 

? JASB. NS. xix. 378. R. D. Banerji rejects this view (BI, 165-66). but 
it is accepted by R. G. Basak (HNI. 207). Mr. J. C. Ghosh identifies Rajabhata 
with Vapyata, the father of Gopala (1HQ. 1x. 481). This seems to be very unlikely. 

* 1HQ. vu. 338. * Cf. avamsa-patito raja (Chanakya-sataka, $1). 

* For a similar comparison cf. Mbh. Adi-P. ch. 199. vv. 5-6. 

* See supra p. 86, 
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It would thus appear that we have hardly any definite informa- 
tion regarding the orig of the royal Pala family. Strangely 
enough, unlike other mediaeval records, we do not find any mythical 
pedigree of the dynasty in the Pala inscriptions. In the Kamauli 
Plate of Vaidyadeva (Ins. No. 50), who was originally the minister 
of a Pala king, Vigrahapala m1 is said to have belonged to the solar 
dynasty.' | According to the commentary of Sandhyakara Nandi’s 
Rdmacharita (1. 4), Dharmapala was ‘the light of Samudra’s 
race’ (samudra-kula-dipa) i.e., descended from the ocean. It may 
be noted that both the records belong to the very cnd of the Pala 
period, more than three hundred and fifty years after the accession 
of Gopala, and naturally very hitle weight attaches to the theories 
_contained in them about the origin of the dynasty. Besides, the 
membership of the solar or lunar family was commonly claimed for 
most of the royal houses of those days, and there is nothing dis- 
tinctive about it. The descent from the samudra or ocean has 
undoubtedly more novelty in it. A distant echo of this may be 
traced in an old Bengali text called Dharma-mangala composed 
by Ghanarima? It records that Dharmapala had no son and his 
queen Vallabhadevi was banished to a forest. There she had a 
liaison with the ocean and a son was born to her. This silly story 
gives a wrong name for Dharmapila’s queen, and describes him as 
a devout Vaishnava and devoted to the Brahmanas. 

Taranatha tells us that Gopdla was succeeded by a son whom 
Nagaraja Sagarapala, the sovereign of the ocean. begot on his 
younger queen. This is evidently another version of the origin. 
of the Palas from samudra or ocean. These storics are too silly to 
be seriously considered, and do not help us in the least in tracing 
the ancestry of the Palas. An attempt has been made to reconcile 
the two different traditions of samudra and sirya origin by holding 
that samudra-kula means siirya-kula or solar race to which Samudra, 
the son of the mythical king Sagara, belonged. 


+ This tradition is also recorded in Pag Sam Jon Zong, cf. JASB. 1898. p. 20. 
In a champii-kavya, called Udayasundari-kathd, composed by Soddhala, a poet of 
Gujarat in the eleventh century a.p., and published in the Gaekwad Oriental Series. 
Dharmapala is said to have belonged to the family of Mandhata (p. 4). As 
Mandhata is a well-known mythical king of the solar race, this reference supports 
the view that the Palas belonged to the solar race. 

7 RC? p. xx. * Quoted in BI. 168, f.n. 18. 

* Tar., pp. 208-9. According to Taranatha, this successor was Devapala, but 
according to Buston (History of Buddhism, translated by Dr. E. Obermiller, 
Heidelherg 1932, p. 156). he was Dharmapala. 

* Mr. R. D. Banerji tries to give a rational interprctation of ‘ Samudra-kula 
by the theory that the Palas came from the sea (PB. 46). 

* This view, originally propounded by Mr. Prabhaschandra Sen, has beet 
restated at some length by Mr. J. C. Ghosh (JHQ. rx. 484-85). 
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As to the caste of the Palas, the commentary on a verse of 
Ramacharita (1. 17) distinctly says that Ramapila was born of a 
Kshatriya king. Taranatha tells us that Gopala was begotten on 
a Kshatriya woman by the Tree-God! It may he readily believed, 
therefore, that the Palas, like most of the ruling families in 
mcdiaeval India, were regarded as Kshatriyas. This view is corro- 
borated by the matrimonial relations of the Palas with the Rashtra- 
kiitas and the Kalachuris. But according to that curious work 
Matijusri-milakalpa, which refers to kings only by the first letter 
of the name, kings, who have been identified with the Palas, are 
said to be of the menial caste2 Abu’l-Fazl calls the Palas 
Kayasthas.2 But the value of the last two evidences is not very 
great, and they need not be seriously considered. 

Perhaps one of the reasons why no reference to the origin and 
caste of the Palas occurs in their own records is the fact that they 
were Buddhists and did not care so much to adopt Brahmanical 
institutions or traditions. The copper-plates of the Palas begin 
with an invocation to Lord Buddha, and many kings of the dynasty 
are known to have been great patrons of Buddhism. According 
to the Tibetan tradition, Gopala founded a Vihara or monastery 
at Nalanda and established many religious schools. Taranatha, as 
usual, gives a long list of Buddhist teachers who flourished during 
this reign. Whether Gopala himself first adopted Buddhism, or 
whether he was born in a Buddhist family, it is not possible to 
determine. But certain it is that the successors of Gopala were all 
ardent followers of Buddhism, and for nearly four hundred years 
their court proved to be the last stronghold of that dying faith in 
India. For this reason the Pala kings enjoyed an important position 
in the international Buddhist world, and they maintained intact 
the fonntain-head of later Buddhism from which streams flowed to 
Tibet in the north and the Indian archipelago in the south and cast. 

As in the case of the origin of the family. uncertainty also 
hangs over the location of the original kingdom of Gopila. The 
inscriptions do not supply any definite information on the point. 
The fact that during the first two hundred years of the Pala rule. 
covering the reigns of eight kings, almost all the copper-plate grants 
were issued from victorious camps in Magadhas and all the other 
inscriptions. with only a single exception. belonged to that region, 
naturally led many to conclude that the Palas originally ruled in 


Tar., p. 202. 

* Tatah parena bhipdéla gopila désajivinch, MMK (Ji, ©. $83. Mr. Jay aswal 
takes Gopala in this verse as referring to the Pala dynasty. This is very doubtful. 
specially as Buddha's doctrine is said to have been lost during their reign (THT. 72). 

* Am. Trane. 145. * Tar., 204; Buston. 156. 
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Magadha and subsequently conquered Bengal. But this view can 
hardly be maintained in the light of positive evidences which have 
come to light in recent years. 

In the first place, the Ramacharita definitely refers to Varendri 
as the ‘ janakabhih’ or ancestral home of the Palas. Secondly, the 
Gwalior inscription refers to the adversary of Nagabhata, who can 
hardly be anybody other than Dharmapala, as Varigapati. These 
two evidences make it almost certain that the home and the 
original kingdom of the Palas must be placed in Bengal. This is 
indirectly supported by the Badal Pillar inscription which says that 
Dharmapila, to begin with, was only the ruler of the east, and 
gradually spread his dominions in other directions. 

We should, of course, remember that Varendra (also called 
Varendri) denoted the northern; and Vanga. the eastern and south- 
eastern part of Bengal. The evidences of Rémacharita and Gwalior 
inscription might, therefore, appear to be contradictory, unless we 
regard Vanga as denoting the whole province of Bengal. Such an 
use of the name Vanga can, however, be justified or explained only 
on the supposition that the Palas were originally the rulers of 
Vanga, and the name came to be applied to the rest of the province 
with the growth of their dominions. The conflicting nature of the 
two evidences, therefore, still remains. Perhaps Taranatha’s account 
supplies the best solution of the difficulty, viz., that Gopila was 
born of a Kshatriya family near Pundravardhana, but was subse- 
quently elected ruler of Bhangala, undoubtedly a corrupt form of 
Vanga or Vangala.! 

But whatever may have been the limits of the original kingdom 
of Gopala,’ it is reasonable to hold that he consolidated his 
authority over the whole of Bengal. In the Monghyr copper-plate 
of Devapala (Ins. No. 6), Gopala is said to have conquered the 
earth as far as the sea. This, of course, does not mean much. But 
it is difficult to believe that his son and successor Dharmapala could 
carry on victorious campaigns up to the Punjab. unless he had 
inherited from his father at least the consolidated kingdom of 
Bengal. 

From the time of Nirayanapala onwards the copper-plate grants 
of the Pala kings begin with a verse which is an eulogy both of 
Buddha and Gopdla. Naturally all the epithets are equally apphi- 
cable to both of them. One of these runs as follows: 

gtva yah kamak-dri-prabhavam=abhibhavam ésésvatim- 
prapa santim 


* For fuller discussion see App. 1m to this chapter. 
* R. D. Banerji held that Gopala was elected ruler of Gauda, Vanga, wt 
Magadha (BI. 162), but no evidence is cited. 
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In the case of Gopala, the passage seems to mean that he 
established peace in his kingdom by having defeated the attacks 
of the oppressors or tyrants, the expression ‘ kdmakdri* meaniny 
those who do not acknowledge any control and act wilfully. The 
reference in this case is, of course, to the period of anarchy and 
political disintegration that prevailed before the accession of Gopala. 
It has been suggested, however, that ‘Kdmakdri’ means ‘king of 
Kamaripa, who is an enemy,’ Kama, with the pleonastic suffix ka, 
standing for Kamaripa, under the well-known Sanskrit aphorism 
that part of a name may be substituted for the full name.’ It 
is unreasonable to rule out the interpretation altogether, but it 
is to be seriously considered whether such an achievement of 
Gopila, as the conquest of Assam, or of Magadha (as noted by 
Taranatha), would not have been more directly stated in the official 
records, if it were a fact. Besides, as we shall see (infra p. 117). 
Kamariipa was conquered in the time of Devapala. 

On the whole, therefore, it would be safe to conclude that the 
main achievement of Gopila was the establishment of durable peace 
in Bengal by bringing under control the turbulent elements in the 
province. That the reign of Gopala ended in peaceful pursuits and 
not adventurous military expeditions is also hinted at in verse 3? 
of the Monghyr copper-plate of Devapala (Ins. No. 6). 

The reign-period of Gopala is not definitely known. According 
to Taranatha, he ruled for forty-five years? but this statement 
cannot be accepted without corroboration. According to Mafijusri- 
milakalpa,* his reign-period was twenty-seven years. His accession 
to the throne may be placed with a tolerable degree of certainty 
within a decade of 750 a.v., and he probably ceased to rule about 
770 ap® The fact that he was called to the throne at a critical 
moment shows that he must have been fairly advanced in age, and 
given proof of his prowess and ability. It is not likely. therefore, 
that he ruled for a very long time. According to Manjusri- 
mitlakalpa, he died at the advanced age of eighty... This is hard'y 
likely, as we know that his son and grandson ruled respectively for 
at least thirty-two and thirty-five years. 


? THQ. wn. 531-82. 
2 * Having conquered the earth as far as the sea, he released the war-elephants. 


as they were no longer required. 
* Tar., p. 204. * MMK(J). v. 690. 


© The dates of the Pala kings have been discusaed separately in App. 1 to 


this chapter. 
* MMK(J). v. 690. 


104 History of Bengal fou, 
Ww. THe PAua Empire 
1. Dharmapala (c. 770-810 A.D.) 


Gopala was succeeded in c. 770 a.p. by his son Dharmapala, who 
was destined to raise the Pala kingdom to the high-water mark of 
glory and power. ‘But before we describe his life and reign. vit is 
necessary to pass in rapid review the politics! condition of India 
at the time. 

In the Deccan, the Rashtrakitas had wrested the political 
power from the Chalukyas, and established themselves as the ruling 
dynasty in 753 A.D., i.e., about the time when Gopala ascended the 
throne. Two powerful rulers of this dynasty, Dhruva (c. 780-794) 
and his son Govinda mt (c. 794-814), sent strong military expedi- 
tions to extend their powers in Northern India. and brilliant, though 
temporary, successes attended their efforts.' 

Their chief adversaries in the north were the Pratiharas. 
It is not necessary for our present purpose to enter into the con- 
troversial details about the early history of the dynasty. It will 
suffice to say that Vatsaraja. an early ruler of this dynasty, and 
one of whose known dates is 783-84 A.D., was a powerful king who 
not only consolidated his power in Malava and Rajputana, but also 
tried to extend his conquests to Eastern India. In particular, he 

eciefeated the lord of Gauda. His success was, however, short-lived. 

He was defeated by. the Rashtrakiita king Dhruva who completed 
his triumph by defeating the lord of Gauda in the Ganges-Jumna 
Doab. 

It would thus appear that shortly after his accession to the 
throne, Dharmapala was involved in a tripartite struggic between 
the three chief ruling powers of India. It is difficult to follow the 
exact course of this Sragule 4 in strict chronological order, as the few 
isolated facts, known to us from the inscriptions of the three 
dynasties, are capable of different interpretations. We can only 


trace what secms to be the most probable trend of events in the - 


light of all available matcrials. 


The fight between the Gaudas and the Pratiharas was the - 
natural consequence of the imperial designs of both these ‘powers: . 


Dharmapala inherited a consolidated and powerful kingdom and 


began to expand his dominions towards the west, where page 


political situation was admirably suited to his ambition. With the = 
passing away of Yasovarman and _Lalitaditya, no. great Power or 


* For the history of the Rashtrakiijas, cf. RA. 
* For the history of the Pratihiras, cf. GP; TK. Cha x-x1. 
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political personality arose in Northern India, and for nearly half a 
century it offered a most tempting field to every ambitious political 
adventurer. Dharmapala seized the opportunity and rapidly pushed 
his conquests towards the west. Unluckily for him, Vatsaraja, the 
king of the Pratiharas, also felt the same urge of imperial | ambitions 
and utilised the same opportunity by pushing his conquests towards 
the north and east. In the light of subsequent events, one might 
safely conclude that the possession of the impcrial city of Kanauj , .. 
was the common objective of both, and the contending parties De 
probably came into clash somewhere in the Doab.1 Dharmapala. “. 
was defeated in this encounter, and the effect of this reverse might 
have béen serious, but for the providential intervention of the 
Rashtrakiita king Dhruva who inflicted a disastrous defeat upon- 
Vatsaraja. 

After defeating Vatsaraja, Dhruva evidently marched through 
his dominions right up to the Doab. Here he met Dharmapala? 
and defeated him. But this was not evidently a lasting victory 
with any serious consequence to Dharmapala. Dhruva was too far 
away from his base to follow up his victory, and there were 
probably other causes to induce him to turn back. In any case, he 
shortly returned to the Deccan.* 


o 


* The Pratihara king Vatsaraja is said to have “appropriated with ease. the 
fortune of royalty of the Gauda” (IA. x1. 157; EI. vr. 248). This does not 
necessarily mean, as has been suggested (BI. 148), that Vatsaraja advanced as far 
as Gauda, far less that he actually occupied both Gauda and Vaiga. For all we 
know, the encounter of the lord of Gauda with Vatsaraja, like that with Dhruva, 
might have taken place in the Doab or its neighbourhood, in « territory far from 
the borders of Bengal. This ss more probable as we have nc evidence of any 
extensive territorial conquests of Vatsaraéja such as would be implied in a 
triumphal march from Malwa up to the heart of Bengal. No special importance 
need be attached to the statement that he took away Gauda’s umbrellas of state, 
for the same claim is made by Dhruva, though in this case we know definitely 
that the encounter took place in the Doab, far away from Bengal (GP. $4-35). 
A. verse in Prithvirdja-vijaya says that the sword of the Chahamana king 
Durlabharaja purified itself by a dip at the confluence of the Ganges and the sea, * 
and by the taste of the land of Gauda. As Durlabharaja’s son was a feudatory 
of Nagabhata, it has been suggested that Durlabharaja was a feudatory of Vatsaraja 
and aerompamed him in his expedition to Bengal (JHQ. x1v. 844-45). It is, 
however, not very safe to form such important conclusions on stray verses 
composed about four centuries after the events described. 

* As the encounter between Dhruva and the lord of Gauda took place in 
the Gangetic Doab, the latter must have extended his conquests beyond Allahabad 
im the west. This circumstance and the fact that the fight must have taken place 
some time after 780 av. leave no doubt that the lord of Gauda was Dharmapala, 
and not his predecessor. 

* RA, 88. 
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In spite of his reverses, Dharmapala derived the greatest benefit 
from Dhruva’s campaign. His mighty opponent Vatsaraja was a 
‘fugitive in the trackless desert,’ while his (Vatsaraja’s) dominions 
were trampled under feet by the victorious Karnata army. For 
some time to come Dharmapala had no more fear of opposition 
from that quarter. So he continued his victorious campaign, and, 


emboldened by success, advanced to the furthest limits of Northern 


India. 

The full account of this wonderful military campaign is not 
known, but a few important details have been preserved in the 
Pala records. According to v. 3 of the Bhagalpur copper-plate of 

* Naradyanapala (No. 14), Dharmapala acquired the sovereignty. of 
Mahodaya (i.e. Kanauj) by having defeated Indraraja’ and other 
enemies, and then conferred it upon Chakrayudha. 

That Dharmapala proceeded far beyond Kanauj in course of 
his military campaigns is proved by v. 7 of the Monghyr copper- 
plate (No. 6). It tells us that in course of the victorious campaigns 

- of Dharmapala, his attendants performed religious rites at Kedira, 
Gokarna, the confluence of the Ganges and the sea, and various 
other holy places. Kedara is undoubtedly the famous place of 
pilgrimage on the Himalayas in Gharwal, and although Gokarna 
cannot be definitely identified? the verse leaves no doubt that 


* It has been generally taken for granted that this Indraraja is no other than 
Indrayudha, mentioned in the Jaina Harivaméa of Jinasena as having ruled in the 
north in the year 783-84 a.v. It is, however, more probable that Indraraja was 
the brother of the Rashtrakita king Dhruva whom he had left in charge of 
Latesvara-mandala, which presumably represented Gujarat and other Rashtrakita 
possessions in the north (GP. 37, fn. 2). In that case the defeat of Indraraja was 
a further episode in the Rishtrakiita-Gauda rivalry by which Dharmapala not only 
avenged his former defeat by Dhruva, but also cleared the way for his further 
conquests by eliminating the only power that stood between him and the empire. 
As to Indrayudha, we do not know anything beyond what has been stated in 
Harivamga, not even whether he was king of Kanauj, or related in any way t 
Chakriyudha who was placed on the throne of Kanauj by Dharmapala as his 
protégé and vassal. 

* Kielhorn identified Gokarna with a place of that name in the North Kanars 
district of the Bombay Presidency which is even now a place of pilgrimage 
frequented by Hindu devotees from all parts of India (JA. 1892, p. 257, fn. 56). 
This identification implies a victorious march of Dharmapala across the Bombay 
Presidency, right through the dominions of the powerful Rishtrakdtas, and it is 
difficult to accept it without more positive evidence. A more probable identification 
is that with Gokarna in Nepal, on the bank of the Bagmati, about two miles 


above and north-east of Pasupati. This identification is strengthened by the 


tradition preserved in the Svayambhu Purdna, that Dharmapala, ruler of 
occupied the throne of Nepale. Curiously enough, the same Svayambhu Purige 
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Dharmapala practically overran the greater part of Northern 
India. 
In the light of the above facts, we can understand the 


full significance of verse 12 of the Khalimpur copper-plate of ¢ 
Dharmapila.! It describes how Dharmapala installed the king of 
Kanyakubja in the presence of the chiefs of Bhoja, Matsya, Madre, 
Kuru, Yadu, Yavana, Avanti, Gandhara, and Kira, who uttered 
acclamations of approval, bowing down respectfully with their 
diadems trembling. There can be hardly any doubt that the king 
of Kanyakubja referred to in this passage was Chakrayudha. It 
would appear that at the conclusion of his victorious campaign, 
Dharmapala held an imperial assembly or Durbar at Kanauj whose 
sovereignty he had acquired by his own prowess. The Durbar was 
attended by the vassal chiefs named above, who all witnessed the 
installation of Chakrayudha by Dharmapala as his vassal chief of 
Kanauj. 

This famous scene represents the culmination of Dharmapila's 
triumph, and testifies to the formal assumption by him of the 
position of suzerain of Northern Indias which he had earned by 
defeating various kings. The categorical statement that the chiefs 
of various states assembled in Kanauj. and bowed their heads in 


refers to Gangasigara and places it in or near Kapilavastu. Yt has been plausibly 
suggested that Gokarna and ‘ Gasigdsametadmbudhi’ of the Monghyr copper-plate refer 
to the two places in Nepal, and that verse 7 of Monghyr copper-plate refers 
to a campaign of Dharmapala along the foot of the Himalays (IC. rv. 266). In 
support of this it may be pointed out that the confluence of the Ganges and the 
sea was situated in Bengal itself, and it was too near home to deserve special 
mention, either as a place of pilgrimage visited by the followers of Dharmapala. 
or as a Iandmark in his victorious campaign. On the whole, it would be better. 
in the present state of our knowledge, to regard Gokamna as situated in Nepal, 
and leave the other question undecided. 

It may be mentioned here that a place named Gokarna with a temple is 
referred to in an inscription in the Pudukottai State (Economic Conditions in 
Southern India by A. Appadorai, Vol. 1, p. 21). In the light of what has been 
said later about the military campaigns of Devapala in the South Indian peninsula, 
the location of Gokarna, conquered by Dharmapala, in the Pudukottai State is 
worth consideration. 

* Although the geyeral purport and implication of this verse are clear, its 
exact meaning is somewhat obscure on account of the defective construction of the 
last line. The emendation of “dattah éri-kanyakubjas-" into “dattasrih kanyakubjos-” 
(GL. 14, fn. 12) would give the meaning suggested in the text. The expression 
“svd-bhishek-odakumbhah, however, implies that Dharmapala’s own coronation (as 
emperor) also probably took place before Chakrayudha was placed on the throne 
of Kanyakubja. Kielhorn suggests in a footnote that the word ‘dattah’ in the 
verse, as it stands, “indicates that Dharmapala had been requested to permit the 
installation of the king of Kanyakubja” (EJ. rv. 252, f.n. 3). 
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approval of the coronation ceremony held by the command of 
Dharmapala, leaves no doubt that they all acknowledged his 
suzerainty, though it is conceivable that some of them might have 
offered homage and submission even though they were not actually 
defeated in battle. It would indeed be fantastic to suppose that 
although they were all independent chiefs, in no way subordinate 
to Dharmapala, they had come all the way to Kanauj only to 
approve of the settlement of political affairs in that city ‘by way 
.° of diplomatic gesture! The expression ‘ pranati-parinataih’ hardly 
leaves any deubt about their status vis a vts Dharmapala 

Fortunately, we have got an independent positive evidence in 
support of the view that Dharmapala held the position of a suzerain 
composed in the first-half of the eleventh century a.p. by Soddhala, 
a Gujarati poet, king Dharmapala is referred to as Uttarapatha- 
svdmin or lord of Uttarapatha2 This Dharmapala can only refer 
to the Pala emperor of that name. The expression Paficha- 
Gauda is also possibly reminiscent of the Gauda empire of 
Dharmapala? 

An idea of the extent of Dharmapala’s empire may be obtained 
if we can definitely locate the states mentioned in v. 12 of the 
Khalimpur copper-plate. Among them the kingdoms of Gandhara, 
Madra, and Kuru are well-known, and were situated respectively in 
the western, central, and eastern Punjab, while Kira corresponds 
to the Kangra district in the north-eastern part of the same 
province.* Matsya corresponds to modern Alwar State with parts 
of Jaipur and Bharatpur, while Avanti is certainly modern Malwa. 
Bhoja, Yadu, and Yavana countries cannot be located with certainty. 
The last-named probably refers to an Arab principality, either in 
the Indus Valley or in the North-Western Frontier Province. The 
Yadus or Yadavas ruled over the kingdom of Simbhapura in the 
Punjab,> but other regions like Mathura and Dvaraki are also 
traditionally associated with them, and it cannot be exactly 
ascertained which section of the Yadavas accepted the suzerainty 
of Dharmapala. In view, however, of the fact that the list includes 
several other states in the Punjab, the Yadu principality of 
Simhapura is probably meant. As regards the Bhojas they are afl 
ancient people, and the kingdom of Bhojakata, mentioned 
Vakataka copper-plates, includes at least a part of Berar, if not the 


¥ 


TK. 216-17, 230. * Gaekwad Oriental Series edition, pp. $6- -.~ - 


See supra p. 14. 
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‘Se *F wen $hy bs ae 
Sida ater , fo! 


vi] The Empire of Dharmapdla 109 


whole of it.1| Thus, on the whole, it may be safely concluded that 
Dharmapila exercised his imperial sway over the Punjab, Eastern 
Rajputana, Malwa and Berar, and this was the result of the 
victorious military campaigns which carried him as far as Kediara 
in the western Himalayas, and in course of which he defeated 
Indraraja and other kings. 

It must be borne in mind, however, that the empire of 
Dharmapala was not like that of the Mauryas or Guptas, or even 
of the later Pratihiéras. The vassal states were not annexed to 
the central dominions of the emperor, and their rulers were left 
undisturbed so long as they acknowledged the supremacy of the 
emperor, and rendered such homage and military ‘assistance as 
might have been fixed by usage or treaties. So we cannot regard 
the Punjab, Eastern Rajputina, Malwa, and Berar as integral parts 
of a consolidated dominion under the direct rule of the emperor. 
This is clearly indicated in verse 8 of the Morghyr copper-plate of 
Devapala (No. 6), and is in consonance with the available evidences 
im our possession. 

The kingdom of Kanauj, roughly corresponding to modern U.P., 
evidently stood on a different footing. Dharmapala not only 
conquered it but drove its ruler away, and placed his own nominee 
on its throne. He had the coronation of this nominee, and probably 
also his own imperial coronation, celebrated at Kanauj in the 
presence of a large number of vassal chiefs. It was thus perhaps 
regarded as a ceremonial capital of the empire Although he did 
not definitely annex the kingdom of Kanauj to the central kingdom, 
comprising Bengal and Bihar, which was ruled by !1m in person, 
he left it in charge of his protégé Chakrayudha, who owed his 
position entirely to the emperor, and whose status was thus very 
inferior to that of the other vassal chiefs. 

We can thus easily visualise the structure of the Pala empire 
under Dharmapala. Bengal and Bihar, the nucleus of the empire, 
were under the direct rule of Dharmapala, a long stretch of 
territory between the borders of Bihar and Punjab formed the 
dependency of Kanauj, while a large number of principalities ‘n 
the Punjab, Eastern Rajputana, Malwa. Berar, and probably also 
Nepal (if we believe the story in Svayambhu Purana) formed the 
vassal states. enjoying internal autonomy but paying homage and 
obedience. 

It seems very likely that Dharmapala completed this imperial 
fabric during the period that intervened between the retirement of 


* Ch Mark. Collins, The Geographical data of the Raghuvamsa and Oasa- 
kumara-charita (Leipzig, 1907), pp. 28, S$7ff. 
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Dhruva and the re-appearance of his son Govinda 11 in the north. 
As these two events may be dated approximately at 780 and 
800 ap.) we may roughly describe the career of Dharmapala 
somewhat as follows : 
c. 770 a.v.—Accession to the throne of Bengal. 
c. 770-790 a.p—-Conquest of Magadha and a large part of 
U.P., even extending beyond Allahabad. 
Encounter with Vatsaraja and Dhruva 
in the Ganges-Jumna Doab. 
¢c. 790-800 A.p.—Victorious campaign up to the Indus on 
the West, Himalayas in the North and 
even beyond Narbada in the south. 
Dharmapala could follow unchecked a career of aggressive 
militarism in the west mainly because of the collapse of the power 
of his great adversary, the Pratihira king Vatsarija. According to 
the Rashtrakiita records, the latter was forced by Dhruva to leave 
his kingdom and betake himself to the trackless desert.2 In other 
words, Vatsaraja took shelter in the heart of Rajputina which was 
a stronghold of the Gurjara power and was known after them as 
Gurjaratrabhiimi2 The Pratihdras, however, had not given up 
their political ambitions. Vatsaraja’s son and successor Naga- 
bhata 1 made strenuous efforts to recover the lost grounds. He 
- made alliance with the kings of Sindhu, Andhra, Vidarbha, and 
' Kalinga. He thus seems to have organised a confederacy of states 
situated on the border of the Pala and Rashtrakita empires, and 
presumably put himself as their champion against both.t 
Having consolidated his position by his successful diplomatic 
policy, Nagabhata decided to try his strength against his mighty 
adversary Dharmapala * He marched against Kanauj where 


. 


* RA. 57; EI. xxm. 217. The date of Govinda m1's northern expedition has 
been fully discussed in App. u, dealing with Pala chronology. 

2 Supra p. 106. 

* GP. 8, 30. Dr. H. C. Ray’s view that Malaya was at this time “ under 
the strong grip of the Pratihiras” (DHWNI. n. 845), is disproved, among other 
grounds, by the fact that Nagabhata is said to have seized by a sudden attack the 
hill-fort of the king of Malava (EI. xvi. 108). This shows that the Pratiharas 
had lost hold of Malava. The known facts, therefore, support the view, that 
after the Pratihara king Vatsaraja was defeated by Dhruva, Malava acknowledged 
the suzerainty of Dharmapala, but later, when Govinda mn invaded Northern India, 
it became a vassal state of the Rashtrakitas. Cf. D. C. Ganguly, Paramdras, p. 18. 

* GP. 88-39. 

* The struggle between Dharmapala and Nagabhata m has been discussed 
at length with full references to authorities in GP. 40-44. The views stated there 
form the basis of the account in the text. Mr. N. N. Das Gupta has offered @ 
different construction of the whole history (JBORS. xn. 361) His theory that 
Dharmapéla was defeated by Govinds mi shortly before his encounter with 
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Dharmapala had placed his protégé Chakrayudha on the throne. 
Chakrayudha was defeated! and fled to Dharmapala. A battle 
between Dharmapala and Nagabhata, with the empire of Northern 
India at stake, was now inevitable. That Nagabhata made exten- 
sive preparations for this enterprise, and was loyally helped by his 
feudal or allied chiefs, is known from several epigraphic records. 
The Jodhpur inscription of the Pratihara chief Bauka? informs us 
that his father Kakka gained renown by fighting with the Gaudas 
at Mudgagiri i.e. Monghyr. Vahukadhavala, probably a feudatory 
chief of the Pratiharas, is said to have defeated a king called Dharma 
(7.e. Dharmapala) 3 while another feudatory, Sankaragana, claims to 
have conquered the Gauda country and presented it to his overlord. 
As there are reasons to believe that all these chiefs were contem- 
poraries of Nagabhata m1, it may be safely presumed that they all 
took part in the campaign of Nagabhata against Dharmapala. 

It would appear, from the statement about Kakka, that a 
pitched battle was fought at Monghyr. It would mean_ therefore 
that Nagabhata had marched into the very heart of Dharmapila’s 
dominions. It is difficult to explain this weakness or lack of pre- 
paration on the part of Dharmapala, and it is not unlikely that 
he was attacked by the king of Tibet about the same time (see 
infra p. 124). 

If we are to trust the Pratihira records, Nagabhata m must 
have inflicted a crushing defeat upon Dharmapala. But the Prati- 
hara king was not destined to enjoy the fruits of his victory. 
Once more the dream of founding a Pratihara empire was shattered 
by the Rashtrakiitas. The triumphant career of Nagabhata n, 
like that of his father Vatsaraja, was cut short by the invasion of 
the hereditary enemy from the south. 

It is not_improbable that in his dire necessity Dharmapala 
invoked the aid of the. Rashtrakita king against the common 
enemy. It is equally likely that the growing power of Nagabhata 
alarmed Govinda mr and he advanced to the north of his own 
accord. For we know from the Pratihara records, that Nagabhata 
made alliance with the states on the border of the Rashtrakita 
kingdom, and captured the strongholds of Malava. As Malava 
commanded the route between the Rashtrakita kingdom and 
Northern India, and was probably then subordinate to the former. 
the Rashtrakiita king might have accepted the challenge so 
defiantly thrown, and advanced to the north to settle his own 


Nagabhata would no doubt explain the advance of Nagabhata 1 right up to 
Monghyr, but there does not appear to be sufficient reason to accept this view. 

» EI. xvi. 108, verse 0. * EI. xvin. 98, verse 24. 

* El. xx. 7, verse 9. ‘ EI. xv. 14, verse 14 
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accounts with the Pratihira ruler. But whatever may be the cause, 
the effect of the war was decisive. Nagabhata’s power was 
thoroughly crushed, and Govinda tr made a triumphal march right 
across his dominions at least up to the Ganges-Jumna Doab.' 

The victorious campaign of Govinda mt against Nagabhata 1 
saved Dharmapala and Chakriyudha from imminent disaster. No 
wonder, that, as the Rashtrakiita records tell us, both of them 
submitted, of their own accord, to Govinda m1? Indeed, circums- 
tances would even justify the assumption that it was a pre-arranged 
affair, and that this was the price by which they purchased the 
timely intervention of the Rashtrakiita monarch. In reality, this 
submission meant nothing. For, as they anticipated, Govinda m 
soon returned to the Deccan, and Dharmapala was left free to 
re-organise his empire. 

There is no reliable evidence in support of the view, generally 
accepted, that Nagabhata, after having defeated Chakrayudha, 
annexed his kingdom and transferred his seat of government to 
Kanauj, which henceforth continued to be the capital of the 
dynasty? Asa matter of fact, the only known record of Nagabhats, 
dated 815 a.., was found in Buchkala, in the Jodhpur State, and 
the locality is said to be within his kingdom proper (sva-vishaya) 4 


* GP. 42-48; RA. 66; TK. 2931. 

Fe See tiid to whom (Govinda m1) ........ those (kings) Dharma and 
Chakrayudha surrendered of themselves” (Sanjin Plates of Amoghavarsha 1, 1. 23. 
El. xvm. 258. Also cf. RA. 66; TK. 282). Mr. N. N. Das Gupta’s view 
: that Dharmapala was defeated in a battle by Govinda m1 is not supported by the 

evidence that he quotes (JBORS. xu. 362-63). There are reasons to believe that 
Govinda m’s success against Dharmapala was too insignificant to be included in 
contemporary records, and was magnified at a later date (Cf. App. 1). 

* This view is held by Dr. R. §. Tripathi who also places the victories of 
Nagabhata 1 against Dharmapala and Chakrayudha after his own defeat at the 
hands of Govinda ur (TK. 232-83). In view of the decisive defeat inflicted upon 
Nagabhata 1 by Govinda m1, this sequence of events does not appear to be 
reasonable. The only evidence in favour of the theory that Nagabhata 1 transferred 
his capital to Kanauj is a statement in the Prabhdvaka-charita that king Nagavaloka 
of Kanyakubja, the grandfather of Bhoja, died in 890 vs. This Nagavaloka 1s 
probably Nagabhata 1, but the statement about the capital may have been due 
to the fact that Kanauj was long known as the famous capital of the Pratiharas at 
the time when the book was composed. If Nagabhata really transferred his 
capital to Kanauj, it was very likely towards the close of his reign (c. 880 A.D.), 
after Dharmapala had died and his son and successor Devapala had enjoyed the 
position of supreme ruler of Northern India for a fairly long period, as is claimed 
in his records. But the date of the death of Nagabhata n, viz. 890 v.s. 
i =883 av.) is very doubtful as the earliest known date of his grandson Bhoja, 
w 886 aD. te. only three years later. The authenticity of the passage in 
Prabhavaka-charita may therefore be justly doubted. 

* El. rx. 900. 
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Taking everything into consideration, the most probable view 
seems to be that Dharmapila’s empire did not suffer any considerable 
diminution during the rest of his life, and the power of the Pratiharas 
was mainly confined to Rajputana. It is, therefore, reasonable to 
suppose that Dharmapala spent his last days in peace, and we may 
well accept the statement, made in the Monghyr copper-plate (v. 12) 
of Devapala, that there was no disturbance in the dominions when 
he succeeded his father Dharmapala. 

Dharmapala fully deserved the rest after a long reign of stress 
and storm. His career was indeed a remarkable one. He inherited 
a small kingdom from his father, but his prowess and diplomacy, 
aided by good fortune, enabled him to establish a vast empire in 
Northern India. He had to fight many battles, and some times 
suffered serious reverses. On more than one occasion his position 
appeared precarious. But his undaunted spirit triumphed over all 
obstacles, and he launched Bengal into a career of imperial glory 
and military renown to which there has been no parallel before or 
since. The lure of the imperial city of Kanauj which proved the 
ruin of Sasdinka’s kingdom paved the way for his grand success, 
and Bengal’s dream of founding an empire in Northern India was 
at last fulfilled. We can only dimly realise its profound effect on 
Bengal. The country which only two generations ago was trampled 
under feet by a succession of foreign invaders, and suffered almost 
complete political disintegration, suddenly came to be the mistress 
of the whole of Northern India up to its furthest limits. It was 
nothing short of a miracle, and no wonder that the whole country 
was resounding with the tales of wonderful achievements of its 
remarkable ruler. The court-poet did not perhaps very much 
exaggerate the state of things when he wrote the following verse 
about Dharmapala: — 

“Hearing his praises sung by the cowherds on the borders, by the foresters 
in the forests, by the villagers on the outskirts of villages, by the playing groups 
of children in every courtyard, in every market by the cuardiars of the weights, 
and in pleasure-houses by the parrots in the cages, he always bashfully turns aside 
and bows down his face.”? 

Dharmapala assumed full imperial titles Paramesvara Parama- 
bhattdraka Mahdrajddhirdja, whereas his father is called only 
Mahardajadhirdja. That Dharmapila introduced pomp and grandeur 
worthy of the empire he had built up, would be evident from the 
following description of what looks like an Imperial Durbar held 
in Pataliputra : 

“Now—from his royal camp of victory, pitched at Pataliputra. where the 
manifold fleets of boats proceeding on the path of the Bhagirathi make it seem 


* Khalimpur copper-plate. y. 18 (EI. rv. 252). 
13 
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as if a series of mountain-tops had been sunk to build another causeway (for 
Rama’s passage); where, the brightness of daylight being darkened by densely 
packed arrays of rutting elephants, the ramy season (with its massed of black 
clouds) might be taken constantly to prevail; where the firmament js rendered 
grey by the dust, dug up by the hard hoofs of unlimited troops of horses presented 
by many kings of the north; and where the earth is bending beneath the weight 
of the innumerable foot-soldiers of all the kings of Jambudvipa, assembled to 
render homage to their supreme lord.”* 


In spite of the obvious exaggeration of the poet, the above 
passage is a fair index of the imperial vision of Bengal towards the 
close of the reign of Dharmapala, 

It is extremely unfortunate that we know so little about the 
personal history of Dharmapala, except his political and military 
achievements. The Khalimpur copper-plate shows that he must have 
reigned for at least thirty-two years. Taranatha’s statement that 
he ruled for sixty-four years cannot be credited in the absence of ~ 
any corroborative evidence. The Monghyr copper-plate informs us 
that he married Rannddevi, the daughter of the Rashtrakita king 
Parabala. This Rashtrakiita king is usually identified with the 
king of that name who was ruling in Central India in 861 a.v., but 
this seems very doubtful? It is very likely that Dharmapala’s 
father-in-law belonged to the well-known Rashtrakita family of the 
Deccan, but no king of that family with Parabala as name or 
biruda is known to us so far. 

The Khalimpur copper-plate refers to Yuvarija Tribhuvanapala 
as ditaka of the Grant. Whether he is identical with Devapala, 
who succeeded Dharmapala, or a different person, is not known to 
us. In the latter case, he was probably the eldest son of Dharmapala 
who either predeceased his father, or was superseded by Devapala 
under circumstances not known to us. 


* Ibid. 

* Cf. Pathari Pillar inscription, EI. rx. 248ff. The date of this inscription 
has been read as Satnvat 917. The figure for hundred is not quite clear on the 
published facsimile, but the reading has been accepted by all scholars. Now the 
accession of Devapala, son of Rannadevi and Dharmapala, is generally assigned to 
ce. 810 or 815 av. Unless Devapala was a minor, of which there is no evidence, 
he must have been born some time before 795 a.D., and his mother’s birth cannot - 
be placed later than 780 a». Her father Parabala, therefore, must have been born 
about 760 a.p. and was therefore more than hundred years old when the Pathari 
inscription was engraved. Even if we assume that Devapala was a child at the 
time of accession, we have to believe that Dharmapala married, at a fairly advanced 
age, 8 young girl of twenty or thereabouts, and that his father-in-law survived him 
for nearly half a century. These may not be impossible, but are certainly very 
unusual. On the whole, the identity of Dharmapila’s father-in-law and the kiag 
Parabala of the Pathari inscription must be regarded as doubtful (cf. RA. 55, fn. 19)- 

* The late Dr. Fleet proposed to identify him with Govinda m (BG. & 
Part 1, p. 804), but he is not known to have any biruda like Parabala. 
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Dharmapala had a younger brother named Vakpala. It is 
claimed in a later record that he was a valiant hero and destroyed 
the enemies of his brother. It may be presumed that Vakpala was 
the commander of the royal army. Similarly, we Jearn from another 
later record that a Brahmana named Garga was the minister of 
Dharmapala. In this record of his descendant, Garga is given the 
credit of making Dharmapala, the lord of the east, ultimately the 
lord of the other directions too. These credits, claimed on behalf 
of the general and minister of Dharmapala, may, no doubt, have 
some foundation, but we must accept them with caution, specially 
as they come from interested parties. 

According to Tibetan tradition, Dharmapala was a great patron 
of Buddhism. He is said to have founded the famous Mia 
vihadra in Magadha on the top of a hill on the bank of the Ganges. 
It had 114 teachers in different subjects and included a central 
temple, surrounded by 107 others, all enclosed by a boundary 
wall According to Buston,? Dharmapala also built a magnificent 
monastery at Odantapuri, but according to Taranatha,? it was 
founded by either Gopala or Devapala. Curiously enough, the 
legend related by Buston about the foundation of Odantapuri 
athdra by Dharmapala is exactly the same as is told by Taranatha 
about the foundation of a vihdra at Somapuri in Varendra by 
Devapala. Now the recent archacological “excavations carried out 
at Paharpur, in Rajshahi district, leave no doubt that its ruins 
represent the famous Somapura-vihdra, and the name of the place 
is still preserved in the neighbouring village called Ompur. 
According to the short inscriptions on some clay seals found in 
Paharpur, the Somapura-vihdra was founded by Dharmapila.. 
Taranatha says that Dharmapala founded fifty religious schools.® 
As already stated above, Dharmap4la was the patron of the great 
Buddhist writer Haribhadra® It reflects great credit upon the 
emperor, that amid his pre-occupations with war and politics he 
could devote his thought and activities to these pious and peaceful 


pursuits. 


' Tar. p. 217. According to other traditions, however. Devapala is regarded 


as its founder (Cordier—Catalogue, m1. 321-22). 
The reference to the Vihdra as Srimad-Vikramasila-deva-mahavihéra (Mitra- 


Nepal, 229) shows that Vikramaégila was another name or biruda of Dharmapala (or 
Devapala) who founded it. 


* P. 157. 5 Pp. 206. 
* For an account of these excavations cf. ASM. No. 55 (Paharpur—K. N. 
Dikshit) . 


* P. 217, * Buston, pp. 156 ff 
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Although Dharmapala was a Buddhist king, he was not hostile 
to Brahmanical religion in any way. He granted land for the 
worship of a Brahmanical god (Ins. No. 2) and followed the rules 
of caste laid down in the scriptures (No. 6, v. 5). The appointment 
of a Brahmana Garga as his minister, whose descendants occupied 
the post for several generations (No. 16), shows that politics was 
not influenced in any way by religion. 


2. Devapala (c. 810-850 A.D.) 


Paramesvara Paramabhattaraka Mahdrajadhiréja Devapala, who 
succeeded to the throne about 810 a.p., was fully endowed with the 
prowess and other qualities of his father. The available records 
seem to indicate that Devapala not only maintained the empire 
intact, but even extended its boundaries. The most interesting of 
these is the Badal Pillar inscription (No. 16) which contains an 
eulogy of five generations of hereditary Brahman ministers who 
served under four rulers of the Pala dynasty beginning from 
Dharmapala. Extravagant pretensions are put forward in this 
record on behalf of Darbhapani and his grandson Kedaramigra who 
both served under Devapala. It was Darbhapini’s diplomacy, so 
we are told, which enabled Devapila to exact tributes from the 
whole of Northern India, from the Himalaya to the Vindhya 
mountains, and from the Eastern to the Western seas (v. 5). It 
was again the intelligence of Kedaramisra that enabled Devapala 
to enjoy the sea-girt earth after having exterminated the Utkalas, 
curbed the pride of the Hinas, and destroyed the haughtiness of 
the Dravida and Gurjara lords (v. 13). 

Similar credit is given to the general of Devapala in the record 
of a descendant of the former (Ins. No. 14). We are told that on 
the approach of Devapila’s forces, under his brother Jayapala, the 
king of Utkala fled from his capital city, and the king of Pragjyotisha, 
submitted without any fight (v. 6). Devapila’s own Grant (No. 6) 
shows that his career of victory led him as far as Kamboja in the 
west and Vindhya mountains in the south. 

To whomsoever might belong the credit of these remarkable 
achievements, they undoubtedly testify to the brilliance of Deva- 
pala’s reign. It appears that he peacefully inherited the vast empire 
of his father and firmly established his authority (Ins. No. 6, v. 12). 
But it was soon apparent that he could not long maintain the 
extensive empire left by his father merely by peaceful and diplomatic 
methods, as his minister Darbhapini claims to have done. In those 
unsettled times, nothing but a policy of blood and iron could have 
checked the distuptive forces within the empire and aggressive 
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designs of ambitious neighbours. So Devapala’s long reign of about 
forty years must have witnessed a series of military campaigns, 
including those against the Pragjyotishas, Utkalas, Hiinas, Gurjaras, 
and Dravidas. 

Pragjyotisha is a well-known name of the Brahmaputra valley, 
and the province or a part of it was also called Kamaripa 
According to Hiuen Tsang, Kamaripa included the whole of Assam 
valley and extended up to the Karatoya river in the west. 
According to the Bhagalpur copper-plate (No. 14), when Jayapala 
set out on a conquering expedition the king of Pragjyotisha lived 
in happiness for a long time by accepting the order (of Jayapala) 
to desist from warlike preparations. It is thus evident thal the 
king of Assam accepted the suzerainty of Devapala and w2s left 
unmolested. This king was probably either Harjara or his father 
Pralambha.2 

The conquest of Utkala was, however, more thorough. In 
addition to the passage quoted above about the flight of the Utkala 
king from his capital, the Badal Pillar inscription informs us that 
the Utkalas were exterminated. There might have been one or 
more expeditions against Utkala, and the kingdom was thoroughly 
subjugated. Tarandtha informs us that Orissa, like Bengal, suffered 
from internal disruption,? shortly before Gopala was elected king. 
But like the Palas in Bengal, the Kara dynasty restored the solidarity 
of the kingdom. Subhakara, the third king of this dynasty who 
bore imperial titles, has been identified by S. Lévi with the king of 
Wu-cha who sent an autographed manuscript to the Chinese emperor 
Te-tsong in 795 ap. His son Sivakara also bore imperial titles, and 
ruled in Orissa.t After him nearly two hundred years elapsed 
before we hear of another Kara king in Orissa who might or 
might not have been descended from the earlier Karas.5 The Palas 
probably conquered Utkala during or immediately after the reign of 


* In the Kamauli Grant of Vaidyadeva (EI. 1. 348), the village granted 
is said to be situated in Kamaritpa-mandala and Pragijvotisha-bhukti. This shows 
that Kamariipa was regarded as a smaller unit within Pragjyotisha which necessarily 
included a larger area. It is, however, generally accepted that the same country 
was known as Pragjyotisha in ancient times and as Kamariapa in mediaeval times 
(HK. 1 ff). 

* For the contemporary history of Assam, cf. DHNI. 1. 241 ff. 

* Tar., p. 197. 

‘ Chanrasi copper-piate. JBORS. xiv. 292 ff. 

° The chronology of the Kara kings is involved in difficulties. For the view 
adopled in the text, cf. Orissa by R. D. Banerji, Vol. 1, Ch. x1; JARRS. x. 36. 
According to Vinayak Misra, the Kara dynasty came to an end about 794 ap. 
with the reign of Dandimahadevi (Orissa under the Bhauma Kings, 71), 
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Sivakara, and their boast that they had exterminated the Utkalas 
was perhaps not altogether unjustified. 

The Hiinas were the nomadic tribe from Central Asia that 
played a dominant role in the history of India during the latter haif 
of the fifth and the first half of the sixth century av. After that 
they had ceased to be a great power, but ruled over one or more 
small principalities. One of these was situated in the seventh 
century A.D. in Uttarapatha, near the Himalayas.! It was probably 
this principality which was successfully invaded by Devapala. 
Thereafter he proceeded up to Kamboja, which was to the north- 
west of the Punjab and immediately to the north of Gandhara. 
The Hana principality and Kamboja were both situated on the 
outskirts of the Pala empire and this sufficiently explains Devapila’s 
hostility with them. These detailed conquests show that Devapala 
not only maintained intact the empire he had inherited from his 
father, but also extended its boundaries by the conquest of Assarn 
and Orissa on one side, and Kamboja and Hina principalities on 
the other. The claim that he ruled from the Himalaya to the 
Vindhya, and from the Bay of Bengal to the Arabian Sea, was 
perhaps not very far from truth, and was in any case a pardonable 
exaggeration, and not a ‘mere bombast.” 

The Gurjaras mentioned in the Badal Pillar inscription were 
undoubtedly the Pratihadras, the old enemy of the Palas. We have 
seen above (supra pp. 106, 112) how the crushing defeat inflicted by the 
Rashtrakitas forced the Pratiharas to confine their activities within 
Rajputana and Dharmapala enjoyed his mighty empire undisturbed 
by them. Devapala also appears to have enjoyed a brief respite 
from their hostile activities during the first part of his reign. For, 
as we have seen above (supra p. 112), apart from a doubtful refer- 
ence in 4 Jaina text, there is nothing to prove that Nagabhata u 
recovered his power and occupied Kanauj, and if he did so it was 
probably not long before the date of his death (833 a.) as given 
in the same text. The records of the Pratihdras show that this did 
not revive the old glory of the family. The reign of Nagabhata’s 
son Ramabhadra was an inglorious one, and there are indirect 
evidences to show that he suffered severe reverses in the hands of 
his enemies, who even for a time ravaged his own dominions.‘ 
Ramabhadra’s son and successor Bhoja, however, infused a new 


* HC. Ch. v. 

* A territorial unit called Hiina-mandala in Malwa is referred to in an 
inscription of the Paramara king Vakpatiréja (EJ. xxm. 102). Both Vakpati and 
Sindhurfja are said to have defeated the Hiinas. Thus there was probably also 
a Hina principality in Malwa. 

° TK. 240. * GP, 45-46. TK, 236-87. 
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energy and strength among the Pratiharas, and seems to have 
recovered some of the territories lost by his father. The Barah and 
Daulatpura copper-plates show that he had occupied Kanauj and 
recovered Kalafijara-~mandala by 836 ap., and Gurjaratra, his 
ancestral territories in Rajputina, by 843 av.’ -But, evidently, his 
success was short-lived. For we find Gurjaratra in possession of 
another branch of the Pratihara family in 861 a.p., and Bhoja was 
defeated by the Rashtrakiitas some time before 867 a.p.” 

It seems to be almost certain that the lord of Gurjaras, 
whose pride was curbed by Devapala, was no other than Bhoja 1. 
According to the Badal Pillar inscription, this must have occurred 
fairly late in the reign of Devapala, for the credit of this achieve- 
ment is taken by Kedaramigra, the grandson of his first minister 
Darbhapani. We may, therefore, fix the date of this event between 
840 and 850 av. It was probably shortly after this that Bhoja 
was defeated by the Rashtrakiitas. These successive defeats so 
weakened his power, that even Gurjaratra, the territory round 
Jodhpur in Rajputana, passed out of his hands. Thus in spite of 
a short period of trouble, Devapala had not much to fear from 
the Pratiharas, and during his long reign that eternal enemy of the 
Palas was kept in check.* 


2 GP. 48; TK. 287-88. 5 GP. 48-80; TK. 242-48. 

* GP. 49-50; TK. 240-41. 

* It may be surmised that in his fight against Bhoja, Devapala was helped 
by the Chandellas of Khajuraho, There is a tradition that the founder of this 
dynasty supplanted the Pratihiras (V. A. Smith, Early History of India, Srd ed, 
p. 390). This statement has not been believed by the historians. But if we 
remember that Bhoja was ruling over Kalafijara-mandala in 886 a.v. (which 
might well have included Khajurabo about 50 miles from Kialafijara), that he was 
defeated by Devapala about 840 av., and that since then the Chandellas were in 
continuous occupation of Khajuraho and the neighbourhood (even though they 
hed later to acknowledge the suzerainty of the Pratiharas), it would not he 
unreasonalile to hold that the Chandellas had helped Devapala in his fight against 
Bhoja, and were rewarded, after the latter’s defeat, with the sovereignty of the 
territory near Khajursho, perhaps under the suzerainty of Devapala. Vakpati, the 
second king in the traditional genealcgical list of the Chandellas, is said to have 
made the Vindhyas his pleasure-mount (Khajuraho Ins. v. 18, El. 1. 126) and 
Vakpati's son Vijaya is said to have, like Rama. in his warlike expeditions reache:i 
even the southernmost point of India, presumably fer the benefit of an ally, as 
the epithet ‘ swhrid-npakriti-daksha’ shows (Khajuraho Ins. v. 20, EJ. 1. 142). 
Now Devapala also claims to have reached the Vindhya region and, as we shall 
see, there are reasons to believe that he sent an expedition to the extreme south. 
It may be presumed, therefore, that the earlier Chandella kings were allies of 
Devapala. This strengthens the view that they might have ousted Bhoja from 
Kalafijara with the help of the Pala king. 

Dr. H. C. Ray thinks that the Chandella kings referred to above were 
feudatory chiefs, perhaps of Bhoja (DHNI. 670-671). Of this there is no 
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Lastly, we come to the Dravidas who were also defeated by 
Devapala. They are usually identified with the Rashtrakitas, and 
as the Rashtrakitas were, like the Gurjaras, the rivals of the Palas, 
the reference may be to a successful fight with them.’ It would 
then appear that Devapala had to fight with both the hereditary 
enemies for maintaining his empire, and he was evidently more 
successful than his father. His Rashtrakiita rival was undoubtedly 
Amoghavarsha.? 

The term Dravida is, however, usually applied to denote, not 
the Deccan plateau which formed the Rashtrakiita dominions 
proper, but the South Indian peninsula. It is not unlikely, there- 
fore, that the Dravida ruler defeated by Devapala belonged to this 
region, and in that case he was most probably his contemporary 
Pandya king Sri-Mara, Sri-Vallabha who ruled about 815-862 A.D. 
According to the Sinnamanur Plates, this Pandya king repulsed a 
hostile confederation consisting of the Gangas, Pallavas, Cholas, 
Kalingas, Magadhas, and others at a place identified with modern 
Kumbakonam. The Magadhas in the above list can only refer to 
the forces of the Pala king who was in occupation of Magadha 
during this period. The conquest of Utkala had brought Devapala 
into contact with the Kalingas and there was every inducement on 
his part to enter into a close political association with them, and, 
through them, with the other powers mentioned above. For these 
powers were hostile to the Rashtrakiitas, and were repeatedly 
defeated by them during the reigns of Dhruva and Govinda m1. 
The common enmity to the Rashtrakiitas would have cemented the 
alliance, and the southern powers, whose dominions were ruthlessly 
devastated by the Rashtrakiitas, would naturally try to gain the 
support of such a powerful ruler as Devapala. 

It appears from the Velvikkudi Grant that the Pandya king 
was at one time a member of a similar confederacy of Eastern kings 
which defeated the Rashtrakiita king Krishna 1 at Venbai. But 
evidently he had seceded from it and was an object of its attack. 
The Sinnamanur Plates refer to his success against the confederacy 


definite evidence, though it is the general view (GP. 55). As Dhanga ascended 
the throne about 954 a.v., Vakpati and Vijaya, who were removed respectively five 
and four generations from him, may be regarded as contemporaries of Devapala. 

* BI. 205, 

* Devapilla’s success must have been facilitaled by the internal discords in 
the Rashtrakitta kingdom. For details cf. RA. 73-77. Dr. Altekar is wrong in his 
statement that the Pala records claim that Narayanapala had defeated a Dravida 
king (Ibid. p. 77). The claim is really made on behalf of Devapala. Dr. Altekar’s 
identification of the Dravida king with Amoghavarsha seems, however, to be quite 
tessonable, though his view about the struggle between the Palas sand the 
RashfraKites, based on the wrong assumption, is open to doubt. ~~ 


Wei eB secre ahs nse ae emt MESS ET ESE OE ane 
ny 


vi.] Devapala’s conquests in the South 121 


at Kumbakonam, but it is just possible that there were other 
episodes in connection with this campaign which were less favourable 
to him.! 

It is thus quite likely that the Dravida king, whose pride was 
curbed by Devapala, was the Pandya ruler Sri-Mara $ri-Vallabha. 
This view is strengthened by verse 15 of the Monghyr copper-plate 
(No. 6) which describes the empire of Devapala as bounded by the 
Himalayas in the north and Rameévar Setubandha in the south. 
It is no doubt an exaggeration, but there would be at least some 
basis for this, if we accept the above view. Some military victory 
near Ramesvar in the Pandya kingdom could be easily magnified 
by the court-poet, and would offer some explanation of the statement 
about the extent of his empire ; but it would be very curious indeed 
that such a statement should be made without absolutely any 
basis of fact. Similarly, the claim of the Chandella king Vijaya 
that he reached, in course of his conquest, the extreme south where 
Rama built his bridge, would be equally absurd unless we suppose 
that he did this in company with some powerful king; and from 
what has been said above,? this king may be Devapala. It is 
difficult to believe that two court-poets writing in different countries 
at different times should concoct the same baseless story about two 
different kings. The available evidences do not enable us to make 
any positive statement, but the hypothesis about a victorious 
expedition of Devap4la in the southernmost part of India cannot 
now be ruled out as altogether fantastic. 

Devapala ruled for at least 35 years* and his reign may be 
placed between 810 and “850 a.v. Under him the Pala empire 
reached the height of its glory. His suzerainty was acknowledged 
over the whole of Northern India from Assam to the borders of 
Kashmir, and his victorious forces marched from the Indus to the 
upper reaches of the Brahmaputra, and from the Himalayas to the 
Vindhyas, perhaps even to the southernmost extremity of India. 
His name and fame were known far outside India. and king 
Balaputradeva of the Sailendra dynasty ruling in Java, Sumatra, 
and Malay Peninsula sent an ambassador to him.t The object of 
this embassy was to ask for a grant of five villages with which the 


* This hypothesis of Devapala’s military expedition to the extreme south of 
India is based on Dr. Hf. C. Raychaudhuri’s very interesting paper “The Piirvaraja 
of the Velvikkudi Grant” (Dr. S. Krishnaswami Aiyangar Commemoration Volume, 
1986, pp. 197 ff). Cf. also supra p. 106, fn. 2. 

* Cf. supra p. 119, fn. 4. ; 

* The Nalanda Copper-plate (No. 7) is dated in the 89th or 35th Year. 
(See App. 1). 

* Ibid. 


16 


192 History of Bengal fou. 


Sailendra king proposed to endow a monastery he had built at 
Nalandé. The monastery of Nalanda was in those days the seat 
of international Buddhist culture, and the Pala emperors, as its 
guardians, held a high position in the Buddhist world. Devapala 
was a great patron of Buddhism and he granted the request of the 
Sailendra king. His interest in the Nalanda monastery and deep 
devotion to the Buddhist faith are also known from the Ghoshrawa 
inscription (No. 8). It records that Indragupta, a Brahman of 
Nagarahara (Jelalabad) and a learned Buddhist priest, received 
ovation from Devapala and was appointed the head of the Nalanda 
monastery. 

A general review of the Pala kingdom towards the close of 
Devapala’s reign is given by the Arab traveller and merchant 
Sulaiman, who made several voyages to India and wrote an 
account of it in 851 a». The Pala kingdom is referred to as 
-Ruhmi (Rahma, according to Al’Masidi). The Pala king is said to 
be at war with his neighbours, the Rashtrakitas and the Gurjara- 
Pratiharas. His troops were more numerous than those of his 
adversaries. In his military campaigns he took 50,000 elephants, 
and ten to fifteen thousand men in his army were employed in 
fulling and washing cloths. 

Reference has already been made above to the nature of 
Dharmapala’s empire. So far as we can judge from the available 
records, Devapala, too, does not seem to have exercised any direct 
administrative control oversany territory outside Bengal and Bihar. 
In the case of the Imperial Guptas and Gurjara-Pratiharas, not 
only inscriptions all over Northern India invoke their name as 
suzerain, but we have also the records of their officers governing 
remote territories like Kathiawar peninsula. No such records of the 
two Pala emperors have yet been discovered beyond the confines 
of the modern provinces of Bengal and Bihar, It is, therefore, 
reasonable to assume that so far as the rest of the imperial 
territories were concerned, they were governed by local rulers who 
acknowledged the suzerainty of the Palas. This is corroborated 
by v. 8 of the Monghyr copper-plate of Devapala (No. 6) 2 

In this connection, it is interesting to note that reference is 
made to a Pala ruler, Yuvarija by name, in the Udayasundari- 


* Cf. E.&D. 1. 5, 25; S, H. Hodivala, Studies in Indo-Muslim History, pp. 46. 
For an explanation why the Pala kingdom is referred to as Rubmi or Rahma, 
ef. THQ. xvi. 232 ff. 
.  ® According to this verse, Dharmapala, after his digvijays, removed the sorrows 
of the conquered kings by presenting them excellent rewards and permitted them to 
return to their own kingdoms. ; 
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kathé composed by Soddhala.1 We learn from this book that a 
famous poet, Abhinanda by name, graced his court The 
Rémacharita,? composed by this poet Abhinanda, gives more 
details about Yuvaraja who is described as a great conqueror. He 
had the epithet Haravarsha, and was the son of Vikramagila. He 
is also referred to as the ornament of the Pala family (Pdla-kula- 
chandra, Pala-kula-pradipa etc.) founded by Dharmapala (Dharma- 
piala-kula-kairava-kanan-endu) 

These epithets leave no doubt that Yuvaraja Haravarsha 
belonged to the Pala family of Bengal. According to the 
Ramacharita, he was a powerful king, a statement which is also 
corroborated by the Udayasundari-kathad. The question, therefore, 
naturally arises whether he is to be identified with a known Pals 
king, or regarded as a ruler over some territory outside Bengal and 
Bihar. It has been suggested that Vikramasila, the father of 
Yuvarija, was another name of Dharmapala who founded the 
Vikramagila monastery, and Haravarsha is identical with Devapala.® 
Dr. D. C. Ganguly infers from the epithet Haravarsha that he was 
connected with some Rashtrakiita kingdom. As Parabala, the 
Rashtrakitta king of Central India, was the father of Dharmapala’s 
queen, Dr. Ganguly suggests that Yuvaraja might have ruled over 
that territory.6 None of these conjectures except perhaps the 
identity of Dharmapala (or Devapala) and Vikramasila can be 
supported by positive evidence. There are some grounds for the 
belief that the poet Abhinanda was an inhabitant of Bengal,’ and 
in that case Yuvaraja Haravarsha may be the well-known Pala 
king Devapala or his son. But if Yuvaraija Haravarsha ruled over 
any territory outside Bengal and Bihar, this will be the only 
instance where any part of the Pala empire was directly administered 
by the Pala kings or members of their family. In any case, the 
history of Yuvaraja Haravarsha is an interesting episode in the 


t 


* Published in Gaekwad Oriental Series. 

* Ibid. p. 2. ® Published in Gaekwad Series. 

“ Cf. 1.110 (p. 10); Introductory verses to chs. vnr (p. 68) and vi (p. 47); 
concluding verses of chs. x (p. 91), xr (p. 102), xxv (p. 234), vi (p. 55), and 
xvnt (p. 253). 

* Introduction to Rémackarita, pp. xx-xxm. That Vikramadila was possibly 
a biruda of Dharmapala or Devapala rests on some positive evidence, presumably 
unknown to the editor (supra, p. 115, fm. 1). But the patron of the poet is also 
called Prithvipala in the concluding verse of Canto 2, and Prithivipala in the last 
verse of Canto 10 (ms. C) or 18 (ms. A). This may be another name of Haravarsha. 
In that case he must be different from Devapala. 

* Bhé&ratavarsha, Sravana, 1840, pp. 247 ff. 

* Introduction to Ramacharita. 
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history of the Palas. All that we can infer about the period of his 
tule from literary evidence, is that he flourished certainly before 
the eleventh century a.p. and probably before the tenth. 

In conclusion, a brief reference may be made to the relation 
between Bengal and Tibet during the reigns of the first three Pala 
kings. The political relation between Tibet and India down to the 
middle of the eighth century a.p. has been discussed above (see 
supra pp. 91-93). In spite of the victories of Lalitaditya, the 
Tibetan rulers continued their aggressive policy, and the Tibetan 
chronicles, of a later date, record their great achievements in India 
during the period 755-836 a.p. 

The Tibetan king Khri-srong-lde-btsan (755-97 a.p.), regarded 
as an incarnation of Bodhisatva Mafijusri, was a very powerful 
king. According to the Chronicles of Ladakh, “he subdued all the 
provinces on the four frontiers” including “China in the east and 
India in the south.”? In a Tibetan text, composed not much later 
than the ninth century A.v., his son Mu-tig Btsan-po is said to have 
brought under his sway two or three (parts of) Jambudvipa* This 
somewhat vague statement is supplemented by the following details 
in the same text : 


“In the south the Indian kings there established, the Raja Dharma-dpal and 
Drahu-dpun, both waiting in their lands under order to shut up their armies, yielded 
the Indian kingdom in subjection to Tibet: the wealth of the Indian country, gems 
and all kinds of excellent provisions, they punctually paid. The two great kings 
of India, upper and lower, out of kindness to themselves (or in obedience to him), 
pay honour to commands.” * 


The king Dharma-dpal in the above passage undoubtedly refers 
to the Pala king Dharmapala. As regards Drahu-dpua, Dr. Thomas, 
who edited the text, suggests that it might mean “nephew, or 
grandson, Drahu,” but it does not help us in identifying him. 

The next important king Ral-pa-can (c. 817-c. 836 a.v.), accord- 
ing to the Chronicles of Ladakh, conquered India as far as the 


* This lower limit is furnished by the date of Soddhala who was @ 
contemporary of both Chhittaraja and Mummuniraja, rulers of Koukana, whose 
known dates are respectively 1026 a.p. and 1060 a. (Introduction to Udayasundari- 
katha, p. 1). The editor of Ramacharita places Abhinanda and Haravarsha before 
900 a.p. on the ground “that Soddhala in his chronology of famous poets of 
ancient India beginning from Valmiki down to his own time places Abhinands 
before Rajasekhara” (pp. xx-xx1). 

* Francke, Antiquities of Tibet, Part u, p. 87. Dr. L. Petech, Study on the 
Chronicles of Ladakh. IHQ. xv. 65. 

* F. W. Thomas, Tibetan Literary Texts and Documents concerning Chinese 
Turkestan, p. 270. 
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Gangisigara. This has been taken to represent the mouth of the 
Ganges.) 

The facts culled above from the Tibetan texts throw interesting 
light upon the political relation between India and Tibet during 
the first century of Pala rule. How far the Tibetan claims of 
conquest and supremacy in Indian plains may be regarded as 
historical facts, it is difficult to say. For the Indian sources contain 
no reference to any military campaign from Tibet, far less to the 
exercise of political authority by its king in India proper. While, 
therefore, we must suspend our final judgment about Tibetan 
conquest and supremacy in India until fresh evidence is available, 
we must not ignore the possibility that perhaps the course of events 
in Bengal during 750-850 a.v. was influenced by Tibet to a much 
larger extent than we are apt to imagine.” 


m. Tae Decure anp Faut or raz Emre. 


The glory and brilliance of the Pala empire did not Jong survive 
the death of Devapala. The rule of his successors, whose names 
and approximate dates are given below, was marked by a steady 
process of decline and disintegration which reduced the Palas almost 
to an insignificant political power in North India. 


1. Vigrahapéala 1 


or e. 850-854 ap. 
Sirapala 1 

2. Narayanapila c. 854-908 Ap. 

$. Rajyapéla ce. 908-940 a.p. 

4. Gopila n ec. 940-960 ap. 

5. Vigrahapala u c. 960-988 aA.p. 


* Francke, op. cit. 89-90, Francke assigns to Ral-pa-can the date 804-16 a.D., 
but Dr. Petech (op. cit. 81) gives the date 817-886 a.v. 

* The alleged victories of Khri-srong-lde-btsan (755-97 a.v.), for instance, 
fit in well with what we know of the political condition in Bengal about the 
middle of the eighth century a.p., and might have played no inconsiderable part 
in placing a Buddhist ruler on its throne. The specific mention of Dharmapala’s 
submission to this Tibetan ruler or his son is of special interest. Whatever we 
might think of the Tibetan claim, a conflict between Dharmapala and the Tibetan 
rwer is not an improbable one and might explain the former’s defeat by 
Nagabhata 1. In this connection we might recall the tradition that Dharmapala 
occupied the throne of Nepala which, we know, was under the political subjection 
of Tibet during the greater part of the seventh and eighth centuries a.v. The 
expedition of Dharmapala to Kedara and Nepala may also have some connection 
with Tibetan aggression. The alleged conquests of Ral-pa-can (817-836) might 
explain the weakness of the Pala kingdom under Devapala which enabled Bhoja 
to conquer Kanauj some time before 836 a.p. The advance of the Tibetans up to 
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Devapala was succeeded by Vigrahapala. There is some dispute 
among scholars regarding the relationship between the two, but 
the most probable view seems to be that Vigrahapala was the 
nephew of Devapala, and not his son (cf. App. 1v). According to 
the genealogy preserved in the Grants of Narayanapala and sub- 
sequent kings, Dharmapala had a younger brother named Vakpiala, 
who was evidently his general and fought his enemies in all direc- 
tions. Vakpala’s son Jayapaila was the great general of Devapala, 
and conquered Orissa and Assam for his royal cousin. Vigrahapala, 
who ascended the throne after the death of Devapala, was probably 
the son of this Jayapala, though some take him to be the son of 
Devapala. 

For the present, we are absolutely in the dark regarding the 
circumstances which led to this change in the line of succession. 
It might have been due to the absence of any heir of Devapala, 
although this does not appear to be very likely. For the Monghyr 
copper-plate of Devapala (No. 6) shows that he had installed his 
son Rajyapala as Crown-Prince, and that this son was alive in the 
year 33 of his reign, i.e. not more than seven or eight years before 
his death. Of course, Rajyapala might have died during this 
interval, as appears to have been the case with Tribhuvanapila 
mentioned above, On the other hand, we cannot altogether eliminate 
the possibility of an internal dispute regarding succession! in which 
the general Jayapéla might have placed his own son on the throne 
with the support of his army For the sudden collapse of the Pala 
Empire naturally leads to the presumption of a catastrophe of this 
kind, and the view of an internal disruption is supported by the 
mention of the kingdoms of Anga, Vanga, and Magadha in a 
Rashtrakita record dated 866 A.p. 

Vigrahapala, who inherited the throne and the vast empire of 
Devapala, is described in very vague and general terms as having 
destroyed his enemies. The old Kedaramigra continued as minister. 
But the Badal Pillar inscription (No. 16) which attributes to his 
diplomacy the great military victories of Devapala, has nothing to 


the mouth of the Ganges would account for the sudden collapse of the Pals 
kingdom under Narayanapala, if we could push forward the dates of the incident 
by two decades, which is not very unreasonable in view of the proved inaccuracies 
m the chronology of the Tibetan chronicles. Lastly, the usurpation of a part of 
the Pala kingdom by Kamboja chiefs in the tenth century a.p. may be ultimately 
traceable to the Tibetan expeditions, for Kamboja was an Indian name for Tibet 
(cf. App. v). But all these are mere conjectures and speculations for the present, 
and undue stress should not be laid on them till corroborative evidence is forthcoming. 

* This view finds support in the story of Yuvaraija Haravarsha referred to 
supra p. 128, if he is regarded as the son of Devapala, and we accept his association 
with the Rashtrakita kingdom in Central India as suggested by Dr. D. C. Ganguly. 
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say of the next king whom it calls Sirapala. Sirapala was obviously 
another name of Vigrahapila,! and all that the Badal Pillar inscrip- 
tion tells us about him is that he attended the sacrificial ceremonies 
performed by his minister, and poured holy water over his own 
head for the welfare of his empire. It offers a strong contrast 
between the warlike Devapala and his successor who was evidently 
of a pacific and religious disposition. Vigrahapala maintained this 
attitude till the last. He abdicated the throne in favour of his son 
Narayanapala and retired to a religious life? He had married a 
princess of the Haihaya family named Lajja$ 

Narayanapala also resembled his father rather than his grand- 
uncle. He had Kediaramiéra’s son Guravamisra as his minister, but 
the Badal Pillar inscription records no glorious military achievement 
to his credit. The Bhagalpur copper-plate grant (No. 14), issued 
in the 17th regnal year of Narayanapala, also refers to his prowess 
in only vague and general terms, but does not mention any specific 
conquest. Although he ruled for no less than fifty-four years (No. 15), 
we have not the least evidence of any military victory of Narayana- 
pala. All these raise a strong presumption about the weakness of 
these two Pala rulers, and this presumption is fully borne out by 
external evidences, particularly the history of the Rashtrakitas and 
the Pratiharas, the two hereditary enemies of the Palas. 

As regards the Rashtrakitas,* we learn from the Sirur inscrip- 
tion, dated 866 av. that the ruler or rulers of Anga, Vanga, and 
Magadha paid homage to king Amoghavarsha (814-c.880 a..). 
The internal history of the Rashtrakiitas makes it highly improbable 
that Amoghavarsha could have undertaken an expedition against 
the Pala ruler before he had defeated the king of Vengi some time 
about 860 a.p. It is likely that after the conquest of Vengi, the 
Rashtrakita forces proceeded along the eastern coast and invaded 
the Pala kingdom from the south. It was perhaps of the type of 
the occasional military raids of the Rashtrakiitas into Northern 


* N. Vasu regarded Sirapala as the son of Devapala (VJI. 216), but the 
identity of Sirapala and Vigrahapala is upheld by all scholars (GL. 82 fn.; BI. 217). 
* Ins. No. 14, v. 17. : 

® Ins. No. 14, v. 9. According to Epic and Puranic traditions, Haihaya was 
a great-grandson of Yadu. His descendants, called Haihayas, were divided into 
many groups. But the most important line, during the historical period, that claimed 
to belong to this family, was the Kalachuri. There were two branches of Kalachuris 
ruling in Northern India at the time when Vigrahapala ruled, viz., those of Gorakhpur 
and Dahala (or Tripuri). The queen of Vigrahapala presumably belonged to one 
of these families. 

* References and authorities for the statements about the Rashtrakiitas will 
be found in RA. 75-78. 
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India, and had no permanent effect. But it must have considerably 
weakened the military power and the political prestige of the Palas. 
The conquest of a portion of Radha by the Sulki king Mahérdjadhirdja 
Ranastambha of Orissa may also be assigned to the same period,' 
and. may not be altogether unconnected with the Rashtrakiita 
invasion. 

These reverses of the Palas in the south probably created a 
favourable opportunity for the Pratihara king Bhojadeva to renew 
his ambitious efforts which were checked by Devapala. The defeat 
inflicted by the Rashtrakitas and the pacific disposition of Vigraha- 
pala and his successor Narayanapala must have encouraged Bhoja 
to wrest_the empire of..Northern India from the Palas? His 
enterprise proved successful. He first turned his attention towards 
the west and destroyed the remnant of the political suzerainty 
enjoyed by the Palas. He then proceeded to the east and 
subjugated extensive territories both in Bundelkhand and _ the 
United Provinces. It does not appear that he had encountered 


any opposition from the Palas until he reached almost the borders 


of Magadha. But in spite of the weakness of the Palas, Bhoja 
made extensive preparations against them. 

We learn from the Kahla Plate? that Gunambhodhideva, a 
Kalachuri king of Gorakhpur, who obtained some territories from 
Bhojadeva, snatched away the sovereignty of the Gaudas. This 
Bhojadeva is undoubtedly the great Pratihdra king, who was 
successful in his expedition against the Pala king and probably 
rewarded the services of his feudatory Kalachuri chief by grant of 
lands. It is also probable that Bhoja obtained the assistance of the 
famous Kalachuri king Kokkalla 1 of Dahala. Kokkalla’s date is not 
definitely known, but he probably ruled between 840 and 890 a.v4 
He is said to have granted freedom from fear to Bhoja and plundered 
the treasuries of various kingdoms including Vanga. The two 
events may not be unconnected, and in any case Kokkalla’s raid 
against Vanga, if it was really a fact, must have facilitated the 
success of Bhoja. Another chief that prohably accompanied Bhoja 


4 Orissa, 193-95. 

* References and authorities for the statements about the Gurjara-Pratiharas 
will be found in GP. 50 ff. 

* v. 9. El. vn. 89. 

* DHNI. wu. 754; GP. 5@ in. 4; THQ. xu. 482 ff. A recent writer a= 
the reign of Kokkalla 1 between 840 and 885 ap. (1HQ. xvu. 117 ff). 

* Bilhari Ins. v. 17, El. 1. 256, 264; Benares cre. v. 7, El. u. $06; pours 
Plates. EI. xtx. 75 ff; Bhoja has been identified by some scholars with Bhoja 0, 
and by others with Bhoja 1, but the former view appears to be untenable (ZHQ. 
xm. 492 ff). Cf. also GP. 5@ fn. 4; DHNI. u. 754; TK. 258-56; HQ. xvn. 1178. 
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was the Guhilot king Guhila m who is said to have defeated the 
Gauda king.' His father Harsharaja joined the campaigns of 
Bhoja in the early part of his reign. It is, therefore, exceedingly 
likely that he accompanied Bhoja in his successful Gauda expedition 
and took the credit thereof; for it is difficult to believe that he 
could have led an expedition against distant Gauda on his own 
account. 

Bhoja had thus organised a formidable confederacy against the 
Palas, and it seems he inflicted a crushing defeat upon them. Being 
secured agaist any trouble from the Rashtrakiitas in the south,? 
and having laid low the power of the Palas, Bhoja could enjoy in 
peace the extensive empire he had established in Northern India. 
In the west he had conquered Karnal in the Punjab and the 
Kathiawar Peninsula, and probably extended his empire up to the 
borders of the Muslim principalities in the Indus Valley. In the 
east the Kalachuris of Gorakhpur as well as thc Chandellas of 
Jejakabhukti (Bundelkhand) acknowledged his suzerainty. and the 
Palas were humbled to the dust. Armed with the resources of this 
vast empire, Bhoja’s son and successor Mahendrapala followed up 
the victory over the Palas with relentless severity. Six of his 
inscriptions,? found in Patna and Gay& districts, leave no doubt 
that Magadha was annexed to the Pratihara empire. Recently, an 
inscription of Mahcndrapéla (No. 55), dated in his fifth year, has 
been found on a pillar unearthed during the excavations at Paharpur 
in Rajshahi district, the site of the famous Somapura-vihira of 
Dharmapala. It proves that even Northern Bengal had passed on 
for a time into the hands of the Pratiharas. 

It is difficult to give a satisfactory explanation of this 
phenomenal suéééss‘ of the Pratiharas and the complete collapse of 
the Palas duritig the latter half of the ninth century a.v. The 
personality of Bhoja and his success in organising a powerful confe- 
deracy ‘are no doubt important factors. but able rulers like Devapala 
might have successfully contended against both. The failure of the 
Pala kings undoubtedly demonstrates their personal incapacity and 
want of foresight and diplomacy. But there might have been 
other factors at work. We have already hinted at the probability 
of a disputed succession after the death of Devapala. Further, the 
records of Assam and Orissa show that both these neighbouring 


* Chatsu Ins. v. 23. EL. xi. 15. 

? The revolt of the Gurjara branch, the constant struggle with the Eastern 
Chalukyas, and above all the pacific disposition of Amoghavarsha may explain the 
absence of active hostility between him and Bhoja. Cf. RA. 77. 

* Ins. Nos. 53, 64, 56-59. 
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kingdoms, which had been subjugated by Devapala, had again 
become powerful. In Assam, king Harjara, one of whose known 
dates is 829-30 Av.’ had assumed imperial titles,? and the record 
of his son Vanamala describes him as a powerful emperor and 
conqueror in many battles? In Orissa, the Sailodbhava dynasty 
re-cstablished its supremacy on the ruins of the Karas, and 
Sainyabhita mt Madhavavarman Srinivasa (c. 850 A.p.) established 
the greatness of his family. He and his successor are said to have 
performed Asvamedha, Vajapeya and other sacrifices. in token of 
their political supremacy.* 

The rise to power of these two dependent principalities might 
have been either the cause or the effect of the weakness of the 
Pala kings. In the absence of positive evidences we cannot hazard 
any conjecture in favour of the one or the other, but we must keep 
in view the possibility of the reaction of the greatness of these 
powers upon the fortunes of the Palas. 

It has been mentioned above that Vigrahapala 1 married a 
Haihaya princess. This might have been a move on the part of 
the Plas to win over the friendship of the Kalachuris. We know 
that the Rashtrakiitas formed numerous matrimonial alliances’ with 
the family of the powerful Kalachuri king Kokkalla who had at 
least eighteen sons (and possibly also numcrous daughters). It is 
not unlikely that Vigrahapala’s queen was a daughter of Kokkalla 
himself. But, as we know from the case of the Rashtrakitas. such 
alliances did not always prevent political rivalries, leading to active 
hostilities. In the case of the Palas, we cannot say whether the 
Haihaya alliance was really of any help to them. But it is certain 
that they were able to recover the possession of Northern Bengal 
and Magadha before the reign of Narayanapala was over. 

Three inscriptions® of Nariyanapala, dated in the years 7, 9 and 
17, and found in Bihar, seem to prove that the kingdom of Magadha 
was in his possession at least up to his 17th year i.e. c. 870 A.v. The 
dates of the seven inscriptions of Mahendrapala found in Bengal and 
Bihar range between years 2 and 9 or 19, 7.e. c. 887 to 894 or 904 A.p. 
The Pratihdra power must have been considerably weakened shortly 
after the last-named year. For some time between 915 and 917 A.D., 
if not earlier, the Pratihira king Mahipala, son of Mahendrapala, 
was disastrously defeated by the Rashtrakiitas. His capital was 
sacked and he fled towards the east. hotly pursued by his enemies. 


* Tejpur Ins.. Gupta Samvat 510. JBORS. m. 511. 

* Hiiyungthal cr. Kam-Sds. 50. 

* Tejpur Pl. vv. 11-16. Kéam-Saa, 60-61. 

* JAHRS. x, 14. ® DHNI, un. 760-61. * Ins, Nos. 12-14. 
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This catastrophe indicates the weakness of the Pratiharas, which 
was perhaps due to internal troubles! following the death of 
Mahendrapila and gave an opportunity to the Palas to retrieve 
their position. In any case, as we find an inscription of Narayana- 
pala (No. 15) in Bihar dated in the year 54 of his reign, we may 
presume that the Pala king recovered Northern Bengal and Bihar 
about 908 A.p.. if not earlier. 

Narayanapila had also probably come into conflict with the 
Rashtrakitta king Krighna 11 who succeeded Amoghavarsha about 
880 A.p., and ruled till 914 av. Jt is said in the Rashtrakita 
records? that Krishna m was the ‘preceptor charging the Gaudas 
with the vow of humility,’ and that ‘his command was obeyed by 
Anga, Kalinga, Ganga. and Magadha.’ A petty chief of Velanandu 
(in Kistna district) named Malla 1, who claims to have subdued 
the Vangas,? Magadhas, and the Gaudas, probably accompanied 
Krishna 1 in his expedition. The nature and result of this expedi- 
tion are difficult to determine, but perhaps Krishna 1 had some 
success against the Pala king. It is very likely that the Rashtrakita 
Tunga, whose daughter Bhagyadevi was married to Narayanapala’s 
son Rajyapala, is no other than Jagattunga,’ the son of Krishna 1. 
In that case we may presume that the marriage alliance had 
brought about, at least temporarily. a cessation of hostilities. 

Narayanapala died about 908 a.p., and was succeeded by his 
son Rajyapala who ruled for at least thirty-two years.” As noted 
above, Rajyapala married Bhagyadevi, the daughter of the Rashtra- 
kita king Tunga. He is credited in official records with works of 
publie utility such as excavation of big tanks and construction of 
lofty temples.6 He was sueceeded by his son Gopala 1, who ruled 
for at least seventeen years.’ Several records of both these kings 
have been found in Magadha,® and a copper-plate grant, dated in 


1 TK. 254 fi. 7 Deoli cr. v. 13. El. v. 193. 
* Pithapuram Ins. v. 11. El. tv. 40, 48 
-4 Cf Ins, No St. y 8) Pures is usually identified with Jagattuniga. son of 


the Rashtrakits kmg Krishna u. who died about 914 Ap. (JASB, 1892, Part 1, 
p. 80). Jagattunga predeceased his father and never ascended the throne. His 
son Indra mt succeeded Krishna u. Tuga may be regarded as an abbreviated 
form of Jagatlutza who was a coutemporary of Narayanapala, father of Rajyapala. 
But the proposed identifieation. though very probable. cannet be regarded as certain. 
For we must remember that there wees otber Rashtrakita branches, e.g., the one 
ruling in Gujarat. R. D. Banerji is inclined (BI. 226) to identify Tunga with 
Tungadharmavaloka whose inscription was found at Bodh-Gaya (R. L. Mitra. 
Buddha-Gaya, p. 195. pl. xu). N. Vasu identified Tunga with Krishna 1 himself 
who had the epithet Subhatunga (VJI. 198). 

® Cf. Ins. No. 21. * Ins, No. 31. v. 7. * See infra p. 179. 

® Ins. Nos. 17-22, 24. 
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the sixth year of Gopala m (No. 23), proves his possession of 
Northern Bengal. 

Thus after the end of the disastrous reign of Narayanapala, the 
prospects of the Palas appeared somewhat bright. The Pratiharas 
had suffered a severe blow from which they were not likely to 
recover for some time, and there was a truce with the Rashtrakitas 
cemented by a marriage alliance. The worst crisis in the history 
of the Palas seemed to have been over. 

But unfortunately for the Palas, the downfall of the Pratiharas 
let loose other forces which proved no less disastrous to them. Two 
great powers, the Chandellas and the Kalachuris, tried to establish 
their political supremacy in Northern India, and the Palas had to 
bear the brunt of their aggressive imperialism. 

Yagovarman, who laid the foundations of the greatness of the 
Chandellas, is said to have carried on incessant military campaigns 
all over Northern India, and dominated the whole region from the 
Himalayas to Malwa and from Kashmir to Bengal. Even making 
due allowance for the exaggerations of the court-poets, he must be 
credited with military successes over a wide range of terrilories. 
In particular, his conquest of the famous fortress of Kalafijara gave 
him a dominant position in the heart of Northern India.' According 
to the Chandella records, Yasovarman ‘ was a sword to (cut down) 
the Gaudas as if they were pleasure-creepers,’ and his son Dhanga, 
who ascended the throne some time before 954 a.v. ond ruled till 
about 1000 A.v., kept in prison the queens of Radha and Anga~? 
These statements may not be Hiterally true, but we may take it for 
granted that during the reigns of Rajyapala and his two successors, 
Gopala 1 and Vigrahapala u, Bengal fared badly in the hands of 
Yatovarman and Dhanga. About the same time the Kalachuri 
rulers also raided various parts of the country. In the Kalachuri 
records we find reference to incursions against Bengal by two success- 
ive Kalachuri kings, Yuvarija 1 and his son Lakshmanaraja, who 
probably ruled in the second and third quarters of the tenth 
century A.bD. Yuvaraja is said to have had amorous dalliances with 
the women of Gauda, Karnata, Lata. Kasmira and Kalinga? This 
is a poetical way of describing military raids in these countries, but 
it is difficult to get any idea of thcir nature and effect. Lakshmana- 
raja is said to have been ‘skilful in breaking (i.c. defeating) 
Vangala.’* which, as we have seen above; refers to Southern and 


1 DANI, w. 674-75. 

* Khajuraho Ins. No. 1, verse 23; No. rv, verse 46 (El. 1. 126, 192, 145). 
* Bilhari Ins. v. 24 (EI. 1. 256, 265). 

* Goharwa ce. v. 8 (EI. x. 142). 
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part of Eastern Bengal. As Lakshmanaraja is also known to have 
conquered Odra,? it is very probable that he advanced through 
Orissa to the deltaic coast of Bengal. as Rajendra Chola did a few 
years later. 

These foreign raids may be regarded both as causes and effects 
of the military weakness and_ political disruption of the Pala 
kingdom. The reference in Kalachuri and Chandella inscriptions to 
the various component parts of the kingdom such as Anga, Radha. 
Gauda, and Vangila as separate units may not be without signi- 
ficance. It is true that sometimes a kingdom is referred to by the 
name of a particular province within it, but evidences are not 
altogether wanting that in the present instance, the different states 
named above really formed independent or semi-independent 
principalities. 

The Pala records definitely state that the paternal kingdom 
of the Palxs had been possessed by an usurper® before the end of 
the reign of Vigrahapala u, or in any case shortly after it. It is 
generally held that this usurper belonged to the line of Kamboja 
chiefs who are known to have ruled about this time both in West 
and North Bengal. It was formerly believed that this was due to 
the successful invasion of Northern Bengal by the Kambojas,! a 
hill-tribe from the north, west or east.> But the recently discovered 
Ird&A_ copper-plate grant (No. 49) puts an altogether different 
complexion on the whole matter. 

This grant was issued from the capital city called Priyangu., 
and records grants of land in Vardhamana-bhukti (Burdwan Division) 
by the Paramesvara, Paramabhattaraka, Maharajadhiraja, the 
illustrious Nayapaladeva in the 13th year of his reign. He had 
succeeded his elder brother Narayanapala, who was the son of 
Rajyapala and Bhagyadevi. Rajvapala is given all the three imperial 
titles, and is described as the ornament of the Kamboja family. 

Now the queen of the Pala king Rajvapala. as we have scen 
above, was also named Bhagyadevi, and it is, thereforc. tempting 
to identify the king Rajyapala of the Irda Plate with the Pala king 
of that name. But this assumption is not free from difficulties, and 
there Is no general agreement among scholars on this point.6 If 
we identify Rajvapila of the Irda Plate with the Pala king 
Rajyapila. we must hold that there was a partition of the Pala 


* See supra p. 19; THQ. xv1. 225 fF. 

* Bilhari Ins. vy. 62 (EL. 1. 260, 268). : Tus. No. 31, vo 12. 

* Dinajpur Pillar Ins. (No. 48) refers to a Gauda king of Kamboja family. 
For theories of Kamboja conquest. cf. GR. 37; BI. 231. 

* See infra p. 191. * See mfra p. 190. 
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kingdom after his death between two branches of the Pala family. 
If we do not accept this identification, the most reasonable view 
would be to hold that Rajyvapala. an ambitious and powerul 
Kamboja chief. perhaps a dignitary or high official under the 
Palas,’ had taken advantage of the weakness of the Pila kingdom 
to set up an independent principality which ultimately comprised 
Western and Northern Bengal. The theory of a Kamboja invasion 
is not supported by any positive evidence, and appears to be highly 
improbable. 

But whichever of these views we may accept. the main fact 
remains that the Pala kingdom was split up during the second half 
of the tenth century ap. The kingdom of Radha, mentioned in 
the inscription of Dhanga, therefore, probably refers to the kingdom 
of Nardyanapala and Nayapala comprising Western and Northern 
Bengal with its capital at Privangu. The other kingdom, Anga, 
would naturally refer to the dominions under Gopala 1 and Vigraha- 
pala 11, which probably comprised Anga and Magadha. 

The Palas also lost control over East and South Bengal. and 
we have definite evidence of the existence of several independent 
kingdoms in this region. The earlicst is the kingdom of Harikela 
under a Buddhist king Maharajadhiraja Kantideva, known from an 
meomplcte draft of a copper-plate grant found in an old temple 
at Chittagong.” This grant was issued from Vardhamanapura, 
presumably the capital of Kantideva. According to I-tsing,? Harikela 
denoted the eastern limit of Eastern India, but some other Chinese 
authority applies the name to the coastland between Samatata and 
Orissa.§ If Vardhaminapura is to be identified with Burdwan, as 
no other citv of that name in Bengal is known lo us, the latter 
interpretation of Harikela, which is also supported by Indian sources, 
would be preferable. Kantideva’s kingdom would thus comprise a 


i ad . . 
The Palas employed mercenary forces, and certainly recruited horses from 


Kamboja (Ins. No. 6, v. 18). Mr. N. G. Majumdar has very rightly observed that 
“Gf horses could be brought into Bengal from the north-western frontier of India 
during the Pala period, it is not unreasonable to suppose that for trade and other 
purposes some adventurers could also have found their way into that province” 
(EI. xxii. 153). Mercenary soldiers (specially cavalry) might have been recruited 
from the Kambojas, and some of them might have been influential chiefs. It has 
been suggested also that the Kambojas might have come to Bengal with the 
Pratiharas when they conquered part of this province (DHNI. 1. 311; IHQ. xv. 510. 

* Modern Review, 1922. p. 612. The original plate is now in the Dacca Museum. 

° J-tsing. p. XLVI. 

* Cf. the map at the end of vol. 1. of St. Julien’s translation of Hiven Tsaag 
which was originally published in Japan in 1710. 

° Harikela is mentioned in Hemachandra’s Abhidhdnu-chintamani (v. 257) 88 
a synonym of Vanga. 
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portion of South and West Bengal. The kingdom was presumably 
founded by him, as his father and grandfather are referred to as 
ordinary persons. He married Vindurati, the daughter of a great 
king, and this marriage probably helped him in carving out an 
independent principality. For the date of Kantideva we are solely 
dependent on palaeographic evidence, and we may place his reign 
during the period 850-950 a... It is very likely that Kantideva 
flourished during the decadent period that set in after the death 
of Devapala, and took advantage of the weakness of the central 
authority to found an independent kingdom in Eastern Bengal. 
Ultimately he extended his authority over Southern Bengal and 
probably even a part of Western Bengal. In other words, he might 
have been one of the earliest kings of Vangala, a kingdom which 
came into prominence since the tenth century a.p. 

We know of another independent king, Layahachandradeva, 
who ruled near about Comilla for at least eighteen years? during 
the tenth century ap. 

Another dynasty, with names of kings also ending im -chandra, 
had set up an independent kingdom in Eastern Bengal during the 
second half of the tenth century a.p. Two rulers of this dynasty, 
Trailokyachandra and his son Srichandra, are known to have ruled 
over Harikela, with Chandradvipa (comprising roughly the modern 
district of Bakarganj)? as their central seat of authority. As another 
king, Govindachandra, is known to have ruled over Southern and 
Eastern Bengal at the beginning of the eleventh century a.p., it is 
probable that he, too, belonged to the same family, and that the 
Chandra kingdom even originally comprised both Southern and 
Eastern Bengal. 

It would thus appear that during the reigns of Gopala mm and 
his son and successor Vigrahapala 11, there were three well-defined 
kingdoms, viz., the Chandra kingdom comprising East and South 
Bengal, the Kamboja-Pala kingdom comprising North and West 
Bengal, and the Pala king:lom proper, comprising Anga and 
Magadha. Gopala m and his son Vigrahapila 11 had the curious 
misfortune of losing the paternal territory of the dynasty, though 
ruling over other parts of the kingdom. 


* The editors of the Chittagong Plate have fixed its date on palaeographic 
grounds between 750-850 a.p. But although the general character of the alphabets 
would favour such an assumption. certain letters (notably ih. §, and 7) have 
decidedly later forms. 

* The history of Layahachandra and the other Chandra kings mentioned 
below is discussed separately in Ch. 1x. infra where full nelererices are given, 

* See supra pp. 17-18. 
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In verse 11 of the Bangarh Grant of Mahipala (No. 31), the 
elephant-forces of Vigrahapala 1m are said to have wandered in the 
eastern regions full of water, the Malaya mountains in the south, 
the desert regions! im the west, and the Himalaya mountains in 
the north. This description of the aimless wanderings of Vigraha- 
pala’s forces in all directions was regarded by some scholars as a 
covert allusion to the loss of paternal kingdom by Vigrahapala, and 
his vain attempt to seek help or refuge in various quarters. A 
recently discovered copper-plate applies the same verse to Gopala m.* 
This undoubtedly weakens the force of the argument in favour of 
the above interpretation, but the verse may not unreasonably be 
regarded as a poetic method of indicating the great catastrophe 
which befell the Pala kingdom during the reigns of Gopadla uw, 
Vigrahapala m1, and possibly Vigrahapala mm, to whom also the same 
verse is applied. 


tv. Restorstion unpeR Manipana (c. 988-1038 A.D.) 


When Mahipala 1 succeeded his father Vigrahapala m about 
988 a.p., the prospect of his family was undoubtedly gloomy in the 
extreme. It reflects no small credit upon him that by heroic efforts 
he succeeded in restoring the fortunes of his family, at least to a 
considerable extent. 

According to verse 12 of the Bangarh Grani (No. 31), he 
recovered his paternal kingdom which was ‘ anadhikrita-vilupta.’ 
This expression has been usually interpreted as ‘snatched away 
(vilupta) by people who had no claim to it’ (taking anadhikrita in 
the sense of anadhikdri). Mr. N. G. Majumdar has pointed out 
that although this is possible, it is somewhat far-fetched, and the 
proper meaning of the expression is ‘lost owing to non-occupation.”4 
But whatever interpretation we accept, it is clear that Mahipala 
recovered his paternal kingdom which was in possession of some 
other ruling family. 

The expression ‘paternal kingdom’ has been taken by most 
writers to apply to Varendra,> which was in occupation of the 


* The word read as ‘taru’ in GL. 95 is really ‘maru’ (desert). Cf. El. 
x1v. 826. 

* The view was first put forward by A. K. Maitreya (GL. 100. fn.) and 
secepted by R. D. Banerji (BI. 239). 

* y. 10 of Ins. No. 23. The same verse is applied to Vigrahapala m (v. 14 of 
Ins. No, $9), but it was regarded as an error on the part of the composer. As 
Gopila u is an earticr king, the verse must have been current before the time 
of Vigrahapala n. 

* El. xxn. 152. 

* For the exptession-‘ janaka-bhih’ is applied to Varendri in RC. 
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Kamboja ruler. But, as has been shown above, practically the 
whole of Bengal proper had passed out of the hands of the Palas, 
and there is hardly any justification for regarding Varendra alone 
as the paternal kingdom of the Palas. It would, therefore, perhaps, 
be better to take the paternal kingdom as generally meaning ‘ Bengal,’ 
and consider how far Mahipala was successful in recovering it. 

The first important evidence in this respect is furnished by a 
short inscription (No. 30) on an image of Vishnu, found in a village 
called Baghaura near Brahmanbaria in the Tippera district. It 
records the setting up of the image ‘in Samatata, in the kingdom 
_ of Mahipala, in the year 3.’ Although it is not absolutely certain 

whether king Mahipala of the inscription refers to the first or second 
king of that name, the probability is in favour of the former. In 
that case, we must presume that Mahipala must have recovered 
Eastern Bengal, or at least a part of it, before the end of the third 
year of his reign.’ 

Now, it is not possible for a king with his base in Anga and 
Magadha to proceed to Eastern Bengal without conquering either 
Varendra or Radha i.e., Northern or Western Bengal. Mahipala 
evidently chose the former route. For his Bangarh Grant (No. 31) 
shows that he was in occupation of Varendra (North Bengal) in 
the year 9 of his reign. We may thus hold that Mahipala had 
recovered Northern and Eastern Bengal within three vears of his 
accession. 

There is no positive evidence that he had recovered either 
Western or Southern Bengal. But some light is thrown on this 
question by the account of Rajendra Chola’s invasion of Bengal 
which requires a somewhat detailed discussion. 

The northern expedition of the great Chola emperor was led 
by one of his generals and lasted about two years from 1021 to 
1028 ap. Its object was to bring. by force of arms, the sacred 
waters of the Ganges, in order to sanctify his own land. After 


* The attribution of the Baghdura Image Ins. to Mahipalar is not accepted 
by all. Dr. D. C. Ganguly takes the king to be the Pratihara king Mahipala, son 
of Mahendrapala (JHQ. xvi. 179 ff). Dr. H. €C. Ray opposes this view (Ibid. 
G31 ff.), and holds it as probable that Mahipala of the Baghaura Image Ins. 
refers to the first Pala king of the name. It may be admitted that the available 
evidence is not sufficient to lead to a definite conclusion, and it is not beyond the 
range of possibility that Mahipala of the Baghaura Image Ins. may be either the 
Pratihara king Mahipala, or a local ruler of Samatata. The view propounded in 
the text is, however. held by most of the scholars. and appears to be more 
probable than any other hypothesis. 

* For the account of the Chola expedition, ef. K. A. Nilakanta Sastri, 
The Colas, 247 ff. 
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conquering Odda-vishaya (Orissa) and Kosalai-nddu, the Chola 
general seized 


“Tandabutti, . . . (land which he acquired) after having destroyed Dharma- 
pala (in) a hot battle; Takkanaladam whose fame reached (all) directions, (and 
which he occupied) after having forcibly attacked Ranastira; Vangala-desa, where 
the rain water never stopped, (and from which) Govindachandra fled, having 
descended (from his) male elephant; elephants of rare strength. women and 
treasure, (which he seized) after having been pleased to frighten the strong 
Mahipala on the field of hot battle with the (noise of the) conches (got) from 
the deep sea; Uttiralidam (on the shore of) the expansive ocean (producing) 
pearls; and the Ganga whose waters bearing fragrant flowers dashed against the 
bathing places.” 


Now there can be no doubt that Tandabutti, Takkanalidam, 
Uttiraladam and Vangala-dega in the above passage denote respectively 
Dandabhukti, Dakshina-Radha, Uttara-Radha and Vangala. 

It has been reasonably inferred from the Tamil version quoted 
above, that the Chola general “attacked and overthrew, in order, 
Dharmap4éla of Dandabhukti. Ranasira of Southern Radha, and 
Govindachandra of Vangala, before he fought with Mahipala and 
conquered Uttara-Radha.” Jt is not definitely stated that Mahipala 
was the ruler of Uttara-Radha, though that seems to be the 
implication, as no separate ruler of this kingdom is mentioned, and 
the defeat of Mahipala preceded its conquest. According to the 
Sanskrit version, however, Southern Radha was conquered before 
Dandabhukti,? a view which is difficult to accept on account of the 
geographical position of the two.‘ 


* This is the translation of Prof. Sastri (Colas, 249, as amended in JHQ. x11. 
151-52) which differs to some extent from that of Hultzsch (EJ. 1x. 283) in respect 
of the passage concerning Mahipala. It may be noted that Hultzsch’s translation 
“Uttiraladam, as rich in pearls as the ocean,” or an alternative translation “ close 
to the sea yielding pearls” (JRAS. 1937, p. 89), is more acceptable than that of 
Sastri, for the region is not on the sea-coast, as the latter would imply. As 
regards Mahipala, there is some controversy as to whether it refers to the Pala 
king Mahipala 1, or is only a common noun meaning ‘king’ and has reference 
to a ruler of the Orissa (Odda) country (JRAS. 1933, pp. 661-66 ; 1937, pp. 79-90). 
But most scholars accept the view of Kielhorn that Mahipala, referred to in the 
Chola inscription, is the first Pala ruler of that name (JHQ. xm. 149). Prof. 
S. K. Aiyangar holds that Mahipala refers to king of Orissa. even if it is taken as a 
personal name (JRAS. 1937, pp. 79-90). 

* Prof. Aiyangar’s view that Vangala was a general name of Bengal and not 
a part of it (JRAS. 1937, p. 82) is unacceptable in view of the specific mention of 
Uttara-Radha and Dakshina-Radha, and specially as we know that the name 
Vaigala was used about this time to denote a part of Bengal. It is not, however, 
identical with Vanga division of Bengal. as Prof. Aiyangar assumes (Ibid). ° 

* Colas, 248, 251. * But cf. JRAS. 1987, p. 84. - 
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The Chola campaign, as Professor K. A. Nilakanta Sastri has 
rightly observed, “ could hardly have been more than a hurried raid 
across a vast stretch of country.” We also agree with him that 
the statement in the Tiruvalangadu Plates that the water of the 
Ganges was carried to Rajendra by the defeated kings of Bengal at 
the bidding of the Chola general is a boast without foundation. 
The Chola conquest, no doubt, inflicted losses and miseries upon the 
people, but does not seem to have affected in any way the political 
condition of the country. 

The detailed account, however, seems to show that Dandabhukti, 
Southern Radha, and Vangala were independent kingdoms at the 
time of the Chola invasion. Professor Sastri says that 


“the language of the Tamil inscription appears to suggest. what seems likely 
even otherwise, that Mahipala had a sort of supremacy over the other chiefs named 
in this context, and that the overthrow of Dharmapala, Ranasira, and Govinda- 
chandra led to the final struggle in which Mahipala was captured together with 
another person called Sangu, perhaps his Commander.”? 


It is difficult to accept the Professog’s statement that Mahipala 
was captured in the final struggle, as it is explicitly stated that 
Mahipala was ‘ put to flight ° or ‘frightened’ It is equally difficult 
to find any support in the Tamil passage, quoted above, for the 
overlordship of Mahipala over the other kingdoms mentioned in it, 
except perhaps in the case of Uttara-Radhad. As we have seen 
above, Dandabhukti was included within the kingdom of the 
Maharajadhiraja Nayapala which also probably included Radha 
and Varendra, and Southern and Eastern Bengal were ruled over by 
the Chandra kings, when Mahipala ascended the throne. It would. 
therefore, be more reasonable to conclude that Govindachandra 
ruled over the old Chandra kingdom or at least a considerable part 
of it, and Dharmapala, perhaps a scion of the Kamboja family, still 
held Dandabhukti; while a new dynasty, the Siras. about whom we 
shall hear more hereafter (see infra p. 210) had established its 
authority in South Radha. Mahipala was thus able to recover, in 
addition to North and a part of East Bengal, only the northern part 
of Radha ic.. approximately that portion of the present Burdwan 
Division which Hes to the north of the Ajay river. 


' Colas, 247. This w also the view of Prof. Aiyangar (JRAS. 1937. p. 85). 

* Colas, 251-52. The reference to Satgu would. of course. be omitted now 
in view of the amended translation proposed by Sastri (THQ. xm. 151-52) and 
quoted above. 

“ This is the translation of Hultzsch (EF. 1x. 238) and that given by 
Sastri in Colas (p. 252). But Sastri has now substituted it by ‘frighten’ (1HQ. 
xm. 151-52). But even this does not support Sastri’s contention that Mahipala 
was captured. 
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The findspots of Mahipala’s inscriptions! show that he was in 
possession of North and South Bihar. As the inscriptions of 
Narayanapala, Rajyapala, Gopila nu, and probably also of Vigraha- 
pala u, have been found in South Bihar,” it may be regarded as 
having been in the continuous possession of the Palas since its 
recovery after the conquest of Mahendrapala, but we are not sure 
whether North Bihar was inherited or conquered by Mahipala. 

According to an imscription found in Sarnath near Benares 
(No. 29), and dated Samvat 1083, construction and repairs of many 
sacred structures on that site were undertaken by the order of 
Mahipala, king of Gauda,? the actual work having been entrusted ° 
to his two brothers Sthirapala and Vasantapala. Normally, we 
would be justified in inferring from such a record that Mahipila’s 
suzerainty extended up to Benares in the year 1026 a.p. Such an 
inference is, however, liable to two objections: In the first place. 
Benares and Sarnath being sacred places of almost mternational 
reputation, construction of buildings there by Mahipéla does not 
necessarily imply any political suzerainty over the region. Secondly, 
as the work of construction is referred tu as a past event, Mahipala 
probably died before the record was set up; at least, it is not 
necessary to conclude that Mahipala was alive in 1026 a.p.* 

These are, no doubt, forceful arguments. but cannot be regarded 
as conclusive. As regards the first, the suzerainty over Benares may 
not be a necessary implication. but in view of the fact that 
Mahipdla’s dominions certainly included the whole of Bihar, it is. 
in any case, a reasonable inference, so long at least as it is not 
proved that Benares was under the rule of a different king. As 
regards the second also, the event might have been a past one, but 
as no other king of Gauda but Mahipala is referred to in the inscrip- 
tion, the date may be taken as one falling within his rule. For the 
present, therefore, we may regard Mahipala as ruling over Tirhut 
and prohably also up to Benares. about 1026 a.p. 


1 Cf. Ins. Nos. $2-34, found in South Bihar. and No. 35. found in North Bihar. 

2 Cf. Ins. Nos. 15, 17-22. 24-98. 

* For an account of the monuments referred to in the Ins. cf. JASB. NS. 
xv. 191. 

* Cf. PB. 76; BI. 257. 

* One historical evidence is usually cited agamst the conclusion that Mahi- 
pala’s authority extended up to Benares in the vear 1096 a.p. The colophon of 
a Nepal ms. of the Ramdyana refers to the Maharajadhiraja Punyaveloka 
Somavathéodbhava Gaudadhvaja Srimad-Gingeyadeva as ruling in Tirabhukts 
‘(Northern Bihar) in Samvat 1076. Some scholars identify this Gangeyadeva with 
the famous Kalachuri king of this name, and hold that his conquests extended up 
to North Bihar in 1019 a.v. (vs. 1076). As the Kalachuri records also claim that 
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Towards the close of his reign, Mahipaila came into conflict 
with the powerful Kalachuri ruler Gangeyadeva.! The Kalachuri 
records claim that the latter defeated the ruler of Anga,? which can 
only denote Mahipala. It also appears from the statement of 
Baihaqui that Benares was in possession of the Kalachuri king in 
1034 4.v. when Ahmad Niyal Tigin mvaded it.* It may be reason- 
ably concluded, therefore, that shortly after a.v. 1026, Mahipala 
came into conflict with the Kalachuri kmg Gangeyadeva and 
suffered reverses in his hands. 

Mahipala has been criticised by some writers for not having 
joined the Hindu confederacy organised by the Shahi kings of the 
Punjab against Sultan Mahmud of Ghazni. Some have attributed 
his inactivity to asceticism, and others to intolerance of Hinduism 
and jealousy: to other Hindu kings.’ It is difficult to subscribe to 
these views. When Mahipala ascended the throne, the Pala power 
had sunk to the lowest depths. and the Pala kings had no footing 
in their own homeland. It must have taxed the whole energy and 
strength of Mahipala to recover the paternal territories and to 
ward off the formidable invasions of Rajendra Chola and Gangeya- 
deva. It reflects the greatest credit upon his ability and military 
genius that he succeeded in re-establishing his authority over a 
great part of Bengal, and probably also extended his conquests up 
to Benares. Even this success was due, in a large measure, to the 


Gangeyadeva defeated the ruler of Aga, the two events are naturally connected, 
and it is generally concluded that Gangeyadeva defeated Mahipala and conquered 
North Bibar some time before 1019 a.p. As such it is also difficult to believe 
that Mabipala’s conquest extended up to Benares in 1026 a.p. It is not generalls 
recognised that the above view also goes counter to the evidence of the Imadpur 
(Muzoffarpur district) bronze figure inscriptions of Mahipala 1 (No. 35) dated in 
the year 48. For the 48th regnal year of Mahipala could hardly be placed 
before 1019 a.v. when North Bihar is supposed to have been under Gangeyadeva. 

As a matter of fact, the identification of the Gangeyadeva of the Nepal 
manuscript with the Kalachuri king of that name is open to serious objections, 
and we cannot build any hypothesis on this basis without further corroborative 
evidence. This point has been thoroughly discussed bs me in H/Q. v1. 681, where 
I have attempted to show that the date 1076 is to be referred to Saka era 
(1154 a.p.) when Gangadeva. the successor of Nanvadeva, ruled in North Bihar. 

The Gurgi Ins. of Prabodhasiva seems to refer to a conflict between the 
Gauda king and Kokkalladeva mn, the father of Gangeya. But no definite sense 
can be made out on account of the damaged state of the inscription (EI. xxua. 
129, fn. 1). 

2 Goharwa cr. El. xt. 348. v.17, 

3 The identification of Gang with Gangeyadeva is very probable, though not 
certain. Cf. E. & D. mu. 128; Hodivala. Studies in Indo-Mustim History. p. 161; 
DHNI. u. 773. 

* GR. 41-48; BI. 256. 
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political circumstances in Northern India, viz., the disastrous and 
repeated invasions of Sultan Mahmud, which exhausted the strength 
and resources of the great powers, and diverted their attention to 
the west. It would have been highly impolitic, if not sheer madness, 
on the part of Mahipala to fritter away his energy and strength in 
a distant expedition to the west, when his own kingdom was exposed 
to the threat of disruption from within and invasion from abroad} 

On the whole, the achievements of Mahipala must be regarded 
as highly remarkable, and he ranks as the greatest Pala emperor 
after Devapala. He not only saved the Pala kingdom from 
impending ruin, but probably also revived to some extent the old 
imperial dreams. His success in the limited field that he selected 
for his activities is a sure measure of his prowess and statesmanship., 
and it is neither just nor rational to regret that he had net done 
more. 

The revival of the Pala power was alsv reflected in the restora- 
tion of the religious buildings in Benares (including Sarnath) and 
Nalandé which had evidently suffered much during the recent 
collapse of the Pala power. Reference has alrcady been made to 
the Sarnath inscription, which mentions ‘ hundreds of pious works’ 
and the repairs of the famous Buddhist monuments of old under- 
taken by the orders of Mahipala. Two inscriptions (Nos. 32. 33), 
dated in the 11th year of Mahipala, refer to the restoration and 
repairs of the monuments of Nalanda after they were destroyed or 
damaged by fire, and the construction of two temples at Bodh-Gaya. 
Traditions have associated the name of Mahipala with a number 
of big tanks and towns in North and West Bengal.” It is perhaps 
not without significance, that of all the Pala emperors, the name 
of Mahipala alone figures in popular ballads still current in Bengal. 
Bengal has forgotten the names of its great emperors Dharmapala. 


* Dr. H. C. Ray generally supports this view (DHNI. 1. 824; THQ. xv. 
507), though his statement that the Palas were “rulers of a comparatively small 
principality ” does not apply to Mahipala. But this does not justify the criticism 
of Dr. D. C. Ganguly (JHQ. xvi. 179). It was not so much the size of the 
kingdom of Mahipala, but its internal condition and external dangers, that 
account for the inactivity of Mahipala. Even according to Dr. Ganguly, Mahipala 
was ruler of North and South Bihar, and North Bengal. A ruler over these 
territories could easily rank among the other powerful potentates of Northern Indis 
about that time. and should have joined the common cause, if his kingdom possessed 
stability and security which Mahipala’s kingdom lacked. 

* The big tank called Mahipal-dighi (Dinajpur) and the towns of Mahipur 
(Bogra), Mahisantosh (Dinajpur), and Mahipal (Murshidabad), and probably 
aleo Sagardighi (Murshidabad) are associated with the name of Mabipala, cf. 
GR. 4)-42. 
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and Devapala, but cherished the memory of the king who saved it 
at a critical juncture. 

Before we conclude, reference may be made to two other 
historical events, the association of Mahipala with which is probable, 
but not certain. 

According to the Jaina author Hemachandra, the Chaulukya 
king Durlabha, who ascended the throne of Anahilapitaka about 
1009-10 a.p., won Over his queen Durlabhadevi in a svayamvara 
ceremony, but, to retain possession of this princess, he had to fight 
a number of other claimants, amongst whom were the kings of 
Anga, Kasi, Avanti, Chedi-dega, Kuru-desa, Hima-desa, Mathura, 
and Vindhya! Now the king of Anga, at the end of the tenth and 
the beginning of the eleventh century, was Mahipala 1. If, there- 
fore, the Jaina author is to be believed, we have a glimpse of a 
forgotten episode in the life of Mahipala when he was an unsuccess- 
ful suitor for the hands of Durlabhadevi. But such stories cannot 
be taken as historical without independent corroboration. 

A manuscript of a drama named Chanda-kausika, by Arya 
Kshemisvara, was discovered by mm. Haraprasid Sastri in 1893.? 
It contains a verse in which king Mahipaila is said to be an incarna- 
tion of Chandragupta, and the Karnatas, of the Nandas, and the 
play was staged before the king by his order. It is obvious that 
the poet implied that king Mahipala defeated the Karnatas, as 
Maurya Chandragupta defeated the Nandas. This Mahipdala has 
been identified by some scholars with the Pala king Mahipala 1, 
and it has been suggested that the Cholas were referred to as the 
Karnatas. Mr. R. D. Banerji even went so far as to suggest, on 
the strength of this evidence, “that though Mahipala 1 was defeated 
by Rajendra Chola when he crossed into Radha from East Bengal. 
he prevented him from crossing the Ganges into Varendra or 
Northern Bengal, and so the Chola conqueror had to turn back from 
the banks of the Ganges.” 

Unfortunately the identification of the king Mahipila of Chanda- 
kausika with the Pala ruler Mahipala 1 is not accepted by others, 
who rather regard the Pratihara ruler Mahipala as the hero of the 
drama. In the absence of further particulars, it 1s difficult to 
decide the question one way or the other. The probability is, 
however, undoubtedly in favour of the latter view. For while 
there is no valid reason to regard Rajendra Chola as a Karnata, 


1 DHNI. uy. 945-46 2 JASB. uxn. 250. 


* PB. 78: BI. 251-52. 
* Prof. K. A. N. Sastri in JOR. vi. 191-98; IC. uw. 797. Mr. J. C. Ghosh 


upholds the view of Mr. Banerji (IC. 1. 354.). 
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the Pratihara king Mahipala undoubtedly had a life and death 
struggle with the Karnatas under Indra ur. It is true that Mahi- 
pala was defeated, but the retreat of the Karnata forces and the 
re-occupation of Kanauj by Mahipala could easily be magnified by 
the court-poet as a glorious victory of Mahipala over the Karnatas, 
and such an assumption was well calculated to soothe the wounded 
vanity of the Pratiharas. In any case, it is not safe to derive any 
inference from Chanda-kausika regarding the victory of the Pala 
ruler over the Chola army. 


v. Tue Breax-vr or tHe PALa Kincpom 


Mahipdla was sueceeded by his son Nayapiala, who ruled for 
at least fifteen years (c. 1038-1055 a.p.).1 The most important 
event in his reign was his long-drawn struggle with the Kalachuri 
king Karna or Lakshmikarna. It is evident that the aggressive 
policy of Gangeyadeva was continued by his son and _ successor. 
The Kalachuri records refer, in vague poctic language, to Karna’s 
raids against, or encounter with, the chiefs of Vanga and Gauda? 
A more detailed account is furnished by the Tibetan texts3 They 
refer to a war between Nayapadla and the Tirthika king Karnya 
(or king of Karnya) of the west who had invaded Magadha. 
There can be hardly any doubt that the latter name stands for 
Karna. As regards the details of the struggle, it seems that at first 
Karna defeated Nayapala. It is said that failing to capture the 
city, Karna’s troops sacked some of the sacred Buddhist institutions, 
and even carried away a good deal of church furniture. The famous 
Buddhist monk Dipamkara Srijfidna (also known as AtiSa) was at 
that time residing in Magadha, but showed no interest in the 
struggle that was going on. But, we are told, that ‘afterwards 
when victory turned towards (Nayapala) and the troops of Karna 
were being slaughtered by the armics of Magadha, he took Karna 
and his men under his protection and sent them away.’ Diparmkara 
then made serious efforts to bring the struggle to an_ end. 


* Cf. Ins. Nos. 36-37. 


* Bheraghat Ins. v. 12 (EI. 1. 11. 15) ; Karanbel Ins. (1A. xvin. 215, 217). 
According to v. 28 of the Rewa Stone Ins, (EJ. xxiv. 112), Karna achieved @ 
decisive victory over the king of the Eastern country who probably lost his life 
in the fierce fight. This point has been discussed in Ch. vir infra. 


* For the Tibetan tradition cf. JBTS. 1 (1898). pp. 9-10; S. C. Das, 
Indian Pandits in the Land of Snow, 51; This account, with slight difference in 
details, is also given in JASB. 1891. p. 51. Mr. Das writes ‘king of Kérnya 
(probably Kénauj) .’ 


~ 
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“ Unmindful of his health even at the risk of his life, Atiga again 
and again crossed the rivers that lay between the two kingdoms.” 
His efforts proved successful, and a treaty was concluded between 
the two hostile kings on the basis of the mutual restitution of all 
conquests and plunder. 

It is difficult to say how far the Tibetan tradition is correct. 
In particular, the part played by Dipamkara seems to have been 
exaggerated. But, in view of other evidences, the main outline of 
the story, viz., an indecisive struggle between Karna and Nayapala, 
followed by a treaty, may well be taken as historical. 

According to Tibetan tradition, Dipamkara left India for good 
at the age of 59, and spent the last thirteen years of his life in Tibet, 
dying at the age of 73. The date of his departure has been fixed 
by various authorities at 1038, 1039, 1040, 1041 and 1042 a.p.' 
As we know, the Kalachuri king Karna succeeded his father in 
1041 a.v.2 So even taking the latest date proposed for the departure 
of Atisa, it is difficult to reconcile the discrepancy. Perhaps it would 
be wise not to rely too much on the accuracy of dates derived from 
Tibetan sources. On the other hand, it is equally likely that the 
war, referred to in the Tibetan texts, is only a phase of the long- 
drawn struggle between the Palas and the Kalachuris which had 
been going on since the time of Gangeyadeva. 

According to the views propounded above, Mahipala was in 
possession of Benares till at least 1096 a.v., but it passed into the 
hands of the Kalachuri king Gangeya in a.v. 1034. We must, there- 
fore, presume that hostility had broken out before that date, and 
that it was continued after the death of Gangeya by his son Karna. 
The initial success of the Kalachuris is testified to by the Tibetan 
tradition, the claim in Kalachuri records that Gangeyadeva defeated 
the ruler of Anga, and the occupation of Benares by the latter. The 
discomfiture of the Kalachuris towards the end, and thcir treaty 
with the Palas, may have been due. to a great extent, to the death 
of the great king Gangeyadeva. This theory fits in well with the 
date of the departure of Dipamkara as given in the Tibetan texts, 
if we take the latest date proposed viz., 1042 a.p. 

In any case, the treaty was merely an interlude, and Karna 
once more directed his arms against the Palas during the reign of 


+ 1088—JASB. 1891, p. 51. 
1089—S. C. Das, Indian Pandits, 50, 76. 
1040—Lévi-Nepal, 11. 189. Pag Sam Jon Zang, Index, p. liv. 
1041—IHQ. vr. 159. 
1042—JASB. 1881, p. 287. 
* This is the generally accepted view, though Mr. J. C. Ghosh places it in 


1089 av. (IC. 1. 289). 
19 


~~ 
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Vigrahapala mi (c. 1055-1070 a.p.), the son and successor of Naya- 
pala. During the interval he had secured a position of supremacy 
by destroying the Paramaras and the Chandellas, and conquering 
the upper valley of the Mahanadi.! 

The references in Kalachuri records to Karna’s encounter with 
the lords of Gauda and Vanga presumably refer to this second 
expedition, as the area of the struggle in the first case did not 
extend beyond Magadha.* According to the Kalachuri records, 
Vanga trembled in fear of Karna, and the lord of Gauda waited 
upon him.* That Karna advanced at least up to the border of 
Western Bengal is proved by his record on a pillar at Paikor in the 
district of Birbhum.t But according to Rdmacharita, Vigraha- 
pala ur defeated Karna and married his daughter Yauvanasri. 
Evidently, in this second expedition, too, Karna, in spite of initial 
success, ultimately suffered defeat. Perhaps a peace was concluded, 
and the alliance was cemented by the marriage of Karna’s daughter 
with Vigrahapala 11. 

There is hardly any doubt that the king of Gauda mentioned 
in the Kalachuri record refers to the Pala king. It is not, however. 
equally certain that the king of Vanga also refers to him. We have 
seen above (supra p. 139) that Mahipala recovered the possession 
of East Bengal from the Chandras, but that the latter continued 
to rule in South Bengal. It is also very likely that East Bengal, 
or at least a part of it, did not long remain under the Palas but 
passed again into the hands of the Chandra kings.6 These Chandra 
kings, or the Varmans that succeeded them, might have been ruling 
in Vanga at the time of Karna’s expedition, though we are not quite 
sure of it. 

There is no doubt also that the Pala rulers Nayapala and 
Vigrahapala «wt were gradually losing their hold over Western 
Bengal. A chief calling himself Mahamandalika [évaraghosha issued 
a land-grant, in which he assumed the style of an independent king. 
The Grant is not dated, but may be referred to the eleventh 
century a.D., about the time of Vigrahapala m1. He issued the 
Grant from Dhekkari. probably situated in Burdwan  district.? 


DHNI. u. 779. 

The Tibetan tradition definitely asserts that Karna invaded only Magadha. 
Cf. supra p. 144, fin. 2. 

ASI. 1921-22. p. 115; Birbhum-vivarana (Bengali) by H. K. Mukhopadhyays. 


en 


* 1. 2. commentary. * For detailed discussion, see Ch. vi. mfra. 
* Ramganj cp. of Isvaraghosha. IB. 149. Mr. N. G. Majumdar refers it on 
palacographical grounds to the eleventh century av. It is difficult to accept 
Dr. D. R. Bhandarkar’s view that the year 35 of the Ins is ta be referred to 
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About the same time we find the rise of the kingdom of Pattiker& 
in the Tippera district. The existence of Pattikeraé as an independ- 
ent kingdom throughout the second half of the eleventh and the 
twelfth century a.p. may be inferred from the Burmese chronicles, 
though unfortunately they do not give any historical account of it.t 

It thus seems that Eastern Bengal had slipped from the hands 
of the Palas and remained a separate independent kingdom, first 
under the Chandras, and then under the Varmans. There were also 
other petty independent kingdoms in Bengal. 

The Pala kings, constantly engaged in hostilities with the 
Kalachuris, could hardly recover their ancient territories in Bengal. 
The Kalachuri power was crushed towards the close of the third 
quarter of the eleventh century A.p. by the successive defeats that 
were inflicted upon Karna by his neighbours.? But before the Palas 
could take advantage of this, thev had to face an invasion from the 
Chialukyas of Karnita. According to Bilhana,? the court-poet of the 
Chalukyas, the prince Vikramaditya (v1) went out on a career of 
conquest during the life-time of his father Somesvara 1 and defeated 
the kings of Gauda and Kamaripa, among others. As SomeSvara 1 
died before the return of his victorious son, the expedition probablv 
took place not long before 1068 av. The Chalukya records refer 
in a general way to other military expeditions against Bengal during 
his reign and that of his two predecessors, whose exact nature and 
amount of success are difficult to determine. But some very important 
political events coincide chronologically with these Chalukya raids, 
and are not impossibly direct or indirect consequences of the same. 
The most notable among these is the establishment of a Karnata 
Kshatriya family, the Senas, as the ruling power in Radha or 
Western Bengal, and of the Varmans of Simhapura, in Vanga or 
Eastern Bengal. 

Another foreign invasion of Bengal which may be referred 
approximately to the middle of the eleventh century a.p.. was that 


the Chalukya-Vikrama Era (List of Ins.. 204). Dhekkari. the place from which 
it was issued. has been located in the Burdwan district by ams. H. P. Sastri and 
A. K. Maitra. and in Goalpara and Kamaripa districts of Assam by N. Vasu 
and N. G, Majumdar. Tn view of the fact that Dhekkari was the seat of one of 
the feudal lords who helped Ramapala. the former view is preferable. 

* For further discussion cf. Ch. 1x infra. ° DHNI. u. 780 

* Vikramanikadeva-charita, mm. 74. 

* Cf. Ep. Carn. Devanagere Taluq Ins. Nos. 2 and 3, and Sudi Ins.. El. xv. 
86, 97-99. 104. The earliest raid must have taken place before 10353 a.p., for in 
the Kelawadi Ins. of that year Bhogadevarasa, the general of Someévara 1, claims 
to have conquered Vanga (EI. wv. 262). Acha, a feudatory chief of Vikramaditya, 
Jed an eapedition to Vanga which will be discussed later (see infra Ch. vu). 
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of the Somavamsi ruler of Orissa, named Mahasivagupta Yayati. 
In one of his grants,! he states, after enumerating his various 
conquests, that ‘he was cooled by the wind (caused by) profound 
shaking of the sky of Gauda and Radha, and was the full moon in 
the clear sky of Vanga.? These are beautifully vague phrases, and 
do not enable us to form any definite conclusion, but it seems to 
refer to some military expeditions against North, West, and East 
Bengal. The date of Mahasivagupta Yayati cannot be determined 
with any degree of certainty, but he may be placed about the middle 
of the eleventh century av. The king of Orissa was evidently 
encouraged by the successful expedition of Rajendra Chola and 
disruption of the Pala empire. There was not perhaps a long 
interval between his triumphant raid and the Karnata invasion, 
and while one facilitated the other, the effect of the two was 
ruinous to Bengal. Reference may also be made in this connection 
to another Orissan king, Udyotakeéari, who claims to have defeated 
the forces of Gauda. The date of Udyotakegari is not known, but 
he probably flourished in the eleventh century s.p.4 

The series of foreign invasions from the west and the south 
must have shaken the Pala kingdom to its very foundations during 
the reigns of Nayapala and his son and successor Vigrahapala m1. 
They had not only lost Eastern, Western, and Southern Bengal, 
but their power in Magadha was also being gradually reduced to 
a mere shadow. A clear evidence of this is furnished by four 
inscriptions found at Gaya. Two of these (Nos. 36, 37). dated in 
the year 15 of Nayapala, refer to one Paritosha, his son Stidraka, 
and the latter’s son, called Visvaditya in one and Viévaripa in the 
other. Nothing is said in the former to indicate the political 
importance of the family, but the latter says that Gaya was 
protected (paripdlita) for a long time by the strength (bdhvor- 
balena) of Sitdraka. A third inscription (No. 38), dated in the 
fifth regnal year of Vigrahapala mm, bestows vague grandiloquent 
praises upon Siidraka, and says, about Visvaripa, that he destroyed 
all his enemies. The fourth inscription (No. 52) of the family® is 


* Sonpur Grant. JBORS. 1. 45-59. 

* Mr. R. D. Banerji attributes the conquest to Mahabhavagupta 1 (Orisea, 212). 

® DHNI,. 1. 408. 

* Bhuvaneévara Ins. JASB. vir. 557 ff. Mr. R. D. Banerji refers Udyotakesari 
fo the 10th century ap. (EI. xm. 163), while Mr. B. C. Majumdar places him 
in the 12th century (EI. xn. 289). 

° There is a fifth inscription of the family (No. 51) which has not yet been 
fully deciphered. The published portion contains the name of Paritosha, but no 
historical information. 
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issucd by king Yakshapala.! son of Visvariipa. The genealogy 
begins with Sidraka, who is said tu have defeated his enemies and 
driven them to the forest. Then follows a very significant, but 
somewhat obscure, expression about him, viz., “ Sri-Sidrakah svayam- 
apujayad-indra-kalpo Gaudesvaro nripati-lakshana-pijayd-yam.” Dr. 
H. ©. Ray has taken this expression to mean that the ‘Lord of 
Gauda paid homage to Sidraka.”? I think the expression rather 
means that the lord of Gauda formally honoured Sfidraka by 
investing him as king with proper ceremony. In any case, it shows 
that at the time the record was composed, the pretensions of the 
family rose higher than before. This is further proved by the fact 
that Sidraka’s son Visvariipa is now called nyipa or king, and at 
the very end, where in other inscriptions reference was made to the 
ruling Pala king, a wish is expressed that the famous works of 
Yakshapala may endure for a long time. A study of these four 
inscriptions shows the gradual decline of the Pala power in the 
Gaya district during the reigns of Nayapala and Vigrahapala ur? 

Thus towards the middle of the eleventh century a.p. the fabric 
of the Pala sovereignty was crumbling to dust. Eastern Bengal, 
West Bengal and Southern Bengal had definitely passed from their 
hands, and their suzerainty over Magadha was reduced to a mere 
name. A new power, the Varmans, occupied Eastern Bengal, and 
a copper-plate of Ratnapalat shows that even Kamariipa was 
hurling defiance at the king of Gauda at the beginning or middle 
of the eleventh century A.v. 


vi. DISINTEGRATION AND Temporary Revivar 


1. Mahipéla 11 (1070-75 A.D.) 


Vigrahapala m had three sons, vz., Mahipala m. Strapala nm, 
and Ramapala. Mahipila, the eldest, succeeded his father. His 
reign was full of troubles. There were conspiracies against the king, 
and he was led to helicve that his brother Ramapila was plotting 
to seize the kingdom for himself. Accordingly Mahipala threw both 


‘ ‘The Ttbetan historian Taranitha mentions that Yakshapala, a son of 
Ramapala, was elected king three years before the latter's death (Tar. 251). it 
illustrates the confused character of the historical tradition preserved by Taranatha. 
For while Yakshapala might have been a contemporary of Ramapala during the 
early part of the reign of the latter. and ruled over a portion of the Pala 
territory, he was certainly not the son of Ramapala. The faci that Yakshapala 
lived in local tradition for five centuries attests to his political importance. 

2 DHNI. 1. $48. 7 DUS. 1. Ne. 2 pp. 134-35. 

4 Bargaon Grant. JASB. exvu. 115. 
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Ramapala and Sirapala into prison. But this did not save either 
his throne or his life. Ere long he had to face a well-organised 
rebellion of his vassal chiefs. Mahipala’s army was ill-equipped, 
but disregarding the counsel of his advisers he advanced to fight 
the rebels. He was defeated and killed, and Varendri passed into 
the hands of Divya, a high official of the Kaivarta caste. 

This revolution and the subsequent recovery of Varendri by 
Ramapila are described in detail in the contemporary Sanskrit 
Kavya Raémacharita... This unique historical document enables us 
to give a critical account of the history of Bengal for half a century 
(1070-1120 av.) with wealth of details such as are not available in 
regard to any other period. Unfortunately, the historical value of 
this book is considerably reduced by the fact that its author, 
Sandhyakara Nandi, was a partisan of Ramapala, and cannot be 
regarded as an unprejudiced and impartial critic of either Mahipala 
or the Kaivarta chiefs who were enemies of Ramapala. While, 
therefore, the main incidents in the reign of Mahipala 1, mentioned 
in Raémacharita and referred to above, may be regarded as historical, 
we should not accept, without due reservation, the author’s descrip- 


* The unique manuscript of the Sanskrit poem Rdadmuacharita (referred to as 


RC. in the text) was discovered in Nepal in 1897 by the late Mahamahopidhyaya 
Pandit Haraprasad Sastri. The following extracts from his description will give the 
reader some idea of this important text. the only authentic historical work of 
ancient Bengal known to us. 

“Tt is a curious work. It is written throughout in double entendre......-- 
Read one way, it gives the connected story of the Ramdyana. Read another way, 
it gives the history of Ramapaladeva of the Pala dynasty of Bengal. The story 
of Ramayana is known, but the history of Ramapala is not known. So it would 
have been « difficult task to bring out the two meanings distinclly. But fortunately 
the ais. contained not only the text of the Ramacharita, but a commentary of the 
first canto and of 36 (sic. really 35) verses of the second. The commentary portion 
of the manuscript then abruptly came to an end. The commentary, as may be 
expected, gives fuller account of the reign of Ramapila than the text...... 

“The author of the text is Sandhyikara Nandi, who composed the work in 
the reign of Madanapila Deva, the second son of Ramapala. The author enjoyed 
exceptional opportunities of knowing the events of Ramapila’s reign and those of 
his successors, as his father was the Sandhivigrahika, or the Minister of Peace and 
War of Ramapala.” 

The text was first edited by sar. H. P. Sastri and published by the Asiatic 
Society of Bengal (AfASB. mr. No. 1). It was re-edited, with a complete com- 
mentary and English translation. by Dr. R. C. Majumdar, Dr. R. G. Basak, and 
Pandit Nanigopal Banerji, aud published by the Varendra Research Society, Rajshahi. 
in 1939. These two editions will be referred to respectively as RC. and RC? All 
quotations from English translation refer to RC” For all references to text after 
m1. 35, cf. RC?, as RC? offers no commentary to these verses. For other verses 
either may be consuited. For a fuller discussion (with references) of the historical 
facta dealt with in this chapter cf. Introduction to RC? 
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tion of Mahipala as hard-hearted (1. 32),! not adhering to either 
truth or good policy (1. 36),2 and resorting to fraudulent tricks 
(1. 32, 37) ; particularly, as in one passage (1. 29), he has referred to 
Mahipila as a good and great king (rdjapravara). 

It is to be noted, however, that there is nothing recorded in 
Ramacharita to justify the belief, now generally held on the authority 
of mm. Sastri, that Mahipala 1 was an oppressive king, and that 
specially the ‘ Kaivartas were smarting under his oppression.”? .Only 
two important specific facts, as mentioned above, are noted against 
him, As regards the first, viz., that he imprisoned his brothers 
Ramapala and Sirapaéla (1. 33), the author has the candour to 
admit that the king was instigated to this iniquitous act by false 
reports, sedulously propagated by wicked people, to the effect that 
Ramapala, being an able and popular prince, was scheming to usurp 
the throne (1. 37). The author, of course, implies that Ramapala 
had really no such intention. But this is a point on which we may 
not place full confidence on his opinions and statements. 

The second charge against Mahipala is that he was addicted to 
warfare (1. 22), and that disregarding the advice of his wise and 
experienced ministers, he led a small ill-equipped force against the 
powerful army of the numerous rebel chiefs (ananta-sémanta-chakra) 
(x. 31). The author has unfortunately omitted all details by which 
we could judge of the actions of the king. He does not say, for 
example, what was the alternative policy suggested by the experienced 
ministers; and considering the part played by high officials like 
Divya, Mahipala may certainly be excused for not putting implicit 
faith in their advice. On the whole, it is impossible, from the 
brief and scattered references in Radmacharita, to form an accurate 
idea either of the reign or of the character of Mahipiala tr. It is, 
no doubt, true that he succumbed to a revolt of his feudatory 
chiefs. This does not, however, necessarily mean, and Rdmacharite 
does not support the contention in any wav. that the king was 
particularly wicked and oppressive to his people, far less that his 
personal character or policy was the direct or indirect cause of the 
revolt. 

Tt is far more probable that this revolt, like other revolts in 
the Pala kingdom about the same time. was the effect of the 


* The figures within brackets refer to cantos and verses of RC. 

* The actual reading of the commentary is ‘Dbhitam satyam nayo nitan 
tayorarakshane yuktah prasaktah. But xm. Sastri emended the text by omitting 
one ‘ra’ in ‘tayorarakshane’ which gives just the opposite meaning. There is no 
justification for this change. as the context of the passage supports the actual 
Teading. 

* RC! 13. 
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weakness of the central authority and the general tendency of 
disruption in different parts of the kingdom. That king Mahi- 
pala 1 could not rise equal to the occasion, and his personal gifts 
were not sufficient to enable him to pass safely through the crisis, 
admit of no doubt. But there is nothing to support the view that, 
judged by the ordmary standard, he was a particularly bad king, 
or that he was in any way specially responsible for the fall of the 
Pala kingdom. As against this opinion, which is now generally held, 
the extant evidence would in no way militate against the contention 
that Mahipala 1 was perhaps a victim to circumstances over which 
he had no control, and that, as a king, he was more sinned against 


than sinning. 


2. Varendri under the Kaivarta chiefs 


The part played by the Kaivarta chief Divya! in the revolution 
that cost Mahipala his life and throne is by no means quite clear. 
From one passage in Ramacharita (1. 38), it seems very likely that 
Divya was a high official under Mahipala. There is no specific 
reference in Radmacharita that he headed the rebellion of the feudatory 
chiefs, or even took part in their encounter with Mahipala. Yet 
it is expressly mentioned that the Kaivarta king occupied a major 
portion of the kingdom after having killed king Mahipala (1. 29). 
Further light is thrown on this episode by the verse 1. 38. It says 
that Varendri, the ancestral home of the Palas, was seized by 
Divya, who was a dasyu and upadhi-vrati. The interpretation of 
the latter phrase has given rise to much controversy. The com- 
mentary explains vrata as some action undertaken as an obligatory 
duty, and then adds, chhadmani vrati. Chhadman, like upadhi, 
means ‘plea, pretext, fraud, dishonesty, trick’ etc., and the natural 
interpretation of the two qualifying epithets is that Divya was 
really a villain, though he pretended that his actions were inspired 
by a sense of duty. In other words, though his real motive in rising 
against the king was nothing but ambition and self-aggrandisement, 
he hid it under the cloak of a patriotic action. According to the 
other interpretation, Divya was not a rebel at heart, but had to 
pretend to act as such from a paramount sense of duty. The first 
interpretation appears to be more fair and reasonable, and is 
supported by the epithet ‘dasyu’ which hardly fits in with . the 
second. 


1 The name is written variously in RC. as Divya (1. 38), Divvoka (1. 98-89 
commentary) and Divoka (1. $1 comm.). 
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It seems to be quite clear from this passage as well as the 
scattered references throughout the first canto of Ramacharita, that 
its author regarded Divya as an evil-doer, and his seizure of the 
throne as a rebellion, pure and simple. We could hardly expect 
any other view from the court-poet and a loyal official of the Palas, 
and probably the author unduly exaggerated the faults and short- 
comings of the enemy. It is quite likely that a writer, belonging 
to Divya’s party, would have represented him in a more favourable 
light. But the fact remains that the Rdmacharita, the only 
evidence at present available to us, does not in any way support 
the view, sedulously propagated by a section of writers in Bengal, 
that Divya was prompted to seize the throne by the highly patriotic 
motive of saving the country from the oppressions of the ruling 
king, or that like Gopala, the founder of the Pala dynasty, he was 
called to the throne by the united voice of the people to save them 
in a great crisis? In spite of strong popular sentiments to the 
contrary, we are bound to presume, until further evidence is avail- 
able, that like so many other rebels in all ages and countries, Divya, 
a highly placed officer of State, took advantage of the weakness 
of the central authority, the confusion in the kingdom, and perhaps 
also of dissensions among the royal brothers, to kill his master and 
king, and seize the throne for himself. There is no need to invent 
pretexts, or to offer excuses, for an act which was in that age neither 
unusual nor regarded as unnatural.* 

As already noted above, Rdamacharita is silent on the point 
whether Divya actually joined the rebellion of the feudal chiefs. 
The natural inference is, of course, that he was the leader of this 
rebellion which proved successful and gave him the throne. It is, 


1 Thus v. 1. 12 refers to the Kaivarta chief as ‘bad king’ (hutsita mah 
Kaivarta-nripah) ; v. 1. 24 refers to unholy or unfortunate civil revolution (anikam 
dharma-viplavam) ; and v. 1. 27 describes the affray or disturbance (damaram) 
eaused by the enem; as a world calamity (bhavasya dpadam). 

? A movement was recently set on foot by a section of the Kaivarta or 
Mahishya community in Bengal to perpetuate the memory of Divya, on the basis 
of the view-points noted above. They refused to regard him as a rebel, and held him 
up as a great hero called to the throne by the people of Varendri to save it from 
the oppressions of Mahipala m. An annual ceremony, Divya-smriti-utsava, was 
organised by them. and the speeches made on these occasions by eminent historians 
like Sir Jadunath Sarkar, Rai Bahadur Rama Prasad Chanda, and Dr. Upendra Nath 
Ghoshal. who presided over these functions, sought to support the popular views 
(ef. Bharatavarsha, 1312. pp. 18 ff). This movement died a natural death within 
a few years. 

* For a detailed discussion of this point, and a view of Divya’s rebellion in 
its true perspective, cf. Dr. R. C. Majumdar’s article ‘The Revolt of Divvcka 
against Mahipala 1 and other revolts in Bengal” (DUS. 1. No. 2, pp. 125 ff). 
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however, also not improbable, that he played a waiting game, and 
as soon as the army of Mahipala was worsted in the battle-ficld, 
he boldly seized the throne and killed the king. Whatever view 
may be correct, there is no doubt that Mahipala met his death in 
the hands of Divya, and not during the reign of his nephew Bhima, 
as has been upheld by some.! 

After his accession to the throne, Divya probably came into 
conflict with Jatavarman, king of Eastern Bengal. The Belava 
copper-plate of Bhojavarman claims that ‘Jatavarman brought to 
disgrace the strength of the arms of Divya.? It is impossible to 
come to any definite conclusion from such an isolated reference, 
beyond the obvious fact that the two independent kingdoms of 
Varendri and Vanga were hostile to each other. 

Of the activities of Divya, after he had usurped the throne, 
Rémacharita tells us very little. But the fact that three members 
of the family ruled in succession (1. 39) shows that Divya made 
his position quite secure in Varendri. Not only did Ramapala’s 
efforts to recover Varendri prove futile (1. 40-41), but even his own 
dominions seem to have been invaded by Divya or his partisans 
(Ins. No 46, v. 15). These prove that Divya was an able and 
powerful ruler. He was succeeded by his younger brother Rudoka, 
but nothing is known of him. 

The next king Bhima,? the son and successor of Rudoka, is 
highly praised as a ruler by the author of Raémacharita. He devotes 
seven verses (i. 21-27) to a very flattering description of the 
personal virtues of Bhima and the riches and strength of his 
kingdom. It is not, however, easy to reconcile all these praises with 
the statement that Varendri was oppressed with cruel taxation 
before Ramapala’s conquest (11. 27), and, therefore, presumably in 
the reign of Bhima. On the whole, we may reasonably conclude 
that Bhima restored peace and prosperity (1. 39) after the period 
of turmoil that must have accompanied or followed the expulsion 
of the Palas, and that the Kaivarta rulers had built up their new 
kingdom on a strong foundation.‘ 


* Cf. Dr. U. N. Ghoshal’s Presidential Address at the Divya-smriti-utsava, 
p. 19. It is true that verse 1. 29 of RC. does not name the Kaivarta king who 
murdered Mahipéla. But verse 15 of the Manahali cp. (Ins. No. 46) proves that 
Divya was alive after Ramapala had ascended the throne, ie. after the death of 
Ramapéla’s elder brothers Mahipala and Sirapila. The Kaivarta king, who murdered 
Mahipéla, according to RC. (1. 99), must, therefore. be Divya, and not Bhima 
who was not a king at that time. 

* IB. 14; also infra p. 198. 

* The expression ‘ yathokta-kramena’ in the commentary to 1. 39 proves that 
Divya, Rudoka, and Bhima ruled in unbroken succession. 

“ The name of Bhima has been preserved in local tradition. A rampart nem 
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While Bhima was busy consolidating his dominions in Varendri, 
preparations were going on beyond his frontier which ultimately 
overwhelmed him and destroyed the fortunes of his family. 


3. The reign of Ramapila 


It has been noted above that Ramapdala and his elder brother 
Sirapala were both in prison when Mahipala m was defeated by 
the rebellious chiefs. What became of them after this catastrophe 
is not expressly stated. mm. Sastri’s statement that “they were 
rescued by their friends,”! presumably even before the revolution, 
is not borne out by RC. It is clear, however, that somehow or other 
they managed to escape and leave Varendri. Although there is no 
subsequent reference to Sirapala in RC., it is clear from v. 14 of 
the Manahali copper-plate of Madanapala (No. 46) that Sirapala 
ascended the throne. Of the events of his reign we know nothing. 
But the silence of RC. about Sirapala’s later history does not justify 
the assumption made by R. D. Banerji that he was murdered by 
Ramapila2 All that we may reasonably infer is that Sirapala 
played no part in the great task of recovering Varendri, which 
devolved, after his death, upon his younger brother Ramapala who 
succeeded him. | 

After the usurpation of the throne of Varendri by Divya, 
Ramapala (and presumably also his elder brother Sirapala) ruled 
over the remaining part of the Pala kingdom, which probably 
included at first parts of Magadha and Radha, and was later 
confined to Vanga or a part of it.® 

For some time, Ramapala remained inactive, unable to adopt 
any effective means to recover Varendri (1. 40). But then some 
new danger arose, and after consultation with his sons and ministers, 
he resolved on firm and prompt action (1. 42). The exact nature 
of this new danger is not disclosed in RC'., but perhaps it refers to 
Divya’s campaigns against Ramapila referred to above. It was 


Bosra is still known as Bhimer Jdngal. x11. Sastri held the view (RC.t 13) that 
Bhima ‘built a Damara, a suburban city. close to the capital of the Pala empire’ 
The only foundation for this statemeat is the expression wrongly read by him as 
*damaram-upapuram’ in the commentary to 1. 27. The expression, as correctly 
read in RC.,’ viz., ‘damaram-upaplaram,’ shows that there is no reference to any 
city, far less to any capital city, founded by Bhima, as Mr. R. D. Banerji imagined 
(PB. 91; BI. 291). 

+ RC. 18. * BI. 280. 

> Cf. RC.2 xxim. where evidences are discussed with full references. The 
colophon of a nis. proves the rule of Ramapala in Magadha in his 25th renal year 


(Sastri-C'at. 1. 168). 
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probably the danger of losing even the remaining part of his 
kingdom that forced Ramapala to activity. 

In sheer despair Ramapala begged for help in all possible 
quarters. The proud inheritor of the throne of Dharmapala and 
Devapala literally travelled from door to door with a view to 
enlisting the sympathy and support of the powerful chiefs who were 
formerly, and many of whom still nominally, his vassal chiefs (1. 43). 
His efforts proved successful. By a lavish offer of land and 
enormous wealth, he gained over to his side a number of powerful 
chiefs who possessed well-equipped forces (1. 45). The detailed list 
of these independent or semi-independent chiefs of Bengal, contained 
in RC. must be regarded as of utmost historical importance. Apart 
from giving us an accurate idea of the strength of Ramapala in that 
supreme hour of trial, this list of de facto independent chiefs furnishes 
a vivid and interesting picture of the political dismemberment of 
Bengal caused by the decline of the power and authority of the Palas. 

Foremost among Ramapala’s allies was his maternal uncle 
Mathana, better known as Muhana. the Rashtrakita chicf who 
joined Ramapala with his two sons, Mahamandalika Kahnaradeva 
and Suvarnadeva, and his brother’s son Mahapratihira Sivarajadeva. 
Next in point of importance was Bhimayagas, the king of Pithi and 
lord of Magadha. The exact location of Pithi is not known but it 
was certainly in Bihar.2 Of the other allied chicfs that joined 
Ramapaila in his expedition against Varendri, Ramacharita specifi- 
cally mentions only the following : 

1. Viraguna, king? of Kotatavi in the south® 


1 The new danger might also refer to the invasion of the Paramara king 
Lakshmadeva who ruled some time before a.p. 1097, the earliest known date of his 
successor (DHNI. mn. 882). It is said that “desirous of capturing matchless 
elephants he first proceeded to Hayi’s quarter (i.e. the east),” and “then, just as 
dread, entered the town of the Lord of Gauda” (v. 38, EI. 1. 186, 192). It is 
not certain whether he entered Gauda (which was then probably in possession of 
Divya or Bhima), or the capital city of Rimapala, who bore the title, or at least 
was known as, the lord of Gauda. In any case, we cannot say anything about the 
nature and result of this raid by the Paramara king. 

2 RC. u. 5, 6, 8. The text gives the names in a very cryptic form. These 
would not have been intelligible but for the commentary. which not only gives the 
full name of each king and the locality of his kingdom, but also adds some historical 
details in many cases. For a full discussion of these cf. RC? pp. xxv-xxvuil, which 
also give references to authorities for the brief statements made in the text. 

* Cf. ch. 1x § 8 infra. 

‘ The word ‘king’ is used where the commentary expressly mentions any 
royal epithet. In other cases the word ‘ruler’ has been used. 

®* Kota may be identified with KoteSvara to the east of Vishpupur. 
Ain-i-Akbari refers to Mahal Kot-des (Transl. 1. 144). According to Beames, it 
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2. Jayasimha, king of Dandabhukti (Midnapur district). 

3. Vikramaraja, ruler of Bala-Balabhi.! 

4. Lakshmisgira, lord of Apara~-Mandara (Hooghly district),? 
and head of the group of feudal chiefs of the forest 
(samast-dtavika-samanta-chakra-chiddémani) . 

5. Sirapala, ruler of Kujavati (about 14 miles north of 

Nayadumka in Santal Parganas) .® 

Rudrasikhara, ruler of Tailakampa (Manbhum district) .4 

Bhaskara or Mayagalasitnha, king of Uchchhila.5 

8. Pratapasimha, king of Dhekkariva (Dhekuri near Katwa 
in the Burdwan district) .® 

9. Narasimharjuna, king of Kayangala-mandala (south of 
Rajmahal) .7 


2S 


was a large pargand in the northern and central part of Puri (JRAS. 1896, p. 762). 
The former identification seems more likely. 

’ xm. H. P. Sastri identified it with Bagdi (RC.1 14). Bala-Balabhi, according 
to RC., was close to Devagrima which is located by N. Vasu in Nadiya (VJI. 198). 
Aim-i-Akbari mentions ‘Deul’ which is identified by Beames with the ancient 
stone fort of Deulgaon on the boundary of the districts of Midnapur and Balasore. 
If this Deulgion represents ancient Devagriima, we may find in the pargana of Bibli 
(also referred to in Ain-i-Akbari) a contracted form of old Bala-Balabhi. Bibli has 
been identified with Pipli, the site of the earliest English factory in Bengal, at the 
mouth of the Suvarnarekha river (JRAS. 1896, pp. 746, 752). 

* Mandira has been identified with sarkar Madaran, locally called Mandaran. 
It comprised, according to Beames, “a very long straggling strip of territory 
running from Birbhum in the North to the junction of the Hooghly and Rupniérayau 
rivers in the South” (JRAS. 1896, p. 106). Mandadran is now known as Bhitargarh 
Mandaran (for Blochman’s identification, ef. Proc. ASB. 1870, p. 117), about seven 
miles west cf the town cf Jahanabad or Arambagh on the Darkeswar river. De 
Barro’s map (c. 1550 a.p.) shows Mandaram as an important city on a branch 
of the Ganges river, almost due south of Saptagram. According to Beames, a 
local Pandit derives the name from Manda (bad) and aranya (forest). Apara- 
Mandira has also been interpreted as on the other side of Mandara, the famous 
hill about 80 miles south of Bhagalpur (JA. 1930, p. 244). 

= G. Mitra, Birbhiimer Itthdsa, 1. 59. 

4 Identified with Telkupi. The region is still known a+ Sikharbhum. perhaps 
after the royal family (WVJ/, 199). Ain-i-Albari refers to the pargand Shergarh, 
commonly called Sakharbhum. Beames identifies it with Sikharbhumi, “an immense 
pargand occupying the whole western angle of Burdwan between the Damodar and 
Ajay rivers” (JRAS. 1896, pp. 106-7). 

° This has been identified with ‘Jam Ujhial? a pargand in Birbhum (VJTI. 
199). Mr. R. D. Banerji objects to this identification on the ground that there 
are many other pargands called Ujhial (BI. 289-90). a fact already pointed out 
by Beames, who takes the word to mean ‘high land’ (JRAS. 1896, p. 98). 

5 BI. 290. The location of Dhekkari in Assam, originally propounded by 
Mr. N. Vasu, and supported by Mr. N. G. Majumdar (IB. 150) is less likely. 

7 The old town of Kankjol lies near the East Indian Railway line about 
20 miles south of Rajmahal. For a detailed account cf. Beames in JRAS. 1896, p. 96. 
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10. Chandarjuna of Sankatagrama.! 

11. Vijayaraja of Nidravali.* 

12. Dvorapavardhana, ruler of Kausimbi (Rajshahi or 
Bogra district) .* 

13. Soma of Paduvanva.t 

In addition to Mahana, Bhimayasas, and the thirteen rulers 
mentioned above, Ramapala was joined by other allied chiefs whose 
names are not given (i. 6). An analysis of the list shows that, 
leaving aside the localities whose identity is unknown or doubtful, 
almost all the allies of Ramapala belonged to South Bihar and 
South-West Bengal. 

If the identification of Kausambi with Kusumbi in either 
Rajshahi or Bogra be accepted, we must hold that Ramapila’s 
diplomacy succeeded in attaching isolated chiefs, even of Varendri, 
to his side. This must have proved disastrous to the cause of Bhima, 
as he was now liable to attack from within. Besides, it proves that 
Varendri did not solidly stand by him, and there was disruption 
within the newly founded kingdom. 

Being joined by the large and well-equipped forces of the 
confederate chiefs, consisting of cavalry, elephants, and infantry, 
Ramapdla felt strong enough to make an attempt towards the 
recovery of Varendri. He despatched a force under his Maha- 
pratihdra, the Rashtrakiita Sivardja. which crossed the Ganges and 
devastated Varendri (1. 47-49). There is no reference to any pitched 
battle, but presumably the frontier guards of Bhima were defeated, 
and the way was made clear for the crossing of the main force (1. 50). 

As soon as Sivaraja reported to Ramapala that his army had 
occupied the frontier posts, the entire force of Ramapala crossed 


* Ain-i-Akbari refers to the pargané ‘Sakot’ in sarkar Satgaon. The name 
“Sakot ’ resembles ‘Sankata,’ but Beames emends the former as Siguna (JRAS. 1896, 
p. 104). Sankatagrama is probably the same as Sarika-kota, referred to in Vallala- 
charita (u. 4) and Sankanat referred to in Tabaqat-i-Ndsiri (cf. Ch. vit. App. 1, mm). 

® Cf. RC? xxvu. 

* Mr. R. D. Banerji identifies it with the “modern parganad of Kusumba in 
ihe Rajshahi district.” (JASB. NS. x. 125). But it may also be identified with 
the pargané Tappe Kusumbi in the Bogra district. 

* um. Sastri doubtfully identifies Paduvanva with Pabna (RC! 14), but 
there is no evidence in support of it, except the similarity of the two names. 
Reference may be made to pargand Paunan in the Hooghly district (Hunter, 11. 
416). The name Paunan may be easily derived from Paduvanva. 

Similarly, Paduvanva resembles Paodumba, a village mentioned in a manuscript 
of Krishna-prema-tarangint of Bhigavatacharya, dated Saka 1620 (=1698 ».), 
and preserved in the Dacca University. This village Paodumbi, is said to be in 
“pargane Bijanagar’ and ‘sarkar Panjara” Bijanagar is mentioned as a pargand 
of sarkar Pinjora or Panjara (Ain. ur. 136) and comprised the greater part of 
Dinajpur district (JASB. xia. 215; Hunter, vit. 437, 449). 
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the Ganges by means of a flotilla of boats, and safely reached the 
“northern bank” (i. 9-11). The express reference in RC. to the 
“northern bank ” seems to show that Ramapala proceeded from his 
base in Central or Southern Bengal, and crossed the Padma. This 
supports the view, mentioned above, that at the time of this 
expedition, Vatga was the chief stronghold of Ramapala’s power. 
But the considerable shiftings of the courses of the Ganges and the 
Padma rivers preclude any definite conclusion.* 

After Ramapala had crossed the Ganges with his huge army, 
Bhima opposed him, and a pitched battle took place. The 
tumultuous battle which is described in nine verses (1. 12-20) was 
conducted with vigour and ferocity on each side. Both Bhima and 
Ramapala took a very active part in it, and kept close to each other 
(a, 14). But ‘by an evil turn of destiny,’ Bhima, seated on his 
elephant, was taken prisoner. This decided the fate of the battle. 
Bhima’s army fled and his camp was plundered by the ‘ unrestrained 
soldiers’ of Ramapala (11. 29-30). But shortly after the capture of 
Bhima, his forces were rallied by his friend Hari, who put up a 
valiant fight and at first scored some successes (1. 38ff). But 
Ramapala’s son, who was put in charge of the fight, “ exhausted the 
golden pitchers by his war-time gifts” (mu. 43), and evidently 
managed to create some discord between Hari and Bhima’s followers 
which caused obstruction to each other (m. 41). Finally, Hari -was 
won over. This sealed the fate of Bhima’s army, and the whole 
of his kingdom lay prostrate before Ramapala. 

After having crushed this rising, Ramapala wreaked a terrible 
vengeance upon Bhima. Bhima was taken to the place of execution 
where important members of his family were killed before his very 
eyes. Then Bhima himself was killed by means of a ‘ multitude of 
arrows’ (11. 45-49) 2 Thus ended the life of Bhima and the rebellion 
in Varendri. 

After the final collapse of the forces of Bhima, Ramapala took 
possession of his immense riches, and “occupied after a long time 
the dearest land of Varendri” (11.1). His first task was, of course, 
the restoration of peace and order. We learn from RC., that in 
addition to the insccurity of life and property caused by the late 
troubles, the country was suffering from heavy and_ oppressive 
taxation (a1. 27). Ramapila reduced the taxation, promoted 
cultivation, constructed great works of public utility, and introduced 


* Cf. supra pp. 3 ff. 

2 This account radically differs from the version of x1. H. P. Sastri. For 
full discussion cf. RC!’ xxx-xxx1. 

* For Ramapala'’s conduct towards Bhima, cf. RC? xx1x-xxx. 
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regular administration. The country was rid of the frightful rule; 
the (wholesale) massacre and arson caused by the enemies was 
removed ; and the land, being brought under cultivation, flourished.+ 
Ramapala left the cares of government to his son (or sons) who, 
acting under his orders, maintained good government and restored 
internal order.” 

Ramapala fixed his capital at Ramavati.2 Whether the city 
was founded by him, or he improved an already existing place, is not 
quite clear. The RC. gives a long description of its beauty and 
splendour,* and it appears from later records (No. 46) that the 
city continued to be the capital of the Palas till the end. 

After having consolidated his power in Varendri, Ramapala 
made an attempt to re-establish the old glory of the dynasty by 
subjugating neighbouring territories in the east and south. The AC. 
tells us (tr. 44) that Ramapala was propitiated by a Varman king 
of the East for the latter’s own protection (or deliverance), and 
presented by him with an elephant and his own chariot. This 
Varman king must have belonged to the well-known dynasty ruling 
in East Bengal with Vikramapura as capital! 

Ramapala also carried his conquests further and brought 
Kimaripa under his control. The victorious campaign was evidently 
led by an allied or feudal chief who was greatly honoured by 
Ramapala (11. 47). The vanquished king of Assam was probably 
Dharmapila.® 


* Cf. RC? mt. 27, 31, 42. 

* RC. tv. 1-3. The expression sinu-samarpita-rajya might refer to one or 
more sons: V. 6 also refers to Rajyapala and his brother. 

* See supra p. 82. 

“ For the erroneous character of mM. Sastri’s views in this respect, cf. 
RC? xxx. 

® The history of the Varman dynasty has been diseussed in ch. vu. The 
Varman king, referred to in RC. is probably Harivarman, and it is tempting to 
identify him with the chief Hari, the great friend of Bhima. who rallied the forces 
of the latter after his defeat, and fought stubbornly with Rimapala. Reference is 
made to a chief called Hari in a subsequent verse of RC., and it is very reasonable 
to hold that the same person is referred to. It would then appear that after the 
death of Bhima, Ramapala won over Hari (now called isa or king) to his side, 
and established him in a position of great influence (mt. 32). We are further told 
that the two kings, meaning presumably Ramapala and Hari, both of whom were 
rich in cavalry and very powerful, met together in Ramavati and shone for a 
long time in each other’s close embrace (1. 39-40). But although the identification 
appears plausible, there is no definite evidence in support of it. 

* In the absence of a fairly accurate knowledge of the chronology of the 
kings of Kamariipa, it is impossible to say, with any degree of certainty, who was 
ruling in Kamariipa about this time. Hoernle assigned Ratuapala to the first half 
of the eleventh century ap. (JASB. uxvu. 102 ff), and if this view is accepted, 
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Ramapala also tried to expand his power in the south. The 
task was no doubt facilitated by the fact that the feudatory chiefs 
of Radba had rallied to his standard, and were evidently attached 
to his cause. Presumably with their help, he invaded Orissa and 
extended his conquests up to Kalinga.’ Orissa was at that time 
in a state of political disintegration. The later Eastern Ganga kings 
of Kalinga were trying to expand their dominions in the north. 
King Devendravarman Rajaraja claims to have conquered Odradeés 


Dharmapala may be regarded as the contemporary of Ramapala (Kam. Sés. 146). 
For other views, ef. JHQ. xn. 630. 

The Silimpur Stone Ins. (EJ. xu. 288) refers to king Jayapala of Kamarips 
(v. 22) whose name is not mcluded in the official list of kings of Kamaripa (Kém. 
Sas. 146 ff). He may be the unknown allied king, who conquered Kamariépa for 
Ramapala. But it is also not impossible that the ‘highly honoured’ Tishgyadeve. 
whose revolt is referred to in the Kamauli Grant (No. 50), was the allied king and 
conqueror of Kamariipa. sm. Sastri’s view that Mayana was the name of this 
conqueror (RC.’ 15) is due to an error in the reading of the text (RC.? xxxm). 

1 The incident is referred to in a verse (m1. 45) which runs as follows :— 

“He (Ramapala) did favour to the vanquished king of Utkala, who was born 
in the lineage of the ornament of Bhava (Siva) (Bhava-bhishara-santaté), and 
rescued the whole world (from the terror of) Kalinga, after having extirpated those 
robbers (of that place).” 

The expression ‘ornament of Siva,’ which denotes the family to which the 
vanquished king of Utkala belonged, has been variously interpreted, inasmuch as 
Naga (serpent), Soma (moon), or Ganga, which are the family-names of 
well-known ruling dynasties, may all be regarded as the ornaments of Siva. 
H. P. Sastri tock the first meaning and held that Ramapale conquered Utkala 
and restored it to the Nagavamsis (RC.' 15). Mr. R. D. Banerji accepted this 
view (BI. 293). Mr. N. G. Majumdar accepted this meaning of Bhava-bhishana. 
but interpreted the verse in an altogether different way. He translated it as 
follows: “Ramapala favoured (or reinstated) the vanquished king of Utkala 
who possessed the territory of a Bhava-lhtshana-santati (ie. the Nagas).” He 
held that this king of Utkala was either Harivarman or his son who had overthrown 
the Naga king and made himself master of Utkala (IB. 30). 

The NagavamSi kings are known from epigraphic records to have ruled in 
Bastar State in the Central Provinces, and possibly these kings are referred to 
in RC. mm. 43 as having been defeated by Ramapala. It seems to refer to 
‘Bhogali’ as the territory of the Nagas, and the lexicographer Hemachandra 
refers to Bhogavali as the Naga capital. The inscriptions of the kings ruling in 
Bastar State at the beginning of the twelfth century av. call them 
* Nagavamsodbhava Bhogavati-pura-var-esvara’ (EI. 1x. 160ff; x. 25ff.). The 
Nagavaméi kings are not, however, known to have ruled in Orissa proper, ¢.e. the 
territory between the river Suvarnarekha and the Chilka Lake. The Nagavamsi 
king Somesvaradeva. who ruled at the beginning of the twelfth century a.p., refers 
to the king of Udra as a rival (EI. x. 26). It is, therefore, more reasonable to 
hold that the king of Utkala, defeated by Ramapala, belonged to the Somavamsi 
dynasty which is known to have been ruling in Orissa in the eleventh century a.b. 
(DHNI. 1. 393 ff.). One of the Somavarnéi rulers, Mahasivagupta Yayati, as 
noted above (p. 148) claims to have raided Gauda and Radha. One of the last 
kings of this dynasty is named Udyotakesari, and this dynasty is probably to be 


#1 
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some time before 1075 av. Evidently the conquest of Orissa was 
not complete, for his son, the famous Anantavarman Chodaganga 
(1076-1147 a.v.), replaced the fallen lord of Utkala, some time 
before 1112 a.p.,? and claims in an inscription, dated 1118 a.p.3 to 
be decorated with the rank of entire sovereignty over the whole of 
Utkala. It appears, however, that Orissa was not finally conquered 
and annexed to the Eastern Ganga empire till shortly before 1135 a.., 
for in an inscription’ dated in that year, Anantavarman refers to 
his newly made conquests of three quarters including Utkala. It 
is probable that shortly after this he removed his capital to the 


city of Cuttack in Orissa.® 

While the Eastern Gangas were thus steadily encroaching upon 
Orissa from the south, that hapless country was also exposed to 
attacks from the north. We know from Rdmacharita that Jayasimha, 
king of Dandabhukti, had defeated KarnakeSari, king of Utkala, 
before he joined Ramapila in his expedition against Bhima. R&ma- 
pala’s conquest of Utkala might have been a continuation of the 
old campaign, and was undoubtedly facilitated by the success of his 
allied feudal chief. But it is also not unlikely that his invasion of 
Utkala was inspired by the dread of the rapidly growing power of 
the Eastern Gangas. Subsequent conquests of Anantavarman 
Chodaganga right up to the bank of the Ganges® show that Rama- 


identified with the Keéari dynasty which, according to Maddla-pafiji or the 
Chronicles of Orissa, ruled in that kingdom till it was conquered by Chodaganga in 
1132 av. The RC. refers to a king of Utkala named Karnakeéari who was defeated 
by Jayasimha, king of Dandabhukti and an ally of Ramapila (1. 6). This 
definitely proves the rule of Keéari kings in Orissa during the reign of Ramapéala. 
According to Madla-pafji, Suvarnakeéari, the last ruler of this line, was on the 
throne between c. 1123-82 ap. Mr. N. N. Das Gupta even goes so far as to 
assert that the Bhava-bhishana of RC. means Keéari dynasty, as the serpents are 
but the Kegara or mane of Siva (IA. u1x. 244). According to Mr. R. P. Chanda. 
the kmg of Utkala referred to in RC. was Chodaganga of the Ganga dynasty 
which traced its descent from the moon (GR. 51). 
* Dirghasi Ins., v. 5. El. rw. 314 ff. 

Korni cre. JAHRS. 1. 118 ff. 

Vizagapatam cp. TA, xvin. 165 ff. 

Sri-Kirmam Ins. SII. v. No. 1885; quoted by R. Subba Rao (JAHRS. 
vir. 57, 59, 64). 

* The Madld-pafji states that Chodaganga defeated the last king of the 
Kesari dynasty Suvarnakeéari in ap. 1184, and succeeded to the Utkala kingdom 
and transferred his capital to Cuttack (quoted by R. Subba Rao, JAHRS. vu. 57). 
eigen to Fleet’s version, Chodaganga’s conquest took place in 1182 ap. (EI. 
a. 5 
* According to Sri-Kirmam Ins, (SI/. v. No. 1885), dated 1195 a.v., Ananta- 
varman Chodaganga returned in that year to his capital after subduing the 
Western, Northern, and Eastern countries, and bringing the whole country lying 
between the Ganges and the Godavari rivers under his firm control (JAHRS. vil. 
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pala’s apprehensions were not probably without some reasonable 
foundations. As Anantavarman Chodaganga and Ramapala both 
claim to have favoured or re-instated the lord of Utkala, it is not 
difficult to infer that Orissa was only a pawn in a bigger game, and 
that the two rival kings tried to thwart each other’s ambition by 
putting up their protégés on the throne of Orissa. It may be 
surmised from what has been said above that Ramapala’s protégé 
was a Somavarnst KeSari king. Evidently this Kesari king had been 
defeated by Rajaraja Devendravarman, c.1075 a.p., and replaced 
by a nominee of the latter. Some time later Ramapala helped the 
defeated king (or his successor) and re-instated him. About 1112 an. 
Anantavarman Chodaganga again replaced the old king, set up by 
his father, or his successor. 

In this way the duel between the Pala and Eastern Ganga 
kings was carried on at the expense of the unfortunate kingdom of 
Orissa. It was not perhaps till after the death of Ramapala that 
the Ganga king succeeded in finally conquering Orissa and annexing 
it to his dominions. For, according to Rdmacharita, Ramapala 
protected the whole country right up to Kalinga by destroying the 
nisdcharas.1 In this word nigdchara, which means thief or ‘ chora,’ 
there may be a veiled allusion to the Ganga king Choda-Ganga. 
Ramapaila was undoubtedly helped in his task of keeping the 
Ganga king in check by the serious danger in which the latter was 
involved in the south. The Chola king Kulottunga (1070-1118 a..) 
invaded the Ganga dominions, and during the closing years of the 
cleventh, and possibly also in the early years of the twelfth century, 
the Cholas penetrated to the northernmost parts of Kalinga.” 
Whether Ramapala had actually formed an alliance with the Chola 


87). According to the inscriptions of Anantavarman Chodaganga. Narasimha n 
and Narasimha iv. Anantuvarman’s empire extended to the Godavari in the south, 
the city of Midhunapura or Midnapur in the north, the Bay of Bengal in the 
east and the Eastern Ghats in the west (J.4//RS. vi. 215). The Kendupatna 
Plates refer to the destruction of the king of Mandara’s capital by Chodaganga and 
his struggle on the banks of the Ganges (JASB. txv. 229 ff). 

* oi. 45. Mr. N. G. Majumdar inferred also from RC. wi. 42 that Ramapala 
advanced up to the sea-coast of Orissa (7B. 29). But this view is wrong (cf. the 
commentary and English translation of the verse in RC?). 

° The account of the Kalinga war of Kulottunga is given in details in the 
Tamil work Kaliigattupparani (IA. xix. 329 ff.) and this is corroborated by the 
Draksharama Ins. (EJ. xxu. 138 ff). Accordiny to this record, the general of 
Kulottunga ‘reduced to ashes the whole of Kalinga country, defeated the Ganga 
king, destroyed in battle Devendravarman and others, and planted a pillar of 
victory on the borders of the Odra country.” As the editor points out, “the 
tarliest notice of the conquest of Kalinga in the records of Kulottunga occurs in 
a stone insrription dated in the 26th year (=1096 4.v.), and as this is repeated in 
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king we do not know. The Tamil poem Kualiigattupparani, which 
describes the Chola conquests of North Kalinga, also gives a long 
list of peoples who paid tributes to Kulottunga. It includes 
Vangas, Vangalas, and Magadhas. Kulottunga also assumed the 
title “Lord of the earth lying between the river Ganges and the 
river Kaveri.”! Such general statements are, however, liable to 
suspicion, and cannot be accepted as historical, though it is not 
impossible that Ramapala might have thought it politic to maintain 
friendly relations with the Chola king by nominally acknowledging 
his suzerainty over the disputed border land. For about this time 
the Chola king was carrying on hostilities against both the Eastern 
Gangas and the Later Chalukyas. As Ramapala’s territory was also 
invaded by both these powers, he might have sought to make 
alliance with the Cholas for securing support against the common 
enemies. 

In a significant passage in Raémacharita (1. 24), the expression 
‘adhamita-Karnatekshana-lilé’ is used to describe the condition of 
Varendri. The only reasonable interpretation seems to be that 
Varendri was successfully guarded against the longing eyes of the 
Karnatas In other words, the Karndtas made attempts to conquer 
Bengal, but were prevented by Ramapala from doing so. 

The Karnata country was at this time ruled by the Chalukya 
king Vikramaditya vr. Reference has already been made above to 
the invasions of Bengal by him and his predecessors.2. A feudatory 
chief of the Chalukya king named Acha also claims to have carried 
on raids against Bengal towards the close of the eleventh or the 
begmning of the twelfth century But even far more important 
than these raids was the establishment of two Karnita ruling families 
within the boundaries of the Pala kingdom. These were the Senas 
in West Bengal, and Nanyadeva in Mithilad or North Bihar. The 
Senas were kept in check by Ramapala, though they ultimately 
drove the Palas from Bengal, and their history has been dealt with 
in a separate chapter.* But, for the time being, Nanyadeva proved 
a far more dangerous foe. Up to the end of Mahipala 1’s reign, at 
any rate, Mithili was included in the Pala dominions. How long 


the inscriptions of the 30th year and after, one is strongly inclined to believe that 
this should have taken place in or a little before av. 1096.” 

There might have been an invasion of Kalinga by Kulottunga in person 
later than 1096 ap. For some of the inscriptions of the king dated in the 4@nd 
and 45th years of his reign refer to an invasion of Kalinga in which the king 
himself is said to have set fire to Kalinga, destroyed in battle a number of chiefs, 
and took possession of the seven Kalingas (EI. xxu. 141). Cf. also Colas, m. 83-37. 

+ Draksharama Ins., dated 1116 ap. (SII. 1v. No. 1029). 

* See supra p. 147, * See infra p. 208. 4 See ch. vin. infra. 
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the Palas continued to rule in that region, it is now difficult to say. 
Nanya,' a feudatory chief of Karnatic origin, ascended the throne 
of Mithila in 1097 a.v., and his dynasty ruled over that province 
for a long time. He claims to have broken the powers of Vanga 
and Gauda. The ruler of Vanga, with whom Nanyadeva fought, 
was probably Vijayasena who also claims in his record to have 
defeated Nanya. The lord of Gauda was probably Ramapila ; for, 
on general grounds, it appears hardly likely that Nanya could have 
conquered Mithila in 1097 a.v. without coming into conflict with 
Ramapala. In any case, it seems certain that Mithila definitely 
passed out of the hands of the Palas during the reign of Ramapala. 
Another power with which Ramapala had come into conflict 
was the Gahadavalas. The founder of this dynasty, Chandradeva, 
flourished during the last quarter of the eleventh century a.v. The 


_ dynasty ruled over nearly the whole of modern U-P., and their chief 


seat of authority was probably Benares. Although the imperial city 
of Kanauj was included in their dominions, and the kings styled 
themselves as lords of Kanyakubja, they were not infrequently 
referred to as kings of Benares or Kasi.” 

As the boundary of the Gahadavala kingdom probably touched 
that of the Palas, hostility between the two was natural, and almost 
inevitable. The first reference to the conflict occurs in the Rahan 
Grant,’ dated 1109 a.v., which describes Govindachandra, son of the 
reigning Gahadavala king Madanapala, as “ terrific in cleaving the 
frontal globes of arrays of irresistible mighty large elephants from 
Gauda.” The king of Gauda with whom Govindachandra fought 
was undoubtedly Ramapala. The expression used in the Gahadavala 
grant does not imply any decisive victory, far less territorial con- 
quest, on the part of the Gahadavala prince, but certainly pays a 
high tribute to the forces of the Palas. We do not know whether 
the clash was due to the aggressive action on the part of the Palas 
or of the Gahadavalas, but the latter view is more probable. 

The result of the conflict during Raimapala’s reign is perhaps 
indicated by the expression dhrita-madhyadesa-tanimad used to des- 
cribe the political condition of Varendri (RC. m1. 24). It means 
that Ramapila kept in check the growing power of Madhvadeéa, 
which undoubtedly refers to the Gahadavala kingdom. This may 
perhaps be partly attributed to a diplomatic marriage. For we 
know that Govindachandra marricd Kumiradevi, the princess of 
Pithi, whose mother was the daughter of Mahana, the famous 
Rashtrakita chief of Anga and the maternal uncle of Ramapila. 


* For the account of Nanyadeva that follows cf. J//4). \u. 679 ff. 
* DHNI. 1. 507-8. ® Line 9. (14. xvmt. 16, 18). 
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This marriage alliance was probably engineered by Mahana as a 
means to cement the alliance between the Palas and the Gahadavalas. 
But such political marriages can seldom check political ambitions 
for long, and in the present case, at any rate, the alliance did not 
Jong survive the death of Mahana and Ramapila. 

A review of the main incidents of Ramapala’s career, such as 
may be gleaned from contemporary records, reflects the highest 
credit upon his character and abilities. Beginning his life as an 
exile from his native land Varendri, and maintaining a precarious 
existence in a corner of his kingdom, Ramapala succeeded not only 
in re-establishing his sovereignty over the whole of Bengal, but also 
in extending his supremacy over Assam and Orissa. He crushed 
the power of a valiant and popular chief like Bhima and successfully 
guarded his dommmions against such formidable foes as the Gangas, 
the Chalukyas, and the Gahadavalas. The author of Rdmacharita 
says with legitimate pride that under Ramapdla Varendri enjoyed 
peace for a long period, and no wicked person dared disturb her 
tranquility. This was probably true in regard to the whole of his 
kingdom towards the close of his reign. 

Ramapala must have lived up to a considerably old age. 
According to the Manahali copper-plate, he gave evidence of his 
valour in the buttle-field even during the life-time of his father. 
He could not, therefore, have been very young when he ascended 
the throne after his two brothers. The Chandimau Image inscrip- 
tion (No. 42) shows that he must have ruled at least for forty-two 
years.2 It may be safely presumed, therefore, that he lived up to 
the age of nearly seventy years. He was overwhelmed by the news 
of the death of his maternal uncle Mahana, who, with his sons and 
nephew, had proved the staunchest supporter in his great hour of 
trial. Unable to bear the sorrow, Ramapala put an end to his own 
life by drowning himself in the Ganges at Monghyr according to the 
time-honoured custom in India? Thus ended a great career, a 
worthy hero of the modern Réméyana composed by Sandhyakara 
Nandi. 


vir. Tue Enp or tHe Pata Rute 


The reign of Ramapila might well have been regarded by his 
contemporaries as marking the revival of the greatness of the Palas, 
and inaugurating a new era of peace and prosperity. But events 


? Ins, No. 46, v. 15. 
* According to Taranitha, Ramapala ruled for sixty-four years. 
* RC. rw. 8-10. 
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soon proved it to be but the last flickering of a lamp before its final 
extinction. 

Ramapala had at least four sons. Of these, Vittapala and 
Rajyapala played important réles during the life-time of their father,’ 
though none of them ever ascended the throne. The two others, 
Kuméarapéla and Madanapala, who both ruled over the Pala king- 
dom, are not referred to in Ramacharita as having taken any part 
in the eventful reign of their father. The seniority among these 
four brothers according to age, and the reason why Kumarapala 
superseded the other brothers, and his son was succeeded by 
Madanapala, are all unknown to us. A mystery hangs over this 
period of history, and it is deepened by the concluding portion of 
RC. As the title of the book shows, the main purpose of the author 
was to describe the exploits of Ramapala (and of Rama) and this 
is clearly stated in several verses at the end of the poem.? Yet the 
story is carried beyond the death of Ramapala for three more reigns. 
This may be explained by supposing that the, author desired to bring 
the historical narrative. down to his own time. But what is sur- 
prising is that while the poet dismisses in a single verse each of the 
reigns of Kumarapala and his son Gopala im, he devotes no less than 
thirty-six verses to the reign of Madanapala. Whether this is purely 
out of devotion to the reigning king, or there were other metives 
also for so unceremoniously passing over the reigns of his two 
predecessors, it is difficult to say. That he deliberately ignored the 
importance of the two reigns may not unreasonably be concluded 
from his statement (1v. 15) that Madanapala’s accession removed 
the dart of grief resulting from the death of Ramapala. On the 
whole, it appears not unlikely that there were internal troubles 
during the period immediately following the death of Ramapaila. 
and they were not over even when Kumarap§éla ascended the throne. 
Kumarapala was succeeded by his son Gopala 111. The single verse 
in RC. referrmg to him (1v. 12), and a verse in the Manahali cp 
have led scholars to conclude that Gopala mr met with an unnatural 
death even while he was an infant. Mr. R. D. Banerji has even 


T RC. 1. 36; ww. 6. Kavi-prasasti, vv. 8, 9, 11. 


* Ins. No. 46, ¥. 17. 
* Ins. No. 44 would seem to helie the view, if it really belongs to the reign 


of Gopala m1, and is dated in year 14; for it would then appear that Gopala m 
must have reigned for at least 14 years. Mr. N. G. Majumdar refers it to the 
reign of Gopala mi on palaeographic grounds (ASI. 1986-37, pp. 130). But the 
alphabets show great resemblance with those of the Dinajpur Pillar Ins., which has 
been referred to the tenth century A.D., and although one or two letters show an 
advanced form, others like 7 and medial e show distinctly early forms. On the 
whole, it is difficult to say very definitely that the inscription belongs to the reign 
of Gopala m and not Gopala u. Besides, the figure read by Mr. Majumdar as 4 
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suggested that he was murdered by Madanapala.! But though 
dark hints to some such foul crime may be detected in RC., there 
is no positive evidence in support of any of these contentions. All 
that we definitely know is that Madanapala succeeded his nephew 
Gopala m1, and ruled for more than 14 years (Ins. No. 47). 

The period covered by the three reigns of Kumarapala, Gopala m1, 
and Madanapala (c. 1120-1155 a.p.) saw the final collapse of the 
Pala kingdom. The circumstances leading to this catastrophe are 
not yet fully known to us, but some of the causes operating to the 
same end, namely the disruption within and invasions from outside, 
may be described in some detail. 

Troubles began early in the reign of Kumarapala. The Kamauli 
Plate (No. 59) tells us that Vaidyadeva, the great and favourite 
minister of Kumarapala, obtained victory in a naval fight in South 
Bengal, and, being ordered by his master, put down the rebellion of 
Tithngyadeva in the east. Timgyadeva was presumably the feudal 
ruler of Kamariipa which was conquered by Ramapala. For Vaidya- 
deva, who put down the rebellion, became ruler of the country 
which included Pragjyotisha-bhukti and Kamaripa-mandala. The 
victory of Vaidyadeva, however, did not restore Kamariipa to the 
Palas, for within a short time, possibly after the death of Kumiara- 
pala, Vaidyadeva practically assumed independence? 

About the same time Eastern Bengal also must have passed 
out of the hands of the Palas, for we find an independent Varman 
dynasty ruling in Vikramapura. According to RC., a Varman ruler 
acknowledged the suzerainty of Ramapala, and sought his protection, 
but the Beliva copper-plate leaves no doubt that Bhojavarman 
was ruling as an independent chieftain.? Vaidyadeva’s military 
campaign in South Bengal perhaps indicates renewed conflict either 
with Anantavarman Chodaganga, or the Later Chalukyas, leading 
to the rise of the Senas. As already noted above,* the Eastern 
Ganga king is said to have carried his victorious arms right up to 
the bank of the Ganges, as far as Midnapur, some time before 
1195 a.n. He also defeated the king of Mandara on the Ganges, 
and destroyed his fortified town Aramya, probably Arambagh in 
Hooghly district.25 On the other hand, the Pala records claim 


is very doubtful (cf. JRASBL. vn. 216). Dr. N. K. Bhattasali’s reconstruction of 
the history of Gopala m (JHQ. xvm. 214-216) is too imaginary to be seriously 
considered. 

* Bil. sit. * Ins. No. 50, vv. 11, 18-14, and Il. 47 ff. 

* This has been fully discussed in ch. vit. infra. 

* Cf. supra p. 162, fn. 6. 

* For Mandira, cf. supra p. 21; also p. 157, fn. 2 above. For the conquests of 
Anantavarman in Bengal, cf. the Kendupatna Grant, vv. 22, 30, JASB. ixv. 239, 241. 
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victory in the campaigns in South Bengal during the reign of 
Kumarapala, and a somewhat obscure verse in RC. (iv. 47) seems 
to imply that Madanapala had some success in Kalinga, or at least 
had power to defeat the king of Kalinga if the latter dared attack 
him. But shortly a power arose in the borderland between the 
kingdoms of the Palas and Anantavarman, which checkmated both 
and carried its victorious arms in the heart of their dominions. 
These were the Senas who undoubtedly took advantage of the 
conflict between the Palas and the Eastern Gangas to establish their 
position in South Bengal. Their task was also facilitated by the 
invasions of the Later Chalukyas to which detailed reference will 
be made in a later chapter. It is not also altogether unlikely that 
the naval campaigns in South Bengal during the reign of Kumara- 
pala were directed against the Senas. 

Like the Eastern Gangas and the Chalukyas in the south, 
the third hostile power, kept in check by Ramapala, viz., the 
Gahadavalas in the west, also took advantage of his death and the 
consequent weakness of the Palas to push forward their conquests. 
The Maner Plates! show that by 1124 ap. they had advanced up 
to the district of Patna. It is also evident from the Lar Plates? 
that the Gahadavala king Govindachandra was in occupation of 
Mongbhyr in 4.p. 1146. Madanapala must have achieved some success 
in his fight with the Gahadavalas towards the end of his reign. For 
the Jaynagar inscription (No. 47) shows that some time before 
his 14th regnal year, 7.e., about 1154 A.p., he had recovered Monghyr. 
In his war with the Gahadavalas, he received valuable assistance 
from his kinsman Chandradeva, the lord of Anga, who was the 
son of Suvarnadeva and grandson of Mahana.®? The RC. frequently 
refers to the alliance between the two, and is full of praises for 
Chandradeva.* It is not unlikely that Chandradeva. like his grand- 
father Mahana, brought about an alliance between the Pala and 
the Gihadavala king both of whom were his near relatives. For 
RC. says (1v. 23) that in a moment of peril, when his kingdom was 
in disorder, Madanapaila made alliance with a king of godly 
character. But, for the present. this is a pure conjecture. 


JASB, xvut. 81. The confliet between the Palas and the Gahadavalas seems 
to be also referred to in Prakrita Paingalam (I1IQ. x1. 565-66). 

? ET. vu. 98. 

* THQ. v. 35 ff. The view, originally propounded hy aim. H. P. Sastri 
(RC. 16) and followed by Mr. R. D. Banerji (BJ. 312-18), that this Chandra was 
the Gahadavala king Chandradeva is untenable. This point has been discussed 
in App. 1 in connection with the date of Ramapala. 

* 1. 16-21, 


22 
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Even apart from the above express reference, there are other 
indications in RC. about great troubles within the kingdom of 
Madanapala. Madanapala is said to have destroyed or dethroned 
a king named Govardhana (iv. 47). A king of this name is 
Teferred to in Beliva copper-plate? as having been defeated by 
Jitavarman, the king of East Bengal. But as Jatavarman was a 
contemporary of Divya and Vigrahapala m1, it is difficult to identify 
the two Govardhanas, though this cannot be regarded as altogether 
impossible. In any case, he may be regarded as a local ruler in 
Bengal. 

But more significant is the reference to a battle on the river 
Kalindi, which is probably to be identified with the modern river 
of that name in Malda district which once flowed past or near the 
capital of Madanapala. We are told (iv. 27) that Madanapala 
had driven back to the Kalindi the vanguard of the forces that had 
destroyed a large number of soldiers on his side. This probably 
refers to the conquest of Vijayasena who had already made himself 
master of Southern and Eastern Bengal. In his Deopara inscription, 
he claims to have driven away the lord of Gauda, who was almost 
certainly Madanapala. The victory was not perhaps a decisive one, 
but the authority of Madanapila in North Bengal was considerably 
weakened, if not finally destroyed, by this invasion. 

It is also not unlikely that the disorder in the kingdom, or the 
battle on the Kalindi, refers to an invasion of Gauda by the 
Karnata ruler of Mithila. We have seen above that Nanyadeva 
claimed to have broken the powers of Gauda and Vanga. A king, 
described as Gaudadhvaja Gangeyadeva and mentioned in a 
colophon as reigning in ‘Tirhut in Sammvat 1076, probably refers to 
his son Gangadeva ruling in 1154 Av2 The title Gaudadhvaja 
seems to indicate that he claimed some political authority in Gauda. 
The son of Nanyadeva was almost certainly a contemporary of 
Madanapala, and probably attacked his kingdom with some success., 

The internal disruption and foreign invasions, described above, 
led to the collapse of the Pala kingdom. The Manahali copper- 
plate (No. 46) shows that at least up to the eighth year of 
Madanapila, a considerable portion of North Bengal, if not the 
whole of it, was included within his kingdom. The nature and 
extent of his authority over North Bengal after that date cannot 
be determined with any degree of certainty. The Jaynagar Image 
inscription (No. 47) shows that in the 14th year of his reign he 


+ 18.14; also infra p. 198. * THQ. vu. 681. 
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ruled over the Monghyr district. In view of what we know of the 
Senas, the Gahadavalas, and the Karnata rulers of Mithila, we may 
safely conclude that when Madanapala died, the Palas had ceased 
to exercise any sovereignty in Western, Southern, and Eastern 
Bengal, and in Western and Northern Bihar. In other words, the 
Pala kingdom was confined to Central and Eastern Bihar, and 
probably included a portion of Northern Bengal. Within ten years 
of the death of Madanapala, the descendants of Dharmapala and 
Devapala, if any, were driven away even from this last refuge by 
the Senas, and the Palas passed out of history. 

Madanapiala is the last king who is definitely known to have 
belonged to the great Pala dynasty. Names of some kings ending 
in -pdla are known from records found in Bihar, but their relation- 
ship, if any, with the Pala dynasty of Bengal has not yet been 
established. One of these is named Govindapala. who ruled in the 
Gay& district. The colophons of a few manuscripts and a stone 
inscription are dated in years which scem to be counted from the 
destruction of his kmgdom in 1162 a.v.' If this view be corrcct, 
Govindapala must have ascended the throne shortly, if not imme- 


1 Govindapala is known from two stone inscriptions, one of which was found 
in Gaya, and colophons of seven manuscripts (PB. 108-112). One of these alone 
is dated in the ordinary way— Paramesvara-Paramabhattaraka-Paramasaugata- 
Maharajad hirdja-srimad-Govindapilasya vijaya-réjya-samvatsare §. Three others, 
including the stone inscription, use, however. peculiar expressions such as. “ Sri- 
Govindapala-deva-gatarajye chaturddasa-samvatsare,” “ Srimad-Govindapéla-devasy- 
dtita-samvatsa 18,” and “ Srimad-Govindapala-devindm vinashtardjye ashta-trimsat- 
samvatsare.’ The dates in three other colophons are given simply as “ Sri-Govinda- 
paliya samvat 24,” *Govindapdla-devdnaiit sat 37" and‘ Srimad-Govindapéla- 
devénim sam 39’ The remaining colophon, dated in sam 38, gives the title 
Gaudesvara to Govindapila. The second stone inscription of unknown origin has 
never been published, and all that we are told is that it was dated in 1178 A. 
(ASC. xv. 155). The correct interpretation of the above expressions denoting dates 
“has given rise to difficulties (for a full discussion and references. ef. JASBL NAS, 
xvi. 8 ff). Mr. R. D. Banerji held the view that the king ruled for 39 years, 
though he ceased to exercise any sovereignty in those places where the expression 
“ gata-rajye. * tinashta-rajue. ‘ atita-samvatsa’ etc.. are used. A far more reasonable 
view seems to be to interpret them. hke similar expressions used in connection with 
Lakshmanasena, as the years counted from the ces-ation of the reign of Govindapala. 
Now the Gaya Stone inscription is dated in 1232 Vikdri te, vs. and ‘ gata-réjye 
chaturdagu-samvatsare. According to Mr. Banerji's interpretation, this would place 
the accession of Govindapala in 1219 vs or 1162 4.v., whereas according to the 
other view, that vear would coincide with the etd of his reign. In the former case, 
Govindapala must have been on the throne till at least 1200 4.0. (39th year). But 
this is incompstible with the scheme of chronology of the Sena kings. which. though 
rejected by Mr. Banerji, is now almost universally adopted. This point has been 
further discussed in Chap. vin. App. 1. in connection with the chronology of the 


Sena kings. 
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diately, after Madanapala. No connection between the two has yet 
been established, but the name-ending -pdla, the assumption of full 
imperial titles including ‘ Lord of Gauda,’ and the reckoning of date 
from the end of his reign raise a strong presumption that he was 
the last member of the Imperial Pala dynasty. Whether his kingdom 
extended much further bevond the district of Gaya, where his stone 
imscription has been found, cannot be determined with any degree of 
certainty. The assumption of imperial titles and the epithet ‘ Lord 
of Gauda’ may be a vain boast, though the possibility is not 
altogether excluded that he might have temporarily occupied Gauda. 
For, as we shall see later, the Sena kings had probably to send more 
than one expedition before they finally seized the Gauda kingdom. 

Some scholars have assumed the existence of another Pala king 
named Palapala. But the assumption is based upon very doubtful 
reading of an inscription, and Palapala cannot find any place in sober 
history until further evidence is forthcoming.1 The same may be 
said of Indradyumnapila who is only known from tradition.? 


1 Mr. R. D. Banerji introduced this Pala king on the strength of an inscription 


found at Jaynagar (JBORS. xw. 496). The reading Gaudesvara Palapala is, 
however, impossible, even according to his own facsimile, unless we imagine that 
one letter (ra) was dropped by the engraver through mistake, and another letter (Ja) 
was written in line 1 in two different ways, although separated by only one letter 
(JBORS, xv. 649; IHQ. vi. 164). Thus the existence of Palapala may be seriously 
doubted. 

2 TA, xxxvurr. 248. 
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APPENDIX I 


LIST OF PALA INSCRIPTIONS 


DaHARMAPALA 


Year 26—Bodh-Gaya Ins. JASB. NS. rv. 101; GL. 29. 
Year 32—Khalimpur ce. EI. 1. 243; GL. 9. 
—Nalanda ce. EJ. xxi. 290. 


DEVAPALA 


Year 9—Kurkihar Image Ins. JBORS. xxv. 251. 

Year 25—Hilsi Imag: Ins. JBORS. x. 338; IA. 1928, 
p. 153; JRASBL. rv. 390. 

Year 33—Monghyr cr. EI. xvi. 804; GL. 33. 

Year 39 or 35—Nalandé cp. EJ. xvir. 318; Monograph 
No. 1 of V.R.S.; JRASBL. vu. 215. 

.. —Gheshrawa Stone Ins. IA. xvn. 307; GL. 45. 
Year 3—Metal Image Ins. ASJ. 1927-28, p. 139. 


VIGRAHAPALA I OR SURAPALA I 


Year 3—Two identical Bihar Buddha Image Ins. JASB. 
NS. tv. 108; PB. 57. For correction of date cf., 
JRASBL. ww. 390. 

Sarnath inscription mentioning Jayapala, who is perhaps 
the father of Vigrahapala 1. ASI. 1907-8, p. 75. 


NARAYANAPALA 


Year 7—Gaya Temple Ins. PB. 60. 

Year 9—Indian Muscum Stone Ins. PB. 61-62. 

Year 17—Bhagalpur cr. 7A. xv. 204; GL. 55. 

Year 54—Bihar Image Ins. JA. xtvit. 110; SPP. 1328 
(B.5.). p. 169. 

Badal Pillar Ins. EJ. mt. 160; GL. 70. 


RAJYAPALA 


Year 24—Nalanda Pillar Ins. ZA. nuvi. 111. 

Year 28—Kurkthar lhaage Ins. JBORS. xxv1. 246. 
Year 31—Kurkihar Image Ins. ibid. p. 250. 

Year 52 (31?)—Kurkihir Image Ins. Ibid. p. 247. 
Year 32-—Kurkihar Image Ins, Ibid. p. 248. 


GoraALa I! 


Year 1—Nalanda Image Ins. JASB. NS. tv. 105: GL. 86. 
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23. 


24. 


26. 
27. 
28. 


29. 


30. 
31. 


32. 
33. 
34. 


35. 


35A. 


37. 


38. 


40. 


41. 
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Year 6—Jajilpara ce. Bhaératavarsha 1344 (s.s.), Part 1, 
p. 264. 
—Bodh-Gaya Buddha Image Ins. JASB. NS. Vv. 
105 ; GL. 88. 


VIGRAHAPALA II (OR Il) 


Year 3(2?)—Kurkihar Image Ins. JBORS, xxv1. 37, 240. 
Year 8—Terracotta Ins. Ibid. 37. 

Year 19—Kurkihar Image Ins. Ibid. 36, 239. 

Year 19—Kurkihar Innage Ins. Ibid. 37, 240. 


MAHIPALA I 


(v.s.) 1083—Sarnith Ins. JA. xtv. 189; ASI. 1903-4, 
p. 222; JASB. 1906, p. 445; GL. 104. 

Year 8—Baghaura Image Ins. El. xvn. 355. 

Year 9—Bangarh cr. JASB. uxt. 77; EI. xiv. 324; 
GL. 91. 

Year 11—Nalanda Stone Ins. JASB. NS. rv. 106; GL. 101. 

Year 11—Bodh-Gaya Image Ins. PB. 75. 

Year 31 (probably 21)—Kurkihaér Image Ins. JBORS. 
XXVI. 245. 

Year 48—Two identical Imadpur Image Ins. JA. xv. 
165 (fn. 17) ; JRASBL. vir. 218. 

On a colossal statue of the ascetic Buddha at Titarawa 
or Tetrawan is an Ins. of three lines. Only the 
name Mahipala has been read. ASC. 1. 39; m1. 
123, No. 11. 


NAYAPALA 


Year 15—Gaya Narasithha Temple Ins. PB. 78. 
Year 15—Gaya Krishnadvarika Temple Ins. JASB. uxix. 
190 ; GL. 110. 


VIGRAHAPALA IIt 


Year 5—Gaya Akshayavata Temple Ins. PB. 81. 

Year 12—Amgachhi cp. EI. xv. 293; GL. 121. The date 
was formerly read as 13. Cf. PB. 80. 

Year 13—Bihar Buddha Image Ins. PB. 112. 


RAMAPALA. 


Year 3—Tetrawan Image Ins. JASB. NS. 1v. 109; PB 
93 ; for correction of date cf. JRASBL. rv. 390. 
Year 42—Chandimau Image Ins. PB. 93-94. 


43. 


44. 


46. 
47. 


48. 


49. 


50. 


51. 
52. 
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GopALA II 


Nimdighi (Manda) Ins. SPP. xx. 155; PB. 102; IHQ 
XVII. 207. 
Year 14(?)—Rajibpur Image Ins. JHQ. xvm. 217; ASI. 
1936-37, pp. 130-33. For the date of this Ins. cf. 
supra p. 167, fn. 4 and JRASBL. vn. 216. 


MapDANAPALA 


Year 3—Bihar Hill Image Ins. ASC. m. 124. No. 16. 

Year 8—Manahali cp. JASB. uxix. Pt. 1, p. 68: GL. 147. 

Year 14—Jaynagar Image Ins. ASC. m1. 125. The date 
is usually read as 19, but cf. JRASBL. vu. 216. 


MisceELLANtrous INSCRIPTIONS 


Dinajpur (Bangarh) Pillar Ins. of Kufjaraghatavarsha. 
JASB. NS. vu. 619; PB. 68; Vangavdani 
(Bengali), 1330 (B.s.), p. 249. 

Irda cp. of Kimboja king Nayapila, Year 13. EJ. xx. 
150; xxiv. 43. 

Kamauli ce of Vaidyadeva (mentions Kumarapala), Year 
4. EI, 1. 350; GL. 127. 

Gaya Gadadhar Image Ins. of Paritosha. PB. 82-83. 

Gaya Sitali Temple Ins. of Yakshapala. ITA. xvi. 64ff; 
PB. 96. 


INSCRIPTIONS OF THE PRATIHARA KING MAHENDRAPALA (ALSO 
WRITTEN AS MAniNDRAPALA) FOUND IN BENGAL AND BrHar 


53. 
54. 
55. 


56. 


37. 


58. 
59. 


Year 2—British Museum Ins. PB. 64. 

Year 4—Bihar Buddha Image Ins. ASJ. 1923-24. p. 102. 

Year 5—Paharpur Pillar Ins. Dikshit, Excavations at 
Paharpur (Vemoir ASI. No 55). p. 75. 

Year S8—Ramgayaé Dasavatira Ins. PB. 64. 

Year 9—British Mcseum Ins. PB. 64, Pl. xxx1. [The 
date is read as 9 by R. D. Banerji. and 6 by 
Kielhorn (Nach. Gotting. 1904, pp. 210-11) 
and Dr. D. R. Bhandarkar (List, No. 1644) 
The reading ‘9’ seems to be right.] 

Year 9—Gunariyva Ins. PB. 64; JASB. xvi. 278. Pl. v. 

Year 19(?)—Bihar Ins. (now missing). PB. 64. (This 
may be the same as No. 57). 


APPENDIX II 
THE CHRONOLOGY OF THE PALA KINGS 


Nearly twenty years ago,! the writer of this chapter laid down 
a definite scheme of chronology of the Pala and the Sena kings. 
His conclusions, though opposed to the prevailing view championed 
by Mr. R. D. Banerji, have now been generally accepted,? with 
slight modifications, due to new discoveries. It is not necessary, 
therefore, to discuss the different views once held on the subject, 
and it will suffice to re-state the fundamental principles on which 
that scheme was based, and the chronology resulting therefrom. 

Proceeding from the one fixed point in the chronology of the 
Palas, viz., the date aw. 1026 for Mahipadla 1 supplied by the 
Sarnath inscription (No. 29), it is possible to fix the approximate 
dates of his predecessors and successors by counting backwards and 
forwards from this fixed date, on the basis of the known reign- 
periods of those kings? and a few well-established data, viz., the 
synchronism between Dharmapala and Govinda ur, Mahipala and 
Rajendra Chola, and Nayapala and Kalachuri Karna; the conquest 
of Varendra by Vijayasena after the eighth regnal year of Madana- 
pala; and the end of Madanapaila’s reign before the known date of 
Govindapala. 

The following table is drawn up on this basis, showing the 
known reign-periods of kings and making allowance (a) for the 
excess of their actual reign-periods over those known at present, 
and (b) the reign-periods of those kings about the duration of whose 
reign nothing is known so far. 


NAME OF KING. KNOWN REIGN- APPROXIMATE YEAR 
PERIOD. OF ACCESSION. 
1. Gopala 1 a $4 i 750 A.D. 
2. Dharmapala os es $2 770, 
3. Devapala <i a $9 (or 35) slo ,, 
4. Vigrahapila 1 
or Sirapala 1 ee “8 3 $50 ,, 
5. Narayanapala "a - 54 854 
6 Rajyapala = a 82 908 


* JASB. NS. xvn. 1 ff. 

* The latest exposition of Mr. Banerji’s views is in JBORS. x1v. 489-588. 
For criticism of these views and general discussion on Pala chronology, cf. JBORS. 
XV. 648-650; IHQ. mx. 878-591; vi. 168-168. 

* For the reign-periods, cf. the regnal years of the inscriptions in Appendix | 
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NAME OF KING KNOWN REIGN- APPROXIMATE YEAR 
PERIOD. OF ACCESSION. 

7. Gopéla 1m Se i 17 940 ,, 

8. Vigrahapala 0 a se 26 (?) 960 ,, 

9. Mahipala 1 Z «48 988 ,, 
10. Nayapéla ns es 15 1088 ,, 
11. Vigrahapala mi es $5 = 1055 ,, 
12. Mahipala 1 ~ a aie 1070 ,, 
18. Sirapala 0 io - Ba 1075 _,, 
14, Ramapila a - 42 1077 _ ,, 
15. Kumarapila ea - Ke 1120 ,, 
16. Gopala m as a 14 (?) 1125 ,, 
17. Madanapala = re 14 1140 ,, 
18. Govindapila ve ees 4 1155 ,, 


Although the general basis of the chronology has been explained 
above, it is necessary to make a few remarks regarding the dates 
assigned to some of the kings. 


1. Gopdla 1 


Dr. M. Shahidullah placed the date of Gop4la’s accession in 
715 a.., chiefly on the strength of Taranatha’s account! But his 
whole chronological scheme is vitiated by the wrong assumption that 
Govichandra was the last king of the Chandra dynasty. He ignores 
altogether the reign of Lalitachandra who, according to Taranatha, 
succeeded Govichandra and ruled for many years in _ peace.’ 
Dr. Shahidullah puts the end of Govichandra’s reign at about 700 a.v. 
If we add the long reign of Lalitachandra, and the years of anarchy 
that followed, the commencement of Gopala’s reign may be reason- 
ably fixed at about the middle of the eighth century. The date has 
been assumed, in round numbers, as about 750 a.p. but this should 
be regarded as only an approximate one. 

Mr. D. C. Bhattacharya’ places the accession of Gopala in 
700 a.v., mainly on the strength of Tibetan traditions, and accepts 
Taranitha’s statement that Gopala ruled for 45 years. Presumably 
Gopala was fairly advanced in age when he was called to the throne 
at a critical time. Hence we should not assign a long reign to him 


1 JHQ. vu. 580 ff. * See infra p. 188. 

* JHQ. um. 571-591; vi. 153-168. In drawing up the chronology of the Palas, 
Mr. Bhattacharya has relied mostly on astronomical grounds. His conclusions in 
respect of the later kings (after Vigrahapala 11) agree generally with those of mine. 
Regarding the earlier kings, the chief difference lies in the too early dates he assigns 
tc Gopala and Dharmapala on the strength of various Tibetan traditions. Accord- 
ing to Mr. Bhattacharya, the first three kings of the Pala dynasty ruled for a period 
of 140 years. This is so unusual that nothing but the strongest positive evidence 
would warrant the assumption. 
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in the absence of any positive evidence. As regards Tibetan tradi- 
tions, Taranatha’s account agrees with the proposed date.’ Besides 
it has already been noted above (supra p. 124) that in an almost 
contemporary Tibetan text, Dharmapala is mentioned as a contem- 
porary of Mu-tig Btsan-po who ascended the throne in 797 a. 
This certainly supports the chronology adopted above, and does not 
favour the view that Gopala was elected king long before 750 ap. 


2. Dharmapala 


The contemporaneity of Dharmapila and Govinda m shows 
that Dharmapala must have been on the throne some time during 
793-814 a.p., which covers the reign-period of the Jatter. The state- 
ment in the Rashtrakiita records that Govinda ut defeated the 
Gurjara king Nagabhata, and that Dharmapala submitted to the 
Rashtrakiita king, perhaps enables us to narrow down the limits of 
the date. It was formerly supposed that the two events followed 
one another within a short time, and since the defeat of Nagabhata 
is mentioned in the Radhanpur Plates dated 27th July, 808 a.v. 
(according to Kielhorn, but August 809 a.p. according to Altekar),? 
but omitted in the Wani Grant issued in 807 a.pv., they must have 
taken place sometime between these two dates.2 But this theory 
must be given up in view of the fact that the defeat of Nagabhata 
is mentioned in the Manne Plates,* dated S. 724 (=802 av.), 
Nesari Plates dated §. 727 (805 a.p.),® and Sisavai Grant dated 
S. 729 (807 av.).6 The Manne Plates were formerly regarded as 
spurious, but the newly discovered Sisavai Grant makes it probable 
that they were genuine. In any case we must hold that the defeat 
of Naigabhata by Govinda mi took place certainly before 805 A.D., 
and probably before 802 a.’ Unless, therefore, we assume that 
Govinda m’s campaign against Dharmapala took place fong after 
he had defeated Nagabhata,? which is very unlikely, we must 
presume that Dharmapala was on the throne at the beginning of 
the ninth century a.p.; and as he had already extended his power 
up to Kanauj by that time, his accession must be placed considerably 
before it. 


7 See infra p. 187. 7 AR. 65, fn. 49. 

* GP. 4A. * Ep. Carn. rx. 58. 

* Khare, Sources of the Medieval History of the Deccan, Vol. 1. p. 18. The 
actual date is December 805 (EI. xxur. 216, En. 6). 

° El. xx. 214-217. 

* For further discussion cf. EJ. xxm. 293-297. 

* This is the view held by Altekar (D. R. Bhandarkar Volume, pp. 158-58; 
El. xxmu. 293-94), who thinks that Govinda m fought twice with the northern 
powers. The first occasion was early in his reign when he merely repuleed & 
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3. Gopéla u 


On the strength of a passage in the Pala inscriptions, it was 
held that Gopala m reigned for a very long period, at least a longer 
period than his predecessor. But as the same passage occurs in an 
inscription dated in the 6th year of Gopala u,? it can only be 


regarded as conventional. 
The date in a palm-leaf ms. of the Maitreya Vydkarana was 


read hy mm. H. P. Sastri as year 57 of Gopaladeva’s reign? But 
Mr. R. D. Banerji and Dr. D. R. Bhandarkar read the date 
respectively as 17 and 11.4 In view of these facts the long reign 
formerly assigned to Gopala m1 can no longer be upheld. 


4. Vigrahapdla u and m 


A manuscript of Parcharakshé was copied in the twenty-sixth 
year of Vigrahapala,> who must be identified either with Vigraha- 
pala tr or Vigrahapila m1; for as these two kings ruled within a 


Gurjara invasion, presumably under Nagabhata. Later. some time after 808 or 
809 a.v., he planned a grand offensive expedition in Northern India, presumably 
egainst Dharmapala. The main argument of Altekar is based on the omission of 
all references to the victory against Dharmapala in the stereotyped prasasti of 
Govinda m, which mentions the defeat of even a petty mountain chief like Maraéarva. 
Altekar holds that as Govinda 111 died soon after, “he had not the necessary leisure 
to engage the services of a new poet to describe his sensational victories both in 
the north and the south. It was left for his son Amoghavarsha to rescue from 
oblivion his father’s memorable achievements.” It is to be noted, however, that 
even according to Altekar’s chronology, Govinda m1 survived his victories over 
Dharmapala for at least four vears. an ample time for composing a new praéasti, 
or tather adding to the old one. Further, the specific reference to the names of 
king Négabhata and Dharmapala does not occur in the earlier records of Amogha- 
varsha, though they refer to victories of Govinda tn over the Gurjaras and Gauda, 
but we find it for the first time in a record dated 871 a.p., 1e., more than sixty years 
after the events took place. Professor Mirashi has justly pointed out, that according 
to the Sanjan Plates, Dharmapala and Chakrayudha submitted to Govinda 1m before 
the latter’s encampment at the capital of Maharaja Sarva who is identified by sil 
scholars, including Dr. Altekar, with Marasarva, mentioned in the stereotyped draft. 
The Dharmapala incident. therefore, must have taken place when that draft was 
made (EI. xxit1. 297). A consideration of all the facts points to the conclusion 
that comparatively unimportant success of Govinda m1 against Dharmapala was 
magnified beyond all proportion in [ater times, and glowing imaginary descriptions 
were added by later poets. 


1 chirataram-avaner...... bharta abhut. (v. & of the Ins. No. $1). 
7 Ins. No. 23. * SastriCat. 1. 18. 
* JBORS. xtv. 490-91. Mr. D. C. Bhattacharya opposes the views of Mr. 


Banerji and Dr. Bhandarkar and agrees with maz. Sastri that the date is 57 (HQ. 
vi. 152). Mr. Banerji reproduces a micro-photograph of the portion of the ss. 
containing the date (op. cit.). The first figure seems undoubtedly to be 1, but the 
second is very doubtful. 

* PB. 67. 
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century, it would be unsafe to rely on palaeography and assign the 
Ms. definitely to one of them.’ For the same reason, king Vigraha- 
pala mentioned in the Kurkihar Image Ins.? of year 19 should be 
taken as either Vigrahapala m or Vigrahapala m1. One of these 
kings must have, therefore, reigned for at least 26 years. Following 
previous writers, I have assumed this king to be Vigrahapala um. 


5. Mahipdla 1 


The date assigned to Mahipala 1 is based on the assumption 
that the Sarnath Ins., dated 1026 a.p., belongs to his reign. This 
point has been discussed above (supra p. 140). The imitial year, 
988 a.p., satisfies the astronomical data contained in a Ms. written 
in the 6th year of Mahipala’s reign? 


6. Nayapdla 


The date of Nayapala is controlled by the fact that he was a 
contemporary of the Kalachuri king Karna who ascended the throne 
in 1041 a.v.* It is difficult to assay the exact value of the Tibetan 
tradition® in fixing the year of Nayapila’s accession, but the date 
suggested is in full agreement with this. 

7. Rdmapdla 

Mr. D. C. Bhattacharya made an attempt to fix the date of 
Ramapiala’s death on the strength of a passage in Seka-subhodaya. 
Apart from the fact that this book cannot claim any historical 
character, and is merely a collection of fables and legends,’ the 


1 JASB. NS. xvi. $01ff. Mr. D. C. Bhattacharya adversely criticised the 
general principles formulated in this paper (JHQ. 111. 579), but later himself formulated 
the same principles (IHQ. v1. 155). 

2 Ins. Nos. 27-98. 

® This slatement is based on the calculation of Mr. D. C. Bhattacharya, ZHQ. 
mi. 584. Mr. J. C. Ghosh, on the other hand, places the accession of Mahipéla in 
981 aD. und supports it on astronomical grounds (JC. 1. 291). This only proves 
how little we may rely on astronomical data in fixing a definite date. Mr. Ghosh’s 
theory is based on some details furnished by Taranatha which are hardly credible. 

‘ ‘This is the general view based on Kielhorn’s calculation, but Mr. J. C. 
Ghosh places the accession of Karna in 1039 av. (IC. 1. 289). 

5 Cf. the remarks made above in connection with the history of Nayapals. 
According to the Tibetan tradition, Nayapala’s coronation took place shortly before 
Atiéa left for Tibet (JHQ. vi. 159), an event for which various dates have bee: 
proposed between 1038 and 1042 a.p. (v. supra p. 145). D. C. Bhattacharya has 
calculated the date of Atiga’s departure as March, 104] a.p., but this may be 
doubted. The proposed date of Nayapala’s accession is, therefore, in full agreement 
with the Tibetan tradition. 

® The book Seka-subhodayd (‘Blessed advent of the Shaikh’) is ascribed te 
Halayodha Miéra, the famous minister of Lakshmapasena, but this is absurd on the 
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expression recording the date (Sdke yugma-venu-randhra-gate) does 
not offer any intelligible meaning. By different emendations of the 
passage, Mr. Bhattacharya and Dr. N. K. Bhattasali fix the year of 
Ramapala’s death as 1042 Saka (=1120 a.v.).1 The same date has 
been suggested for the end of Ramapila’s reign according to the 
general scheme of chronology adopted by me, and not on the basis 
of the above interpretation. 

mM. H. P. Sdstri? and Mr. R. D. Banerji? identified Chandra, 
mentioned as a friend of Madanapala in Raémacharita (1v. 16-21), 
with king Chandradeva who founded the Gahadavala dynasty of 
Kanauj. They therefore held that as this Chandradeva died before 
1104 a.n., Madanapala must have ascended the throne before that. 
Dr. R. G. Basak has, however, pointed out two very important 
facts mentioned in Radmacharita about Chandra, viz., (1) that he 
was a mohdmadndalika and the ruler of Anga, and (2) that his father 
was Suvarna. As Dr. Basak has suggested, Suvarna is almost 
certainly to be identified with the son, named Suvarna, of Mahana, 
the ruler of Anga, and the maternal uncle of Ramapala.* Thus 
Chandra was the nephew of Ramapala, and cousin of Madanapéala. 
He probably succeeded his grandfather Mahana as ruler of Anga, 
and we know that Mahana died shortly before Ramapale. There 
is thus no valid reason for the belief that Madanapéla was a 
contemporary of the Gahadavala king Chandradeva. 


8. Gopdla mm 


The chronology of the successors of Raimapala has been based 
on the assumption that Gopala m had a reign of 14 years. The 
difficulty of assuming the Ins. No. 44 to be dated in the year 14 of 
Gopala nr has been discussed above (supra p. 167, fn. 4), but this 
view has been provisionally accepted. 


face of it. Dr, S. K. Chatterji rightly declares it to be a forgery, but regards it 
as not later than the 16th century (Foreword to the edition of Mr. Sukumar Sen 
published in Hrishikesa Series. p. v.). Mr. R. D. Banerji points out that as the 
book mentions a Musalman king named Hasan Saha, evidently a mistake for Sultan 
Alauddin Husain Shah, the only king of that name who ruled over Bengal, it 
cannot be earlier than the 16th century (JBORS. xtv. 522). The book cannot by 
any means be regarded as a reliable source of historical information, though it refers 
to some historical figures and events. Mr. Banerji, however, goes too far when he 
asserts that the work does not contain a single passage which may be taken to b: 
historically accurate. (op. cit. pp. 572-88). The statement, for example, that 
Ramapala drowned himseif in the Gangee (pp. 60-61) is corroborated by Ramachanita 
(av. 9), and Halayudha, Dhoyi, Govardhana, and Umipatidhara are correctly stated 
to be contemporaries of Lakshmanasena. 

1 THQ. mi. 583; vi. 160-61; xvi. 222. 

* RC. 16. * PB. 108. ‘ THQ. v. 35-48. 


APPENDIX III 
LAMA TARANATHA’S ACCOUNT OF BENGAL! 


The Tibetan historian Lama Taranatha was born in 1573 Awn., 
and completed his famous work ‘ History of Buddhism in India’ in 
the year 1608 a.v. His main object was to give a detailed account 
of the Buddhist teachers, doctrines, and institutions in India during 
the different periods. He has, however, always taken care to add 
the names of the kings under whose patronage, or during whose 
regime, they flourished. In this way he has preserved a considerable 
amount of Buddhist traditions regarding the political history of 
India. That these traditions cannot be regarded as reliable data for 
the political history of India admits of no doubt. At the same time 
there is equally little doubt that they contain a nucleus of historical 
truths, which neither Indian literature nor Indian tradition has 
preserved for us. This fact, which will be illustrated in the following 
pages, makes it desirable to give a short summary of the political 
history of Bengal which may be gleaned from the pages of Taranatha. 

The only kingdom in the east. of which Taranatha gives the 
names of successive Zenerations of kings, is Bhangala, which may be 
taken to denote, in a general way, Southern and Eastern Bengal. 

According to Taranatha, the Chandra dynasty ruled in Bhangala 
before the Palas, and the names of all the kings mentioned by him 
prior to Gopala end in -chandra. 

One of these kings was Vrikshachandra, whose descendants, 
king Vigamachandra and his son king Kamachandra, ruled in the 
east during the time of Sri-Harsha (i.e. the emperor Harshavardhana) 


* This Appendix is abridged from an article by the author published in 1HQ. 
xvi. 219ff. The account is based on the German translation of Taranatha’s History 
of Buddhism by A. Schiefner (Tarandtha’s Geschichte des Buddhismus in Indien. 
aus dem Tibetischen ubersetzt von Anton Schiefner, St. Petersburg, 1869). Figures 
within brackets refer to the pages of this book. Portions of this book were translated 
into English in Indian Antiquary (tv. 361ff). but the translation is not always 
accurate as the following pages will show. 

* Attention may be drawn to the following passages: (1) In Odivisa, 
Bhangala, and Radha (p. 72); (2) In the land Pundravardhana, lying between 
Magadha and Bhangala (p. 99); (3) In Bhangala and in Varendra (p. 211); 
(4) Vimalachandra ruled over the three provinces, Bhangala, Kamaripa, and 
Tirahuti (p. 172). 

In one passage Gauda is referred to as a part of Bhangala (p. 82), but it 
is not clear whether it means that Gauda was included within the kingdom of 
Bhangala, or formed geographically a part of it. The former seems to be the intended 


meaning. 
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(p. 126). Next we hear of king Sirnhachandra, of the Chandra 
family (presumably the one founded by Vrikshachandra), who 
flourished during the reign of Sila, son of the emperor Sri-Harsha 
(p. 146). Balachandra, son of Simhachandra, being driven from 
Bhangala (presumably by the powerful king Pafichama Sirmha of 
the Lichchhavi family whose kingdom extended from Tibet to 
Trilmga and Benares to the sea) ruled in Tirahuti (i.e. Trihut in 
North Bihar) (pp. 146, 158). Balachandra’s son Vimalachandra, 
however, retrieved the fortunes of his family, and ruled over the 
three kingdoms Bhangala, Kamaripa, and Tirahuti. He married the 
sister of king Bharthari (Bhartrihari ?) of the Malava royal family, 
and was succeeded by his son Govichandra about the time when 
Dharmakirti, the famous Buddhist teacher, died (p. 195). Govi- 
chandra was succeeded by Lalitachandra, his relation on the father’s 
side, who ruled for many years in peace (p. 197).! After referring 
to the reigns of Govichandra and his successor Lalitachandra, both 
of whom attained Szddhi (spiritual salvation), Taranatha remarks : 


“Thus Lalitachandra was the last king of the Chandra family. In the five 
eastern provinces, Bhatigala, Odivisa (Orissa) and the rest, every Kshatriya, Grandece 
Brahmana, and merchant was a king in his own house (in the neighbourhood), bat 
there was no king ruling over the country ” (p. 197)? 


Then follows a long account of the Buddhist teachers of the 
period. Continuing the historical narrative in the next chapter, 
Taranatha first tells us how a Tree-god begot a son on a young 
Kshatriya woman* near Pundravardhana; how this son became a 
devotee of the goddess Chunda ; how, directed by the goddess in a 
dream, he went to the Vihara of Arya Khasarpana, and, having 


Taranatha’s geographical notion is clearly indicated in the following passage : 

“Eastern India consists of three parts: Bhangala and Odiviéa belong to 
Aparantaka and are called its eastern part. The north-eastern provinces Kamaripa, 
Tripura and Hasama are called Girivarta, adorned with mountains. Proceeding 
towards the east near the Northern Hills are the provinces Nangata Pukham on 
the sea coast. Balgu ctc.. Rakhang. Harnsavati and the remaining parts of the 
kingdom of Munjang; further off are Champa, Kamboja and the rest. All these 
are called by the general name Koki” (p. 262). 

For further discussion of Taranatha’s account of Bhatgala and the light it 
throws on the location of the original kingdom of the Palas ef. JHQ. xvi. 219ff. 

4 Rai Bahadur S. C. Das gives a different version of this account (JASB. 1898, 


p- 22). 
* The translation of this passage as given in IA. rv. $65-66 vis., ‘In Odiviéa, 
in Bengal, and the other five provinces of the east...... etc.’ is wrong. This has 


been followed in Gaudarajamala (p. 21), and Bangalér Itihdsa (p. 162) by R. D 
Banerji. The original German passage is: “In den fiinf éstlichen Landergebieten 
Bhangala, Odivisa und den iibrigen....” 

* “A shepherdess” according to Buston (p. 156). 
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prayed there for a kingdom, was asked to proceed towards the east 
(p. 202). Then occurs the following queer story : 


* At that time the kingdom of Bhangala had been without a king for many 
years, and people were suffering great miseries. The leaders gathered and elected 
a king in order that the kmgdom might be lawfully ruled. The elected king was, 
however, killed that very night by a strong and ugly Naga woman who assumed 
the form of a queen of an earlier king (according to some, Govichandra, according 
to others, Lalitachandra). In this way she killed every elected king. But as the 
people could not leave the kingdom without a king, they elected one every morning, 
only to see that he was killed by her during night and his dead body thrown out 
at day-break. Some years passed in this way, the citizens being elected in turn 
as king for the day. At this time a devotee of the goddess Chunda came to a 
house, where the family was overwhelmed with grief. On enquiry he learnt that 
next day the turn of the elected king fell on a son of that house. He, however, 
offered to take the place of the son, on receiving some money, and the joy of the 
family knew no bounds. He obtained the reward and was elected king in the 
morning. When in midnight the Naga woman, in the form of a Rakshasi, approached 
towards him, he struck her with the wooden club (which he always carried), sacred 
to his tutelary deity, and she died. The people were greatly astonished to see him 
alive in the morning. He thereupon offered to take the place of others whose turn 
came next to be elected as kings, and he was elected king seven times in course of 
seven days. Then, on account of his pre-eminent qualifications, the people elected 
him as a permanent. king and gave him the name Gopila” (pp. 203-4). 


This story is a fine illustration of historical myths. The anarchy 
and turmoil in Bengal, due to ihe absence of any central political 
authority, and the election of Gopala to the throne by the voice of 
the people, undoubtedly form the historical background against 
which the popular nursery-tale of a demoness devouring a king 
every night has been cleverly set. Such a story cannot be used 
as historical evidence except where, as in the present case, the kernel 
of historical fact is proved by independent evidence. By a further 
analysis of the story it may be possible to glean a few more facts 
about Gopala. 

According to the story, Gopala was born near Pundravardhana, 
i.e. in Varendra, although he became king of Bhangala, which un- 
doubtedly stands for Vangala or Vanga. This offers a solution of 
what might otherwise have been a little riddle. For whereas in the 
Ramacharita, Varendri is referred to as janakabhih (father-land) 
of the Palas, the contemporary inscriptions call them Vangapati or 
rulers of Vanga, and refer to Gauda and Vanga as separate kingdoms. 
Taranatha also used the name of Varendra, as distinguished from 
Bhangala.! It may thus be assumed that the birth-place of Gopala 
was in Varendra, but the throne which was offered to him was that 
of Vangala or Vanga. 


* Cf. supra p. 182, {n. 2, examples (2) and (8). 
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Taranatha says that although Gopala commenced his career as 
a ruler of Bhangala, he conquered Magadha towards the close of 
his reign (p. 204). In order to understand this properly, we must 
consider Taranatha’s account of the gradual growth of the Pala 
empire under the successors of Gopila. According to Taranatha, 
Gopala ruled for 45 years, and was suceceded after his death by 
Devapala (p. 208), who conquered Varendra (p. 209). Devapala 
died after a reign of 48 ycars, and was succeeded by his son Rasapala, 
who ruled for 12 vears (p. 214). The son of the latter was 
Dharmapala, who ruled for 64 years and subjugated Kamariipa, 
Tirahuti, Gauda and other countries, so that his empire extended 
from the sea in the east to Delhi in the west, and from Jalandhara in 
the north to the Vindhya mountains in the south (pp. 216-17). 

Taranatha’s list of successive Pala kings is obviously wrong, as 
we know from the copper-plate grants of the Palas that the true 
order of succession was Gopala, his son Dharmapala. and the latter's 
son Devapala. Rasapala is otherwise unknown, unless we identify 
him with Rajyapala who is referred to as the son and heir-apparent 
of Devapala in the Monghyr copper-plate grant of the latter. But 
even then, according to the copper-plate grants, he never succeeded 
his father as king. 

As regards the conquests of these kings it is difficult to under- 
stand how Gopila could conquer Magadha, while Gauda and Varendra 
were yet unsubdued. Again, the Khalimpur copper-plate clearly 
shows that Dharmapala ruled over Varendra, and it must have, 
therefore, been conquered before the time of Devapala. 

In spite, however, of these obvious discrepancies. we must hold 
that ‘Tdranatha had access to some historical texts. now lost to us, 
and did not draw purely upon his imagination. For the election of 
Gopala, the long reign and extensive conquests of Dharmapala. and 
the existence of a ruler named Devapala with a long reign are known 
to us today only from the inscriptions of the Palas, to which 
Taranatha had no access. Similarly his account of the Chandra 
dynasty may have some foundation of truth as will be shown later.' 


? For the account of the Chandra dynasty that ruled in Bengal in the tenth 
and eleventh centuries a.D., and in Arakan since seventh century a.p., ef. Ch. vu. 
Confused traditions about the relation between Pala and Chandra kings are preserved 
in Bengal folklore. In the famous song of Manik Chandra, of which a critical 
aceount has been given by G. A. Grierson [JASB. xivir (1878), Part 1. pp. 135ff), 
he is represented as brother of Dharmapala. The following extracts from Grierson's 
article give the substance of the story : 

“In the Dimla thana, situated to the north-west of Rangpur and nine or ten 
miles to the S. E. of the sub-divisional head-quarters of Bagdokara, is the city of 
Dharmapal (Dharmapur). To the west of this city, at a distance of two miles, 
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Evidently he gathered his information from certain old texts, and 
either these were wrong in many details, or he misunderstood them. 
Any one of these causes, or both, might account for the distorted 
version of the Pala history which we meet with in his book. It is, 
therefore, unsafe to rely upon his statements except where they are 
corroborated by other evidences, though it would be wiser to have 
them in view, in so far at least as they are not unintelligible in 
themselves, nor contradicted by more positive testimony. 
Taranatha gives us some data by which we can approximately 
determine the dates of events he relates. Thus he says that Govi- 
chandra ascended the throne about the time when the great Buddhist 
teacher Dharmakirti died. As Dharmakirti was a disciple of 
Dharmapala (p. 176), who was a Professor in Nalanda at the time 
when the Chinese pilgrim Hiuen Tsang visited it, Govichandra’s 
reign may be placed in the last quarter of the seventh century A.D. 
As his successor Lalitachandra ruled for many years, his death and 


was the city of Manik Chandra, now, however. called after his more famous wife 
“Mayni-malir Kot.’ 

“Between Dharmapal and Manik Chandra a war arose which ended in the 
defeat and disappearance of the former. and triumph of the latter. 

“After this victory Manik Chandra took up his residence at Dharmapur, 
while his wife Mayna remained at her old home * Mayna-matir Kot.’ 

“After the death of Manik Chandra, Mayna gave birth to a son Gopi- 
chandra. He married Adun& and Paduna, two daughters of HariSchandra (Harié- 
chandra Rajar Pat is shown in village Charchara. 7 or 8 miles south of the ruins 
of Dharmapur) .” 

The rest of the stery narrates how the king abdicated the throne, took to 
an ascetic life, and left home as a disciple of a Guru of low caste called Hadi 
Siddha. 

Mr. Bisvesvar Bhattacharya (JASB. NS. vi. 131-84) gives a somewhat 
different account. He refers to the West Bengal version by Durlabha Mallika 
according to which Gopichandra’s capital was at Patikanagar, and his grandfather 
and great-grandfather were named respectively Suvarnachandra and Dharichandra. 
Mr. Bhattacharya identifies Patikinagar with Patkapari, which lies close to 
Mayna-matir Kot. 

Mr. Bhattacharya says that he could not find any trace of the tradition, 
among the Jugis, that Dharmapala and Manik Chandra were brothers: on the 
other hand some ballad refers to Manik Chandra as the grandson of Dharmapala. 
The story of the fight between Maynamati and Dharmapala is also unknown to 
the Jugis. 

Many ballads are current in Bengal about Gopichandra and Maynamati. Some 
of these have been collected by Dr. D. C. Sen in Gopichandrer Gana, Vols. 1. 1, 
(published by the Calcutta University). Reference may also be made to the 
following: 1. Minachetana, edited by Dr. N. K. Bhattasali (Dacca Sahityx 
Parishat) and 2. Gopichénder Sannyasa, by Abdul Sukur Muhammad. Gopi- 
chandra is sometimes referred to as a ruler of Mrikula now called Mebarkula in 
Tippera district. This agrees with the tradition preserved by Taranatha. 
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the end of the Chandra dynasty may be placed about 725 a. Then 
followed the period of anarchy during which ‘ Bhangala was without 
a king for good many years’ (p. 203). If we assign twenty-five 
years to this period, the accession of Gopala may be placed about 
the middle of the cighth century a.p. This fairly agrees with the 
chronology of the Pala kings which has been derived from independent 
data. 

It is unnecessary to dwell any further on the historical account 
of Taranatha, as we have sure epigraphic data for the later history 
of Bengal. 


APPENDIX IV 


RELATIONSHIP BETWEEN DEVAPALA AND VIGRAHAPALA. 


Devapala was succecded on the throne by Vigrahapala 1, also 
known as Sirapala. There is a great deal of controversy regarding 
the relationship between the iwo. According to some, Vigrahapala 
was the son, and according to others, the nephew, of Devapala.' 
The confusion is due to the peculiar way in which the genealogy is 
described in the copper-plates of Narayanapala and his successors. 
The genealogy begins with Gopala, and, after his son Dharmapala, 
refercnce is made to the latter’s younger brother Vakpala. Then we 
are told that from him was born Jayapala, whose victory over the 
enemies enabled his purvaja or elder (brother?) Devapala to enjoy 
the blessings of a paramount sovercignty. The next verse in the 
copper-plate of Narayanapadla describes the victorious exploits of 
Jayapala, but it is omitted in subsequent records. The verse that 
follows says that “his son was Vigrahapala.” 

Now, according to the rules of syntax, a pronoun must refer to 
the nearest proper name. Accordingly. Jayapala must be taken as 
the son of Vakpala, and Vigrahapala, as the son of Jayapala. As 
Devapala is referred to as ‘ purvaja’ or elder (brother 2) of Jayapala, 
he was also regarded as a son of Vakpala. 

The discovery of the Monghyr copper-plate showed the 
erroneous nature of the last part of the above conclusions, for 
Devapala is therein definitely stated to be the son of Dharmapala. 

Further, it led to a difference of opinion among scholars regarding 
the genealogy of Jayapala and Vigrahapala. Some scholars, discard- 
ing the old view, held that as Devapala is described as the elder 
(brother) of Jayapala, the latter must have been a son of Dharma- 
pala. They also hold that as in all records. subsequent to the time 
of Niarayanapala, the verse containing the expression ‘his son was 
Vigrahapdla’ follows immediately the one containing reference to 
Devapila, Vigrahapala must be regarded as the son of Devapala. 
“In the Bhagalpur grant (of Narayanapala).” says Dr. Hoernle, 
“this reference is obscured through the interpolation of an inter- 


1 The former view is upheld by A. K. Maitreya (GL. 67 fn.) following 
Hoernle (Centenary Review, JASB. App. u. 206). The latter view, originally 
propounded by Dr. Kielhorn (EJ. vu. App. 1. 17), is supported by R. D. Banerft 
(BI, 215-219). 
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mediate verse in praise of Jayapdla, which makes it appear as if 
Vigrahapala were a son of Jayapala.”! 

Now. the word ‘interpolation,’ used by Dr. [oerle, is very 
unfortunate ; for Nariyanapala’s Grant offers the earliest version of 
the genealogical portion which was copied in later documents. The 
difference between the two must. therefore, be due, not to inter- 
polation in the former, but to abridgment or omission in the latter. 
As such, our conclusion must be based on the reading of the 
Bhagalpur copper-plate. and Vigrahapala should be regarded as the 
son of Jayapala. The latter, again, should be taken as the son of 
Vakpala, for ‘ pérvaja’ means an ‘elder,’ and mav refer to a cousin 
as well as a brother. 

The most important argument in support of this view is, that 
otherwise it is difficult to account for the mention of Vakpala and 
Jayapala in the records of Narayanapala and subsequent kings. 
There is no reference to them in the records of either Dharmapala or 
Devapala, for whom they are said to have successfully fought. Why 
are their memories suddenly revived in the time of Narayanapala, 
and they are given credits for military victories during the reigns 
of Dharmapala and Devapala? The most satisfactory answer to 
this question is that they were the ancestors of the reigning king. 
Reference to their prowess and heroism was intended not merely to 
soothe his own vanity, but perhaps also as a diplomatic move, by 
way of reminding the people, that although he could not claim a 
direct descent from the renowned emperors Dharmapala and Deva- 
pala, he could claim a share in their glory through his ancestors. 


* Hoernle, op. cit. 


APPENDIX V 


KING RAJYAPALA OF THE KAMBOJA FAMILY 


There is a sharp difference of opinion among scholars regarding 
the identily of king Rajyapala of the Irda copper-plate (No. 49) 
and the well-known Pala king of that name. Mr. N. G. Majumdar, 
who edited the Irda Plate, regarded it as quite unlikely that the 
two Rajyapalas were identical,1 but subsequently changed his opinion, 
and held the identity as almost certain? Mr. J. C. Ghosh upheld 
the identity and suggested the reading ‘ Kamboja-Dhangv-atiparah ’ 
for ‘ Kamboja-vansa-tilakah,* thus doing away altogether with the 
Kamboja origin of the family. But this reading is very doubtful, 
and has been justly questioned.’ Dr. D. C. Sircar also upholds the 
identification.® 

But although the presumption about the identity is certainly a 
reasonable one, the evidence in favour of it cannot be regarded as 
convincing or conclusive. There is a great deal of force in the 
argument of Dr. H. C. Ray who rejects the identity.’ 

The chief argument against the proposed identily is the Kamboja 
Imeage of Rajyapala of the Irda copper-plate. But, as Dr. D. C. 
Sircar points out, instances are not wanting where even kings of 
well-known dynasties are described as belonging to other familics, 
probably on account of their mother’s lineage. Thus a Pallava king 
is described as ‘ Kaikeya-vams-odbhava,® and a Chola king as 
“ Kadamba-kula-nandana.® In the latter case, at least, we have 
reasons to believe that the mother of the Chola king belonged to 
Kadamba or Kadamba dynasty. 

Besides, we should remember that the Palas had no uniform 
tradition about their lineage, and none of their records, up to the 
time of Rajyapala, refers in any way to the dynasty to which they 
belonged. If, therefore, we suppose that Rajyapala’s mother belonged 
to Kamboja family, we can easily explain the epithet Kamboja-kula- 
tilaka (the ornament of the Kamboja family) applied to Rajyapala 
in the Irdé copper-plate. It would then follow that the Pala king 
Gopala 1, who succeeded Rajyapala on the paternal throne, had a 
rival in his brother Narayanapala 1m, who carved out an independent 


. EL. xxu. 152. 2 Modern Review, September 1937, pp. 823-24. 
* EI. xxrv. 48. * Ibid. fn. 6. 

5 JIH. xv. 270; Kayastha Patria (Bengali), Sravana. 1344, pp. 111-18. 
* I have discussed the question at length in DUS. 1. No. . pp. 181 ff. 

7 THQ. xv. 508 ff. * EL. xxi. 178. * 1c. « 71. 
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kingdom for himself. The Dinajpur Pillar inscription (No. 48) 
refers to the rule of a Gauda king of Kamboja lineage, and on 
palaeographic considerations it has to be referred to the tenth 
century a.p. Until the discovery of the Irda copper-plate, the 
Dinajpur inscription was interpreted to refer to an invasion of 
Northern Bengal by the Kamboja tribe. It is more reasonable to 
hold now, on the basis of these two inscriptions, that Narayanapala 
and Nayapala (and probably their successors) ruled over both 
Radha (Irda Plate) and Varendra (Dinajpur Ins) ze., Northern 
and Western Bengal. Varendra, or at least a part of it, was in the 
possession of Gopala 1 up to the sixth year of his reign,’ and must 
have been conquered by Narayanapala after that. 

Different views have been entertained regaring the original home 
of the Kambojas. The Kimboja is the name of a well-known tribe 
living from time immemorial in North-Western Frontier. It is 
reasonable to hold that the Kambojas of Bengal belonged to this 
tribe.2 Evidently the great distance of these Kambojas from Bengal 
has induced scholars to look for Kambojas nearer that province. 
Mr. R. P. Chanda took Kimboja to mean Tibet, and regarded the 
Kamboja invader as coming from that or the neighbouring hilly 
region. The late Tibetan chronicle Pag Sam Jon Zang locates a 
country called Kam-po-tsa (Kamboja) in the Upper and Eastern 
Lushai Hill tracts lying between Burma and Bengal, and Dr. H. C. 
Ray is inclined to the view that the Kambojas came to Bengal from 
this eastern region.‘ 

On the other hand. N. Vasu identified Kamboja with Cambay 
in the Bombay Presidency® and J. C. Ghosh supported this view.® 
Dr. B. R. Chatterji hints at the possibility of the Kimboja invades 
coming from Kambojadesa. modern Cambodia in Indo-China. 


* Cf. Ins. No. 23. 

* El. xx. 153: THQ. xv 511: DHNI.1 311. £.n. 1, DUS. 1. No. 11. p. 181. 

* GR. 37. The view thai Tibet was called Kamboja is based on a statement 
made by Foucher (Jeon. 134) on the authority of the Nepalese Pandit of 
B. H. Hodgson. But it is supported hy two msz. (Nos. 7763 and 7777) described 
in the Catalogue of Sanskrit and Prakrit x18s. in the Lihrary of India Office, Vol. 1, 
Part 1. 

* 1HQ. xv. 511; DHNT. 1. 309, fn. 2. * VII. 172. 

* EI. xxv. 45. * Indian Cultural Influence in Cambodia, pp. 278-79. 


CHAPTER VII 


MINOR INDEPENDENT KINGDOMS DURING THE 
PALA PERIOD 


RerereNce has becn made in the last chapter to several 
independent and semi-independent powers that flourished in Bengal 
and Bihar during the period of the Pala supremacy Among these 
the Chandras and the Varmans require a more detailed treatment. 


1. Tre Cuanpras! 


Lama Taranatha, the Tibetan historian, gives prominence, in 
his History of Buddhism, to a long line of kings rulmg in Bengal, 
whose names end in -chandra and who are specifically referred to 
as belonging to the Chandra dynasty. In fact. this is the only 
dynasty in Bengal, before the Palas, to which he has referred in his 
book. His account of this dynasty has already been given above 
(v. supra pp. 182-84) and need not be referred to again. 

The existence of a Chandra dynasty in Eastern Bengal from 
about the sixth to eighth century a.p., as recorded by Taranatha, 
has not yet been corroborated by any reliable evidence. But it 
may be noted in this connection that inscriptions, coins, and 
Burmese chronicles testify to the rule of a long line of kings, with 
names ending in -chandra, in the Arakan region as early as the 
seventh century a.p. and perhaps even earlier.? 


* The history of the Chandras is known from the following inscriptions 
(referred to in the text by number): 
1. Bharella Ins. of Lavahachandra, Year 18. EJ. xvui. S49ff. 
11. Rampal cp. of Srichandra. Edited by Dr. R. G. Basak, first in Sahitya, 
a Bengali journal. in 1320 B.s., and later, in EI. xu. 186-142. Edited by 
N. G. Majumdar in IB. pp. 1ff. 

im. Kedarpur cp. of Srichandra. EJ. xyn. 188-192; IB. 10 #f. 

iy. Dhulia ce. of Srichandra, Year 35. IB. 165-66. 

vy. Edilpur cp. of Srichandra. Dacca Review (October, 1912); El. xvi. 

189-90 ; IB. 166-67. 

For a detailed discussion of the location of the Chandra kingdom and its 
capital, cf. THQ. xvi. 225ff., and also criticism of this view in Bhdratavarsha, 
Jyaishtha, 1348, pp. 768M. 

* The traditional account of the nine Chandra kings of Arakan ruling from 
A.D. 788 to 957, as preserved in the later chronicles, is given by Phayre (History 
of Burma, p. 45). For the names of these kings and an account of the coins, ef. 
Phayre, Coins of Arakan, of Pegu, and of Burma (Numismata Orientalia) pp. 28-29. 
43. A hricf account of the inscriptions found on the platform of the Shitthaung 
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The first historical king in Eastern Bengal, with name ending 
in -chandra, is Layahachandradeva, mentioned in an_ inscription 
(No. 1) incised on the pedestal of a huge image of Nateéga Siva dug 
out of a tank in a village in the district of Tippera. The inscription 
records the consecration of the image by Bhavudeva. son of 
Kusumadeva, in the 18th regnal year of Layahachandra. Dr. N. K. 
Bhattasali infers from the expression Karmmiantapila, applied to 
Kusumadeva, that the latter was a vassal prince ruling over 
Karmmanta, and he identifies this place with modern Badkimta, 
about three miles to the south-west of the village where the image 
was found. This would definitely locate the kingdom of Layaha- 
chandra in the territory round about modern Comilla. But although 
doubts may justly be entertained regarding the interpretation of 
Karmmintapala by Dr. Bhattasali,’ there cannot be any reasonable 
doubt that Layahachandra’s kingdom comprised the territory round 
modern Comilla, as the huge image is not likely to have been 
removed to a long distance. The only clue for the date of Layaha- 
chandra is afforded by the alphabets of the inscription which have 
been referred to the latter half of the tenth century a.p. It would 
perhaps be safe to regard Layahachandra as ruling in the territory 
round about modern Comilla some time between 900 and 1000 a.p. 

Next we come to know of a dynasty of Chandra kings from four 
inscriptions (Nos. m-v). They give us the following genealogy : 


Parnachandra 
Suvarmachandra 
Mahérajadhirija Trailokyachandra — Srikéfichana 
i 


Maharajadhiraja Stichandra a 


temple at Morahaung is given in AS/. 1925-26. pp. 146-47. The names of eighteen 
royal predecessors of Anandachandra arc given in one inscription. The first king 
is Balachandra, a name also occurring in| Taranatha’s account. According to 
Mr. Hirananda Sastri, the oldest inscriptiop is written in characters resembling 
thoee of the late Gupta script. The inscription recording the names of the Chandra 
kings, mentioned above, is said to be ‘many centuries older’ than the temple which 
was built in the 16th century a.v. The name Pritichandra is found both on the 
coins as well as in the inscriptions. The name read by Phayre on the coin as 
‘Vammachandra’ is clearly ‘Dhammachandra.. The other name that can be read 
on the coins is Virachandra. The alphabets on these coins are to be referred to 
the seventh or eighth century a.p., if not earlier. 

* Dr. Rachagovinda Basak interprets ‘karmméanta’ as ‘store of grain.” which 
is one of its ordinary meanings given in the lexicons, and regards Kusumadeva as 
an officer in charge of it (EJ. xv. 351). The word karmmdnta is probably used 
in this sense in Gupta Ins. No. 80 (CI7. 13. 288), 
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All that we know of the origin and early history of the family is 
contained in the following passage in a verse occurring in Ins. Nos. 1 
and Iv. 

“In the family of the Chandras, (who were) rulers of Rohitagiri, and (were) 


possessed of enormous fortune, Parnachandra, who was like the full moon, became 
illustrious in this world.” 


The verse seems to imply that Pairnachandra was an independent 
king. His forefathers are said to be rulers of Rohitagiri, and the 
natural presumption is that Pimachandra also ruled there. This 
presumption is strengthened by the fact that Trailokyachandra, the 
grandson of Pirnachandra, is said to have become king of Chandra- 
dvipa. It would thus appear that Pirnachandra and his son 
Suvarnachandra were both kings of Rohitagiri. 

Rohitagiri is generally identified with Rohtasgarh in the 
Shahabad district of Bihar. But this identification is by no means 
certain, and, as Dr. N. K. Bhattasali has suggested, Rohitagiri may 
be a Sanskritised form of Lél-mati and refer to the Lalmai Hills near 
Comilla.1_ In any case, there is not sufficient reason to conclude that 
the Chandras came from outside Bengal, and in view of the traditions 
of the long line of Chandra kings ruling in Bhangala or Eastern 
Bengal, it is more reasonable to hold that Rohitagiri, the seat of 
the ancestral dominions of the Chandras, was somewhere in Eastern 
Bengal, and probably near Comilla. 

According to verse 3 of the Rampal copper-plate (No. m1), 
“Suvarnachandra became a follower of the Buddha.” It is probable, 
therefore, that until his time the family followed Brahmanical 
religion. But henceforth the family was undoubtedly Buddhist, as 
is evidenced by the invocation to the Buddha at the beginning of 
all their copper-plate grants, the epithet parama-saugata before the 
names of kings, and the emblem of the Wheel of Law in their seal 
like that of the Pala kings. 

Both Suvarnachandra and his father were presumably petty 
local rulers, but Suvarnachandra’s son Trailokyachandra laid the 


' For the controversy about the correct reading of the name Rohitagiri and 
its identification cf, THQ. . 317-18, 325-27, 655-56: m1. 217, 418. The last letter 
(ri) of the name does not occur in Ins. No. nu, but is clear in No. 1v. The 
identification of Rohitagiri with Rohtasgarh is generally accepted, but there is no 
definite evidence in support of it, and the correct form of the old name of 
Rohtasgarh is Rohitasvagiri. The Lalmai Hills are about five miles to the west of 
Comilla, and extend for about eleven miles with an average height of about 
80 feet, though some peaks rise to a height of 100 feet. An account of the locality 
and its antiquities is given by Dr. N. K. Bhattasali (Bhatt. Cat. pp. 9-11). It is 
interesting to note that two kings of Orissa, viz. Gayadatuiga and Vinitatuiga 0, 
refer in their records to Rohitagiri as the home of their ancestors (JBORS. v1. 28; 
JASB. 1909. p. 347; 1916, p. 291; THQ. 11. 658). 
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foundations of the greatness of his family. Jn a verse occurring in 
two inscriptions (Nos. 1 and tv), he is said to have become king 
of Chandradvipa, and is also described as “ddhaéro Harikela-réja- 
kakuda-chchhatra-smitanim sriydm.” This phrase has been differ- 
ently interpreted. Dr. Basak takes it to mean “the support of the 
roval majesty smiling in the royal umbrella of the king of Harikela.” 
Mr. N. G. Majumdar translates it as “the support of Fortune 
Goddesses (of other kings) smiling at (7.e., joyful on account of) 
the umbrella which was the royal insignia of the king of Harikela.” 
According to the first interpretation, Trailokyachandra was the 
de facto, if not de jure, ruler of Harikela. while according to the 
second, he was both de fucto and de jure king of Harikela, with a 
number of other rulers subordinate to him. The latter view seems 
to be preferable. Thus Trailokyachandra added Chandradvipa and 
Harikela to his paternal dominions, and felt justified in assuming 
the title Mahdrajdadhirdja. His son Srichandra who assumed the 
full imperial titles Parama-saugata, Paramesvara, Paramabhattaraka, 
Maharajadhiréja presumably inherited his father’s dominions, and 
possibly added to them. Although all the four copper-plate grants 
of the family belong to the reign of Srichandra, practically nothmg 
is known of his reign beyond the fact that he ruled for thirty-five 
years. The history of the family also ends with him, as we have 
no definite knowledge either of his successor or of the fate of his 
kingdom. 

The data furnished by the inscriptions enable us to form a rough 
idea of the extent of the kingdom of Srichandra. Chandradvipa 
and Harikela, over which he ruled, may be regarded as covering 
approximately the whole of Eastern Bengal and the coastal regions 
of Southern Bengal.’ ~All the four copper-plate grants were issued 
from Vikramapura, which presumably became the capital of the 
family either during the reign of Trailokyachandra or that of his 
son Srichandra. In two of the inscriptions (Nos. 1 and 1) of Sri- 
chandra. the lands granted were situated in the Paundravardhana- 
bhukti. This does not necessarily mean that Srichandra’s supremacy 
extended over North Bengal. For although originally that was the 
connotation of Paundravardhana-bhukti, later (e.g., during the time 
of the Senas), it included the whole of Southern Bengal right up 
to the sea, and this might have been the case even in the time of 
Srichandra. The land granted by Ins. No. v was situated in the 


? Supra, pp. 17-18; also supra pp. 134-35. According to some old Bengali 
texts, Chandradvipa was bounded by the Padma and the Baleswar rivers on the 
north and the west and the sea in the south (Miéri-grantha quoted in Bakla by 
R. K. Sen, p. 147). 
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Kumiaratalaka-mandala in the Satata-Padmavati-vishaya. The latter 
seems to refer to the well-known river Padma, and the name of the 
mandala is perhaps connected with the river Kumara, and still 
preserved in Kumarakhali, in Faridpur district, not far from the 
old bed of the river Padma. Thus the details of the land-grants 
confirm the view, mentioned above, about the extent of Srichandra’s 
dominions. 

As to the date of Srichandra, we have to rely entirely upon the 
scripts of his inscriptions, which may be assigned to the close of the 
tenth or beginning of the eleventh century a.v.! 

Another king, with name ending in -chandra, namely Govinda- 
chandra of Vangala-desa is known from the accounts of Rajendra 
Chola’s invasion of Bengal.? 

As the name of Vangala-desa occurs immediately after Takkana- 
lidam i.e. Southern Radha, there is no doubt that Vangala-desa 
refers to Southern Bengal. That Govindachandra ruled also in 
Eastern Bengal is proved by two inscriptions, dated in his 12th and 
28rd ‘year,? recently discovered in Vikrampur, within the district 
of. Dacca. It would thus follow that Govindachandra practically 
ruled over the whole of the dominions of Srichandra. As Ra&jendra 
Chola’s invasion took place about 1021 a.p., it is very probable that 
Govindachandra immediately succeeded Srichandra. But, as in the 
case of Layahachandra, there is no evidence to connect Govinda- 
chandra with the family of Srichandra, though it is not unlikely 
that either or both of them were members of that royal family. 
At all events, the six Chandra kings, known from inscriptions, may 
be regarded as having ruled in Eastern or Southern Bengal (and 
some over both) during the period between 900 and 1050 a.p. 

A study of the Kalachuri records shows that the Chandra 
kingdom had to bear the brunt of the invasions of the valorous 
Kalachuri kings. Kokkalla* claims to have raided the treasuries of 
Vanga,> and his great-grandson Lakshmanaraja is credited with the 
conquest of Vangala.® It is doubtful whether the Chandras had 
founded their kingdom at the time of Kokkalla’s conquest, but it is 
not unlikely that they took advantage of this political catastrophe 


his is the view of Mr. N. G. Majumdar (1B. 1). Mr. R. D. Banerji (AJV, 
Part 3. pp. 210-22) refers the script to the tenth and Dr. R. G. Basak to the eleventh 
and twelfth centuries a.p. (EI. xu. 187). 

* Supra pp. 188-39. 

3 The inscription dated in the 23rd year has been published in Bhératavarsha, 
Jyaishtha, 1948 Bs. pp. 768 ff. The other inscription, yet unpublished, is in the 
Dacca Mugeum. 

* For, the date of Kokkalla cf. supra p. 128, f.n. 4. 

* El, xx. 75, 78. * El, xi. 14%. 
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to consolidate their rule in Bengal. The king of the Vangalas, 
defeated by Lakshmanaraja. seems, however, almost certainly ta 
have heen a Chandra ruler. ‘The great Kalachuri ruler Karna 
(1041-c. 1070 a.p.) is also credited with successful military campaign 
against Vaiga, and is said to have achieved a decisive victory ovcr 
the king of the Eastern country’ who probably lost his life in the 
fierce fight. In both cases, the reference scems to be to the Chandra 
kingdom, and the adversary of Karna was most probably Govinda- 
chandra or his successor. Tt is very likely that the Chandra kingdom 
was finally destroyed by the invasions of Karna.2 In any case, it 
does not appear in the history of Bengal after the middle of the 
eleventh century a.p. 


uw. THe VARMANS 


There is hardly any doubt that the Varman dynasty succeeded 
the Chandras in Eastern Bengal. Our information about this 
dynasty is derived chiefly from a single inscription. the Belava 
copper-plate of Bhojavarman.® I[t begins with the Puranic genealogy 
of Yadu from Brahma through Atri, Chandra, Budha, Puriravas, 
Ayu, Nahusha and Yavati. Reference is then made to Hari, of the 
family of Yadu, who appeared as Krishna. The relatives of Hari 
were the Varmans who were zealous in their support of the three 
Vedas and dominated over Simhapura. 

The Varman kings of Bengal thus claim to be descended from 
a branch of the Yadava dynasty ruling over Simhapura. Various 
opinions have been entertained regarding the location of Sirmhapura, 
and the choice secms ta lic between three known cities bearing that 
name: one to the north of the Salt Range in the Punjab :' a second 
in Kalinga. perhaps identical with the modern Singupuram between 
Chicacole and Narasannapeta 2 and the third in Radha. generally 
identified with Singur in the Hooghly district.6 The first is too 
far away. and there is no evidence that it existed after the seventh 
century A.D. The third is only known from the legendary account 


1 Bheraghat Ins. v. 12 (Fi. u. HL. 15); Rewa Stone Ins. v. 23 (EL xxiv. 105, 
112). 

2 This point will be further discussed in connection with the history of the 
Varmans in the next section. 

El. xu 37; IB. 14. 

* According to the Lakkhamandal Prasasti (FI. 1. 10-15). the queen of 
Jalandhara (Punjab) was descended from a line of Yadava kings of Simbhapura. 
and this Sirmhapura has been identified by Bihler with Seng-ha-pu-lo in the Punjab 
mentioned by Hiuen Tsang (Watters 1. 248-49). R. D. Banerji points out that 
there were other towns of this name, ¢g., one in Malwa (JASB. NS. x. 124). 

* EL. w. 148. ° Supra p. 30. 


198 History of Bengal [au. 


of Vijayasimha, contained in Mahdvamsa, which can hardly be 
accepted as sober history. The kingdom of Simhapura in Kalinga, 
on the other hand, is known to exist as early as the fifth century A.., 
and as late as the twelfth century a.p.} 

The probability, therefore, lies in favour of the kingdom of 
Simhapura in Kalinga being the original home of the Varman kings 
of Bengal.2 It may be noted that kings with names ending in 
-varman are known to have ruled in this kingdom of Simhapura? in 
the fifth century a.p., though they never claimed to belong to the 
Yadava dynasty. 

How the Varmans came to occupy Eastern Bengal is not told 
in the Belava copper-plate. But the way in which it refers to the 
conquests of Jatavarman hardly leaves any doubt that it was 
during his reign that the foundations were laid of the greatness of 
the family. As a matter of fact, he seems to have been the first 
independent ruler of the dynasty, as his father, Vajravarman, the 
first ancestor named in the grant, is not referred to as a king, though 
he is eulogised as a brave warrior, a poet among poets, and a 
scholar among scholars.* 

The conquests of Jatavarman are referred to in a poetic way 
in the following passage in Belava Grant: 


“He spread his paramount sovereignty, by eclipsing (even) the glory of Prithu 
son cf Vena, marrying Viragri (daughter) of Karna, by extending his domination 
over the Angas, by humiliating the dignity of Kamaripa, by bringing to disgrace 
the strength of the arms of Divya, by damaging the fortune of Govardhana, and 
by vesting wealth in Brahmans versed in the Vedas” (v. 8). 


Karna, whose daughter Virasri was married by Jatavarman, 
was undoubtedly the Kalachuri king of that name who ruled from 


* Two kings of Kalinga. Mahdrdja Chandavarman and Maharaja Umavarman, 


ruling between $50 and 550 a.p., issued their Grants from Simhapura (DUS. 11, No. u. 
pp. 2. 3. 9-10). According to Sirmhalese inscriptions, the two kings Nidsankamalla 
and Sahasamalla, the second of whom ascended the throne in a.p. 1200, were sons 
of the Kaliiga king Goparaja of Sirnhapura. According to Mahdvamsa, Tiloka- 
sundari, queen of Vijayabahu 1 (ace. c. 1059 A.D.) was a princess of Kalinga, and 
three relatives of her came to Ceylon from Simhapura (EI. xm. 4). 

* Dr. D. C. Ganguly maintains that Simhapura may be located in Eastern 
Bengal. and be even regarded as the capital of the Varmans. He contends that 
there is nothing m v. 5 of the Belava Grant to warrant the assertion that 
Simhhapura was the original home of the Varmans and lay outside Bengal (HQ. 
xu. 608-9). 

* Cf. Chandavarman and Umavarman in f.n. 1 supra. 

* Both Mr. R. D. Banerji and Dr. D. C. Ganguly maintain that the Varman 
kingdom in Eastern Bengal was founded by Vajravarman. (BI. 276; IHQ. v- 225). 
Mr. R. D. Banerji, however, formerly stated that there is nothing to show that 
Vajravarman was a king himself (JASB. NS. x. 124). 
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A.D. 1041 to c. 1070 av. It may be remembered that another 
daughter of the same king was married by the Pala king Vigraha- 
pala mr. This enables us to place the reign of Jatavarman, with a 
tolerable degree of certainty, in the second half, probably the third 
quarter, of the eleventh century A.D. 

Of the defeated enemics mentioned in the above passage, we 
can easily identify Divya with the great Kaivarta leader who usurped 
the throne of the Palas as the result of a successful revolt against 
Mahipala 1.2 It is obvious that Jatavarman took full advantage 
of the anarchy and confusion that set in after that revolt, and carved 
out a kingdom for himself. As the Anga country, conquered by 
him, was almost certainly under the Palas, it appears that he fought 
against both the Palas and the rebellious chief Divya. It is presum- 
ably by his victory over both that he gained the kingdom of 
Eastern Bengal, though there is also the possibility that he first 
secured the kingdom of Eastern Bengal, and then turned his arms 
against them. His struggle with Kamariipa, evidently leading to no 
decisive result, must have taken place after his conquest of Eastern 
Bengal. Govardhana, whose fortune is said to have been damaged 
by him, cannot be identified with certainty. Most probably he 
was another adventurer like Jatavarman who tried to fish in the 
troubled waters of Bengal. 

It is difficult to believe that Jatavarman, a petty chief coming 
from outside, could have undertaken all these military expeditions 
on his own account. It has accordingly been suggested that he 
accompanied the Kalachuri king Karna in his expedition against 
Bengal. Perhaps it would be more reasonable to regard him as a 


* The date of the death of Karva is not definitely known. but it must have 
taken place in or before 1078 a.v., the earliest known date of his successor (DIINT. 
1. 777, 782). 

® Perhaps a reminiscence of the fight between Divya and Jatavarman is 
preserved in a Nalanda Stone Ins. (EI. xxi. 97). Tt relates about an ascetic of 
Somapura (Paharpur in Rajshahi district) that “when his house was burning. 
(being) set on fire by the approaching armies of Vangala. he attached (himself) 
to the pair of lotus feet of the Buddha (and) went to heaven.” It would then 
follow that Jatavarman invaded Northern Bengal (IC. vi. 55; supra p. 30). 

* Dr. R. G. Basak’s suggestion that this Govardhana may be the father of 
Bhatta Bhavadeva, the prime-minister of Harivarman (E/. xm. 38), has been 
endorsed by Dr. H. C. Ray (DIJINI. 1. $85) and Mr. R. D. Banerji, but the 
assumption involves too many difficulties and rests on very slender foundations. 
Mr. Banerji has made an alternative suggestion that Govardhana may be the ruler 
of Kausambi, who helped Ramapala in his fight against Bhima, and whose name. 
probably through copyist’s mistake occurs as Dvorapavardhana (JASB. NS. x. 124). 

* R. D. Banerji suggested that Vajravarman accompanied one of the three 
foreign conquerors of Bengal, viz., Rajendra Chola, Jayasitmha u, or Gangeyadeva 
(BI. 276; JASB. NS. x. 124). Mr. P. L. Paul suggests that Jatavarman followed 
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follower of both Gangeyadeva and his son Karna. Géangeya claims 
to have defeated the rulers of both Anga and Utkala,! and Karna 
is said to have exercised some sort of supremacy over Gauda, Vanga, 
and Kalinga.2 The Paikor inscription? proves that Karna’s con- 
quests certainly exiended up to the Bhagirathi river, and the 
Rewa Stone inscription! refers to his complete victory over a king of 
an eastern country, probably Vanga. If we assume Jatavarman to 
have been the ruler of Simmhapura in Orissa, he might have joined the 
great Kalachuri rulers in their eastern expeditions, and ultimately 
carved out an independent kingdom for himself in Eastern Bengal by 
supplanting the Chandras. Jatavarman’s claim to have conquered 
the Angas and defeated Divya might mean no more than that he 
took part in the battles of Gangeya and Karna against Anga and 
Gauda, and the same may be the case in regard to his defeat of 
Govardhana. It must be remembered, however, that all this is pure 
conjecture, and we do not possess sufficient data to arrive at a 
definite conclusion about the sudden rise of this military adventurer 
to fame and power in Bengal. 

Immediately after Jatavarman the Beliva copper-plate mentions 
his son by Virasri, named Samalavarmadeva. The natural pre- 
sumption, therefore, is that Jatavarman was succeeded by Sdmala- 
varman. A fragment of a copper-plate of Simalavarman, recently 
discovered at Vajrayogini,’ raises, however, some doubts on this 
point, and makes it probable that Jatavarman was succeeded by 
king Harivarman. 

The name of Harivarman was known long ago from colophons 
of two Buddhist manuscripts. copied respectively in his 19th® and 


Karna into Bengal. He even proposes the identification of Jatavarman with the 
‘illustrious Jata’ who is said in the Rewa Ins. of Malayasimha to have helped 
Karnadeva in vanquishing his foes (THQ. xm. 473). Professor V. V. Mirashi, while 
editing the Rewa Stone Ins. of Karna (EI. xxtv. 105) remarks in connection with 
v. 23: “Stripped of its metaphor, the verse means that Karna achieved a decisive 
victory over the king of the Eastern country. who lost his life in the fierce fight.” 
From this he infers “that Karna killed the last king of the Chandra dynasty, who 
was either Govindachandra or his successor, placed Vajravarman in charge of the 
newly acquired territory. and married his daughter to Jatavarman to cement the 
political alliance.” If this view is accepted, the Chandras must have been supplanted 
by the Varmans before 1048-49 a.p., the date of the Rewa Ins. 

* DHNI. u. 772. ? Ibid. 778. 

* ASI. 1921-22, pp. 78-80. ‘ See supra p. 199, fn. 4. 

* An account of this plate is given by Dr. N. K. Bhattasali in the Bengali 
journal Bhératavarsha (Kartika, 1340, pp. 674 ff). Only a fourth part of the 
plate—the right lower half—has been recovered, containing last parts of fifteen lines 
on the obverse, and first parts of fifteen lines on the reverse. 

* PB. 97; IB. 3%. 
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39th? regnal years. In the former he is given the titles Mahd- 
rajadhiraja, Parumesvara, Paramabhattaraka. He is mentioned in 
the Bhuvanesvara inscription of his minister Bhatta Bhavadeva,? 
and is also known from the Samantasara copper-plate grant*® issued 
by him from Vikramapura. The plate gives him all the imperial 
titles, and refers to his father’s name, which was formerly read by 
Mr. N. Vasu as Jvotirvarman, and now doubtfully restored by 
Dr. Bhattasali ay Jalavarman.' Tf this latter reading is correct, he 
must be regarded as a brother of Samalavarman. This view 1s 
strengthened by the Vajrayogini fragmentary copper-plate, mentioned 
above, which contains the names of both Harivarman and Samala- 
varman. Unfortunately, the portion of the record indicating the 
relation between the two is missing. But as the plate seems to 
have been issucd in the reign of Sdamalavarmadeva, Harivarman 
presumably flourished before him. The view, based on Dr. Bhatta- 
sali’s tentalive reading of Jaitavarman in the Samantasira Plate, 
that Harivarman was the elder brother and predecessor of Samale- 
varman, may be accepted for the present. as a reasonable working 
hypothesis, although it cannot be regarded as an established fact. 
The only definite information that we possess about Harivarman 


1 This xis. is described in Sastri-Cat. 1. 79. The date is given in the post- 
colophon as “ Mahdrajadhiraja Srimat-Harivarmma-deva-pidiya samvat 39.” This 
is followed by three verses. written in a different hand. according to which ‘ when 
forty-six years of Harivarman had elapsed.’ the ms. was five times recited(?) in 
seven years on the bank of the Veng river. Although the meaning of the latter part 
is not certain. the reference to 46 years is important. The first expression denoting 
date may mean 39th regnal year or year 39 of an era founded by Harivarman. 
No such era is known, but the absence of any reference to Vijaya-nijya etc. is 
striking. If 39 is taken as regnal year, 46 should also be taken as regnal year. 
and it would show that Harivarman ruled at least for 46 yeara. 

The river Veng is placed by aint. H. P. Sastri in Jessore. If true, it probably 
indicates that Central Bengal was included in the kingdom of Harivarman. 

® IB. 25 ft. 

* The Grant was originally edited by late Mr. N. N. Vasu (VII. 1. 215). 
Mr. Vasu gave a very indistinct photograph and a tentative reading of the 
inscription, according te which the Grant was issued from Vikramapura and 
belonged to the reign of Parama-Vaishnava, Paramesvara, Parama-bhattaraka, 
Mahdrajadhiraja Harivarman. son and successor of Mahdrajidhtréja Jyotirvarman. 
The plate was lost sight of for a long time. but was recently traced in Samantaséra. 
a village in the Faridpur district, and purchased for the Dacca Museum. The 
plate was evidently burnt. and has become almost illegible. Dr. N. K. Bhattasali 
has given a short account of it in Bhdratavarsha (Magha, 1344, p. 149). The 
name Harivarman is quite clear, but Dr. Bhattasali is definite that the regnal 
year 42, read by Mr. Vasu. does not occur in the inscription. 

* Dr. Bhattasali remarks that the only letter in the name that can be 
distinctly read is -rmma, and all the other letters are hopelessly indistinct. He adds 
that the proposed restoration of the name as ‘Jatevarmman’ should not be 
regarded as a definite conclusion (op. cit. p. 171). 
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is that he ruled over Eastern Bengal with Vikramapura’ as his 
capital, and that he had a long reign extending over forty-six years 
or even more. It has already been suggested above, that the chief 
Hari, io whom great prominence is given in the Radmacharita, and 
who allied himself first with Bhima and then with Ramapala, was 
probably the Varman ruler Harivarman, and that he is to be 
identified with the Varman king who, for his own safety, propitiated 
Ramapala by gift of chariot and elephants.2 Harivarman was 
succeeded by his son, but his name is not known.® 

A few words may be said of Bhatta Bhavadeva, the great 
Brahmana minister of Harivarman who has left a long account of 
himself and seven generations of his family in the stone inscription 
referred to above. The family was settled in the village Siddhala in 
Radha. Adideva, the grandfather of Bhavadeva, was a minister to 
his Royal Majesty, the king of Vanga. The name of the king is 
not mentioned, but he may be Jatavarman. Bhavadeva’s father 
Govardhana was a great scholar and warrior, but does not seem to 
have held any high office. Bhavadeva himself was the minister of 
peace and war to Harivarman, and probably also to his son. He 
was also known as Bala-Balabhi-bhujanga. The first part of the 
compound is the name of a kingdom, also referred to in Ramacharita. 
but the exact sense of the expression is difficult to understand. 
The inscription gives a detailed account of his profound learning in 
various branches of knowledge, and that this is no mere empty 
boast is proved by at least two extant Smriti treatises composed 
by him. On the whole Bhavadeva must be regarded as a remark- 


* This follows from Mr. Vasu's reading “tha khalu Vikramapura-samdvasita” 
in the Samantasdra copper-plate. Dr. Bhattasali (op. cit.) has accepted this read- 
ing, but it appears from what he says on p. 171, that only the words ‘pura- 
samavésita’ are now legible ou the plate and that the word ‘Vikrama,’ preceding it, 
cannot be read distinctly. 

* See supra pp. 159-60. 

* The son of Harivarman is referred to in v. 16 of the Bhuvaneévara prasasti, 
and perhaps also in the fragmentary Vajrayogini copper-plate. Mr. N. G. Majumdar 
concluded from verse 15 of the Bhuvanedvara Ins. of Bhatta Bhavadeva that 
either Harivarman or his son ‘made himself master of Utkala by overthrowing 
the Nagavarhsi dynasty which ruled over Bastar in Central Provinces in the 
eleventh century a.’ (1B. 29-30). This point has already been discussed above 
(supra p. 161, fn. 1). He further maintained, on the strength of certain verses 
(mm. 42-44) of Ramacharita, that ‘Ramapala encountered somewhere in Orissa Hari- 
varman of Bengal or his son’ (IB. 86). The view that Harivarman or his son ruled in 
Orisea is primarily based on the stone inscription of his minister Bhatia Bhavadeva. 
There is nothing in the record itself to connect Harivarman or Bhavadeva with 
Orissa, but the generally accepted view that the inscription was ‘originally fixed 
on the temple of Ananta-Vasudeva at Bhuvaneévara in the Puri district, 
Orissa,’ led scholars to suppose that the pious constructions referred to in the 
inscription were situated in the same lccality. and Harivarman’s political supremacy 
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able personality combining in himself the high qualities of a states- 
man, warrior, scholar. and author.! 

Hardly anything is known of the son of Harivarman or of the 
circumstances under which the kingdom passed to Samalavarman, 
the other son of Jatavarman. But Simalavarman is one of the 
few kings of Bengal who have survived in local traditions. The 
Vaidika Brahmans of Bengal claim that their ancestors first settled in 
Bengal during the reign of Samalavarman, though, according to one 
version of the story, the event took place during the reign of Hari- 
varman. According to most of the genealogical books of the Vaidika 
Brahmans, the first of thcir line came to Bengal at the invitation of 
Samalavarman in Saka 1001 (=1079 a.w.). This date, correct 
within half a century, shows that some genuine traditions about 
Samalavarman were preserved in Bengal. 

We learn from the Belava copper-plate that SAmalavarman had 
many queens. the chief among them being M4lavyadevi2 By her 
he had a son called Bhojavarman who issued the Beliva copper- 
plate grant in the fifth year of his reign from his capital city 
Vikramapura. He is given the imperial titles and the epithet 
* parama-Vaishnava.’ This, as well as the reference to Vishnu- 
chakra-mudraé in line 48. proves that the family were Vaishnavas. 


extended over this region. To Mr. P. Acharya belongs the credit of removing the 
century-old misapprehension about the original situation of the stone inscription. 
He has shown by cogent arguments the erroneous character of the belief that the 
stone slab containing the inscription was ever fixed on any temple at Bhuvaneévara. 
He has also shown the unreliable character of the literary evidence cited by 
Mr. N. Vesu in favour of the supposition that Bhatta Bhavadeva erected temples 
and did other pious works in Orissa (Proc. Ind. Hist. Congress, 8rd Session, pp. 287 ff). 
In view of Mr. Acharya’s explanation, we cannot regard either Harivarman or his 
son as ruler of Orissa, until more positive evidence is forthcoming than the very 
doubtful interpretation of verse 15 of Bhatta Bhavadeva‘’s mscription. For even 
if we endorse the view of Mr. N. G. Majumdar that the verse in question refers 
to the defeat of the Nagas by Bhavadeva, we should Jook for their territory near 
Fastern Bengal, and it is more reasonable to identify them with the Nagas of 
Assam hills. 

* For details about Bhavadeva's scholarship cf. 1B. pp. 30-31 ; also Ch. x1 infra. 

? The verses 9-11 of the Belava copper-plate are rather difficult to understand. 
According to the interpretation of sist. H. P. Sastri and R. D. Banerji (JASB. NS. 
x. 125), Malavyadevi was the daughter of Jagadvijayamalla, son of Udayin. 
According to Dr. R. G. Basak, Malavyadevi was the daughter of Udayin (Ei. xn. 
42). According to Mr. N. G. Majumdar and Dr. D. R. Bhandarkar, Malavyadevi 
was the daughter of Jagadvijayamalla, and Udayin was the son of Samalavarman 
by another queen (1B. 191). 

mo. Sastri further identifies Udayin and Jagadvijayamalla respectively with 
the Paramara king Udayaditya and his eon Jagaddeva or Jagdeo and Mr. Banerji 
is also inclined to take the same view. This view is also endorsed by Dr. D. C. 
Ganguly in his History of the Paramdras (p. 141). As Udayaditya ruled during 
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They were orthodox supporters of the Vedas, as already mentioned 
above, and the replacement of the Buddhist dynasty of the Chandras 
by the orthodox Brahmanical dynasty of the Varmans was fully in 
keeping with the spirit of the times. It may not be a mere 
coincidence that the two Buddhist ruling dynasties in Bengal, wz., 
the Palas and the Chandras, were supplanted by two foreign 
dynasties (Senas and Varmans) of orthodox faith within a century. 

The land granted by Bhojavarman was situated in the Paundra- 
bhukti and KauSambi-Ashtagachchha-khandala. Reference has al- 
ready been made to a capital city called Kausimbi in connection 
with the feudatories of Ramapala. If Kausimbi of this inscription 
is identical with that, Bhojavarman’s kingdom might have included 
a portion of Varendra, the Paundravardhana-bhukti par excellence. 
But this is by no means certain.! For all we know, the kingdom 
of the Varmans might have been confined to Eastern Bengal with 
Vikramapura as its capital. 

As already noted above. Jatavarman must have flourished in 
the second-half, and probably in the third-quartcr, of the eleventh 
century a.p. If he was succeeded by Harivarman who had a long 
reign of at least forty-six years, Simalavarman and Bhojavarman 
must have ruled in the first-half of the twelfth century av. There 
is little doubt that the Varmans were ousted from East Bengal by the 
Senas during. or shortly after, the reign of Bhojavarman. 


the last quarter of the eleventh century a.p., there is no chronological difficulty in 
the proposed identification, but the difference between the names Jagaddeva and 
Jagadvijayamalla cannot be ignored. Besides, the interpretation of ama. Sastri and 
Mr. Banerji involves the emendation of the word ‘ tasya’ in v. 10 of the Belava 
copper-plate as ‘tatha.’ On the whole. it would be safe not to accept definitelv 
the proposed identification until further evidence is available. : 

Attention may also be drawn in this connection to the expression ‘ Trailokya- 
sundari’ in v. 11. In all the interpretations referred to above, the word has been 
taken as an adjective to Malavyadevi, meaning “the most beautiful in the three 
worlds.” It is, however, possible to interpret the verse so as to make Trailokya- 
sundari the name of the daughter of Samalavarman and Malavyadevi. Indeed this 
was the interpretation originally proposed by Mr. N. G. Majumdar (IB. 23). In 
this connection he remarked: “The name Trailokyasundari is by no means 
uncommon. One of the queens of Vijayabahu 1 of Ceylon was . princess of 
Kalinga named Tilokasundari” (JB. 18). Now, according to the Mahdavainsa, 
Vijayabahu married Tilokasundari of the Kalinga royal race. If we identify 
Simhapura. the homeland of the Varmans of Bengal, with the royal city of that 
name in Kalinga, it would not be unreasonable to identify Trailokyasundari, 
daughter of Saimalavarman, with the queen of Vijayabahu. Apart from agreement 
in dates, it would explain the very queer reference to the calamity befalling the 
king of Lanka, and a prayer for his welfare in v. 14 of the Belava copper-plate of 
Bhojavarman. It is difficult to explain this reference to the king of Lanka unless 
there was some association between that kingdom and the Varmans. 

* See supra p. 158 and fn. 3. 


CHAPTER VII 


THE SENAS 
1. Tue Ornictx or tHe Sena Kixcs 


Tue Sena family, that ruled im Bengal after the Palas, 
appears from the official records to have originally belonged to 
Karnata in South India. According to the Deopara inscription, 
Virasena and others, born in the family of the Moon, were rulers 
of the Southern region? whose achievements were sung by Vyasa, 
and in that Sena family was born Samantasena, the head-garland 
of the Brahma-Kshatriyas. The same account is repeated in the 
Madhainagar Grant? in a slightly modified form: 


“In the family of Virasena, which has become illustrious through the legends 
recorded in the Puranas, was born Samantasena, the head-garland of the clan of the 
Karnpata-Kshatriyas.” 


The Karnita origin is further supported by the statement in the 
Deopara inscription (v. 8) that Sdmantasena ‘ slaughtered the wicked 
despoilers of the Lakshmi (i.e. wealth) of Karnata’ in battles waged 
in Southern India.‘ | 

These statements leave no doubt that the original home of the 
family was in Karnata, 7.e. the region in modern Mysore and 
Hyderabad States where Kanarese is the spoken language, and that 
it belonged to the well-known ‘ Brahma-Kshatri ’ caste. 


4 vv. 4-5 CUB. 46, 50; El. 1. 805). 

? The original expression is “ Dahshindtya-kshaunindra.”’ Mir. N. G. Majumdar 
translates it as “kings of the Deccan.” I have followed Kielthorn. 

> v. 4 (IB. 110, 118). 

‘ Dr. D. C. Ganguly maintains that v. 8 of the Deopara Ins. “does not 
indicate that the fight between Simaatasena and the despoiler of the Lakshmi of 
the Karnata country took place in the Karnita country. It simply means that 
Samantasena vanquished a king or a freebooter, who had already plundered the 
Karnata country.’ Later he suggests that possibly Rajendra Chola, who had 
already defeated the Karnata king, was repulsed by Samantasena somewhere in 
Northern Radha in which the latter’s kingdom was situated (IHQ. xu. 611-12). 

Dr. Ganguly overlooks the very significant statement (v. 8) of the poet thit 
Samantasena slaughtered the hostile soldiers to such an extent that the lord of 
goblins did not leave the southern quarter. This undoubtedly implies that the dead 
bodies of the enemy’s soldiers lay in the south, and therefore the battle also must 
have keen waged in that region. The same inference may be made from the other 
statement (v. 5) of the poet that war-ballads were sung in honour of 
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After referring to the martial exploits of Samantasena in South 
India, the Deopara inscription adds that “in his last days he 
frequented the sacred hermitages situated in forests on the banks 
of the Ganges” (v. 9). As Samantasena’s descendants ruled in 
Bengal, it is natural to conclude from the above that he was the 
first of the Karnata-Sena family to migrate from the south and settle 
in Bengal. But this view is opposed to the followmg statement in 
the Nathati copper-plate :* 

“In his (i. Moon’s) prosperous family were born princes, who adorned 
Radha (ie. Western Bengal)........ and in their family was born the mighty 
SAémantasena.” 


This certainly implies that the Sena family had settled in Western 
Bengal before Samantasena was born. 

The only way to reconcile these contradictory statements is to 
suppose that a Sena family from Karnata had settled in Western 
Bengal but kept itself in touch with its motherland ; that one of its 
members, Samantasena, spent his early life in Karnita, distinguishing 
himself in various warfares in South India, and betook. himself in 
old age to the family seat in Bengal. Evidently his exploits made 
the family so powerful that his son was able to carve out a kingdom 
in Bengal; for Hemantasena, the son of Samantasena, is the first of 
the family to whom royal epithets are given in the family records. 
It is true that Samantasena’s predecessors are referred to as princes 
who ruled over the surface of the earth,” but beyond these vague 
general phrases there is nothing to indicate that they really held 
the rank of independent kings. 

The records of the Senas call them Brahma-Kshatriya,? 
Karnata-Kshatriya,* and sometimes simply Kshatriya®» The term 
Brahma-Kshatriva. applied to the Senas, was first correctly explained 


Samantacena near Setubandha-Raimesvara. Reference like this indicates a region near 
the battlefield (cf. e.g., Aphsad Stone Ins. I. 11. CHL nr. 203). 

Mr. G. M. Sarkar holds a diametrically opposite view to that of Dr. Ganguly. 
He maintains “that Samantasena's activity was confined only to the southern 
region,” and that he “was in no way connected with any part of Bengal” 
(JL. xv. 6, 8). 

* vy. 3-4 (UB. 71-72, 76). 

* Tu Barrackpur cr., v. 3 (IB. 61-62, 64), and Madhainagar cp., v. 8 (IB. 
110, 113), the predecessors of Simantasena are called kings in a general way. In 
Naibati cp. (v. 3) alone (IB. 71-72, 76), these princes are specifically said to 
have adorned Radha. It is, therefore, difficult to conclude definitely, as Dr. D. C 
Ganguly has done, that the fore-fathers of Samantasena were royal personages in 
the Deccan (1HQ. x11. 611). 

* Deopara Ins. v. 5 (IB. 46): * Madhainagar cr. v. 4 (1B. 110}. 

°* Barreckpur cr. v. 4 (1B. 62). 
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by Dr. D. R. Bhandarkar as denoting the well-known caste Brahma- 
Kshatri. He has shown that no less than five royal families were 
designated Brahma-Kshatri. The nomenclature was given to ‘ those 
who were Brahmanas first and became Kshatriyas afterwards’ 1.e., 
“those who exchanged their priestly for martial pursuits.! There 
are broad hints in the Sena records that this was true of the Sena 
family. Samantasena is called Brahma-vddi,? a term usually applied 
to one who teaches or expounds the Vedas, but the poet uses it t> 
signify his skill in the extermination of opposing soldiers. In the 
Madhainagar Grant,* the Sena princes are said to have “made 
preparations for sacrifices (kratu) befitting a conquest of the three 
worlds and thereby checked the priests serving in the Sessional Soma 
sacrifices of the gods.” Here, again, technical Brahmanical terms 
are used to denote the martial exploits. Mr. N. G. Majumdar very 
rightly remarked with reference to the word ‘ Brahma-vddi, that 
‘here probably it is indicated that SAmantasena was as much 
Brabmana as Kshatriya. thus bringing out the etymological meaning 
of Brahma-Kshatriya i.e. Brahmana as well as Kshatriya* The 
same remark might applv to the other expression in the Madhainagar 
Grant. 

In this connection, it is interesting to note that a number of 
epigraphic records refer to one or more lines of Jaina teachers 
belonging to ‘Sena family,’ settled in the Dharwar district in the 
heart of the Karnita country. The names of these teachers all end 
in -sena, and the family is specifically named Sendnvaya, and in one 
case also Chandra-kavatanvaya. About eleven members of this 
family are known to us who flourished between c. 850 and c. 1050 a.p. 
One of the earliest of them is Virasena, a name which is recorded 
as that of a remote ancestor of the Senas in the Deopara inscription. 
All these make it highly probable that the Senas of Bengal belonged 
to this Karnataka family of Jaina teachers, but, in the absence of 
any positive evidence, it cannot be regarded as anything more than 
a mere hypothesis. 

The brief account of the carly history of the Senas recorded 
above raises one important question. How could the Karnata 


* TB. 44 and f.n. 3, App. p. 192. * Deopara Ins. v. 5 (1B. 46, 50-51). 

» vy. 3 (IB. 109-110, 113). * IB. 51. fm. 1. 

° For a fuller discussion of this matter cf. PTOC. u. Calcutta (1922). pp. 348 ff. 
For Chandra-kavéjanvaya, cf. El. xvi. 55. Winternitz refers to a Jaina Kanakasena 
(10th cent. av.) as the author of Yasodhara-charita (Hist. Ind. Lit. u. 338). 
Cf. also AS]. 1921-22, p. 114; Ep. Car. rx. 145, Ins. Nos. 69, 70; p. 178. No. 34. 
It must be understood that even if this theory be adopted, it leaves open the 
question whether the priestly family took to Kshatriya profession before or after 
its migration to Bengal. 


208 History of Bengal [cu. 


family of the Senas come to settle and wield royal power in Bengal ? 
While it is impossible to give a definite answer to this question, we 
may refer to several circumstances which would render such a thing 
quite feasible. 

It appears from the Pala records that they employed foreigners 
who were numerous enough to be specifically mentioned in the 
inscriptions. Thus the phrase ‘ Gauda-Mdlava-Khasa-Hina- Kulika- 
Karnéta-Lata-chaéta-bhata’ occurs regularly in the Pala inscriptions 
in the list of royal officials from the time of Devapala down to the 
time of Madanapila.1 It is not impossible that some Karnata 
official gradually acquired sufficient power to set up as an independ- 
ent king when the central authority became weak. As already noted 
above, the Kamboja rule in Bengal in the tenth century aD. may 
be explained in a similar way. The Abyssynian rule in Bengal in 
the fifteenth century A.D. is a well-known instance of the same type. 
This hypothesis is supported by the statement in the Naihati copper- 
plate that the Senas were settled in Radha for a long time before 
Samantasena. 

The Senas might also have come in the wake of some foeeigh 
invasions, and established independent principalities in conquered 
territories in very much the same way as the Mahratta chiefs like 
Holkar and Sindhia did in Northern India during the eighteenth 
century Ap. As noted above,? the Karnata prince Vikramaditya 
led a victorious expedition against Bengal and Assam some time 
about 1068 a.p., and this was preceded and succeeded by others. 
Similar expeditions were sent to other parts of Northern India 
during his reign. ‘A record of A.p. 1088-89 speaks of Vikram- 
aditya v1 crossing the Narmada and conquering kings on the other 
side of the river.* His feudatory chief Acha is represented to 
have made “the kings of Kalinga, Vanga, Maru, Girjara, Malava, 
Chera, and Chola subject to his sovereign.” As this Acha was 
the governor of a province in A.D. 1122-93,5 his expedition against 
Vanga can hardly refer to that undertaken by his master in 
ec. 1068 a.p., bul probably took place much later, in the last decade 
of the eleventh or the first quarter of the twelfth century A.D. 
Inscriptions dated 1121 and 1124 a.p. also refer to the conquest of 
Anga, Vanga. Kalinga. Gauda, Magadha, and Nepala by Vikram- 
aditya® 


* The Khalimpur cr. of Dharmapala does not contain any such phrase, but 
it occurs in the Nalanda cp. of the same king (EJ. xxm. 200). It is interesting 
to note, however, that Karnata is omitted from this list. 

* Supra pp. 147, 164. * BG. Vol. 1, Part nm. p. 452. 

* Teid. p. 219. * Ibid. p. 452. 

* Ins. of Devanagere Talug, Nos. 2, 8. Ep. Carn. xt. 
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Reference may be made in this connection to the boast of 
SomesSvara m1 (1127-88 a.p.) that he placed his feet on the heads 
of the kings of Andhra, Dravida, Magadha, and Nepala.’ Vijjala 
(ec 1145-1167) also claims to have conquered Vanga, Kalinga, 
Magadha, and Nepala.*. Even his son Soma is said to have conquered 
Nepala and Kalinga, and received homage of the Gaudas From 
what we know of these rulers it is hardly likely that they could send 
directly any expedition to Vatga, Magadha or Nepala. Probably 
they took the credit of what was done by Karnata chiefs who still 
paid a nominal homage to their distant overlord. 

It is interesting to note that about the same time when the 
Senas were establishing their supremacy in Bengal, another Karnata 
chief Nanyadeva was doing the same in Bihar and Nepal. It is 
also probable that the Gihadavalas, who founded about the same 
time a powerful kingdom with Kanauj as capital were of Karnatic 
origin.* 

The fact seems to be that by storming the capital of the 
Paraméra king Bhoja 1, and utterly destroying the Kalachuri king 
Karna, the Chalukya king Somegvara 1 paved the way for the 
Karnata domination in North Indian politics, and, as a result, 
powerful Karnata principalities were established in Northern India. 
It is most probable therefore that the Sena chief Simantasena or 
his suceessor, as well as Nanyadeva, came to establish powerful 
kingdoms in Northern India in the sweeping tide of.the military 
successes of the Karnata kings of the Chalukya dynasty. 

It has been suggested on the other hand that the Karnatas in 
Bengal and Bihar were the remnants, either of Rajendra Chola’s 
army” or of the Karnata allies of Karna,® the Kalachuri king. The 
first view is highly improbable. as there is nothing to show that the 
Karnatas formed part of Rajendra Chola’s army. Even assuming 
that they did, it is very unlikely that the Karnata chiefs would be 
preferred to Cholas in the selection of generals or governors who 
were left behind by the victorious Chola army to rule over conquered 
countries. As regards the latter view, Karna’s alliance with the 
Karnatas was of a temporary character.’ Besides, the second part 
of the objection applies in his case also. On the whole. the most 
reasonable view seems to be to connect the rise of the Senas in 
Bengal and of Nanyadeva in Bihar with the Chalukya invasions of 
Northern India during the rule of SomeSvara 1 and Vikramaditya v1, 
in the second-half of the eleventh century 4.p., and the early years 
of the next century 


1 JBoBrRAS. x1. 268. * Ablur Ins. |. 61 (EL. v. 257). 
* Madagihal Ins. vv. 12-16 (EI. xv. 315). * 1HQ. vu. 681 ff. 
* PB. 99. * JBORS. 1x. 306. 7 Cf. THQ. xm. 475-76, 
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nu. THe Sena Kincs 


The history of the Sena family begins with Samantasena. «As 
noted above, he proved his valour in various wars in Karnata and 
settled in old age on the banks of the Ganges, evidently in some 
part of Radha, or the modern Burdwan Division. No royal title 1s 
given to him, and there is nothing to show that he founded a 
kingdom. 

Hemantasena, the son of Samantasena, seems to have been 2 
ruling chief. He lived in the last quarter of the eleventh century 4.D., 
and the disruption of the Pala kingdom after the revolt of Divvoka 
probably enabled him to carve out an independent principality in 
Radha. No record of Hemantasena has come to light, but he is 
given the title Mahdrajddhirdja in the Barrackpur copper-plate’ of 
his son Vijayasena, and reference is made to his great queen 
Yasgodevi in the Deopara inscription? of the same monarch. But 
while these references indicate that he probably founded an in- 
dependent principality, there is nothing to show that he was either 
very powerful or ruled over an extensive kingdom. His position 
was probably like that of the many other ruling chiefs of Radha 
who rallied round Ramapala in his expedition against Varendra. 


Vijayasena 


Hemantasena was succeeded by his son Vijayasena of whom 
we possess only two records mentioned above. He had probably 
a long reign of more than sixty years? (c. 1095-1158 4.D.), and he 
married Vildsadevi, a princess of the Stra family,4 probably the 
one which was ruling in southern Radha at the time of the 
invasion of Rajendra Chola and also during the reign of Ramapala.® 
Vijayasena. too, must have begun his career as a petty chief. But 
he laid the foundation of the greatness of his family by conquering 


1 IB. 62. 1. 28. 2 vy. 14. IB. 47. 

* The date of the Barrackpur cp. (1. 49) was read by Mr. R. D. Banerji first 
as 37 (PB. 105), then as 31 (BI. 292) and finally as 82 (EI. xv. 284). Mr. D.C. 
Bhattacharya proposed the reading 61 (IA. 11. 157), on grounds which cannot be 
regarded as conclusive. Mr. N. G. Majumdar subsequently read the date as 62 
(IB. 65) without giving any reason why he differed from Mr. Banerji. Although 
Mr. N. G. Majumdar’s view is now generally accepted, and Vijayasena ia 
credited with a long reign of at least 62 years, the matter cannot be regarded as 
finally settled. Cf. JRASBL. vm. 217; also App. 1 infra. 

* Barrackpur cp. v. 7 (JB. 62). In Naihati cp. v. 10 (1B. 72-73), Vilésadevi 
is called Pradhénd-mahishi. 

S RapaSira is mentioned as ruler of Dakshina-Radha in the Ins. of Rajendra 
Chola (supra p. 188). Lukshmidira, the ruler of Apara-Mandira, was one of the 
allied chiefs who joined Ramapala in his war against Bhima (supra p. 167). 
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nearly the whole of Bengal. The circumstances which enabled him 
to defeat the other chiefs of Radha, and ultimately conquer East 
Bengal from the Varmans and at least a part of North Bengal from 
the Palas, are not definitely known to us. But his success in Bengal, 
like that of the other Karnata chief Nanyadeva (c. 1097-c. 1147 a..)? 
in Bihar, may not unreasonably be connected with the Karnata 
domination in Northern India referred to above.2 

Vijayasena was a contemporary of Nanyadeva, but does not 
appear to have scored any great success till the second quarter of 
the twelfth century a.p. Assuming that he had ascended the throne 
about a.p. 1095,? the part played by him in contemporary politics 
during the early years of his reign is extremely obscure. He Was 
probably on the throne when Rimap4éla purchased the help of 
independent chiefs of Radha, in his campaign against Bhima, by a 
lavish gift of money and territories. It has been suggested that 
Vijayaraja of Nidravali, one of the allied feudatory chiefs mentioned 
in Ramacharita, refers to Vijayasena. This is, however, not certain. 
It is probable that his marriage with a daughter of the Sira royal 
family which ruled over Apara-Mandara enabled him to attain 
political greatness. That he was helped by the invasion of the 
Karnatas under Acha in establishing his supremacy over Vanga 
may be guessed on general grounds, but cannot be established by 
any positive evidence. He might have entered into an alliance 
with Anantavarman Chodaganga and profited by it in establishing 
his supremacy in Radha. Such an inference may be drawn from 
the expression ‘ Chodaganga-sakhah, ‘friend of Chodaganga,’ used 
in respect of him in Anandabhatta’s Valldla-charita (Life of his son 
Vallalasena), but the genuineness of the book has been doubted on 
good grounds.* All that we can, therefore, say is that he fished 
in the troubled waters of Bengal politics and came out successful. 

That he had to fight with several independent chiefs is expressly 
referred to in the Deopara inscription. Among them specific mention 
is made of his victory over Nanya, Vira. Raghava, Vardhana, and 
the kings of Gauda, Kamariipa, and Kalinga. Of these Vardhana 
may be identified with Dvorapavardhana, ruler of Kausambi, and 
Vira with Viraguna of Kotatavi, two of the allied chiefs who had 
joined Ramapala. Raghava and the king of Kalifiga, mentioned in 
different verses, probably refer to the same person. In that case, 
we can identify him with the second son of Anantavarman Choda- 


+ JHQ. vu. 679 ff. * Supra pp. 208-9. 
* This is based on the view that he ruled for 62 years. 
* Cf. App. 1m mfra. 
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ganga who ruled from 1156 to 1170 av.' This expedition must 
then have been undertaken towards the close of his reign. 

The most notable of his adversaries were Nanya and the lord 
of Gauda. Nanya is undoubtedly the Karnata chief who had 
conquered Mithila about 1097 a.p. It is mentioned in the colophon 
of a commentary on Bharata’s Ndtyasitra, composed by Nanya,’ 
that he had broken the powers of Vanga and Gauda. It is reasonable 
to hold therefore that Nanyadeva, after he had consolidated his 
dominion in North Bihar turned his attention towards Bengal, 
which was then in a process of political disintegration. He might 
have obtained some successes at first both against the Pala king of 
Gauda and the Sena king Vijayasena of Vanga, but was ultimately 
defeated by the latter and fell on his own dominions in Mithila. 
It is, of course, an equally plausible assumption that the two 
Karnata chiefs Vijayasena and Nanya at first combined their forces 
to break the powers of Vanga and Gauda, but ultimately fell out 
and fought over the prize which went to the victor Vijayasena. 
The way in which the memory of the Sena kings has been kept up 
in Mithila and the traditions current at a later date? make it highly 
probable that Vijayasena pursued an aggressive campaign against 
Nanya in the latter’s dominions and brought Mithila under his own 
rule. 

The lord of Gauda who, according to Deopara inscription, fled 
before Vijayasena, was almost certamly Madanapala whose dominions 
in Bengal were at that time confined to North Bengal. That ins- 
cription records the erection by Vijayasena of the magnificent temple 
of Pradyumnesvara whose ruins now lic on the bank of an enormous 
tank, known as Padumshahr, at Deopari. about seven miles to the 


* For the identifications proposed cf. IB. 45. 

* For a detailed account cf. JHQ. vir. 679 ff. Dr. K. C. Pandey has pointed 
out that as Abhinavagupta refers to Nanyadeva and quotes a passage from his 
commentaty, this Nanyadeva must have flourished before 1014-15 a.v., the date of 
one of Abhinavagupta’s works [Abhinavagupta—An Historical and Philosophical 
Study (Chowkhamba Sanskrit Series), pp. 121-23]. This point undoubtedly 
requires further investigation, but as no other Nanya, king of Mithila, and belonging 
to the Karnata family, is known to us. we have accepted the identity of the two 
and fixed his date on the basis of more reliable data. 

* La Sam or Lakshmanasena Era has been current in Mithila. According to 
Laghubhérata (Part u, p. 140. JASB. txv. 26), Vallalasena undertook a military 
expedition to Mithila. As he is said to have heard on the way the news of the 
birth of his son Lakshmanasena, the expedition evidently took place during the 
reign of Vijayasena. The Mithila expedition is also referred to in Valléla-charits 
(Ch. xxvit. vv. 5-8) in which it is distinctly said that Vallala accompanied his 
father ard obtained victory. According to traditions current in Bengal, Mithila 
was one of the five provinces of the kingdom of Vall&lasena (Valkila-charita, 1. 8). 
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west of the town of Rajshahi. This proves the effective conquest, 
by Vijayasena, of at least a part of North Bengal. It was perhaps 
in connection with this expedition to North Bengal that Vijayasena 
came into conflict with Vardhana, king of Kausimbi, and defeated 
him. It is very probable that Vijayasena’s young grandson, 
Lakshmanasena, took part in this expedition to North Bengal.t 

In spite of his eminent success, it does not appear that the 
final conquest of Gauda was achieved by Vijayasena. His son and 
grandson had to continue the struggle, and the latter was perhaps 
the first to assume formally the proud title of Gaudesvara. For 
although this title is applied to both Vijayasena and Valldlasena in 
the records of the latter’s grandsons, and to Vallalasena in the 
existing manuscripts of his hterary works, it is not associated with 
these two kings in their own official records or those of Lakshmana- 
sena. The title is not also applied to Lakshmanasena in his earlier 
records, and appears for the first time in the Bhowal and Madhai- 
nagar Grants which belong to the latter part of his reign. It is, 
therefore, very likely that the long-drawn struggle with the Pala 
kings was not finally concluded, and their pretensions to the 
sovereignty of Gauda definitely abandoned, till the reign of 
Lakshmanasena. But this does not necessarily mean that Vijaya- 
sena or Vallalasena had not virtually conquered the greater part, 
if not the whole of Gauda, for! as the example of Govindapala 
shows, the last Pala kings, who called themselves Gaudeésvaras, 
could carry on the fight from their base in Southern Bihar. 

The original seat of the Sena power, and the base from which 
they proceeded to the conquest of the whole province, was Radha. 
but soon they consolidated their power in Vanga. Their early land- 
grants are all issued from Vikramapura, the capital city of Vanga,. 
and it was there that the queen of Vijayasena performed the 
elaborate sacrifice known as Tuldpurusha Mahdddéna. This shows 
that the Varmans who ruled in Vanga with Vikramapura as capital 
must have ceased to reign in that region. Whether the Varmans 
were ousted by Vijayascna, or lost their kingdom beforé. there is 
no means to determine, but the former view appears more probable. 

The statement in the Deopara inscription that Vijayasena drove 
away the king of Kamariipa does not necessarily mean that he 
invaded the province. although that is not improbable. The king 


* Jt is said in the Madhainagar and Bhowal cr. that Lakshmanasena suddenly 
seized the goddess of fortune of the king of Gauda. while he was a Kumara, and 
sported with the women of Kalinga while he was young. It would thus appear 
that Lakshmanasena undertook an expedition against Gauda even before he attained 
his full youth. 
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of Assam, perhaps Vaidyadeva’ (who was appointed as such by 
Kumirapala) or his successor, might have invaded the newly 
founded dominions of the Senas and was driven away. According 
to the Madhdinagar Grant, this kingdom was subdued’ by strength 
by Lakshmanasena. Here, again, it may be a reference to the 
expedition undertaken by him during the reign of Vijayasena or a 
subsequent and separate one. In the latter case, Vijayasena’s defeat 
of the king of Kamariipa was neither final nor decisive. 

Similar uncertainty hangs over another episode of the reign of 
Vijayasena viz., the conquest of Kalinga and the victory over its 
king Raghava. For Lakshmanasena is said to have planted pillars 
of victory in Puri2 If he had done so during the reign of his 
grandfather, the claims of Vijayasena that he conquered Kalinga 
and defeated its king cannot be regarded as an empty boast. It 
was Beugal’s retaliation for Anantavarman Chodaganga’s conquests 
in Southern Radha. But if Lakshmanasena’s Kalinga expedition is 
to be regarded as a separate event, we cannot define the nature and 
extent of Vijayasena’s success in this southern expedition. The 
defeat of Vira of Kotatavi, assuming that the kingdom formed a 
part of Orissa, may be an episode in the great Kalinga expedition 
of Vijayasena. 

While the Deopara inscription mentions the victorious cexpedi- 
tions of Vijayasena to the north (Gauda and Mithila), east (Kama- 
rapa), and south (Kalinga). it contains merely a vague allusion to 
his victory in the west. We are told m verse 22, that ‘his fleet in 
its play of conquest of the dominions in the west advanced along 
the course of the Ganges.* The course of the Ganges flows north 
to south from a point to the north of Rajmahal, and east to west 
beyond that, and we may infer from the above passage that Vijaya- 
sena’s victorious fleet sailed westwards beyond Rajmahal. But we 
are not told anything about the object of the naval expedition and 
the extent of its success. The inscription is silent on both these 
points. The naval expedition, probably as an auxiliary to a land 
force, must have been despatched against a ruling power in Bihar, 
though it is uncertain whether the enemy was Nanyadeva, the 
Gahadavila king Govindachandra, or the Pala king (Madanapila 
or Govindapala) still ruling in a part of Southern Bihar® The 


* It has been suggested (DHNI., 1. 259-60) that the adversary was Rayarideva 
who is mentioned in Tezpur Plate as having defeated the force of a king of Vanga 


(EE v. 186). But most probably Rayarideva fought as a feudatory of the king 
of Kamaripa (HK. 197). 


* Edilpur cr. v. 18. (JB. 192, 128). 
* This appears very probable from the statement referred to supra p. 218, fn. 1. 
* FB. 54. * Supra p. 170. 
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fact that even Umiapatidhara, the author of the inscription, who 
is noted for his fulsome praise of everything connected with Vijaya- 
sena, has not a word to say about the victorious achievements of 
Vijayasena’s fleet in the west, would naturally lead to the inference 
that the western expedition was not crowned with any conspicuous 
success. 

The long and prosperous reign of Vijayasena was a momentous 
episode in the history of Bengal. The Pala rule came to an end 
after four centuries of eventful history, and the troubles and miseries 
caused by internal disruption and foreign invasions towards the 
close of this period were terminated by the establishment of a strong 
monarchy. The achievements of Vijayasena in this respect are 
comparable to those of Gopfala, though there is one significant 
difference. For while the Pala dynasty was founded on the sacrifices 
of the chiefs and the common consent of the people, the Senas 
imposed their rule by ruthless wars and conquests. This does not 
necessarily cast a slur on Vijayasena’s career, or take away from the 
credit that is justly due to him. For the times were changed and 
perhaps nothing but a policy of blood and iron could keep up the 
political fabric which was crumbling to dust. The self-seeking chiefs 
of Bengal had lost all political wisdom, and, guided by motives of 
petty self-interest, lost the noble ideal of a strong united motherland 
whieh had inspired their ancestors four hundred years ago. The 
policy, imposed by necessity on Ramapala, of securing their alliance 
by lavish gifts merely increased their self-importance and whetted 
their appetite. They required a strong master to keep them down, 
and fortunately for Bengal a sturdy Karnata chief proved equal to 
the task. Vijayasena, possessed of uncommon courage and military 
genius, put down these petty chiefs and was fully justified in assum- 
ing the imperial titles Paramesvara, Paramabhattéraka, Mahardaja- 
dhiraja and the proud epithet ‘Ariraja-vrishabha-sankara,’ 

The long and memorable reign of Vijayasena which restored 
peace and prosperity in Bengal made a deep impression upon its 
people. This feeling is echoed in the remarkable poetic composition 
of Umapatidhara preserved on a slab of stone found at Deopara. 
In spite of its rhetoric excesses, it is a fine poetic expression of high 
tribute willingly paid to a remarkable career. It has also been 
suggested on good grounds that the Gaud-orvisa-kula-pragasti (eulogy 
of the royal family of Gauda) and the Vijaya-pragasti (eulogy of 
Vijaya) of the famous poet Sri-Harsha were inspired by the career 
of Vijayasena.? 


2 IB. 42 ff. 
* Cf. IC. 1. 578. Bhandarkar identifies Vijaya of the Prasasti with Vijaya- 
chandra, father of Jayachandra of Kanwuj (IA. 1918, p. 84). But the ‘Gauda 
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Vijayasena died about 1158 a.p. and was succeeded by his son 
Vallalasena. We possess only a single inscription of his reign.? It 
does not contain any record of victory and only bestows vague 
praises upon him for his valour. But there are good grounds for 
the belief that Vallalasena had some positive military successes to 
his credit. It has been pointed out above that Govindapala, the 
last Pala ruler of Magadha, lost his kingdom in 1162 a.D. As this 
date falls in the reign of Vallalasena, the final defeat of the Palas 
in Magadha may be ascribed to him. The reference in Adbhuta- 
sagara that the arms of Vallalasena were pillars for chaining the 
elephart, viz., the lord of Gauda,? refers to his successful conflict 
with the Gauda king, and this may be no other than Govindapala 
himself, who assumed the title of Gaudesvara, though his records 
are found only in Magadha. 

There is no reliable evidence that Vallalasena ever led a campaign 
against Magadha, but there are old traditions to this effect preserved 
in Vallala-charita? This work also refers to his expedition against 
Mithila during the reign of his father. It is difficult to say how far 
these traditions correspond to real facts. But the Sena rule over 
Mithila during the reigns of Vallalasena and his successor is indirectly 
supported, among other things,t by the obscurity in the history of 
Mithila after Nanyadeva® and the tenacity with which Mithila of all 
provinces used an era associated with the name of Lakshmanasena. 

The epigraphic evidence and tradition, however, leave the im- 
pression that Vallalasena’s reign was chiefly marked by peaceful 
pursuits. Traditions in Bengal associate his name with important 
social reforms and revival of orthodox Hindu rites to which detailed 
references will be made in subsequent chapters. He was also a great 
scholar and an author of repute, and two of his works Ddnasdgara 
and Adbhutasdgara havc come down to us.6 He married Ramadevi, 
the daughter of a Chilukya king,’ most probably Jagadekamalla n. 
This fact is imteresting in more ways than one. It proves the 
growing strength and prestige of the Senas as a political power, and 
also shows that they had still kept contact with their ancestral 
land Karnata. In imitation of his father, Vallalasena assumed the 


royal family ’ almost certainly refers to the Senas, and Sri-Harsha was a contemporary 
of Vijayasena. 

* Naihati cp. (1B. 68). 7 IB. VA: 

* Cf. Appendix u infra. * Cf supra p. 212. 

* After Nanyadeva, the next king of the Karnata-kula, authentically recorded, 
is Harasitnhadeva ruling in 1814 a.v. (JASB. N.S. x1. 410-11; cf. DHNI. 1. 208-6). 

® For a fuller account cf. Ch. x1 infra. 

* Miadhiinagar cr. v. 9 (IB. 110). 
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epithet Arirdja-nihsanka-sankara along with the other imperial titles. 
Whether Vallalasena carried on any aggressive military campaign or 
not, there is hardly any doubt that he maintained intact the 
dominions inherited from his father. This roughly comprised the 
whole of the present Bengal Presidency, probably with North Bihar. 
Accerding to traditions current in Bengal, the dominions of Vallala- 
sena comprised five provinces, viz., Vanga, Varendra, Radha, Bagdi 
and Mithila The first three comprise Bengal proper, while the 
last corresponds to North Bihar. As regards Bagdi, it is generally 
identified with a portion of the modern Presidency Division im 
Bengal? including the Sundarbans, but no satisfactory evidence has 
been produced in support of it. It is probably to be identified with 
the Mahal Bagdi in north Midnapur*® mentioned in Ain-i-Akbari, 
and also shown in Rennell’s Atlas,t and was the borderland between 
Radha and Utkala. As it lay outside the well-known divisions of 
Bengal, viz., Radha, Varendra and Vanga, a new name was probably 
given to it, 

There is no direct epigraphic evidence in support of the 
boundaries of the Sena kingdom depicted above. But the campaigns 
against Kalinga and Kamaripa attributed to both Vijayasena and 
Lakshmanasena, the successful wars of the former against Nanya 
of Mithila, and the advance of the latter up to Benares and 
Allahabad indirectly support the limits of the kingdom of Vallalasena 
described above. 

A passage’ in Adbhutasdgara contains a reference to the end of 
the life or reign of Vallalasena, but unfortunately its interpretation is 
not free from difficulty. It says that Vallalasena commenced the 
composition of Adbhutasdgara in Saka 1090 (or 1089) ; but before 


* Cf. eg. Vallala-charita, Ch. 1. v. 8. The authenticity of this work is 
questionable, and it is difficult to say whether the tradition is old and genuine 
(See App. 1. mfra). 

? The identification proposed by Cunningham (ASC. xv. 145-46) is now 
generally accepted. Dr. S. N. Majumdar derived the name from Vyaghratati 
(Cunningham’s Geography, ed. by S. N. Majumdar, p. 731), referred to as a 
mandala in the Pundravardhana-bhukti in the Khalimpur cp. of Dharmapala (Péla 
Ins. No. 2) and also mentioned in the Nalanda cp. of Devapala (Pala Ins. No. 7) 
and the Anulia cp. of Lakshmanasena (IB. 87). The derivation, though probable, 
is not certam. But Southern Bengal, where Bagdi or Vyaghratati is located, was 
included in Vanga or Vangala. 

* For a detailed account of Bagdi-mahal and its later history cf. JASB. NS. 
xu. 49. 

* In Rennell’s Atlas, Plate No. vi, “ Bagree” is shown as a large tract of 
country in Vishnupur and Midnapur, between the Rupnarayan and Cossai rivers. 

® The verses in Bombay mss. (GR. 63) are somewhat different from those 
in Murelidhar Jha’s edition (1B. 174). The general sense, however. is clear, 
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it was completed he, accompanied by his queen, went to ‘Nirjarapura’ 
at the confluence of the Ganges and the Yamuna, Jeaving to his son 
Lakshmanasena the great tasks of maintaining his empire and 
completing his literary work. Now, Nirjarapura means the city of 
Gods i.e. heaven, but may also be the name of a locality. If we 
take the first meaning, we must conclude that the old king and 
queen voluntarily ended their lives at Triveni by drowning them- 
selves in. the holy water of the Ganges, as Ramapala did a little 
more than half a century before. If we take the latter meaning, 
we must conclude that the aged king left the cares of government 
to his son, and with his queen spent his last days in retirement on 
the bank of the Ganges at a locality near Triveni. Whether he 
formally abdicated the throne and performed the coronation 
ceremony of his son, as has been suggested by some, is difficult to 
decide, though the expression ‘ simrajya-rakshd-mahd-diksha-parva’ 
lends colour to this view. There is, however, no warrant for the 
assumption that the abdication took place in Saka 1090.2 The mere 
fact that a book, begun in that year, was left unfinished when 
Vallalasena died or abdicated, does not prove that such an incident 
took place immediately, or even shortly after that date, for a royal 
author might take many years to finish an abstruse astronomical 
work. Vallalasena was certainly ruling in 1091 Saka when he 
composed Ddnasdgara, and the assumption that he died or ceased to 
rule in 1179 a.p., is not incompatible with the fact that he could not 
complete Adbhutasdgara in his life-time. 


Lakshmanasena 


Lakshmanasena, son of Vallalasena and Ramadevi, succeeded 
his father about 1179 av. He must have been fairly old at this 
time, being about sixty according to Tabagat-i-Nasiri (See App. 111). 
Eight of his records have come down to us3 He assumed the epithet 
Arraja~madana-sankara, and added Gaudesvara to the imperial 
titles. There was another significant change. For whereas the title 


+ IC. rw. 281. ® JRAS. 1930, pp. 5-9. 
. 1. Year 2—Govindapur cp. ae (IB. 92). 

u. Year 2—Tarpanadighi cp. oe (IB. 99). 

m. Year 2 (or 3).—Bakultala (Sundarban) cp. (TB. 169). 

tv. Year 3.—Annlia cp. ee ue (IB. 81). 

v. Year 3.~-Dacca Image Ins. o (IB. 116). 

vi. Year 6.—Saktipur cp. (EI. xxx. 211). 


[The date has been read as 8 by R. Basu, SPP. xxxvu, 216], 
vn. Year 27.—Bhowal cp. . (EL xxv. 1. 
wu. Madhainagar cr. ee Ms (IB. 106) . 
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Parama-Mahesvara is applied to both Vijayasena and Vallalasena in 
their own official records, the word ‘ Parama-Vaishnava’ or ‘ Parama- 
Narasimha’ is substituted for it in the official records of Lakshmana- 
sena. What is stranger still, the title Parama-Vaishnava is also 
applied to Vallalasena in the records of his son (Nos. 1 and vi). This 
incidentally proves how titles assumed by later kings are occasionally 
applied to their predecessors, though the latter probably never used 
them themselves. The title Gaudesvara applied to Vijayasena and 
Vallilasena in the records of KeSavasena and Visvariipasena is 
perhaps another instance in point. 

The sudden change in the imperial title and the commencement 
of official records by an invocation to Narayana, instead of to Siva 
as before, show that Lakshmanasena became a devout Vaishnava 
although his predecessors were Saivas.1 This is supported by the 
fact that Jayadeva, the most famous Vaishnava poet of Bengal. 
lived in his court. Lakshmanasena’s court was also graced by other 
eminent poets such as Dhoyi, Sarana, and probably also Govardhana. 
The great scholar Haliyudha who served as Chief Minister and 
Chief Judge was another distinguished member of the entourage of 
the king. The king himself and other members of the royal family 
were literary men, and some of their verses are still preserved in the 
anthology of Sanskrit verses, called Sadukti-karndmrita, compiled 
by Sridharadaisa. As noted above, Lakshmanasena also completed 
the astronomical work Adbhutaségara begun by his father. 

But Lakshmanasena was no less distinguished in military than 
in peaceful pursuits. His own copper-plates (Nos. vu-vit) and those 
of his sons” refer to his victories over the neighbouring kings in all 
directions. He may also be regarded as the unnamed hero whose 
great military triumphs are praised in isolated verses composed by 
his court-poets Sarana and Umiapatidhara.* 


1 It is to be noted, however, that the representation of Sadasiva on the royal 
seal was continued. 

7 IB. 122-28. 135, 144. 

* Two stanzas of Umapatidhara refer to the victories against Pragjyotisha (1.e. 
Kamaripa or Assam) and Kasi (JASB. NS. um. 161). A verse of Sarana also 
mentions the conquest of Gauda, Kalinga. Kamaripa. Kasi and Magadha, and 
victory against the Chedi king and a Mlechchha ruler (JMSB. N.S. um. 174). The 
name of the victorious king is not mentioned in any of these poems, but as the 
authors lived in the court of Lakshmanasena, and the conquest of Kamarilpa, 
Kasi, Kalinga and Gauda are ascribed to that king in the inscriptions. he may 
be regarded as the hero lauded by the poets. In that case the defeat of the 
Mlechchha king most probably refers to a conflict with the Muslim invaders. 
Mr. J. M. Roy. however, records a tradition that the Mags of Arakan claimed 
suzerainty over Bengal during the reign of Galaya (1183-1153 av.) and is of 
opinion that there was probably a conflict between Lakshmanasena and the Mags 
(Dhdkiir Uihdsa, 1. 366). 
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Particular references are made in his own records to his victories 
over the kings of Gauda, Kamaripa, Kalinga, and Kasi. His success 
against the last two is emphasised in the records of his sons. For 
we are told that he planted pillars commemorating military victory 
at Puri, Benares and Allahabad. 

As already noted above, Lakshmanasena’s campaign against 
Gauda, Kamaripa, and Kalinga might refer to expeditions which he 
led or accompanied during the reign of his grandfather. Otherwise 
we have to assume that these provinces, although conquered by 
Vijayasena, were not fully subdued or had rebelled, and Lakshmana- 
sena had to conquer them afresh. At all events we may regard the 
Sena suzerainty as well established over these three regions in the 
North, East and South. 

It was in the fourth region, on the west, that Lakshmanasena 
achieved conspicuous success during his reign. From what has been 
said above in connection with the reign of Madanapala, it may be 
assumed that at the time the Senas consolidated their power in 
Bengal, the Palas were ruling in Central and Eastern Magadha, 
while the northern part of that kingdom had passed into the hands 
of the Gihadavalas. Vijayasena’s efforts to extend the Sena power 
to Magadha were not attended with much success. The extent of 
Vallalasena’s success in this direction cannot be exactly determined, 
though, as noted above, he might have given the death-blow to the 
Pala power by defeating Govindapaéla. But the success of Vallala- 
sena was short-lived and probably indirectly helped the Gahadavalas 
by destroying the Pala power in Bihar. For it appears that after 
Govindapala nearly the’ whole of Magadha passed into the hands of 
the Gahadavalas. An inscription found in the neighbourhood of 
Sasaram? shows that the region was Included in 1169 Ay. in the 
dominions of king Vijayachandra. The Sihvar Plate,? dated 1175 a.v., 
refers to a grant of king Jayachandra, probably in the Patna district, 
while another record of the same king, found at Bodh-Gaya, incised 
some time between 1183 and 1192 a.p.,3 shows the extension of the 
Gahadavala power in Central Magadha. 

The progress of the Gahadavala power in Magadha was a direct 
menace to the Senas. So the struggle begun in the time of Vijaya- 
sena must have been continued by his successors. Although the 


+ Tarachandi Rock Ins. (JAOS. v1. 547-49). Substance given in DHNI., 1. 534. 
For the date cf. EI. v. App. No. 153, p. 22; Bhandarkar’s List, No. $40. 

* TA. xvm. 129; DHNI. 1. 537-88. 

* IHQ. v. 14. The date of this grant is expressed in words as v.s. 124x, the 


word for the unit figure being lost. It might then be any year between 1240 and 
1249 v.s. (1188-1192 ap.). 
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details of this struggle are lacking, and the part played by Vallala- 
sena is not definitely known, there is hardly any doubt that 
Lakshmanasena succeeded in driving away the Gahadavalas from 
Magadha, and even carried his victorious arms right into the heart 
of the Gahadavala dominions. 

The king of Kasi mentioned in Lakshmanasena’s records un- 
doubtedly refers to the Gahadavala king, and by defeating him 
Lakshmana ousted him from Magadha. The Sena conqucst of th: 
Gaya dislrict is indubitably proved by the two records of ASsoka- 
challa found in Gaya. These are dated in the years 51 and 74 of 
the ‘atita-réjya’ of Lakshmanasena. Although the correct interpre- 
tation of the dates is open to doubt. there is a general consensus of 
opinion that the expression used in these two records undoubtedly 
proves that Gaya was included within the dominions of Lakshmana- 
sena.t It may he mentioned here, that the laudatory verse of 
Umapatidhara, referred to above, includes Magadha among the 
conquests of his hcro, who is probably no other than Lakshmanasena. 

The conquest of the Gaya region, if not the whole of Magadha. 
was evidently only the first stage in the successful campaign of 
Lakshmanasena against Kasiraja, 7.e. the Gahadavala king Jaya- 
chandra. The planting of the pillars of victory in Benares and 
Allahabad, referred to in the records of Lakshmanasena’s sons, 
represents the succeeding stages in the same campaign, which led 
him into the heart of his adversary’s dominions. 

The permanent result of this campaign of Lakshmanasena 
against the Gahadavala king cannot be determined. According to 
the interpretation of Asokachalla’s records suggested later, the Gaya 
district remained in possession of Lakshmanasena till it was conquered 
by the Muslims.2. His advance up to Benares and Allahabad was 
probably more in the nature of a daring raid than a regular conquest. 
But it might have resulted in weakening the power and prestige of 
the Gahadavala ruler, and keeping him busy at a time when he 
required peace and his full strength to jom the confederacy against 
the Muslim invaders. ; 

The victorics mentioned by Umapatidhara imclude one against 
the Chedi king. Now Vallabharaja, a feudatory of the Kalachuri 
kings of Ratanpur, claims to have reduced the king of Gauda? As 
Vallabharaja flourished in the middle of the twelfth century A.v., 


* For a full discussion on this point cf. JASB. NS. xvu. 8 ff and also 


Appendix 1 infra. 

* JASB. NS. xvi. 14. 

5 Kotgarh, now Akaltara Ins. (Cf. Hiralal, Descripiive List of Inseriptions in 
Central Provinces and Berar, pp. 109-110). 
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it is probable that Umapatidhara also refers to the same contest. 
In any case, Vallabharaja’s reference to a fight with Gauda gives an 
historical character to Umapati’s statement which might otherwise 
have been regarded as purely imaginary. The genesis of the 
hostility between Gauda and the Kalachuri kingdom and the scene 
of conflict are alike unknown to us. Further, since both the parties 
claim victory, the result of the struggle must be regarded as 
indecisive. 

It would thus appear that Lakshmanasena carried on military 
expeditions far away from the frontiers of Bengal in all directions. 
Since the days of Dharmapala and Devapala no other ruler in Bengal 
had carried on such wide and extensive military campaigns, and so 
far as we can judge from extant evidence, his efforts were crowned 
with a fair degree of success. Under him Bengal played an 
important part in North Indian politics, and nearly six hundred 
years were to elapse before she was destined again to play a similar 
role under a strange combination of circumstances. ; 

But although Lakshmanasena began with a brilliant career of 
conquest, his reign ended in a sea of troubles that overwhelmed him 
and his kingdom. Unfortunately sufficient details are not known to 
enable us to explain the sudden collapse of his power or give an 
intelligent account of it. An inscription, found in Western 
Sundarbans, shows that one Dommanapala had set up as an indepen- 
dent chief in the eastern part of Khadi (in Sundarbans) in 1196 a.p.! 


1 


THQ. x. 321 ff. The name of the chief is given as Sri-Madommanapala 
I suggested in » letler to ore of the editors that the name should be read as 
Srima(d)-Dommanapala. The same suggestion has been made by Dr. D. C. Sircar 
(IC. 1. 679). Dr. Sircar seems to imply (Ibid. p. 680, fn. 2) that Dommanapala was 
a feudal chief of Lakshmanasena, but the whole tenor of the inscription leaves no 
doubt that Dommanapala was for all practical purposes an independent chief. I 
agree with Dr. Sircar that the word Mfahérajadhirdja in 1. 2 is an epithet of 
Dommanapila, and should not be construed, as the editors have done, with vipaksha 
to indicate that Dommanapala was hostile to the Mahdrdjadhiraja i.e. his suzerain 
ruler. Such an interpretation would be most curious, to say the least of it. 

The inscription tells us that the Pala family to which Dommanapala belonged 
migrated from Ayodhya and acquired the possession (uparjjita) of Pirva-khatika, 
whether by conquest or other means, it is not clear. It refers to only two rulers. 
The proper name of the first ruler cannot be read in full. It begins with Sri and 
ends in -paladeva, with about three letters missing or indistinct after Sri. The first ~ 
of these letters has been read as Sri, but looks more like Gri. The next letter has been 
peeled off, and the following one is almost certainly a. This person is styled 
Parama-Maheévara, Mahiméndalika. He was succeeded by Dommanapala, who is 
called Mahasémantadhipati, Mahdrajadhiraja, and something else which is not clearly 
intelligible. : 

_ Whether the family was connected in any way with the Pala rulers of Bengal 
it is impossible to say. It is very likely that Dommanapala, son of a provincial 
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Khadi district is mentioned as an integral part of the Sena dominions 
in the records of both Vijavasena and Lakshmanasena, and the 
revolution of Dommanapila is an important indication of the 
weakness of the authority of Lakshmanasena and the disruption of 
his kingdom in his old age. Perhaps the Deva family also set up 
an independent kingdom to the east of the Meghna river about the 
same time.! During this period of turmoil, some time about 1202 a.v., 
when Lakshmanasena was probably very old, Bengal was invaded 
by the Muslims who had by that time conquered nearly the whole 
of Northern India. The detailed account of this invasion, led by 
Muhammad Bakhtyar Khilji, is given in Tabagat-i-Nasiri. The 
date and nature of this raid and the reliability of the account in the 
Tabaqgdt are subjects of keen controversy, and the whole question 
has been dealt with in detail in Appendix mr to this chapter. It 
will suffice here to give a short account of the episode as described 
in Tabaqgat-i-Nasi7. 


Muhammad Bakhtyar Khilji, a Turkish soldier of fortune, took 
advantage of the general collapse of Hindu kingdoms of Northern 
India to make plundering raids in Eastern India on his own account. 
In course of one of these he seized the great Buddhist monastery at 
Bihar (Patna district), and later he reduced the whole of Magadha. 
We do not know what arrangement Lakshmanasena had made to 
protect Magadha which belonged to him, or to defend Bengal which 
was obviously open to a similar attack and justly apprehended to 
be the next objective of Muhammad. It is probable that forces 
were posted on the military route that led from Bihar to Bengal 
along the Ganges, through the passes of the Rajmahal Hills. 
Muhammad Bakhtyar, however, led a cavalry force through unfre- 
quented hills and jungles of Jharkhand, and by forced marches 
suddenly appeared before Nadiyaé where Lakshmanasena was staying 
at the time. So swift were his movements that when he reached 
the city-gate, he was accompanied by only eighteen of his followers. 
They were regarded as_ horse-dealers, and Muhammad kept up 
the pretension by moving slowly through the city. By the time 
he reached the gate of the palace. more of his soldiers had entered 
the city, and then a simultaneous attack was made on the palace 
and the city. Lakshmanasena was taking his midday meal when a 
loud cry arose from the gate of the palace and the interior of the 


Governcr or feudal chief under the Senas, assumed independence and founded a 
principality in eastern Khadi which is now represented by the Sundarbans where 
the plate was found. The subsequent history of the family is unknown. 

2 For an account of the Deva family, cf. Ch. rx. § 1 infra. 
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city When he realised the critical situation, he left the palace and 
retired to Eastern Bengal. Muhammad Bakhtyair met with no 
opposition, and as soon as his whole army arrived he took possession 
of the city and fixed up his quarters there. Later, he left Nadiya 
in desolation and removed his capital to Lakhnawati. No mention 
is made of any further struggle with the Senas, nor is there any 
definite statement about the region that formed the dominions of 
Muhammad Bakhtyar. The disastrous Tibetan expedition of 
Muhammad, followed shortly by his death, must have considerably 
weakened the hold of Muslim rule in Bengal. In any case it does 
not appear to have taken root anywhere outside North Bengal. The 
coms issued by Mughisuddin Yuzbek in 653 a.m. (1255 a.p.) shows 
that probably even Nadiya could not be effectively conquered by 
the Muslims during half a century that followed the first raid. 

Lakshmanasena certainly continued to rule in Eastern Bengal, 
at least for three or four years after the raid on Nadiya. Although 
to-day we rightly regard this incident as an epoch-making event 
marking the end of independent Hindu rule in Bengal, it does not 
appear to have been taken in that light by the contemporaries. 
One, if not two, of the land-grants of Lakshmanasena was issued 
some years after the conquests of Muhammad Bakhtyar. It gives 
the usual high-sounding royal titles to Lakshmanasena and eulogises 
his great military achievements. The laudatory verse of Umapati- 
dhara even refers to Lakshmanasena’s victory against a Mlechchha 
king, who may be regarded as a Muslim ruler in Bengal. The sons 
of Lakshmanasena also claim victory over the Yavanas, and their 
records are drawn up in the right old style with all the high-sounding 
royal titles. It is difficult to say whether all these are to be explained 
by the false court etiquette that clings to a royal dynasty even after 
its downfall, or should be taken to indicate that the Muslim 
chroniclers have given an exaggerated account of the extent and 
importance of Muhammad’s conquests in Bengal. 

Whatever view we might take of the nature and consequences 
of the Muslim raid on Nadiya and Lakshmanasena’s responsibility 
for the same, his name should go down in history as that of a great 
and noble, though unfortunate, ruler. In spite of popular views to 
the contrary, based on a superficial knowledge of the account in 
Tabaqat-i-Nasiri, he must be regarded as the last great Hindu hero 
in Bengal of whom his country might well feel proud. Even a 
perusal of Tabagdat-i-Ndsiri leaves the impression that the aged king 
Showed far greater courage and patriotism than his counsellors and 
chieftains. It is not perhaps without significance that while the 
author of Tabagdt-i-Ndsiri passed over in silence even such a 
famous king as Prithvirija, he went out of his way to bestow 
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very high praises upon Lakshmanascna, ‘the great Rae of Bengal, 
and even compared him with Sultan Qutbuddin. There must also 
be some good reason why the people of Gaya region clung fondly 
to his name for nearly a century after his death, and his memory 
was perpetuated in Mithila (North Bihar) by the naming of an 
era after him. 


i. Tue Successors or LAKSHMANASENA 


Lakshmanasena ruled for at least 27 years and died some time 
after 1205 a.p.1 His two sons Visvaripasena and KeSavasena ruled 
in succession? after him. The latter is known from a single record® 
dated in his third regnal year, while we possess two records of the 
former, one dated in the 14th regnal year,* and the other somewhat 
later.5 Probably Visvariipasena was the elder of the two brothers 
and succeeded his father.6 Although no details of their reigns are 
known to us, it is clear from their records that they ruled at least 
over Eastern and Southern Bengal. For the first two inscriptions 
referred to above record grants of land in Vikramapura, and the 
third in marshy lands of Southern Bengal on the sea-coast.’ 

Both the kings are given the usual imperial titles while, in 
addition, ViSvariipasena is called ‘ Arirdja-vrishabhanka-sankara- 
Gaudesvara, and KeSavasena, ‘ Ariréja-asahya-sankara-Gaudesvara.’” 
The epithet ‘Saura’ applied to these kings seems to indicate that 
they were sun-worshippers. Thus the Sena royal family transferred 
their allegiance in turn to the three important religious sects, Saiva, 
Vaishnava and Saura. 

The records describe the military prowess of both the kings in 
vague general terms, but offer no details except a reference to their 


* According to Tabagat-i-Nasiri, Lakshmanasena died shortly after the raid 
on Nadiyé (p. 558). But the colophon of Sadul:ti-karndmrita refers to Lakshmana- 
sena as the ruling king in A.p. 1205 (1HQ. m1. 188). 

* As both of them granted lands in Vikramapura they evidently ruled in the 
same region, one after the other. 

* Edilpur cp. (IB. 118 ff). * Madanapada ce. (1B. 182 ff). 

5 Madhyapada (Calcutta Sahitya Parishat) cp. (JB. 140 ff). This is not dated 
but in 1. 58 it refers to a grant made in year 14. So it must have been engraved 
in year 14 or later. 

* Mr. R. D. Banerji came to this conclusion on the ground that the grant of 
Kesavasena contained all the verses found in the Madanapada Grant of Viévaripasena 
and some additional verses (JASB. NS. x. 98). But the Madhyapada cp. of 
Visvariipasena, which has since been discovered, contains these additional verses 
(IB. 140 ff). The real ground for regarding Visvariipasena as the elder brother and 
predecessor of KeSavasena is v. 10 of Edilpur cp. I agree with Mr. N. G. Majumdar's 
interpretation of this verse (JB. 127; cf. also p. 120), according to which it contains 
a reference to king Visvaripasena. and he must, therefore. have preceded Kesavasena 
who issued the Edilpur cp. 

7 Cf. ll. 42 and 47 (IB. 146). 
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victory over the Muslims. In a verse, contained in all the three 
records,! the two kings are eulogised as “the day of destruction 
to the Yavanas,” 7.e. Muslims. The qualifying epithet applied to 
the Yavanas reads ‘sagarga’ in the record of Visvaripasena and 
‘ sagandha”? in that of KeSavasena. The meaning of these terms is 
not quite clear,? but there is hardly any doubt that the verse refers 
to the struggle between the two Sena kings and the Muslim chiefs 
who were ruling over a portion of Northern and Western Bengal. 
The inference from these records about the political condition of 
Bengal is supported by Tabaqdt-i-Ndsiri. It states that the Muslim 
chiefs ruled over “the territory of Lakhnawati” which had “two 
wings on either side of the river Gang,” wiz., ‘Ral’ (Radha) on 
the western side, and ‘ Barind’ (Varendra) on the eastern (p. 584), 
while ‘Bang,’ ie. (Vanga or Eastern and Southern Bengal) was 
ruled by the descendants of Lakshmanasena even when that work 
was composed.* Regarding the relations of the Muslim kingdom 
with Vanga, we have two different statements in the book. With 
reference to the Sultan Ghiyadsuddin ‘Iwaz, we are told that “the 
parts round about the state of Lakhnawati such as Jajnagar, the 
countries of Bang, Kamrud [Kamariipa], and Tirhut, all sent tribute 
to him; and the whole of that territory named Gaur passed under 
his control” (pp. 587-88). A few pages later we are informed that 
when in 624 an. (=1296-27 ap.) Nasiruddin Mahmud Shah, son 
of Iyaltimish, the Sultan of Delhi, invaded Lakhnawati. this city 
was left unprotected as ‘Sultan Ghiydsuddin had led an army 
towards the territory of Kamrud and Bang. Nasiruddin easily 
captured Lakhnawati, and Ghiyasuddin had to return from his 
expedition to Kamrud and Bang (pp. 594-95). Thus we may 
safely infer from the Hindu and Muslim evidences, that for nearly 
half a century Bang could not be subdued by the Muslim rulers of 
Lakhnawati. and though they might have occasionally gained some 


‘ v. 21 of Edilpur cp. (JB. 123-24) ; v. 17 of Madanapada cp. (IB. 133). 

* This was the reading of James Prinsep in 1888 (JASB. vn. 43 ff). As the 
plate is lost ard the facsimile published by Prinsep (in which some spots were 
retouched by him) is the only available reproduction of the record, it is difficult 
to be sure of tie reading. As this verse is reproduced in Madanapada cp. where 
the corresponding word reads clearly as ‘ sagarga,’ it is very probable that Prinsep 
misread this word as ‘sagandha. Mr. N. G. Majumdar in his edition of Edilpur cr. 
accepts the word as ‘sagarga’ (IB. 124). 

* Mr. Javaswal took ‘Garga’ to mean ‘Garjha’ ie. Gharjistan and held that 
Kedavasena defeated Muslim raiders led by Muhammad Ghori (JJBORS. 1918, 
p. 171). This is, however, a pure guess. 

* p. 638. As the author refers to events of 658 aw. (1260 a.v.), the work 
must have been finished in or after that year. He visited Lakhnawati between 
640 and 643 a. (1242-1245 av.) and it is just possible that his statement about 
Lakshmanasena’s descendants ruling im Bengal may refer to this period. 
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successes against it and levied tribute, they sometimes also met 
with failure, and the Sena rulers could justly claim victory against 
them. 

The known reign-periods of the two brothers Visvaripasena and 
KeSavasena exceed seventeen years. and their rule probably covered 
at least a quarter of a century. As Lakshmanasena was on the throne 
in A.D. 1205, his two sons may be regarded as having ruled till at 
least a.p. 1230. One of the records of Visvariipasena refers to 
Kumara Siiryascna and Kumara Purushottamasena! as donors of 
lands to Brahmanas. They were evidently members of the royal 
family and probably sons of Visvariipasena, but there is no evidence 
to show that they ever ascended the throne. But as we learn 
from Tabaqdat-i-Ndsirt that the descendants of Lakshmanasena 
ruled in Bengal (Bang) at least up to 1245 a.p., and probably up 
to 1260 a.p.,? it is almost certain that Visvariipasena and Kesavasena 
were succeeded by other members of the family. Nothing is, how- 
ever, definitely known about them.* 

There is no doubt that the final extinction of the Sena power 
is due as much to the pressure of the Muslim invaders as to the 
rebellions of feudal chiefs. The rise of an independent chief 
Dommanapala in the Khadi district in or some time before 1196 a.v. 
has already been referred to above. The loss of power and prestige 
after the Muslim conquest of Western and Northern Bengal induced 
other local chiefs to assert their independence. One such chief was 
Ranavankamalla Sri-Harikaladeva who ruled over the kingdom of 
Pattikera in Tippera in a.p. 1221.5 About the same time the Deva 
family established a powerful kingdom beyond the Meghna river. 


+ Madhyapada (Sahitya Parishat) cp. Il. 54. 57-58 (IB. 147). am. Sastri 
read the first name as Sadisena (JHQ. 11. 77). 

7 Supra p. 226, fin. 4. 

* For an account of the Sena kings preserved in Bengali traditions see App. Iv. 
N. Vasu refers to a king called Madhavasena who issued a Grant in Saka 1145 
(==1223 a.p.). He says that a facsimile of the plate is given on p. 516 of 
Atkinson’s Kumayun (JASB. uxv. 28). But this book, consisting of only 48 pages, 
contains no reference to the king or the cp. Atkinson, however, refers elsewhere to 
“an inseriplion at the great temple of Jageswar beyond Almora which, though 
very imperfect, allows the name Madhavasena to be read” (Notes on the History 
of the Himalaya of the N. W. P. of India, Ch. m1. 50, 1v. 15). No facsimile of 
the inscription is given, and Atkinson assigns the date 1123 a.p. to this king on 
the authority of Prinsep. It is difficult to regard Madhavasena as a Sena king 
of Bengal on the basis of Atkinson's statement or the tradition that chiefs of 
Sukhet and Mandi were descended from Sena kings. A verse of Madhavasena is 
quoted in Sadukti-karndmrita (JASB. NS. n. 172) and he may belong to the 
royal Sena family. But we have as yet no definite evidence of it. 

Supra pp. 222-2. 
* For a detailed account with reference to authorities cf. Chap. ux. § 2. 
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King Damodara of this family is known to have ruled over the 
districts of Tippera, Noakhali and Chittagong from a.p. 1231 to 
1243. A later king, DaSarathadeva, probably of the same family, 
also ruled in the Dacca district with Vikramapura as his capital 
city, and was probably on the throne in the year A.D. 1283." 

All the while the Senas scem to have maintained a precarious 
existence. The name of a king Madhusena is found in the colophon 
of a ms. of Paftcharaksha?2 He is styled ‘ parama-saugata-parama- 
rajadhiraja’ and ‘ Gaudegvara,’ and the date is given as Saka 1211. 
Whether this Buddhist king Madhusena, ruling in 1289 a.v., belonged 
to the well-known royal Sena family, it is difficult to say. The 
locality over which he ruled is also difficult to determine. For 
Northern and Western Bengal now formed the dominions of the 
Muslim rulers of Lakhnawati, and Eastern Bengal had passed into 
the hands of the Deva family. It is just possible that he was ruling 
in an obscure corner of Southern or Western Bengal, or had seized 
Eastern Bengal from Dasarathadeva or his successor. Madhusena, 
who flourished in the last quarter of the thirteenth century A.D., is 
the last known ruler? of Bengal with the name-ending -sena who 
might have inherited the pretensions, if not the power, of the Senas. 
and kept up the traditions of their mighty and powerful kingdom. 
In any case, the great Sena family passes out of the history of Bengal 
with the close of the thirteenth century a.p. 

In spite of its ignoble end, the short period of Sena rule in 
Bengal constitutes an important landmark in its history. A 
succession of three able and vigorous rulers consolidated the whole 
province into a united and powerful kingdom such as probably it 
had never been since the death of Devapala three hundred and 
fifty years before. By their strong advocacy of the orthodox Hindu 
faith, the Senas helped it to attain the position of supremacy in 
Bengal which it had long ago secured in the rest of India. The 
Sena period also saw the high-water mark of development of Sanskrit 


* For a detailed account with reference to authorities cf. Chap. rx. § 1. 

? The colophon runs thus: “ Paramesvara-parama-saugata-parama-rijad hirdja- 
Srimad-Gaudesvara-Madhusena-devakinam pravardhamdna-vijayardjye yatrankenapi 
Saka-naraputeh Sakabdah 1211 Bhddra di 2.” mm. H. P. Sastri who has given an 
account of the xs. (Sastri-Cat. 1. 117; Entry No. 77. ms. No. 4078) wrongly read 
parama-mahirajidhiraja. He also reads ‘ Srimdn-Gaudesvara.” There seems to be 
a letter after Madhusena, which xr. Sastri ignores and I am unable to read. 
Perhaps, N. Vasu had this Madhusena in mind when he stated that one Madhusena’ 
is referred to in a manuscript as having ruled in Vikramapura in a.p. 1272 (VJE. 358). 

* The name of a king of Bengal named Chandrasena is said to have been 
mentioned in a Sanskrit Ins. which is now broken up and built into a mosque at 
Mangalkot in the Katwa sub-division of Burdwan district [AS(E). 1911-12, p. 8, 
para 9]. No further account of this inscription or of the king has appeared as yet. 
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literature in Bengal. Buddhism. in its last phase, was a disintegrat- 
ing force in religion and society, and there can be hardly any doubt 
that its predominance in Bengal was the main contributing factor 
to the phenomenal success of Islam in this region. That Hindu 
society, religion, and culture in Bengal even partially succeeded in 
surviving the onslaughts of Islam is mainly due to the new vigour 
and life infused into them by the sturdy Hindu ruling family of 
Karnata. But in spite of all the good that they had done, their 
foreign origin and the short duration of their rule perhaps stood in 
the way of the growth of that united national life which alone 
could have enabled Bengal to withstand the irresistible advance of 
the Muslims in a manner more befitting its past history. The 
Muslim conquest of Bengal, after the overthrow of the rest of 
Northern India, was perhaps inevitable in the long run, but the 
way in which Bihar and half of Bengal passed into their hands, 
almost without any opposilion worth the name, has cast a slur on 
the courage, the prowess, and the political organisation of the people. 
Even the most heroic resistance and successful defence of East Bengal 
for nearly a century against the Muslim power ruling over the rest 
of Northern India have not succeeded in removing the stain from the 
fair name of Bengal. History, in this respect, may be said to have 
repeated itself five and a half centuries later. For we mark the 
same contrast between the ease with which Bengal was conquered 
by the British and the sturdy opposition they received in Upper 
and Central India, Deccan, and South Indian Peninsula. Whether 
it is a mere chance coincidence or due to some fatal inherent defects 
in national character, it is difficult to say. We may attribute the 
evil to that unknown ‘and unknowable factor called fate or destiny 
which sometimes plays no inconsiderable part in the affairs of men, 
or it may be that the genius of the people of Bengal, in spite of their 
intellectual brilliance and other virtues, is not amenable to even 
an elementary sense of discipline and organisation calling for unity 
in the face of a common danger. Facts may be cited in favour of both 
the view-points, and in the absence of necessarv data for a correct 
judgment on these and allied problems of the history of Bengal, it 
is a fruitless task to pursue these speculations to any length. There 
is, however, no justification for the current view that makes 
Lakshmanasena and Siraj-ud-daula scape-goats for all the disasters 
that befell Bengal. They were certainly more courageous and 
patriotic than most of their counsellors and officials, and were 
perhaps more sinned against than sinning. A large share of the 
blame must also attach to the people at large, but for whose moral 
and political lapse we could hardly expect the development of a 
situation like those to which the unfortunate kings succumbed. 


APPENDIX I 


THE CHRONOLOGY OF THE SENA KINGS 


There are, broadly speaking, two radically different views about 
the dates of the Sena kings. Onc is based on the assumption that 
the era current in North Bihar and known as Lakshmana Samvat, or 
im its contracted form La Sam, started from 1119-20 a.p. and 
commemorates the accession of Lakshmanasena.'!. The other is based 
on the identification of ‘Rae Lakhmaniah’ of Tabaqat-i-Nasiri with 
king Lakshmanasena, and on certain passages in two literary works 
of Vallalasena, viz. Dénasdgara and Adbhutasdgara. These refer to 
Saka 1081 or 1082 (1159 or 1160 a.p.) as the beginning of Vallala- 
sena’s reign, Saka 1091 (1169 a.p.) as the date of the compositiou 
of Danasdgara, and 1089 or 1090 (1167 or 1168 a.p.) as the com- 
mencement of Adbhutasdgara.2” The two different view-points, with 
full references, were summed up in 1921 by the writer of the present 
chapter who opposed the first and expounded at length the second 
view.? Since then important-arguments have been brought forward 
in support of it. Mr. Chintaharan Chakravarti has shown that 
according to the correct reading of the colophon of an anthological 
work called Sadukti-karnémrita, it was composed by Sridharadasa, 
the court-poet of Lakshmanasena, in Saka 1127 (1205 a.p.) during 
the reign of that king.* Further, Mr. R. D. Banerji’s contention that 
the specific dates found in the literary works of Vallalasena are 
spurious, as they are not found in some manuscripts of the texts, 
has been considerably weakened. For these dates also occur in a 
newly discovered manuscript of one of these works, and are referred 


1 


This view was propounded by Kielhorn (JA. xix. 1 ff). Its staunchest 
supporter was Mr. R. D. Banerji (JASB. tx. 271ff and numerous other articles). 
It was followed by Mr. S. Kumar (JA. 1915. pp. 215 ff), Mr. N. G. Majumdar 
(TA. 1919, pp. 171-76), and Mr. K. P. Jayaswal (JBORS. rv. 267) among others. 

* The date of the commencement of Adbhutasdgara is given as 1000 Saka 
(1168 a.v.) in the Bombay xiss. of that work (Bhandarkar's Report on the Search 
for Sanskrit mss. during 1887-88, and 1890-91, p. LXxxv) and as 1089 Saka (1167 av.) 
in the text edited by Muralidhar Jha (Prabhakari Co., Benares 1905). 

* JASB. NS. xvu (1921). pp. 7-16. The passages in the literary works of 
Vallalasena, and a detailed discussion of Mr. R. D. Banerji’s views will be found 
there. Some passages were originally noticed by Mr. Manomohan Chakravarti (JASB. 
1906, p. 17) and discussed by Mr. Banerji (JASB. N.S. 1x. 277). Other passages were 
noted and discussed by Mr. Chintaharan Chakravarti (THQ. ut. 186; v. 183) and 
Mr. D. C. Bhattacharya (JHQ. mu. 574ff ; IA. u. 145ff). 

* THQ. m. 188. 
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to not only in certain introductory or concluding passages which are 
omitted in certain manuscripts of the text, but are scattered through- 
out the text of Abdhutasdgara.1. These passages were evidently 
known to Rajé Todarmall who refers to “the position of the Great 
Bear, according to the Adbhutasdgara, in the Saka year 1082 
(1160-61 a.p.) while Vallalasena was ruling.’* Some of the passages 
containing the dates are also quoted by the famous Smriti writer 
Srindtha Acharya Chidimani who flourished about 1500 av. 

On the whole. the first view, maintained by R. D. Banerji, is 
hardly supported now by any scholar, and the chronology of the 
Sena kings, based on the dates furnished by the literary works for 
Vallalasena and Lakshmanasena, is now generally accepted. The 
chronology of the Sena kings may thus be drawn up as follows :— 


Name of Knowa duration Year of 
king. of reign. accession. 
Vijayasena s 62 (? or 32) A.D. 1095 (1125) 
Vallalasena $id 11 » 1158 
Lakshmanasena ee Q7 » 1179 
Visvaripasena es 14 » 1206 
Kesavasena oe 3 » 1925 


Mr. J. C. Ghosh! fixes the date of Vijayasena’s accession in 
AD. 1088 on the strength of astronomical data contained in the 
Barrackpur Grant. His arguments, particularly as they involve 
emendation of the text of the inscription, do not carry much weight. 
It may be added that calculating on the same astronomical data, 
Mr. C. C. Das Gupta places the accession of Vijayasena in 1095 av 

On the other hand, as already noted above,® there are grave 
doubts about the reading of the date in Barrackpur Grant as 62, 
and regarding it as his regnal year. Dr. D. R. Bhandarkar’s sugges- 
tion to refer it to Vikrama-Chalukya era would give the date 
1137-38 a. for Vijayasena, and we may place his accession approxi- 
mately at 1125 a. The same result is attained if we read the 
date as 32, and regard it as his regnal year. On the whole, a date 
near about 1125 a.p. appears to be more reasonable than the date 
c. 1095 a.p. now generally assumed. 

A passage in Adbhutasdgara refers to the year ‘ bhuja-vasu- 
dasa--1081’ as the beginning (rdjyddi) of Vallalasena’s reign. 


* THQ. ur. 5748; v. 183-35; JRAS. 1930, 88; IA. ux. 145ff, 153ff. 

* P. V. Kane, History of Dharmasastra, Vol. 1, p. 300. Todarmall’s reference 
to Vallalasena ruling in 1160-61 a.v. takes away the force of the argument based on 
Abul-Fazl’s statement in Akbarnéma (un. 18) that the La Sam commemorates the 
accession of Lakshmanasena in 1119 A.D. 

% JASB. NS. x1. $47. 4 IC. re. 227. 

* ABI. xm. 217. * Supra p. 210, f.n. 8, 
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Unfortunately the interpretation of this short passage involves two 
difficulties. In the first place, it is uncertain whether the expression 
rajyadi should be taken literally to mean the first year of the reign,} 
or, in a general way, to denote the earlier part of the reign? 
Secondly, the date given in words means 1082, while it is given in 
figures as 1081. One of these must be wrong. It has been suggested 
that the expression bhuja (—2) is a mistake for bhi (=1)2 On 
the other hand, it is equally plausible that 1081 in figures is an error 
for 1082. It is not possible to arrive at a definite conclusion on any 
of these points. Although it is difficult to attach much weight to 
the argument based on astronomical grounds by which Mr. J. C. 
Ghosh accepts 1081 Saka current (1158 av.) as the year 1 of 
Vallailasena’s reign,t it may provisionally be accepted on general 
grounds. 

The exact date of the accession of Lakshmanasena depends upon 
the correct interpretation of the colophon of Sadukti-karnémrita. 
It gives the Saka year 1127 (1205 av.) as corresponding to the 
regnal year of Lakshmanasena expressed by the somewhat unusual 
and ambiguous chronogram “ rasaika-vimngebde.” Mr. Chintaharan 
Chakravarti, who arrived at this reading by a collation of different 
manuscripts, interpreted it to mean 27 (i.e. rasa=6+-21).5 Mr. 
Girindra Mohan Sarkar emended the expression to rdjyaika-vimsebde® 
and took it to mean the 2Ist year. Both the suggestions are equally 
plausible, but the first one is preferred on the ground that according 
to Tabaqat-i-Nasiri, Lakshmanasena was eighty years old in or about 
1200 a.p. and it is less likely that he lived beyond the age of 90.7 
Here, again, it is interesting to note that both the dates have been 
supported on astronomical grounds.8 In view of many instances of 
this kind, it is difficult to accept Mr. D. C. Bhattacharya’s view, 
based on astronomical grounds, that Visvariipasena was ruling ia 
1247 a.p.,° though the date is not an improbable one. 


* This is the view of Mr. Manomohan Chakravarti . cil, 
(GR. 62) and Mr. J.C. Ghosh (IC. rv. 998). pene tn ieee 
* JASB. NS. xvu. Il, fn. 6. * IC. 1. 228-29 
* Ibid. It is curious to note that Mr. C. C. Das Gupta gives 1157 42 as 
the beginning of Vallalasena’s reign although, like Mr. Ghoth, he bases his argument 
on the astronomical data furnished by the Naihati '~ i i 
of S. Pillai (ABJ. xm. 215-16). Sei a Cae ee 
° THQ. m1. 188. * JL. xvi. 18-19; ef. also IC, 1. 281. 
* For he would be aged 91 in 1211 ac. which, according to the second view 
would correspond to his 27th regnal year when the Bhiwal cp. was issued 
* EI. xxr. 215-16; IC. 1, 231, ° FAQ. m. 876. 
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LAKSHMANASENA ERA 


In view of the chronology adopted above, the epoch of 
Lakshmana Samvat viz. 1108 or 1119-20 A.p.,! cannot be regarded as 
the date of the accession of Lakshmanasena. It is, therefore, 
necessary to discuss the origin of that Era. 

The first point to remember in this connection is that no Sena 
king, not even the two sons of Lakshmanasena, ever used that era, 
and that there is no evidence that it was ever known, far less used, 
in Bengal during the Sena period, or within the next three centuries.” 
This raises grave doubts about the foundation of the era by 
Lakshmanasena or any other Sena ruler of Bengal. 

The second point to be noted is the somewhat peculiar 
phraseology used in the early inscriptions dated in this era. The 
dates of two inscriptions of Asokachalla at Bodh-Gaya and one of 
Jayasena, lord of Pithi, at Janibigha are expressed as follows : 


1. Srimal-Lakhvana (kshmana) -senasy=atite-rajye San 51} 
2. Srimal-Lakshmanasena-deva-pidiniam=atita-rajye Sam 74+ 
3. Lakshmanasenasy=atita-rajye Sam 835 


Dr. Kielhorn,® and following him Mr. R. D. Banerji,” held that in the 
above expressions the years were counted from the commencement 
of the Era of Lakshmanasena, but his reign was a thing of the past. 
Dr. H. C. Raychaudhuri also accepted this view,’ but he rightly 
recognised that as Lakshmanasena, king of the Sena dynasty of 
Bengal, was ruling long after the years 51 and 74 of the Era which 
commenced in 1119-20 a.p., king Lakshmanasena, who founded this 
Era and died before its 51st year (7.e. 1170 a.p.), must be a different 
ruler of that name. The fact that Jayasena, lord of Pithi, issued one 
of the three records containing a date in that Era, and his father 


* The different views about the epoch of the Era have been discussed late» 
(See wfra pp. 287-39). 

* wm. H. P. Sastri points out that Bengali sss. dated in La Sama are not met 
with in South and East Bengal, and have only been found in Dinajpur. ‘ Most of 
these Mss. are on palm-leaves and above two hundred years old’ (Notices of Sanskrit 
mss., Vol. x1. p. 12). He refers to two mss. dated 435 and 872 La Sam (Cat. 
Durbar Library, Nepal, 1. 38, 51). 

Three mss. of the Dacca University (Nos. 139, 528, and 2589) bear dates in 
La Sam. In the first only the hundredth figure 4 is legible. The second gives the 
date 449. The third is dated in the year 424 of the Gauda king. The Era was 
probably imtroduced into Bengal from Mithila in course of the fifteenth century A.v. 
when there was a close association between the two provinces in connection with 
studies in Nyiya. 

* El. xu. 29. * El. xn. 30. 5 JA, xuvin. 47. 

* IA. xix. &. * JASB. NS. mx. &. * AJV. Part 2, p. 4, 
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Buddhasena is mentioned in an inscription as a contemporary of 
Agokachalla during whose reign the other two records were issued, 
led Dr. Raychaudhuri to conclude that king Lakshmanasena who 
founded the Era ‘ must have been the founder of the Sena dynasty 
of Pithi.”! The suggestion is, no doubt, a valuable one, but there 
is no evidence that the Sena dynasty of Pithi existed as early as 
1119-20 a? far less that its founder was powerful enough to 
establish an Era which remained in use for centuries. 

The main question, however, is whether we are justified in 
interpreting the dates of Bodh-Gaya and Janibigha inscriptions in 
the manner suggested by Kielhorn. Reference may be made in this 
connection to similar expressions for indicating dates used with the 
name of Govindapala, noted above.*? On the analogy of the 
interpretation adopted by Kielhorn, Banerji, and Raychaudhuri, we 
have to assume that an Era was founded by Govindapala, and that 
he died before year 14 of that Era. It would, therefore, follow that 
two different Eras were founded within a few years, and both were 
current together in Gaya from 1161 to 1199 a.. Further, if the 
Senas of Pithi had set up the Era in 1119 a.p., their rule as well as 
the use of their Era must have been in abeyance in Gaya during 
the period of Govindap§ala’s rule. 

Before we can accept the interpretation suggested by Kielhorn, 
it must be satisfactorily explained why the inscription refers to the 
atita-rajya of Lakshmanasena, and ignores altogether the name of 
the kings (Visvariipasena or Keéavasena, if we accept the view of 
Mr. Banerji, and Buddhasena and Jayasena, if we accept the view 
of Dr. Raychaudhuri) of the same dynasty who were reigning at the 
time the records were actually drawn up. In the case of the Gupta 
records, the date in the Gupta Era is used along with the name of 
the reigning king, and not a single record uses an expression like 
“ Chandraguptasy-=dtita-rajye sain.” 

It is difficult on these grounds to accept either the imterpretation 
of the above dates proposed by Dr. Kielhorn, or the theory of 
Dr. Raychaudhuri which is based on it. As regards the latter, it 
may be pointed out that we have no evidence of the existence of 
a king named Lakshmanasena, other than the Sena ruler of Bengal, 
who reigned in Mithila or the Gaya district, where the Era associated 
with this name is known to have been in use. We should not, 
therefore, presume the existence of a new king of that name, until 
it proves impossible to give a rational interpretation of the associa- 
tion of the well-known king Lakshmanasena with that Era. Further, 


* AJY. Part 2. p. 5. * Cf. IC. 1. 879. * See supra p. 171, fn. 1. 
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as early as the fifteenth century a.p., Lakshmanasena of the era ts 
definitely stated to be the lord of Gauda.! 

The oniy way by which we can reconcile the known facts 1s to 
suppose that the Era was started in Bihar, and though associated 
with the name of the Sena king Lakshmanasena of Bengal, it was 
not founded by him; as otherwise it would have been in use also in 
his home-province of Bengal. 

The exact circumstances under which an Era was set up in 
Bihar and associated with the famous king Lakshmanasena of 
Bengal are not known to us.” But some plausible suggestions may 
be offered. 

It is probable that when the Pala kingdom in Gaya was finally 
destroyed. the people. specially the Buddhists, continued for some 
lume to count their dates with reference to the last Buddhist Pala 
king,—Govindapala. Again when the Muslim invaders destroyed 
the Hindu kingdoms in Bihar and Bengal, the people, unwilling 
to refer to the pravardhamdna-vijaya-rajya of the foreign conquerors, 
counted the dates with reference to the destruction of the Iast Hindu 
kingdom. Roughly speaking, therefore, the Era referred to in the 
records of ASokachalla and Jayasena may be regarded as having 
started about 1200 a.p.4 

It is interesting to note that eras dating from about the same 
epoch were current also in Bengal. One of them is known as 
Balali San and the other Parganati San. The epoch of the former 
falls in a.v. 1199 and that of the latter, 1202-3 ap. Considering 
that the known instances of the use of these eras are all of later date, 
it may be presumed that both these eras commemorated the destruc- 


1 JASB. NS. xxui. 378. See supra p. 233, fm. @. 

* For the different views on the origin of La Sam cf. V. A. Smith, Early 
History of India, 3rd ed., pp. 418ff; BY. 398. 

? For a full discussion on this point ef. JASB. NS. xvi. 9-10. Mr. D. C. 
Bhattacharya accepts this interpretation of gata-rajya (IHQ. v1. 166-67). 

* This is corroborated by the fact that Asokachalla is mentioned in an ins- 
eription found at Gaya and dated in the year 1813 of the Buddhist Nirvana Era 
(TA. 1881, pp. 341 ff). It is well-known that the Buddhists of Ceylon have preserved 
a reckoning according to which the Nirvana Era started in 543 B.c., and no other 
Nirvana Era is known to have been current in twelfth and thirteenth centuries a.p 
in India. The influence of the Ceylonese monks m Gaya at this time is indicated 
by the reference to Sinhalese community of Buddhist monks at Bodh-Gaya in the 
inscriptions of Agokachalla. The village granted by Jayasena to the Bodh-Gayia 
temple was for the residence of a Ceylonese monk. and his father Buddhasena made 
grants to a number of Ceylonese sthaviras at Bodh-Gaya. It is, therefore, natural 
to take the year 1813 of the Nirvana Era as equivalent to 1270 a. This would 
fit in with the dates 51 and 74 of Aéokachalla referred to an era commencing 
about 1200 ap. 
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tion of the Hindu kingdom in Northern and Western Bengal at 
about 1200 a.p.) 

The view propounded above does not, however, explain the 
epoch of the La Sam current in Mithila, viz. 1119-20 av. But here 
too, we may trace the same idea of deliberately setting up an 
artificial era associated with the last Hindu ruler; only, instead of 
counting from the end of the reign, which always evokes a painful 
memory, people of a later age counted from his birth. It has been 
stated by Minhaj that at the time of the Muslim raid on Nadiya 
Lakshmanasena was eighty years old.2. As the event took place 
within a few years of 1200 a.p., we may place the birth of Lakshmana- 
sena about 1120 a.p., which agrees remarkably well with the epoch 
of the La Sam suggested by Kielhorn, viz. 1119-20 a. It may be 
a mere coincidence that the birth of Lakshmanasena falls in a year 
with reference to which an era called Lakshmana Samvat is current 
in Mithila. But then it must be regarded as a very strange coinci- 
dence indeed. On the whole, in the present state of our knowledge, 
this seems to be the least objectionable way of explaining the origin 
of the La Samm in Mithila. We must, however, reject the view, held 
by some, that Vallalasena founded the Era on the occasion of the 
birth of his son Lakshmanasena.* For then it is very likely that 
the Era would have gained currency also in Bengal. 

The artificial character of the Era, set up at a later time with 
reference to a past event, perhaps explains the great discrepancy in 
the initial years of that era as calculated from the different instances 
of its use. Dr. Kielhorn’s conclusion, now generally accepted, that 
the first year of this era began in a.p. 1119-20, was based on a study 
of six records where the dates could be verified by astronomical 


* For a detailed account of these eras. cf. Mr. J. M. Roy Dhikér ltihasa, 1. 398 ; 
Dr. N. K. Bhattasali, ZA. un. 314 ff. Mr. D. C. Bhattacharya has recently given 
an account of some old documents in Noakhali and Tippera districts, dated in 
that era. He finds by calculation that the era started from 1201-2 a.v., but “in 
Sarail Pargana of the Tippera district, where also the era was in regular use, it 
started from 1199 ap.’ A ms. dated in Parganati Era $27 and Saka 1451 
(=1529 ap.) shows that it was the current loca] era in parts of Bengal, before 
Bengali San came to be introduced in Akbar’s time (THQ. xiv. 741). Sometimes 
the era was named after a particular locality: eg., in a Bengali ars., the era is 
referred to as ‘Pargane Bhulua San’ 487 (Bengali ss. No. 2025 of the Dacca 
University) . 

* Nasiri. trans. pp. 554-55. 

* A verse in Laghubhdrata says that while Vallala was engaged in warfare in 
Mithila, Lakshmanasena was born at Vikramapura. Mr. N. Vasu suggests that 
Vallala introduced the La Sam to commemorate the birth of his son (VJI. 351-52). 
The same view is upheld on the same grounds by Mr. P. C. Barat in JRAS. 1980, 
p. 8. But this cannot be reconciled with the chronology of the Pala and Sena kings 
suggested above. 
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calculations. On the other hand, the modern reckoning, current in 
Mithila, would place the beginning of La Sam in 1108 an. 
Mr. P. N. Misra has shown after an elaborate analysis, that out of 
sixteen dates of the Lakshmana Samvat hitherto found with data 
for verification, only nine dates work out satisfactorily with the 
epoch 1119-20 a.v., and only ten with the epoch 1107-8 a»? An 
analysis of eighteen dates in Za Sam, occurring along with equivalent 
dates in Saka or Samvat or both, gives the following results as to 
the initial year? 


Initial year in AD. Number of records. 
1320 < 3 
1119 g 
115 2 
1118 1 
1112 1 
1110 g 
1108 8 
1107 4 


In order to explain these discrepancies, Mr. K. P. Jayaswal 
propounded the view that in the time of Akbar, beginning with 
1556 a.p., the Fasli era—a lunar reckoning—was promulgated under 
the name San, and since that time ‘Za Sam received a lunar 
calculation,’ and a ‘fixed figure was deducted from the current San 
year to obtain La Sam.’ This, in his opinion, explains the varying, 
gradually increasing, difference in the eighteen La Sam years referred 
to above. This theory is not, however, borne out by facts as the 
following examples will show : 


La San Year in a.v. as counted by Difference. 
the equivalent Saka era. 
(1) 505 1624 1119 
(2) 522 1687 1115 
(8) 614 1724 1110 
{4) 624 1787 1118 
(5) 633 V741 1108 
(6) 727 1887 1110 


It will be seen that in one case (Nos. 1 and 2). within a period of 
seventeen years, there was a difference of four years in the reckoning 
of La Sam, whereas in another case (Nos. 3 and 6) there was no 


1 JASB. NS. xxn 365. On this ground Mr. G. R. Grierson (JA. 1899, p. 57) 
regarded 1108-9 a.b. as the initial year of La Sam in opposition to the views of 
Kielhorn. 

* JASB. NS. xxi. 385. 

* The list was compiled by Mr. K. P. Jayaswal (JBORS. xx. 21). 
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difference after an interval of 113 years. Again during ten years 
(Nos. 3 and 4), the difference was three years, but during the next 
nine years (4 and 5) the difference is one of five years. Besides, 
the difference is not one of gradual increase or decrease with each 
passing year, as Nos. 3-6 would show. 

Mr. Jayaswal concluded from an examination of the eighteen 
dates mentioned above that up to 1624 a.p. the dating in La Sam 
is on the basis of the era commencing in 1119-20 a.p.! Indeed this 
was the most vital part of his theory which sought to explain the 
discrepancy by the introduction of lunar year in Akbar’s time. But 
he ignored a verse ascribed to Vidyapati in which the date of the 
death of king Devasithha of Mithilé is given as La Sam 293 and 
Saka 1324. This would mean that in the fifteenth century a.v. the 
initial year of La Sam was reckoned to be 1109 a.p2 

Even if we disregard this solitary verse, it is impossible, on the 
grounds mentioned above, to explain the discrepancy in the initial 
years of La Sam in the way suggested by Mr. Jayaswal. We must, 
‘therefore, hold that the initial year of the Era, as reckoned at 
different times and places, varied between 1108 and 1120 av. This 
can best be explained on the supposition that the La Sam was an 
artificial reckoning associated with an event of remote past, the 
date of which was not definitely known at the time when people 
first began to use the era. Considering that the error was within 


a limit of twelve years, the birth of Lakshmanasena may be regarded 
as the event. 


* JBORS. xx. 22. 

* JASB. NS. x1. 418-19. Mr. Chakravarti expressed doubts about the genuine- 
ness of the verse on the ground that the date in La Sam does not agree with the 
Saka date, according to the views of Kielhorn, which was then universally accepted. 
The other objection that, Sivasimha, the successor of Devasimha, is referred to as 
the ruling king in a manuscript dated La Sam 291 is met by himself when he says 


that if both the dates be true, it indicates that Sivasimha was ruling jointly with 
his father (op. cit. p. 422), 


APPENDIX I 
VALLALA-CHARITA 


The text of Valléla-charita was edited by mm. Haraprasad 
Sastri and published by the Asiatic Society of Bengal in 1904, and 
an English translation of it by the same scholar was published three 
years earlier. The work was composed by Anandabhatta in 1510 a.p. 
at the command of the ruler of Navadvipa named Buddhimanta 
Khan,’ an influential Raja in Bengal. The author Anandabhatta 
claims to be a descendant of one Anantabhatta, a Brahmana belong- 
ing to Southern India.* 

Another work bearing the same name and edited by Haris- 
chandra Kaviratna was published in 1889, but it was pronounced 
by mm. Sastri to be spurious and unreliable. mm. Sdstri says that 
he was not without suspicion that the text edited by him might be 
equally spurious. But on a careful examination of the two manus- 
cripts copied in 1707 a.p. and the Bengali vear 1198 (1790-91 A.p.) 
he pronounced them to be genuine? 

MM. Sastri does not say on what grounds he declared the text 
edited by Kaviratna [to be referred henceforward as Text (1)] as 
spurious, but so far as can be judged from the internal evidence, 
“ both the texts stand on the same footing, and have drawn upon 3 
common source of floating traditions. The Text (1) is divided 
into three parts, Purva-khandam, Uttara-khandam and Parisishtam. 
The first two are said to have been composed by Gopdlabhatta, a 
teacher of the Vaidya king Vallalasena, at the command of his 
royal pupil in Saka 1300* (Part m. vv. 163-165). The colophon of 
Part 1, however, says that it was composed by Gopalabhatta and 
corrected by Anandabhatta. The third part was composed by 
Anandabhatta, a descendant of Gopalabhatta, in 1500 Saka at the 
command of the ruler of Navadvipa (Part ut. vv. 39-42). We are 


* This is stated in ch. xxv11, second part. vv. 15-16. According to the colophons, 
chs. XxI-xxm1 were taken from Vallala-charita by Saranadatta. Ch. xxv is said 
to have been composed by Kalidasa Nandi. The existing text is the uttara-khanda 
i.e second part (ch. 1. v. 1). Chs. xxvi-xxvit are said to be khiea or additions. 

7 Cf. colophon of ch. xxvn. 

* Introduction to English translation, pp. v-v1. 

* This date obviously does not agree with the statement that Gopalabhatta 
was a contemporary of Vallalasena. This is not necessarily a proof of modern 
forgery, but of the lateness and unhistorical character of the work. A modern 
forgerer would probably have given the correct date for Vallalasena. 
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told that Gopalabhatta could not complete the work for fear of 
punishment by the king (m1. 1), and so Anandabhatta completed 
the work after the destruction of the Senas (m1. 40). This text 
consists mostly of genealogical topics and the crude accounts of the 
origin of various castes, but it also gives in a condensed form the 
main story of Valldla-charita edited by Mm. Sastri.* 


This storv may be summed up as follows: 


“Once Vallalasena borrowed a crore of Rupees (nishka) from Vallabbananda, 
the richest merchant of his time, for the purpose of conquering the king of 
Udantapura; but repeatedly defeated in battles in the neighbourhood of Manipur 
(or Fanipur), he determined to make a grand effort and sent a messenger to 
Vallabha, who was a resident of Sankakota, demanding a fresh loan. The demand 
was made with the following preamble: ‘Because it has become absolutely 
necessary for us to march against the country of Kikata with a grand army 
composed of six divisions, Vallabha should immediately send a crore and a half of 
Sunarnas” In reply Vallabha agreed to pay the money only if the revenues of 
Harikeli were assigned to him in payment of the debts. This enraged Vallalasena 
who forcibly took possession of the wealth of a large number of vaniks (merchants) 
(Ch. 1), and inflicted other hardships on them. 


“Later, the vaniks offended the king by refusing to partake of dinner at 
the palace as no separate place was assigned to the Vaisyas as distinct from the 
Sat-Sidras (Ch. xxm). In this connection it was reported to Vallalasena that 
“Vallabia, the leader of all the vaniks, was siding with the Palas, and he was 
highly arrogant because the king of Magadha was his son-in-law. On hearing 
this report the king became furious and declared that henceforth the Suvarnavaniks 
should be regarded as Sidras, and any Brahmana who officiates in their ceremonies, 
teaches them, or accepts gifts from them, will be degraded. 


“Yn retaliation the vaniks got hold of all the slaves by giving twice or thrice 
the ordinary price. and all the other castes were in great distress for want uf 
servants. Thereupon Vallalasena raised the social status of the Kaivartas and 
ordered that menial service should be their livelihood. Mahbeéa, the headman of 
the Kaivartas, was honoured with the rank and title of Mahdmandalika. Similarly. 
the Malikaras (garland-makers), the Kumbhakaras (potters), and the Karmakaras 
(blacksmiths) were raised to the status of Sat-Sidras. Finally the king ordered 
that the Suvarnavaniks should be deprived of their holy threads. Many 
vaniks thereupon migrated to other countries. At the same time, observing great 
irregularities in higher ranks of society, Vallala consulted those versed in the Vedas, 
and compelled many Brahmanas and Kshatriyas to pass through purifying ceremonies. 
ar low Brahmanas, who were traders. were degraded from Brahmanhood altogether 
(eh. xxut).” 


At will be clear from the above summary, that like many other 
similar works composed in the 16th and 17th centuries a.v., Vallala- 
charita was written definitely with a view to demonstrating that 


1 


There are some differences in detail in the two accounts, but they are not 
inaterial for our present purpose (cf. J. M. Roy, Dhakdr Itihdsa, m. 446 ff. for 
these differences). The story in the khila or supplement is given in App. rv. 
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the Suvarnavaniks' occupied a high status in n_society | and were 
unjustly degraded to to the present position by the + capricious tyranny 
of Vallalasena. That Valldla-charita cannot, therefore, be regarded 
as an historical text admits of no doubt. On the other hand, there 
is no reasonable ground for thinking that “it is a modern forgery 
palmed off on the unsuspecting editor.” as Mr. R. D. Banerji says.? 

We have definite evidence* that true facts of the history of 
Bengal during the Hindu period were not preserved, at least not 
available to the general people, in the 16th century a.p., and writers, 
mostly on social matters, tried to build up an historical account oa 
the basis of current traditions, some of which probably had historical 
basis. So we may well believe, in the case of Valldla-charita, that 
it has preserved some genuine traditions, but it is difficult to glean 
them out of a inass of legends. The caste (Brahmakshatra) and 
genealogy of the Senas are correctly stated.t The description of 
Vallalasena as a friend of Chodaganga® may be accepted, because 
we know now that the two were contemporaries. The reference to 
the war with the Palas fits in well with the history of the period. 
and is partly corroborated by the extinction of the Pala rule in 
Magadha durmg the reign of Vallalasena. Further, as noted above,® 
the reference in Valldla-charita to Vallalasena’s expedition agamst 
Mithilé is supported by other traditions and_ historical facts. 
Finally, it must be admitted that the special favour shown by 
Vallalasena towards the Kaivartas, who so recently rebelled against 
the Palas, and his particular animosity against the Suvarnavaniks 
who were allies of, and related to, the Palas, furnished an admirable 
background to the story in a correct historical setting, and it is 
difficult to believe that a modern forgerer was capable of doing this, 
specially before the discovery of Ramacharita. Perhaps the Valldla- 
charita contains the distorted echo of an internal disruption caused 
by the partisans of the Pala dynasty which proved an important 
factor in the collapse of the Sena rule in Bengal. 





1 And also the Yugis, in Text (1) of Vallala-charita. 

* EI. xv. 281. Mr. J. M. Roy has also expressed similar views after 
pointing out the discrepancies between the different texts and the inaccuracies 
contained in them (Dhdkdr Itih@sa, 446-454). It is probable that the text was 
tampered with in recent times. For example. the date assigned to the death of 
Vallailasena—1028 Saka (1106 a.v.)—in Ch. xxvit, v. 4, fits in with the theory 
generally held at the time the text was discovered. but is not supported by any 
old tradition, and is now definitely proved to be wrong. 

* Cf. An Indigenous History of Bengal (Proc. Ind. Hist. Records Commission, 
Sixteenth Session, p. 59). 


* Ch. xn. wv. 45, 48, 50-54. ® Ch. xn. v. 52. * Supra p. 216. 
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APPENDIX HI 


MUSLIM INVASION OF BENGAL DURING THE 
REIGN OF LAKSHMANASENA 


The only detailed account of the Muslim invasion of Bengal 
during the reign of Lakshmanasena is supplied by Tabagat-i-Nasiri,’ 
an historical work composed by Maulana Minhaj-ud-din Abi-Umar- 
i-Usman who held various high offices under the Sultans of Delhi. 
In 689 a.u. (==1241 a.p.), he was appointed Chief Qazi of the Delhi 
kingdom and of the capital (p. xxvi). Next year he resigned the 
post and proceeded to Lakhnawati where he remained for two years 
(p. xxvii). It was evidently during this period that the author got 
his information about the history of Bengal chronicled by him. 
The work. was actually composed later, and narrates historical 
events down to 658 a.H. (=1260 av.) (p. xxviii). 

After referring to a successful attack on the monastery at the 
city of Bihar by Muhammad Bakhtyar? (pp. 551-52), the author 
narrates a silly anecdote about the birth of Rae Lakhmaniah* 
(Lakshmanasena), whose seat of government was the city of ‘N adiah,’ 
and who was a very great ‘Rae’ and had been on the throne for 
eighty years (p. 554). The author then proceeds to say that after 
the final conquest of the province of Bihart by Muhammad, his 
fame reached the ears of king Lakshmanasena and his subjects. 


* The text was printed in Calcutta in 1864 and translated into English by 
Major H. G. Raverty in 1881. The following account is based on this English 
translation, and references to its pages are given within brackets. A critical 
translation of the passage relating to the raid on Nadiy& has been published in 
THQ. xvu. 92ff. The points of difference. for our present purpose, are not vely 
material. 

* Raverty writes ‘Muhammad-i-Bakht-yar. but the simpler form has been 
used throughout the text. 

* This is the name given by Minh&j and there is hardly any doubt that it 
refers to Lakshmanasena. The anecdote runs thus: “ When the birth of Lakshmaga 
drew near, the astrologers observed that if the child were born then, he would 
never become king, but if born two hours later, he would reign for eighty years. 
The queen-mother having heard this commanded that she should be suspended with 
her head downwards, with her two legs bound together. At the auspicious hour 
she was taken down but died after giving birth to the child” (p. 555). 

‘ It appears that Muhammad first captured by assault a large monastery in 
Bibar which he origmally mistook for a fortified city (p. 562). He then visited 
Sultan Qutb-ud-Din at Delhi (p. 552). After his return from Delhi, Muhammad 
subjugated Bihar (556). Minhaj does not say to whom this province belonged, 
nor does he refer to any actual battle waged for its conquest. 
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Then a number of astrologers, wise men, and counsellors advised the 
king to leave the country as, according to the Sastras (sacred 
scriptures), the country would shortly fall into the hands of the 
Turks (p. 556). On enquiry it was learnt that the external 
appearance of Muhammad tallied with the description of the Turkish 
conqueror as given in the Sastras (p. 557). Thereupon most of the 
Brahmans and wealthy merchants fled to Eastern Bengal, Assam 
and other places, but Lakshmanasena did not follow their cowardly 
advice or example (p. 557). What followed may be best described 
in the author’s own words: 


“The following year after that. Muhammad Bakhtyar caused a force to be 
prepared. pressed on from Bihar, and suddenly appeared before the city of Nidiah, 
in such wise that no more than eighteen horsemen could keep up with him, and 
the other troops followed after him. On reaching the gate of the city Muhammad 
Bakhtyar did not molest any one, and proceeded onwards steadily and sedately, 
in such manner that the people of the place imagined that mayhap his party 
were merchants and had brought horses for sale. and did not imagine that it was 
Muhammad Bakhtyar, until he reached the entrance to the palace of Rae 
Lakhmaniah, when he drew his sword and commenced an onslaught on the 
unbelievers.” (p. 557). 


$ 


Lakshmanasena was taking his meals “when a cry arose from 
the gateway of the Rae’s palace and the interior of the city” 
(p 557). The cry from the city certainly indicates that the main 
army of Muhammad or at least a considerable portion of it had 
already entered into the cily. By the time Lakshmanasena realised 
the actual state of affairs, 


“ Muhammad Bakhtyar had dashed forwards through the gateway into the 
palace. and had put several persons to the sword. The Rae fled barefooted by 
the back part of his palace... . . When the whole of Muhammad Bakhtyar’s 
army arrived, and the city and round about had been taken possession of, he 
there took up his quarters; and Rae Lakhmaniah got away towards Sankanat and 
Bang, and there the period of his reign shortly afterwards came to a termination 
His descendants, up to this time, are rulers in the country of Bang” (p. 558). 


“After Muhammad Bakhtyar possessed himself of that territory [Rae 
Lakhmaniah’s]. he left the city of Niidiah in desolation, and the place which is 
[now] Lakhnawati he made the seat of Government” (p. 559). 


It is obvious from the above account that Muhammad Bakhtyar 
made a sudden raid upon the city of Nadiyaé where Lakshmanasena 
was staying. He evidently came by an unexpected route by forced 
marches. The story of Minhaj has given rise to the popular myth 
of the conquest of Bengal by eighteen Muslims. But even Minhaj 
says no such thing. Although only eighteen horsemen, according to 
him, formed the party of Muhammad when he entered the city, 
the main part of his army followed him at a short distance, and 
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had penetrated into the interior of the city before the general 
reached the palace and unsheathed his sword. The entire army 
was in the city before the raid was over. 

The story of the unopposed entry of Muhammad and his eighteen 
followers into the city raises grave doubts about the truth of the details 
of the campaign. Ata time when Nadiya was apprehending an attack 
from the Turks, it is difficult to believe that the royal officers would 
remain ignorant of the movements of Muhammad even when he 
had crossed the frontiers of the Sena kingdom, and would readily 
admit a band of foreigners without any question. It would further 
appear from Minhaj’s account that there was no military engage- 
ment even when the main army arrived. Indeed Minhaj would 
have us believe that the capital city of the Senas surrendered without 
a blow, and there was neither any army nor a general to defend it. 
It is admitted by Minhaj himself, that for nearly half a century 
after the raid the descendants of Lakshmanasena continued to rule 
in East Bengal. If the Sena political organisation could survive 
the occupation of half their kingdom hy the Turks, and their army 
was strong enough to fight for half a century the Turkish power 
entrenched at their very door, it is difficult to acccpt the story of 
the fall of Nadiyé which presupposes a complete collapse of 
civil and military organisation of the Senas. It is very likely that 
the Senas were expecting Muhammad to advance from Bihar along 
the Ganges through the mountain passes near Rajmahal, and their 
main forces were posted there to intercept him when, by following 
unfrequented routes through the hills and jungles of Santal Parganas. 
Muhammad emerged into the plains of Bengal, and by forced marches 
reached Nadiya before the news of his invasion could reach the 
main Sena army. But even making due allowance for such 4 
strategy, and the inefficiency of the intelligence department of the 
Sena kings, it is difficult to believe that even the most ordinary 
precautions were not taken to defend the capital city, specially when 
the king himself was staying there. Minhaj himself tells us that 
for about a year Nadiya was fearing a Turkish invasion, and hence 
a large number of its inhabitants had left the city. Yet we are to 
believe that the old king, who bravely chose to remain in the capital 
city, made absolutely no preparations for its defence, and the 
enemy had not to unsheathe their swords before they entered 
within its gates and began to massacre its inhabitants. 

On the other hand, considering the antecedents of Minhaj, and 
the general nature of his historical work, it is hard to dismiss his 
account as a pure invention. The fact seems to be that he had no 
access to the contemporary official records, if there were any, 2 
respect of Muhammad’s campaign in Bengal and Bihar. The 
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absence of such records is easily explained when we remember that 
Muhammad was not an agent of the Delhi government, and no 
regular account of his expedition was likely to be preserved in the 
archives of Delhi. Nor did Muhammad found a royal dynasty in 
Bengal which could be expected to keep a systematic account of 
the career of that great adventurer. Minhaj was accordingly 
obliged to derive his account of the conquest of Bengal and Bihar 
from the oral evidence of persons nearly half a century after the 
events had taken place. In the case of Bihar, he tells us that he 
had the opportunity of meeting two old soldiers who took part in 
the expedition (p. 552). In the case of the raid on Nadiya, Minhéj 
had evidently no such source. and, as he tells us, he got his 
information from ‘trustworthy persons.’ The mental calibre of 
these ‘trustworthy persons’ may be judged from the silly stories 
they told him about the birth of Lakshmanasena and the astrologers’ 
prediction about the impending invasion of the Turks.!. The lack 
of their historical knowledge is also proved by the statement that 
Lakshmanasena reigned for eighty years, which is palpably absurd. 
More than forty years had passed since the raid of Nadiya and the 
establishment of the Muslim rule, and the story of the first Muslim 
conquest must have been embellished by popular imagination and 
the fire-side tales of old soldiers who naturally distorted the accounts 
of the old campaigns in order to paint in glowing colours their own 
valour and heroism. That various legends were current about this 
expedition is proved by the silly story recorded a century later by 
the author of Futuh-us-sdlatin? who did not evidently believe the 
account of Minhaj. It is probable that similar other stories were 
also current. Considering the materials on which Minhaj had to 
rely, we can hardly blame him for his account, but cannot certainly 


* A similar story is related in Chach-ndma in connection with the conquest 
of Sind by Muhammad-ibn-Kasim. When he was besieging Debal, the famous 
sea-port, a Brahman came to him and said “We have learnt from our science of 
the stars that the country of Sind will be conquered by the army of Islam... . . 
But as long as that flagstaff stands on the dome of the temple, it is impossible for 
you to take the fort.’ The standard was accordingly removed by throwing stones 
from the catapult (Chach-ndma, p. 81). It is, however, interesting to note that 
the historian Baladhuri relates this incident but makes no mention of the prophecy 
of the Brahman. It would thus appear that the story of the astrologers’ prophecy 
about the conquest of India by the Muslims was widely current all over India 
for a long time, and the ‘trustworthy persons’ who gave a graphic account of the 
raid of Nadiya to Minhaj merely drew upon the usual stock-in-trade of gossip- 
mongers. It is to be regretted that Minhaj did not possess the true justincts of 
an historian like Baladhuri; otherwise he would have found out the real character 
of his ‘trustworthy persons’ and rejected most of their stories as popular gossips. 

* THQ. xvu. 95-96. 
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accept it in all its details, specially when these are in conflict with 
the probable and commonsense view of things. That Nadiya was 
the first conquest of Muhammad Bakhtyar may be readily accepted 
as a fact, but the details of the campaign must be taken with a 
great deal of reserve. 

Even if we take the account of Minhaj at its face value, it is 
impossible to subscribe to the popular view that Lakshmanasena’s 
cowardice was mainly responsible for the Muslim conquest of Bengal. 
The old king certainly showed more courage and determination 
than his subjects who deserted the city of Nadiyaé in panic as soon 
as they heard of Muhammad’s expedition in Bihar. He displayed 
greater wisdom, rationality and statesmanship than his counsellors 
who advised him to leave the country on the pretext that it was 
ordained in the Sdstras that this country would fall into the hands 
of the Turks. If he really fled from Nadiya barefooted, it was 
only after the invaders had already taken possession of the city 
and a hostile force had actually entered into the palace. It is 
difficult to imagine what other course was open to him. If the 
story is true in all its details, which there are grave reasons to doubt, 
the judgment of posterity must go against the generals and ministers 
of state who either betrayed their king and master, or were guilty 
of culpable negligence in performing duties entrusted to them. The 
incidents of the Nadiya raid, even as described by Minhaj, do not 
diminish in any way the credit for bravery and heroism which is 
justly due to the king who displayed his courage and military skill 
in numerous battlefields in Bengal, Bihar, Orissa, and Assam, and 

“had led his victorious army as far as Benares and Allahabad. 
Minhaj, obviously echoing the popular notion current even forty 
years later, has described Lakshmanasena as a ‘ very great Rie 
(king)’ (p. 554), and it was reserved for poets, artists! and 
historians of our own time to tarnish the name and fame of this 
great king. The author of a thesis approved for the Ph.D. Degree 
of London University has even gone so far as to assert, with 
reference to Lakshmanasena’s pillars of victories in Benares and 
Allahabad, that in view of “ Lakshmanasena’s craven flight without 
offering any resistance to the small force led by Bakhtyar Khiliji,” 
we may unhesitatingly say that “the monuments of his greatness 
never existed elsewhere than in the poet’s imagination.”? Such 
statements need no comment. 


: Poets like Nabin Chandra Sen and D. L. Roy, and artists like Nandalal 
Bose have given wide currency to this baseless slander among the people of 


TK. 935. 
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It is interesting to quote, in this connection, the following 
“appreciation of Lakshmanasena by Minhaj: 


“Trustworthy persons have related to this effect, that, little or much, never 
did any tyranny proceed from his hand... . . The Jeast gift he used to bestow 
was a lak of kauris. The Almighty mitigate his punishment (in hel})!” (p. 555-56). 


Thus although Minhaj knew better than modern authors of the 
details of the “craven flight,” he did not hesitate to bestow high 
praises upon Lakshmanasena. He even compared him with the 
great Sultan Qutbuddin, and prayed to God to mitigate his punish- 
ment in hell, a very unusual concession for the Muslim writer in 
respect of a Hindu ruler. 

On the whole, in spite of the account of Minhaj, which must be 
regarded as of doubtful value, Lakshmanasena must be regarded as 
a great king endowed with manifold virtues. A brave warrior and 
a powerful ruler. he was at the same time a poet and a great patron 
of arts and letters; and his fame for charity and other personal 
virtues was long cherished with affection undiminished even by the 
grim tragedy which overtook him and his kingdom towards the 
close of his life. 

The exact date of the raid on Nadiyaé is a subject of keen 
controversy among scholars and cannot be determined with any 
degree of certainty. There is, however, a general consensus of opinion 
that it took place shortly before or after 1200 a.v.1. Now a verse in 
Seka-subhodayé gives the date of the expedition as 1124 Saka= 
1202 a.p.2 and the same date is given in Pag Sam Jon Zang? We 
may, therefore, provisionally accept this date for the Muslim 
conquest of Nadiya. 


1 This will be discussed in detail in Vol. 1, chapter 1. 
* p. 9 of the text edited by Dr. Sukumar Sen. 
* Index, p. x. 


APPENDIX IV 


TRADITIONAL ACCOUNT OF THE LATER 
SENA KINGS OF BENGAL 


Traditions have preserved the names of various kings who 
succeeded Lakshmanasena. But they possess very little historical 
value. This will be evident from the genealogy of the Sena kings 
preserved in Rajdvali,’ one of the best texts of this kind. It begins 
with Dhisena, daughter’s son of king Jagatpala of Radha, which 
was then subordinate to the empire of Delhi. Dhisena, having 
become king of Radha, Vanga, Gauda and Varendra, easily obtained 
the throne of Delhi when his suzerain retired to forest. As he 
gained the empire without contest he became known as Vijayasena. 
Having himself become lord of Delhi, he made his eldest son 
Sukasena, ruler of Radha etc. Sukasena ruled for three years, and 
was succeeded by his younger brother Vallalasena, who ruled for 
twelve years (presumably at Radha). Then Vallalasena’s son 
Lakshmanasena became ruler of Delhi and made his younger brother, 
Kesava, ruler of Radha etc. Lakshmanasena ruled as suzerain for 
ten years, and his successors ruled as suzerains in Delhi and 
subordinate rulers in Radha etc., as shown in the following table : 


Suzerains of Delhi. Rulers of Radha etc. 
1. Kesava en (16 years; 1. Madhava (son of Keégava) 
2. Madhava‘ a Gh 393 2. Sadasena (younger brother of 
8. Sirasena és (8 . > Madhava) 
4. Bhimasena 
5. Kartika 
6. Harisena 
7. Satrughna 
8. WNarayanasena 
9. Lakshmana 1 a (36 years) 8. Jayasena (son of Narayana- 
10. Déamodara al, > sena, No. 8) 


Damodara was dethroned by the Chauhan ruler Dvipasimha. 
He and his five successors ruled in Delhi for 150 years, when the 
last of them, Prithuraja, was killed by Yavana Shahabuddin who 
became ruler of Delhi. 


* For an, account of Rajavali, cf. ‘An Indigenous History of Bengal’ by 
R. C. Majumdar (Proceedings of the Sixteenth Session of the Indian Historical 
Records Commission, 1939. pp. 59 ff); also SPP. Vol. 46 (1846 B.s.), pp. 288 ff. 
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An account like this is a travesty of history, and does not deserve 
serious consideration even though it may contain some real historical 
names. The account of the Sena kings given in Azn-i-Akbari is 
presumably based upon a text like this, for ‘Madhu Sen and Sada 
Sen’ mentioned in it are evidently same as the two kings of Radha, 
Madhava and Sadasena, mentioned in the above genealogical list, 
while ‘ Kesu Sen and Raja Naujah (Narayan) ’ probably represent 
KeSava and Narayanasena. Madhusena and Nauja may also refer 
to kings Madhusena and Danuja-Madhava-Daéaratha referred to 
in Ch. 1x, Section 1. 

The account of Taranatha’ is equally disappointing. He men- 
tions four early Sena kings, Lavasena, Kasasena, Manitasena, and 
Rathikasena, who together ruled for about eighty years. They were 
followed by the four kings Lavasena, Buddhasena, Haritasena and 
Pratitasena, who were minor kings, subordinate to the Turushkas. 
None of these can be safely regarded as a member of the Sena 
family rulmg in Vanga after Lakshmanasena. 

Au echo of the final conquest of the Sena territory i Eastern 
Bengal by the Muslims is perhaps preserved in the tradition about 
Vallalasena’s fight with Vayadumba. The story is preserved in 
various forms, and the one given in Valldla-charita may be regarded 
as typical of the rest. It may be summed up as follows :# 


“King Vallalasena banished Dharmagiri, the Afohant (chief priest) of a 
Saiva temple at Mahasthana, with all his followers, as the latter had insulted the 
royal priest. Bent upon revenge, Dharmagiri approached Vayadumba the lord of 
Mlechchhas, and induced him to attack Vikramapura. When Vallala went to fight 
he took a couple of pigeons with him. He told the queens and other members of 
his family that the return of the pigeons without him would imply his defeat and 
_ death, and then they should save their honour by throwing themselves into fire. 
In the fiercely contested battle that followed, Vallala gained a complete victory 
and the Mlechchha army was routed. But unfortunately the pigeons flew away 
from the cage, and the queens, on seeing them return without the king, threw 
themselves into fire. As soon as the king saw the cage empty, he hastened towards 
his capital Ranapala, but he was ioo late. Unable to bear the misery Vallala also 
jumped into the fire.” 


Nov, such a story cannot be true of Vallalasena, as the Muslims 
never approached Vikramapura or Ramapala during his reign. So 
it bas been taken to refer to Vallalasena 11, who is mentioned as 
having ruled in 1312 A.D. in a text called Viprakalpa-latika. But 
the account, specially the date and genealogy, contained in this book 
can hardly be relied upon. Dr. James Buchanan heard the story 


1 Ain. Transl. m. 146. ? Tar. p. 252, 2355, 256. 
3 Chs. xxvi-xxvu. These two chapters are described as ‘khila’ or supple- 
ment to Valldla-charita. 
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in 1809, but it referred not to Vallalasena, but to Susena, the last 
king of the Sena dynasty. In any case, it is difficult to derive any 
historical conclusion from stories of this kind!’ It is not necessary ’ 
to refer to similar other stories preserved in old Bengali works. 


* For a fuller account of these stories and their different versions, cf. Dhakér 
Ttihasa, u. 488 fi. 


APPENDIX V 
THE CAPITAL OF THE SENA KINGS 


Like the Palas, the Sena kings also seem to have several 
capitals in Bengal.t. The most important of them seems to have 
been Vikramapura near Dacca in East Bengal. Apart from tradi- 
tions, associating local ruins with Vallalasena, it is a noteworthy fact 
that the two known Grants of Vijavasena and Vallalasena, and all 
the five Grants of Lakshmanasena dated within the first six years 
of his reign, were issued from the royal camp at Vikramapura. It 
was again in this city that the chief queen of Vijayasena performed 
the elaborate Tuldpurusha Mahaédana2 As Mr. N. G. Majumdar 
justly pointed out, it proves that Vikramapura cannot be regarded 
as a teinporaryv camp, but Vijayasena had something like a permanent 
residence there.* 

It is to be noted, however, that the two later Grants of Lakshmana- 
sena, and those of his successors, are issued, not from Vikramapura, 
but respectively from Dharyagrama and Phalgugraima, none of which 
ean be identified. Whether it is merely accidental, or indicates a 
definite abandonment of Vikramapura as the capital, it is difficult 
to say. At present an extensive area in the Munshiganj sub-division 
(Dacca district) is known as Vikramapura. A_ village called 
Vikramapura is mentioned in old records, but it has completely 
disappeared. 

Gauda was another capital city at Icast from the time of 
Lakshmanasena. As already noted above, it was probably named 
Lakshmanavati after Lakshmanasena, in imitation of Raméavati 
founded by Ramapala. The Muslims fixed their capital in this 
city. 

Nadiya is described in Yabagét-i-Ndsiri as another city of 
royal residence, during the reign of Lakshmanasena.* Mr. R. D. 
Banerji very emphatically maintained, as one of the grounds of 
discrediting the accounts of Tabaqat, that there was no evidence 
that Nadiya was ever the capital of the Sena kings.5 But Nadiya 
is referred to as one of the capitals of the Scna kings in the 
genealogical treatises (Kulajis) in Bengal.6 It is true that these 


1 Wallila-charita, ch. 1. vv. 9-10. 2 Barrackpur cre. (JB. 68). 

* IB. 60. * Nasiri-transl. p. 554. 5 BI. 357. 

* According to some genealogical accounts. Navadvipa was the capital of 
Vallalascna in his old age (Sambandha-nirnaya by Lalmohan Bhattacharya, Srd 
edition, p. 708). Cf. also Valldla-charita, ch. xxvit, second part, Vv. I. (p. 122). 
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accounts cannot be regarded as of grcat historical value unless 
corroborated by other evidence, but the Tabaqgdt seems to confirm 
their statement. In the Pavanadita of Dhoyi, Vijayapura on the 
Ganges is referred to as the capital of Lakshmanasena. Mr. M. 
Chakravarti identifies it with Nadiya,! which agrees well with the 
directions contained in the poem. Mr. R. P. Chanda identifies it 
with Vijayanagar, about 10 miles to the west of Rampur-Boalia, the 
headquarters of the Rajshahi district.2 But as Vijayapura is 
mentioned immediately aftcr the description of Triveni-sanyama and 
there is no reference to the crossing of the river, its identification 
with Nadiya appears to be preferable? 


1 JASB. NS. 1. 45. * GR. 75. 

* A place called Vijayanagara (also written as Vijayanagara) is referred to 
in mnediseval Bengali works such as Goraksha-vijaya (pp. 39, 101, 130), 
Mina-chetana (p. 8), and Padma-purdna (p. 4387). It was not far from the 
Damodar river and to the north of it (Gopichénder Gdna, edited by Dr. D. C. Sen. 
Vol. m, p. 428). The identity of Vijayanazara and Vijayapura may be presumed, 
but cannot be definitely proved. 


CHAPTER IX 


MINOR RULING DYNASTIES DURING THE SENA PERIOD 


Y Tue Deva Dynasty 


. 


A wine of kings belonging to the Deva family is known to us 
from three copper-plate grants.!. Grants Nos. 1 and m introduce us 
to a dynasty whoze genealogical list is given below: 


1. Purushottama 


u. Madhumathana-deva? 


m. Vasudeva 
| 


iv. Damodara-deva. 


The family is said to have descended from the moon and was 
follower of the Vaishnava cult. The founder of the family, Purush- 
ottama, is described as the chief of the Deva family (Dev-dnvaya- 
gmiman?) in Grant No. 1. Neither Grant gives any royal title to 
him, and it may be assumed that the kingdom was founded by his 
son Madhumathana-deva who is referred to as a king. No details 
are given either of him or of his son Vasudeva. Vasudeva’s son 
Damodara, during whose reign both the Grants were issued, 
ascended the throne in 1153 Saka or 1231 a.p.3 and ruled till at 
least 1243 a.p. when the Grant No. m was issued. It may thus be 
assumed that Madhumathana-deva, the grandfather of Damodara, 
set up as an independent king shortly before or after the Muslim 


raid on Nadiya. 7 
* 1. Mehar cr. of Damodara-deva, dated 1156 Saka. Jt has not yet been 
published. but Dr. B. M. Barua. who is geome to edit it along with 
Mr. P. B. Chokravarti., kindly sent me an advance-copy of his 
* Tutroduction.’ 

u. Chittagong cp. of Damodara, dated Saka 1165 CUB. 158 ff). 

ut. Adavadi cre. of Dagaratha-deva. [IB. 181; Bhératavarsha, Pausha, 
1332 (8.8.), pp. 78-81.] As the plate is badly corroded, its contents 
are but imperfectly known. 

° This is the reading of Grant Nu. 1. In Grant No. 1 the name is given 
as Madhusidana. But as the original Grant is missing, and we have to depend 
upon an artificially prepared facsimile (JB. 158), the reading of Grant No. 1 may 


be accepted. 
* Grant No. 1 was issued in 1156 Saka, in the fourth year of his reign. 
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So far as we can judge from the probable identification of 
localities mentioned in Grants Nos. 1 and m1, Damodara’s kingdom 
roughly comprised the territory corresponding to the modern 
districts of Tippera, Noakhali and Chittagong. Damodara seems 
to have been a powerful ruler. He is described as the suzerain 
of kings (sakala-bhipati-chakravarti), and assumed, in imitation of 
the Sena kings, the high-sounding epithet Arirdja-Chanira-Madhava. 
It is not improbable that he took advantage of the decline of the 
Sena power, after the death of Visvariipasena, to extend his 
dominions. Whether the area of his kingdom, indicated above, 
represents the kingdom inherited by him or also includes the 
territories added in his reign, is difficult to say. But in view of the 
existence of the kingdom of Pattikera, down at least to a.p. 122), 
a portion of the district of Tippera must have been outside the 
jurisdiction of the family till that date. 

The name of the successor of Damodara-deva or the history of 
the family immediately after him is not known to us. But the 
name of another king of a Deva family occurs in Grant No. m1. 

The copper-plate, recording the Grant, is in a very damaged 
condition, and it has not yet been possible to decipher it in full. 
We have, therefore, to depend upon the meagre information contained 
in those parts which have been satisfactorily read. 

The king issuing the grant is called Paramesvara, Parama- 
bhattaraka, Mahdrajadhirdja, Arirdja-Danuja-Mddhava, the illustri- 
ous DaSaratha-deva. He is also given other high-sounding titles 
which are all faithfully copied from the records of Visvariipasena 
and KeSavascna. Further, corresponding to the expression Sena- 
kula-kamala-vikasa-bhaskara of the records of the two Sena kings, 
Dasaratha is called Dev-dnvaya-kamala-vikasa-bhaskara. It would 
thus follow that Dasaratha belonged to the Deva family and was 
a Vaishnava. As the Grant was issued from Vikramapura, and the 
lands granted were also situated near it, there is no doubt that 
DaSaratha came into possession of the Sena kingdom in East Bengal. 
We are further told that Daésaratha obtained the kingdom of 
Gauda through the grace of Narayana. What is exactly meant by 
Gauda is difficult to say. The Gauda proper, i.e. North and West 
Bengal, was in possession of the Muslim rulers, and there is no 
evidence to show that the name was used at this time in an extended 
sense so as to cover Eastern Bengal. It is, therefore, to be presumed 
that DaSaratha claims to have conquered a portion of West or 
North Bengal. This claim need not be regarded as a fantastic one, 
for it is quite likely that an enterprising Hindu ruler of Eastern 
Bengal occasionally led successful raids to the Muslim domains in 

his neighbourhood. 
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The close agreement in the titles shows that DaSaratha was not 
probably far removed from the time of KeSavasena. This is in full 
agreement with the palaeography of the record. It is, therefore, 
reasonable to hold that the Deva family, to which he belonged, is 
identical with that mentioned in the records of Damodara. As the 
latter ruled till at least 1243 a.p., Dagaratha-deva might have been 
his immediate or a later successor. If Minhaj is to be believed, the 
descendants of Lakshmanasena were ruling in Bang or East Bengal 
till 1245 or 1260 a.p., and we have to presume that Dagaratha-deva 
conquered Vikramapura after that date. 

The title Ariraja-Danuja-Mddhava borne by DaSaratha makes 
it very probable that he is identical with king Danujamadhava, 
mentioned in the genealogical records of Bengal, and also with 
Danuj Rai, the Raja of Sonargaon, near Dacca, who, according to 
Ziauddin Barni, entercd inio an agreement with Ghiydsuddin Balban 
that he would guard against the escape of the rebellious Tughril 
Khan by water (1283 a.p.).! The date 1283 ap. would not be 
unsuitable for Dagaratha, though in that case we have to presume 
the existence of one or more kings between him and Damodara. 
If we accept the identity, we have to regard Sonargion as the 
capital of DaSaratha. It is probable, in that case, that Sonargion 
represents the capital city of Vikramapura mentioned in the records 
of the Senas. As is well known, the name Vikramapura is now 
applied to a wide area round about the modern town of Munshiganj 
in the Dacca district, and the designation originated from a village 
called Vikramapura, which undoubtedly existed in the neighbour- 
hood of Munshiganj, though its exact location is not known at 
present. Sonargion is situated on the bank of the Dhaleswari 
just opposite Munshiganj, close to the confluence of that river with 
the Lakhia, the old Brahmaputra and the Meghna. Sonargaon 
thus occupied a strategic position, and although it is separated 
today by a river from the localities chiefly associated with the 
traditions of the Sena kings, the known changes in the courses of 
rivers in that region do not make it at all unlikely that in the 
twelfth and thirteenth centuries a.p., it was contiguous to the 
Munshiganj and Rampal area. In any event, if we accept the 
identity of Dasgaratha, whose capital was Vikramapura, with Danuj 
Rai, whose seat of government was Sonargadon, it is difficult to 
avoid the conclusion that the ruins of Sonargaon represent at least 
a part of the famous capital of Bengal. 


1 IB. 182. 
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Two copper-plates (1 and m)! discovered at Bhatera, about 
twenty miles from Sylhet, introduce us to a line of kings who may 
be represented by the following genealogical table : 


In the family of the Moon 


1. Kharavina (Navagirvvana)* (not mentioned in m). 


| 


nt. Gokula-deva (Gokulabhimipala in m). 
wi. Narayana (Narayana-deva in 1). 


tv. Keéava-deva (KeSava-deva-deva in m1, alias Ripu-raja-gopi-Govinda, 
Donor of 1). 


v. Isana-deva (Donor of 11; not mentioned in 1). 


Kegavadeva is described as a great warrior who performed 
Tuldpurusha sacrifice. 

The second Grant was issued in year 17, evidently the regnal 
year of ISdnadeva. As to the date of first plate, opinions 
differ regarding the correct reading of the figures? But on 
palaeographical grounds the plates can hardly be regarded as 
eatlier than the 13th century A.p., and may be even somewhat 
later. 


* Edited by Dr. R. L. Mitra in Proc. ASB. 1880, pp. 141 ff. No. 1 was 

re-edited by Dr. K. M. Gupta (EI. xrx. 277 ff). 
* Dr, Mitra remarks, “The words Navagirvana and Kharavéna are so placed 
that either of them may pass for a proper name, or both of them may be epithets ” 
(op. cit. 145 fn.). Dr. Gupta takes Kharavaéna as proper name and reads the 
other word as ‘na (ra) -girvvana.’ 

* Dr. R. L. Mitra observes as follows: “The date of the record has been 
read by Pandit Srinivasa Sastri to be the year 2928 of the era of the first Pandava 
king: Pandavakulidipalabda sam 2928. But in the original the first figure 
is very unlike the third, and has been moreover scratched over and is abundantly 
doubtful. The second is also open to question. I am disposed to take the first 
for a 4 and the second for 3, which would make the date 4828—a.p. 1245” (op. cit.). 

Dr. K. M. Gupta (op. cit.) read the date as 4151 (1049 a.v.). So far as 
can be judged from the facsimile of the plate. the reading of both Dr. Mitra and 
Dr. Gupta must be regarded as conjectural, as none of the figures is clearly 
legible. But the palaeography of the inscription is decidedly against the view of 
Dr. Gupta. 

According to tradition, the ¢#@ (mound), where the plate was found, is the 
place which belonged to Raja Gauragovinda alias Govinda Simha. The prince was 
overthrown by Shah Jellal who invaded Sylhet in 1257 a.v., and brought some of 
the independent Rajas under his control. 

Dr. R. L. Mitra held that the Govinda of the fia is the same with that 
of the record (No. 1v), and the date proposed by him fits in well with the story of 
Shah Jellal’s invasion. 


1x.] Kingdom of Pattikera Q57 


The names of all the kings of the dynasty, excepting the 
doubtful No. 1, end in -deva, and in Plate m we have KeSavadeva- 
deva. It is not impossible, therefore, that they also belong to the 
Deva family. 


nu. THe Kincpom or PartiKera 


The existence of the small principality of Pattikera, in the 
district of Tippera, may be traced as far back as the 11th century A.D. 
The earliest reference to it occurs in a manuscript of Ashtasdhasrika 
Prajitapaéramité preserved in the library of the Cambridge Univer- 
sity. This ms. (Add. 1643), copied in the year 1015 a.v., contains 
the picture of a sixteen-armed goddess with the label “ Pattikere 
Chundavarabhavane Chundé.”! It proves that early in the llth 
century A.D., the image of the Buddhist goddess Chundaé in 
Pattikera was widely known. 

The Burmese chronicles contain many references to this 
kingdom.? According to Hmannan, the kingdom of Anoratha 
(1044-1077 a.p.) was bounded on the west by Patikkara, the 
country of Kalas (foreigners). The same text narrates the romantic 
story of the prince of Patikkara whose love for Shweinthi, the 
daughter of king Kyanzittha (1084-1112 a.p.), cost him his life. 
It forms the theme of Burmese poems and two melodramas, one of 
which runs up to three volumes, and is acted on the Burmese stage 
even up to the present day. Although Shweinthi’s love for the 
prince of Patikkara had to be sacrificed to the welfare of the state, 
her son Alaungsithu married a princess of Patikkara. According to 
Burmese chronicles, Narathu, the son and successor of Alaungsithu, 
slew with his own hand this princess of Patikkara, the widow of his 
father. The Arakanese chronicles, however, give a different version 
of this incident. We are told that ‘a certain king Pateikkara of the 
kingdom of Marawa’ sent his two daughters as presents to the 
kings respectively of Arakan and Tampadipa. The general of 
Arakan sent the latter princess to Pagan with a request to king 
Narathu to send her to Tampadipa. Narathu, however, forcibly 
detained her in his seraglio. The princess having rebuked Narathu 
for his disgraceful conduct, the latter forthwith drew his sword and 
killed her. 


? Foucher-Icon. p. 199, pl. vm. 4. 

* The references in Burmese chronicles are summed up in AS.—Burma, 
1921-22, pp. 61-62 ; 1922-23, pp. 31-82; cf. also Phayre, History of Burma, pp. 49-50, 
from which the account of Narathu is quoted. 
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Both the Burmese and the Arakanese chronicles agree about the 
sequel to the story. The king of Patikkara, 


“on hearing of the murder of his daughter, disguised as Brahmans eight soldiers 
who were sworn to avenge the crime. They arrived at Pagan, and were introduced 
into the palace under pretence of blessing the king. They killed him with a sword, 
after which they either killed each other or committed suicide, so that all died in 


the palace.”* 


How far the above stories may be regarded as historical it is 
difficult to say. But it is evident that there was an intimate 
intercourse between the kingdoms of Burma and Pattikera during 
the twelfth century a.. The existence of the kingdom of Pattikera 
in the thirteenth century is proved by an inscription engraved on 
a copper-plate found in the neighbourhood of Comilla? It records 
a grant of land in favour of a Buddhist monastery built in the city 
of Pattikera, by Ranavankamalla Sri-Harikaladeva in av. 1220, 
in the 17th year of his reign. There is no doubt that this Pattikera 
was the capital of the kingdom which has been referred to in the 
Burmese chronicles as Patikkara or Pateikkara. Although the city 
of Pattikera cannot be identified, -it must have been situated within 
the district of Tippera, for an important pargand of this district 
which extends up to the Mainamati Hills, five miles to the west of 
Comilla, is still known as Patikara or Paitkara. In older documents 
this pargand is called Patikera or Paitkera, which more closely 
resembles the old name. 

It is difficult to ascertain the status of this kingdom during 
the 11th and 12th centuries a.v. vis-a-vis the Pala and Sena kings 
of Bengal. The references in the Burmese chronicles imply, but do 
not certainly prove, that it was an independent state. Harikala- 
deva Ranavankamalla, who ascended the throne in 1204 a.p. and 
was ruling till 1220 a.p., was undoubtedly an independent king. As 
we have seen above, the founder of another royal line, the Deva 
family, also set up an independent kingdom about the same time 
in the immediate neighbourhood. Both of them might have taken 
advantage of the decline of the Senas to establish their independence. ~ 
The name-ending -deva in Harikaladeva tempts us to regard this 
king also as belonging to the same Deva family, though Deva, in 
this case, might be nothing more than the usual honorifie ending 
of a royal name. The existence of at least three ruling families in 
the 13th century 4.p., with name-endings -deva, two of whom are 
definitely said to belong to the Deva family, is, however, not 


* For a similar story about Gauda, see supra p. 84. 
* Mainamati cr. (JHQ. 1x. pp. 282 ff.) 
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without significance. It is probable that they were all important 
feudatory chiefs and attained to high position after the collapse of 
the Sena power. 

Whether Ranavankamalla belonged to the old royal family of 
Pattikera referred to in the Burmese chronicles cannot be determined 
with any degree of certainty. In any case, we do not hear of the 
kingdom of Pattikera after him. It was most probably absorbed 
in the growmg kingdom of the Deva family. 


ur. THe Kincpom oF PitHi 


A family of kings with names ending in -sena are known 
to have ruled over a kingdom called Pithi. An inscription found at 
Janibigha,’ about six miles to the east of Bodh-Gaya, records the 
grant of a village to the Vajrasana (7.e. Mahabodhi temple) by king 
Acharya Jayasena, lord of Pithi, and son of Buddhasena. The 
latter must be identified with Acharya Buddhasena, lord of Pithi, 
who is mentioned in an inscription found at Bodh-Gaya as having 
issued some directions to the inhabitants of Mahabodhi in respect 
of some grant made to Sri-Dharmarakshita, the religious preceptor 
of Asokachalla, king of Kama.? 

The two inscriptions leave no doubt that the kingdom of Pithi, 
over which Buddhasena ruled, certainly comprised the Gaya district.3 
As already noted above, Bhimayasas, one of the feudal chiefs who 
helped RAmapala in his expedition against Bhima, is called in 
Rémacharita* both Pithi-pati, lord of Pithi, and Magadh-ddhipati, 
suzerain of Magadha. From this Mr. K. P. Jayaswal,® and following 
him Mr. N. G. Majumdar,® held that Pithi and Magadha are 
practically identical. This does not, however, follow from the 
statement in Rdmacharita which merely implies that Bhimayasas, 
lord of Pithi, was also overlord of Magadha. On the whole, all 


1 Edited by H. Panday, JBORS. tv. 273 ff; commented on by Jayaswal, ibid. 
266 ff ; re-edited by N. G. Majumdar, JA. xiviir (1919), 43 ff. 

2 This is the interpretation of N. G. Majumdar (op. cit. 44-46). 

® Panday pointed out that the village Janibigh& must have been included 
in the dominions of Jayasena. Buddhasena’s Ins. at Bodh-Gaya, contaming an 
order to the people of Gaya, also confirms the view. 

Mr. S. S. Majumdar has discussed at length the identification of Pithi, and 
does not agree that it included the Gaya district. He locates Pithi in the region 
lying between the modern railway stations Colgong and Sakrigali Junction on 
FE. L. Ry. Loop line, and identifies it with Pirpainti (IC. v. 379 ff). 

* Commentary to v. 5, Ch. 1. 

5 Mr. Jayaswal writes (op. cit. p. 267): “There cannot be any doubt that 
in the early Sena times Pithi denoted the whole of the province of Bihar (except 
Mithila) .” 

© Op. cit. p. 44. 


260 History of Bengal [cH. 


that we can definitely assert is that Pithi included the region 
round Gaya. 

The date of the two Sena kings of Pithi is not free from doubts. 
The Janibigha inseription is dated in the year 83 of ‘ Lakshmana- 
senasy-atitarajya. The true meaning of this expression has been 
discussed above (see supra p. 234). The most reasonable view 
seems to be that the year is to be counted from the end of 
Lakshmanasena’s rule in the Gaya region i.e. about 1200 a.v., and 
hence Jayasena’s reign falls in c. 1283 a.v.! 

There is no evidence in support of Mr. Jayaswal’s view that 
Buddhasena and Jayasena were scions of the great Sena family in 
Bengal.2 He identified Buddhasena with the king of that name 
mentioned by Taranatha along with three other Sena kings, as noted 
above? The fact that Taranatha refers to them as minor kings, 
subordinate to the Turushkas, shows that their reigns must be 
placed later than 1200 ap. As such Buddhasena of his list might 
not improbably be the Pithi king of that name. For though the 
name of the successor of Buddhasena of Taranatha’s list is different 
from Jayasena, such errors occur even in Taranatha’s account of 
the Pala kings where we have no doubt that names like Gopala, 
Devapala and Dharmapala were really historical. But even if we 
accept the identification, which is at best doubtful, there is nothing 
to support the contention that Buddhasena and Jayasena of Pithi 
were related in any way to the Senas of Bengal,’ though this can 
not be regarded as altogether beyond the bounds of probability. 

A special importance has been added to the history of this petty 
dynasty of Pithi chiefs on account of the theory propounded by 
Dr. H. C. Ravchaudhuri that the well-known era La sam, starting 
in 1119 a.p., was founded by king Lakshmanasena, the founder of 


1 See supra pp. 235-236. 

* JBORS. w. %6. 

® See supra p. 250. 

* This view is also maintained by Mr. N. G. Majumdar (op. cit. p. 46). 

° The Gaya inscription, dated 1818 of the Nirvana Era, records the construc- 
tion or restoration of a temple at Gaya by Purushottamasimha, chief of Kama 
(Kumaon), and reference is made to the permission or help he received from his 
overlord king Asokachalla and ‘here from the Indra-like Chhinda King.’ It has 
been suggested that the allusion, in the latter case, is to king Buddhasena in 
whose kingdom Bodh-Gay& was situated. If this view be accepted, we have to 
regard Buddhasena and his son Jayasena as belonging to the Chhinda family. This 
view is held by Dr. D. R. Bhandarkar (IA. 1918, p. 84) and N. G. Majumdar 
(op. cit. p. 46). The Chhinda family is known from two other records, but they belong 
to an earlier date (JA. 1881, p. 345; 1880, pp. 143-144). It appears from one of 
these records that the Chhindas were ruling in Gaya region as early as the 10th or 
11th century ap. 
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the royal house of Pithi, to which Buddhasena and Jayasena 
belonged. This view has been already discussed,’ and does not 
appear to be a very probable one. 


iv. Tue Minor Gupta Dynasty 


The Panchobh copper-plate of Samgrama-Gupta” introduces us 
to a line of kings which is represented by the following genealogical 
tree : o 


be 


1. Yajiiesa-Gupta 
tt. Damodara-Gupta 
m1. Deva-Gupta 
tv. Rajaditya-Gupta 
v. Krishna-Gupta 
vi. Sarbgrama-Gupta 


Nos. I-tur are simply referred to as kings. No. vi, the donor, is 
called paramabhattaraka, mahdrajddhiraja, paramesvara, as well as 
mahamandalika. He is said to be the son of the illustrious prince 
Krishna-Gupta, meditating on the feet of Rajaditya-Gupta, | 
who is given the same title as Sarmgrama-Gupta. Both are des- 
cribed as parama-méhesvara-vrishabhadhvaja-Somanvayaj-Arjuna- 
vamsodbhava Jayapura-paramesvara. In other words these kings 
were Saivas, had bull as their insignia or emblem, claimed descent 
from Arjuna of lunar family, and were lords of Jayapura. This 
line of rulers, we are told, became reputed as Gupta (vamso 
Gupta’). 

The inscription may be referred on palaeographical grounds to 
the 12th century a.p., its characters resembling those of the grants 
of Lakshmanasena of Bengal. 

Jayapura, the seat of the family, has been identified with 
modern Jaynagar near Lakhisarai in the Monghyr district. 

The use of the title Mahamdéndalika along with the imperial 
titles in the case of Nos. tv and vi indicates that the family had 


1 See supra pp. 234-236. 

7 The copper-plate was found, while digging earth, by one Amiri Chaudhuri 
about two and a half miles from Panchobh, situated about five or six miles to the west 
of Laheria Sarai, the chief town of the Darbhanga district in Bihar. It was edited 
in JBORS. v. 582 ff. 
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at first been feudatories (of the Palas or Senas or of both) 
and assumed independence after the defeat of Lakshmanasena by 
Muhammad Bakhtyar Khilji. 

The mention of the word Gupta-vamsa indicates that 
perhaps the dynasty claimed descent from the Imperial or Later 
Guptas. 

It is interesting to note that the grandfather of the Brahmana 
to whom Samgrama-Gupta granted land was an immigrant from 


Kolaficha. 


CHAPTER X 
ADMINISTRATION 


1. Pre-Gupta Prrtop 


We have no source of information regarding the political theory 
and the administrative system that prevailed in Bengal before it 
became a part of the Gupta empire. It is probable that in these 
respects it followed, in a general way, the gradual evolution that 
took place in the rest of Northern India, with such modifications 
as were required by local conditions and suited the genius of the 
people. 

Only a few isolated facts may be gleaned from a study of the 
classical accounts and scattered references in Indian literature. That 
monarchy was the prevailing system of government is proved by the 
existence of various kingdoms noted above in Chapters m and m1. 
The reference to tribal units like the Suhmas, Pundras, etc. seems 
to indicate that this monarchical system was evolved out of the 
primitive tribal organisations. Perhaps in this respect we have a 
close parallel to the evolution that took place in Northern India 
between the age of the Rik-samhita and that of the later Samhibis 
and the Brahmanas. 

The somewhat detailed account of the kingdom of the 
Gangaridai, furnished by the classical writers (v. supra pp. 41-43), 
proves that the necessity of settled forms of government was 
realised, and powerful monarchies were established. n Bengal long 
before the fourth century s.c. The strength and efficiency of the 
military force of the Gangaridai necessarily indicate a highly 
developed form of state-organisation. An advanced stage in the 
general political consciousness and state-craft may also be inferred 
from the references in the epics to the political alliance of petty 
states agamst a common enemy, the occasional establishment of a 
strong monarchy by the combination of a number of smaller 
kingdoms, and the diplomatic relations maintained by kings of 
Bengal with foreign potentates (v. supra p. 38). If the legends 
about prince Vijaya’ have any historical background, we may 
legitimately infer that in spite of the strength of the king based 


* For the legend cf. Mahdvamsa, tr. by W. Geiger, p. 58. See also supra 
p. 39 and infra Ch. xvn. 
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on a powerful military force, the popular opinion played an impor- 
tant part in the system of administration, such as we could 
normally expect in a state arising out of tribal organisation, which 
was necessarily somewhat democratic in character. 

We have no definite or detailed knowledge of the system of 
administration in Bengal during the Maurya period. We do not 
even know whether it formed a viceroyalty, or was directly 
administered by the emperor. The reference to a mahdmatra in 
the Mahasthin inscription,! the single epigraphic record that we 
possess of the period, seems to indicate that both in theory and in 
practice the government in Bengal partook of the general character 
of the Maurya administration of which we possess an abundant 
knowledge from various sources. The inscription records some 
beneficent activities of the rulmg power and indicates a concern for 
the good government and welfare of the people which is so 
characteristic of the Maurya emperors, particularly Asoka. The 
inscription records the grant of paddy, and probably also of money, 
to the people, by way of loan, in order to relieve the distress caused 
apparently by famine. The clear indication therein of the Govern- 
ment store-house (kothdgdle) being provided with grains for the 
relief of the people during flood or famine finds its support from 
instruction laid down in the Arthasdstra (11. xv) to the effect that 
the Government store-keeper (koshthdgdridhyaksha) shall keep 
apart one-half of the stores of agricultural products for meeting 
such emergencies. 


i. Prerrop or Gupta IMPERIALISM 


The epigraphic records of the Gupta period enable us for the 
first time to draw an outline of the general framework of administra- 
tion. The Gupta emperors did not directly administer the whole of 
ihe territory in Bengal which was formally included within the 
empire. There were feudal chiefs, referred to as Mahdsdémanta, 
who even assumed the title mahdrdja. These were probably the 
chiefs of what were formerly independent states. Reference may 
be made to the cases of Mahdsdmanta Sasanka discussed above (supra 
p. 59) and of Maharaja Mahésdmanta Vijayasena and Maharaja 
Rudradatta mentioned in the record of Vainyagupta.2 The epithets 
applied to Vijayasena show that important state-functions were 
entrusted to some of these feudatory chiefs. Of these epithets 
Ditaka, Mahapratihédra and Mahapilupati are met with in other 


+ EI. xxi. 83. Dr. Barua, however, rejects this reading (JHQ. x. 58). 
* Supra pp. 49, 52. 
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records and their meaning will be discussed later. In addition to 
these, Vijayasena bears the titles Panchadhikaranoparika, Pdtyu- 
parika and Purapdlopanka. Uparika here evidently refers to a 
superior officer exercising authority over subordinate officials, who 
were in this case those of the five adhikaranus. pdtis, and purapalas. 
The first probably refers to five district officers und the last the 
City Superintendents. The meaning of the second is obscure. 

The imperial territory in Bengal directly under the administra- 
tion of the emperors was organised into a series of well-defined 
administrative units. The biggest division was called bhukti, which 
was again sub-divided into vishayas, mandalas, vithis and grdmas, 
occasionally perhaps with other minor sub-divisions. The imperial 
records refer specifically to only one bhukti in Bengal named after, 
and presumably with its headquarters at, the ancient city of 
Pundravardhana. The records of later periods refer to Vardhamana- 
bhukti which probably existed even under the Imperial Guptas. 
The names of the different bhuktis and their sub-divisions, so far 
known, have been noted above (v. supra pp. 23 ff.) and need not be 
discussed here. 

The Governor of a bhukti was appointed directly by the 
Emperor and was sometimes selected from members of the 
imperial family. The Governor was called simply Uparika in the 
time of Kumaragupta 1, but later, in the reign of Budhagupta, the 
title mahdraja was added to it. Similarly the officer in charge of a 
vishaya was called kumérdémdtya in the earlier and dyuktaka in 
the later period. During the period of the supremacy of the Later 
Guptas over North Bengal these two officials were called respec- 
tively uparika-mahdaréja and vishayapati. 

The bhuktis and vishayas may be said to correspond roughly 
to the Divisions and Districts of modern Bengal. As a general 
rule the Governor of a bhukti appointed the district-officers, but in 
some cases the appointment seems to have been made directly by 
the Emperor.* 

The bhukti, vishaya, and other administrative units such as 
vithi, had each an adhikarana (office) of its own at its respective 
headquarters. As our information is solely derived from inscriptions 
recording grant or sale of lands, the work of the adhikaranas in 


1 Supra pp. 409 ff where full references are given. 

2 This follows from the Baigram cp. (El. xxi. 81) in which the vishayapati 
of Pafichanagari is described as directly meditating on the feet of the Emperor 
(. 1). In other cases the vishayapati is said to kave been appointed by the 
Governor (ef. the land-grants of the Gupta Emperors and independent kings of 
Bengal referred to supra pp. 49 ff.). Pafichanagari had another exceptional feature, 
viz. the absence of any Board in the district adhikaranas. 
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connection with such transactions alone is known to us. But 
there can be hardly any doubt that the description of its composi- 
tion and the method of business apply also, with necessary modifica- 
tions, to other kinds of work which a state has to perform. In any 
case a detailed study of the transactions for the sale of land gives 
us a glimpse of the actual working of these adhicaranas which 
formed a unique and very interesting feature of the organisation of 
local governments in ancient Bengal. 

Four copper-plate inscriptions found at Damodarpur! prove 
that during the century 444-544 a. the adhikarana of Kotivarsha- 
vishaya, situated in a town presumably bearing the same name, 
was composed, in addition to the district-officer, of four other 
prominent members viz. (1) the nagara-sreshthin, the president of 
the various guilds or corporations of the town or of the rich 
bankers; (2) the prathama-sdrthavéha (the chief merchant) 
representing the various trading associations and other mercantile 
professions of the vishaya; (3) the prathama-kulika (the chief 
artisan) representing the craft-guilds; and (4) the prathama- 
kayastha (the chief or senior scribe) either representing the 
Kayasthas as a class, or acting as a state-official in the capacity of 
a Secretary of modern days. It will not be out of place here to 
note that the discovery by Bloch of a large number of seals* at Basarh 
(old Vaisali) in North Bihar (Tirabhukti) with the legend sreshthi- 
sarthavaha-kulika-nigama i.e. the corporations of bankers, merchants 
and artisans, and of some others by Spooner there with separate 
legends such as Sreshthi-nigamat (with which may also be 
compared the legend kulika-nigama in some of Marshall’s finds at 
Bhitaé in Allahabad district),5 corroborates the view that similiar 
corporations existed in the headquarters of Kotivarsha in North 
Bengal, and that it is their representatives who served in the 
adhikarana of the vishayapati. 

According to the four inscriptions, referred to above, the 
intending purchasers of land approached the adhikarana and stated 
the nature and amount of land required hy them, the purpose for 
which it was to be used, and their readiness to pay the price 


* EI. xv. 180 ff. 

* The exact meaning of the four designations is difficult to determine. 
Dr. U. N. Ghoshal interpreted them as ‘guild-president, the leading merchant, the 
leading banker and the leading scribe’ (Hindu Revenue System, p. 202). On the 
other hand Dr. Bloch took sreshthin, sirthavaha, and kulika respectively as 
banker, trader, and merchant (ASI. 1903-4, p. 104). 

* ASI. 1908-4, pp. 101-20. 

‘ ASI. 1918-14, pp. 125, 187, 150, 188, 

* ASI. 1911-12, p. 56. 
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prescribed by usage. The matter was referred by the adhikarana to 
three record-keepers (pustapdlas). After a favourable report had 
been received from them and the price actually paid, the land was 
formally made over to the party. The copper-plates which inform 
us of these transactions were the formal deeds of sale which were 
handed over to the purchasers as documents of their right. 

The adhikaranas of the district, as described above, evidently 
belong to the type mentioned in the old Sanskrit drama, the 
Mrichchhakatika. The famous trial-scene in the ninth Act of the 
drama refers to the adhixarana or court sitting in a mandapa or 
assembly-hall. The trial is conducted jointly by the adhikaranika, 
a sreshthin and a kayasthu. This drama shows that the adhikaranas, 
which included at least two members referred to in the Damodarpur 
Plates, served as a court of justice for the trial of criminal cases. 
This only supports, what has been stated above, that the adhikarana 
formed a general administrative body im charge of many kinds of 
administrative work of the district. The sale of land could not 
have been its sole business, for then it would be difficult to 
explain why bankers, merchants and artisans should form its 
constituent parts.! 

The constitution of the district adhikaranas raises several 
interesting problems. First, even assuming that three of the four 
additional members represented the trade, industry and banking 
corporations, we do not know whether they were nominated by the 
Governor or elected by their respective constituencies. The fact 
that each of these bodies had a nigama or a corporation of its own, 
makes it very likely that the presidents of these corporations became 
automatically members of the adhikarana. But whether these 
presidents were elected by the associations or nominated by the 
king we have no definite means to determine. It appears, however, 
from a study of the Dharmasitras by Narada and Brihaspati, which 
belong approximately to the same period with which we are dealing, 
that the presidents of these associations were elected by their 
members.” 

The second problem relates to the position of the additional 
members vis-d-vis the district-officer. It has been held by some 
that the direct responsibility for managing the affairs of the 
adhikarana lay in the hands of the district-officer, but he carried 
out his duties in the presence of the additional members. Other 
scholars regard the latter as a Board of Advisers‘ to the district- 


1 Dr. U. N. Ghoshal, op. cit. pp. 200-205. 

2 Cf. R. C. Majumdar, Corporate Life m Ancient India, Ch. 1. § 6-7. 
* IC. vi. 161. 

‘ HNL. 56. 
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officer. This is certainly a more reasonable view than the former. 
But the word ‘puroga’ used after the names and designations of 
the additional members would rather seem to indicate that they 
formed an integral part of ihe adhikarana and possessed rights 
and prerogatives beyond those of mere advisers. Although their 
exact constitutional position is difficult to determine, it would not 
be unreasonable to assume that they held concurrent authority with 
the district-officer in the general administration or at Ieast in certain 
specified branches of it. 

This democratic principle in the administration of local ‘affairs 
is also proved by another copper-plate from Damodarpur issued 
during the reign of Budhagupta.!. It describes the sale of a piece 
of land, with the same formalities as noted above, including reference 
to a record-keeper (only one in this case), but the body which is 
approached by the purchaser and authorises the sale consists 
of mahattaras, the ashtakulddhikarana, the gramikas, and the 
keutumbins. From Palasavrindaka, which was evidently its head- 
quarters, this body reports the sale-transactions to the chief 
Brahmanas, the prominent subjects and householders of the village 
of Chandagrama. Moreover, even after reference to the record- 
keeper, and a favourable report reccived from him, the mahattaras, 
kutumbins and others measured the land under sale and demarcated 
its boundary. 

The procedure, here contemplated, is obviously different from 
that laid down in the other records. Some of the differences, such 
as measurement of land by the mahattaras and others may be 
explained by supposing that purely formal details were omitted 
m the latter. But there is no doubt that the adhikaranas of 
Kotivarsha and Palaéavrindaka, though exercising similar functions, 
were differently constituted. It appears from the Dhanaidaha Grant 
of Kumaragupta 1 that an adhikarana like that of Palasavrindaka 
was really an adhikarana of a village or a group of villages. The 
difference in the constitution can be easily explained. The head- 
quarters of such an adhikarana evidently had not sufficient industrial 
and commercial importance, and did not possess associations of 
bankers, traders or artisans, which were large enough in number 
or of sufficient importance to make their power felt in public affairs. 
In these rural areas, different typcs of men, enumerated above, 
exercised authority in public affairs. Of these the mahajtaras 
probably denote the leading men of the locality? and the grémikas, 


* EI. xv. 135. 
? According to Pargiter, “the Mahattaras were the men of position in the 
villages, the leading men.” He even suggests that the word méatabbar or 
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the heads of villages.1 The method by which these two categories 
were selected, in what respects the former were distinguished from 
the kutumbins which mean householders, and the exact significance 
of the term ashtakulddhikarana are all unknown to us.2 But 
although, therefore, we are unable to determine the exact composi- 
tion of these rural adhtkaranas, there can be hardly any doubt that 
they represented the popular elements and were constituted on the 
same democratic basis which distinguishes the district or urban 
adhikaranas. This predominance of popular elements in the 
administrative machinery is one of the most important side-lights 
on the system of government in ancient Benga] that archaeology 
has revealed. It may be presumed that the administration of other 
territorial units such as vithi® and bhukti was also organised in the 
same spirit. 

A vithi-adhikarana consisting of mahattaras, agraharins, khadgis, 
and at least one viha-ndyaka (superintendent of transport organisa- 
tion ?) 1s referred to in the Mallasarul copper-plate grant of the 
time of Gopachandra, who founded an independent kingdom in 


Matabar, a common title for the head-man of a village in East Bengal, though 
generally derived from Arabic Mu’tabar, “trustworthy, reputable,” is more 
probably a corruption of Méatar-bar, that is, Mahattara-vara, “the chief of the 
leading men” (JA. xxxrx. 218). 

* The status and function of the village head-man are described in detail 
in Smriti Eterature and are also referred to in inscriptions. For a detailed 
discussion ef. R. C. Majumdar, Corporate Life, p. 155 and Jolly, Hindu Law and 
Custom, p. 208. According to Manu-samhita (vu. 115-120) the king appointed 
a head over each village, as well as heads of ten villages, heads of twenty, heads 
of a hundred and heads of a thousand. A head of ten villages (Ddsagrimika) is 
referred to in Bengal inscriptions, as will be noted below, but how far the 
organisation described by Manu was applicable to Bengal at any particular time, 
it is difficult to say. 

? For the meaning of these terms cf. Dr. R. G. Basak in AJV. un. 491-92. 
According to him, ashtakulddhikaranas were probably officers appointed over 
eight kulas, a technical term used to denote inhabited country, especially as much 
ground as can be cultivated by two ploughs each driven by six bulls. According 
to Dr. Basak, kutumbins undoubtedly refer to ordinary householders or family-men 
ie, men having kutumbas, families. He does not agree with Dr. D. R. 
Bhandarkar who takes kutumbins to mean only the cultivators (JA. 1919, p. 80). 
Dr. U. N. Ghoshal interprets kutumbins as heads of households (op. cit. 
p. 200, fn. 2). 

Dr. U. N. Ghoshal regards mahattaras, kutumbins, and even prakritis not 
as ‘private individuals’ but as ‘officials’ and ‘administrative agents’ (op. cit. 
p. 205). The evidence of the Khalimpur Plate, cited by him, does not support his 
contention. For a person concerned with administration is not necessarily an 
official, as, for example, we have non-official members of municipalities and district- 
hoards, and assessors and jurors at present. For criticism of Dr. Ghoshal’s view cf. 
EHBP. 1. 127; DUS. v. No. u, pp. 1 ff. 

> For the relation of vithi to bhukti and vishaya, cf. IC. v1. 156. 
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Vanga immediately after the Guptas.! It is, therefore, very likely 
that such an adhikarana existed under the Imperial Guptas also. 

We have reference to an adhikarana of the town of Pundra- 
vardhana,? presumably the headquarters of the bhukti named 
after it. It is natural to regard it as the adhikarana of the bhukti, 
corresponding to that of a vishaya, though it is not specifically 
referred to as such. The record says that one or morc officials 
called dyuktakas and the adhikarana of the town of Pundravardhana, 
headed by Arya-nagara-sreshthin, were approached by a Brahmana 
and his wife for purchase of land. After consulting the chief 
(prathama) record-keeper and five others, they sold the land 
according to usual procedure. It is clear, therefore, that the 
adhikarana of Pundravardhana performed the same function, in 
regard to sale of lands, as that of a vishaya. The only difference 
is that the Governor of the bhukti is not referred to at all in connec- 
tion with this adhikarana. It has been suggested that “the head 
of the provincial government of Pundravardhana was not directly 
connected with his adhikarana at least in so far as it concerned 
itself with transactions of land-sale.’? This is very unlikely and 
we should rather suppose that either the Governor was included in 
the adhikarana whose composition is only briefly referred to as 
* Arya-nagara-sreshthi-purogam, or that Ayuktaka refers to the 
Governor who, along with the other members of the adhikarana 
headed by nagara-sreshthin, composed the authoritative body.4 

The procedure of land-sale described in the Gupta records 
referred to above throws some light on the very important, though 
somewhat intriguing, problem of the ownership of land. But 
radically different views have been entertained on this subject. 
Some regard the king as the sole proprietor of lands in ancient 
Bengal,® while others look upon the whole village or individual 
cultivator as the real owner.® The procedure of Jand-sale in Bengal 
raises interesting issues in respect of each of these theories. If, for 
example, we hold that the land belonged to the king, it is difficult to 
explain why his officer could not alienate it without the approval of 
the people or their representatives such as the mahattaras and the 
kutumbins. On the other hand, the fact that the proceeds of sale 
went to the royal exchequer goes definitely against the other two 


1 See supra p. 52. 

* Paharpur cp. (El. xx. 59). 

* IC. vi. 159-60. 

* One of the seals (No. 20) discovered at Basarh shows that a provincial 
Governor had his own adhikarena (ASI. 1903-4, p. 109). 

* Dr. U. N. Ghoshal, op. cit. 206-7. 

* This is the view of Dr. R. G. Basak (AJV. wu. 486-91). 
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theories. We must, therefore, admit that during the Gupta period 
the king was undoubtedly recognised as the sole owner of the soil, 
at least in Bengal. At the same time indications are not wanting 
that perhaps in more primitive times the villagers, either individually 
or through their assemblies, possessed specific rights over the lands 
within the jurisdiction of the village. Whether such rights amounted 
to ownership, absolute or even modified, it is impossible to say in 
the present state of our knowledge.t 


11. Perriop oF THE INDEPENDENT VANGA RULERS BEFORE THE PALAS 


The establishment of independent kingdoms in South and East 
Bengal in the sixth century a.p. necessarily brought about certain 
changes in the administrative system. But the tradition of the 
Gupta rule was preserved to a very large extent. The administra- 
tive divisions like bhuktis, vishayas and vithis were continued on 
the old lines, but there were changes or variations in details. We 
have specific mention of the Vardhamaina-bhukti and there was 
probably another bhusti with its headquarters at Navyavakasika2 
The Governor of the latter is called uparika, with the additional title 
mahdapratihadra in two earlier records, and antaraziga in a later one? 
Here, again, while the vishayapati or district-officer was generally 
appointed by the Governor, in one case he seems to have been 
directly appointed by the king. 

The administrative organisation of the different territorial 
units was also modelled on the old system. We have no definite 
information about the adhikaranas of bhukti or graéma, but there are 
specific references to the adhikaranas, of vishaya or district* in 
several records. Unfortunately their constitution is not as clearly 
stated as in the earlier records. Here the authoritative body, 
before which the intending purchasers of land present their petition, 
consists of the district adhikarana, a number of mahattaras and 
vyavaharins (or vydpdrins) and occasionally also other leading 


4 Cf. DUS. v. No. 1. pp. 1 ff. 

2 See supra p. 26. The area is not expressly designated as bhukti, but may 
be regarded as such as its Governor was called Uparika. 

* In Dharmaditya’s cr., dated year $, the Governor Sthinudatta is simply 
called mahéraja. The cr. of Gopachandra, dated year 19, seems to apply one or 
more additional titles to the Governor, but this portion of the text is legible 
(IA. 1910, pp. 195, 204). The unpublished Kurpalai cr of Samacharadeva refers to 
* Pauropakirika-cyaparapara-mahapratihara.’ 

* The district in the Faridpur Plates is named Vdraka-mardala-vishaya. The 
use of mandala as part of the name of vishaya is peculiar. 
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citizens.’ It has been suggested that the mahattaras represented 
the landed gentry and the vyavahdrins, the industrial or commercial 
interests of the district.2. This is plausible enough, but cannot be 
regarded as certain.2 As to the adhikarana itself, it is described 
as headed by ‘jyeshtha-kadyastha’ in two cases, and ‘the chief 
adhikaramka’ in another case.!. The other members of the adhi- 
karana are not specified. It has been inferred from the two 
descriptive expressions of adhikarana that the vishayapati did not 
control the affairs of the adhikarana, and his functions were 
separated from those connected with the adhikarana® It is 
difficult to accept this theory, which stands on the same footing 
as the view upheld by the same scholar, on similar grounds, that 
the provincial Governor had no connection with the adhikarana of 
the headquarters of the bhukti. But whatever might have been the 
actual constitution of the adhikarana of the district of this period, 
its association with the leading men of the district while exercising 
its authority shows that the old democratic spirit in local adminis- 
tration was still the characteristic feature of the government. 
That the same spirit prevailed in the vithi-adhikaranas of this 
period has already been mentioned above (v. supra p. 269). 

We must naturally expect some changes in the central govern- 
ment, Here the independent kings, who took the place of the 
distant Gupta overlords, bore the title mahirajadhirdja, which was 
less pretentious than the Imperial Gupta titles, parama-daivata, 
parama-bhattaraka and mahdrajddhirdja, but more dignified than 
the simple title mahdrdéja borne by old Vanga kings like Vainya- 
gupta, Chandravarman, and Simhavarman. But the independent 
kings of Bengal issued commands in right Gupta style to a large 
number of officials. Only one such list has been preserved in the 
Mallasarul Plate referred to above, and the names of the officials 
are given in Appendix a. The list is much smaller than that in 
the Pala and Sena records, and as most of the terms are obscure, 
it does not enable us to form an idea of the general administrative 
machinery beyond what has been stated above. It, however, 
represents the first stage in the administrative organisation which 
was further devcloped in the later periods. 


* Dr, U. N. Ghoshal (op. cit. pp. 204-5) regards them all as minor officials 
(cf. supra p. 269, fn. 2). 

2 IC. vi. 163. 

* Cf. supra p. 269, f.n. 2. : 

* The unpublished Kurpala cp. of Samacharadeva refers to “ mahattar- 
édhikaranam.” 

® IC. vi. 163. 
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The rule of the Palas for nearly four centuries established for 
the first time a long and stable government in Bengal. The 
administrative machinery must have assumed a definite form and 
taken deep root in the soil during this period. Unfortunately the 
available materials do not enable us to give a comprehensive 
picture of it with sufficient clearness, and we have to content 
ourselves with mere glimpses into its different aspects. 

The organisation of the kingdom into a series of administrative 
units called bhuktis, vishayas, mandalas, and other smaller ones 
ending with pdtakas were continued (v. supra p. 23). The Palas 
exercised direct administrative control over Bengal, Bihar, and 
Assam and we find mention of Pundravardhana-, Vardhamdna-, and 
Danda-bhuktis within the limitis of Bengal proper, Tira-bhukti and 
Srinagara-bhukti in Bihar, and Pragjyotisha-bhukti in Assam. The 
inscriptions of the, period give us the names of a large number of 
vishayas and mandalas (v. supra p. 24), and refer to the officers 
connected with their administration bearing designations identical 
with or very similar to those of the earlier period.!. But they do 
not throw any light on the forms of local governments prevailing 
at the time. We do not even know for certain whether the 
adhikaranas, constituted on democratic basis, still formed a feature 
of the administrative system. These are not referred to in any 
record, though it is not unlikely that they survived, perhaps in a 
modified form. 

The increased royal power was reflected in the assumption of 
the titles paramesvara, parama-bhattaraka, maharajadhirdja, evi- 
dently on the model of the Imperial Guptas. The central adminis- 
trative machinery was also developed, as the Palas ruled over a 
vast empire. It is during this period that we come across for the 
first time an important official of the state, whose status was like 
that of the Prime Minister. He was probably called mantr or 
sachiva.?, The post seems to have been hereditary in the family 


* The Khalimpur cp. (Pala Ins. No. 2) refers to Jyeshtha-kéyastha, Maha- 
mahattara, Mahattara, and Dasagraémika etc. as administrators of vishaya (vishaya- 
vyavaharinch). There are also references to Uparika, Mahd-kumdéramatya, Vishaya- 
pati, Gramapati, and Brahmanas, Kufumbins etc. The expression Rajasthaniya is 
generally added to Uparka (cf. Pala Ins., Nos. 14, 31, 46), though in one case 
it seems to be mentioned as a separate official (No. 6). In the former cases 
references are apparently to the Governor of a province who takes the place of 
the king ie. Governor and Viceroy. The official name Dasagrimika shows that 
the district was divided into groups of ten villages; cf. supra p. 269, fn. 1. 

* For the use of the term Sachiva in this sense cf. Pala Ins. No. 60. 
* Mantri’” is referred to in Ins. No. $1, 1. 61; No. 89, 1. 49. 
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of Brahamana Garga from the time of Dharmapala to Narayana- 
pala. The great power and high pretensions of these ministers 
described in Badal Pillar inscription (No. 16) have already been 
noted above (v. supra p. 116). The statement that the minister 
Darbhapani kept the emperor Devapala waiting at his door may 
be an exaggeration, but the inscription leaves no doubt that the 
Prime Minister exercised very great authority in the affairs of state. 
Another family supplied Prime Ministers to the later Pala kings. 
Yogadeva, the Prime Minister of Vigrahapala m1, is said to have 
succeeded to this post on hereditary principles, and members of his 
family held the same position up to the reign of Kumarapala 
(Ins. No. 50). Vaidyadeva, the minister of the last named king, 
who regarded him as a dear friend, was also an able general and 
founded an independent kingdom in Kamariipa. The Palas inherited 
the tradition of hereditary ministers from the Imperial Guptas. 
It may be said to be a characteristic feature in ancient India, and 
even less important offices, both in Gupta and Pala periods, were 
often filled up on hereditary principles? 

The form of government was, of course, monarchical. The 
succession to the royal throne seems to have been based on strictly 
hereditary principles. The hcir-apparent, designated as Yuvardja, 
is frequently referred to in the records, and was probably entrusted 
with important functions, though we have no definite evidence of 
it. Rdjaputra (royal prince) is included in the stereotyped list of 
officials, and as in the case of Ramapala, it is probable that some- 
times kings in old age left the cares of government to their 
sons, 

The establishment of a big kingdom or empire led to the 
creation of feudatory chiefs, who are referred to in the Pala records 
as rdjan, rajanyaka, réjanaka, rénaka, sémanta, and mahdsamanta. 
Such feudatory chiefs existed also under the older independent 
royal dynasties in Bengal. There are references to sémantas in the 
records of Saméacharadeva,? Devakhadga and Jayaniga. In the 
last case, the sémanta was a powerful chief, with a mahapratihara 
ruling over a vishaya or district under him. When §aésanka 
established an empire, the independent kings conquered by him 
became feudatory chiefs. One such ruler, called mahdraja mahé- 
sdmanta, is known to us, but there were probably others. That 
this system was also inherited from the Gupta period is proved by 


* Cf. R. D. Banerji, The Age of the Imperial Guptes, p. 98. Al Masidi 
also refers to hereditary offices in India (E. & D. 1. 90). 
* Unpublished Kurpalé copper-plate. 
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what has been said above (v. supra pp. 56, 59). The Pala rulers 
must have had many such sémantas under them, in addition to the 
defeated kings, re-instated in their dominions, whose exact relation- 
ship with the suzerain power cannot be determined with certainty. 
Occasionally the Pala kings held Durbars in which the feudatory 
chiefs and subordinate kings assembled at the capital city to 
render homage and obedience to the suzerain (v. supra p. 114). 

The decline in power of the central authority naturally gave 
an opportunity to the feudal chiefs to assume higher prerogatives. 
Even where they did not openly declare themselves free, they 
often practically exercised independent authority. The chiefs who 
rallied to the cause of Ramapala were de facto sovereign rulers, 
even though the Rdmacharita calls them sdmantas. We possess an 
official record! of at least one such feudal chief viz. ISvaraghosha 
of Dhekkari. Although he is called Mahdmdndalika, the grant is 
drawn up exactly in the style of independent kings such as those 
of the Pala, Varman and Sena dynasties, and, what is most 
interesting, the order of the ruler is issued to a host of officials, 
including rdjan, rdjanyaka, rajii, rdnaka etc., the list closely 
corresponding to what we meet with in the records of the Guptas, 
Palas and Senas. There can be hardly any doubt that chiefs lke 
Tsvaraghosha were independent rulers for all practical purposes, 
though they did not openly assume royal epithet. Their position 
was perhaps similar to the provincial rulers, like the Viziers of Oudh, 
during the last days of the Mughal rule. The designations rajan, 
vajanaka, rajanyaka, raénaka etc. in the stereotyped list of 
officials probably refer to them. 

The efficiency and comprehensive character of the administra- 
tive organisation of the Palas are best evidenced by the long list of 
officials given in their land-grants. Although the exact nature of 
the power and functions of many of them is not clearly known, the 
list enables us to form a general idea of the wide scope of the 
administrative machinery and the different departments through 
which it was carried on. 


A list of these officials, with such information as we possess 
regarding their functions, is given in Appendix B and we may state 
here in general terms some of the prominent features of administra- 
tion that may be inferred from them and other sources. 

It appears that the scope of the government not only embraced 
the secular affairs of the kingdom—political, social and economical, 
but even extended to moral and religious spheres. It is said, for 


* Ramganj cr. of ISvaraghosha ( IB. 149). 
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example, that Dharmapala maintained the rules of castes and 
religious orders in strict conformity to the holy scriptures.’ In 
this respect he merely followed the old traditions, but it is particularly 
interesting inasmuch as the ruler was himself a follower of Buddhism. 
This shows that the religious profession of the ruler did not influence 
the policy of the state, which was based on time-honoured precepts 
and conventions. The appointment of a long line of Brahmans as 
Prime Ministers by the Buddhist Pala kings also constitutes an 
important evidence to the same effect. ) 

The fact that Devapala appointed Viradeva as the head of the 
Naland& monastery? also indicates that the authority of the Pala 
kings exlended to the religious sphere. It has already been noted 
above (v. supra p. 115) that the Tibetan traditions ascribe the 
foundation of various Buddhist monasteries to Pala kings. There is 
epigraphic evidence to show that they endowed both Buddhist and 
Brahmanical temples and religious establishments 3 

Reference must be made in this connection to the royal agent 
for religious grants and endowments called dutaka. This term does 
not denote any regular officer, but usually a high official, sometimes 
even the crown prince, was selected as dutaka through whom 
request for any such grant was conveyed to the king, and _ later, 
the royal approval communicated to the officers concerned for the 
due execution of the charter for the grant. 

We know from Kautilya’s Arthasdéstra and other sources that 
administration was carried on by a number of departments of the 
government, each organised under an adhyaksha or superintendent. 
The list of officials mentioned in the Pala records pomts to a 
similar orgauisation,t though we are unable to define the nature 
and scope of the various departments into which the administration 
was divided. An analysis of the stereotyped list of officials.® 
however, indicates broadly the different departments of administra- 
tion and their scope of activities. 


1. The main powers and responsibilities of the government must 
have been in the hands of a central executive body acting directly 


1 Ins. No. 6, v. 5. Also cf. No. 89, v. 18. 

3 Ins. No. 8, v. 10. 

* Ins Nos. 2, 7, 14. The last one refers to the construction of a Siva 
temple by Narayanapala. 

* This is more definitely established by the statements in the Irda ce. 
referred to inf-a pp. 282-83. The title mahd- prefixed to well-known official 
names seems to indicate the organisation, under one head, of a number of such 
officials. s 

® This is arranged alphabetically in App. B with short notes to which 
reference should be made in respect of individual officials mentioned in the text. 
It must be added that the interpretation of the terms is mostly conjectural. 
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under the supervision of the king. In addition to the Rdjaputra 
and Prime Minister mentioned above, we have specific references to 
other ministers such as Mahd-sdndhivigrahika, Minister in charge 
of Peace and War, Rdjdmatya, probably denoting the junior 
ministers im general, Mahd-Kumdradmdtya, whose exact status is 
not known, and Duta, the ambassador; the other high executive 
officials being collectively referred to as amdtyas. An officer, called 
Angaraksha, was probably the Head of the Royal Body-guard. 
Rajasthaniya probably denoted a high official under the king and 
possibly had the status of a Regent or a Viceroy. 

A class of officers described as adhyakshas or supervisors of 
elephants, horses, colts, mules, cows, buffaloes, goats and sheep, 
must be distinguished from army officers in charge of some of these, 
referred to later.1 They may be regarded as Superintendents of 
elephants, horses efc. maintained by the state, and their functions 
and duties may be similar to those of the functionaries of the same 
iiaines described in the Kautiliya Arthasdstra2 

w. Revenue Department. There were different classes of officers 
for collecting revenues from different sources. Those from agricul- 
tural lands must have been mainly collected through the heads of 
territorial units, such as Uparika, Vishayapati, Ddsagrdmika and 
Gradmapati. The exuct nature of these revenues is not known to 
us, but they are referred to in general terms as bhdga, bhoga, kara, 
hiranya, uparikara etc? in the land-grants. We have a specific 


* In the Khialimpur cr. (No. 2) we have the compound ‘ hasty-asva-go- 
mahishy-aj-ivik-idhyaksha’ as well as balddhyaksha and nakddhyaksha (evidently 
a mistake for navadhyaksha or naukadhyaksha). In the Nalanda cr. of Dharma- 
pala (No. 3) we have ‘ hasty-asv-oshtra-bala-vydpritaka’ as well as ‘ kigora-vadavé- 
go-mahishy-adhikrita.” The Monghyr cr. of Devapala (No. 6) has ‘ hasty-asv- 
oshtra-bala-vydpritaka’ and ‘ kisora-vadavd-go-mahishy-aj-avik-ddhyaksha.’ With the 
addition of ‘nau’ before ‘bala’ in the first, these two expressions become 
stereotyped in the later Pala Grants. It is obvious that we have to deal with 
two sets of officers, referred to respectively as ‘vydpritaka’ and either ‘ adhikrita’ 
or ‘adhyaksha.” The use of the words ‘nau’ and ‘bala’ indicates the military 
character of the former. Adhyaksha should then be taken in the sense of a 
superintendent in ibe civil administration. 

? Bk. u. Chs. xxix-xxxr. 

% The meaning of these terms is not definitely known, but the following 
suggestions may be provisionally accepted : 

Bhiga=Land-revenues paid in kind. 

Bhoga=Periodica} supplies of fruits, firewood, flowers and the like which 
the villagers had to furnish to the king. 

Kara=A general property tax levied periodically. 

Hiranya=Tax in cash levied upon certain special kinds of crops as distin- 
guished from the tax in kind (bhdéga) which was charged upon 
the ordinary crops. 

Uparikara=Ympost levied on temporary tenants, 
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reference to an officer called Shashth-ddhikrita, and it is probable 
that he collected the sixth part of various articles which 
belonged to the king according to Manu-smriti.! Another officer, 
called Bhogapati probably collected the tax referred to as bhoga. 
The other kinds of taxes and revenues may be inferred from the 
designations of officials employed to collect them. If our interpreta- 
tion of these terms are correct, the following taxes were imposed 
during the Pala period. 

1. Tax payable by the villagers for protection against 

thieves and robbers.” 

2. Customs and tolls. 

3. Fine for criminal offences.3 

4. Ferry-dues. 

These taxes were collected respectively by Chauroddharanika, 
Saulkika, Désdparadhika, and Tarika. 

m1. The Accounts (and probably also Records) Department 
was in charge of Mahdékshapatalika. He was probably assisted by 
Jyeshtha-kayastha. 

1v. Official names like Kshetrapa and Pramdtri seem to refer 
to a department of land-survey. 

v. The Judicial Department was in charge of Mahddandandyaka 
(called Dharmadhikara in Ins. No. 50). 

vi. The Police Department had several officers such as Mahé- 
pratihara, Dandika, Daéndapdsika and Dandasakti. The first was 
probably in charge of the palace, but the duties of the others cannot 
be defined. Another officer Khola was probably in charge of the 
Intelligence Department. 

vu. The Military Department was in charge of Sendpati or 
Mahdsenadpati, There were separate officers under him in charge 
of infantry, cavalry, elephants, camels and ships which formed the 
chief divisions of the army. The names of some special officers 
are also mentioned such as Kottapdla in charge of forts, and 
Prantapdala, the Warden of the Marches. 


For discussion, with references, cf. U. N. Ghoshal, op. cit. pp. $4, 237, 36, 
60, 210, There are, in addition, two kinds of taxes, each mentioned only in a single 
record, pindaka (Ins. No. 2) and ratnatraya-sambhoga (No. 46) the meaning of 
which is unknown. Dr. Ghoshal’s interpretation (op. cit. p. 244) of these two 
terms is hardly convincing. 

1 Ch, vir. v. 181. 

* For ‘this interpretation of Chauroddharana, cf. Ghoshal, op. cit. p. 243, fn. &. 

* For the different views on the interpretation of the term daééparadha, c*. 
Ghoshal, op. cit. pp. 219-20. 

* See supra p. 277, fn. 1. 
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The Nalanda cp. of Dharmapala (No. 3) refers to the tradi- 
tional five-fold military divisions viz. Elepbant, Cavalry, Chariot, 
Infantry and Navy but there is no reference to any officer in charge 
of Chariots. 

That the navy always played an important part in the military 
organisation of Bengal is known from various sources. Apart from 
the specific references in Raghuvamésa to the naval force of Bengal 
and the general references in foreign inscriptions to Bengal as a 
sea-power (supra p. 37, fn. 3; p. 55, fm. 1), ships are frequently 
mentioned in the inscriptions of Bengal, and there is probably also 
x reference to a ship-building harbour in an inscription of Dharma- 
ditya (supra p. 51). We have also references to naval fights in 
south Vanga during the reign of Kumiarapala (supra p. 168) and 
a naval expedition to the west sent by Vijayasena (supra pp. 214-15). 

The clephant forces of Bengal are also frequently mentioned in 
many inscriptions, and their effective strength is indirectly admitted 
even in the records of many foreign foes which refer to their 
formidable array in glowing terms. 

As regards cavalry, we learn from inscription No. 6 that horses 
were imported from Kamboja, which has always been noted for 
horses of good breed. 

The mention in the Pala records of a number of tribal names 
along with the officials may be taken as referring to the military 
units recruited from those tribes.2 These are Gauda, Méalava, 
Khaéga, Kulika and Hina in the Nalanda cr. of Dharmapala (No. 3). 
Karndta and Ldéta are added in the records of subsequent kings, 
while Choda occurs in a single inscription (No. 46) of the time of 
Madanapala, the last Pala king? The fact that there is no reference 
to these tribes in the Khalimpur cp. of Dharmapala, might lead one 
to presume that this military organisation was not fully developed 
till towards the close of his reign. The name Gavuda in the list is 
certainly very interesting and possibly refers to the soldiers 
recruited in the home territory of the Palas. Kulika cannot be 
obviously taken as an artisan or merchant and must be regarded as 
the name of a people.* The other tribes are well-known. It is 
obvious from this list that the Pala kings recruited mercenary 
soldiers from all parts of India. 

* For illustrations of chariots and armed warriors, cf. Paharpur, pl. tvu. 

* The words chata-bhata which follow these tribal names mean regular and 
irregular troops (CII. m1. 98). 

* The addition of Odra to this list (EHBP. 1. 142) is due to the misreading 
of Gauda as Odra(dra) in El. xvu. $21. 

* * Kulika’ occurs in the list of peoples and countries in Brahma Purana. 
It is placed in the Northern Division along with Giandharas, Yavanas, Kambojas, 
Kaémiras and Lampakas (Ch. xxvu, vv. 45-50). 
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Very little is definitely known about the plannings of campaigns 
or method of warfare. But the reference to officers like Mahé- 
vythapati in later records seems to indicate that formation of 
vythas or different types of battle-arrays, such as are mentioned in 
Kautilya's Arthasdstra, still formed an important part in military 
strategy. If we could believe in the poetic descriptions in inscrip- 
tions, we might conclude that marches of each element in dense 
formations were the general rule in military movements. 

The list of officials contained in the Pala records contains many 
names other than those referred to above. But in the absence of 
definite knowledge about their meaning we cannot say whether the 
officials belonged to any of the Departments noted above or to new 
Departments which are yet unknown to us. For example, Khanda- 
raksha might have been in charge of a Department of construction of 
buildings and their repairs. 


v. Perr:op or THE SENAS AND OTHER Minor Dynasties. 


The administrative machinery set up during the Pala period 
continued under the Senas, and was also adopted, as far as local 
conditions permitted, by the Kambojas, Chandras, Varmans and 
other contemporary minor ruling dynasties. The records of these 
dynasties, however, reveal some new developments. 

As regards administrative divisions, smaller territorial units 
such as pdtakas, chaturakas, and dvrittis come into prominence 
(v. supra p. 23), We have references to Bhuktipati, Mandalapati 
aud Vishayapati, who were undoubtedly rulers of the three territorial 
units. The extent of Pundravardhana-bhukti was vastly increased 
under the Senas (v. supra p. 24) and this single bhukti included the 
whole of the modern Rajshahi, Dacca and Presidency Divisions, 
and a part, at least, of the Chittagong Division. On the other 
hand the jurisdiction of the Vardhamana-bhukti was curtailed, at 
least in the north, and a new bhukti, with Kankagrima as centre, 
was established (v. supra p. 28). The reasons for these changes are 
not apparent. 

The later Sena kings assumed additional titles such as asvapati, 
gajapati, narapati, rdjatrayadhipati, and these are also applied to 
Dasaratha-deva. We also come across the term Mahd-mantri 
denoting the Prime Minister. 

It is interesting to note that the stereotyped lst of persons 
(App. c) to whom commands are issued in copper-plate grants 


* The term Mahé-mantri does not occur in the regular list of officials, But 
the grandfather of Bhatta Bhavadeva is said to have been a Maha-mantri of the 
king of Vahga (Belava cr. v. 10, JB. $3). ; 
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includes the queen (rajfii or mahishi) who does not figure in 
similar lists of even a single record of the Pala kings. Whether 
this addition signifies any political importance of the queen it is 
difficult to say, but as the Chandras, Varmans, Kambojas and 
Senas, whose records contain the addition, all originally belonged to 
territories outside Bengal,) the innovation might be due to foreign 
influence. 

More significant, however, is the inclusion of Purohita in the 
grants of the Kamboja, Varman and Sena kings. It indicates the 
great importance attached to religious and social aspects of 
administration during the rule of these dynasties which were all 
followers of orthodox Hinduism. This view is supported by 
traditions current in Bengal in respect of king Samalavarman, 
Harivarman, Vallalasena and Lakshmanasena to which reference 
will be made in Ch. xv infra. It is noteworthy that the designation 
Purohita is changed to Mahdé-Purohita in the later Sena records. 
Mention is also made of Sdntydgdrika, Sdntydgdradhikrita and 
Sdntivdrika who were evidently priests in charge of various religious 
rites, though it is not definitely known whether they were regular 
officials. Another office of the same type was probably that of 
Réja-pandita? 

The importance of Mahd-sdndhivigrahika seems to have been 
considerably increased (see App. c) and we come across two new 
high officials, Mahd-mudradhikrita and Mahda-sarvadhikrita. The 
exact meaning of these terms is not clear, but the first probably was 
an officer of the status of Lord Privy Seal. It is imteresting to 
note that the second name still survives in Bengal in the title 
* Sarvadhikari,’ 

The head of the Judiciary is called Mahd-dharmdadhyaksha. 
Similarly we meet with new names in the Military Department, 
such as Mahé-pilupati, Mahad-ganastha, and Mahd-vyihapati. 
Whether these are new functionaries or merely new names for old 
officers, it is difficult to say. The Army Department seems to include, 
in addition to infantry, cavalry, elephants and ships, also herds of 
cows, buffalces, goats and sheep.? It is not unlikely, however, 


2 Ramganj cp. of ISvaraghosha (JB. 149) and the Sundarban cp. of 
Dommanapala (/HQ. x. 321) also contain ‘réjfi,” but these may be due to 
imitation of the prevailing custom. Besides, Dommanapfla was also a foreigner, 
his family having migrated from Ayodhya. 

® * Réjapam’* in 1. 56 of the Madhyapada Ins. of Visvariipasena has been 
taken as an abbreviation of Rajapendita (1B. 142). The name, however, does 
not eccur in the stereotyped list of officials. 

* The expression used in the grants of the Chandra, Varman and Sena 
kings is ‘nau-bala-hasty-aiva-go-mahish-aj-ovik-ddi-vydpritake. The Ramganj cr. of 
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that though enumerated along with the four military divisions, they 
really refer to the civil departments connected with these animals, 
as in the Pala period. Their use during wars probably obliterated 
any real distinctions between the two departments for all practical 
purposes. 

The copper-plate of Isvaraghosha! mentions the names of 
twenty-nine officials (App. p) which are not met with in any other 
records in Bengal. Among them are five palace officers viz. Maha- 
tantradhikrita, probably the High-Priest in charge of religious rites, 
Maha-karanddhyaksha, probably the chief of the Secretariat, 
Sirorakshika, probably the chief of royal body-guard, and Antah- 
pratthara and Abhyantarika, both evidently connected with the 
harem of the king. That the kings maintained a fairly big harem 
is definitely proved by the statement in the Belava cr. of Bhoja- 
varman that Samalavarman’s ‘seraglio was full of the daughters 
of many kings.” 

Three of the new names, Mahd-balakoshthika, Mahd-baladhi- 
karamika and Vriddha-dhénushka were important military officials, 
though their exact status is not known. The second name seems 
to indicate the existence of a regular military office or secretariat 
(adhikarana) . 

In the Revenue Department we meet with a new name 
Hattapati, who was presumably the Superintendent of markets 
which were undoubtedly great sources of revenue. A similar official, 
though not probably connected with revenues, was Panityagarika 
who most likely supervised the rest-houses where travellers could 
get shelter, food and water. 

The Sundarban cp. of Dommanapila refers to * Sapt-dmdtya.’ 
Its exact significance is unknown, but it is difficult to accept as 
valid the inference that the number of ministers in the Sena period 
was fixed at seven} 

The Irda copper-plate* of the Kamboja king Nayapala throws 
new light on the organisation of administration. It includes in the 
list of officials “the Heads of Departments (adhyakshavargga) 
along with the clerks (Karana) ; the Commander-in-Chief (Sendpati) 
with the heads of military associations (sainika-sangha-mukhya) ; 
the Ambassadors (Dita) with the officers of the Secret Service 


Tévaraghosha (1B. 149) has ‘ hasty-asv-oshtra-nau-bala-vydpritaka’ and‘ go-mahishy- 
aj-Gvika-vadav-idhyaksha’; cf. supra p. 277, fn. 1. 

> IB. 149. 

* Cf. v. 12 (IB. 20). 

* EHBP. 1. 120, where reference is made to Sapta-sachiva, but the expression 
actually used in the Ins. is Sapt-imdtya. 

“ Pala Ins. No. 49. 
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(gidha-purusha) ; and the political advisers (Mantrapdla).” It 
thus clearly testifies to the organisation of each Civil Department 
under a Head or Superintendent assisted by a number of 
subordinates. As regards the Military Department there were 
various organised units whose chiefs assisted the Commander-in- 
Chief. The Foreign Department seems to have had two distinct 
branches, one dealing with general policy regarding external affairs, 
and the other corresponding to an Intelligence Department, whose 
fields of activity presumably lay in foreign countries. This shows 
a striking resemblance to the system described in Kautilya’s 
Arthasdstra, and the inclusion among the officials of Pradeshtris, 
a term also used in the same treatise, strengthens the conclusion 
that the administrative system in Bengal was largely based on the 
framework described in Kautilya’s Arthasdstra. 

It is interesting to note in this connection that the stereotyped 
Hst of officials in the grants of the Chandra, Varman and early Sena 
kings concludes with the following words: “...and all those royal 
officers, mentioned in adhyaksha-prachdra, but not included in the 
above list.” ‘ Adhyaksha-prachaéra,’ as is well-known, is the name 
of a chapter in Kautilya’s Arthasdstra which deals with heads of 
departments and other high officials. 

The brief outline given above is all that we can glean from 
available data regarding the history of the administrative system 
in Bengal. But tmadequate and unsatisfactory though it is, it 
undoubtedly proves the gradual evolution of an organised adminis- 
trative machinery and indicates that this province did not lag 
behind other parts of India in this respect. 


APPENDIX 
A 


List of officials mentioned in the Mallasdrul Copper-plate 


zo 


of the time of king Gopachandra. 


Agraharika—Supervisor of agrahdra lands, 7.e. lands offered 
as free gifts to Brahmanas for their subsistence or 
settlement therein, or for some religious purposes. 

Audrangika—Collector of Udranga which is probably a tax 
on permanent tenants (U. N. Ghoshal—Hindu Revenue 
System, 210). 

Aurnasthinika—Officer in charge of woollen articles (?) (IC. 
vr. 160). 

Avasathika—Probably the supervisor of royal palace and 
other government buildings, including temples, rest- 
houses ete. 

Bhogapatika (p. 278) ~Kielhorn takes bhoga as equivalent 
to bhukti (EI. rw. 253, f.n. 6). 

Chauroddharanika (p. 278)—Some regard him as a high 
police official (EHBP. 146). 

Devadroni-sambaddha—Officer entrusted with deva-droni 
(probably temples and sacred tanks). 

Hiranyasamudayika—Probably collector of taxes paid in 
cash (p. 277). 

Kartakritika. 

Kumarimatya—District Officer (p. 265). For other mean- 
ings of this term, cf. R. D. Banerji—Imperial Guptas, 
pp. 71 ff. His contention that some of the Kumérd- 
matyas were equal in rank to the heir-apparent and 
even to His Majesty the king is highly improbable. 
The word -pddiya, which Mr. Banerji interprets as 
‘equal in rank,’ should rather be taken as ‘ belonging 
to the foot of.” In other words Kumérémétya was 
the general name of a class of officials some of whom 
were directly under the king or the crown-prince. It 
is difficult to accept the usual interpretation of 
Kuméardmdtya as Prince’s Minister. The term probably 
refers tc one who has hereditary right to a high office 
of state. 
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12. 


13. 


14. 
15. 
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12. 
13. 
14, 


15. 
16. 


Pattalaka—Pattala denotes a territorial unit in Gahadavale 
records (EI. x1x. 293). 

Tadayuktaka—This may be a class of officials called 
dyuktaka (pp. 265, 270). 

Uparika—Provincial Governor; probably also used in the 
sense of a superior officer (p. 265). 

Vahanayaka—(p. 269) 

Vishayapati—District-Officer (p. 265). 


B 


List of officials mentioned in the land-grants of Pala 
kings (excluding the compound terms noted 
supra p. 277, fn. 1.). 


Abhitvaramana (also with suffix ‘ka’). 

Amatya—Probably a general designation of a class of high 
officials (p. 277.). 

Angaraksha—p. 277. 

Baladhyaksha—Officer in charge of infantry (p. 277, f.n. 1). 

Bhogapati—p. 278 (Cf. A. 5). 

Chauroddharanika—-p. 278 (Cf. A. 6). 

Dandapasika—p. 278. 

Dandagakti—p. 278. 

Dandika—p. 278. 

Dasagrimika—pp. 269, f.n. 1; 273, fn. 1; 277. 

Dasaparadhika—Probably an officer who collected fines for 
ten specified kinds of criminal offences (p. 278, f.n. 3). 

Daussadha-sadhanika. 

Data—Ambassador. 

Dita-praishanika—This is written as one name, but as 
Rajasthaniya and Uparika are treated as different in 
Ins. No. 6, and as one name in other inscriptions, 
dita~praishanika may be really names of two officials, 
dita and praishanika. As a compound word it literally 
means ‘one who sends out a messenger’ (1B. 185). 

Gamigamika. 

Gaulmika—Probably an officer in charge of a military 
squadron called gulma, consisting of 9 elephants, 
9 chariots, 27 horses and 45 foot-soldiers. Gulma, 
however, also means a wood, fort and a police-station. 
Dr. Fleet translates gaulmika as ‘superintendent of 
woods and forests’ (Ci7. m. 52, fn. 4). Dr. U.N. 
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17. 
18. 


19. 


20. 


21. 


2g. 


23. 
24. 


30. 


31. 
32. 
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Ghoshal takes gaulmika as collector of customs duties 
(op. cit. 246) and refers to ‘gulmadeya,’ used in the 
Arthasdstra in the sense of ‘dues paid at the military 
or the police stations’ (p. 292). His view is evidently 
based on the fact that saulkika is immcdiately followed 
by gaulmika in the Pala records; but, in Sena records 
gaulmika immediately follows the names of military 
officials. 

Gramapati—Head-man of a village. 

Jyeshtha-kaiyastha—pp. 272, 273, 278 (Cf. prathama- 
kayastha, p. 266). 

Khandaraksha—p. 280. The Ardha-Mdgadhi Dictionary 
translates it as ‘Cusioms-Inspector or Superintendent of 
Police’ Dr. U. N. Ghoshal regards it as a military 
official (THQ. xiv. 839). 

Khola—p. 278. Spy (according to Ardha-Mdgadhi Diction- 
ary, on the authority of Pinda-niryukti attributed to 
Bhadrabahv). 

Kottapala (also Kotapila)—Officer in charge of forts 
(p. 278). 

Kshetrapa—p. 278. Probably an officcr in charge of lands 
under cultivation. 

Kumaramatya (Cf. A 10). 

Maha-dandaniyaka—Chief Judge, General, or Magistrate 
(p. 278). 

Maha-daussidha-sidhanika—(cf. No. 12). 

Mahia-kartakritika—(cf. A. 9). 

Mahakshapatalika—p. 27S. 

Maha-kumaramatya—Higher class of Kumaramiatya (ef. 
A. 10). 

Mahi-pratihira—Pratihdra means a door-keeper. Maha- 
Pratthara was evidently a high official in the Police or 
Military department. The title is applied to both 
military and civil administrative officers and feudatories 
(pp. 52, fn. 2; 271, 274, 278). 

Maha-sindhivigrahika—p. 277. Sandhivigrahika occurs in 
Ins. No. 46 as the ditaka of the grant, but is not 
included in the regular list. Cf. App. c. No. 13. 

Maha-senapati—p. 278. Commander-in-Chief. 

Nakadhyaksha (probably a mistake for Navadhyaksha or 
Naukidhyaksha—Superintendcnt of ships) . 

Pramatri—Probably an officer in charge of land-survey 
(p. 278). According to some, he was a judicial officer 
in charge of recording evidence. 


x.] 


34. 
35. 


36. 
37. 


38. 
39. 
40. 


41. 
42. 
43. 
44. 
45. 
46. 


47. 
48. 


1. 
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Prantapala—Warden of Marches (p. 278). 

Rajimitya—p. 277. Amdtya generally denotes high officials 
of state. As this name occurs immediately after Raja- 
putra, it has been taken by some as denoting a high 
minister of state, probably the ‘Prime Minister’ 
(EHBP. 114). 

Rajasthaniya—Regent or Viceroy (p. 277). 

Samigamika—It occurs only once in Ins. No. @ and is 
probably a mistake for No. 15. 

Sa (or Sa) rabhanga. 

Saulkika—Collector of tolls and custom dues (p. 278). 

Saunika—This term occurs only in Ins. No. 46 in the place 
where we would expect saulkika. So it may be a 
mistake for this term. Otherwise it probably denotes 
the Superintendent of slaughter-house (cf. Sdnd- 
dhyaksha in Arthasdstra, u. Ch. xxv). 

Sendpati—p. 278. Commander of the army. 

Shashthadhikrita—p. 278. 

Tadayuktaka— (cf. A. 12). 

Tarapati (also Tarapatika)—-Probably supervisor of ferries. 

Tarika—Probably collector of ferry dues. 

Uparika—Provincial Governor (p. 265). It is preceded by 
rajasthaniya (No. 36), probably a separate official, but 
some take the two together (p. 273, f.n. 1). 

Viniyuktaka. 

Vishayapati—District-Officer. 


Cc 


List of officials mentioned in the land-grants of 
Chandra, Varman, and Sena kings excluding (1) the 


compound term ‘ nau-bala-hasty-asva-go-mahish-~aj-avik- 
Gdi-vydapritaka’ (for which see supra p. 277) and (2) 
the names already noted in App. B (Nos. 6, 7, 18, 16, 
91, 27, 29, 31, 35, 39, 48). For notes and interpretations 
cf. IB 183 ff. The following notes may be regarded as 


only supplementary. 


Antarahga—For various suggestions about its meaning cf. IC. 
1. 684; EHBP. 118. Cf. supra, p. 271. 
Brihad-uparika—cf. A. 13; B. 46. 
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10. 


11. 
12. 
13. 


14. 
15. 
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18. 
19. 


History of Bengal [cH. 


Dandaniyaka—cf. B. 24. 

Dauh-sidhanika (also, Dauh-sidhya-sadhanika)—cf. B. 12. 

Maha-bhogika—cf. A. 5, B. 5. 

Maha-dharmadhyaksha—Chief Justice. 

Maha-duhsadhika (cf. 4). 

Maha-ganastha—Probably a military officer. Gana denotes 
a body of troops consisting of 27 chariots, as many ele- 
phants, 81 horses, and 135 foot. Mr. N. G. Majumdar 
interprets it differently (JB. 186). 

Maha-mahattaka—It has been interpreted as Prime Minister 
(TB. 131), but this is very doubtful. 

Maha-mudradhikrita—p. 281. Some take it as_ the 
Mudradhyaksha of the Arthasdstra, ie. the Superin- 
tendent of Passports. It does not, however, seem to 
have any connection with coins or currency, as the use 
of mudrd, in the sense of a coin, belongs to a later 
period. 

Maha-pilupati—Probably the chief trainer of elephants. 

Maha-purohita—Chief Priest (p. 281). 

Maha-sandhivigrahika—This name also occurs in the Pala 
records. But the office was one of great importance 
during this period. Both Bhatta Bhavadeva and 
Adideva, his grandfather, were Sdndhivigrahika and 
Prime Minister of kings of Vanga. In the Bhawal cp. 
of Lakshmanasena, Sankaradhara, the Mahd-sandhi- 
vigrahika of Gauda, is said to be the chief of a hundred 
mantrins (EI. xxv. 10, 18). This officer was also 
generally the dataka of Sena grants. 

Mahia-sarvadhikrita—p. 281. 

Maha-vyiihapati—Military officer in charge of battle-arrays 
(vyitha). 

Mandala-pati—Officer in charge of a mandala. 

Pithikavitta—Probably an officer concerned with the 
arrangement of seats in an assembly or the royal] court 
according to rank and status of their occupiers. 

Purohita—Priest (p. 281). 

Sandhivigrahika—Cf. No. 13. 


List of Officials (D) 289 
D 


List of officials mentioned in the Raémganj cr. of Isvara- 
ghosha, and not met with in any other record in Bengal. 
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11. 
12. 
13. 
14, 
15. 
16. 
17, 
18, 
19, 
20. 
21. 
4 
23. 
24. 
25. 
26. 
27. 
28. 
29. 


Abhyantarika—p. 282. 

Angikaranika—Officer for administering oaths (?) 

Antah-pratihara—p. 282. 

Autthitasanika—Officer in charge of arranging seats (?) 

Bhuktipati—Head of a Province. But “Uparika” is also 
mentioned separately. 

Dandapala—Probably the same as C. 3. 

Dandapanika—Cf. B. 7-9. 

Ekasaraka. 

Hattapati—p. 282. 

Karmakara—Was he an Officer in charge of Labour ? 

Khadgagriha—Body-guard ? 

Khandapala—Probably the same as B. 19. 

Kottapati—Probably the same as B. 21. 

Lekhaka—Seribe. 

Maha-baladhikaranika—p. 282. 

Maha-balakoshthika—p. 282. 

Mahi-bhogapati—Cf. B. 5. 

Maha-karanidhyaksha—p. 282. 

Maha-katuka. 

Maha-kayastha—Chief Scribe or Clerk (Cf. B. 18). 

Maha-pidamilika—Chief Attendant (?) 

Mahi-tantradhikrita—p. 282. 

Santakika. 

Sirorakshika—p. 282. 

Tadaniyuktaka—Probably the same as B. 48. 

Thakkura. ae 

Vasigirika—Officer in charge of residential buildings (?) 

Vriddha-dhanushka—p. 282. 


CHAPTER XI 
SANSKRIT LITERATURE 


Tue early literary history of Bengal, to which or to parts of 
which references commence with comparatively late Vedic literature, 
is for the most part a matter for conjecture. We have seen’ that 
m the period or periods during which the Vedic Samhitas came into 
existence, Bengal had not probably yet characterised itself as a 
political and cultural, much less as a literary, unit of the northern 
Aryan India. While the Vajasaneyi recension of the Yajurveda, in 
which the easterner Yajfiavalkya plays a leading part, had its most 
probable origin in the east (Videha), it is curious that Magadha 
and Anga still serve to the Atharva-veda (v. 22. 14) as a symbol 
of a distant land, and the more eastern provinces are never 
mentioned. We have also seen that the extension of Vedic civilisa- 
tion must have been further achieved in what is conventionally 
called the Brahmana period; but one of the latest of the major 
Brahmanas, the Satapatha, which belongs to the Vajasancyi and 
which bears witness to much cultural activity in Videha, describes 
(xm. 8. 5) the people of the east as hostile or demoniac (dsurya). 
Similarly the eastern land of Pundra receives disapproval in the 
Aitareya Brahmana (vu. 18) as the home of Dasyus; and in a 
dubious, but probably not very complimentary, passage in the 
Aitareya Aranyaka (11. 1. 1) the composite tribe of Vangdvagadha? 
receives mention in a list of tribes who were guilty of transgression. 
This tradition of the association of Vanga, along with Pundra, with 
outcast tribes is preserved as late as the Bodhdyana Dharma-sitra 
(1. 2. 14), which prescribes penances to those who visit these 
unclean lands. The imperfect Aryanisation of a greater part of 
what is known as Bengal is perhaps responsible for this attitude of 
frank dislike ; and linguistic and ethonological evidences make the 
presence of Kol-Munda and Dravidian tribes in these regions highly 
probable. But it is also possible that Bengal in this period had a 
culture which was not only non-Aryan but also non-Vedic, pre- 
sumably fostered by the hypothetical Outer Aryans of Grierson. 
The Midland Brahmanic culture must have taken a fairly long 
time to strike its root in the eastern soil; and the same causes a8 
rendered Magadha the probable headquarters of the non-Vedic 
Vratya Aryans also made it, in later history, the starting ground 
of at least two great non-Brahmanical religious systems. 


* See supra p. 7. * The question is discussed supra p. 8. 
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The racial and political units of Bengal, on the other hand, are 
mentioned as quite prosperous and powerful in the Mahdébhédrata, 
in which the eastern tribes of Magadha, Anga, Vanga, Pundra, 
Suhma and Kalinga play an important part ; but there is no reference 
to any literary activity in these countries. The professional story- 
tellers and reciters, known as Sittas and Magadhas,’ however, to 
whom has been ascribed the preservation of epic tales, were in all 
probability. as the latter designation also indicates, people of the 
east. As the man of Magadha is par excellence the designation of 
a minstrel, it is not unlikely that Magadha was in epic times 
the seat of minstrelsy; and this conjecture appears to receive 
support from a reference in the Vadjasaneyi-samhité (xxx. 5) to 
the symbolic sacrifice of the man of Magadha to “loud noise” 
(atikrushtéya mdgadham). The man of the east, especially of 
Magadha,? has also been connected with the nomadic Vratya, with 
his weird dress, appearance and speech and equally weird rites 
and ceremonies, described in the Atharva-veda xv and elsewhere ;3 
but no mention is made of any kind of literary culture, and all that 
we can plausibly infer from the somewhat vague and obscure 
references is that the speech of the Vratya,* though Aryan, betrayed 
Prakritic habits, indicating a more rapid linguistic change of the 
Indo-Aryan in the eastern provinces. That the standard language 
was that of the North (Udichya), from which dialects of the 
provinces, including the East (Prachya), must have shown devia- 
tions, is confirmed by the view of the later Vedic period, which is 
expressed in the Kaushitaki Brahmana (vi. 6), that 
“in the northern region speech is spoken with greater discernment ; men, therefore, 
go to the north to learn speech; he who comes from there, they like to hearken unto 
him.’* 

It is no wonder, therefore, that the northerner Panini should, 
in his great and standard grammar, refer to the peculiarities of the 


2 E. Washburn Hopkins, Great Epeic of India (New Haven 1990), Pp. $64 f. 

2 Léityayana Srauta Sutra, viii. 6. 28; Katydéyana Srauta Sutra, xxi. 4. 22. 
Un these passages see J. W. Hauer, Der Vratya (Stuttgart 1927), pp. 6-7, 96-97 
nod 143 f. \ / 

® The location of the Vratyas is uncertain, but some of them probably 
settled in Magadha and the eastern provinces; see CHI. 1. 123. A full and critical 
résumé of the Vedic texts on the Vritya problem is given in J. W. Haver, op. cit. 
Charpentier (IVZKM. xxv. 355-68) finds the Rudra-Siva cult in the Vratya practices, 
but A. B. Keith (JRAS. 1915, p. 155) rejects this hypothesis. See Hauer, op. ett. 
p. 297f. on the religious ideas of the Vratyas, ; 

* As deseribed in Taindya Mahibrakmana, xvii. 1. 9. Cf. Weber's explanation 
in his Indien Literature (Eng. tr. London 1904), pp. 67, 68. A discussion of this 
passage will be found in Hauer, op. cit. pp. 69, 168-72, 174f. : 

® tasmid udichydm disi prajidtateré vag udyate, udaficha “eva yanti 
vichatn éikshitum, yo vd tata dgachchhati tasya vd suérishanta sti. 
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eastern speech ; and the earliest indication of some kind of literary 
activity in the east is to be presumed from his references to 
eastern grammarians. The eastern peculiarities noticed by Panini 
concern the designation of some eastern people (ii. 4. 66; iv. 1. 178; 
iv. 2. 113; viii. 3. 75) and of certain parts of the east (i. 1. 75; 
iv. 2. 76, 120, 123, 189), the formation of the names of certain 
eastern cities, villages and their inhabitants (vi. 2. 99; vii. 3. 14, 24), 
an eastern peculiarity in the name of a game (vi. 2. 74), the 
morphology of eastern proper names (ii. 4, 60; iv. 1. 17; v. 3. 80), 
the designation of tributes which may have been rendered by the 
north to the east or vice versa (vi. 3. 10), the name of certain 
measures of weight which may have been known from eastern 
merchants (v. 4. 101) and the eastern mode of the articulation in 
greeting a person (viii. 2. 86) ; but much more interesting are the 
direct references he makes to the views of eastern grammarians 
(in. 1. 90; iii. 4. 18; iv. 1. 17, 43, 160; v. 3. 80, 94; v. 4. 101; 
viii. 2. 86) in regard to the morphology, phonetics and syntax of 
the eastern dialect. It is clear that in Panini’s time, as in that of 
the Kaushitaki Braéhmana, the standard literary language was still 
the dialect of the north, to which Panini himself belonged ;1 but 
his reference to the opinion of eastern grammarians also makes 
it probable that linguistic speculations in the east must have 
acquired such a position in his time that it became necessary for 
him to take them into account. Such linguistic speculations 
doubtless indicate the existence of a respectable body of literature 
on which they based themselves; but nothing unfortunately has 
survived, and this literature is now only a matter of surmise. It 
should also be noted that no definite denotation can be attached 
to Panini’s Prdiich or Prachya. If it is equivalent to the Prasii of 
the Greek writers, it would denote preferably the people of 
Megadha; but in all probability it was a much more extensive 
term which included the peoples or provinces east of the Middle 
Country (i.e. east, roughly, of Allahabad)? and would not therefore 


* There is no reason to doubt the traditional assumption that Panini was 8 
northern grammarian. R. Otto Francke’s opinion (Goettinger gelehrte Anzeigen, 
1891, pp. 957. 975 f) that “in Panini’s period the Brahman people had their centres 
m the East” is negatived not only by Panini’s manner of referring to the views 
of the eastern grammarians, but also, as Paul Thiem has shown (Panini and the 
Veda, Allahabad 1935, p. 73f), by Panini’s relation to the northern Vedic schools 
and by the probubility, which Weber had already considered (Indische Studien, v. 50). 
that Panini scarcely makes any use of the Vajasaneyi-samhitad and its Brahmanas, 
P&apini’s citation of Udichya grammarians does not invalidate this position. 

* The Vinaya references to Madhyadeéa probably fix its limits up to 
Pundravardhana (see infra Ch. xu). 
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possess any particular application to Bengal. It is noteworthy, 
however, that the word Gauda in the sense of a country is already 
known to Panini’s Ashtddhydyi (v1. 2. 100),1 and the Gana-pétha 
(Ixxiv 9) mentions Vanga. 

We do not know exactly when the Aryanisation of Bengal 
took place. If Magadha received the Aryan culture and language 
Jong before the time of the Buddha, the disparaging references in 
the later Vedic literature make it likely that the Aryans of the 
east stood apart for some time from those of the west in dialect, 
customs and practices. During the domination of the Mauryas, 
who were easterners, Bengal was probably linked to the Aryan 
India of the north; but we have no record of literary activity in 
Bengal in the first few centuries of its Aryanisation. We have the 
earliest mention of Suhma and Radha in the Jaina Aydrarga Sutta,? 
which tells us that Mahavira travelled “in the pathless countries 
of the Ladhas in Vajjabhimi and Subbhabhimi” ; but it is curious 
that no inscription of Asoka nor any early Jaina record has been 
discovered in Bengal proper. Pataiijali, after Panini, shows himself 
familiar with Pataliputra and betrays (on Pa® iv. 2. 52)* a 
greater knowledge of the political divisions of the east; for he 
mentions together Anga, Vanga, Suhma and Pundra. In another 
interesting passage,* which he may have borrowed and amplified 
from Yaska (ii. 2), he gives us some dialectological information 
regarding the employment of certain verbs in a peculiar sense by 
the people of the east.> He refers also (1. 1. 1) to the usage® of 
1 for r, which became one of the important characteristics of the 
later Magadhi Prakrit, but which, in his opinion, is Asura pronun- 


2 In this rule Panini teaches that when the words arishta and gauda stand 
first in a compound, the first member has an acute accent on the final syllable 
before the word pura. From the preceding rule, which speaks of compounds dealing 


with a city of the eastern people, as well as from the following rule which also 


has a similar application, there can be no doubt that the word Gauda here 
signifies the name of a country. as 

* spr. xx. 48. Jacobi identifies Ladha with Radha, and Subbbabhimi 
with the country of Suhma. In the Kalpa-sitra the Jaina ascetic orders are 
named Pundravardhaniya, Kotivarshiya and Tamraliptika (p. 288, SBE. xx). 

* Fd. Kielhorn, iii, p. 282. 

4 Ed. Kielhorn, i, p. 49. on 

5 Viz. dati in the sense ‘to cut’ and ramhati in the sense ‘to go’; in the 
former case Patafijali speaks of prachyeshu, in the latter prichya-madhyeshu. He 
uses the word prichya (on Pa° iv. 2. 138, ed. Kielhorn, p. $01) in connection with 
the Charanas or Vedic schools prevailing in the east. On the passage from Yaska 
see Liebich, Zur Einfiirung in die indische einheimische Sprachwissenschaft, nm. 24f 
and Hannes Skold, Nirukta, p. 80 £ and references cited therem. ; 

® On this usage see Macdonell and Keith, Vedic Index, 0. 517 and Grierson 


in ZDMG. xvi. 66, note. 
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ciation, the Satapatha Brahmana having already described the 
Prachya as dsurya. While these references to the debased speech 
of the east confirm the presumption that modifications of the 
standard language occurred early in the eastern provinces, they add 
very little to our knowledge of the linguistic and literary activity 
m the east. the existence of which should be presumed to explain 
the grammarian’s interest. 

After several centuries, when the Gupta rulers came to power, 
the only definite evidence of Sanskrit culture! is afforded by 
imscriptional records, discovered in Bengal, which give us the 
earliest instances of actual Sanskrit composition. Leaving aside the 
short early Brahmi inscription from Mahasthan, and the lithic 
record (three lines) of Chandravarman,? on the Susunia Hill in 
West Bengal, we have eight short copper-plates? which, issued by 
the local officers of the Gupta Emperors in North Bengal, cover in 
dates one century between 443 and 543 av. But these brief prose 
specimens are hardly of any literary value. It is not until we come 
to the 7th century ap. that we find the high-flown Kavya-style 
m prose and verse employed in the epigraphic records, such, for 
instance, as displayed in the Tippera copper-plates of Lokanatha, 
or the Nidhanpur  copper-plates of Bhaskaravarman.2 The 
testimony of the Chinese pilgrim, Fa-hien, however, who visited 
India in the beginning of the 5th century and spent two years at 
Tamralipti in studying and copying manuscripts, supplements the 
rather scanty evidence of copper-plates and inscriptions. The 
Jater and much more extensive itinerary, in the 7th century, of 
Hiuen Tsang, who visited Pundravardhana, Kamariipa, Samatata, 
and Karnasuvarna, is remarkable for its references to the love of 
learning of the people, as well as to the existence of more than 
seventy Buddhist monasteries in these lands as seats of learning, 
hundreds of Deva-temples, and a large number of Nirgrantha 
ascetics.’ J-tsing, coming to India a little later, definitely states 
that he learned Sanskrit and the science of words (Sabda-vidya) 
in Tamralipti These foreign travellers do not refer to any 


* The chauvinistic attempt to appropriate Kalidasa to Bengal hardly needs 
any comment. Curiously enough, it ignores the poet’s not very complimentary 
references to the people of Vanga and Suhma (Raghu’, tv. 35-36) who abjectly 
prostrated themselves before the conqueror Raghu. 

* El. xm. 133. * See supra p. 49. 

‘ EI. xv. 301 f. 5 Ibid. xu. 65 f. 

° J. Legge, Record of the Buddhist Kingdoms, p. 100. 

7 Watters, m. 184-91. For an analysis of Hiuen Tsang’s remarks on the 
language see Chatterji-Lang. 78-79. 

* Takakusu-I-tsing. p. xxx. 
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literary activity, but they furnish definite evidence of the existence 
in this period of Sanskrit learning and culture in Bengal. 

It is necessary in this connection to notice a few works of a 
technical Sastric character, which have been credited to Bengal of 
the Gupta und post-Gupta periods. The first of these is a work 
on elephant-lore, entitled Hasty-dyurveda,' which, after the manner 
of the Puranas and in the form of a dialogue held in Champa 
between king Romapada of Anga and the sage Palakapya? (or 
°kappa), gives in four sections an elaborate account of the ailments 
peculiar to elephants. This Romapada is mentioned as the mythical 
contemporary of Dagaratha famed in the Ramayana ; and the author, 
endowed with a fictitious Kapya gotra and possibly with a fictitious 
name, is likewise a legendary figure, his father having been a sage 
and his mother a she-elephant! In 1. 1. 39 and 101 a reference is 
made to the hermitage of Palakapya, which is placed in the region 
where the river Lauhitya (Brahmaputra) flows from the Himalayas 
to the sea. In spite of the obviously legendary character of the 
narrator and his hearer, it is surmised that the work was redacted 
in some place in Bengal on the banks of the Brahmaputra. Since 
the device of a legendary narrator and hearer is common enough 
in the Puranas, from which it is evidently borrowed, it would not 
be safe to base merely on it any chronological inference ; but, as 
high an antiquity has been claimed for the production as the 5th or 
6th century s.c.!? The first surmise is not unlikely; and Hiven 
Tsang‘ speaks of wild elephants which ravaged in herds in 
Kimaripa (Western Assam), which he takes to be the confines of 
“Rast India.” The date of the work is certainly earlier than that 
of Kshirasvimin, who in the 11th century quotes Palakapya twice 
in his commentary on the Amara-koga (on u. 8. 38; ut. 3. 148) ;° 
and it is probable that it could not have been redacted at a very 
late period, inasmuch as the encyclopaedic Agni-purdna, some of 
whose Sistric sections have to be dated earlier than the 10th 


1 Ed. An. SS., No. 96. The work is also called Gaja-chikitsd, Gaja-vidyé, 
Gaja-vaidya and Gajiyurveda. Mss. noticed in Auf-Cat. 1. 141a, 386b; um. %8a. 
See J. Jolly, Medicin, p. 14, sec. 12. ; 

* PC. Bagchi (IHQ. 1983, p. 261) believes that the name Pala here 
signifies elephant, from Dravidian pal (=elephant), while he connects -kapya with 
kapi, which he thinks had the same sense. If this is correct, the name itself becomes 
entirely fictitious, and we need not assume that any such person actually existed. 

* Haraprasid Sastri is inclined (JBORS. 1919, p. 318) to assign the work 
to the Sth or 6th century z.c. (Cf. Ibid. 1924, p. $17). 

* Watters, m. 186. 

® These verses are, however, not traceable in the present text. 
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century,! tells us that its chapter on the Gaja-chikitsi? is based 
upon Palakapya’s narration to King Romapada of Anga? It is not 
improbable that Kalidasa alludes to Palakapya* when he makes 
Sunanda, during the Svayarmvara of Indumati (Raghu° vi. 27), 
describe the king of Anga as one “whose elephants are trained by 
Siitra-karas.” PalakApya’s present work is written not in the form 
of Siitra but in Karika with occasional prose exposition, somewhat 
in the manner of Bharata’s Ndtya-sdstra; but since Bharata has 
also been called a Muni and Sitra-kara, a similar allusion to 
Palakapya is not improbable. If this presumption is acceptable, 
then Palakapya’s treatise on elephant-science, like Bharata’s work 
on Dramaturgy. must be taken as embodying a_ traditional 
compendium, which was redacted in Anga or in some place on the 
banks of the Brahmaputra, sometime before Kalidasa, in the name 
of a legendary sage, who first systematised the science, and in the 
form and diction of an ancient Sastra. The present text is an 
extensive compilation of 160 chapters, covermg 700 pages in the 
printed edition, and is divided (after medical works) into four 
Sthanas or sections, namely, Maharoga (principal diseases, 18 
chapters), Kshudra-roga (minor diseases, 72 chapters), Salya 
(Surgery, 34 chapters) and Uttara (Therapy, Bath, Dietics etc., 
36 chapters). The science, to which Kautilya refers when he 
speaks of elephant-doctors, and which at one time must have 
possessed considerable importance in India, is now nearly lost, and 
its technicalities have become obscure; but Palakapya’s earliest 
authoritative contribution to the subject deserves mention as 
presumably an eastern production of great interest. 

With regard to the next author, Chandragomin, who is 
recognised as the founder of the Chandra school of Sanskrit 


* See De-Poetics. 1. 102-4; also for the Smriti chapters see R. C. Hazra in 
THQ. 1936, pp. 683-91. It is noteworthy that the available mss. of the Purana 
are almost entirely in Bengali or Devanagari scripts, suggesting its prevalence in 
the Bengali or Devanagari area; and the fact that the Bengali mss. are by far 
the more plentiful might indicate the eastern origin, or at least popularity, of the 
Purana. It is, therefore, not surprising that it should cite Palakapya. 

2 Ed. An. SS. Ch. 287. 

* Ch. 286, verse 24. Other quotations from Palakapya occur in Hemadri’s 
Vrata-khanda (second half of 12th century), Vallalasena’s Adbhuta-sagara, Mallinatha’s 
commentary on Raghu°® xvi. 8 (14th century), Vira-mitrodaya of Mitramiéra, and 
Sarngadhara-paddhati (Nos. 1563-69, 1594-99; 14th century). See S. K. De 
in D. R Bhandarkar Vol., p. 74, fn. 3 for references. The passage quoted by 
Mallinatha occurs in the present text 1, i. 218-19. Palakapya is also referred to 
by Hemachandra in his Abhidhana-chintémani (1m. 517; 12th century). 

* So explained by Hemadri, Charitravardhana and Mallinatha. 
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grammar, we are perhaps on a firmer ground, both in respect of 
approximate date and authorship. In his Vaékyapadiya (ii. 489-90) 
Bhartrihari mentions Baiji, Sauva and Haryaksha as grammarians 
who went before Chandracharya and who by their uncritical methods 
contributed not a little to the neglect of the Mahabhdshya of 
Patanjali. As this observation accords well with Kalhana’s account 
of the fate of the Mahabhashya,! as well as with the curious legend 
recorded in a late Tibetan work? of the censure of Patafijali’s 
work by Chandragomin, it has been assumed that this Chandra- 
charya is no other than Chandragomin. B.Liebich who has 
recovered and edited the Chdndra-vydkarana (Sitra, Unadi and 
Dhatu-patha) ,* as well as its Vritti,5> is of opinion® that Chandra 
wrote both the text and the commentary and that he flourished 
probably in the period between 465 and 544 av. The work is 
certainly earlier than the Kasikd of Jayaditya and Vamana ; for this 
commentary on Panini appropriates without acknowledgment thirty- 
five original Siitras of Chandra’s grammar, which had no parallel 


1 It is noteworthy that Kalhana also refers (i. 176) to Chandracharya and 
his grammar and to his reviving the study of the Mahabhashya, but he places 
Chandracharya in Kashmir under Abhimanyu (c. 3rd century av.). On this 
passage see F, Kielhorn (IA. 1v. 1875), pp. 107-8; B. Liebich, Ksira-tarangini, 
pp. 270-72 

* Sumpa, Pag Sam Jon Zang, pt. i pp. 95-96. The story is reproduced in S. C. 
Vidyabhusan, Hist. of Ind. Logic, pp. 334-35. 

* Sastri-Cat. vi (Vyakarana), preface, p. 1, does not accept this identification. 

‘ Ed. from Sanskrit mss. as well as from the Tibetan version, with full 
indices. The Gana-patha, as well as the Linganusdsana, which is quoted by 
Purushottama-deva in his Varna-desané (Egg-Cat. 11. No. 1039/1475 a, p. 295), 
Ujjvaladatta (ed. Aufrecht, rv. 1), Sarvananda (on um. 6. 62) and Rayamukuta on 
Amara (R. G. Bhandarkar-Report, 1883-84, p. 468), is missing. But the Chandra 
Gana-patha, as well as an Upasarga-vritti, exists in Tibetan. A short 
Varna-vritti by Chandragomin is published in Belv.Systems, p. 117 (App. 1); ¢f- 
JASB. 1908, pp. 549 ff. A Pardyana by Chandra is quoted by Kshirasvamin in 
his Ksira-tarangini (ed. Liebich x. 82). Liebich has given a bibliography of Chandra- 
vydkarana and its accessory literature in Nach. d. Goettingischen Gessellschaft, 1895, 
pp. 272-821, summarised in JA. 1896, pp. 108-5). 

5 Ed. B. Liebich. In the colophon it is called the work of Dharmadasa, but 
Liebich takes it as the name of the pupil who wrote down the master’s words. 
Liebich has given a detailed study of the Vritti in his Ziir Eimfihrung, Pt. i 
(Analyse der Candra-vrtti). : 

* WZKM. xm (1899), pp. 308-15 and Dus Datum Candragomins and 
Kélidasas (Breslau 1908). The chief ground is that the sentence ajayad gupto (as. 
jarto or japto) hana@n in the Vritti (i. 2. 81, p. 48) mentions the victory of the 
Gupta over the Hinas as an illustration of the use of the Perfect to describe an event 
in the life-time of the author. But the identity of Jarta or Japta, as given by manus- 
cript-evideace, is not clear; and the conjecture that it is s mislection for Gupta is 


$8 
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in Panini,! but which Kayyata distinctly repudiates as un-Paninian. 
All accounts agree that Chandragomin was a Buddhist; and this 
is supported not only by his honorific Buddhistic title—gomin, but 
also by the Mangala-sloka of the Vritti which pays homage to 
Sarvajfia. The Tibetan tradition does not distinguish the gramm- 
arian Chandragomin from the philosopher Chandragomin, who wrote 
a work on Logic, entitled Nydya-siddhydloka,? as well as from the 
Tantric writer of the same name,? to whom thirty-six esoteric texts 
are ascribed in the Bstan-hgyur. According to this account,‘ he 
belonged to a Kshatriya family in Varendra,> resided for some time 
at Chandradvipa® and met the Madhyamika commentator Chandra- 


problematic. Keith-Drama, p. 168, appears to think that Jarta refers to a Jat 
prince! Belvalkar (op. cit. p. 58), however, approximates Liebich’s dating further to 
470 aD. assuming that the victory over the Hiinas refers to their defeat by 
Skandagupta. S. Lévi (BEFEO. m. 1908, pp. $8f.), relying on the mention by 
I-tsing (Takakusu, op. cit. pp. 164, 188) of a great man named Chandra kouan 
(official) or Chandradasa, who lived, like a Bodhisattva, in his time in Eastern 
India and composed a musical play on the Visvantara, would identify this Chandra 
with Chendragomin. As this identification is likely, it would place Chandragomin 
some time before I-tsing, although it must be admitted that the reference is not 
entirely free from doubt. Minayeff, on the other hand, believes (Liebich, Panins, 
p. 11) that Chandragomin lived as early as the beginning of the 5th century. 
N. Péri (BEFEO. 1911, p. 388, f. n. 2) places Chandragomin in the second 
half of the 7th century, while S. C. Vidyabhusan (loc. cit.) is of 
opinion that the Tibetan source (Tar. 146), in making Chandra a contemporary 
of Sila, son of Harshavardhana, would place him at about 700 av. But this late 
date conflicts with the accepted date of the Kasiké, which makes use of the 
Chandra-grammar. For a re-discussion of the whole question see Liebich, Ksérn- 
tarangini, pp. 264 ff. 

* Shown first by Kielhorn in JA. 1886, pp. 183-85; See Liebich, Konkordanx 
Pénini-Candra, Breslau 1928. 

* §S. C. Vidyabhusan, op. cit. p. $36. 

* See below under Buddhist Tantric writers. Taranatha has much that is 
legendary to relate of Chandragomin and ascribes to him a large number of hymns 
and learned works. 

* Tar. 148-58 and Sumpa, loc. cit. S. C. Vidyabhusan (loc. cit.) dis- 
tinguishes the logician Chandragomin from the grammarian of the same name 
and assigns a much later date to the former ; but he would assign some of the Tantric 
Stotras to the latter, although in his Mediaeval School of Ind. Logic, pp. 121-23, 
he does not draw any such distinction. 

* Tar. 148: ‘born in Varendra in the east’; Cordier-Cat. 1. $02: ‘ inhabitant 
of Barendi in Eastern India’; Sumpa, op. cit. pp. xci, 95, 189: ‘born in Varendra 
in Bangala. S. K. Chatterji believes that the surname gomin corresponds to the 
modern Bengali cognomen gui. A. A. Macdonell (JA. 1908, p. 376) thinks that 
Kashmir was Chandragomin’s native place, but this is perhaps due to & 
misapprehension of Kalhana’s reference. 

* Sumpa informs us that Chandragomin settled in Chandrdvipa after his 
exile from Varendra. In a work of Chandra-gomin in Bstan-hgyur (Cordier, 
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kirti at Nalanda,! where he became a pupil of Sthiramati. Apart 
from the Tantric Vajra-yana Sadhanas mentioned above, Chandra- 
gomin is credited with some Sanskrit Stotras on Tara and Majfijusri,? 
a drama called Lokdnanda*® and an elegant but isipid religious 
Kavya entitled Sishya-lekha-dharma* in the form of a letter to a 
pupil. None of these productions, if they really belong to the 
grammarian Chandragomin, is of much consequence. The Chandra- 
vydkarana, however, is a much more remarkable work, which had 
currency at one time in Kashmir, Nepal, Tibet and Ceylon. 
Although there is no material divergence nor anything original 
(excepting the thirty-five rules mentioned above), it is not a mere 
copy but an attempt at a recast and improvement upon the rules 
of Panini. As against the eight chapters of Panini, it has six 
chapters of four sections each, the matter of Panini’s first two 
chapters being distributed over the whole book. The Siitras being 
derived from Panini, the work is in no sense un-Paninian except 
in the fact that it rearranges the rules, occasionally simplifies their 
wording, reduces and modifies the Pratyaharas, makes some changes 


op. cit. p. 362) he is expressly called Dvatpa—For Chandradvipa, see supra p. 18. 
P. C. Bagchi (introd. to Kaula-jidna-nirnaya, pp. 29-84) is inclined to think that 
Chandradvipa signifies the entire coast-line, but if it is taken to refer to a 
particular locality, he would identify it with the island of Sandwip in the district 
of Noakhali. There is no philological difficulty in deriving the word Sandwip from 
Chandradvipa, 

1 ‘'Taranatha tells us (p. 155) that Chandra’s grammar superseded Chandra- 
kirti’> Samantabhadra, a grammar composed in Slokas, and made it disappear. 

? The Tara cult, to which Hiuen Tsang refers, must have been prevalent in 
the 6th century (see G. de Blonay, Matériaux pour servir a Vhistotre de la déesse 
Buddhique Tara, p. 17f). Hirananda Sastri in Origin and Cult of Tara (in 
Memoirs of the Arch. Survey of India, Calcutta 1925), thinks that the deity does 
not date further back than the 5th century. On Chandragomin’s Ary@-taré- 
antarvali-vidhi, see S. C. Vidyabhushan, Introd to (Sarvajfiamitra’s) Sragdhara-stotra 
in Bouddha-stotra-samgraha (Bibl. Ind. Calcutta 1908), p. xf. 

* Wint.-Ges. m1. pp. 188, 399; Keith-drama, p. 168. The drama is known 
only in the Tibetan version in Bstan-hgyur. It is a Buddhist work dramatising 
the story of a certain Manichada who handed over his wife and children to 8 
Brahman as an act of supreme generosity. The author of this drams cannot bs 
the same as the dramatist Chandaka or Chandraka, who is placed by Kalhana 
under Tufjina of Kashmir and who is quoted in the Anthologies. 

‘ Ed. I. P. Minayeff in Zapiski. rv. pp. 29-52, with the Tibetan text added 
by A. Ivanowski. It is said to have been written to @ prince Ratnakirti to 
persuade him to forsake the world. The Sanskrit text has 114 verses in different 
metres, whose chief theme is the misery of existence, written in the artificial Kavya 
style. It contains a verse which is ascribed to Chandragomin in Vallabhadeva's 
Subhdshitavali (No. $868) : but the verse is missing in the Tibetan version. This 
verse is attributed to Chandra by I-tsing. See H. Wenzel in JRAS. 1889, p. 1188 f. 


300 History of Bengal [cH. 


in the terminology, distributes the Samjfias and altogether omits, as 
most Buddhist writers do, the Vedic rules.' Its want of any 
striking originality or independence, however, must have proved 
fatal, and the system almost disappeared in the later history of 
Sanskrit grammar. 

With regard to the next important work, considerable doubt 
has been raised about its authorship, but its place of origin is 
generally admitted. This is the philosophical work of 215 memorial 
verses, which is known as the Gaudapdda-karikd,? but which was 
probably entitled Agama-sdstra. It is ascribed to Gaudapada, who 
is said to have been the pupil of Suka and teacher’s teacher 
(Parama-guru) of the great Sankara, and whose name or more 
probably descriptive title indicates that he belonged to Gauda. 
Max Walleser* attempts to destroy the individuality of Gaudapada 
and establish that the Kdrikd belongs to a Gauda school of Vedanta 
by adducing a passage from the Naishkarmya-siddhi (rv. 414)‘ of 
SureSvara, where two stanzas from the Gaudapdda-hkarika and one 
from Sankara’s Upadega-sdhasri are respectively mentioned 218 
uttered by the Gaudas and Dravidas. But since the latter reference 
(the plural being honorific) is to an individual author, Sankara, 
who was Suresvara’s own teacher, we should normally expect that 
the other reference is also similarly to an individual author. The 
consideration of the problem falls outside our scope; but we may 
state that even if the authenticity of the tradition which connects 
Gaudapada with Sankara is questioned,> there cannot be much 
doubt regarding the personality of the author who, also cited as 


* In the matter of the Dhatu-patha, Chandra agrees pretty closely with 
Panini, classifying the roots similarly into ten groups; but within the classes he 
groups them according to the voices of verbs. Liebich points out the interesting 
fact that the Dhatu-patha of the Katantra is in reality that of the Chandra system 
as modified by Durgasimha, the genuine Katantra Dhatu-patha being preserved 
only in Tibetan and lost in Sanskrit. The Unadi words are disposed of in three 
books by Chandra independently of Panini, the suffixes being arranged according 
to their final letter, and the words being sometimes derived in a different way. 

? Ed. An. SS., No. 10, Poona 1911. 

* In Der altere Vedanta, pp. 1, 6, 11. On this question see L. D. Barnett 
in JRAS. 1910, p. 1361 £; L. de la Vallée Poussin in JRAS. 1910, p. 184; H. Jacobi 
in JAOS. 1913, p. 52 note; Keith in JRAS. 1916, p. 377f; S. K. Belvalkar in 
Bhandarkar Comm. Volume (Poona 1917) p. 171f, in ABORI. v. 188 f, in his 
Hist. of Ind. Philosophy, 1. 96-7 and in his Basu Mallik Lectures on Veddarta, 
Pt i, p. 182f. 

* Ed. BSS. (2nd. ed.), pp. 192-93. 

* In his Brahma-sitra-bhashya (i. 4. l4—iii. 15; ii, 1. Oi. 16), Sankara 
quotes the Kérika without the mention of Gaudapada’s name, referring to him 
as Sampradéya-vid or Vedartha-sampradéya-vid Acharya. On the other hand, in 
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Gaudacharya, probably belonged to Gauda. It is not necessary here 
to enter into the question of the relation of the Kérikaé to the 
Maéndikya Upanishad,' nor into its philosophical doctrine,2 which 
is a curious blend of pre-Sankara Vedanta and Madhyamika Siinys- 
vada ;3? but since the work is said to have been actually quoted by 
some early commentators of the Madhyamika school (c. 750 A.D.) ,* 
its comparative antiquity is established. The work consists of four 
parts of varying length, called respectively Agama (29 verses), 
Vaitathya (38 verses), Advaita (48 verses) and Alata-santi 
(100 verses). It has been shown that the fourth section, in 
particular, the authorship of which has sometimes been questioned, 
is indebted to early Buddhistic philosophical works for its words, 
arguments and images;® and, considering the early prevalence of 
Buddhistic schools in Bengal this is not surprising. Gaudapada is 
also credited with the authorship of commentaries, respectively on 
Isvarakrishna’s Sdrnkhya-karikd® and the Uttara-gitd ;’ but while 
the latter work is of no great merit, the former appears to be 
largely based either upon the earlier Mathara-vritti or upon an 


the commentary on the Svetésvatara Upanishad (ed. An. SS. i. 8, p. 30), Sankara’s 
authorship of which is not beyond question, the commentator cites his predecessor 
as Suka-sishya Gaudapadacharya. Sankara’s commentary on the Kérika itself has 
not been accepted as authentic (see V. Bhattacharya, AJV. m. Pt. um. 102 ff; 
M. Walleser, op. cit. p. 55, fn.). 

1 See V. Bhattacharya (who contends that the Upanishad is based on the 
Karika) in PTOC. u. 439ff. and in THQ. 1925, pp. 119ff. and @95ff; A. 
Venkatasubbiah (who thinks that the work consisted of more than four sections) 
in IA. ux 181 ff. and in JHQ. 1935, pp. 783 ff, and S. K. Belvalkar in the 
works cited. 

* For which see V. §. Sukthankar in WZKM. xxu. (1908), pp. 187 ff ; 
H. Jacobi, JAOS. xxxm (1918), pp. 52-54; DG.-Phil. 1. 428 ff; R-Phil. m1. 452 ff. 

* Radhakrishnan would sum up by saying that the Karika is “an attempt 
to combine the whole negative logic of the Madhyamika with the positive idealism 
of the Upanishads” (Ibid. p. 465). 

* So in Belv.-Phil. 1. 96 (no reference) and Belv.-Lect. (Santarakshita and 
his commentator Kamalasgila are mentioned. but no references are given). ; 

® See L. de la Vallée Poussin, loc. cit; H. Jacobi, loc. cit; discussed in 
detail by V. Bhattacharya in the works cited above. The influence is so great 
that DG.-Phil, op. cit. p. 428, thinks that the author “was possibly a Buddhist. 
Keith-Lit. p. 476 admits Buddhist influence, but believes that the ideas were 
developed independently by an Aupanishada school. 

* Ed. B. Tripathi in Ben. a No. 9; trs. H. H. Wilson, OTF, along with 
Colebrooke’s trans. of the Karikias; also tre. Satish Chandra Banerji, Fasc. i (all 
pub.), Calcutta 1898—~-This work was probably known to Alberuni (see Sachau, 
Alberuni’s India, 1. 18%; 1. 266 ff.) as the work of a Gauda hermit. 

* VP. 1910. The Dacca University mss. of the work (Nos. 4504, 558¢) 


give somewhat different readings. 
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unknown source which MAthara also utilised.1_ The hypothesis of 
two Gaudapadas has also been advanced; but there is nothing in 
these two commentaries which militates against their traditional 
ascription to the author of the Karika. 

Even though the literary remains of Bengal, described above, 
in the centuries preceding the advent of the Pala dynasty, are 
insufficient and uncertain, we come, for the first time, in the 
beginning of the 7th century, across distinct references to the 
literary diction of the Gaudas. Banabhatta informs us in a well 
known verse :? 


In the North there is mostly play upon words (Slesha),> in the West it is 
only the sense (Artha), in the South it is poetical fancy (Utpreksha), in the 
Gaudas there is pomp of syllables (Aksharadambara). 


This apparently disparaging observation regarding the Gaudas is 
explained by the suggestion‘ that it reflects a partisan spirit on the 
part of the court-poet of Harshavardhana, which is also clear from 
the feeling which he displays towards his patron’s rival, the unnamed 
but much maligned king of Gauda. But the explanation does not 
become convincing when we consider that in this verse Banabhatta 
is stating that poets of the four quarters of India respectively affect 
only a few peculiar literary excellences, and not all, some putting 
stress on sound, some on sense, some on both, while others indulge 
in a play of fancy ; for in the next verse he regrets that it is difficult 
to find in one place all that are, in his opinion, desirable excellences 
of the Kavya. The position has been often misunderstood, but the 
view we have taken will be clear if we consider the references to 
the Gauda Marga or Gaudi Riti, which are found in the polemic 
poetics of Bhamaha and Dandin, and which show that at least in 
the 7th and 8th centuries’ the Gaudi Riti in its proper form was 
regarded as a distinct and original achievement in the sphere of 
literary diction. Along with the Vaidarbhi, the Gaudi figures as 
one of the two most important modes of poetic expression, although 
the theorists are not agreed on the question of their relative 
superiority. While Bhamaha (i. 31-32) is impatient with the conven- 
tional distinction and preference of the Vaidarbhi and declares his 


1 R. Garbe, Sdmakhya Philisophie (2nd ed.) ; Belvalkar in Bhandarkar Comm. 
Volume, p. 171 and Belv.-Lect. p. 188; Keith, Samkhya System, pp. 69-70. 

? HC. introductory verse 7. 

* See V. Raghavan in Kuppuswami Sastri Comm. Vol., pp. 89-90 and 
NIA. 1. 214. 

S. P. Bhattacharya, The Gaudi Riti in Theory and Practice (IHQ. 1927, 
p. $78). 

* On the dates of Bhimaha and Dandin see De-Poetics, 1. 48 f, 62 f. 
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opinion that in its proper form the Gaudiya diction is even superior, 
Dandin shows a decided partiality for the Vaidarbha Marga and 
a mild aversion to the Gauda. But taking the Vaidarbhi as the 
standard, in which are to be found the essential poetical excellences 
of a good diction, Dandin believes that the Gaudi is an easily 
distinguishable (prasphutdntara) mode of expression, which, how- 
ever, often presents a different aspect, the conception of the Gaudas 
about the essentials of a diction being apparently different from 
that of the Vaidarbhas. The opinion of the theorists, therefore, 
seems to be that the ideals of composition differed fundamentally 
in these two types of literary production, the Vaidarbhi demanding 
the correct and classical manner and the Gaudi preferring the fervid 
and the grandiose. Dandin makes it clear that the Gaudas thereby 
often lose themselves in bombast and prolixity. If Banabhatta 
singles out verbal bombast (akshara-dambara) in the Gaudas, 
Dandin likewise speaks of a kind of ‘ mental bombast’ and cumbrous 
ornamentation when he uses the terms artha-dambara and alamkéra- 
dambara in this connexion. Even if their personal preference 
betrayed disapproval, they had still to take the mode of the Gaudas 
into account, presumably because it had attained a commendable 
position and found favour in an equal degree with a class of writers 
and readers. It seems, therefore, that even long before Banabhatta 
and Dandin. the Gaudas exhibited a distinctive literary diction of 
their own,? which, side by side with the widely accepted Vaidarbhi, 
had an established tradition incapable of being completely ignored. 
Just as Bengal strove politically in these centuries against the 
constant aggression of Magadha, Thanesvar and Kashmir to maintain 
its independence, it attempted in the literary sphere to withstand 
the domination of the almost universally accepted Vaidarbha mode 
of expression and succeeded in establishing its originality. 


* Dandin uses the term viparyaya, which does not mean vaiparitya or 
contrariety (as the Hridayarigama commentary takes it), but anyathdtva or 
divergence. On this see IHQ. cited above, and Prakash Ch. Lahiri in JHQ. vn. 
(1981), p. 59f. 

* In the absence of proper data it is impossible to determine when the 
distinction between Vaidarbha and Gauda modes was first recognised. Hi. Jacobi 
(Maharashtri, p xvif) suggests that the simpler Vaidarbha style was reactioa 
against the older and more elaborate Gauda style and came into existence probably 
in the 8rd century a». It is possible to argue, on the contrary, that the Gauda 
style, which asserts itself more and more in the later Kavya, was itself a symbol 
of further development, exhibiting a tendency to greater elaboration. Both the 
standpoints ignore the possibility of the two styles developing concurrently &s 
rival modes. The controversy of the rhetoricians makes it probable that both the 
Ritis developed side by side and entered into a competetion for mastery Bharata 
in hie Néfya-édstra (ed. Growset, vi. 26) speaks of four dramatic modes or 
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These references are important in our literary history because 
they supply undeniable evidence that by the 7th and 8th centuries 
there must have grown up in Bengal a Sanskrit culture which 
attained such importance as necessitated the recognition of its 
characteristic method of expression. Apart from the lucubrations 
of Bhamaha and Dandin, Vamana in the 9th century expressly 
states! that the discussion is not academic, but that the names of 
the recognised literary dictions were derived from the fact that the 
particular diction was prevalent in the particular locality? It 1s 
probable, therefore, that the theory of diction arose, even before 
Dandin and Vamana who tacitly accept it, from an empirical 
analysis of the prevailing peculiarities of literary expression in 
different localities. This would furnish enough ground for the 
inference of a lost Gauda literature, which received recognition from 
the theorists, but over the merits of which they entertained an honest 
difference of opinion. In the following centuries, however, the much 
criticised Gaudi Riti must have overstepped its geographical limits ; 
and, having been found even in non-Gauda works, it became in later 
Poetics a generic name for a particular kind of pompous diction, 
abounding in alliteration and long compounds; and as such, it 
decidedly declined in the favour of the theorists.? 

When we come to the 10th and llth centuries, the evidence 
becomes more definite that not only Sanskrit culture but also 
Sanskrit literature, both Brahmanical and Buddhistic, flourished in 
Bengal, although their contribution is still not sufficiently extensive 
nor outstanding. We have a larger number of more elaborate 
inscriptional panegyrics in Sanskrit, from the 9th century a.p., which 
are creditable compositions ; but they display the ordinary charac- 
teristics of North Indian Pragastis of a similar nature, and do not 


Pravrittis, namely, Avanti, Pafichila-madhyam&, Dakshinatya and Odra-Magadhi. 
the last of which is expressly stated to have been employed in the eastern provinces, 
including Anga, Vanga, Paundra and Nepala (xiv. 45-47), there being no special 
Gaudi Pravritti. 

1 Kavyilamkara-sitra-vritti i. 2. 10. 

* So also Kuntaka (end of the 10th century) in his Vakrokti-jivita 
(ed. 8. K. De), 2nd ed., p. 45. 

* It is curious that at the end of the 10th century Rajaéekhara, who 
recognises but does not appear to show much admiration for the composition of 
the Gaudas in his Kdavya-mimamsd, makes Magadhi take the place of the 
Gaudi in the enumeration of the Ritis in his Karypiira-majijari (i. 1) ; while Bhoja 
in the 11th century follows him in mentioning the Magadhi, along with Gaudi} 
although he regards the former as a Khanda-riti. But the Magadhi as a separate 
Riti did not have much recognition; it came imto existence through the 
scholastic zeal for distinctions displayed by later writers, which led to a constant 
multiplication of the number of literary modes of expression. 
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call for special remarks as literary productions. Some of these 
epigraphic records, however, give us interesting glimpses into the 
assiduous culture of Sanskrit by persons who were not professional 
scholars or men of Ictters, but highly placed officials and politicians. 
The Badal Pillar inscription of the time of Naradyanapala, for 
instance, gives us a vivid account of the scholarly attainments of 
one of the minister families of the Pala kings, which receives special 
commendation for its knowledge of Vedic literature. In this family 
Darbhapani, who was the minister of Devapala, and his grandson 
Kedaramisra, who also held the same position, are said to have 
mastered the four Vidyis ; while Kedara’s son Guravamisra acquired 
proficiency in the Vedas, Agamas, Niti, and Jyotisha, and distin- 
guished himself by his exposition of the Vedic works. The Bangarh 
copper-plate Grant? of Mahipala 1 mentions the study of Vdjasaneyt 
Samhita, Mimamsa, Vyakarana and Tarka, while proficiency in Veda, 
Vedanta and Pramana, and in the Kauthuma recension of the 
Samaveda, is referred to in the Monghyr copper-plate® of Devapala, 
Amgachhi copper-plate of Vigrahapala* and the Manahali copper- 
plates’ of Madanapala. The colophon to the Hari-charita Kavya 
of Chaturbhuja mentions the Varendra Brahmans of the time of 
Dharmapala as experts in Sruti, Smriti, Purana, Vyikarana and 
Kavya. Similar references occur in other inscriptions of the Palas 
and those of contemporary dynasties. The most interesting record, 
however, of the political, literary and scholarly attainments of a 
striking personality is to be found in the Praéasti® of Bhatta 
Bhavadeva of Balavalabhi, who flourished under Harivarman. 
These indications of cultural activity, however, are not fully 
borne out by the actual literary remains of this period ; for, apart 
from Buddhistic Tantric writings, the literature which has survived 
is scanty and inadequate: In the sphere of poetical and dramatic 
literature, however, some of the well-known classical works have 
been claimed for Bengal, but the proofs adduced in support of such 
claims are slender and uncertain.’ The assumption,® for instance, 


* GL, 7. 1 Ibid. 91. 7 pe ie 
* EI. xv. 295. : ; 
the IB. 3%. For other 


© In the Bhuvanesvara inscription, EJ. vi. 208; : 
inscriptional references to Sanskrit studies in Bengal see HSL. wu. 207-1 


(Calcutta 2x. 1889=-1982 av.). ere 
7 Those who put forward such theories, without much justification, often 


forget that the onus of proof lies on them who make these assumptions and 
that considerations of personal bas or Jocal patriotism should not prompt or 
enntrol the evidence. 

* JASB. 1980, pp. 241-45. 
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that the Mudrd-rdkshasa of Visikhadatta is a Bengal work is purely 
gratuitous and hypothetical. A Bengal tradition of doubtful value, 
again, would credit Bhatta Narayana, author of the Veni-samhara, 
to Bengal ; for he is alleged to be one of the five Kanauj Brahmanas 
bronght to Bengal by Adisira. Unless corroborated by independent 
evidence these traditions of Bengal match-makers and panegyrists 
of big families are hardly of much value for historical purposes, 
particularly for events of comparatively early times.1 There is no 
satisfactory evidence, again, to identify Murari, son of Vardha- 
mananka of the Maudgalya-gotra and Tantumati, and author of 
the Anargha-rdghava,? with the Murari, who is given as one of 
the progenitors of the Bengal Vaidika Brahmans. Equally uncertain 
is the similar tradition which connects Sriharsha, son of Srihira and 
Mamalla-devi and author of the Naishadha-charita? with Bengal ; 
for Sriharsha of the Bengal genealogists is described as the son of 
Medhatithi or Tithimedha! This last claim has been argued? at 
some length. but the evidence is not conclusive. Some plausibility 
is afforded by the reference (vii. 110) to a Pragasti which the poet 


* Cf. Ch. xv. Appendix 1. 

? Of Murari’s place of origin and activity nothing is known; but he 
mentions Mahishmati as the seat of the Kalachuris. See Keith-Drama, pp. 225-26. 

* There are numerous editions with the different commentaries: (1) with 
the Prakdga of Narayana (NSP). (2) with the Jivdtu of Mallinatha, ed. 
Jivananda Vidyasagar, 2 Vol., Calcutta 1875, 1876; also ed. in parts, Pts. 1-1 
(cantos i-xii), Trichur 1924, 1926. (3) with the commentaries of Narayana, 
Bharatamallika and Varhsivadana (Cantos i-iii), ed. Nityasvarup Brahmachari 
Calcutta Bz, 1826 (=1920 av.). (4) The Bibl. Ind. ed. (Calcutta 1836, 1855), 
is in two parts; the first part contains cantos i-xi with Premachandra Tarkavagiéa’s 
coramentary, and the second part, edited by E. Roer, contains cantos xii-xxii, 
with Néarayana’s commentary. The English translation by K. K. Handiqui 
(Lahore 1934) gives notes and extracts from several published commentaries. 

* SBS. m1. pp. 159-94. See also IC. 1. 576-79. $riharsha’s Bengal origin 
need not follow, as Narayana in his commentary thinks, from his use (xiv. 51) 
of the word ulilu as an auspicious sound made by women on festive occasions. 
Apart from the fact that the word appears to be as old as the Chhandogya 
Upanishad (iii. 19. 8), K. K. Handiqui (op. cit. pp. 541-42) has shown that it is 
not an exclusively Bengali custom, being found in writers who had no connection 
with Bengal, especially in some Jaina writers of Western India. Murari uses the 
word in connection with Sita’s marriage (iii. 55), but his Maithili commentator, 
Ruchipati Upadhyaya, explains it as a South Indian custom. The Southerner 
Mallinatha, on the other hand, believes it to be a Northern custom! Similar 
remarks apply to the reference (xv. 45) to the custom of wearing conch-bangle, which 
is also mentioned in the Mahabharata (Virata xi. 1) and the Kddambari. The 
argument based on the Gaudi Riti does not catry much weight; but more relevant 
if not definitely conclusive, is the indiscriminate use in alliteration and chiming 
of the three sibilants, the two nasals n, n, ba and va, ya and ja as sounds of 
equivalent value. Rhetoricians, however, Permit such interchange in verbal figures. 
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is said to have composed for some unnamed king of Gauda, but 
we also learn that he was patronised by the king of Kanyakubja 
(xxii. 26) and that his work received the approval of the Kashmirian 
scholars (xvi. 131).1. The king of Kanyakubja has been identified 
with Jayachandra of Kanauj, who flourished in the second half of 
the 12th century.? Sriharsha claims originality for his work 
(viii. 109) as that of “a traveller on a path unseen by the race of 
poets”; but as a poem his work displays more learning than real 
poetry. An elaborate and pedantic production of twenty-two cantos, 
it spins? out and embellishes only a part of the simple and attrac- 
tive epic story of Nala and Damayanti out of all recognition; but 
the concer of the undoubtedly talented master of diction and metre 
is not so much with the poetic possibilities of the theme, as with 
the display of his own skill and learning so characteristic of later 
decadent poets. The work has been regarded as one of the five 


* It is curious that this reference to the appreciation by Kashmirien scholars 
is found, not in its proper place at the end of the work but at the end of canto xvi. 
It is also puzzling that both the poem Naishadha-charita and the philosophical 
treatise Khandana-khanda-khddya appear to refer to each other, leading to the 
curious conclusion of their simultaneous production by the same author. The 
genuineness of the brief autobiographical verses, which contain these references and 
which are placed, in a scattered way, at the end of each canto, is therefore, open 
to considerable doubt; but it is possible that they embody a tradition the value 
of which need not be entirely rejected even on the supposition of their being spurious. 
We learn from these verses that Sriharsha was also the author of a Champii called 
Navo-sthasinka-charita (xxii. 22), s Sthairya-vichéra-prakarana (iv. 128), an 
Arnava-varnana (ix. 160), a Siva-sakti-siddhi (xviii. 154), a Chhinda-prasasti 
(xvii. 222) and a Sri-vijaya-pragasti (v. 188). The punning reference to the 
Khandana-khanda-khadya is apparently justified by the express declaration (x. 187) 
of unrivalled labours in the science of logic, as well as by the philosophical 
digression in canto xvii. A late (and probably Bengal) commentator, Gopinatha 
Acharya, believes (R. L. Mitra, Notices, iv. 212) in his Harsha-hridaya commentary 
on the Naishadha°® that the Vijaya-prasasti mentioned above is in praise of king 
Vijayasena of Bengal; but Chandu Pandita and other commentators, as well as 
Rajasekhara Siri in his Prabandha-chintamani (1348 a.»D.), make Sriharsha a 
protégé of Jayachandra of Kanauj (Supra, p. 215). 

® G. Bihler in JBRAS. 1871, p. 31 f; 1875, pp. 279-87, This date has 
been questioned, see R. P. Chanda in IA. xu. 83 f, 286 f. Cf. D. R. Bhandarkar 
in IA. 1918, pp. 83-84; N. N. Dasgupta in IC. p. 576. ; 

* The contents of cantos vi, vii, xv, xix-xxii, as well as the greater portion 
of xvii are matters not to be found in the epic. A whole canto of 109 verses 38 
devoted to a description of the heroine’s entire bodily charms, beginning from 
the top of the head to the toe of the feet! The panegyric of the Vaitaliya 
occupies the whole of canto xix (67 verses), while Damayanti’s Svayatnvara 
extends over five cantos. The poem ends with the married bliss of Nala and 
Damayanti. Poetic merits apart, the work is written for a learned audience, snd 
its chief interest lies in the fact that it is in many ways @ repository of traditional 
learning. For an estimate of the work, cf. Dr. S. K. De—History of Sanskrit 
Literature (Calcutta Univ.) pp. 325-80. 
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traditional Mahakavyas and has been favoured by a section of 
learned Indian opinion,’ but it would be an acquisition of dubious 
value to Bengal if its Bengal origin were finally proved. 


The problem is more difficult with regard to the Chanda- 
hausika? of Kshemigvara on account of the meagreness and 
uncertainty of the data for a definite conclusion regarding its place 
of origin. The drama deals in five acts with the Mdrkandeya- 
puraina Jegend of Harischandra and Visvamitra, but there is hardly 
anything distinctive in its style and treatment. The play works 
out the effect of the curse of the irascible sage Visvamitra upon the 
upright king Harigchandra, who unwittingly offended him, and 
describes the loss of his kingdom, wife and child, and the ultimate 
restoration of everything to the satisfaction of all. There is some 
interest in the idea of trial of character by suffering, but the piling 
up of disasters as an atonement of what appears to be an innocent 
offence unnecessarily prolongs the agony, and the divine interven- 
tion at the end is dramatically too flat. The story lacks dramatic 
quality and improves very little by the poor execution and mediocre 
poetry of Kshemigvara, A verse in the Prologue states that the 
work was composed and produced at the court of Mahipala. 
Haraprasida Sastri? is inclined to identify the dramatist’s patron 
with Mahipala of Bengal, chiefly on the ground that the king is 
said in the drama to have driven away the Karnatakas, who, in 
Sastri’s opinion, were the invading armies of Rajendra Chola 1 in 
1023,* or the Karnatas who came in the train of the Chedi kings 
at a later time. If this were so, then Kshemisvara’s place of 
activity would be Bengal; and it is noteworthy in this connection 
that the two oldest complete plam-leaf manuscripts of the drama, 


* Making allowance for artificiality and dubious literary taste, there are, 
however, forceful passages, e.g., the description of ‘the personified vices in canto 
xvii, of the moon-rise in canto xxii, of the five Nalas in canto xiii, and the 
treatment of Nala’s character in its emotional conflict in canto ix. 

* Ed. Jaganmohan Tarkalamkar, Caleutta 1867; also ed. Jivananda Vidya- 
sagara, Calcutta 1884; ed. in litho ms. form, by Krishna Sastri, Gurjara Press, 
Bombay 1860. Trs. into German under the title Kausikas Zorn by Ludwig Fritze, 
Leipzig 1883.—The name of the author is sometimes confused with the Kashmirian 
Kshemendra. Kshemisvara, who designates himself as Arya, does not mention the 
name of his father, but his grandfather is named Vijayaprakoshtha. 

* Sastri-Cat, vn. No. 5315; S. K. Aiyangar in AJV. n. 559 ff.; PB. 73; BI. 
1. 251-52; J. C. Ghosh in IC. 1. 854-56; but see K. A. Nilakanta Sastri in JOR. vt 
191-98 and IC. nm. 797-99. 

* This is contested by S. K. Aiyangar, op. cit. pp. 659f, to which R. D. 
Banerji replies in JBORS. x1v. 512f. See Nilakanta Sastri in the articles cited 

ve, 
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dated respectively in av. 1250 and 1387, are preserved in Nepal. 
On the other hand, Pischel believes? Kshemiévara’s patron to be 
the Gurjara-Pratihara ruler Mahipala 1 of Mahodaya (=Kanya- 
kubja) under whom Rajasekhara wrote his Bala-bharata (i. 7) and 
whom Fleet? identifies with the Mahipala of the Asni inscription, 
dated in 917 a. Kshemiévara’s assertion of his patron’s victory 
over the Karnatas is explained as the courtier’s version of the 
contest with the Rashtrakiita Indra mt, who for his part claims 
victory over Mahodaya.t Kshemiévara was also the author of 
another drama, Naishadhdnanda,> which deals in seven acts with 
the story of Nala. 

A similar uncertainly attaches to the Kichaka-vadha® of 
Nitivarman which may have been composed in Bengal or in the 
adjoining territory of Kalinga” It is a short artificial poem in 
five cantos (177 verses), which deals with the well-known episode 
of the Virata-parvan of the Mahaébhérata; but the simple and 
vigorous story of the epic is transformed into a pedantic means for 
the display of the author’s skill and learning in the manipulation 
of the language, for the ingenious use of double meanings (Slesha) 
and clever chimings (Yamaka). The work, however, is singular in 
the attempt it makes to include both Slesha (canto iii) and Yamaka 


* Now in the collection of the Royal Asiatic Society of Bengal, Calcutta (Sastri- 
Cat. Nos. 5315 and 5316). Other known, but comparatively modern, mss. are noticed 
in the same Catalogue, as well as in the Descriptive Cat. of the Calcutta Sanskrit 
College, v1. nos, 222-23, pp. 134-5 (three mss. in Devanagari), and in P. P. S. 
Sastri’s Tanjore Catalogue, vu, Srirangam 1930, pp. 3390-93=Burnell’s Classified 
Index, mm. 169 (three mss.) ; Descriptive Cat. of Govt. Collection in Bhandarkar 
O. R. Institute, xxv. pp. 77-82 (five MSS. in Devanagari). 


Goettingische gelehrte Anzeigen, 1883, p. 1217 f. 
* IA. xxvi. 175-78. For the identification of Mahipala cf. supra pp. 148-44. 


* See Sten Konow, Indische Drama, p. 87; P. Peterson, Second Report, P- saa 
R. G. Bhandarkar, Report 1897, p. xi; Keith-Drama, p. 239-~The only Alankera 
work which cites the Chanda-kausika is the Sdhitya-darpana, which belongs 
Probably to Orissa in the first half of the 15th century (See De-Poetics. 1. 288 .). 

* ms. dated in 1611 a.p. noticed in Peterson, Three Reports, pp. 340-42, with 
extracts ; but no personal account of the author is found in the work. 

* Ed. 8. K. De, with the commentary of Janardanasena and with extracts 
from the commentary of Sarvananda-naga, DOT, 1929. 

* In two verses of doubtful interpretation (i. 21; i. 7), the author refers to 
his patron in connection with Kalinga either as a ruler or as a conqueror. A covert 
allusion appears to be made to this patron's name or designation in the word 
vigraha employed in the Yamaka, but considering the date of the work, an allusion 
to the Vigrahapilas of Bengal does not seem likely. For @ discussion of this 
question see S. K. De’s edition, pp. xii-xiv and 98-04, 98-09. The poem has been 
Preserved in Bengali mss. only, and all the known commentaries are of Bengal 
origin and indicate the currency of the poem in Bengal; and there ne nothing, 
excepting the verse i. 21 mentioned above, which connects it with Kalinga. 
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(cantos i-ii, iv-v) in its.scope; and it is the only Kavya, so far 
known, which fulfils the rhetorician’s dictum about the Asis-prelude. 
As an early example of this type of Sanskrit composition, it shows 
considerable talent; and it is no wonder that it is quoted by a 
Jarge number of grammarians, rhetoricians and lexicographers. One 
of the earliest of such quotations is made by Nami-sadhu, who 
wrote his commentary on Rudrata’s Kdvydlankdra in 1069 av. 
Nothing is known of the author, Nitivarman, except that he lived 
in the court of an otherwise unknown prince who might have ruled 
in Bengal or in Kalinga. 

The only writer who can be definitely assigned to Bengal is 
Gauda Abhinanda, who is known to us from stray quotations of his 
verses in the Sanskrit Anthology of Sarngadhara ;? but the question 
of his date and identity is not free from difficulty. He has been 
identified with Abhinanda, son of Jayanta and author of the 
Kéddambari-kathé-séra? on the ground chiefly that the author of 
this metrical summary of Bana’s prose romance describes one of 
his ancestors as a Gauda; but the evidence is obviously not con- 
clusive, and none of the anthology verses ascribed to Abhinanda or 
Gauda Abhinanda is traceable in this work. There is, however, no 
chronological obstacle in the way of the proposed identification. 
The author of the °Kathd-sdra informs us that his fifth ancestor, 
Saktisvamin, flourished under Muktapida of the Karkota dynasty 
of Kashmir towards the end of the 7th and the first half of the 
8th century ; and as the poet Abhinanda, son of Jayanta, is mentioned 
and quoted by the Kashmirian Abhinavagupta® towards the end 


* For other early writers who quote this work, see S. K. De, introd. to 
the above edition. 

* The Sarigadharu-paddhati (dated about 1363 A.D.) quotes twice (Nos. 1090, 
3485, the former verse assigned to Subhanga in the Sadukti-karnamrita iv. 58) 
Gauda Abhinanda; but it also quotes an Abhinanda (Nos. 3763, 3917) without 
the descriptive title. An Abhinanda, and not Gauda Abhinanda, is quoted five 
times (Nos. 75, 130. 318, 319, 457) in the Kavindra-vachana®, twenty-two times 
in the Sadukti°, six times in the Stukti-muktdvali of Jalhana (of which two verses 
are traceable in the Rama-charita ii. 98, 99) and once in the Padydvali (No. 149). 
Fragments of Abhinanda’s verses are also quoted by Ujjvaladatta (on Unadi-sitra 
i. 2, 48; ii 103; iv. 117), who refers to Abhinanda’s description of the Vindhya 
Wills, and by Rayamukuta (on Amara i. 1. 7; 1. 5. 4, 10). For a résumé of 
these passages see F. W. Thomas, Kavindra-vachana®, pp. 20-22. 

* Ed. Kavyamala, 11, NSP. 1899. 

* For a discussion of the question see 8. K. De, Padydvali, pp. 182-84. 

* In the printed text (Kavyamala 25, Bombay 1911, p. 142) of Abhinava- 
gupta’s Lochana, the work is ascribed to Bhatta Jayantaka, but the India Office 
ms. (No. 1008 1185), which we consulted, assigns it to Abhinanda, son of 
Bhatta Jayanta. The Kashmirian Kshemendra in the 11th century also quotes 
Abhinanda and his °Katha-sdra (in his Suvritta-tilaka iii. 6==°Katha-sira i. 16). 
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of 10th century, his date may be fixed at about the first half of 
the 9th century. The Abhinanda of the Anthologies could not have 
been of a much later date, having been quoted in the Kavindra- 
vachana-samuchchaya! which cannot be assigned to a period later 
than the 10th century ;? but it is not clear if this Abhinanda is 
identical with Gauda Abhinanda, who is cited (along with Abhinanda 
without the descriptive term Gauda) in the Sdrigadhara-paddhati$ 


Perhaps the only Kavya of this period, the Bengal origin of 
which is known with certainty, is the Rémacharita* of Sandhyakara- 
nandin, a curious but important work which belongs to the class 
of the so-called historical Kavya. By means of constant play upon 
words (Slesha) and splitting up of word-units in different ways, 
sustained throughout in its 220 Arya verses, it gives in four chapters, 
after the manner of Kaviraja’s Raghava-péndaviya, the story of 
the Raémdyana, on the one hand, and the history of Ramapala of 
the Pala dynasty, on the other. Each verse of the text has, there- 
fore, a twofold application; but while the epic application is not 
difficult to make out, the local and contemporary allusions to 
Ramapala’s exploits require elucidation. The Sanskrit commentary, 
which accompanies the text and which is not composed by the 
author himself,> explains the historical details, but unfortunately 
it ends abruptly with ii. 35. There is a Kavi-pragasti at the end of 
the work, which informs us that the author was the son of Praj4pati- 
nandin and grandson of Pinaka-nandin and belonged to Pundra- 
vardhana in Varendra. Prajapati was a Sandhivigrahika of _the 
royal court of Ramapala; and from the last verse of the text it 1s 
probable that the work was completed in the reign of Madanapala, 
son of Ramapdla and third in succession from him. As already 


Kshemendra informs us (iii. 29) that Abhinanda was fond of the Anushtubh metre, 
in which, for the most part, the °Kathd-sara is composed. ; 

2 FB. W. Thomas, loc, cit., would identify this Abhinanda with the author 
of the °Katha-sdra. as well as with Gauda Abhinanda, but no evidence is adduced. 

* On Abhinanda see Aufrecht, ZDMG. xxvu. 6, 27; G. Biihler, IA. 1. 102-6; 
Peterson, Fourth Report, p. vii- 

* These Abhinandas are probably to be distinguished from Abhinanda, the 
author of Ramacharita (GOS. no. xivi), who describes himself as the son of 
Satananda, and probobly also from Abhinava-pandita, also a Gauda, whose 
Yogavasishtha-sarnkshepa in six Prakaranas and forty-six Sargas is noticed by 
Weber (Berlin Cat., No. 643) and who is described in the colophon to the work 
a8 tarka-vadisvara-sahitydchérya-gaudamandalalaibira-srimat. The problem of 
identity is complicated by the fact that the editor of the Rémacharits makes s 
plausible case of its author having belonged to Gauda; but the identity of his 
patron Yuvaraja Haravarsha, son of Vikramadila, with Devapala, son of Dharmapala, 
is, without further evidence, highly problematic. On this point see supra pp. 122-24. 

* Supra p. 160, fn. 1. * RC? p. vi. 
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noted above, the main theme of the poem is an account of a 
successful revolution in North Bengal, the murder of Mahipala n, 
occupation of Varendra by the rebels, and the restoration of 
Ramapala, Mahipala’s youngest brother, to his paternal kingdom; 
but the story is continued even after the death of Ramapala and 
concludes with some allusions to Madanapala’s reign. As a chronicle 
of almost contemporary events, of which the author must have 
possessed a direct knowledge, it possesses considerable importance for 
reconstructing the lost history of this period. The author, calling 
himself Kalikala-Valmiki, tells us that he is not only a poet well 
versed in the art of rhetoric but also a great linguist. The skill he 
shows in the manipulation of words in a difficult metre, which, 
however, is possible only in an accommodating language like Sanskrit, 
is characteristic of later Sanskrit poets; but it certainly makes his 
work a marvel of verbal jugglery, especially as the author has to 
crowd within the limits of some two hundred verses a great deal 
of matter concerning simultaneously Raghupati Rama and Gauda- 
dhipa Ramapala. The author claims that his Slesha is not distressing 
(aklesana) ; it might not have been so to his contemporaries to 
whom the events narrated were probably familiar, but on account 
of this very limited and local interest it must have failed in its 
appeal to posterity and became forgotten. As an interesting example 
of the Slesha-Kavya, which includes both mythical and historical 
themes in its scope, it may be accepted as a singular tour de force, 
but the very purposive character of the work and its necessarily 
artificial form of expression make it a poetical curiosity rather than 
a real poem. 

In the sphere of the technical Sastras, on the other hand, we 
possess a fair amount of literature; but its total achievement cannot 
be regarded as very high. The epigraphic records tell us a great 
deal about Vedic! and philosophical studies in Bengal in this period, 
but no early work on Vedic literature has survived ; and of the early 
philosophical speculations of Bengal we know nothing. The only 
philosophical work of this period, of which, however, Bengal may 
feel justly proud, is the well known Nydya-kandali commentary? of 
Sridhara Bhatta on Pragastapaida’s Paddrtha-dharma-samgraha 
Bhashya on the Vaiseshika-siitra. From the concluding verses of 


* On Vedic Studies in Bengal, see HSL. 11. 202-226. From the inscriptional 
references it appears that all the four Vedas were studied, but the Vajasaneyi 
recension of the Yajurveda prevailed. : 

* VSS. No. 6; tra. Ganganath Jha in the Pandit, new Series, vols, 25-84; 
reprinted E. J. Lazarus, Benares 1916. Large sections of Sridhara’s work have 
been translated into English by B. Faddegon in his Vaisesika Systems 
Amsterdam 1918. 
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this work we learn that Sridhara was the son of Baladeva and 
Abboka (v. 1. Abhrokaé, Ambhoka, Achchhoka) and belonged to 
Bhirisreshthi in Dakshina-Radha,! which has been identified with 
the village of Bhursut, near Burdwan. The work was written at 
the instance of one Pandudisa, and is dated in Saka 913 (or 910)? 
which is equivalent to 991 (or 988) av. From references in the 
work itself it appears that Sridhara also wrote Advaya-siddhi 
(p. 5), Tattva-samvddini (p. 82), Tattva-prabodha (p. 146) and a 
Samgraha-tika? (p. 159); but none of these works, which are 
concerned apparently with Vedanta and Mimarmsé, has come down 
to us. It falls outside our scope to enter into the philosophical views 
of Sridhara, but the work is important for having placed for the 
first time a theistic interpretation on the Nydya-Vaiseshika* It is 
curious, however, that this work found little favour in the country 
of its origin, and the two best known commentaries on it are 
respectively written by the Maithila Padmanabha and the Jaina 
Rajasekhara. 

The tradition of Chandragomin is supposed to have been 
maintained in Bengal by two well known Buddhist grammarians, 


1 The verse states that in addition to pious and learned Brahmans many 
Sreshthins lived there (bhirisreshthi [vi. srishti]-jandgraya). It is probably the 
same as Bhirigreshthika in Radha mentioned by Krishnamiésra in his Prabodha- 
chandrodaya (ii. '7) as the seat of proud Brahmans. 

2 The printed text reads: tryadhika-dasottara-nava-sata-sakabde, which is 
also the reading of Bihler’s ms. (Kashmir Report, p. 76, and Appendix p. cxliv) ; 
but adhika-dagottara, which is perhaps a mislection, is found in some Mss, 
noticed by R. G. Bhandarkar (Report 1883-84, p. 814) and R. L. Mitra (Notices, 
vit. 45, No. 2589; also x. 287, No. 4186). 

* Kavirsj (mt. 115, note) believes that the Samgraha-fka was not an 
independent work but referred to the Nydya-kandali itself, which was a tika on the 
Padartha-dharma-samgraha of Prasastapada; but the reference in the text does not 
appear to bear out his conjecture. ; 

* §ridhara’s famous contemporary, Udayana, who date his Lakshanavali in 
Saka 906 (=984 a.D.) and who is the author also of a subcommentary, entitled 
Kirandvali, on Prasastapada’s Bhashya, as well as of two independent polemical 
works Kusumafijali and Atma-tattva-viveka, is sometimes connected with Bengal by a 
tradition which associates him with the Bhaduri Brahmans of North Bengal. But 
the unreliability of the tradition is indicated by Udayana’s disparaging remarks 
about the Gauda Mimamsaka who, in his opinion, lacked a true knowledge of the 
Vedic texts. The reference may be to a school or to an individual; but Varadaraja 
in his Kusumdijali-bodhini commentary (ed. Sarasvati Bhavana Texts. No. 4, 
Benares 1922, p. 128) explains this reference as a pointed allusion to the Pafijika- 
kara. The identification of this Pafjiki-kara with Salikanatha, author of Prakarana- 
paiijika (ed. Benares 1903-4) and a direct pupil of Prabhikara, is plausible but 
unproved. It is noteworthy that much later (c. 18th century) Gangesa Upadhyaya 
refers to the Gauda Mimathsaka in almost identieal terms in his Tattva-chintamani 
(ed. Bibl. Ind., Sabda-Pramana p. 88). See Chintabaran Chakravarti in JA. 1029, 
Pp. 202 f. 
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Jinendrabuddhi and Maitreya-rakshita; but the place of activity 
of these two authors cannot be definitely determined.! Jinendra- 
buddhi, who styles himself Bodhisattva-desiyacharya, was the author 
of an extensive commentary entitled °Vivarana-pafijika (commonly 
cited as the Nydsa),2 on the Kadsikd; while Maitreya-rakshita 
composed Tantra-pradipa commentary*® on Jinendrabuddhi’s work, 
as well as Dhatu-pradipa,t which professes to follow Bhimasena’s 
recension of the Dhdatu-pdtha.5 The conjecture that Vimalamati, 
author of the Bhdga-vritti, belonged to Bengal, is too fanciful to 
require serious consideration.® The fact that these grammatical 
treatises were popular in Bengal furnishes an argument of uncertain 
value; for Bengal had admittedly been the ultimate place of refuge 
of most major and minor systems of Sanskrit grammar, including 
the Katantra, the Mugdha-bodha, the Samkshipta-sira and the 
Sdrasvata. Of lexical writers, we know nothing about the date and 
identity of Subhitichandra, the Tibetan version of whose commentary 
(called Kémadhenu) on the Amara-koga exists in Bstan-hgyur’ and 


* D. C. Bhattacharya (Pépinian Studies in Bengal in AJV. 1. Pt. i, p. 189 f) 
suspects the Bengal origin of these writers from the fact that all the commentaries 
on the Nyasa, for instance, are by Bengal writers. S. C. Chakravarti in the works 
cited below appears to be of the same opinion. The extraordinary argument 
(D. C. Bhattacharya, ibid. p. 201), however, that Maitreya was the title and Rakshita 
the real name, and that a clan of a Varendra Brahmans is called Maitra or 
Maitreya today requires no serious consideration; for one might as well argue 
that Rakshita being the cognomen of some Radhiya Kayasthas at the present 
time, our author was a Bengal Kayastha! The argument from modern cognomen 
is unwarranted and hasty. As a Buddhist writer, the name Maitreya-rakshita is 
quite intelligible by itself. ‘ 

* Ed. Srish Chandra Chakravarti, in 3 vols., Rajshahi 1918-25. This work 
is to be distinguished from the Anu-nydsa, a rival commentary by Indu or 
Indumitra (JHQ. 1931, p. 418), who is probably earlier than Maitreya-rakshita but 
who need not be assumed gratuitously to have belonged to Bengal. 

* Qn this work see S. C. Chakravarti in the works cited, and D. C. 
Bhattacharya, op. cit. A fragmentary ms. is noticed in Mitra, Notices, vi. 140, 
No. 2076, and another incomplete ms. is said to exist in Varendra Research 
Society, Rajshahi. It is referred to in the author’s Dhatu-pradipa; and the 
author is quoted by a series of grammarians and lexicographers (Purushottama, 
Ujjvaladatta, Rayamukuta, Bhattoji Dikshita, Sarvananda, Saranadeva, etc.), 
Sarvénanda (1160 a.p.) being the earliest known writer to cite Maitreya-rakshita. 

* Ed. Srish Chandra Chakravarti, Rajshahi 1919; Egg.Cat. 182, No. 
687/434a. 

° Referred to in the opening verse. 

* Assigned to a period between 850 and 1050 ap. (See 1HQ. 1981, 
pp. 418-18). 

* Ed. Satis Chandra Vidyabhusan, Bibl. Ind., Calcutta 1912, (only one fase. 
published of the Tibetan text). Cf. Cordier, op. cit. iti, 465; Th, Zacharise, 
Die indische Woeterbuecher, GIPA. Strassburg 1897, p. 21. According to Vidya 
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who is sometimes assigned! to Bengal. He is quoted four times by 
Rayamukuta and once by Saranadeva.? 


Among exponents of technical Sastras the medical writers of 
Bengal deserve mention. The well known medical authority, 
Madhava,? son of Indukara‘ and author of a learned work on 
pathology and diagnosis, entitled Rug-vinischaya® (or simply 
Nidaéna), is assigned® to this period, but whether Bengal can really 
claim him is doubtful.? It is true that mediaeval Bengal developed 


bhusan (p. rx), Subhitichandra is also cited by Lingabhatta, another commentator 
on Amara. 

1 7C. w. 261. 3 Ed. Trivandrum 1909, p. 82. 

* In the work itself the name is given as Madhava, and not as Madhava- 
kara, which is found only in some commentaries; and it is doubtful whether -kara 
was at all a cognomen; for his father’s name Indukara is intelligible in itself and 
need not lead to any supposition of Bengal origin. Cf. the name Bhanukara, 
author of Rasika-jivana who never belonged to Bengal. The evidence of Arabic 
sources (Jolly, Medicin, p. 7) points to the 9th century as the date of Machava. 

* There is no evidence for presuming that Indukara was a medical writer 
and identifying him with Indu (where -kara is dropped) who is cited by 
Kshirasvamin in his comment on the Vanaushadhivarga of the Amara-koéa. He 
wrote, as the quotations show, on the topic of Vanaushadhi, but the supposition 
(IC. 1. 153-54) that his work was named Nighantu is entirely gratuitious. Indo 
is by no means an uncommon Indian name, and hazarding of guesses of identity 
of authors having similar names is hardly of any use. 

5 The work has been printed very often in India. Ed. with the Madhukosa- 
vyakhya of Vijayarakshita and his pupil Srikanthadatta and with Ataika-darpana- 
fikd of Vachaspati-vaidya, by J. T. Acharya, NSP. Bombay 1982. Vijaya-rakshits 
commented on i-xxxii; Srikanthadatta on the rest. Eight commentaries on this 
work are listed by Aufrecht. 

* IC. wnt. 153-55; but see S. K. De, ibid. rv. 278-76, 

7 The Chikitsa (R. L. Mitra, Bikaner Catalogue, No. 1418, pp. 647-48) of 
Madhava is not, as suggested in IC. loc. cit., a separate work, but is either identical 
with Rug-vinischaya or represents a version of it. The two opening verses quoted 
by Mitra are nothing but verses $ and 4 of the Rug-vinischaya, while the only 
concluding verse cited, which is too corrupt for identification, deals apparently with 
Visha-roga-nidana, which forms the subject-matter of one of the concluding chapters 
of the Rug-vinischaya. All the available mss. of the small work on Dietics, called 
Kiifa-mudgara, are in Devanagari, and there is nothing to identify its author 
Madhava with our Madhava, who is probably also to be distinguished from the 
Madhava or Madhavas, who wrote Ayurveda-rasa-sistra (B. GS.Cat. Ww. 218), Rasa 
kaumudi (Mitra, Notices, 1v. p. 178, No. 1616), Bhava-svabhava (Biihler, op. ett. 
p- 280; see Aufrecht, Catalogus Cat. u. p. 93; Mm. p- 89), and Mugdha-bodha 
(Eggeling, op. cit, v. p. 948, No. 2680/807). The only other work which can 
possibly be assigned to our Madhava, son of Indukara, is the Poryiys-ratnamald, 
noticed by R. L. Mitra, Notices, rx. 284, No. $150; but here, again, there 
is a great deal of uncertainty with regard to the work itedlf. In Mitra’s descrip- 
tion (Notices, 1. 111, No. 207) of another ma. of the same work, the name of 
the author is given as Rajavallabha. The India Office Ms. (Eggeling, op. cit, 
¥. 976, no. 2740/1511c) omits the name of the author, and ends differently. On 


_ 
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peculiar names, surnames and titles, but arguments based chiefly on 
the cognomen -kara, which, however, is not found attached to 
Madhava’s name in any of his known works, as well as on the 
extensive use of his works in Bengal, are hardly conclusive. It is, 
however, beyond doubt that Chakrapanidatta, the well known 
commentator on Charaka and Susruta, belonged to Bengal. In his 
compendium of therapy, entitled Chikitsd-samgraha,’ he informs us 
that his father Narayana was an officer (Pdtra) and superintendent of 
the culinary department (Rasavatyadhikarin) of the king of Gauda, 
that he was a Kulina of the Lodhravali family? and that his brother 
Bhanu was an Antaranga or a learned physician of good family} 
The commentator Sivadasasena Yasodhara, a Bengal writer, who 
belonged to the 16th century,‘ explains that the king of Gauda was 
Nayapala. If this is so, Chakrapanidatta should be placed in the 
middle of the 11th century. Besides older authorities the work 
professes to draw upon the Siddha-yoga of Vrinda,® which in its 
turn follows the order of diseases and treatment of Madhava’s Rug- 
vinigchaya. Besides being an authoritative work on the subject, it 
possesses importance in the history of Indian medicine for marking 
an advance in the direction of metallic preparations® which had 


Madhava see A. F. R. Hoernle, Medicine of Ancient India (Oxford 1907), p. 13f; 
J. Jolly, Medicin, GIPA. Strassburg 1901), pp. 6-7, where his relation to Vrinda, 
author of the Siddha-yoga, is also briefly discussed, The suggestion that Vrinda 
is the true name of the author of the Rug-vinischaya (Hoernle in JRAS. 1906, 
p. 288f; 1908, p. 998) is groundless and unproved. The Siddha-yoga is sometimes 
called Vrinda-madhava probably because Vrinda makes a very large use of Madhava’s 
work in writing his own. The real names of the work and the author as given in 
most Mss. are respectively Siddha-yoga and Vrinda (See Eggeling, op. cit. p. 987; 
Aufrecht, Bod. Cat., p. 315b ; Peterson. Fourth Report, p. 399; Kiel.-Cat. p. 222, etc.). 

* Ed. Jivananda Vidyasagar, Calcutta 1888; but it is printed very often. 

* Explained by Sivadisa as the Lodhravali branch of the Datta family. 
Tradition locates his birth-place in the district of Birbhum. Haraprasad Sastri in 
his School History of India (Calcutta 1896) gives 1060 a.p. as the definite date 
of Chakrapani, which has been repeated by most writers (Jolly, op. cit., p. 6 and 
in ZDMG. umn, 378; Hoernle, op. cit. pp. 12, 16) ; but we have no proof for this 
exact date. 

* Vidyd-kula-sampanno _bhishag antarangah (Sivadasa). On this word 
see IC. 1. 684-86. 

* The commentary is entitled Tattva-chandrika and is professedly based 
upon a previous Ratna-prabhéd commentary. From the genealogy and personal 
details given in the concluding verses, we learn that Sivadisa was the son of Ananta 
and grandson of Uddharana, and that he belonged to Miéalafichika in Gauda 
(Pabna district). His father Ananta is said (iC. mt. 157) to have been 8 
court-physician of Barbak Shah in the 16th century. 

* Ed. An. SS. No. 27, 1894, with the Vydkhya-kusuméijali commentary of 
Srikanthadatta. On the sources of Chakrapanidatta see Jolly in ZDMG. um. $77. 

* P. C. Ray, Hist. of Hindu Chemistry, 1. introd. p. liv. 
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been intruduced from the time of Vagbhata and Vrinda. Chakra- 
panidatta also wrote a commentary on Charaka, entitled Ayurveda- 
dipika or Charaka-tatparya-dipikd, in the introduction to which 
he mentions Naradatta as his preceptor. His commentary on 
SuSsruta is entitled Bhanumati.2, Two other useful works of his are 
Sabda-chandrikd,? a vocabulary of vegetable as well as mineral 
substances and compounds, and Dravya-guna-samgraha,t a work on 
dietics. 

It would be convenient in this connection to notice two other 
medical writers of some importance who flourished in Bengal at a 
somewhat later date. The first is Sure$vara or Surapala, who wrote 
a glossary of medical botany, entitled Sabda-pradipa® in which he 
gives an account of himself. His grandfather and father were 
respectively Devagana, who was a court-physician to king Govinda- 
chandra, and Bhadresvara, who served in a similar capacity to king 
Ramapala (called Vangesvara). He himself was physician to king 
Bhimapala, and should from these accounts be placed in the first 
half of the 12th century. He also wrote a Vrikshdyurveda® on a 
similar subject, and a Loha-paddhati or Loha-sarvasva’ on the 
medical use and preparation of iron. The other writer is Vangasena, 
who was very probably an inhabitant of Bengal. He wrote Chikitsd- 
sdra-satngraha,® in which he is described as the son of Gadadhara 
of Kafijika. The lower limit of his date, viz., the 12th century, is 
supplied by WHemadri’s profuse quotations from this work in 


1 Ed. Srinath Visarad (Sitra-sthina and Vimana-sthana), Calcutta 1892. 
Also ed. V. K. Datar, NSP. Bombay 1922; ed. N. N. Sastri, 2 vols., Lahore 1929.— 
See Mitra, Notices, v1. 223, No. 2160 (incomplete ms.). 

* Ed. in parts by Gangaprasad Sen, Vijayaratna Sen and Nishikanta Sen, 
Calcutta 1888-93. See Auf.-Cat. 1. 175a. 

? mss. in Aufrecht, Bod. Cat. No. 453, pp. 195-96; Eggeling, op. cit. ¥. 
974, No. 2788/987 b. Also see Mitra, Notices, n. 25, No. 562. 

“ Ed. Jivananda Vidyasagar, 2nd ed., Calcutta 1897 with the commentary 
of Sivada’sa. See Mitra, Notices, rx, 48-44, Nos. 2931-32. The author quoted as 
Vaidya Gadadhara in Sadukti-karndmrita and presumed to be a medical writer 1s 
identified (IC. ui. 157.) with Gadadhara, a commentator on Suéruta; but the 
proofs are slender for the conjectural identification. 

5 ms. in Eggeling, op. cit. v. 974-77, No. 2789/1351c. 

* ms. in Aufrecht, Bod. Cat. No. 768, pp. 324-25, where an analysis of 
contents is given. 

7 Ms. in V.-Cat. 1. p. 65. * IC. ut. 189. 

® Ed. Nandakishor Gosvami, Calcutta 1889. For Mss., see Aut-Cat. and 
especially Eggeling, op. cit. v. pp. 961-52. The work is also called Vaidya-vallabha. 
The Chikited-mahérnava mentioned by R. G. Bhandarkar (Report 1885-1887) is 
probably the same work. The Akhydte-vyikarena mentioned by R. L. Mitra 
(Descriptive Cat. of Skt. mss. in ASB, Pt. 5 Grammar, No, 29, Calcutta 1877) may 
Or may not be by the same author. 
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Ayurveda-raséyana commentary on Vagbhata’s Ashtdnga-hridaya; 
Vangasena relies upon Susruta but borrows freely from Madhava’s 
Rug-vinischaya. It is not certain if the later medical commentators, 
Arunadatta,? Vijaya-rakshita,? Nischalakara,t and Srikanthadatta® 
really belonged to Bengal. We have no proof for such a conjecture ; 
in any case, they are not independent writers of importance, and 
also fall chronologically outside our period. 

Like the speculative Nydya-vaiseshika, the practical Dharma- 
sastra literature achieved a distinction of its own in mediaeval Bengal. 
but of the early history of the latter, like that of the former, 
we know very little. That the study of Mimamsa. allied to 
Dharma-saistra, was not neglected is apparent from epigraphic 
records, as well as from the references, however disparaging, of 
Udayana and Gangeéa, already mentioned above.? We _ also 
know that the two important Bengal writers on Dharma-éastra, 
Bhavadeva and Aniruddha, were well versed in the teachings of 
Bhatta (Kumarila). Halayudha in his Bréhmana-sarvasva informs 
us that although Bengal® paid little attention to the Vedas, she 
studied Mimainsa ; and he himself, as we shall see, wrote a Mimdmsd- 
sarvasva which is now lost. But the subject is actually represented 
in this period by only one work, namely, the Tautdtita-mata-tilaka, 
to be dealt with presently, of Bhavadeva Bhatta, which exists only 
in fragments. The study of the Vedic ritual is similarly evidenced 
by a single extant work composed by a little known. scholiast, 
Narayana son of Gona® and grandson of Umapati. It is a com- 
mentary, entitled Prakasa, on Kesava Miéra’s Chhandoga-parisishta, 


* P. K. Gode in IC. m. 535f. The Cambridge s., as Eggeling notes, was 
copied in the Nepali era 396-1276 ap. 

* Wrote Sarvatiga-sundari on Vagbhata. His date is variously given as 
c. 1220 (Hoernle), 18th century (Cordier), 15th century (Jolly). 

* Wrote, with his pupil Srikanthadatta, the Madhu-kosa on Madhava’s 
Nidéna. Hoernle dates him at c. 1240 and Jolly at the 14th or 15th century. 

* Wrote Prabha on Chakrapani’s Dravya-guna. Date not known. 

* Also wrote Kusumdfijali on Vrinda’s Siddha-yoga. 

* As claimed without much justification in IC. m1. 157-58. 

" See above p. 313, fn. 4. The mislection nigidhdcharya for uvatacharya in 
Halayudha’s Brahmana-sarvasva (vv. 20-21) led H. P. Sastri (JBORS. 1919, p. 173) 
to the supposition that there was an early author on Vedic ritualism named 
Nigidhacharya; but the reference is undoubtedly to Uvatachirya, the well-known 
author of the Vajasaneyi Mantra-bhashya (IHQ. 1980, p. 783). 

* But the reference may be only to certain sections of the Brahmins of 
Bengal (v. infra Ch. xv). 

* The Bibl. Ind. ed. reads tasydnujah (=younger brother of Umapati), 
with the v. 1. tasyatmajah, which last is the reading also of the India Office Mss. 


* Ed. Bibl. Ind. Pt. 1. (only two fasc.) ; ms. in Egg Cat. 1. 92-93, No. 1028 
(incomplete) . 
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which is a compendium of Samavedic Grihya ritual, as described by 
Gobhila. The author’s ancestors belonged to Uttara Radha. His 
grandfather Umapati is described as flourishing under Jayapala, 
while Narayana is said to have been a contemporary of Devapala. 
But the work itself is of little merit. 


Of the two earliest Bengal writers on Dharma-sastra, Jitendriya 
and Balaka, whose works are now lost, our information is scanty, 
being derived from citations in later authors. They are quoted and 
criticised by the Bengal authors, Jimiitavahana, Raghunandana and 
Silapini, and are therefore conjectured to have flourished in Bengal 
before the 12th century av. In his Kéla-viveka, Jimitavahana 
mentions Jitendriya among writers who dealt with the subject of 
auspicious time (kdla) appropriate for ceremonies, and quotes in 
several passages his very words2 Jitendriya’s views on Vyavahara 
and Prayagchitta are also quoted in the Déya-bhaéga and the 
Vyavahdra-matrikad of Jimitavahana, as well as in the Déyatattva 
of Raghunandana. It would seem, therefore, that Jitendriya’s lost 
work was fairly comprehensive in its scope ; and as only these Bengal 
writers, and no other, quote him, the supposition that he flourished 
m Bengal in the first half of the 11th century is not unlikely. The 
other forgotten author, Balaka, is known entirely from references by 
Jimiitavahana, Raghunandana and Silapani,? who discuss his views 
mostly on Vyavahira and Prayaschitta, Jimitavabana going even 
to the length of sometimes punningly ridiculing them as childish 
(bdla-vachana).* If the Valoka mentioned six times® in his 
Prayaschitta-prakarana by Bhavadeva Bhatta, also a Bengal writer, 
be the same as our Balaka, then his date would be anterior to 
1100 ap. There is also another Dharma-Sdstra writer named 
Yogloka* who is known similarly from the references made by 
Jimiitavahana and Raghunandana. He appears to have treated the 
subject of Vyavahara and composed a long (Brihat) and a short 
(Laghu) treatise on Kala. He is quoted mostly for the purpose of 
being refuted, but since Jimitavahana refers to old (purdtana) 


1 Ed. Bibl. Ind., p. $80. See JASB. 1915, p. 815. 

2 For the passages see Kane, Hist. of Dharma-sastra, 1. pp. 281-88, where 
they are given in full. 

: These passages are quoted in Kane, op. cit. pp. 283-84, which also see on 
the question of Balaka’s identity with Balarips, pp. 284-86. 

* JASB. 1918, p. $20. aos 

® JASB. 1912, p. 386. Valoka may be a common mislection of o rae 
scribe for Balaka. The printed text (pp. 42, 44, 74, 81, 85, 106) apparenuy ! 
the correct form Balaka, but it does not utilise the mss. of the text mentioned 
below (p. $22, fn. 2). 

* See Kane, op. cif, pp. 296-87. 
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manuscripts of Yogloka’s work, he might have been even an older 
author than Jitendriya and Balaka. 

If not a great writer, Bhavadeva Bhatta was versatile and was 
certainly one of the most interesting personalities of his time. A 
great deal about him is known from an inscription! which eulogises 
Bhatta Bhavadeva as a politician, scholar and author, and as a 


constructor of reservoirs and builder of temples and images, the - 


identity of the author Bhavadeva with the person eulogised being 
established by the unique epithet, Bdlavalabhi-bhujanga, applied to 
both? This Pragast? of Bhavadeva and his family, composed by 
Bhavadeva’s friend Vachaspati-kavi,’ consists of thirty-three elegant- 
ly written verses. Bhavadeva belonged to the Savarna-gotra (of the 
Kauthuma school of the Simaveda) and came from the Siddhala- 
grama in Radha. His ancestors were all learned men, and one 
of them received the Sdsana of Hastinibhitta from an unnamed king 
of Gauda. His grandfather Adideva was likewise a minister of 
peace and war to some king of Vanga. His father was Govardhana ; 
and his mother Sangoké was the daughter of a Vandyaghatiya 
Brahman. Bhavadeva himself served for a long time under king 
Harivarman and probably also under his son, whose name is not 
given. Bhavadeva is described as prominent among the exponents 
of the Brahmadvaita system of philosophy, conversant with the 
writings of Bhatta (Kumirila), an antagonist of the Buddhists and 
heretic dialecticians, well versed in Artha-sastra, Ayurveda, Astra- 
veda etc., proficient in Siddhanta, Tantra and Ganita, and called the 
second Variha because of his special keenness for Astrology and 
Astronomy, having himself composed a work on the Hora-éastra. 


* EI. vi. 208-07; N. G. Majumdar, IB. 25-41. On Bhavadeva see M. Chakra- 
varti in JASB. 1912, pp. 382-48, which account has been corrected and supplemented 
by N. G. Majumdar loc. cit. and Kane, op. cit. pp. 301-06; cf. supra p. 202. 

* The epithet has been the subject of much speculation (besides the work 
cited above, see R. D. Banerji, PB. 99, and BI. 288, and references cited therein) ; 
but Balavalabhi is obviously a place-name, which occurs as such in the commentary 
on Sandhyakara Nandin’s Ramacharita, the exact situation of which, however, is 
unknown. A place called Vriddhavalabhi, situated in the Gauda country, is 
mentioned in the colophon to a ms. of Sarva-deva-pratishtha-paddhati of Trivikrama- 
sri (Sastri-Cat. mm. 529), which makes the meaning of Bala in Bala-valabbi 
intelligible. The word Bhujanga means here a lover or a Nagaraka, and not a 
serpent, as M. Chakravarti and N. G. Majumdar.are inclined to interpret (JASB. 
1912, pp. 341-42). Cf. supra p. 157, fn. 1. 

* R. L. Mitra’s conjecture that this is the well known philosophical writer, 
Vachaspati Migra, is unfounded. Six verses are ascribed to one Vachaspati in the 
Bengal anthology, Sadukti-karnémrita, but as one of these verses (ii. 38. @) iB 
quoted anonymously in Daéa-riipaka (on ii. 29), he is probably a different person. 

* The Savarna-gotra, as well as Siddhala in Uttara-Radha, is mentioned in 
the Belava cr. of Bhojavarman (N. G. Majumdar, op. cit. p. 21). 
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He is said to have also composed a work on the Dharma-sastra, 
which superseded the already existing texts, and, following Bhatta 
(bhattokta-nityd), to have written a guide to Mimarms& in one 
thousand nydyas. 
Although exaggeration is usual in such eulogistic enumeration, 
we have the means of verifying at least a part of this remarkable 
catalogue of accomplishments. No work of Bhavadeva on the 
Hora-Sastra or Phala-sarmnhita! has yet been discovered, but a 
fragment of his work on Mimimsa is available. This is entitled 
Tautatita-mata-tilaka? and is known from a fragmentary manus- 
cript in the India Office Library. It discusses the Tantra-varttika 
of Tautatita or Kumarila Bhatta, the fragment covering only 
Pirva-mimémsé-sitra ii. 1. Bhavadeva’s works on Dharmasastra, 
however, are better known. These are, so far known, three in 
number, and respectively embrace the three important branches 
of Achara, Vyavahara and Prayaschitta. The work on Vyavahara 
or judicial procedure, called Vyavahéra-tilaka, is now lost ; but it is 
known from citations in the Vyavahdra-tattva of Raghunandana,* 
the Viramitrodaya of Mitra Misrat and Danda-viveka of Vardha- 


* Only one astrological work, viz. Sdravali of Kalyanavarman (ed. 
V. Subrahmanya Sastri, NPS. 8rd ed. 1998), is claimed for Bengal. The work or the 
author is quoted by Alberuni, Bhatta Utpala (966 ap.) and Mallinatha (on the 
Sisupdlavadha). An opening verse in the India Office ms. of the work (i. 5 in the 
printed text) describes the author as Vydghratatisvara (v. I. in other mss. 
Vydghrapadiévara, Vyaghrabhatesvara) and connects him with Devagrama. S. C. 
Banerji (PHC. ut. 1989, p. 577) identifies Vyaghratati with the place of the 
same name well known from three inscriptional records and thinks that it is 
Bagdi in Nadia district, Bengal, while Devagrama is taken to be a village of 
that name in the same district. A line of Varman chiefs ruled over Vyaghratafi 
during the reigns of Dharmapala and Devapala, and Kalyapavarman might have 
belonged to this dynasty and ruled about the 8th or 9th century ap. The work 
itself contains no other indications of its Bengal origin, except a passing reference 
to Samatata. 

2 Egg-Cat. rv, No. 2166/1591, p. 690. Another ms., probably of the same 
work, is noticed in TCM. 1919-22, p. 5527. The work is mentioned by Hall in 
his Index to the Bibliography of Indian Philosophical System, p. 170. Hemadri 
in his Chaturvarga’ (ed. Bibl. Ind. p. 120) disapproves of Bhavadeva’s 
explanation of some views of Kumarila. The Sitras pee dealt with im the 
India Office ms. are ii. 1. 1, 5, 9, 10, 13, 24, 80-86, 38, 40, oe 

* Ed. Jivananda Vidyasigar, u. 207; also p. 206. A ™a. entitled Dettake- 
tilaka exists in the Varendra Research Society’s collection (see the Society's edition 
of Bhavadeva’s Préyaschitta-nirapona, introd. p. 2). The first Mangala-dloka of 
this work is identical with the opening Mangala-dloka of his Chhéndoge-barménu- 
shthana, while the second verse refers to the Vyevahdra-tilake ; but ak ig apparently 
a later fabrication passed off in Bhavadeva’s name inasmuch as it quotes such 
later writers as Chandesvara Thakkura (14th century). 

‘ Ed. CS. p. 85. 
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mana. The other Dharma-Sastra work is the Préyaschitta- 
prakarana? which deals in six chapters with the modes of expiation 
for various sins and offences. The first chapter (Vadha-parichchheda) 
concerns itself with the murder of men and women and slaughter of 
animals; the second (Bhakshyabhakshya-p°) treats of forbidden 
food and drink; the third (Steya-p°) discusses various kinds of 
theft ; the fourth (Agamy4gamana-p°) is occupied with sexual union 
with forbidden persons; the fifth (Sarnsarga-p°) is devoted to such 
topics as taking of improper gifts from outcasts, contracting of 
forbidden marriages, sale of forbidden food and contact of untouch- 
able persons; while the sixth capter (Krichchhra-p°) concludes 
with the discussion of expiatory rites and penances. It gives a 
fairly full treatment of the subject and cites more than sixty 
authorities? The reputation which the work enjoyed is indicated 
by the respect with which it is cited by such Smriti-writers as 
Vedacharya,* Govindiananda and Narayana Bhatta.©5 On the Sama- 
vedic rites and ceremonies relating to the Sarmskaras, Bhavadeva 
wrote Chhandoga-karmanushthana-paddhati also variously called 
Dasa-karma-paddhati, Dasga-karma-dipika or Samskara-paddhati. 
Its contents are devoted to Kushandika, Udichya-karman, Vivaha, 
Garbhadhana, Purmsavana, Simantonnayana, Soshyanti-homa, Jata- 
karman, Nishkramana, Paushtika, Anna-pragana, Putra-mirdha- 
bhighrana, Chida-karana, Upanayana, Samavartana and Sala-karman. 
From literary sources? Bhavadeva’s date would be earlier than the 
first quarter of the 12th and even the last quarter of the 11th 


* Mitra, Notices, 1. p. 226, No. 1910. The work (ed. Kamalkrishna 
Smrititirtha, GOS., Baroda 1931) belongs to the latter half of the 15th century. 

* Also called °nirupana. Ed. Varendra Research Society, Rajshahi 1927. 
ss. in Eggling, iv, p. 554, No. 1725/561; Mitra, Notices, rx. 214-15, No. $138, 
where an abstract of contents is given. Also mss. in the Calcutta Sanskrit College 
Library, Nos. 188-84. The colophon calls the author Balavalabhi-bhujanga and 
Sandhivigrahika. 

* For a list see JASB. 1912, p. 386; also index of works and authors to 
the printed edition. 

* For reference see Kane, op. cit. p. 303. 

* In his Préyaschitta-samgraha (Eggeling, op. cit. pp. 478, 655). 

* So named in the second introductory verse. ms. in Eggeling, op. cit. p. 94, 
No. 452/5a (cf. No. 394); in the Calcutta Sanskrit College Library, No. 52; 

‘Bhandarkar Institute mss, No. 9 of 1895-98 and No. 268 of 1887-91. There i 
also a ms. in the Dacca University Library; see infra Ch. xv. The epithet 
Balavalabhi-bhujanga occurs in the colophon. 

: On this question see M. Chakravarti in JASB. 1912, pp. 342-45; Kane, 
op. crt. pp. 805-06, ; 
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century; and this is supported by the palaeography and internal 
evidence of the Bhuvanesvar inscription! concerning Bhavadeva.? 

To this period probably belongs Jimittavahana who is indeed 
the first of the three leading authorities of the Bengal school of 
Dharma-sastra, the other two being Raghunandana and Silapani 
who came later. Extremely divergent opinions, however, have been 
held on the question of his date, and he has been variously assigned 
to periods ranging from the 11th to the 16th century? It is clear, 
however, that he could not have been earlier than the last quarter 
of the 11th century because he refers to Saka year 1014 and mentions 
Bhoja and Govindaraja ; and since he is himself quoted by Silapani, 
Vachaspati Misra and Raghunandana, he could not have been later 
than the middle of the 15th century. Relying on astronomical as well 
as literary evidence, Monmohan Chakravarti would place him tenta- 
tively in the beginning of the 12th century, while P. V. Kane would 
approximate the date still further to a period between 1090 and 
1130 a.v. Of Jimiitavahana’s personal history not much is known. 
In the colophons of his works he is described as Paribhadriya 
Mahamahopadhyaya, while at the conclusion of his Vyavahéra- 
matrikd and Ddya-bhéga, he informs us that he was born of the 
Paribhadra family (kula). It is said that this name belongs to a 
section of Radhiya Brahmans, still called Parihal or Pari-gamii.* An 
astronomical reference in his Kéla-viveka (p. 290) appears to 
support the inference that Jimiitavahana belonged to Radha. 

Of Jimitavahana’s three works, all of which have been 
printed, the most well known and important is his Ddya-bhaga, 
which is the basis and paramount authority on the Hindu law of 


1 N. G. Majumdar, op. cit. p. $2. Cf. supra pp. 200 ff. 

* Our Bhavadeva should be distinguished from several other later Bhavadevas 
who also wrote on Dharma-sastra, viz. Bhavadeva, author of Dana-dharma-prokriys 
(middle of the 17th century), Bhavadeva, author of Smriti-chandrika (first half 
of the 18th century) and Bhavadeva, author of Sambandha-viveka (on Sapinda 
relationship). These works do not mention either the epithet Balavalabhi-bhujaiga 
or the official designation Sandhivigrahika of Bhavadeva. - 

® For an examination of the various dates, see Monmohan Chakravarti in 
JASB. 1915, pp. 321-27; Panchanan Ghosh in 26 Calcutta Law Journal, pp. 17f 
(journal portion) and Kane, op. cit. pp. 325-27. i 

* See M. Chakravarti in JASB. 1915, pp. 320-21. Sastri (Cat. mi xv) 
argues that since the Parihals were reduced in status by Vallalasena, hg ens 
could not have paraded his being a Paribhadriya unless he flourished before 
sane t to form a part of an 

® It appears that these three treatises were mean 
ambitious work on Dharma-éastra called Dharma-raine ; hence the ar oe read 
its dharma-ratne daya-bhagah (or kdla-vivekah as the case may be). ignoring 
of this fact has led to inaccuracies in the deacription of Jimiitavahana’s works in 
some catalogues of manuscripts. Thus, the Dharma-ratnas mentioned in Mitra, 


~ 
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inheritance, partition and Stri-dhana in Bengal, except in cases 
where the Mitdkshard, from which it differs in some fundamental 
points! is applicable. The work is widely known through 
Colebrooke’s English translation and has been often printed in 
Bengal.? Its popularity and importance are indicated by the large 
number of commentaries? which exist, including one by Raghu- 
nandana who has utilised it also in his own authoritative works. 
The work defines and discusses the general principles of Daya or 
inheritance and proceeds to the exposition of father’s power over 
ancestral property, partition of father’s and grandfather’s property 
and division among sons after father’s death. It then deals with 
the definition, classification and devolution of woman’s property (Stri- 
dhana), after which it treats of persons excluded from partition and 
inheritance on grounds of disability, of property which is impartible, 
of the order of succession to sonless persons, of reunion, of partition 
of coparcenery property concealed but subsequently discovered, and 
of settlement of partition disputes by the court. It is a work of 
great learning and acuteness, and freely criticises a large number 
of authorities,4 ancient and modern, some of whom are not known 
otherwise. 


His Vyavahdra-matrika, as its very name implies, deals with 
judicial procedure. Its importance is evidenced by references to it 
by Raghunandana and Vachaspati Miéra.2 It divides the subject 
into four Padas, with an introductory exposition (Vyavahara-mukha) 
dealing with the eighteen titles of law, the function and qualification 
of the judge (Pradvivaka), the different grades of court and the 
duties of the Sabhyas. Of the four stages of Vyavahdara, the first 
(Bhashai-pada) deals with the plaint (Pirva-paksha) of the plaintiff 


Notices, v. 297-98, No. 1974 and in M. Cat. vi. 2385-88, Nos. 3172-74 are 
respectively the Kdla-viveka and the Déya-bhaga. 

* See Kane, op. crt. p. $28 for a summary of these distinctive doctrines. 
Jimitavahana does not quote or mention the Mitaksharad of Vijfianeévara, but he 
appears to know the docirines of the school. 

2 Reprinted, Calcutta 1910. 

* The work was edited by Bharat Chandra Siromani with seven commen- 
taries, 2 vols., Calcutta 1863-66. In some editions, as for instance im that of 
Jivananda Vidyasagar, the work is divided into sections, but there is no such 
division in the Mss. 

* For a discussion of these citations, see M. Chakravarti, op. cit. pp. 319-20; 
Kane, op. cit. pp. $2Sf. 

° Ed. Asutosh Mookerjee in Memoirs of ASB. u, No. & Calcutta 1910-14. 
This name of the work is given in the first introductory verse, and is found in 
later citations; but colophons name it variously as Nydya-matrika or Nyiye- 
ratna-mélika. ~ 

* For references, see M. Chakravarti and Kane in the works cited. 
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(Arthin) and with surety (Pratibhti) ; the second (Uttara-pdda) 
treats of the four kinds of reply (Uttara) by the defendant 
(Pratyarthin) ; the third (Kriya-pada) is devoted to proof or 
burden of proof (Kriya) and various kinds of evidence, human 
(Manushi) and divine (Daivi), the author purposely omitting the 
divine which consists of trial by ordeal; and the fourth (Nimnaya- 
pada) concludes with the topic of the decision and order of the 
court. The work ahounds in quotations,’ calculated as about six 
hundred in number, and proves the learning and dialectic abilities 
of the author. Jimitavahana’s third work, Kdla-viveka,? declares 
in its second introductory verse its object of elucidating the topic of 
Kala or appropriate time for particular ceremonies, which has not 
been properly understood and treated by previous writers, seven of 
whom are directly mentioned in one verse.* - It deals accordingly 
with the question of appropriate season, month, day and hour for 
the performance of religious duties and ceremonies, the determina- 
tion of intercalary months, the suitability of lunar and solar months, 
and the auspicious time for various festivals, including the Kojagara 
and the Durgotsava. The work shows the same skill and learnmg 
of the author and abounds in quotations, references and criticisms 
of previous authors, while its reputation is indicated by its wide 
recognition by such later writers as Raghunandana, Silapani, 
Vachaspati Misra and Govindananda. 

By far the most extensive literature of this period, which has 
also an importance and interest of its own, concerns itself with the 
large number of Buddhist writers, whose works, however, are mostly 
lost in Sanskrit but are preserved in Tibetan translation im the 
Bstan-hgyur4 They flourished in Bengal under the Buddhist Pala 
kings in the 10th and 11th centuries or perhaps a little earlier. The 
works belong to the different Yanas which developed out of the 


1 Discussed by M. Chakravarti and Kane, as above. 

* Ed. Bibl. Ind., Calcutta 1905. 

* p. 308. They are Jitendriya, Sankhadhara, Andhike, Sambhrama. 
Harivaméa, Dhavala and Yoglauka. 

* Qur account is chiefly based on Cordier- Cat. (Bstan-hgyur 1-LXX), Part 2 
(Rgyud Section), Paris 1908. It is not known if the originals were all written 
in Sanskric; some of them were obviously in the vernacular, and some are 
described obscurely as written in the Indian Language. The locality of the author 
and the place of translation are not always given. A good index (barring a few 
ips) of this volume of the Catalogue is given in BGD. —We have also 
made use of the works of Taranatha (1608 av.) and Pag Sam Zon Jang (1747 AD.). 
tited below. Other authorities are cited below.—-In matters of Tibetan sources we 
have received cordial assistance from Dr. Prabodh Chandra Bagchi, whose chapter 
on Religious History (infra Ch. xm) in this volume forms a supplement in matters 
relating to Tantric Buddhism. 


cae History of Bengal [cH. 


Mahayana, and are loosely called Buddhist Tantra (Rgyud), as 
opposed to the Buddhist Satra (Mdo),! inasmuch as they teach 
esoteric doctrines, rites and practices in a highly obscure, and perhaps 
symbolic, language. Bengal, as will be shown below (infra Ch. xm), 
had been pre-eminently a land of Buddhism even before the 
7th century a.p.,2 but neither Hiuen Tsang nor I-tsing makes any 
reference to Buddhist Tantrism which could not have developed so 
early Taranatha tells ust that during the reign of the Pala 
kings there were many masters of magic. Mantra-Vajracharyas, who 
being possessed of various Siddhis, performed miraculous feats; and 
his testimony of the prevalence of Buddhist Tantric culture is borne 
out by the hundreds of works produced on this subject, not a small 
part of which presumably belongs to Bengal. It was during this 
time that the monasteries of Nalanda, Vikramasila, cal 
Somapuri and Pandubhimi were renowned seats of Buddhist Jearn- 
ing, with which the composition or translation of many of these 
Tantric works are associated. The second of the Vihdras named 
above, which is said to have been situated on the banks of the 
Ganges, most probably had its location, like that of Nalanda, in 
Magadha ; but the other Viharas, no less distinguished, were situated 
in Varendra and other parts of Bengal, although their exact situation 
is a matter for speculation.® 


Many of these Vajrayanist writers and thaumaturgie Siddha- 
charyas of mediaeval cults, whether directly Buddhist or indirectly 
of Buddhistic origin, belonged undoubtedly to the east and most 
probably to Bengal in these centuries. Some of them travelled 
beyond Bengal and were so transformed into deified or legendary 


* See LL. de Ia Vallée Poussin, Tantrism (Buddhist) in ERE. 195-96. 

* The Tantra itself was probably of foreign origin (H. P. Sastri, Nepal 
Catalogue, m. preface p. xviii; P. C. Bagchi in JHQ. 1931, pp. 1f) and appears 
to have found a luxuriant soil in the northern, southern and eastern frontiers of 
India, the Madhyadeéa having been the seat of orthodox Brahmanical culture from 
a very early period. 

* The high antiquity claimed for the Buddhist Tantra by Benoytosh 
Bhattacharya in his various writings can hardly be substantiated. No serious 
student of early Buddhism will agree that the Buddha gave instructions on Mudr& 
and Mandala, and incorporated Tantric practices into his system of religion. The 
Tantrie works are found in late Tibetan translations which assign some of them 
definitely to the Pala period; this is confirmed by the two chroniclers of Tibetan 
tradition, Taranétha and Sumpa; and no such work was translated into Chinese 
at an early period (see M. Winternitz in JHQ. 1988, pp. 8f, and Prabodh Chandra 
Bagchi in IHQ. 1930, pp. 576-77). : 

* Tar. 201.  Taranatha’s other work (trans. A. Griinwedel) is cited below. 
as Edelstemmine (Edelst.) 

* See infra Ch. xm. 
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figures that all trace of their place of origin and activity was 
obliterated. Although the descriptions are often insufficient or 
obscure, the Tibetan sources sometimes definitely mention the 
locality of some of these works and authors ; and of them alone we 
can be reasonably certain that they belonged to Bengal. The ques- 
tion of chronology and provenance is further complicated by a 
curious conflict and confusion of traditions, both Indian and Tibetan. 
The chronology can in most eases be settled only roughly or rela- 
tively ; and with regard to the problem of authorship or the identity 
of particular authors still greater uncertainty prevails. As most of 
these cults overlap in point of time as well as of doctrine and 
practice, there has been a tendency towards an appropriation, and 
sometimes a mutual assimilation, of teachers and their teaching? 
through a curious syncretism of beliefs characteristic of mediaeval 
popular faiths. Into these difficult problems our limited scope 
precludes us from entering in detail, but in the midst of such 
uncertainty and meagreness of decisive material it is necessary to 
Present the question with a proper regard to the available data and 
avoid hasty conclusions and speculations on insufficient basis. 


* A systematic chronology has been attempted by B. Bhattacharya in JBORS. 
1928, pp. 341ff, in Tattva-samgraha, p. xv f, and in Sddhana-mald, ii, xiii f; but 
the available evidence is slender, and there is no agreement of the traditions 
concerning spiritual succession of these teachers, or their relationship to one 
another. Rahula Sankrityayana (JA. coxxv. 1934, pp. 209 ff.) “gives an account 
of the origin of Vajrayana and the succession of the eighty-four Siddhas, in which 
be traces their spiritual descent from Saraha (placed before 750 aD. as a disciple 
of Haribhadra and contemporary of Dharmapala), whose disciple was Sabar-pa, 
the master of Lui-pa; the other great Siddhas (Viripa, Gorakshs, Bhusuku, 
Jalamdhara, etc.) are all placed in the reign of Devapala at the Vikramaéila wthara 
constructed by the king. Rahula Sankrityayana would distinguish (op. cit. p. 211) 
Mantra-yina and Vajra-yana periods chronologically into 400-700 AD. and 700- 
1200 a.v, respectively, and believes that Tantric Buddhism originated in Southern 
India at about the 6th century A.D. and became wide-spread in Northern India 
through the influence of the eighty-four Siddhas. But in his list (op. cit. pp. 220-25) 
only Vina-pa belongs to Gauda, Kanha-pa to Somapuri and Vajra (Ghanta-pa) to 
Varendra, the remaining Siddhas being assigned to provinces outside Bengal (mostly 
Magadha, Orissa and_ Kamaripa). It is not known how far his Tibetan source 
(Chaturasiti-siddha-pravritti in Bstan-hgyur) embodies reliable tradition; at least, 
it does not agree in all details with our information from other sources and 
traditions, 

* This is true not only between the Mahayana and Vajrayana (or Mantre- 
yana) but also between Vajra-yana and Sahaja-siddhi. As Mantra-yana and 
Vajra-yina grew out of Mahayana, the line of demarcation between a Mahayanist 
and a Vajrayanist work is not fixed; for the former often contains Tantric 
ideas amd practices of Vajra-yana, while the latter includes topics essentially 
Mahiyanist. Thus, Santideva’s Sikshd-somuchchaya, an undoubtedly Mahayanist 
Work, contains unreserved praise of the use of the dhdrapis (see ed. Bendall, p. 140) 
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Apart from these handicaps, the available data are unfortunately 
too scanty for a full and systematic account of this literature. A 
glance at the catalogue of the Rgyud in Bstan-hgyur will show not 
only the variety but also the very large number of texts that were 
composed. But preserved in Tibetan, they have been, so far, little 
studied, while even the very few which are available in Sanskrit have 
not all been published. Our knowledge of Vajra-yaina, as of other 
later Yanas, with which these works are concerned, is extremely 
limited. To realise and restore these works from Tibetan, therefore, 
had been found to be neither an easy nor always a safe task. They 
were meant, again, for a limited sectarian purpose and possess little 
that is of general or literary interest. Apart from their technical or 
esoteric terminology, they are often written with an entire disregard 
for grammatical or elegant expression. They never pretend to be 
academic, but declare? that their object is to be intelligible without 
much grammatical or literary preparation. Most of these works 
consist either of Stotras of varying lengths to Tara, Avalokitesvara, 
Majijusri and other personages of later Buddhist pantheon, or of 
theurgic texts, called Sadhanas and Vidhis, of esoteric devotion, 
doctrine and practice. Some of them are also texts of magical ritual 
or completely dedicated to magic, even to black magic. Nevertheless, 
with their characteristic deities, Stotras and Sangitis, their Mantra, 


and traces of other Tantric ideas (See Winternitz, op. cit. 11. $80, 387f). The 
Tibetan canon, no doubt, distinguishes the Sutra (Mdo) and the Tantra (Rgyud) 
and classifies texts under these heads; but the Mdo and Rgyud very often overlap. 
At the same time, it is generally certain that works properly Tantric are hardly 
to be found outside Rgyud. We have in our account here proceeded on this 
assumption, especially with reference to the question of identity of the authors. On 
Sahaja-siddhi and Natha cult, see below. 

* An account of the different Tantras (Buddhist) is scattered throughout im 
Taranatha’s two works. For modern exposition, see H. P. Sastri, introd. to his ed. of 
Advaya-vajra-samgraha, GOS. xi, Baroda 1927; B. Bhattacharyya, introd. to his 
editions of Sédhana-mala, Vol. u, GOS. xli, Baroda 1928 and of Guhya-samaja, GOS. Iii, 
Baroda 1931, and also Origin and Development of Vajrayana in THQ. 1927, pp. 733-46 
and Glimpses of Vajra-yana in PTOC. m. 1883f; M. Shahidullah, Les Chants 
mystique, Paris 1928, pp. 10ff; for a more critical interpretation see Wint.-Lt. 
(Revised Eng. Trs.), m. 375-40; L. de la Vallée Poussin, Tantrism (Buddhist) in 
ERE. xu. 193 (where some of the terms Sadhana, Vajra etc. are discussed), also 
his other works cited therein; P. C. Bagchi in JHQ. 1980, pp. 577f and in his ed. 
of Kaula-jnana-nirnaya, Calcutta 1934, pp. 383-59, 

* An interesting passage, quoted in Sastri-Cat. 1 No. 66 from the 
Vimala-prabhé commentary on the Kdlachakra-yana, tells us that Buddhist writers 
deliberately laid aside all rules and conventions of Sanskrit grammar and prosody 
and wrote only with a view to the sense; and this is certainly true in the case of 
most of these Tantric writings in Sanskrit. The suthors seem to take a pride im 
writing ungrammatical Sanskrit and ridicule those who are fastidious sbout 
grammatical accuracy. 
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Mudra and Mandala, and their Dharani, Yoga and Samadhi, thely 
present a phase of Buddhist Tantra, closely allied to the Brahmanical, 
which possesses considerable interest and importance in the history 
of mediaeval religious cults. As such, they have not yet received 
as much recognition as they fully deserve in the history, at least, of 
the mediaeval culture of Bengal. 


It is necessary to point out in this connexion that our extremely 
inadequate knowledge of the Buddhist Tantra should not give us 
freedom in elucidating its doctrines or pronouncing hasty judgments 
on its spirit and outlook. Rajendra Lala Mitra! in the last century 
spoke of the Buddhist Tantra as reeking of “ pestilent dogmas and 
practices”; and the opinion has ever since been repeated in various 
form? It is not our intention to enter into the question here, but 
it must be said that, whatever may have been the state of affairs 
in later times and in certain writers of the decadent schools, there 
is nothing to support the view that the Vajra-yana doctrines in their 
origin encouraged sexual rites and obscenities.’ Magic, mysticism 
and theurgy were undoubtedly at their basis, but it should be 
recognised that all Tantric works of the higher class, whether 
Buddhistic or Brahmanical, present their mystical doctrines in an 
equally mystical language, of which a literal understanding would 
be unwarranted and misleading. They speak of unknown methods 
and ideas of spiritual experience, and employ esoteric expressions to 
signify unknown spiritual realities. The symbolical language is some- 
times called sarndhd-bhasha, which being intentional (abhipréyika) , 
is meant to convey something different from what is actually 


2 Sanskrit Buddhist Literature of Nepal, Calcutta 1882, p. 261. 

* Haraprasid Sastri, for instance, declares (Sastr+Cat. 1, preface) that the 
Tantra works discard asceticism and teach enjoyment of the senses; Benoytosh 
Bhattacharya (Sddhana-mdla, u. xxii, and also in other writings) uses stronger 
language and stigmatises them as specimens of “the worst immorality and sin”; 
while Moriz Winternitz (JHQ. 1988, pp. 3-4; more guardedly in Hist. of Ind. Lit., 
1. $98-99) is frankly puzzled at what appears to him to be an “unsavoury 
mixture of mysticism, occult pseudo-science, magic and erotics ” couched in 
“strange and often filthy language.” While conceding that Buddhist Tantrsm 
more than a pagan system of rites and sorcery, even & discerning and well-informed 
critic like L. de la Vallée Poussin would attribute to it “disgusting practices, 
both obscene and criminal.” Griinwedel’s attitude that the Buddhist Tantra is 
all necromancy is similarly one-sided. 

=P: C. Bagchi in THQ. 1980, pp. 577-80; G. Tucci in JRAS. 1935, p. 681. 
One requires scarcely to be reminded that Hiuen Tsang (Watters, m. 165) refers 
to the high tone and austere lives of the Nalanda monks, which account is 
confirmed also by I-tsing who spent ten years at Nalanda. Morever, the older 
traditions of Tantra literature in general hardly permit us to attribute obscenities 
to its practices. 
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expressed.t There is also an apparent sex-symbolism here, as in 
other mediaeval religious systems, which expresses fervent spiritual 
longings or strange theological fancies in the intimate language and 
imagery of earthly passion. This mode of thought and expression, 
no doubt, borders dangerously upon sense-devotion and _ sexual 
emotionalism, but it is only an aspect of that erotic mysticism which 
is often inseparable from mediaeval beliefs, and need not be taken 
as implying sexual licence. 


A consideration of all this, however, belongs to the sphere of 
religious history and falls outside our province. On the other hand, 
some of these Buddhist writers were also regular logicians and 
philosophers, whose works deserve notice in the general literary 
history of Mahayana Buddhism. As very few of these writings, 
however, are preserved independently in Sanskrit and possess little 
literary interest, it will not be necessary for us to enter into details. 
We shall give here a general survey of the more important writers 


who in all probability belonged to Bengal and contributed materially _ 


in Sanskrit to the growth of the Buddhist literature both in its 
general and esoteric aspects. 

We have already spoken of Chandragomin the grammarian. 
The Tibetan tradition does not distinguish him definitely from the 
Tantric Chandragomin who is credited with thirty-six miscellaneous 
texts in the Bstan-hgyur. They include not only mystic Stotras in 
praise of Tara, Majfijuéri and other personalities of later Buddhist 
hagiology, but also works on Tantric Abhichara (such as Abhichéra- 
karman, Chami-dhvamsopdya, Bhaya-tranopdya, Vighna-nirdsaka- 


pramathanopdya) as well as a few magical tracts apparently of a — 


medical character (such as Jvara-raksha-vidhi, Kushtha-chikits- 
opdya)! The logician Chandragomin, whose Nydya-siddhydloka 
also exists in Tibetan, is probably a different person. 

The next important personage is the Mahayanist scholar Sila- 
bhadra, the friend and teacher of Hiuen Tsang, who mentions him? 
as one of the great monks who rendered good service to Buddhism 
by their lucid commentaries. Originally a Brahman, he belonged 
to the royal family of Samatata and became a pupil of Dharmapala 
at Nalanda, of which he subsequently became the head. None of 


* V. Bhattacharya in HQ. 1928, p. 287; P. C. Bagchi in 1HQ. 1980, pp. $80 
for a whole chapter on Satndhé-bhisha in Hevajre-tantra; also M. Shshidullah, 
op. et. pp. 9-10; P. C. Bagchi in JHQ. 1931, pp. 9f. Edgerton (JAOS. 1987, 


p. 185 f) is of opinion that the Buddhist word Samdha or Samdhi implies “ complete, . 


comprehensive (and so) fundamental, essential meaning.” 


* See Watters, 1. 165, 169, also pp. 100, 227; Takakusu—I-tsing, pp. xlv, 181- ~~ 


x1] Santideva 381 


his works, except Arya-buddha-bhiimi-vydkhyana preserved in 
Tibetan,! has survived. 

Of Santideva the problem of identity and provenance? is more 
difficult. The Tantric Santideva to whom three Vajra-yana texts 
are assigned in the Bstan-hgyur® is probably not identical with the 
well known Mahiyanist Santideva who was the author of Siksha- 
samuchchaya* and Bodhicharydévatdéra5 This earlier Mahayanist 
teacher, Santideva, who probably belonged to the 7th century, came, 
according to Taranatha,® from the royal family of Saurashtra, was 
for a time a minister of king Pafichamasirnha and became a pupil of 
Jayadeva, the successor of Dharmapila at Nalanda. The Tantric 
Santideva on the other hand, belonged, according to the Bstan- 
hgyur,7to Zahor, the identity of which place is obscure but which 
is sometimes located in Bengal. According to another tradition,® 
Santideva had another name Bhusuku (called also Rautu), but 


* Cordier, op. cit. nr 365. 

* Discussed briefly in BGD. 23-24 and JBORS. 1919, pp. 501-05. 

* Cordier, op. cit. 1. 140, 230, 241. They are: §ri-guhyasamaja-~mahayoga- 
tantra-vali-vidhi, Sahaja-giti and Chitta-chaitanya-samanopaya. 

* Ed. C. Bendall, Bibl. Buddhica, St. Petersburg 1902, and translated by 
Bendall and W. H. D. Rouse, London 1922, According to Bendall, the work was 
translated into Tibetan between 816 and 888 a.»., but was probably written as 
early as the middle of the 7th century. 

* Ed. I. P. Minayeff in Zapiski. 1v (1889) and JBTS. 1894, Prajiia 
commentary (with the text), ed. La Vallée Poussin, Bibl. Ind. 1901-14. The text 
is translated by Poussin (Paris 1907), and in an abridged form by L. D. Barnett, 
London 1909 (Wisdom of the East). A Siitra-samuchchaya is also ascribed to 
Sintideva by Taranatha; on this work see Wint.-Lit. 1. 866, note, and references 
therein cited. ; 

* Tar. 162. Sumpa agrees with this account and states that Santideva was 
known in his boyhood as Santivarman, son of Kalyanavarman, and that he became 
@ Minister of Pajichasitnha, king of Magadhe. The fragment of a biography 
mentioned by H. P. Sastri (Sastri-Cat. 1. 52, No. 9990/52; for a summary see 
TA. 1918, pp. 49-52, BGD. 9-11 and JBORS. 1919, pp. 501-05); the ms. (c. 14th 
century) is apparently the work of a late Tantric writer and is of doubtful value; 
it mentions Mafijuvarman as Santideva’s father. 


” Cordier, loc. cit. 
* This place Zahor is conjectured in turns to be Lahore and Jeseore in 


South Bengal (Waddell and Sarat Chandra Das) and Sabhar in East Bengal 
(H. P. Sastri). The suggestion (JHQ. 1985, pp. 143-44) that Zahor is in Radha 
is hardly convincing. A. H. Francke (Indien Tibet, 1. 65, 89-00) would with 
great probability identify it with Mandi in North-Western India (see Bagchi in 1HQ. 
1930, Pp. 581-82). ; a: ; 

° Pag Sam Jon , Pt. 1 pp. cxlvii, 120. The tradition is given also in 
Sastri's aguentary pale Eisen above. But Ter. 249 believes that 
Bhuéoka (sic), whom he does not identify with Santideva, was a contemporary of 
Diparhkara Srijfiana and therefore a much later teacher. 
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tradition is uncertain as to which Santideva is meant. It arises 
probably from a confusion with Bhusuku who is known as a Buddhist 
Tantric writer of Dohas in the vernacular,’ following the Bangali 
sub-sect of the Sahaja-siddhi,? and who could not be, if he is a 
disciple of Diparnkara Srijfiana, earlier than the 11th century. He 
may or may not be identical with Santi-pa or Santi-pada,? to whom 
also some vernacular Dohas are ascribed* and who is described as 
a disciple of both Krishnacharya and Jalarndhara.5 

Evidence is equally inconclusive with regard to the identity and 
place of origin of Santi-(or Santa-)rakshita, who is placed by the 
Tibetan tradition in the 8th century. According to Sumpa,® he 
belonged to the royal family of Zahor, which, as we have noted, 
some scholars are inclined to locate, on dubious grounds, in Bengal ; 
but the Bstan-hgyur, which gives three Tantric works under the 
name Santirakshita,’ is silent about his place of origin. The Tibetan 


1 The eight dohds assigned to Bhusuku in the Charydcharya-vinischaya 
(BGD.) are Nos. 6, 21, 23, 27, 30, 41, 48, and 49. To him probably also belongs 
the Vajra-yana work called Chaturabharana (Sastri-Cat. 1. 82; ms. dated in 1295 av.) 
which deals with some of the occupation of Tantric Buddhists and contains some 
vernacular dohas—On the language of the dohas of the twenty-two authors included 
in Charydcharya°, see S. K. Chatterji, op. cit. pp. 112-17; M. Shahidullah, op. cit. 
pp. 33f. Cf. mfra, Ch. xm. 

® BGD. mtrod., p. 12. This reference is said to indicate his Bengal origin. 
The dohas also appear to be written in proto-Bengali. According to Grinwedel 
(Geschichten d. Muahasiddhas, p. 184) Bhusuku belonged to the Kshatriya caste, 
flourished in Nalanda in the time of Devapala, and was known by the name of 
Santideva. In Rahula Sankrityayana’s list (op. cit. p. 222), Bhusuku occurs as & 
prince who flourished in the reign of Devapala (809-849 a.v.) at Nalanda. 

* Sumpa, op. cit. p. cxix. In Rahula’s list, Santipé occurs separately as & 
Brahman of Magadha who flourished in Mahipala’s time (c. 988-1038 a.v.). 

* The dohas in Charydcharya® are: Nos. 15 and 26. 

®° To Sianti-pida, who is also called Ratnakara-santi, is ascribed Sukha-duhkha- 
dvaya-paritydga-drishti in Bstan-hgyur (Cordier, u. 234). A Sanskrit Dvibhuja- 
heruka-sddhana of his is published in Sdédhana-mdld, nu. 474-76. ‘Taranatha (Edel- 
steinmine, pp. 105-06) describes Ratnakara-ganti or Santi as a Brahman of Magadha 
who became an Acharya of Vikramagila and preached for seven years in Sihhala. 
See Griinwedel, op. cit. 156-58. To Ratnakara-Sinti eighteen Tantric works are 
ascribed in Bstan-hgyur. A Chhando-ratnakara by Ratnakara-Santi is noticed in JASB. 
1908, p. 595. as existing in the Tibetan version. (Sanskrit text, with the Tibetan 
version, ed. Georg Huth, Berlin 1890). 

* Op. cit. pp. xcix, 49. Sarat Chandra Das is here (see p. ci) uncertain 
about the location of Zahor, but in JBTS. 1 (1898), p. 1f, he believes that 
Santirakshita was a native of Gauda, which opinion has been repeated by Benoytosh 
Bhattacharya and others, 

" Viz. Ashfa-tathdgata-stotra, Vajradhara-sangita-bhagavat-stotra-fikd and 
Hevajrodbhava-kurukullyaiyah Paricha-mahopadesa at Cordier, pp. 1, 12, 98. He 

is also known as Acharya Bodhisattva, to whom also four works, mostly on Sapta- 
tathagata, are ascribed in Cordier, pp. 208, 368, 369. 
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tradition, however, appears to centre round the Mahdyanist logician 
and scholar Santarakshita ; but he does not appear to be definitely 
distinguished from the Vajraydnist Tantric author, Santirakshita, 
who is connected with Padmasambhava of Uddiyana! as his 
brother-in-law and collaborator, but who may or may not be the 
same person. The logician Santarakshita was a high priest and 
teacher at Nalanda and followed the Svatantra Madhyamika school. 
From this standpoint he reviewed with great acuteness and scholar- 
ship the earlier philosophical systems, both Buddhist and non- 
Buddhist, in his Tattva-samgraha,? which exists both in Sansknit 
and Tibetan, and on which his pupil Kamalasila? wrote a 
commentary. He also wrote Vdda-nydya-vritti-vipanchitartha* 
and Madhyamakdlamkdra-karika (the latter with his own com- 
mentary) ,> which are available only in the Tibetan version. His 
reputation must have travelled beyond the limits of India, and he is 
said to have visited Tibet at the invitation of king Khri-sron-Ide-bstan 
and assisted him in building the first regular Buddhist monastery of 
Bsim-ye on the model of the Odantapuri Vihara of Magadha.® He 
is said to have worked for thirteen years in Tibet, and, along with 
Padmasambhava and his own disciple Kamalasila, laid the founda- 
tion of Buddhism in that country. 


2 Waddell, Lamaism (London 1895), p. 879f. The name of the place 
Uddiyana is also given in the forms Oddiyaéna, Odyana, Odiyana and sometimes as 
O-rgyan or U-rgyana; but it has not yet been definitely located. B. Bhattacharya, 
following H. P. Sastri, would identify it with Orissa and draw far-reaching conclu- 
sions about Buddhist Tantric centres in Orissa. But this is only a conjecture; 
and Orissa is often mentioned as Odivisa in the Tibetan works. In JBORS. 1928, 
p. 34, however, B. Bhattacharya believes that the place was in Assam! There is 
great probability in the identification proposed by Sylvain Lévi (JA. 1915, p. 105 f; 
see F. W. Thomas in JRAS. 1906, p. 461 note) with the Swat valley in North- 
western India, the people of which, even in Hiven Tsang’s time (Watters, 1. 225), 
made “the acquaintance of magical formulas their occupation.” See the question 
discussed by P. C. Bagchi and N, Das Gupta in THQ. vi. 580-83, x1. 142-44. 

2 Ed. GOS. No. xxc-xxxi, Baroda 1926, with Kamalasile’s commentary. Cé. 
M. Winternitz in Indologia Pragensia, 1. 1929, pp. 78f. A Vajra-yana work 
Tattva-siddhi is also mentioned by B. Bhattacharya, but this may be by the other 
Séntarakshita or Santirakshita. 

2 There is no definite evidence that Kamaladila belonged to Bengal ; bat he is 
described as a contemporary of Lui-pa. 

* See S. C. Vidsabhusan, Indian Logic (Calcutta 1921), pp. $23-27. 

5 Tar, 204-5, 218. See Wint.-Lit. 1. 375. ; a 

© Sarat Chandra Das (JBT'S. 1 1-81) gives an account of Santirakshita’s 
activities in Tibet. He is said to have visited Tibet in 748 aD. erected the 
monastery of Bsim-ye in 749 and died in 762 a.D. This has been accepted by 
B. Bhattacharya (introd. to Tattva-samgraha, p. xivf) and Phanindranath Bove 
(Indian Teachers of Buddhist Universities, Madras 1925, p- 124). Cf. infra, 
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With regard to Jetari, the next important writer, the Tibetan 
tradition! appears to distinguish a senior and junior sage of that 
name. The senior or Maha-Jetari belonged to Varendra, where his 
father Garbhapdda lived at the court of king Sanatana.? He is 
said to have reccived from Mahapiala the diploma of the Pandita of 
Vikramasila Vihara, and instructed Dipamkara Srijiiina in the 
Buddhist lore. The younger Jetadri? was a Buddhist Tantric sage 
of Bengal, who initiated Bodhibhagya and gave him the name 
Lavanyavajra. It is possible that the three learned works on 
Buddhist logic, preserved in Tibetan, belonged to the senior Jetari, 
while the junior Jetari was responsible for eleven Vajrayanist 
Sadhanas also preserved in Tibetan.5 

Dipamkara Srijfiana, the alleged pupil of Jetari, appears to have 
been a very industrious and prolific writer, to whom the Bstan-hgyur 
assigns about one hundred and sixty-eight works,® of which a large 
number consists of translations. They are mostly Vajrayanist works, 
known as Sadhanas’ (Rgyud), but Sitra (Mdo) works, also listed 
in the Bstan-hgyur under his name, presumably deals with the 
general doctrines of the Mahayana. WHaraprasid Sastri is probably 
right® in distinguishing two Dipamkaras, but there might have been 
more Dipamkaras than two.® Of these, Dipamkara Srijfidina, who 


1 


Tar. 280; Sumpa, op. cit. pp. xeviii, 116. 

* Tar. 280-33. Sump, however, believes that Jetaéri was born of a Yogini 
whom Sanatana kept for Tantric practices ! 

* Sumpa, op. cit. pp. xeviii, 112. 

* Hetu-tattva-upadesa, Dharma-dharmi-vinischaya and Bdlavatdra-tarka. See 
S. C. Vidyabhusan, op. cit. pp. 387-88. There are also two other Sutra works of 
Jetari in Bstan-hgyur, viz., Bodhi-pratidesana-vritti and Sugata-~mahavibhanga-karika 
(see Tar $27). 

®* Cordier, op. cit. pp. 84, 101, 289, 299, 319, 357, 366, 367. 

* The Rgyud section, according to M. Shahidullah’s calculation, contains 96, 
Rgyud-hgrel 36 and Mdo-hgrel 36. Sastri’s index of Cordier’s summary of Rgyud- 
hgrel 1-Lxx gives over 100 Tantric works, of which about 40 are translations. 

* On the characteristics of the Sadhana and of Vajra-yana literature in 
general see L. de la Vallée Poussin in ERE. loc. cit.; Wint.-Lit. 1. 387-92. Most 
of the published Saédhanas, as in B. Bhattacharya, Sddhana-mdla, 2 vols. GOS. 
Nos, xxvi, xli (1925, 1928) and elsewhere, are very short, but some are fairly 
long; they are generally written in indifferent Sanskrit prose, with verse Mantras, 
some being entirely in verse. On Dharanis see Winternitz, op. cit. pp. 390. 
The Sangitis introduce the Buddha in an assembly of the faithful. 

®* BGD. introd., p. 22. 

° Besides Diparhkara Srijiina, the Bstan-hgyur bas preserved numerous 
works under the names Diparnkara, Diparmkara-chandra, Diparakara-bhadra, and 
Diparbkara-rakshita, who were probably not all identical. Dipamkara-bhadra is 
mentioned also by Taéranatha (Geschichte, pp. 267, 264; Edelst. p. 95) as belonging 
to Western India. To Dipatikara Srijfidna Atiéa is also ascribed a Charyd-giti 
(Cordier, p. 46). 
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is also designated by the Tibetan title of Atiga, certamly belonged, 
according to the Tibetan tradition! to Bengal. Sumpa informs 
us? that Dipamkara was a high priest both at Vikramasila and 
Odantapuri, and that he was known also by the honorific epithet of 
Jovo (=Prabhu). He visited Tibet, lived, travelled, and worked 
there for some time,? and the large bulk of his original and tran- 
slated writings testify to the assistance he rendered not only in 
propagating Tantric Buddhism but also in rendering Indian works 
accessible in Tibetan. 

Jiianasri-mitra, described‘ as a central pillar of the Vikrama- 
Sila vihdra at the time of Chanaka of Magadha, was born in Gauda. 
He first joined the Sravaka school, but afterwards became a Maha- 
yanist and came to Vikramasila about the time when Diparkara 
Srijfidna left for Tibet. He wrote a work on Buddhist logic, called 
Karya-kdrana-bhava-siddhi, which exists in Tibetan, and must have 
attained considerable reputation to be mentioned by Madhava im 
the 14th century in his Sarva-dargana-samgraha® He should be 
distinguished from Jfanaéri, of whom ten Vajrayana works exist in 
Tibetan. 

Of the minor Buddhist writers, mostly Tantric, who in all 
probability flourished in Bengal during these centuries, it is not 
necessary to give a detailed account here; for their writmgs appear 
to be of the same character and possess no distinctive interest. 
Among these may be mentioned Abhayakaragupta, who has more 
than twenty Vajraydnist works preserved in Tibetan, but four® of 
these are also available in Sanskrit. He is described’ as a Buddhist 


* See Cordier, op. cit. pp. 46, 88. 

* Op. cit. p. xivi, 118; also xxxvi, 95; Tar. 243. Diparbkara Srijfidna 
appears also to have been connected with the Somapuri-vihdra where he translated 
Madhyamaka-ratna-pradipa of Bhavaviveka (Cordier, op. cit. 1. 299). 

* Cf. supra pp. 144-45; infra Ch. xvi. 

* Tar, 214f. Sumpa, op. cit. pp. xeviii, 118, 120. 

* §S. C. Vidyabhusan, op. cit. p. 341. 

* These are: Kéla-chakravatdra (Sastri-Cat. 1. 161; ms. dated 1125 aD), 
Paddhati commentary on Buddha-kapdla-tantra (ibid. pp. 168-64, Ms. finished at 
Vikramagila in the 25th year of Ramapals’s reign; Cordier, m, P. 212), Vajrévali- 
néima-mandalopayika (ibid. p. 158-61) and Uchchhushma-jambhala-sidhana (Sastri, 
Nepal Catalogue, u, p. 205=-No. 152, in the Sadhana-samuchchaya) . ; 

™ Sumpa, op. cit. pp. xccxviii, 68, 112, 120, 121; Tar. 260f, Edelst. p. 1091, 
Taranatha believes that his father was a Keshatriya, his mother s Brahmanl. 
He was well versed in Hindu Sastras of the Tantras of the Tirthikas before he was 
converted, but studied the Buddhist Tantras in Bengal later on. 8. C. Das in 
JASB. 1882, pp. 16-18, gives a slightly different account of Abhayakaragupta 
from ‘Tibetan sources. He states that Abhayakaragupta was born in the middle 
of the 9th century in Eastern India near the city of Ganda, went to Magadha, 
became a priest to king Ramapala and, by his learning and other accomplishment 
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“monk of “Bangala” born in a Kshatriya family at Jharikhanda 
in Orissa; he flourished in the reign of Ramapdla as Pandita of 
Vajrasana and Nalanda, becoming a high priest of Vikramasila, 
according to Sumpa Mkhan-po, at the time of Yakshapala’s dethrone- 
ment by his minister Lavasena.1 Divakarachandra, described as 
belonging to Bengal in the Bstan-hgyur*? which includes one Heruka- 
sadhana and two translations of his, was according to Sumpa 
Mkhan-po? a disciple of Maitri-pa, and lived in the reign of Naya- 
pala, but was driven away from Vikramasila by Dipamkara. 
Kumarachandra, described’ as “an avadhita of the Vikramapuri 
Vihaéra of Bengal in Eastern Magadha,” is responsible for three 
Tantric Pafijikaés (commentaries) preserved in Tibetan; Kuméara- 
vajra, also described as belonging to Bengal,® was mostly a translator, 
who has only one independent work on the Heruka-sadhana. Dana- 
Sila, similarly described as belonging to Bhagala in Eastern India’ 
and to the Jagaddala vihara in the east,’ is mentioned as a translator 
by Sumpa.° He has about sixty Tantric translations in Tibetan 
to his credit, but there is also a brief Pustaka-paéthopdya,” translated 
by himself into Tibetan, on the mode of beginning the reading of a 


came to preside over the Vikramaégila vihdra. He died before Ramapala abdicated 
in favour of his son Yakshapala, and was succeeded by Ratnakarasanti at Vikrama- 
gila—In the Bstan-hgyur Abhayakaragupta is described as an inhabitant of Magadha 
(Cordier, m1. 71, 255). See IC. m. 369-72. 

* He appears to be different from Abhaya-pandita, to whom about 108 
Tantric works are assigned in the Bstan-hgyur. 

® Cordier, op. cit. p. 319; also pp. 83, 92 for the works. 

* Op. cit. . pp. xlvii, 119, where the name is given as Devakara-chandra. 
See Tar. 244, : 

* A Paka~vidhi by Pandita-ri-Divakarachandra is noticed in Sastri, Nepal 
Cat. u. 48-44; ef. P. C. Bagchi, Dohakoga, p. 8 (colophon), where the ms. is dated 
in 1101 av. He may be identical with Devakara-chandra, also chiefly a translator 
(5 works in Tibetan), or Devakara (two translated works, Cordier, p. 181), both 
of whom are described as Indian Upadhyayas (Cordier, pp. 176, 181, 217, 277), 
but he may be different from Divakara-vajra (4 works, Cordier pp. 47, 48, $28, 
829), who is described as a Mahabrahmana. 

° Cordier, op. cit. p. 160; for the works gee pp. 78, 169. 

* Ibid. p. 38. 

* Ibid. p. 188, also p. 68. Has Bhagala any connexion, as Rahula Sankrityé- 
yana suggests, with modern Bhagalpur? Or, is it another form of Bangala oF 
Bhangala by which Tarandtha and Sumpa mean Bengal? Taranatha believes 
(Geschichte, pp. 204, 226) that Danadila was a Kashmirian, and lived in the time 
of Mahipala of Bengal. 

* Cordier, op. cit. p. 33. 

* Op. cit. pp. xlvi, 115. 

® See S.C. Vidyabhusan, op. cit. pp. 340-41; also 1HQ. 1927, pp. 956-68 
for a description of the work. 
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book. Putali (or Putuli, Puttali), mentioned! as a Buddhist 
Tantric sage of Bengal, wrote a Vajrayanist work on Bodhichitta 32 
but Nagabodhi (or Nagabuddhi ?), who is said? to have been born 
“in Sibsera in Bangala” and who served the later Nagarjuna as a 
disciple when he was working alchemy in Pundravardhana, left 
thirteen Tantric works now preserved in Bstan-hgyur. It is not clear 
if Tankadasa (or Dangadisa)* was a native of Bengal, but he is 
described as a Vriddha-Kayastha and contemporary of Dharmapala 
of Bengal ; he wrote at the Pandubhimi vihdra a commentary, called 
Suvigada-sarrputa, on the H. evajra-tantra. But Prajiiavarman, who 
is credited with two commentaries and two translations of Tantric 
texts, is distinctly assigned to Bengal.5 There are, however, some 
Buddhist Tantric writers who worked in Viharas situated in Eastern 
India, but there is no direct evidence that they were natives of 
Bengal. They are: Bodhibhadra of the Somapunt vihara,® 
Mokshakaragupta, Vibhitichandra of Jagaddala vihdra, and Subha- 
kara? also of the Jagaddala vihdra. Of these Mokshakaragupta 
wrote a work on Logic called Tarka-bhésha,? and may be identical 
with the commentator of the same name on the Dohd-koga in 
Apabhraméa.® Vibhitichandra has a total of twenty-three Tantric 
works,’° of which seventeen are translations, includmg translations 
of two works of Lui-pa. Similarly, Vanaratna, who is mostly ye 
translator, is vaguely described in the Bstan-hgyur!! as belonging to 


* Sump, op. cit. pp. Ixxiii. 180. He is regarded as one of the 84 Mahisiddhas ; 
he was a Sidra of “Bhaigala” (Griinwedel, op. cit. p. 216), with which Rahula 
Sankrityayana’s description (p. 225) agrees. 

* Cordier, op. cit. p- 245 (Bodhi-chitta-vayu-charana-bhavanopdaya) . : : 

" Sumpa, op. cit. pp. xii, 90; Tar. 86f, 105. The Siddhacharya Nagabodhi 
(Griinwedel, op. cit. p. 214), a Brahmana of~ Western India and disciple of 
Nagarjuna, is probably the same person (Rahula Saikrityayana’s description agrees) . 
For his works, see Cordier, pp. 187, 188, 142, 148, 167, 207, an 245, 

* Sumpa, op. cit. pp. v. 144; Taranatha, Edelst. p. 100. 

. Cordier, Bi a pp. 3, 4, 298. He hailed from Kapatya in Bengal 


(Cordier. 1, 399). 
* Ibid. p. 98; two works. He may be the same as Bodhibhadra of Vikrama- 


fila vihdra mentioned by Taranatha (Geschichte pp. 259 f). 

* Ibid. p. 298. He should be distinguished from Subhakaragupta of — 
pupil of Abhayakaragupta and high priest of Vikramadila, who flourished : 
reign of Ramapala (Sump, op. cit. pp. exxii, 120; Tar. 252, 261; S. C. Vidyabhusan, 
op. cit, p. 846). 

* S. C. Vidyabhusan, op. cif. p. $46. 


* Cordier, op. cit. p. 219. _ 
“ Cordier, op. cit. pp. 19, 21, 28, 49, 50, 126, 142, 178, 802, 965. Sastri, 


Nepal Cat. 1. 244, notices an Amrita-karpikd commentary of Vibhitichandra, in 
Sanskrit, on Nama-saigiti according to Kalachakra-yéna. On Vibhitichandra see 
N. Dasgupta in IC, v. 215-17. 
“ Ibid. pp. 17, 77. 
48 
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Eastern India, but Sumpa Mkhan-po! informs us that he visited 
Tibet from the monasteries of Koki land.2 Of some writers, again, 
we can infer their place of origin only indirectly from their works. 
Thus Kambala or Kambalambara-pida, to whom six works chiefly 
on Heruka-sadhana are credited in Tibetan, wrote also a collection 
of Dohas, called Kambala-gitikad, apparently in proto-Bengali; and 
one such Doha (No. 8) occurs also in the Charydcharya’.4 To this 
class belong several writers, but about some of them we have more 
definite information. These are Kukkuri-pada, Savari-(or Savara)- 
pada, Lui-pada, Krishna-paida and others ; but since these writers, to 
whom Vajrayanist workers are credited in the Bstan-hgyur, are also 
counted among the eighty-four Siddhas and connected with popular 
Tantric cults, especially the Mahamaya, the Yogini-kaula and the 
Natha cult, all of which possibly developed further out of Vajra-yana 
and Mantra-yana,° it would be better to take them up separately. 


With these so-called Siddhacharyas we enter upon a somewhat 
new phase of Bengal Tantrism, although most of these thaumaturgists 
present a medley of doctrines, which had probably not yet crystall- 
ised themselves into well defined or sharply distinguished cults. The 
Vajra-yana and Mantra-yana as offshoots of Mahayana, were never 
at any stage separated by any clear line of demarcation. The same 
remarks would apply also to the various closely allied, perhaps con- 
currently existing, and presumably popular, cults.6 which became 
associated with the names of the Siddhacharyas and the Natha-gurus, 
and which (whatever might have been their origin) show a clear 


* Op. cit. p. Ixix: Tér. 263. 

* For Buddhist Tantra im eastern Koki land, see Tar. 267. 

* BGD. introd., p. 27. On the legends of Kambala, who is counted as one 
of the Siddhas, see Griinwedel, in the work cited, pp. 175-76. 

* BGD. Taranatha (Gesch. 188, 191f, 275, 324; Edelst. 53 ff) connects 
Kambala with Uddiyaina and associates him with Lalitavarjra and Indrabhiti in 
the exposition of Hevajra. Sumpa (pp. x, 90, 94), believes that Kambala was 
ry contemporary of Aryadeva, Rahula Sankrityayana makes Kambala a disciple 
of Vajraghanta of Varendra (flourishing under Devapala, ¢. 810-50 a.p.), but 
belonging to Orissa. 

° On the distinction, which however is not sharp, between Mantrayana and 
Vajra-yana, see Wint-Lit. m. 887-88. Also P. C. Bagchi in Ch. xm infra. 

* With our present available materials the exact relationship of these 
various cults cannot be determined, but there can be no doubt that, whether 
Buddhistic or Brahmanical, they were intimately related, and their teachers figure 


indiscrim inately in more cults than one—In addition to the authorities cited above, . 
all the Tibetan legends about the Siddhichiryas will be found in Die Geschichte 


der vierundachtzig Zauberer (Mahésiddhas), aus dem Tibetischen iibersetzt von 7 


A. Griinwedel, in Baessler-Archiv, Band v (Leipzi i 
. 7 ’ pzig and Berlin 1916), pp. 187-28 -; 
(hereafter cited as Griinwedel) ; in Taranatha’s Edelsteinmine, aus dem Tibetischen ~ 
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admixture of Buddhist ideas' and claim as their teachers recognised 
expounders of Vajra-yana and Mantra-yana. We have in conse- 
quence a curious confusion, in the various traditions, between the 
early teachers of the different but closely related cults. We have, for 
instance, the traditions of more than one Savara, Lui-pa, Saraha and 
Krishna, just in the same way as we have traditions of more than 
one Santideva, Santirakshita and Dipatmkara ; while Lui-pa has been 
equated with Minanatha or Matsyendranatha, who is one of the 
acknowledged founders of both Yogini-kaula and Niathism. The 
difficulty is here perhaps greater than that of distinguishing between 
Mahayana and Vajra-yana writers, where they might have been 
confused by similarity of names, and where, since the one system 
developed out of the other, it was not inherently impossible for a 
Mahayanist to be a Vajrayanist. But in this case, as also sometimes 
in the other, it is not always possible to assume two or more sets of 
teachers having a common name or a common belief. To explain 
this confusion, therefore, one should presume a syncretic tendency, 
not unusual in the history of religious cults, to assimilate and identify 
the teachers of the different groups. This tendency must have been 
facilitated by the fact that these cults, collectively called Sahaje- 
siddhi, in their origin were not probably sharply differentiated, having 
developed under the same conditions and possibly out of the same 
source or sources. In the case of Nathism especially, which was 
perhaps more popular than academic, this tendency of assimilating 
the recognised teachers of Buddhist Tantrism is not unintelligible. 
Whether the Nathism in its origin was a form of Tantric Buddhism 
which transformed itself into Tantric Saivism or whether the process 
was otherwise, need not be discussed here; but it is clear that it 
assimilated rites and tenets from various sources, its curious legends 
belonging to no regular order2 In the same way it appropriated, 
or rather assimilated, its own Gurus to Vajrayanist teachers of 
repute, on the one hand, and to Siva and his disciples, on the other. 

One of the characteristics of Sahaja-siddhi is that it repudiates 
Mantra, Mandala and other external means and modes of Vajra-yana 
and Mantra-yina, puts emphasis on Yogic practices and cultivation 
of mental powers, and, accepting their terminology, places different 
interpretations on such fundamental concepts as Vajra, Mudra etc. 
The lands where this phase of Tantrism was the most wide-spread, 
and perhaps where it originated, were Bengal and Assam. Most of 


tibersetst von A. Griinwedel, Petrograd 1914 (Bibl. Buddhica xviii) ; coe in Rahula 
Sankyityéyana in JA. ecxxv, 1984, pp. 218-228 (hereafter cited a8 Rahula) . 

* See infra Ch. xu. 

; Seo Gopal Haldat, Goplchind Legend, in PTOC. vi (1988), p. 277. 
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the teachers, therefore, belong to these countries, from which their 
teachings must have spread in divergent forms to Nepal and Tibet ; 
but the traditions concerning them became overlaid, obscure and 
confusing, and their works present a medley of Buddhism and 
Hinduism. The religious aspect of the question is not our concern 
here, but we shall give a brief survey of the important works and 
authors connected with these cults. 


Kukkuri-pada (or °pi), one of the eighty-four Siddhas, is 
mentioned by Tibetan tradition! as a Brahman of Bengal who intro- 
duced Mantra-yana (Heruka-sadhana) and other Tantras from the 
land of Dakini. This somewhat obscure account probably refers to 
the introduction of the cult of Mahamaya, with which his name is 
traditionally associated,? and which, judging from the titles of the 
works,? appears to form the theme of at least three out of his six 
Tantric works in the Bstan-hgyur. He is also credited with two 
vernacular Dohas in the Charydcharya® (Nos. 2, 20).4 Another 
early Siddhacharya is Savari-(or Sabara)-paida, of whom it is 
recorded by Sumpa Mkhan-po® that he was a huntsman of the hills 
of “ Bangala,” who with his two wives, Loki and Guni, was con- 
verted by Nagarjuna during the latter’s residence in that country. 
The Tibetan sources.® again, place him as a contemporary of Lui-pa, 


1 Sump, op. cit. pp. vi, 118, 135, 145; Taranatha (Edelstemmine, pp. 104 f) 
adds that he taught the Tantras to Padmavajra, from whom they were handed 
down in succession to Tilli, Naro and Santi! The strange name Kukkuri-pa is 
explained by Sumpa by the legend that Kukkuri-pada united in Yoga in the 
Lumbini grove with a woman who was formerly a bitch. The same work (Sumpa 
Mkhan-po, pp. vi, 108, 145) speaks of a Kukuradasa (—Kukuraraja?) also called 
Kukuracharya as a Buddhist Tantric sage, adept in Yoga and a great preacher, 
who was a lover of dogs! 

2 Tar. 275. According to Griinwedel, op. cit. p. 176, Kukhuri was a Brahman 
of the eastern land of Kapilasakru; according to Rahula, a Brahman of Kapilavastu 
and Guru of Mina-pada. 

* One of these, Mahdmayd-sidhanopaéyika, is available in Sanskrit in 
Sddhana-mala, 1. 466-68 (No. 240). 

* He is probably identical, as Cordier suggests (p. 109), with Kukura-pé 
or Kukura-raja of whom eight Tantric texts on various deities (Vajrasattva, 
Vairochana, Heruka etc.) are given in the Bstan-hgyur. This perhaps confirms 
Sumpi Mkhan-po’s statement that he introduced various kinds of Tantra. See 
Tar. 188-89. 

5 Op. cit. pp. cxxi, 90. Elsewhere (pp. cxxi, 124) it is said that Savari 
belonged to the hill tribe called Savara. In Taranatha the name is given 8 
Savari. The legends of Savari who is regarded as one of the 84 Mahasiddhas are 
given in Grimnwedel, op. cit. pp. 149-50. 

* See P. C. Bagchi, introd. to Kaula-jfina’, p. 27. Rahula makes Sabara-pa 
disciple of Saraha and Guru of Lui-pa, his place of activity being given a 
Vikramasila. 
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making him! even a preceptor of Lui-pa in Tantrism. Two verna- 
cular Dohas of Savari are also found in the Charydcharya°® (Nos. 
28, 50). It is probable, therefore, that he was connected with the 
new cults, although ten Vajraydnist works are assigned to him in the 
Bstan-hgyur.* He appears to the same as SavariSvara,> some of 
whose works in the Bstan-Agyur are concerned with Vajra-yogini 
Sadhana, which king Indrabhiti of Odyan and his sister Lakshim- 
kara made popular.* 

But the most important name of this group is perhaps that of 
Lui-paé. He is credited with four Vajrayanist works in the Bstan- 
hgyur, of which one called Abhisamaya-vibhanga is said to have 
been revealed by him directly to Dipamkara Srijiidna in order that 
(according to the colophon to the text)® the latter might help its 
Tibetan translation. He was, therefore, in all probability an older 
contemporary of Dipamkara and belonged to the end of the 10th 
and beginning of the 11th century.6 Two of his vernacular Dohis 


+ Sumpa, op. cit. pp. 124, 185; Taranatha, Edelsteinmine, pp. 20, 28. The 
relationship of the earlier Siddhas to one another in spiritual lineage is differently 
given in different traditional accounts. Their chronology, therefore, depending on 
their mutual relationship, is equally uncertain. On the question of the confusion 
of Savari, Mahiéavara and Saraha, see below under Saraha. 

? Cordier, op. cit. pp. 57, 58, 128, 198, 235, 206, 326, 835. Some are 
available in Sanskrit also, in Sédhana-mélé, 1. $84-88 (Siddha-davara), 456 (ibid.).- 

* But he is probably different from Mahaéavara, by which name Saraha 
(Rabulabhadra) is also known (Cordier, op. cit. p. 221, 248, also p. 89) . See below. 

* Advayavajra, who belonged to Savara-sampradaya (Cordier, p. 45) has 
about 22 works translated in the Bstan-hgyur, but some of his works are also 
available in Sanskrit. Twenty-two small Vajrayanist tracts of his are edited by 
H. P. Sastri in the Advayavajra-samgraha. Also in Saédhana-mald, 1. 47; w- 424, 
490. His other name or title, Avadhiti-pa, probably indicates his connexion with 
the Avadhiiti sect of Sahaja-siddhi, and this appears to be supported by his 
commentaries on the Dohd-kosa (ed. P. C. Bagchi, JL. xxvii). Excepting his 
connexion with the Savara-sampradaya, there is no direct evidence that he belonged 
to Bengal. One Advayavajra, however, without the title Avadhiati, but called a 


Brahmana, appears to have come from Bengal (Cordier, p. 250).—Rahula makes 


Avadhiti-pa a disciple of Santi-pa. ; 
: M. Shahidullah, op. cit. p. 19, would explain the colophon differently, 

while H. P. Sastri thinks that Dipathkara helped Lui-pa in writing this work. 

But see P. C. Bagchi, Kaula-jidna®, introd., p. 28. : 

* M. sini sah cit. p. 22), following Sylvain Lévi and Taranatha, 
would place him much earlier in the 7th century. From Marathi sources Matsyendra- 
natha’s date would be the end of the 1%th century (S. K. Chatter}i, op. cit. P- 122; 
D. R. Bhandarkar in IC. 1. 723-24). But see P. C, Bagchi, loc. cit. for a criticiam 
of these views. The approximate dates assigned by B. A. Seletore to Adinatha, 
Gorakshandtha and others from South Indian tradition (Poona Orientalist, 1. 16-2) 
do not conflict with our tentative chronology. 
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are given in the Charydcharya® (Nos. 1, 29) ;} but Haraprasad 
Sastri? speaks of an entire collection called Luipdda-gitika. It is 
through these vernacular Dohas that he probably became one of the 
earliest founders of the Tantric religion found in the Dohd-kosgas. The 
Tibetan tradition mentions him as the Adi-siddha, thus making him 
occupy the same position as the Indian tradition would ascribe to 
Minanatha or Matsyendranatha. It has been pointed out that the 
Tibetan translation of the name Lui-pé means Matsyodara or 
Matsyantrada ;3 and Sumpa Mkhan-po* makes him, as the Indian 
tradition makes Matsyendranatha, a sage of the fisherman caste.5 
The Tibetan sources, again, place Lui-pada in Bengal,® while all 
the Indian legends of Matsyendranatha are connected with the sea- 
board of Eastern India. The published Sanskrit texts of the school 
claim Matsyendranatha as the founder of the Yogini-kaula system, 
while Taranatha believes (Geschichte, p. 275 f) that Lui-pa introduced 
the Yogini cult. On these, among other, grounds Lui-pi has been 
equated’ with Matsyendranatha, the legendary fisherman of 
Chandradvipa, who is the starting point of a new system of Tantric 
thought and practice, connected with the Yogini-kaula, Hatha-yoga 


* His Tattva-svabhiva-dohakosa-gitikd-drishti (Cordier, p. 280) is the same 
as Doha No. 29; see JHQ. 1927, pp. 676 ff. 

7 BGD. introd., p. 21. 

* Cordier, op. cit. p. 37; also P. C. Bagchi, op. cit. pp. 22-23; Tar 106 
(Schiefner’s note) ; Griinwedel, op. cit. p. 148, f.n. 2. 

* Op. cit. pp. 124, 135 

* But according to Rahula, Lui-pa belonged to Magadha and was in his 
youth a scribe or Kayastha to king Dharmapala (769-809 a.v.) ; he was a disciple 
of Sabara-pa, who in his turn was a disciple of Saraha. That some of the teachers 
of these cults belonged to lower castes (probably an indication of their Buddhistic 
origin) is suggested by the names as well as the legends. Cf. the names Jalarndhara 
(fisherman), Tanti-pa (weaver), Hadi-pa (sweeper), Tilipa or Telipi (oilman), etc. 
But the names need not always imply caste, for Jalamdhara and Tilopa are 
described as Brahmans, Dombi-pa as a Kshatriya. 

° Cordier, op. cit. p. 83. But Sumpa makes him (p. cxli) an employee of 
the king of Uddiyana; Taranatha (Edelst. 20) makes him a scribe of Samantasubha, 
king of Udyana in the west; Rahula describes him as a scribe of Dharmapala 
and gives his place of activity as Magadha! See on this point P. C. Bagchi, ZHQ. 
1930, p. 583. H. P. Sastri (JBORS. 1919, p. 509) informs us that Lui-paé is even 
now worshipped in Radha and Mymensing. Wassilijev (note to Tar. 319) states 
that Lui-pa was born in Ujjayini, while in Griinwedel, loc. cit. he is said to have 
lived under Indrapala at Saliputra (near Pataliputra). In Taranatha’s opinion, 
Lui-pa was a contemporary of Asanga. 

* The equation was first suggested by Griinwedel, op. cit. Cordier (p. 33) 
hesitates to accept the identification. See also Lévi-N epal, 1. 353, note 4. 
Taranatha (Edels. pp. 120f) distinguishes Lui-pa from Mina, but he also 
distinguishes between Mina and Machchhindra. 
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and Natha cults of East Bengal and Kamaripa. Even if the identi- 
fication is not accepted, it will certainly strengthen the suggestion, 
made above, of the tendency towards syncretic assimilation of the 
teachers of the various cults. 

The homage paid by the Kashmirian Abhinavagupta in his 
Tantréloka' would place Matsyendranatha earlier than the begin- 
ning of the 1ith century; and if he is identical with Lui-pada, his 
probable date would be the end of the 10th or the beginning of the 
lith century. As the reputed founder of the new school of Sahaja- 
siddhi, he is connected with a series of teachers, whose writings are 
preserved mostly in the Apabhrarnéa and the vernacular, and who, 
as such, properly falls outside our province. But in its earlier 
stages the Sahaja-siddhi represented by these teachers starts 
apparently as a deviation from the Vajra-yana and Mantra-yana ; 
while in these cults are to be found the sources of the Natha cult, 
which calls itself Sivaite but which shows greater affinity with the 
Buddhist than with the Brahmanical Tantra. All the reputed 
Siddhacharyas are, therefore, found credited with Vajrayanist works 
in the Bstan-hgyur. The only exception is perhaps Matsyendra- 
natha, if he is not the same person as Lui-pada ; but we have a work 
on the Bodhichitta by Mina-pida,? who is described as an ancestor 
of Matsyendranatha. The cult must have been introduced early 
into Tibet and Nepal, where Matsyendranatha came to be identified 
with Avalokite$vara, while in India his apotheosis occurred by his 
assimilation to Siva.3 There are some works, however, which 
profess to have been revealed (avatdrita) by Matsyendranatha. 
Five of these texts written in Sanskrit have been published* from 
old Nepali manuscripts; and if the manuscript of the principal 
longest text, entitled Kaula-jidna-nirnaya, belongs to the 11th 
century (as its editor maintains), it must be taken as the earliest 
known work of the school. According to this work, Matsyendra- 
natha belonged to the Siddha or Siddhamrita sect, primarily con- 


1 Ed. KS. 1. 7 (vol. 1 p. 25). In spite of conflict in the legendary 
accounts, the names Minanitha and Matsyendranatha belong probably to ahs 
same mn. Pe 

2 Condier, op. cit. p. 237; the work is named Bahyantara-bodhich 
bandhopadesa. Chakra 

eae a résumé of the legends of Matsyendranatha see Chintaharan 
varti in IHQ. 1980, pp. 178-81. The Yogini-kaula cult must have been closely 
connected with Hatha-yoga; for some of the Asanas and Mudris a Hathe-y oga 
are expressly named after Matsyendranitha, and its tradition claims him as sa 
first teacher of Hatha-yoga after Adinatha (ie. Siva). Is the Tantro-sira o 
Krishpanands, Minanitha or Matsyendranitha is connected with the worshif 
of Tara. 

* Ed. P. C, Bagchi, CSS. 8, 1984. 
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nected with the Yogini-kaula, the chief seat of which was Kamaripa. 
Although the word Kula in Brahmanical Tantra is often synonymous 
with Sakti, it is undoubtedly related here to the five Kulas of the 
Buddhist Tantra, representing the five Dhyani-Buddhas; while the 
word Sahaja is equated with Vajra as a state to be attained by a 
method of Yoga called Vajra-yoga. There is, thus, a very consider- 
able admixture of Buddhist Tantric ideas and practices with those 
of the Brahmanical Tantra. 

The next great Siddha of the school is Gorakshanatha who is 
described in most of the accounts as a disciple of Matsyendranatha. 
The legends, which must have originated in Bengal and spread in 
divergent forms to Nepal, Tibet, Hindustan, the Punjab, Gujarat 
and Maharashtra, connect him and other Natha-gurus with the 
Gopichand legend,1 with the Yogi sect of the Punjab, and the 
Natha-yogis of Bengal. Perhaps he did not, as some of the legends 
suggest, strictly conform to the traditions of the Mantra-yana ; and 
it is no wonder that in Nepal and Tibet he is considered to be a 
renegade,? whose Yogis passed from Buddhism to Saivism simply 
to please their heretic rulers and gain political favours. Of Goraksha- 
natha no work? has been found, unless he is identical with the 
Goraksha of the Bstan-hgyur, who is responsible for one Buddhist 
Tantric work.* If his alleged disciple® Jalandhari-pada, who 


* For an able treatment of the legend in its various forms, see Gopal Haldar 
in the work already cited. On Gorakshanadtha as a deified protector of cattle, 
see JL. xx. 16f. 

? Lévi-Nepal. 1. 355 ff; Tar. 255; BGD. 16. Goraksha has been identified 
(see note to Tar. $23) with Anangavajra, but this may be an instance of the 
attempt to assimilate him to the well known Vajrayanist writer Anangavajra, who 
was a disciple of Padmavajra and preceptor of Indrabhiti of Uddiyana. This 
Goraksha may be the Goraksha mentioned in Bstan-hgyur. 

* A Sanskrit Jadna-karika, in three Patalas, said to have been revealed by 
Gorakshanatha, is mentioned in Sastri, Nepal Cat. 1. 79-90; this has been included 
by P. C. Bagchi in the work cited above, where the name of the teacher occurs 
as (p. 122) Maha-machchhindra-pida and not’ as Gorakshanathea. A Sanskrit 
Goraksha-samhitd of late quasi-Hindu origin is supposed to embody his teachings. 
Also a Goraksha-siddhanta (ed. Gopinath Kaviraj, Part 1, SBS.). The vernacular 
productions of the Goraksha school are of very late origin, and it would not be 
critical to assign any of them to the teacher. 

* Called Vdayu-tattva-bhévanopadeéa (Cordier, op. cit. p. 287). To his 
alleged disciple Chauradgin also is ascribed a work of the same name. 

® Jalandhari (variant Jalandhara) is sometimes mentioned as a disciple of 
Indrabhiti of Uddiyana, while some popular legends identify him with Hadi-pa of 
the Gopichand story. According to Griinwedel, (op. cit. p. 189), Jalandhari was 
® Brahman of Thata land, while Tear. 195, makes him a contemporary and Guru 
of Krishnachirya, and connects him (Edelst. 62 ff.) with the Gopichand legend of 
Bengal as Hadi-pa. According to the accounts of Taranatha and Sumpa, his real 
name was Siddha Balapida, but he was called the sage of Jalandhara, a place 
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figures in the legends as the Guru of Gopichand, is the same person 
as Mahapandita Mahacharya Jalandhara, Acharya Jalandhari, or 
Siddhacharya Jalandhari-pada of the Bstan-hgyur, then he might 
be taken as the author of four Vajra-yana works, including a 
commentary, called Suddhi-vajra-~pradipa, on Hevajra-sadhana, the 
original being assigned to Saroruhavajra.” 


To the other Siddhacharyas of the Sahaja-siddhi, some of whom 
are also Gurus of the Natha cult, numerous Buddhist Tantric works 
are assigned in the Bstan-hgyur. Both Indian and Tibetan® tradi- 
tions make Viripa (or Viru-pa) a disciple of Jalandhara; but the 
latter tradition also appears to mention more than one Buddhist 
Tantric sage of that name, of whom a junior and a senior Viripa 
are distinguished.* One of these Viriipas was born in the east 
at “Tripura 5 (Tippera ?) during the reign of Devapala. The 
distinction, however, is not clear in the Bstan-hgyur, but it ascribes 
ten Vajra-yana works to Acharya or Mahacharya Viripa, and two 
collections of apparently vernacular Dohas and Padas (Viripa~pada- 
chaturasiti and Dohé-kosa) to Mahayogin or Yogiévara Virapa.¢ 
Tilopa or Tailika-pada,’ another Siddhacharya, is made by Tibetan 


between Nepal and Kashmir, where he lived for some time. The Nagara Thata 
was in Sindhu, where Jalandhara was born in a family of Sidra merchants. He 
Visited Udyana, Napal, Avanti and Chatigrama in Bengal where Gopichaad, son of 
Vimalachandra, was the king. See JASB. 1898, p. 2@ In Rabula’s account 
Yalandhara is described as a Brahman whose disciples were Kanha-ph and 
Matsyendra! His Guru is called Kirma-pa. 

* Cordier, op. cit. pp 39, 60, 78, 241. 

: Ibid. pp. 75, 78. 

Sumpa, op. cit. pp. Ixxii, 109. 

: ital op ice oa 109, 112. Tar, 1624. makes the senior Viripa 
a disciple of Jayadeva Pandita (the successor of Dharmapala) and a fellow-student 
of Santideva. He mentions (p. 205) the junior Viripa as a Siddhachatya. 
Virapa is connected with various forms of Vajra-yana sidhana and mentioned as 
the preceptor of the Mahisiddha Dombi-Heruka. Elsewhere (Edelst. $1) Tarandtha - 
believes that Viripa appeared thrice in this world! According to Cordier (op. cit. 
P. $0), and Griinwedel (op. cit. 147-48), Dombi-Heruka was a Kshatriys king 
of Magadha and exponent of Hevajra-siddhi (8 works in Bstan-hgyur). See 
Edelst. 34-35, 

* Sumpa, loc. cit.; Grimwedel, op. cit., p. 148. 

* Ge SUA al hn, tas a 
others, viz. Virdpa-gitika and Viripa-vajra-gitihd. Bat are Pada-collections o 
Seagitis? One Doh’ of Virdpa occurs in the Charydchorya* (No. 8). For his 
Vajra-yans works, sce Cordier, op. cit. 11, 57, 125, 176, 177, 182, 228, 224, 230. 

* The name is given in various forms: Filip, Tillips, Tilape, Tilapa, 
Tillopa, Tailopa, Tellips, Telopa, Teli-yogi. It is explained by Sumpé, fancifuily, 
by the legend of his having joined in Yoga with « Yogini who wed to subsist in 
her early life by pounding seeame (t¥a)! Did he belong to the Teli caste? . 

“4 
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sources a contemporary of Mahipala of Bengal ;' and one of these 
traditions makes him a Brahman of Tsatigaon (Chittagong ?), who 
was converted under the name of Prajiiabhadra.2 Besides four 
Vajra-yana works, a Dohd-koga of his is preserved in Tibetan? 
Tilo-pa’s disciple Naro-pa or Nado-pa is also assimilated to well 
known Buddhist Vajra-yana teachers. He is said* to have succeed- 
ed Jetari as the north-door Pandit of Vikramasila as an adept in the 
Buddhist Agama, and left the monastery in the charge of Diparnkara 
in his seventieth year to become the high priest of Vajrasana (Bodh- 
Gaya). One account makes him son of king Sakya Subhasanti- 
varman of the east (Prachya), while another believes that he was 
the son of a Kashmirian Brahman, and became a Brahmanical 
Tirthika Pandita and then a Buddhist Siddha under the religious 
name of Jiianasiddhi or Yagobhadra. As he appears to be identical 
with Nada, described in the Bstan-hgyur as Sri-mahamudracharya, 
and with Nada-pada, described in the same work as Mahacharya 
and Mahayogin, he should be credited with nine Vajra-yana 
Sadhanas,° some of which concern Heruka and Hevajra, as well as 
two Vajra-gitis® and a Pafijika on Vajra-pada-séra-samgraha, 
which last work, it may be noted, was undertaken at the request of 


1 


Tar. 226; Sumpa, op. cit. pp. xli, 198. 


* Cordier, op. cit. p. 48, assigns a Sahaja work alternately to Tailakapada 
alias Prajiiabhadra. It is possible that all these teachers had a popular name, as 
well as a Buddhist devotional name. There is another Siddhacharya Tailika-pada 
(Cordier, p. 79) who hailed from Odyana. According to Griinwedel (op. cit. 
p. 170), Tdopa lived in Vishnunagara and attained Mahamudra-siddhi. In Rahula’s 
list, Telopi is described as a Brahman disciple of Padmavajra and master of 
Naro-pa. 

* Cordier, op. cit. p. 223. Ed. P. C. Bagchi (Sanskrit text in Dohd-kosa, JL. 
xxvur. 41-52, also pp. 1-4). The Vajra-yana works are mentioned in Cordier, 
op. cit. pp. 48, 79, 223, 224, 239, 244. 


“ Sumpa, op. cit. pp. lv, 18, 45, 115, 117 (called Narota-pa). On pp. Ixvii, 
118 the name of the place where Naropa practised Tantra is given as Phullahari 
to the west of Magadha. According to Grinwedel (op. cit. p. 168), Nara was 
by caste a wine-seller, and lived in Salaputra in East India. Taranatha,—bhowever, 
believes that he was a Kashmirian Brahman and agrees with Sumpa’s account in 
his Edelst. 74 ff.; see also his Geschichte, pp. 289 ff, 244 ff, 249, 328. 


* Cordier, op. cit. pp. 16, 68, 70, 87, 9%, 97, 125, 180, 182, 238. G. Tucci 
(JRAS. 1935, p. 677) speaks of another work of Narop& which he discovered in 
Nepal. It is a Sanskrit text, called Sekoddeéa-tikd on initiation according to Kala- 
chakra. In Griinwedel, (op. cit. p. 168), Naro, Naro-pé, Narota-pa, Nada, 
yaitpade appear to be the same person who was also known as Jiiins-siddhi iddhi or 


gitika, 


* Cordier, pp. 220, 224, BGD. introd, p. $8 assigns to him a Nadapapdite 
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Vinayasri-mitra, a Bhikshu of Kanaka-stipa Mahavihara of Patti- 
keraka in Kashmir.! 

Another important Siddhacharya is Krishna or Krishna-pada, 
known also by the Prakrit form of the name as Kanhu-pa. There 
must have been, as Haraprasad Sastri rightly conjectures, several 
Krishnas or Kanhus. The Bstan-hgyur mentions a senior Krishna,? 
a Krishna from Orissa who was a translator,? as well as a Krishna- 
charya and a Krishna-vajra.4 One Indian Krishna, again, wrote 
at Somapuri vihdra,® which was situated in Bengal. It is difficult 
to say which of these authors® should be (if at all) identified with 
Krishnacharya or Kanhapa of the Sahaja-siddhi and the Natha cult, 
who is regarded as a disciple of Jalandhara-pa. According to 
Taranatha, however, Krishnacharya, disciple of Jalandhari, belonged 
to Padyanagara or Vidyanagara in the southern country of Karna ;? 
but another Tibetan account informs us that his birthplace, as well 
as place of conversion, was Somapuri.2 Eleven vernacular Dohis 
are given in the Charydcharya® under the names Kanhu, Krishna- 
charya-pada, Krishna-pida and Krishna-vajra,® as well as cited 


* Cordier, op. cit. p. 68. This might refer to the Nada-pada of Kashmirian 


origin. 

? Ibid. p. 159, called Mahamahopadhyaya; the junior Krishna is mentioned 
at p. 82. 

? Ibid. p. 8%. He may be the same Kanha as is mentioned by Sump 
(pp. v, 110) as a Buddhist Tantric sage who was born in a Brahman family of 
Orissa (Odyana?) and was initiated by Jalandhara; see also pp. lvii, 185, where 
the name is given as Kanha or Kanhiyé. 

«Ibid. p. 927, where he is called a Mahiyogin, and a Dohd-koéa is assigned 
to him. He may be the same as our author. Also pp. 94, 101. Altogether three 
works are mentioned under his name by Cordier. 

* Ibid. p. 166. 

* To them altogether sixty-nine Buddhist Tantric works are ascribed in 
Bsten-hgyur. Some of these have been preserved also in Sanskrit in Nepal, ¢.7. 
Vaesanta-tilaka (Cordier, p. 38; Krishna) =the same in Sastri’s Nepal Cut, 1. 199 
(incomplete) : Kurukulla-sddhana (Cordier, p. 94; Krishnavajra)=the same in 
a (Nepal Cat. 1. 201) =Sddhana-mdla, pp. 372-78; Yoga-ratna- 

méalaé Povipkd on Hevajra (Cordier, p. 67; Krishna or Kanhupada) =Nepal Cat. ii. 
44; SastriCat. i 114. 

* Edelst. 69. M. Shahidulish takes it to be Orissa. Taranatha (pp. 194, 
197) distinguishes between a senior and a junior (Tar. 211, 234, 258, 275, 244) 
Kyishyachi:ya. The junior, in his opinion, was responsible for Tantra works on 
Sambera, Hevajra and Jamantaka; he belonged to the Brahman caste and was also 
a writer of Dohas. 

* Griinwedel, op. cit. p. 168. The Indian legend of Kanup&é in connection 
with Gopichand is given by M. Shahidullah, op. cit. pp. 26-27. 

* Kanhu. Nos. 7, 9, 40, 42, 45; Krishnaichirya-pida, Nos. 11, 56; 
Krishnapada. Nos. 12, 13(?), 19; Krishnavajra, No. 18. In No. 36, Jalandhari is 
mentioned with respect as a master. In Rahula’s list, Kayha-pa appears as a 
disciple of Jalandhara, a Kayastha living at Somapuri during Devapala’s reign 
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under one or other of these names in its Sanskrit commentary. A 
Doha-kosa in Apabhramga by Krishnacharya also exists in the 
original and has been published.’ 

The problem of the identity of Saraha or Saraha-pada, the next 
important teacher, whose other name is given as Rahula-bhadra, is 
equally difficult. Sumpé Mkhan-po? describes him as a ‘ Brahman 
Buddhist sage’, born of a Brahman and a Dakini in the city of 
Rajiii in the eastern country. He was well versed in both Brahma- 
nical and Buddhistic learning and flourished in the reign of Chandana- 
pala. He is said to have converted Ratnapala and his ministers 
and Brahmans, and to have become the high priest of Nalanda. 
He learned the Mantra-yana from Chove Sukalpa of Odivisa 
(Orissa), but afterwards visited Maharashtra where he united m 
Yoga with a Yogini who approached him in the guise of an archer’s 
daughter. After having performed the Mahamudra with her, he 
became a Siddha and went by the name of Saraha. It is also recorded 
that he used to sing Dohas of Buddhism as a means of conversion. 
In the Bstan-hgyur there are about twenty-five Tantric works 
assigned to him,® including more than half a dozen concerned with 
Dohakoga-giti and Charyé-giti‘ An  Apabhrarnga Dohd-koéa® 
(with a Sanskrit commentary®) connected with his name has been 


c. 900-950 a.v.). S. K. Chatterji (op. cit. pp. 120-22) identifies Krishnacharya with 
Kanhu-pad* 

1 BGD. 128-82 (Krishnacharya-pada) ; in M. Shahidullah, op. cit., with the 
Tibetan version, pp. 72-122; in P. C. Bagchi, Doha-kosa, cited above, pp. 121-136, 
also pp. 24-28. S. K. Chatterji (infra, p. $86) would place the Doha-writer 
Krishnacharya at the end of the 12th century, on the ground that the Cambridge 
University Library ms. of the Hevajra-pafjika by Panditacharya Sri-krishna-pada 
is dated in the 39th year of Govindapéla (=c. 1199 a.p.), presuming our author's 
identity with this Krishna-pada. 

* Op. cit. pp. xxvii, 84, 85; Griinwedel, op. cit. pp. 150-51, as one of the 
84 Siddhas. 

* One Vajrayanist. Sanskrit text of Saraha-pada’s given in Sddhana-méld, 1- 
79. Another in Sddhana-eamuchchaya, 176. 

* Cordier, op. cit. pp. 21%, 220, 221, 222, 281, 28%, 247. 

* BGD. 77-182 (called Sarojavajra; $2 Dobias) ; in M. Shahidullah, op. cit. 
pp. 123-234; in P. C. Bagchi, op. cit. pp. 52-120, also pp. 5-9, 28-82. 

* The commentator Advayavajra calls his author Sarojavajra, Seroruhs and 
Saroruhavajra. This Advayavajra is probably a later writer, different from the 
Vajrayanist author of the same name, who is also called Avadhiti-pada (see suprs 
p. 841, fn. 4). He belonged to Saridega in Bengal (Cordier, op. cit. pp. 23%, 250) — 
Saroruha is distinguished from Saraha by Taranatha in both hie works. In Rabule’s 
list, Saraha occurs as the Adi-Siddha, having three disciples Buddha-jfiana, Nagarjuns 


and Sabare.pa, which Sabara-pa in his turn is mentioned as the Guru of Lui-pé. - 


Saraha further figures as a Brahman of Nalanda, flourishing in the reign of 
Dharmapala (c. 770-810 a».). : 
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published ; and four of his Dohas occur in Charydeharya’ (Nos. 22, 
82, 38, 39), where he is called Saraha-pada. Cordier is probably 
right! in his suggestion that there were several Sarahas, who are 
described in the Bstan-hgyur variously as Mahabrahmana, Mahi- 
charya, Mahayogin or Yogisvara, as belonging to Oddiyina? and 
also as Mahagavara and once as a descendant of Krishna,® but it is 
difficult to distinguish them. Taranitha, however, distinguishes 
two Sarahas, one of whom, the junior, was otherwise called Sabari,* 
while the other was named R&hulabhadra.® It is likely that the 
Siddhacharya Saraha, to whom the Dohas can be legitimately 
ascribed, was a different person from Saraha-Rahulabhadra,° the 
Vajrayanist author of the Sddhanas, and that both are to be dis- 
tinguished from Saroruhavajra, also called Padmavajra, who is known 
in the history of Buddhist Tantrism as one of the pioneers of 
Hevajra-tantra and as the Guru and Paramaguru respectively of 
Anangavajra and Indrabhiti of Oddiyana. 

Of those minor personalities of this group, who probably belonged 
to the east, only a brief mention may be made here. It is not clear 
if all of them belonged to Bengal. Garbhari-pa or Garbha-pada, 
popularly called Gabhur Siddha,’ wrote a work on Hevajra and a 
Vajra-yana commentary; Kila-pada,® described as a descendant of 
Lui-pada, is credited with a Dohdcharyd-gitika-drishti ; Amitibha® 
commented upon the Dohd-koéa of Krishnavajra ; Karmari, Karméra 
or Kamari, a descendant of Viraipa, was the author of one Vajra- 
yana work; Vinipada, also a descendant of Viripa, but des 


: . cit. p. W2. 
. eh p. 375, TaranSths (Edelst. 10) believes that Rabulabhadra, with 


whom he identifies the younger Saraha, was born in Odiviéa. He makes Lui-p&i s 
disciple of this sage. 

® Cordier, op. cit. pp. 107, $12, £90, 981, £22, 947, 248. See M. Shahidullah, 
op. cit. pp. 29-80. ae : 

* Cordier, op. cit. p. 28%. Cf. Tar. 66. The Siddhach&rya Rahule, according 
to Griinwedel (op. cit. ‘p. 189) was a Sidra of Kamaripe. 

® Edelst. 20; ef. Yar. 305. ; 

* Tar. 60, 73, 105. Rahulabhadra i= given aa an alias of Ssraha in Cordier, 
op. cit. p. 64 (Vajrayogins-sidhana) . : 

* Cordier, op. cit. p. 285; be is probably the same as Garvari-pada, p. 78; 
one work each in Cordier. His place of activity is given as Bodhinagara by 
Rahkals. 
© Ibid. p. 284, Called also Kile-pa or Kirava. According to Griinwedel 
(op. cit. pp. 208 ff.), he belonged to the royal family ef Grahara, with which 
description Rahula appears to agree. 


® Cordier, op. cit. p. 277. : 
% Jbid. p. 241. Grinwedel, op. cit. p. 188, informs us thet Karmara was 


a blacksmith of Saliputra in Magadha, and was also known as Kampari. In 
Rahula’s list Karmara~pa also appears as a blacksmith of Salipetea. 
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cribed! as a Kshatriya prince of Gahura who was fond of the Vina,? 
wrote works on Vajradakini and Guhyasamaja, as well as one Doha 
(No. 17) given in the Charydcharya°® ; Kankana, a descendant of 
Kambala-pa, composed one Doha to be found in the Charydcharya° 
(No. 44) and a Charyd-dohaékosa-gitikad ;3 Darika or Dari-pada,* 
also a Mahasiddha, variously described as a disciple of Lui-pa and 
Naropa, was responsible for twelve Vajra-yana works in the Bstan- 
hgyur® and one Doha in the Charydcharya® (No. 34); and 
Dharmapada (also called Gundaripada) ,° a descendant of Krishna, 
has twelve Vajra-yana works in the Bstan-hgyur and two Dohas 
in the Charydcharya®. None of their works, except the Apabhrarhsa 
Dohias mentioned, is available in print, and exists only in Tibetan. 
It will be seen that Bengal had a very large share in the cultiva- 
tion and spread of this peculiar and prolific Buddhist and allied 
Tantric literature, which in all probability received encouragement 
from the Buddhist kings of the Pala dynasty. But it is remarkable 
that with the advent of the Sena kings, who had Vaishnavite leanings, 
this literature and culture went underground for all time.?_ We hear 
of no suppression or persecution of Buddhism under the overlordship 
of the Senas, but it was probably a part of their policy to encourage 
Brahmanical studies as a reaction against the Buddhistic tendencies 
of the Pala kings. There cannot be any doubt that under the new 
regime of the Sena kings, non-Buddhistic Sanskrit literature and 
culture in Bengal received a fresh impetus. This might have partly 
been also a result of the general revival of Sanskrit learning, probably 
under similar circumstances, in Kashmir, Kanauj, Dhara, Kalyana, 
Mithila and Kalinga. But the entire literary output of Bengal in 
this period covers practically the reigns of two kings only, Vallalasena 


* Cordier, op. cit. p. 288. In Rahula’s list Vina-paé is a disciple of Bhadra-pa 
and a prince of Gauda. 

* Sump, op. cit. pp. exviii, 125. 

* Op. cit. p. 281. He is counted as one of the eighty-four Mahasiddhas. 
On the legends of Kankana see Griinwedel, op. cit. pp. 174-75. 

* Tar. 127, 177, 249, 278; Griinwedel, op. cit. p. 215. He is said to belong 
to Saliputra in the time of Indrapala. See also BOD. $0. 

* Cordier, op. cit. pp. 17, 88, 34, 59, 212, 219, 287. 

* Ibid. p. 241. BGD. introd, p. 250. He is probably different from 
Dharmadisa mentioned by Sumpa (op. cit. pp. xxxiv, 99), who was born in 
many countries and erected a temple to Mafijughosha. In Rahula’s list Dharma-pa 
and Gundari-pa are distinguished. Dharma-pa, according to Grinwedel (op. cit. 
p. 190), was a Brahman of Bodhinagara. 

* The labours of Haraprasad Sastri and others have made it clear that 
Buddhism did not entirely disappear but lived, and is still living, in a disguised 
form in Bengal. The theory of its being persecuted out of the land, therefore, 
is hardly maintainable. 


: ip 


xr.] Ritualistic Literature $51 


and Lakshmanasena, and it confines itself chiefly to Brahmanical 
ritualism and poetry; the New Logic, Brahmanical Tantra and 
sectarian Vaishnavism emerging about three centuries later with the 
consolidation of the Muhammadan rule. In the meantime the 
Bengali language and literature, which were concerned in this period 
possibly with lost songs, hymns, and ballads on the themes of Radha- 
krishna, Gopichind, Lausena, Lakshindhara, Srimanta and Kalaketu, 
were perhaps slowly characterising themselves, so that from the 
uncertain beginnings of the Charydcharya°, they were transformed 
in the 14th century into the definite articulation of the Sri-krishna- 
kirttana. This story belongs to another chapter, and we shall see 
that, even in its beginnings, the vernacular literature did not fail to 
exercise some influence on the theme, temper, and expression of the 
contemporary Sanskrit literature. 

One of the objects of the Brahmanical ritualistic writings, which 
was meant to regulate the daily life of the people and in which the 
authors of this period and their royal patrons took undoubted 
interest, might have been to counteract the social and religious 
disturbances with which Buddhism might have threatened the very 
basis of the Hindu society. During the reign of the Pala kings, 
whose official religion might have been Buddhism but who do not 
appear to have been intolerant of other faiths, we hear of only one 
well known person, Bhavadeva Bhatta, who was an antagonist of 
Buddhism and heretic dialecticians and composed works on Brahman- 
ical ritualism. In the Sena period such protective works were 
multiplied, but we hear of no avowed hostility towards non-orthodox 
systems. The attitude is intelligible when we consider the possibility 
of an accommodating spirit which in course of time appropriated 
reversed the process. Even in the Pala period, we have seen, the 
Buddhist gods into the Hindu pantheon and which also sometimes 
Buddhist and Sivaite Tantras attempted to assimilate instead of being 
hostile to each other. As on the one hand, Matsyendranatha was 
equated with the Buddhist Lui-pada and transformed into Avalokite$- 
vara, while the Buddha himself was honoured by Jayadeva with a place 
in the list of the Avataéras of Krishna, we find, on the other hand, 
Mahiakala and Ganapati worshipped and awarded several Sadhanas* 
by Buddhist writers, and the Linga cult and Sivaite gods re- 
commended in the Buddhistic Samvarodaya Tantra.? , 

The Dharma-Sastra works of this period are, therefore, written 
more from the practical than the academic point of view, and consist 
of ritualistic manuals prescribing the various pious duties and 


1 Sddhana-méld, n Nos. $00-06, and 307. * Wint.-Lit. u. 409. 
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ceremonies. The earliest of these appear to be the Héralatd and 
the Pitri-dayita of Aniruddha, both of which have been considerably 
used as authoritative by Raghunandana. The first work? deals with 
the observance of impurity (ASaucha) consequent upon birth and 
death, its duties and prohibitions, the period for which it is to be 
observed, the persons who are exempted from observing it and other 
relevant topics. The second work,? intended for the Samavedie 
followers of Gobhila, is concerned chiefly with rites and observances 
connected with Sraddha or funeral ceremony; but it includes a 
treatment of general duties like Mouth-washing (Achamana), Teeth- 
cleansing (Danta-dhavana), Ablution (Sndna), daily prayers 
(Sandhya), Offermg to Pitris and Visve-devah (Tarpana and 
Vaisvadeva), the periodical Parvana-sraddha, as well as an eulogy 
of gifts. Both the works are in prose and contain a large number 
of passages quoted from old and new writers. The closing verse of 
the Haralatd tells us that Aniruddha was a resident of Viharapaitaka 
on the bank of the Ganges and that he was versed in the doctrines 
of Bhatta (Kumirila). The colophons to the two works supply 
the further information that he was Dharmadhyaksha or Dharméa- 
dhikaranika (Judge), as well as a great teacher (Mahaimaho- 
paidhyaya) of Champahatti, from which place® a section of Varendra 
Brahmans derive their designation. Besides the Puranas and older 
Dharma-Sastra authors, Aniruddha quotes more recent authorities, 
among whom he mentions Bhojadeva and Govindaradja in his 
Haralatad. This would fix the upper limit of his date at 1100 a».; 
and the lower limit is supplied by the citations of Raghunandana 
(mentioning both the works and the author) and Govindanands 
(calling the author Gauda) at about the beginning of the 16th 
century. Since the Héralaté is named as an authority in the Suddhi- 
viveka of Rudradhara, the lower limit may be pushed back to the 
second quarter of the 15th century ; while three quotations from the 


; Ed. Kamalkrishna Smrititirtha, Bibl. Ind., Calcutta 1900. The work is 
sometimes also called Suddhi-viveka (Mitra, Notices, 1, No. 949, p. $88, also 
No. 1001, p. 372), but this is only » portion of the work, also noticed in Sastri-Cat. 
mi. $87, No. 2266. 

* Ed. SPS. No. 6, Calcutta (no date). It may or may not be the same 
work as the Karmopadesini Paddhati (see Eggeling, op. cit. m. 474, No. 558/481), 
for only a portion of this text is found in the printed edition. The colophon of 
this India Office ms. styles the author Dharmadhikaranika or Judge, while the 
colophon to the printed text of the Haralata describes him as Dharmadhyakstm 
which has apparently the same meaning. The colophons to both the works designate 
him as Champahiti- (or Champahatiya, Champahattiya-) mahimshopadhyaya. _ . ”: 

* That the place was in Varendra appears from its mention in the Manabelko:* 
cy. of Madenapila (GL., 1471, at p. 154). ee 
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Haralata having now been identified‘ in a manuscript of the 
Suddhi-ratnakara of Chandesvara preserved at the Royal Asiatic 
Society of Bengal, it is claimed that the lower limit should come 
up to the middle of the 14th century. All this makes it likely that 
he was identical with the Aniruddha who is extolled by Vallalasena 
in his Dana-sdgara not only as a scholar far-famed in the Varendri 
land for his piety and knowledge of the Veda and Smriti, but also 
as his own Guru from whom he learnt the Purana and Smriti and at 
whose instance his own work itself was written. This would place 
Aniruddha’s literary activity about the middle of the 12th 
century.” 

Aniruddha’s royal disciple, Vallalasena, appears to have composed 
four works, of which two are known to exist. His Achdra-sdgara 
and Pratishthd-sagara® are mentioned as already composed in 
verses 56 and 55 respectively of his Ddna-sdgara; and the former 
work is also known from citations in the Smriti-ratnakara of 
Vedacharya and in the Madana-périjatat of VisveSvara Bhatta. 
But these two works of Vallalasena have not yet been recovered. 
His Déna-sdgara, according to the author’s own statement, was 
written under the instruction (guroh skshayd) of his Guru 
Aniruddha, but Raghunandana believes’ that it was the work of 
Aniruddha Bhatta himself. The work is, as its name implies, an 
extensive digest, in seventy sections,® of matters relating to gifts, 
the author himself informing us (v. 53) that he has dealt with 1375 
kinds of gift. It deals with the merits, nature, objects, utility, times 
and places of gift, bad gifts and prohibited gifts, rites and proceduré 


* By Bhavatosh Bhattacharya in JBORS. xxm. 138-42. : 

* In Proc. ASB. 1869, p. 187, a Chaturmashya-paddhati by Aniruddha is 
noted, while Mitra (Notices, vin. 175, No. 2700) mentions a Bhagavat-tattva- 
manjari on Vaishnava theology. No personal details of the author are given, and 
it is doubtful if they are to be credited to our Aniruddha. 

* From the author's own remarks it appears that the topic of gifts made m 
different parts of the year is dealt with in the first work, while the second work 
treats of the dedication of reservoirs and temples. 

* See Kane, op. cit. p 340. 

* Ehkédasi-tattva, ed. Jivananda Vidyasagar, Vol. ii, p. 44. That Vallalasena 
himself was 2 man of letters need not be doubted, for one of his verses is quoted 
in the Sadukti-karnamrita of Sridharadasa . 

* mass. in Eggeling, op. cit. m. 542, No. 1704-05/719-20 (Bengali ms.) ; 
Mitra, Notices, 1. 191, No. 278; H. P. Sastri, Notices, 2nd Series, i, p. 170 (extracts 
in all these). There is a post-colophon statement in the India Office ms. which 
gays that the work was completed in Saka 1001 (=1169 av.). R. L. Mitra makes 
out the date to be Saka 1019, which Aufrecht (ZDMG. xu. $29) accepts, 
correcting the India Office ms. date; but see R. G. Bhandarkar, Report 1887-91, 
pp. Ixxxii-xci. The work is quoted five times by the Maithila Chandesvara in his 
Kritya-ratndkara (ed. Kamalkrishna Smrititirtha, Bibl. Ind., p. 641; cf. JASB. 1915, 
p. $82), and several times by Raghunandana (ibid, p. 368). 
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connected with the making and accepting of gifts, the sixteen kinds 
of great gifts (Mahadana) and the large number of lesser gifts, 
together with an enumeration of the Puranas and their extent. It 
gives valuable information regarding the texts of many works as 
they existed in the author’s time. His Adbhuta-sdgara, which has 
been printed,’ is an equally extensive work on omens and portents, 
their effects, and means of averting them. It is divided into three 
parts according as the portents are celestial (appertaining to stars 
and planets), atmospheric (such as rainbow, thunder, lightning and 
storm) and terrestrial (such as earthquake). As in the case of the 
Déana-sdgara it attempts to cover, with copious quotations drawn 
from a very large number of authors and works, the varied aspects 
of the subject and bears evidence to the industry and learning of 
the compiler. It was probably left unfinished by the author and 
completed by his son Lakshmanasena.2 Although not a Brahman 
himself, Vallalasena received as much recognition of his work in 
Bengal and outside as any professional Brahman writer of this 
period. 

Both Bengal and Mithila claim Gunavishnu, son of Damuka 
and author of a work on Vedic ritual entitled Chhandogya-mantra- 
bhashya® The Bengali editor of his text makes out a good case 
for Bengal’s claim ; but the evidence adduced cannot be regarded as 
completely decisive. It is probable that he flourished some time 
before Halayudha who makes considerable use of this work in 


his own similarly planned Braéhmana-sarvasva,t but Gunavishnu- 


need not be much earlier. Gunavishnu’s work is a commentary 


+ Ed. Muralidhar Jha, Prabhakari and Co., Benares 1905. The work is 

quoted twice by Raghunandana (JASB. 1915, p. 368). 
; * We are told im the opening verses of the work itself that it was begun 
in Saka 1089 (=1168 .v.), but was left unfinished and completed after his death 
by his son Lakshmanasena, whom he had raised to the throne and from whom he 
had extracted & promise to finish the work. The India Office ms. of the work 
(Eggling, cp. cit. v. 1197, No. $104/712—Bengali ms.) is incomplete at the beginning 
and at the end, but the two Deccan College mas. (Nos. 801 of 1884-87 and 231 of 
1887-91) give the verse (see R. G. Bhandarkar, loc. cit.), and so do the printed text 
and the two Dacca Univ. mse. No. 1246 (Bengali ms. dated Saka 1787), 2314 
(Devanagari, dated Samvat 1793). In the text of the Adbhuta-sdgara itself there 
is mention of Saka 1082 and 1090 in the sections on the portents of the Saptarshi 
and of the planets Ravi and Brihaspati respectively (see M. Chakravarti, JASB. 
1912, pp. 343-44). Cf. supra, pp. 280 ff. 

* Ed. Durgamohan Bhattacharya, SPS. No. 19, Calcutta 1930. Also ed. 
Paramesvar Sarma in the Maithila Granthamila, Darbhanga, Saka 1828-1906 A.D. 
See description of its ms. in Eggeling, op. cit. 1. 47, No. 280/2321a. 

“ Halayudha and Gupavishpu are mentioned together in the same verse i@ 


an anonymous Bengal commentary on the Rudradhyaya (Yajurveda), noticed ie 
VSP.Cat., introd., p. viii. Gunavishpu is quoted by Raghunandana. For other 


i ' 
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in eight parts on selected Vedic Mantras (about 400) used 
in the Samavedic Grihya rites. It consists of eight sections, 
dealing first of all with the sacrament of marriage and with all the 
rites connected with the child from its conception (Garbhadhana) 
to the end of the period of Vedic study (Samavartana), exactly in 
the same order and with the same nomenclature as those of Bhava- 
deva’s Chhdandoga-karmanushthaéna-paddhati mentioned above ;! 
but it also includes, after Aniruddha’s Pitri-dayita, a treatment of 
daily Prayers (Sandhya), Ablution (Sndna), Vaisvadeva, offering 
to the Pitris (Sriéddha), as well as a commentary on the Purusha- 
sikta and its application to human sacrifice. It is probable that the 
commentator found the Mantras already embodied and handed down 
by a traditional Mantra-patha, which Aniruddha might have also 
used ; for all the Mantras commented upon cannot be traced in the 
Chhandogya-brahmana or Mantra-brahmana, on which also Guna- 
vishnu appears to have written a commentary,” but of which the 
arrangement is different. It is noteworthy that Sayana undoubtedly 
shows his acquaintance with Gunavishnu’s °Mantra-bhashya® which 
must have, therefore, attained wide popularity by the 14th century. 

' The most important writer of this group is undoubtedly 
Halayudha, but unfortunately all his works have not survived.t 
The few facts known of him are given in the opening verses of his 
Bréhmana-sarvasva His father Dhanafijaya, of the Vatsa-gotra, 
married Ujjvala, and became a Dharmidhyaksha or Judge. Hala- 
yudha had two elder brothers, Iéana and Pagupati. The former wrote 
a Paddhati on the rites relating to the Ahnika or daily devotional 
observances of Brahmans (sl. 24); while the latter wrote also a 
Paddhati on Sréddha and kindred topics (sl. 24; also Benares ed. 
p. 124), as well as another on Pdka-yajfia (sl. 43). In his early 
years Haliyudha was appointed a Raja-pandita; in youth he was 
raised by king Lakshmanasena to the position of Mahamatya, and 
in mature years he was confirmed as a Dharmadhikarin or Dharma: 
dhyksha (sl. 10, 12, 14).5 The Paddhati of Isana is lost, as well as 


references see Durgamohan Bhattacharya’s edition cited above. The learned editor 
places Gunavishnu in the reign of Vallalasena (introd. pp. xxiii, xxxv). 

1 See supra p. 322. 

* BCL.-Cat. p. 112, No. 9807a. Gunavishnu also appears (Darbhanga ed. 
p 174) to have written 8 commentary on Péraskara Grihya-sitra. 

* Sayana does not mention Gunavishnu, but cites him as kechit. The citations 
closely correspond. 

‘ For an account of Halayudha, see M. Chakravarti in JASB. 1915, pp. 327-336 ; 
Kane, op. cit. pp. 296-301. 

® In the colophons he is also called Avasthika, Mahadharmadhyaksha, 
Mahadharmadhikrita and Dharmagaradbikarin. See IC. 1. 502-5 where Halayudhs 
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those of Pasupati,! but a Dasa-karma-paddhati on the Grihya 
ceremonies according to the Kanva-sakha of the Sukla-Yajurveda is 
found ascribed to a Raja-pandita Pasupati in some manuscripts of 
the work.? 

Halayudha informs us (él. 19) that besides the Brdhmana- 
sarvasva, he wrote Mimdzisd-sarvasva, Vaishnava-sarvasva, Saiva- 
sarvasva and Pandita-sarvasva.t The last two works are quoted 
by Raghunandana,® but none of these works appears to have come 


is made out to be a Varendra Brahman and distinguished from Halayudha of 
Dakshina Radha. 

* One PaSupati is cited several times by Raghunandana (JASB. 1915. 
pp. 367-68), but his works are not mentioned. In the Sadukti-karndmrita, a verse 
(ii. 10. 5) is attributed to PaSupatidhara, but there is no reason to hold that he 
is jdentical with our PaSupati. On verses quoted from Halayudha in this anthology, 
see below. 

2 Mitra, Notices, u. 5, No. 528 (Dasa-karma-paddhati), the opening verse 
of which names the author as Pasupati and describes him as Bhipati-pandita. This 
may or may not be the same work as Nos. 257 and 491 (beginning lost) of the 
Calcutta Sanskrit College (Descriptive Cat., pp. 230-82, 441), called Dasa-karma- 
paddhati, in which the opening verse is missing, but the author’s name is given in 
the colophon as Raja-pandita Pasupati. But there is no ground, except that of 
similarity of names, for identifying the authors of these two works with our 
Pasupati. Mitra’s ms. No. 742 in the same volume of the Notices, called Vivéha- 
paddhati, may be an abstract of his ms. No. 528 mentioned above; it is also 
ascribed to Pagupati. The anonymous Calcutta Sanskrit College ms. No. 244 
(p. 220) may be a version of this latter work, while the incomplete as. No. $04 
(p. 280), entitled Dasa-karma-dipika, which has no colophon and gives no name 
of the author, deals only with Marriage and Chaturthi-homa. A ms. of Pagupati’s 
Srdddha-paddhati is mentioned in JASB. 1906, p. 170, but of this nothing is known. 

* Mitra (Notices, rv. 102, No. 1507), . as well as M. Chakravarti (JASB. 
1915, pp. 337-38), describes a fragmentary Mimamed-sarvasva, which is a commentary 
on the Mirarsi-sitra (going up to iii 4) ; Mitra ascribes it to Halayudha. But 
there is no colophon and no indication of authorship in the work. A Mimémsd- 
Sistra-sarvasva, ascribed to Halayudha, is edited by Umesh Misra in JBORS. 
xvm (1931), pp. 227, 413; xvir (1932), p. 129. It is a running commentary on 
the Adhikarana-siitras up to the end of iii. 4, From an account of the work given 
by the editor (JBORS. xx. 26-82), it appears that the edition is based on & 
corrupt and modern Maithili ms. belonging to the Royal Asiatic Society of Bengal ; 
but the editor expresses his “grave doubts” about Halayudha’s authorship, and in 
the os. itself the name of the author is missing. In the editor’s opinion, the work 
makes use of Parthasarathi Misra’s Sastra-dipika ; it is thus a fairly late compilation. 
(Index to the work in the same journal, App. 1-17). 

* A ms. of a Pandita-sarvasva is noticed in TCM. 1919-22, p. 5168, 
No, 8458; also M.-Cat. tv. Pt. i (B), Madras 1928. The work deals miscellaneously 
with the usage of Varnas and Aéramas, Tithi, Suddhi, time for Sraddha and other 
ceremonies, and so forth; but it gives no name of the author. From the extracts 
given in the Catalogue the question of authorship cannot be determined. 

* JASB. 1915, p. 329, $67, 372; see Raghunandana’s Tattvas, ed, Jivananda 
Vidyasagar, 1. $89, 31. 
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down to us. The Bréhmana-sarvasva, which has been printed,! is 
a work of great repute in Bengal. Halayudha informs us that he 
wrote this work because he found that the Brahmans of Radha and 
Varendra did not study the Veda and therefore did not know the 
Vedic rites properly. Its main object is to supply a guide, meant for 
the Sukla-Yajurvedic Brahmans of the Kanva-sakha, to a knowledge 
of the meanings of the Vedic Mantras employed in the daily 
(Ahnika) rites and the periodical domestic (Grihya) ceremonies 
known as Sathskaras. Accordingly it deals in forty sections with 
the various daily duties, such as the morning ablution, prayers, 
hospitality, the study of the Veda, and daily offerings to the Pitris, 
and then proceeds to the treatment of the periodical Acharas in- 
cluding the ten sacraments of a Brahman’s life. As every such rite 
involves recitation of the Vedic Mantras, their explanation (Mantra- 
bhashya) forms the chief feature of the work. He acknowledges 
handsomely his indebtedness to Uvata and Gunavishnu, but he 
appears to have made considerable use also of the Chhdandoga- 
parisishta of Katyayana and the Grihya-sitra of Paraskara. Our 
Halayudha should be distinguished from several Halayudhas who also 
wrote on Dharmasastra,? as well as from the _lexicographer, 
grammarian and prosodist Halayudha, who wrote the Abhidhdana- 
ratna-mala and the Kavi-rahasya?® 


1 Ed. Benares, Samvat 1935; also Tejaschandra Vidyananda, Calcutta 
BE. 1831 (=1924 a.v.). We have used mss. Nos. 791, 4256, K 554 of the 
Daeca University Library —mss. also in Eggeling, op. cit. m1. 519-20; Deccan College 
collection (now in the Bhandarkar Oriental Research Institute) No. 9 of A 1883-84. 

4 F.g., Halayudha quoted in the Kalpa-taru of Lakshmidhara (Kane, op. cit. 
pp. 296, 301; JASB. 1915, p. 335) ; Halayudha, son of Sankarshana, and author 
of Prakdééa commentary on Katyfyana’s Sriddha-kalpasiitra (Kane, p. S01); 
Halayudha, author of Puréna-sarvasva (written in 1474 A.D.) and son of a Varendra 
Brahman Purushottama (Aufrecht, Bod. Cat. pp. 84-87, Nos. 143-44; Eggeling, 
op. cit. tv. 1410) ; the Mahakavi Halayudha, author of Dharma-viveka (H. P. Sastri. 
Notices. 1. 195-96) ; Halayudha, author of Dvija-nayana (Mitra, Notices, 1. 66-67, 
No. 683) which is an astronomical work on the determination of auspicious time 
for ceremonies; Halayudha, author of a Sraddha-bhashya (B.GS. Cat. Fase. iil. 
p. 180) or S$riddha-paddhati-tika (JASB. 1915. p. 381) ; and Mahamahopadhyaya 
Halayudha, author of Karmopadesini, who was later than the 15th century (Ibid. 
p. 385). Mitra (Notices, 11. 79, No. 652) assigns to our Halayudha a miscellaneous 
Tantric compilation called Matsya-sikta-tantra in twelve Patalas on food, purification, 
Vrata etc.; but a fragment of the same work noticed by him in the same catalouge 
(No. 608), as well as in otber catalogues (Auf.Cat. 1. 422; 1. 97; uF. 91), is 
anonymous (a ms. of the Matsya-sikta in the Royal Asiatic Society of Bengal has 
Halayudha’s name in the colophon). 

* LL, Heller, Kavi-rahasya (Diss.), Goettingen 1894, following R. G. Bhandarkar 
(Report 1883-84, pp. 8-9), shows that the lexicographer Halayudha lived in the 
10th century, writing first the Abhidhana-ratna-mdla, then the grammatical poem 
Kavi-rahasya (av. 950), then the Mrita-safjivani on the Puigala-chchhandah-sittra 
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The contribution of Bengal to other technical Sastras in this 
period is almost negligible. To philosophy it contributed nothing, 
although there was perhaps much scope in this direction for discredit- 
ing Buddhistic thought and ideas; but Bengal obviously preferred 
practical ritualistic regulation to abstract speculative thought. To 
the grammatical literature, again, its contribution is meagre and un- 
certain. The only grammarian who has been seriously claimed! 
is the Buddhist Purushottamadeva, author of the Bhashd-untti on 
Panini, but his affiliation to Bengal is extremely problematic. The 
only direct evidence is the statement occurring in the Artha-wouriti 
commentary on the Bhdshd-vritti by Srishtidhara, a late Bengal 
commentator of the 17th century,? who tells us that Purushottama 
wrote his work under the direction of Lakshmanasena, who wanted 
him to omit the Vedic rules? That this statement is fanciful is 
rendered likely by the fact that in omitting the Vedic rules Purush- 
ottama, himself a Buddhist,* was following the usual tradition of 
Buddhist writers,5 and there is no reason why Lakshmanasena, 


under Mufija Vakpatiraja. See also Zacharine. Die indischen Woerterbiicher, Strassburg 
1897, p. 26 and Preface to Aufrecht’s ed. of Abhidhana-ratna®, London 1861, pp. iv-vi. 
Halayudha’s Kavi-rahasya was edited by Saurindra Moban Tagore, Calcutta 1876; 
also by L. Heller, in two recensions, Greifwald 1900. His commentary on Pingala 
has been printed very often in India (Bibl. Ind. 1874; NSP. Bombay 1908) ; also 
in Roman transliteration, with translation, in Weber’s Indische Studien (Ueber die 
Metrik der Inder), vir (1868). 

* §. C. Chakravarti in the the Preface to his ed. of the Bhdshd-vritti, 
VRS. 1918; D. C. Bhattacharya in AJV. m. Pt. 1 pp. 203-04. Various 
other grammatical works are found under the name Purushottama or 
Purushottamadeva; and the tendency has been to ascribe them all to this well 
known grammarian. He is said to have written a Paribhasha-vritti, called Lalita- 
paribhashi (Mitra, Notices. vi. 166, No. 2402; ms. in the Varendra Research 
Society, Rajshahi), a Unddi-vritti quoted by Ujjvaladatta, a Gana-vritti and a 
Daéa-bala-karika. Other works are: Kéraka-chakra (Mitra, Notices, vu. 116, 
No. 2345; the author also a Buddhist) on the use of cases ; Jndpaka-samuchchaya 
(Aufrecht, Bodleian Cat., pp. 160-61, No. 853) which cites Bhashé-vritti ; and even 
< warns commentary on the grammatical Bhatfi-kdvya (Mitra, vi. 216-17 

o. ) 

* So S. C. Chakravarti, op. cit. introd. p. 10; but D. C. Bhattacharya, 
loc. cit. assigns him to c. 1500 av. H. P. Sastri (Preface to Descriptive Cat. of 
ASB. mss. tv.) speaks rightly of the unreliable character of Srishtidhara’s state- 
ment. The authority of this commentator is also questioned by D. C. Bhattacharya, 
op. cit. p. 198. 

* Vaidika-prayoganarthino Lakshmanasenasya rijfia ajnayd. 

* As his invocation to the Buddha and references to the Bauddha Jina 
(iii. 8. 178), Bauddha-dargana and Bauddha-mata (ii. 1. 9, iv. 2. 114) and Sugata 
Tayin (i. 4. $2) would indicate. 

* Eg. Chandragomin whom he mentions in vii. 2, 69. He professes also 
to base his commentary on the Bhaga-vpitti, which admittedly makes the unorthodox 
division of Vedic and Sanskrit rules. The exact date of Purushottamadeva of the 
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whose interest in Vedic ritualistic writings cannot be doubted,’ 
should make this extraordinary request when such an omission is 
clearly disapproved by orthodox Hindu tradition.2 The facts that 
the grammar had circulation in North Bengal and Mithila? and that 
Purushottama refers (ii, 4. 7) to Varendri are not conclusive.* If 
Sarvananda quotes from the Bhdshd-vritti® as early as 1159 a.D., 
the position becomes still more uncertain. The identity, again, of 
the grammarian Purushottama with the lexicographer of that name 
is plausible but unproved ; and the latter’s belonging to Bengal cannot 
be confidently asserted. The only grounds of identity are that 
both bore the same, but not an uncommon, name, and that both were 


Bhasha-vritti is not known. As he refers to a difference of opinion between 
Srutapila and Kayyata (c. 10th century A.D.) and as he quotes (ii. 4. 28) 
anonymously from the Kichaka-vadha of Nitivarman (ed. 8. K. De, Dacca 1929, 
ii. 25d), which work cannot be placed later than the middle of the 11th century, 
we can provisionally take the 10th century as the upper limit of his date; the 
lower limit is given by the reference of Sarvananda in 1159 a.»., which is 
discussed below. 

+ Lakshmanasena’s copper-plates refer to his gifts to Brahmanas, proficient 
in Vedic lore, and to his performance of orthodox ritualistic ceremonies. 

? This tradition is mentioned by S. C. Chakravarti, op. cit. introd. p. 7; 
D. C. Bhattacharya, op. cit. p. 198. 

* H. P. Sastri, Nepal Cat. 1. p. vi. More relevant, but not conclusive, is 
the one instance (S. C. Chakravarti, introd. p. 8) of Purushottama’s reference to 
the Bengali pronunciation of b and v. The other argument that he quotes the 
apologetic phrase of Bengal scribes lekhako ndsti-doshakah (ii. 2. 24) proves 
nothing. All these arguments do not exclude the other traditions of his belonging 
to Mithila and Orissa. 

4 The Govardhana cited by Purushottama in the illustration upagovardhanam 
Sabdikah (i. 4. 87) is certainly not the poet Acharya Govardhana mentioned by 
Jayadeva, but a Sabdika who is cited by Ujjvaladatta, Sarvananda and Rayamukuta 
as the author of a Undédi-vritti. There is no ground for thinking that this 
Govardhana, as well as Kesava cited by Purushottama, belonged to Bengal. 


® The two references to Purushottamadeva are doubtful. On Amara 
ii, 6. 2%, Sarvananda says: purushottamadevena gurvinityasya durgate’sddhutvam 
uktam, but no gurvini form is discussed by Purushottama (see iv. 1. 44). Nor 
does it refer to Sarana’s Durghata-vritti. Apparently it is a reference to another 
Purushottama who was the author of a Durghata. Sarvananda’s other reference 
(on Amara ii. 7. 23) is to a Unadi commentary. The remaining citations appear 
to be from the lexicographer Purushottama. The Purushottama-tika (on Amara ii. 
8. 91) however may be a reference to the Bhasha-vritti, but Bh.-vritti iii. 1. 185 does 
not discuss the form in question. The explicit mention of Bhdshé-vritti itself in 
ii. 8. 16 is the only undoubted reference to Bh.-vritti v. i. 124, where the formation 
of dautya referred to is discussed. It is clear, therefore, that Sarvananda refers 
to more than one Purushottama. Saranadeva’s quotations from Purushottamadeva 
cannot be located in the Bhdasha-vritti. 

* As in IC. x. 262. 
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Buddhists; but there is also a tradition! that the lexicographer 
belonged to Kalinga. All the four lexical works of the author are 
quoted by Sarvananda and must, therefore, be earlier than 1159 A. pb. 
The Trikanda-sesha of Purushottama? is, as its name implies? a 
supplement in three parts (1050 verses) to the Amara-koéa, the pro- 
fessed object being to supply those words which Amara left out.‘ 
The Héravali, a smaller work of 278 verses, is in two parts, which 
deal respectively with synonymous and homonymous words not in 
common use. The Varna-desana,® in prose, treats of orthographical 
variations, giving a collection of differently spelt words, and mentions 
such cases of confusion as between ksh and kh, which, he says, is due 
to the similarity of the characters employed, among others, by the 
Gaudas (gaudddi-lipi-sidharandt). The Dviripa-koga" is a brief 
work of seventy-five verses, dealing with words which are spelt in 
two different ways.s These are useful compilations but in no way 
very remarkable works.® 


Kshirasvamin in the latter half of the 11th century quotes and 
criticises as erroneous a Gauda author more than fifteen times in his 
commentary on the Amara-koga, and also gives more than five 
further references where the word Gauda in the citation is used in 
the plural, apparently meaning a school rather than an individual. 
But unfortunately we know nothing of any early lexical writers of 


2 Introd. to ed. of Trikanda*®, mentioned below. 

2 VP. 1915. The author calls himself Purushottama (also in Haérévali), 
and not Purushottama-deva as in Bhdasha-vritti. 

2 The Amara-kosa being in three Kandas. It has nothing to do with the 
lexicon Trikanda of Bhaguri mentioned in Bhashd-vritts iv. 4. 118. 

* It gives, for instance, 37 more names of the Buddha than Amara’s 17, 
and mentions the Sravaka, the Pratyekabuddhas, and the Buddhist work 
Prajnadparamita. 

° Ed. in Abhidhdna-samgraha 1, Bombay 1889. 

* ms. in Eggeling, op. cit. m. 295, No. 1089/1475a. 

* Ed. in Abhidhdna-samgraha 1, Bombay 1889. mss. in Eggeling, op. cit. 
1m. 294, No. 1037; Aufrecht, Bod. Cat., No. 449-50 (anon.). 

® Other works ascribed are: the Ekakshara-kosa, which is a homonymous 
vocabulary of syllabic signs or monosyllables used as words (mss. in Eggeling, 
op. cit. 11. 296, No. 1042/1475a; Aufrecht, Bod. Cat. p. 189, Nos. 431-82) ; but 
the Bodleian ms. calls the author Purushottama-deva-sarman; Ushma-bheda 
(Mitra, Notices, v1. 281, No. 2170), which consists of three separate vocabularies 
on the three sibilants; Jakdra-bheda (Mitra, u. 311, No. 915), a vocabulary of 
words having j, as distinguished from y (also includes the three sibilants and the 
nasals n and 2) ; Sabda-bheda-prakaéa, on words differently spelt (Mitra, vi. 298, 
No. 2285; but see 1. 118, No. 223, where the work is assigned to Siva); it 
different from the Dvziriipa-koga. 

® On these works see, Th. Zachariae, Ind. Woerterbiicher, pp. 2f, 38f; 
Ramavatara Sarma, Introd. to Kalpadru-koéa (GOS. 1928), pp. xxi-xxiv. 
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Gauda to whom he might be referring. The only early lexicographer, 
whose Bengal origin admits of little doubt, comes after Kshirasvamin. 
This is Vandyaghatiya Sarvananda, son of Artihara,! and author 
of a commentary, entitled Tikd-sarvasva,? on Amara’s lexicon. The 
Vandyaghati is well known as the name of a place in Radha from 
which Vandya or Vandyaghatiya Brahmans take their name ;* but 
it is curious that Sarvananda’s name is missing in the list of Bengal 
genealogical writers, and that manuscripts of his commentary have 
mot as yet been found in Bengal,‘ but have been discovered in 
Southern India. Sarvananda himself gives a clue to his date’ when 
he says (on Amara i. 4. 21) that the Saka year 1081 and the Kali 
year 4260 had just passed at the moment he was writing; a state- 
ment which gives us the date 1159-60 a. p. He was aquainted with 
a commentary called Dasa-tikd (dasa-tika-vid) ;° and in his pains- 
taking work not only earlier commentaries but nearly two hundred 
works and authors are cited. It is in no way inferior to the 
commentary of Kshirasvamin, and is interesting for the number of 
Desi (mostly Bengali)’ words cited in it. That the work was not 
forgotten is shown by its citation by Brihaspati Rayamukuta, the 
next important Bengal commentator on the Amara-kosa, who wrote 
his Padachandrika in 1431 a.v. 

If Bengal’s contribution to the technical Sdstras, with the 
exception perhaps of ritualistic writings, had been poor and almost 
insignificant, it was more than made up by the respectable body of 
poetical literature it produced in this period, which excelled that of 
any other period in its history, and which contributed at least one 
remarkable poem of enduring fame and quality. The available 
references, though scanty, sufficiently indicate the literary taste and 
liberality of the later Sena kings, Vallalasena, Lakshmanasena and 


1 We need not take the explanation of Haraprasad Sastri (Note to Sesagiri 
Sastri’s Report, m) that Artihara denotes a person who has married a girl of 
superior status, and there is no reason to doubt that it was the actual name of 
his father (see S. K. De, JRAS. 1927, p. 472, note 3). Cf. infra, Ch. xv. 

2 Ed. 7SS. in four parts, 1914-17. 

* Raghunandana similarly calls himself Vandyaghatiya Hariharatmaja. 

‘ An Odiya ms. of the work is noticed by H. P. Sastri in Notices, 2nd Series, 
tv. No. 101, pp. 76-77. 

5 See the question discussed in JRAS. 1928, pp. 135-86, 900f. 

¢ The phrase daéga-ttka does not probably mean ten commentaries, but 
gives the name of a commentary on Amara, which is cited by this name by 
Lingabhatta, another commentator on Amara (see S. C. Vidyabhusan’s ed. of 
Subbiitichandra’s Kamadhenu-jika on Amara, Bibl. Ind. Calcutta 1912, p. ix). 

7 For a discussion of these words, see the two articles respectively of Jogesh 
Chandra Ray and Basanta Ranjan Ray in VSP. (as. 1836=-1929 av.), Pt. 2. The 
number of words is over 300. 
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KeSavasena. They were not only generous patrons of learning and 
themselves men of learning, but they were also poets and friends of 
poets. We have a poetical anthology, entitled Sadukti-karnémpita! 
and compiled in Bengal towards the end of the period, on the 20th 
Phalguna, Saka 1127 (—11th February, 1206 a. vp.) ,? which furnishes 
important material for the study of the poetical literature. 
Its compiler Sridharadasa was the son of Vatudasa, who is described 
as the chief feudatory (Mahasaimanta-chiidamani)? and _ close 
friend of Lakshmanasena. The work, bearing ample testimory 
to compiler’s taste and industry by its fine and varied collection, in 
five parts, of 2370 verses of 485 authors,‘ gives us some excellent 
detached stanzas of poets, who are otherwise unknown and some of 
whom probably belonged to Bengal.® It is difficult, however, to 
single out, from mere names of the authors or subject-matter of the 
verses, the poets who actually belonged to Bengal, but there are some 
who are known to us from other sources.6 Among these may be 


* The work is also called Sakti-karnimrita in some mss. Only two fasc. of 
- the work containing 184 pages, ed. Ramavatara Sarma, was published in Bibl. Ind. 
(till 1921) ; but the complete work was edited by the same, and printed with 
introd. and additional readings by Haradatta Sarma, Lahore 1933. The edition 
professes to utilise but gives no account of two mss. including the one (imperfectly 
collated) existing in the Serampore College Library; but since two very important 
mss. of the work, viz. those in the ASB. and Calcutta Sanskrit College Library 
do not appear to have been utilised, its value is considerably impaired; and the 
method of editing is hardly critical. The work itself was noticed by Aufrecht in 
ZDMG. xxxvi. 361f, 509f; by Pischel in his Hofdichter des Laksmanasena, 
Goettingen 1893; and by Monomohan Chakravarti in JASB. 1906, pp. 174-176. 

* Cf. supra p. 232. 

* Whose high praise is recorded in five verses (v. 76. 1-5) respectively of 
five contemporary poets, Mathu, Safichadhara, Vetala, U mapatidhara and Kaviraja- 
Vyasa. The colophon speaks of Sridharadasa as Mahamandalika. 

* The five parts, called Pravahas, are entitled respectively Deva, Sringara, 
Chatu, Apadega and Uchchavacha, and contain 95, 179. 54, 72 and 76 sections 
(called Vichis). As each Vichi is arranged to contain symmetrically five verses, 
the total number of verses should have been 2880, but as several verses appear 
to be lost, the actual number in the printed text is 2870. 

° The compiler of the anthology, however, did not confine himself to Bengal 
nor even to his own time, but selected his materials widely from old and new, 
known and unknown sources. His Vaishnavite leanings made him give a large 
number of verses on Krishna, some of which have been freely utilised by Ripa 
Gosvamin in his Padydvali. 

* As the Sanskrit anthologies will be cited several times hereafter, the 
following abbreviations will be employed: Skm.=Sadukti-karnaémrita, 
Ramavatara Sarma Lahore 1988; Sp.—Sarigadhara-paddhati, ed. P. Peterson, 
Bombay 1888; Sbhv.r=Subhdshitavali of Vallabha-deva, ed. P. Peterson, 
Bombay 1886; Pdv.=Padydvali, ed. S. K. De, Dacca 1984; Sml.=Siuktimuktivali 
of Jahlana, ed. Ember Krishnamacharya, GOS. 1988; Kvs.—Kavindra-vackana- 
samuchchaya, ed. F. W. Thomas, Bibl. Ind. 1912. 
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mentioned the royal poets, Vallalasena (one verse),1 Lakshmana- 
sena (11 verses)* and Kegavasena (six verses),? as well as Dhoyi, 
Uméapatidhara, Govardhana, Sarana and Jayadeva. . 
There is in this anthology a self-laudatory verse of Dhoyi 
(v. 29. 2)* which extols, not undesérvedly, Lakshmanasena as the 
Vikramaditya of Bengal. A traditional verse® speaks of five, 
if not nine, gems of his court, and they are enumerated as Govar- 
dhana, Sarana, Jayadeva, Umapati and Kaviraja® Of this Kaviraja, 
which is obviously a title’ borne by many a poet, we know nothing. 
He cannot be identified with the well known Kaviraja, author of the 
Raghava-pandaviya, whose patron was Kamadeva of the Kadamba 
dynasty (i. 13).8 It has been suggested with greater probability 
that the Kaviraja refers to Dhoyi,® who is described by Jayadeva 
as Kavi-kshmapati!® and who styles himself similarly in his own 
Pavana-dita" (verses 101, 103). Jayadeva describes him also as 
Srutidhara, an epithet over the interpretation of which as an intended 
compliment there has been much diversity of opinion.12. The Pavana- 


* Skm. rw. 6. 8=Sp No. 768. 

3 A verse of Lakshmanasena is given also in Sp. No. 923. 

* A Madhava is quoted six times in the printed text, but no Madhavasena, 
as Aufrecht, ZDMG. xxxvi. 540-41 found in his ms. M. Chakravarti, op. cit. 
p. 172 gives only one verse (Skm. rv. 48, 8) as quoted from Madhavasena on the 
authority of his three mss. (Madhava in the printed text). -From Halayudha 
three verses are quoted in Skm.; but as one of these (1. 68. 4) occurs in the much 
earlier anthology Kvs. No. 48 (Malayudhasya), it is doubtful if the contemporary 
Halayudha is meant. 

* The first half of this verse agrees with the first half of Pavana-dita 101, 
but the last half is given differently. Sridhara certainly knew this poem for he 
quotes verse 104—Skm. v. 61. 5. 

* It runs thus (Sbhv., introd. p. 38; Pischel, op. cit. p. 5) : Govardhanas cha 
Sarano Jayadeva Umipatih/ Kavirdjas cha ratnani samitau Lakshmanasya cha//, a 
most pedestrian couplet, which however probably preserves an old tradition. 

6 This is confirmed by Kumbha (14th century) in his comment on Jayadeva 
1. 4, but Kumbha mentiones six, adding Dhoyi and substituting Srutidhara for 
Kaviraja. 

7 A much coveted title if we are to believe RajaSekhara, 

§ This poet, whose real name was perhaps Madhava Bhatta, would be 
almost contemporaneous. See Pischel, op. cit. p. 37. 

® The name is given also as Dhoi, Dhoyika or Dhuyi. 

10 Which is equivalent to Kaviraja as explained by all scholiast (see Pischel, 
op. cit. pp. 38-84). 

11 Kavi-kshmabhritam chakravarti. The colophon describes him as Dhoyji- 
kavirdgja. Cf. Skm. v. 29. 2. 

18 Visrutah srutidharo Dhoyi kavt-kshmaé-patih. Kumbha in his commentary 
on the Gita-govinda is inclined to find a reference to a scholar named Srutidhara; 
but most other scholiasts agree that it is an epithet of Dhoyi. They explain the 
word as “one who can remember what he hears once.” 1.e. a person of strong memory, 
which may imply that Jayadeva means by this phrase to convey Dhoyi’s power 


co 
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dita,’ as its name implies, is one of the earliest Diita-kavyas written 
in imitation of Kalidasa’s famous poem, and consists of 104 stanzas 
in the Mandakrantaé metre. The poem is remarkable for its taking 
up, without its being a Charita, an historical personage for its hero, 
and furnishes interesting historical and geographical information. 
With the object of eulogising his patron the poet makes Kuvalaya- 
vati, a Gandharva maiden of the Malaya hills, fall in love with 
Lakshmanasena, king of Gauda, during the latter’s alleged career of 
conquest in the South; and the elegant, if somewhat conventional, 
poem describes with considerable poetic talent the route to be 
followed by the north-easterly spring wind in carrying the message 
of the love-sick heroine to the royal hero. Dhoyi refers to several 
other unnamed works composed by himself. This is rendered likely 
by the fact that more than twenty verses, not traceable in the poem, 
are ascribed to him in the anthologies.? 

To the other court-poets of Lakshmanasena also we have a 
reference by Jayadeva in the opening verse (i. 4) of his Gita-govinda 
mentioned above. We are told that Umapatidhara could make the 
words sprout (vdchah pallavayati)2 The Sadukti-karnamrita, 
which quotes about ninety verses of Umdpatidhara, as well as of 


of memory and imitativeness, and consequent want of originality as evinced by. his 
Pavana-dita. But Pischel rightly observes, as against Lassen (ed. Gita-govinda, 
Bonn 1836, p. 73) that this and other phrases of Jayadeva in this verse are not 
meant as a disparagement of his estimable contemporaries, but to indicate their 
particular literary quality. The variant reading is Srutadhara. Might not the 
phrase mean “ well versed in the Veda”? (See Wilson, Sansk.-Eng. Dict., Calcutta 
1852, s. v.). A poet Srutadhara, however, is quoted in Sp. Nos. 1144, 3910, in Sbhv. 
Nos. 625, 931, 1680, and Sml., $2. 10, p. 105; but these verses do not occur in the 
Pavana-dita. 

* The poem was first brought to notice by H. P. Sastri (in Notices, 
and Series, 1. Pt. 2, pp. 291-22, No. 225), who gave an abstract of its contents in 
Proce. ASB. July 1898. It was edited from a single ms. by Manomohan Chakra- 
varti in JASB. 1905, pp. 58-71: re-edited by Chintaharan Chakravarti in SPS., 
No. 18, Calcutta 1996. 

* Besides 20 in Skm., we have two in Sml. (mentioned as Goyidhoyi- 
kaviraja) ; but one of these verses (p. 246; nija-nayana-pratibimbair—Sahsya- 
darpana ad vit. 15, anon.) is assigned to Dharanidhara in Kvs. 153 and Skm. 
(um. 70. 2.), and one in Sp. No. 1161 (=Skm. w. 2. 2, Umapatidharasya) . 

* The interpretation of the phrase has been fully discussed by Pischel, 
op. eit. pp. 14-17. It has been variously taken to imply verbosity, love of 
recondite words, floridity, bombast, superficiality, as well as mastery of lexicography. 
In this connexion Pischel examines the Deopara inscription composed by Umapati- 
dhara hes aii that the poet’s mastery over verbal expression is manifest 
even in this short composition of 86 verses. i 
be ce ak pos’ rses. On this poet see also Aufrecht, 
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one Umapati (i. 11. 3; iii. 17. 4; v. 29. 1, 61. 3, 3, 73. 8),} mentions 
under the latter name (v. 29. 1) a poem, Chandra-chiida-charita, 
composed under a prince named Chanakyachandra, who is otherwise 
unknown but who is conjectured by Pischel to have been a vassal of 
Lakshmanasena. Some of these anthology verses are remarkable, 
but they are of unequal merit. The name of Umiapatidhara occurs 
also as that of the author of the Prasasti in the Deopara inscription? 
of Vijayasena, father of Vallalasena. Beginning with an invocation 
to Siva, it commemorates the erection by the king of the temple of 
Pradyumnegvara, who is described as a combination of Siva and 
Vishnu, and records the genealogy and career of the king in thirty- 
six verses composed in a variety of classical metres. Four of these 
verses (Nos. 7, 23, 24, 30) occur in the Sadukti? (nr. 49, 4; mi. 17. 5; 
mi. 5. 5; mt. 17. 4) with Umapatidhara’s name; while one verse 
ascribed to Umapatidhara in the anthology (1. 72. 4) is found in 
the Madhainagar copper-plate? of Lakshmanasena (v. 2), the 
authorship of which, on this ground, has sometimes been credited to 
him. The Deopara inscription informs us that Umapatidhara lived 
during the reign of Vijayasena of the Sena dynasty (sendnvaya) and 
refers to the author’s “ understandirfg purified by the study of words 
and their meanings”. If any reliance can be placed on the tradition 
recorded by Merutunga in his Prabandha-chintémeni* that Uma- 
patidhara was a minister of Lakshmanasena, then he lived in the 
successive reigns of Vijayasena, his son and his grandson.® 


1 The two names often occur side by side under verses consecutively 
quoted in Skm.; this would probably imply that a distinction was meant. The 
four verses of Umapatidhara in Pdv. (Nos. 148, 259, 871, $72) occur under the 
same name in Skm. Sp. gives two verses (Nos. 755, 3490), but the first of these 
occurs in Skm. (rv. 5. 4) with the name Ramadisa. Sp. No. 1161 ascribed to 
Dhoyi is credited, probably more correctly, to Umapatidhara in Skm. (1v. 2. 2). 
Sml. has fifteen verses, of which one (tendkhani, p. 375) is assigned to Umapasti- 
dhara (v. 18. 2) and four others (pp. 121, 89, $46, 150) are ascribed respectively to 
Saila-sarvajfia (rv. 2. $), Acharya Gopika (rv. 89. 2), Dhanafijaya (iii. 48. $) and 
Dhoyika (nm. 187. 8) in Skm. Three verses of Umapatidhara in Skm. (iii. 20. 4: 
m. 26. 4; v. 18. 3) refer to Pragjyotisha, Kaéi-janapada and Mlechha-narendra in 
connexion with an unknown king. Cf. supra, p. 219, fn. 3. 

3 EI. 1. 305-15; re-edited, IB. 48. 

> IB. 109. 

4 Ed. Ramchandra Dinanath, Bombay 1888, p. 289; see Tawney’s transla- 
tion, Bibl. Ind., Calcutta 1901, pp. 181 f. 

5 An anonymous commentary on the Gita-govinda (cited by Lassen op. cit. 
p. 72 and Pischel, op. cit. p. 17) not only makes Umépatidhara a member 
(Samajika) of Lakshmanasena’s court but also a Vaidya by caste! Our author 
is certainly to be distinguished from the much later Umapati Upadhyaya, author 
of Périjata-harena-nataka (ed. Grierson in JBORS. m. 20-98), who flourished under 
Hindupati Harihara Deva (of Mithila) reigning “after the Yavana rule”; this 
Maithila poet appears to be familiar with Jayadeva’s poem. 
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The high tribute paid by Jayadeva to Acharya Govardhana that 
he had no rival in the composition of faultless erotic verse! enables 
us to identify him with Govardhanacharya, author of Aryd-sapta- 
$att,? a punning verse (No. 39) of which refers to an illustrious king 
of the Sena dynasty (sena-kula-tilaka-bhipati). In verse 38 the 
poet speaks of his learned father Nilambara who appears to have 
composed a work on Dharma-Sastra, while in one of the concluding 
verses he mentions his brothers and pupils, Udayana® and Bala- 
bhadra,* who helped him in revising and publishing his poem. The 
honorific Acharya, mentioned by Jayadeva as well as by the poem 
itself (verses 51, 702), perhaps indicates his high rank as a scholar 
and poet. The poem, as its name indicates, is a collection of a little 
over 700 detached verses® in the Arya metre, alphabetically arranged 
m sections, most of which have a predominantly erotic theme. In 
followmg the tradition of the love-poem in the stanza-form, in which 
the aim is to depict, within the restricted scope of a self-standing and 
daintily finished verse, some definite erotic situation or a definite 
phase of the emotion, Govardhana has obviously taken (verse 52) 
the Prakrit Sattasai of Hala as his model ;* but he was at the same 
time attempting to achieve a task of no small difficulty. Such 
miniature painting involves the perfect expression of a pregnant idea 
or intense emotion by means of a few precise and elegant touches. 
In this Govardhana has, no doubt, attained a measure of success, but 
very often his verses, moving haltingly in the somewhat unsuitable 
medium of the Arya metre, are more clever than poetical, and lack 
the inimitable flavour, wit and heartiness of Hala’s miniature word- 
pictures. It achieved, however, the distinction of having inspired 


* As against Jayadeva’s reference to the Sringa@rottara-sat-prameya-rachana 
of Acharya Govardhana, we have verse 47 of the Arya-saptasati, where Govardhans 
praises compositions which are sotkarsha-sringara. 

* Ed. Kavyamala 1, Bombay 1886 (reprinted 1895), with Vyangydarthe- 
dipana commentary of Ananta-pandita; also ed. Somanath Sarma, Dacca Sarmvat 1921 
(text only, in Bengali characters). Aufrecht mentions four other commentaries. 
Our references are to the Bombay ed. 

* M. Chakravarti believes (JASB. 1906, p. 159) that this Udayana may 
be identical with the Udayana-kavi who composed the Pragasti of the Meghesvara 
temple at Bhuvanegvara in Orissa (EI. vi. 202) . 

* Under the name Balabhadra, Skm. quotes four verses (1. 15. 1; 0. 28. 13 
Iv. 19. 5; rv. 50. 8). 

* The Dacca edition gives a total of 731 consecutively numbered verses; 
but the Bombay edition and M. Chakravarti loc. cit. agree that there are 54 
introductory stanzas, 696 stanzas in the main body of the text and 6 concluding 
stanzas, giving a total of 756 verses. 

_ © The imitation of the Prakrit model is carried to the extent not only of 
using the moric Arya metre, but also of calling the sections Vrajyas. It is 
interesting that the last Vrajya is called Ksha-bdra Vrajya ! 


x1.] Sarana 367 ¢ 


the Hindi Setsat of Vihbarilal which holds a high rank in Hindi 
poetry. 

Jayadeva also refers to another poetical contemporary, named 
Sarana, who, in his opinion, was praiseworthy in quick and difficult 
composition.? On this testimony of reconditeness, an attempt has 
been made to identify him with the grammarian Saranadeva, author 
of the Durghata-vritti? a work in which difficult usages of doubtful 
grammatical accuracy, culled from classical authors, are justified with 
nicety. There is no chronological difficulty, as the Durghata-vritts 
is expressly dated in Saka 1095 (1173 a. pv.) ; and the fact that its 
author, according to the Namaskriya verses, was probably a 
Buddhist, need not seriously affect the question. But there is no 
evidence to justify the identification, which is only a conjecture. A 
verse of Saranadeva quoted in the Sadukti® (m1. 54. 5) tells us that 
he flourished under some illustrious king of the Sena dynasty (sena- 
vamésa-tilaka) ; and another verse (m1. 15. 4) of his, deprecating the 
neighbouring kings of Kalinga, Chedi, Kamaripa and_ the 
Mlechchhas, makes a reference to Gauda-Lakshmi. But the antho- 
logy quotes not only Saranadeva four times (1. 69. 5; m. 135. 2 and 
the two references given above), but also Sarana (extensively, fifteen 
times), Saranadatta (mr. 2. 5) and Chirantana-Sarana (rv. 1. 2). 
There is nothing very recondite in the verses quoted, and it is difficult 
to say if all the authors are identical.* 

But the greatest among these poets is undoubtedly Jayadeva 
himself. The fame of his Gita-govinda® has never been confined 


2 It is noteworthy that none of the stanzas of Aryd-saptasati is quoted in 
Skm. A poet Govardhana is quoted six times, but these verses cannot be traced 
in the poem. The Sp. (No. 466) and Sml. (p. 304) quote one verse each of 
Govardhanacharya in Arya, both of which are found in the poem; but another 
verse credited to Govardhana in Sp. (No. $400) is not traceable in either edition. 
Three verses of Govardhanacharya quoted in Pdv. occur in the poem, but the 
fourth verse (No. $74) similarly cited is untraceable and is given anonymously in 
Skm. (1. 58. 4). 

* Saranah dlighyo duriha-drute (v. 1. °druteh, °adbute). For interpreta- 
tion see Pischel, op. cit. pp. 24-29. S. C. Chakravarti (introd. to Bhashé-vpitti, 
p. 7) explains: “Sarana is praiseworthy in dealing with (liquefying) the stiff”! 

> TSS. No. 6, 1909. 

* The two verses assigned to Sarana in Pdv. (Nos. 369, $70) occur under- 
the same name in Skm. (1. 61. 2, 5). Only these two Bengal anthologies quote 
Sarana. 

* Very often printed in India, The earliest edition is by Lassen, Bonn 1836. 
Other editions: With the Rastka~priya of Kumbha and the Rasa-maajari of 
Sankara-misra, NSP. Bombay 1917, 1928; with the Balabodhini of Chaitanyadisa 
(first printed, Calcutta 1881), ed. Harekrishna Mukherji (in Bengali 
characters), Calcutta 1929. For an account of the commentaries, see Lassen, 
Prolegomena to the work cited and Pischel, op. cit. The work has been translated 
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within the limits of Bengal. It has claimed more than forty 
commentators from different provinces and more than a dozen 
imitations ;} it has been cited extensively in the anthologies ;? and 
it has been regarded not only as a great poem but also as a great 
religious work of mediaeval Vaishnavism. It is no wonder, therefore, 
that the work should be claimed also by Mithila and Orissa. Of 
the author himself, however, our information is scanty, although we 
have a large number of legends,‘ which are matters of pious belief 
rather than positive historical facts. In a verse occurring in the 
work itself (x1. 11), which however is not commented upon by 
Kumbha? in the middle of the 15th century, we are informed that 
he was the son of Bhojadeva and Ramédevi (variants Radha°, 
Vama°). The name of his wife was probably Padmavati,® and his 
home was Kendubilva (1. 10),7 which has been identified with 


into English by Sir William Jones (Collected Works, London 1807) and Edwin 
Arnold (The Indian Song of Songs, London 1875, free verse-rendering) ; into 
German by F. Riickert in ZKM. 1 (1837), pp. 129-173 (Berlin: Karl Schnabel 1920) 
and into French by G. Courtillier, Paris 1904. 

1 Some of which take for their theme Rama-Sité and Hara-Gauri. 

* Besides $1 verses quoted in Skm., of which only two (1. 59. 4; 1. 37, 4) are 
traceable in the poem, we have 24 quotations in the Sp. and 4 in Sbhv. The Sm. 
assigns nine verses to Jayadeva, six of which occur in the Prasanna-raghava of his 
namesake, Jayadeva, who describes himself as the son of Sumitra and Mahadeva of 
the Kaundinya-gotra, but with whom he is often confounded. One of the Sml. verses 
(p. 314) of Jayadeva occurs in the Mahanataka (iv. 22) ! 

* The question is discussed by M. Chakravarti in JASB. 1906, pp. 163-65. 

* The Hindi Bhakta-mal of Nabhidasa (edited and rewritten by Narayana- 
dasa in the middle of the 17th century), as well as the Sanskrit Bhakta-mala by 
Chandradatta based on it, records some of these legends. See Pischel, op. cit. 
pp. 19, 28, and Gierson, Vernacular Lit. of India (Calcutta 1889), Sec. 51. These 
legends, however, show in what light Jayadeva was glorified in the eyes of the 
later Vaishnava devotee. 

* But it is accepted by other commentators and is found in Biihler’s 
Kashmir ms. (Kashmir Report, p. 64), as well as in the Nepal ms. dated 1494 
(JASB. 1906, p. 166). 

* The implied personal reference to Padmavati in i. 2 is disputed expressly 

by Kumbha, who would interpret the word padmaévati as the goddess Lakshmi. 
In x. 8 we have: padmdvati-ramana-jayadeva-kavi’, but there is a variant reading: 
jayati jayadeva-kavi°, which omits this word; while the third reference in x1. 8 
is interpreted by Kumbha also in the same way. But Chaitanyadasa, Sankara- 
migra and other commentators take these passages as implying a reference to the 
proper name of Jayadeva’s wife. The legend that Padmiavati was a dancing gitl, 
and Jayadeva supplied the musical accompaniment to her dancing, is said to be 
implied by means of punning in Jayadeva’s self-description as padmdavati-charana- 
chérana-chakravartin in 1. 2. 
* The name is given variously as Kindu°, Tindu®, or Sindhu®. Kumbha takes 
it as the name of the village where the poet resided or as his Sasana ; Chaitanyadasa 
believes it to be the name of his Grima and family (Kula) ; Sankara thinks it 
be the Vritti-grima of Jayadeva’s family. 
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Kenduli on the bank of the river Ajaya in the district of Birbhum, 
where an annual fair is still held in his memory on the last day of 
Magha. The various songs in the poem indicate that the poet had 
also a knowledge of music. Jayadeva himself does not give any 
independent clue to his date; but the traditional accounts! agree 
in placing him in the court of king Lakshmanasena ; and apart from 
the poet’s own references to Dhoyi and Acharya Govardhana, which 
point to the period of Sena rule, a verse from the Gita-govinda (1. 16) 
is said to occur in an inscription dated 1292 a.p.,? while two verses 
(1. 59. 4 and 1. 37. 4) given by Sadukti° as Jayadeva’s are found in 
the poem (xr. 11 and vr. 11). 

The Gita-govinda, with its erotic emotionalism, has been claimed 
by the Chaitanya sect as one of its sources of religious inspiration ; 
and Bengal Vaishnavism would regard the work not so much as a 
poetical composition of great beauty as an authoritative religious 
text, illustrating the refined subtleties of its theology and Rasa-sastra. 
The theme as well as inspiration of Jayadeva’s poem, like those of 
the Maithili Radha-Krishna songs of Vidyapati,> would doubtless 
lend themselves to such interpretation, but the attitude has some- 
what seriously affected the proper appreciation of Jayadeva’s work. 
It should not be forgotten that Jayadeva flourished at least three 
centuries before the promulgation of the Rasa-sastra of Ripa 
Gosvamin ; and the Krishnaism, which emerges in a finished literary 
form in his poem, as in the Maithili songs of Vidydpati, should not 
be equalised with that presented by the dogmas and doctrines of 
later scholastic theologians. As a poet of undoubted gifts, it 


* For references see Pischel, op. cit. pp. 5-6. 

2 See JASB. 1906, pp. 168-69. This is the stone-inscriplion (facsimile 
published by M. R. Majumdar, Journ. University of Bombay, v1. part 6,125), dated 
Sarhvat 1348 (1292 a.p.), of the time of Sarngadeva Vaghelaé of Gujarat, which 
reproduces the DaSavatara-stuti verse (Gita-govinda 1. 16: vedan uddharate) as 
a benedictory stanza. Two poems, ascribed to Jayadeva, in praise of Hari-Govinda, 
are preserved in the Sikh Adi-Granth, but in their present form they are in Western 
Apabhrarhsa. 

* As his works testify, Vidyapati, also a court-poet, was undoubtedly a 
Smarta Pajichopasaka, but the followers of Chaitanya have attempted to transform 
him also into a Vaishnava devotee. The question has been discussed by H. P. 
Sastri in his edition of Vidyapati’s Kirtitlatd. 

“ For a discussion of this question, as well as on the sources of Jayadeva’s 
poem, cf. S. K. De, PreCaitanya Vaisnavism im Bengal (Festschrift M. Winternita, 
pp. 196 f) and in Early History of the Vaisnava Faith and Movement in Bengal, 
pp. 7-10. There are parallelisms between the treatment by Jayadeva, on the one 
hand, and the Brahma-vaivarta~puréna on the other, of the Radha-Krishna legend 
and its erotico-religious possibilities in a vivid background of sensuous charm; but 
there is no conclusive proof of Jayadeva’s indebtedness to the Purana. Nor is it 
probable that the source of Jayadeva’s inspiration was the Krishna-Gopi legend of 
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could not have been his concern to compose a religious treatise 
according to any particular Vaishnava dogmatics ;? he claims merit 
as a poet, and his religious inspiration should not be allowed to 
obscure this proper claim. If he selected the love-story of Radha 
and Krishna, fascinating to mediaeval India, the divine love that he 
depicts is considerably humanised in an atmosphere of passionate 
poetic appeal. 


There cannot be any doubt that the Gita-govinda, both in its 
emotional and literary aspects, occupies a distinctive place in the 
history of Sanskrit poetry. Jayadeva emphasises the praise and 
worship of Krishna and claims religious merit, but he prides himself 
upon the elegance, clarity and music of his diction, as well as upon 
the felicity and richness of his sentiments. The claims are in no 
way extravagant. Even if there is nothing new in it, the theme 
must have been a living reality to the poet as well as to his audience. 
But the literary form in which this theme is presented is extremely 
original. The work calls itself a Kavya and conforms to the formal 
division into cantos, but in reality it goes much beyond the stereo- 
typed Kavya prescribed by the rhetoricians; and modern critics 
have found in it a lyric drama (Lassen), a pastoral (Jones), an 
opera (Lévi), a melodrama (Pischel) and a refined Yatra (von 
Schroeder). As a creative work of art it has a form of its own, but 
it defies conventional classification. Though cast in a semi-dramatic 
mould, the spirit is entirely lyrical ; though modelled perhaps on the 
prototype of the popular Krishna-yatra in its choral and melodrama- 
tic peculiarities, it is yet far removed from the old Yatra by its want 
of improvisation and mimetic qualities ; though imbued with religious 
feeling, the attitude is yet eminently secular; though intended and 
still used for popular festival where simplicity and directness count, 
it yet possesses all the distinctive characteristics of a deliberate work 
of art. Except the introductory descriptive and narrative verses 
composed in the orthodox metres of classical poetry, we have inter- 
locutions consisting of melodious Padavalis, which are meant to be 


the Srimad-bhagavata, which avoids all direct mention of Radha and describes the 
autumnal, and not the vernal (as in Jayadeva), Rasa-lila. There must have been 
other wide-spread tendencies of a similar kind from which Jayadeva, like Vidyapati 
of later times, derived his inspiration. Even in Chaitanya’s time, when Srimad- 
bhagavata emotionalism was fully established (the work being the almost exclusive 
acripture of the Chaitanya sect), we have evidence of other currents of Vaishnava 
devotionalism. 

* That Jayadeva had no sectarian purpose is also shown by the fact that 
the Sahajiya sect also regards him as its Adi-guru and one of its nine Rasikes. 


The Vallabhachari sect also recognises the Gita-govinda, in direct imitation of ~ - 
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sung but to which moric metres are skilfully suited; while the use 
of the refrain with these songs not only intensifies their haunting 
melody but also combines the detached stanzas into a perfect whole. 
We have thus narration, description and speech finely interwoven 
with recitation and song, a combination which creates a type un- 
known in Sanskrit. Again, the erotic mysticism, which expresses 
fervent religious Jongings in the intimate language and imagery of 
earthly passion, and of which Jayadeva’s work is one of the earliest 
and best literary examples,’ supplies the picturesque and emotional 
inflatus, in a novel yet familiar form, by transforming the mighty 
sex-impulse into an ecstatic devotional sentiment. All the conven- 
tions and the traditions of Sanskrit love-poetry have been skilfully 
utilised, and the whole effect is heightened by blending it harmoni- 
ously with the surrounding beauty of nature. All this, again, is 
enveloped in a fine excess of pictorial richness, verbal harmony and 
lyrical splendour, of which it is difficult to find a parallel. Jayadeva 
makes a wonderful use indeed of the sheer beauty of words and their 
inherent melody, of which Sanskrit is so capable ; and like all artistic 
masterpieces, his work becomes almost untranslatable. No doubt, 
in all this there is deliberate workmanship, but al] effort is successfully 
concealed in an effective simplicity and clarity, in a series of passion- 
ate and extremely musical word-pictures. 

In its novelty and completeness of effect, Jayadeva’s work, 
therefore, is unique in Sanskrit, and can be regarded as almost 
creating a new literary genre. It does not strictly follow the 
Sanskrit tradition, but bears closer resemblance to the spirit and 
style of Apabhrarnga or vernacular poetry. The musical Padavalis, 
which form the staple of the poem, are indeed composed in Sanskrit 
but really conform to the vernacular manner of expression and 
employ rhymed and melodious moric metres which are hardly akin 
to older Sanskrit metres.2 The verses are not isolated, but rhyme 
and refrain wind them up into compact stanzas, which, again, is a 
well known characteristic of vernacular song and lyric. The very 
term Padavali, which became so familiar in later Bengali song, is 
not found in this sense in Sanskrit, but is obviously taken from 
popular poetry. A consideration of these peculiarities makes Pischel 


1 With the notable exception of the Krizhna-karndmrita of Lilaguka, of which, 
however, no influence is traceable in Jayadeva’s poem. See Krishna-karnamrita, 
ed. 8. K. De, Introd., pp. xxvi-xxvii. 

2 On the use of rhyme in Sanskrit and Apabhrathéa poetry, see Keith-Lit., 
197-98. The rhyme in Sanskrit is not Antya-yamaka, as Keith seems to think, 
but Antyanuprisa (see Sdhitya-darpana, x. 6); but its regular use, like that of 
refrain, chiefly in religious poems and Stotras, is late, and is probably due to the 
influence of Apabhraméa poetry. 
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suggest! that Jayadeva’s poem goes back to an Apabhrarnsa original ; 
but, apart from the fact that no such tradition exists, literary and 
historical considerations will entirely rule out the theory. It should 
not be forgotten that the Gita-govinda was composed in an epoch 
when the classical Sanskrit literature was already on the decline, and 
when it was possible for such apparently irregular types to come 
into existence, presumably through the choral and melodramatic 
tendencies of vernacular literature, which was by this time gradually 
coming into prominence. It is conceivable that popular festive 
performances, like the religious Yatra, with their mythological theme, 
quasi-dramatic presentation and preference for song and melodrama, 
must have reacted upon the stereotyped Sanskrit literature and 
influenced its spirit and form to such an extent as to produce irregular 
and apparently nondescript types, which approximated more dis- 
tinctly to the vernacular tradition, but which, being meant for a more 
cultivated audience, possessed a highly stylised form. Jayadeva’s 
Gita-govinda appears to be a remarkable example of such a type, 
indicating, as it does, an attempt to renew and remodel older forms 
of composition by absorbing the newer characteristics of vernacular 
language and literature. That this was not an isolated attempt but 
an expression of a widespread literary tendency is indicated by the 
existence of a small but significant body of literature which exhibits 
similar peculiarities? In these cases, the vernacular literature, 
developing side by side, reacted upon Sanskrit, as it was often 
reacted upon by Sanskrit; and the question of re-translation does 
not arise. It should also be noted that although the Padavalis 
follow the spirit and manner of vernacular songs, yet they accept 
the literary tradition of Sanskrit in their highly ornamental and 
stylistic mode of expression. The profusion of verbal figures, like 
chiming and alliteration, which are not adventitious but form an 


* Op. cit. p. 27; repeated in Chatterji-Lang. 125-26. The fact that 
none of the Padavalis is quoted in the Sanskrit anthologies proves nothing; 
it only shows that the anthology-makers did not think that these songs strictly 
followed the Sanskrit tradition. 

* The editor of the Gopédla-keli-chandrikd (of Ramakrishna of Gujarat, ed. 
Caland), which contains Padavalis of the same kind, rightly draws attention to its 
quasi-dramatic and choral peculiarities, and touches upon its similarity to the 
Swang of North-western India, as well as to the Yatra. The Périjata-harane 
(ed. Grierson in JBORS. m1. 20-98) of Umapati Upadhyaya, who probably preceded 
Vidyapati, is written in Sanskrit but contains Maithili songs, which are not 
translated into Sanskrit. The Mahandtaka is another example of a so-called drama, 
which was undoubtedly influenced in form and spirit by popular literature; see 
S. K. De, Problem of the Mahdnétaka (IHQ. 1981, pp. 553, 568-69), where this 
question is discussed. 
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integral part of its literary expression, is hardly possible in Prakrit 
or Apabhramnsa which involves diphthongisation, compensatory 
lengthening or epenthetic intrusion of vowels, as well as elision 
of intervocalic consonants. It is scarcely believable that these 
verbal figures did not exist in the original but were added or 
re-composed in the presumed Sanskrit version. It is difficult, there- 
fore, to admit that the Gita-govinda was prepared in this factitious 
manner; and the theory of translation becomes unbelievable when 
one considers that Jayadeva’s achievement lies more in the direction 
of its verbally finished form, which is inseparable from its poetic 
expression. 


CHAPTER XII 


RISE OF VERNACULAR LITERATURE 


1. ORIGIN 


AntTuRoPoLocy tells us that the people of Bengal are composed 
of diverse racial elements—North Indian (‘Aryan’) Longheads, 
‘Alpine’ Shortheads, Dravido-Munda Longheads, and Mongolian 
Shortheads. The presence of a Negroid element (like the one found 
in some coastlands of India, and in South India) has been traced 
among the Nagas in the hills of Assam, but not so far in the 
Bengali people. There is a great deal of speculation about the 
languages spoken by these races, particularly by the Alpine Short- 
heads. Without connecting language with race, we find speeches 
of the following families spoken within Bengal from very ancient 
times: the Austric (Mon-Khmer and Kol), the Dravidian, the 
Sino-Tibetan or Tibeto-Chinese, and lastly the Indo-European 
(Aryan). If a Negroid people ever existed at all in Bengal (which 
is not unlikely), then there must have been current in very 
ancient times a special language among this people, which was 
possibly related to Andamanese. But in all likelihood this Negroid 
speech became extinct with the problematic Negroid inhabitants of 
Bengal, although we may assume that a few vocables may have 
survived in Austric and its successors in Bengal. 

Speakers of Austric—we do not know to what race or races 
they belonged anthropologically—are believed by some to have first 
entered Bengal through Assam from Northern Indo-China, their 
area of characterization; and it would seem that their dialects 
agreed with the Mon-Khmer group of Austric rather than with the 
Kol (Munda) group. The latter may have been a differentiation 
of the original Austric in Central India or Upper Gangetic India? 


* See Indo-Aryan and Hindi by S. K. Chatterji, Ahmedabad 1942, pp. $2-84. 

* It should be mentioned in passing that the Hungarian scholar Hevesy Vilmos 
(Wilhelm von Hevesy, Guillaume de Hevesy) has tried to establish that the Kols 
(Mundas) were distinct from the Mon-Khmers, linguistically as well as racially. 
According to him, the Kol speech is related to the Finno-Ugrian family, and does not 
belong to the Austric. A prehistoric migration of Finno-Ugrians is thus postulated as — 
furnishing one of the racial and cultural elements in India. According to this view, 
the Kols would be the result of a fusion of Finno-Ugrians with earlier peoples living 
in India—the Austric or Austro-Asiatic Mon-Khmers and the primitive Negroids. 
This view has not yet received wide or general acceptance. For a résumé of Hevesy’s 
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The Austrics were succeeded by the Dravidian-speakers, who 
would appear to have grouped themselves in the west of Bengal, 
and also to have penetrated into the heart of Bengal; but we know 
nothing of even the main lines of their settlement (much less the 
details) except what vague hints we can wring from the toponomy 
of Bengal, itself an obscure subject for lack of authentic old records. 
Western India, the Deccan and South India received the greatest 
impress from the Dravidians, and Northern India was only less 
influenced by them, the later Aryan impact forcing the Dravidian 
basis to retire into the background. 

Then came the Tibeto-Chinese or Sino-Tibetan tribes belonging 
mainly to the Tibeto-Burman group—the Bodos and others—who 
overlaid the earlier Austric settlers in North and East Bengal. The 
linguistic situation, as a result of these migrations and mixtures of 
peoples which began centuries before the Christian era, must 
consequently have been very complex, and we have no definite or 
positive information about it. 

Finally, the Aryans came into the scene. The advent of the 
Aryan speakers made the formation of the Bengali people and the 
rise of the Bengali language a possibility. The Aryan speech—a 
variety of the Préchya or Ancient Eastern Prakrit which was 
current in Magadha—overflowed into Bengal: first into West and 
North Bengal, and then into Central and East Bengal, with the 
infiltration of Magadhan settlers: merchants, soldiers, offiicials and 
agriculturists ; and Brahmans, Sramanas and Yatis, to minister to the 
religious needs of the Brahmanists, Buddhists and Jains and also to 
bring within the fold of Aryan or Upper Indian religion and culture 
the non-Aryan tribes of the land. In all likelihood, this infiltration 
or peaceful penetration of Aryan speakers started long before the 
political annexation of a non-Aryan Bengal (West and North Bengal) 
to Magadha and Upper Gangetic India in Maurya times. The 
speakers of non-Aryan gradually fell under the spell of the Aryan 
speech as they adopted the faith of the Brahman, Buddhist or Jain, 
and with it their common cultural milieu. Political connection with 
Mauryan Magadha only helped the movement which had begun 
earlier. The official language of Magadha was used in Bengal, as 
in the Mauryan Brahmi inscription discovered at Mahasthan’ in 
the Bogra district of North-Central Bengal, which is the oldest con- 
temporary document we have of history and culture in Bengal. 
The Maurya government undoubtedly helped the peaceful spread of 


views, see “Traces of Ugrian Occupation in India” by Dr. Biren Bonnerjea, IC. 
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the Aryan speech of Magadha in Bengal and other eastern parts of 
India. 

In this way, the Aryanization of Bengal may be said to have 
commenced in right earnest from the closing centuries of the first 
millennium s.c. The non-Aryan speeches inevitably gave way. The 
process is not yet complete in Bengal, as in some other parts of 
India, and will go on until the Kol, Dravidian and Tibeto-Burman 
dialects of Northern India ultimately disappear. The greater 
prestige of the Aryan speech, as the language of a better organized 
civilization and religion and as the language of the administration, 
was its great ally, before which the tribal dialects of the non-Aryans 
as vehicles of a primitive village culture had no chance. 

The Bengali language, however, was not born before 900 a.p. 
The Aryan speech was still in the Middle Indo-Aryan (‘ Prakrit’) 
stage. It is convenient to divide the history of the Aryan language 
in India into three periods: (1) the Old Indo-Aryan period, from the 
time that the Aryans entered India and settled in the Punjab, and 
spread eastward, down to the time of Buddha (roughly from 1500 B.c. 
to 600 B.c.), Vedic and Early Sanskrit representing this period ; 
(2) the Middle Indo-Aryan period, which appears to have manifested 
itself in the Aryan language earlier in Eastern India than in North- 
Western India and which continued roughly from the time of 
Buddha down to 1000 sv—Pali, Asokan and other inscriptional 
Prékrits, and the later Prakrits and Apabhraméa of literature 
representing the Aryan speech during this period; and (3) the 
New Indo-Aryan period, which commenced roughly about 1000 a». 
when the Modern Indo-Aryan languages (‘ Vernaculars’) emerged 
out of the Apabhramsas. Middle Indo-Aryan (‘Prakrit’) presents 
a number of strata: Early or First Middle Indo-Aryan, typified by 
the oldest Prikrits, as in the Asokan inscriptions, and by Pal; 
Transitional Middle Indo-Aryan, typified by the inscriptions from 
c. 200 B.c. to 200 av., and to some extent by the Saurasenit Prabrit ; 
Second Middle Indo-Aryan, 200-600 a.v., when the literary Prakrits » 
like Maharashtri were in use; and Third Middle Indo-Aryan ot 
Apabhraméa, 600-1000 a.v., in which the Prakrits die and out of 
which the Bhdshds or ‘Vernaculars’ or New Indo-Aryan speeches 
are born. 

Tf the speech of Magadha came to Bengal during the Maurya 
period, it came during the close of the first stage of Middle Indo- 
Aryan; and then it developed on the soil of Bengal, at first as & 
transplanted colonists’ speech, with constant strengthening by 
streams of fresh emigrants during the following centuries when the 
language passed from the First (through the Transitional) to the 
Second Middle Indo-Aryan stage. It would have been very helpful 


xu.]  Magadha Dialects in Bengal—Old Bengali 877 


if we had specimens of the actual spoken language of Bengal and 
Bihar during all this period. But barring the eastern inscriptions 
of Asoka, and a few Brahmi seals from Bihar, and one or two 
inscriptions (like the Sutanuk& inscription! at Ramgarh Hill in 
Southern Bihar), we have no authentic specimens. In the Sanskrit 
drama beginning from Aégvaghosha (2nd century a.p.), we have 
passages in a dialect called Mdgadhi which possesses some noteworthy 
peculiarities (e.g. no 7 and only J, and only § and no other sibilant ; 
and in the later texts, ch, 7 changed into ych, yj; kk, chch, tt, tt, 
pp changed into sk, sch, st, st and sp; stops and aspirates in the 
interior always occurring as sonant stops and aspirates; and the use 
of the affix -e for the nominative singular of masculine and neuter 
nouns in -a; etc.). But we can hardly look upon this Mégadhi of 
the drama as a genuine spoken vernacular—it is rather a kind of 
North Indian dramatist’s conception of what the backward 
provincials of the extreme east of Aryavarta spoke like. We can 
thus use the specimens of the Mdgadhi Prakrit of the dramas as 
a sort of imitation dialect rather than the real article, like a great 
deal of the so-called Bangal or East Bengal dialect in Bengali dramas 
of the 19th and 20th centuries written by Calcutta or West Bengal 
writers who had never been to East Bengal. 

We get a full-fledged Middle Bengali literature from that 
finished work, the earliest in Middle Bengali, the Srikvishna-kirttana 
of Ananta Badu Chandidasa, which in its present form dates from 
the fifteenth century and may even go back to the fourteenth. 
Before that, we have a few fragments of poems in what may be 
called Old Bengali, which undoubtedly belongs to the pre- 
Muhammadan period, before 1200 a.v., but which in my opinion 
cannot be attributed to any century earlier than the tenth. From, 
say, 950 a.p. on, with a gap for the century of the Turki conquest 
of Bengal and the century after (1200-1400 a.v.), we have a fairly 
continuous line of Bengali literature, with extensive cnough specimens. 
But the history of the Bengali language when it was being evolved 
out of forms of late Mdgadhi Prakrit or Mdgadhi Apabhraméa as 
spoken during the period 600-1000 a.p. in the five Bengals (Radha, 
Varendra, Vanga, Chattala and Samatata, i.e. West Bengal, North- 
Central Bengal, East Bengal, South-East Bengal and the Delta)— 
to which Kamaripa or Western Assam should be added—cannot be 
satisfactorily established or worked out for lack of actual remains. 
Doubtless, during these long centuries from the first settlement of 
Aryan speakers in Bengal down to the final transformation into 
Old Bengali, c. 1000 a.p., certain tendencies inherited from the Old 


1 ASI. 1908-4, p. 128; for other references cf. Liiders’ List, No. 921. 
48 
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Eastern Prdékrit became accentuated, certain mnovations came in, 
and in addition a certain amount of non-Aryan influence (in sounds 
and sound attributes of vocal length and intonation, in words, and, 
above all, in syntax) was absorbed, when the masses in Bengal 
speaking their Mon-Khmer, Kol, Dravidian and Tibeto-Burman 
dialects adopted the Aryan Prdékrit. But much of it will remain a 
matter of linguistic speculation, although a great deal can 
be legitimately inferred from linguistic and anthropological 
investigation. 

Connected specimens of the language of Magadha and Bengal 
(except the artificial Madgadhi Prakrit passages in the Sanskrit 
drama mentioned above) are thus lacking from after the Maurya 
period (2nd cent. B.c.) to the tenth century av. It was during this 
period of over a millennium that Bengali and its sister-speeches of 
the Magadhan family evolved (Assamese, which is intimately 
connected, almost identical, with Bengali; Oriya, almost equally 
close to Bengali; Maithili of North Bihar and Magahi of South 
Bihar, which may be looked upon as twin speeches; and Bhojpuriya 
of West Bihar and the Eastern United Provinces) ; and it is 
towards its close that a vernacular Bengali literature came into 
being. But although we lack connected specimens, individual words 
have been preserved for Bengali in contemporary copper-plate and 
other inscriptions in the form of place-names (which are often 
made up of common words of the language) and personal names, 
and in that of vernacular glosses to Sanskrit words in a commentary 
on the Sanskrit lexicon Amara-kosa by Vandyaghatiya Sarvananda 
(this last is rather late, dating from the second half of the twelfth 
century,—c. 1159 a..—when the nucleus of an Old Bengali literature 
had already come into being). These single words in the inscriptions 
and the glosses are important : they indicate that the New Indo-Aryan 
stage is not yet established—at least in the formal or official style 
favoured in documents like the inscriptional grants: only in a few 
late inscriptions from the tenth century do we find any sign that 
the simplification of the double consonants of Middle Indo-Aryan 
(with a compensatory lengthening of the preceding vowel) has 
already set in. : 

The extent of vernacular literature composed in Bengal during 
pre-Muhammadan times is not large ; and it is the fortunate preserva- 
tion of some old mss. in Nepal that has enabled us to know 
something of it. A great deal of the vernacular literature composed 
in Eastern India in general and Bengal in particular on the Sahaja 
School of later Mahayana Buddhism is preserved in Tibetan transla- 
tion in the Tanjur (Bstan-hgyur). The Indo-Aryan—A pabhraméa 
and Old Bengali—originals of most of this are lost. 
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We have no means of ascertaining whether there was any 
vernacular literature in the Aryan tongue of Bengal prior to the 
Pala period. Before the establishment of the Aryan speech and 
during the time it was spreading in the province, we may quite 
reasonably expect that the different Austric, Dravidian and Tibeto- 
Burman tribes had songs and tales, all preserved orally, in their 
Mon-Khmer, Kol, Dravidian, Bodo and other dialects. The Aryan 
speakers similarly brought their traditional tales and legends, love 
songs and ballads (some of them possibly in mss.) in their Eastern 
Prakrit from Bihar and Upper India, which were duly adopted by 
the people with the Aryan language and Upper Gangetic religion 
and culture, as part of the Aryan tradition. But no trace of it 
remains. New Indo-Aryan (Bengali) forms of names like Kdnha 
(Kanu or Kandi), Rahi (Rai), Kamsa, Nanda, Athana (Atmana, ~ 
Aydn) are based on Middle Indo-Aryan (Prékrit) folk forms like 
Kanha, Rahia, Kamsa, Nanda, Ahivannu or Ahimannu (=Old 
Indo-Aryan or Sanskrit Krishna, Radhika, Kamsa, Nanda, Abhi- 
manyu) : and this fact goes to prove that the stories of Krishna’s 
early life and of the love of Krishna and Radha at Vrindavana 
were, at least in their primitive form, known to some of the people 
of Bengal in the Prékrit or Middle Indo-Aryan, 1.e. pre-Muham- 
madan, period. There is evidence, though it only goes back to the 
end of the pre-Muhammadan age, that vernacular poetry was 
composed on the Radha-Krishna story. We can similarly surmise 
that vernacular poetry on Siva and Durga and other Puranic or 
Brahmanical deities already existed in Prakrit and Apabhramésa- 
speaking Bengal. 

When a vernacular speech current over a wide tract in the 
form of dialects has not taken a definite form, and does not possess 
any prestige as a patois, particularly among those groups which in a 
way set the fashion in these matters, there cannot be much deliberate 
and sustained literary effort in it. The educated classes in Bengal, 
whether Brahmans, or Kshatriya chiefs and landlords from Northern 
India, or Buddhist monks, or local people trained in North Indian 
traditions, cultivated Sanskrit, and would not dream of writing any 
serious work in a vernacular dialect. All the higher imtellectual 
output of Bengal from after the settlement of Aryan speakers down 
to post-Chaitanya times and even later, whether in philosophy or 
letters or science (e.g. medicine) , was through the medium of Sanskrit. 
The Buddhist Sanskrit of the early centuries after Christ, which is 
the result of an attempt to make Prakrit look like Sanskrit, was no 
longer cultivated by the Buddhists, for they as much as the 
Brahmans took to writing correct or grammatical Sanskrit. But 
a tradition of a loose Sanskritized vernacular (or vernacularized 
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Sanskrit), as a later development of Buddhist Sanskrit, continued 
in Bengal, down to post-Muhammadan times, and we see it 
in use even among the semi-Islamized people of North-Central 
Bengal in the sixteenth century (e.g. the Seka-subhodayd) 1 The 
Brahmanical and Buddhist writers of Sanskrit who flourished in 
Bengal (and Magadha) in the pre-Muslim period added lustre to 
Sanskrit philosophy and literature, and afforded a brilliant testimony 
to the greatness of the intellect and the poetic genius of Bengal 
during the formative period of her vernacular. In studying the 
origins of Bengali literature, we have got to take note (as furnishing 
partly the cultural background) of the literary texts in Sanskrit 
produced in Bengal during the Pala and Sena periods, in both litera- 
ture proper and in the inscriptions in Sanskrit. 

It has already been remarked that when a vernacular is not 
yet well established in a definite form, and when it has not acquired 
sufficient prestige, the people speaking it will not take up its cultiva- 
tion with any great enthusiasm. Often they will take up another 
speech which is more advanced, a sister-speech with a higher literary, 
cultural or political prestige. This is what has helped Hindustani 
or Hindusthani (Hindi and Urdu) to establish its position as the 
literary Janguage par excellence among speakers of Hindki (Lahnda). 
Punjabi, the various Rajasthani dialects, Garhwali and Kumaoni, 
Kosali (Eastern Hindi), and Bhojpuriya, Maithili and Magadhi. A 
similar thing happened in Bengal a thousand to twelve hundred years 
ago. Western Apabhramdsa, or Sauraseni Apabhramsa, which develop- 
ed out of Sauraseni, the Prakrit of the Midland (with elements from 
the vernaculars of Rajputaéna and the Punjab) into a great literary 
language, succeeded Pali and Mahdrashtri as a Middle Indo-Aryan 
speech of high cultural significance. It came into being some time 
after 600 a.p., and its prestige and influence grew and spread south, 
west, east, and north, with the growth and spread of Rajput power 
from the Midland and Rajputana to Gujarat and the Deccan, the 
Punjab, Central India, the Gangetic Doab and Eastern India; and 
even later, after the Turki conquest, when the New Indo-Aryan 
vernaculars were well established, this Apabhrasnsa speech continued 
its tradition as a language for poetical composition, gradually 
merging into New Indo-Aryan literary languages. The Western 
Apabhramsa came to Magadha and Bengal as an advanced speech, 
a ready-made literary medium, which had a wide currency as a sort 


2 The Seka-subhodayd, or ‘The Holy Advent of the Shaikh, is & 
16th century work in a barbarous Sanskrit-Bengali jargon, of Muhammadan author- 
ship or inspiration, which gives an account of a muiracle-working Moslem saint who 
came from Northern India to the court of Lakshmanasena, the last Hindu King of 
Bengal in the 12th century. Cf, supra, p. 180, fn. 6. 
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of polished lingua franca all over Aryan India, and possessed a high 
prestige with a growing literature; moreover, it was near enough 
to the local vernacular to be understood without any difficulty, and 
this enabled it to be employed by the poets and other writers in 
Bihar and Bengal for literary composition. The result was that, 
almost as much as in Gujarat, Rajputana and Upper Gangetic India, 
Saurasent Apabhramsa became established in Bengal and Bihar, and 
local writers began to cultivate it, and in course of time built up 
quite a literature in it. Saurasent Apabhramga was a sort of 
Hindi or Hindustani for Aryan India during the period 600-1000 a.v. 
In the hands of the Easterners in Bengal and Bihar, it took wp, as 
was natural, some Eastern words and forms and some Eastern 
idioms; and its pronunciation (which is reflected in the spelling) 
was also modified to suit Eastern habits. The Saurasent Apabhramsa 
literature of the East, which has been recovered from Nepal, is 
Buddhistic in inspiration, and consists of distichs (dohds) and 
songs in couplets (padas) dealing with the philosophy and mysticism 
of the Sahaja-yana treated in an allegorical way. The oldest of 
these would not appear to be older than the ninth century. 

The Saurasent Apabhramsa as employed in Bengal developed 
some Bengali or Eastern Indian traits; and, as the language of some 
later groups of North Indian settlers into Eastern India, it also 
influenced the old vernaculars of the East—Bengali and Bihari. 
In Old Bengali, as used in the Charyé poems which are discussed 
below, a few Saurasent ApabhramSa traits occur, at least as literary 
impositions (e.g., pronominal forms like jo, so instead of je, ge; past 
participial forms in -w, -tu, in place of -la). And in Early Maithili, 
already some Sauraseni forms were introduced and adopted into the 
language as early as the beginning of the fourteenth century (eg.. 
chalu, dekhu, from Sauraseni chaliu, dekkhiu=proper Early Maithili 


chalala, dekhala, ‘ gone, seen’). 


m1. DveLoPMENT 


The establishment of the Pala empire in the eighth century is 
unquestionably an epoch-making event in the evolution of the 
Bengali people and their language and culture. The vernacular of 
Bengal, although still m the Middle Indo-Aryan stage, took a 
definite form, which may be described as ‘ proto-Bengali,’ by 800 a.p., 
when Dharmapala reigned. The foundation of the Pala empire 
synchronized with the birth of the Bengali people as a distinct and 
important group in the comity of the peoples of mediaeval and 
modern India. The final welding of the Mégadhi Prikrit and 
Apabhraméa dialects current in Bengal into a uniform proto-Bengali 
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type, giving the basis of a national language to the province and 
thus providing a strong bond of union among its various and 
diversely derived peoples (already culturally unified by Buddhism 
and Brahmanism), was completed by the time that the Pala 
dynasty was established. From 800 a.p. the people of Bengal had 
a new b/:rth, and entered into a new career of literary and artistic 
endeavour, which, on the one hand, added fresh glory to the Sanskrit 
literature of India, and, on the other, developed the Pala style of 
sculpture which was adopted in Nepal and Tibet and which also 
influenced the art of Burma, of Indo-China and of Indonesia. 
Emulating the ‘Vernacular’ literature in Western Apabhramsa 
which had doubtless already established itself in Bengal as a literary 
language for mass appeal, and taking note of such meagre folk- 
literature as may have existed orally in the vernacular dialects of 
Bengal, Buddhist preachers of the Sahaja school were probably the 
first to begin to compose padas or short poems of four to half-a-dozen 
rimed couplets in the Proto-Bengali vernacular. This became a 
literary tradition, and was adopted by a number of Bengali Buddhist 
religious poets in the following centuries. 

The vernacular literature of Bengal would thus appear to have 
started in the following way. About a thousand years ago, two 
kinds of speech were in use: the Sauraseni Apabhramsa, a sort of 
Hindi of a thousand years ago, which had a wide currency ; and the 
native speech of Bengal, Proto-Bengali, which became Old Bengali 
by 1000 av. The same group of poets composed in both—in the 
Western (Sauraseni) Apabhramsa as representing an older and pan- 
Aryan tradition in India, and in Proto- or Old Bengali as representing 
the rising local vernacular. The situation was to some extent 
repeated in Bengal half a millennium later, when the Bengali Vaish- 
nava lyricists writing padas on the love of Radha and Krishna used 
two kinds of speech—their own native Bengali, and an artificial 
literary language, the Braja-buli, which was Early Maithili consider- 
ably modified by Bengali and showing a number of Western 
Apabhramsa and Early Western Hindi words and forms. 

The literary output in the vernacular of Bengal during the 
period of its rise may now be discussed under two main heads: 
Buddhist and Brahmanical. Apart from this religious poetry of a 
two-fold inspiration, there are also a few indications of what may 
be called a secular literature in Bengali, which, however, was not 
very extensive. There is no trace of a Jaina literature in Old 
Bengali, although the Jaina cult was at one time in great vogue 
in the province, though not as much as in Western India and 
m the Kannada country. Brahmanical, Buddhist and Jaina—all 
three forms of the Hindu religion flourished in Bengal as in other 
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parts of India, but Jainism appears to have gradually died out, or 
become restricted in Bengal. 


(a) Buddhist Literature 


Before 1916, scholars were not aware of any genuine remains 
of Bengali language and literature before 1500 av. But two mss., 
which were discovered by two scholars and published from the 
Vangiya Sahitya Parishad in 1916 and 1919, provide us with 
materials which enable us to trace the history of Bengali back to 
the fourteenth and even beyond the thirteenth century. These two 
works were (i) the ms. of the Srikrishna-kirttana, by Ananta Badu 
Chandidasa, the oldest Middle Bengali work, which was discovered 
in a village in Bankura district and was ably edited by the 
discoverer himself, Mr. Basanta Ranjan Ray, Vidvadvallabha (in its 
third edition last year, 1942) ; and (ii) the ms. of the 47 Charya- 
padas, composed by some 22 different poets, in Old Bengali, with a 
Sanskrit commentary, which was discovered in Nepal by the late 
Mahamahopadhyaya Dr. Haraprasid Sastri, who, along with this 
Charyad ms. discovered three other mss. (the Dohds or distichs of 
Saraha, the Dohas of Kanha, and the Dakarnava) ,—and these three 
give specimens of Sauraseni Apabhraméa literature, with Sanskrit 
commentaries on the Dohdas. 

These four mss., as edited by mM. Dr. Haraprasad Sastri and 
published from the Vangiya Sahitya Parishad, have opened up a 
new horizon in the history of Bengali language and _ literature. 
They have established the great fact that, before the Turki conquest 
of Bengal some seven hundred years ago, there was a vernacular 
literature in Bengal, in what may be described as Old Bengali, 
of which the Charyd-padas form an important fragment. The date 
of the Charyd-pada ms. and the nature of the subject of the poems 
as well as their language need not be discussed in detail. Suffice it 
to say here that in these 47 Charyds we have the oldest specimens 
of Bengali. In the Dohdés of Saraha and of Kanha, we have 
specimens of the Sauraseni Apabhramsa as used by the Buddhists 
of Eastern India. In the Dakarnava, we have a later and debased 
form of the same Saurasent Apabhramsa. Subsequently, other 
Dohds and Padas composed in the same Western or Sauraseni 
Apabhramga were discovered in Nepal by Dr. Haraprasid Sastri, 
both in late mss. and in actual use as devotional songs in Nepalese 
Buddhist monasteries. And Dr. Prabodh Chandra Bagchi has 
similarly found more of these Apabhramsa poems in Mss. preserved 
in Nepal. 

The character of the language of the Charyd songs is clear 
enough. It is a New Indo-Aryan speech, as it shows the charac- 
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teristic New Indo-Aryan simplification of the Middle Indo-Aryan 
double consonants, with accompanying compensatory lengthening 
of the preceding vowel (e.g., vriksha> rukkha>rikha, bhakta> 
bhatta> bhata, varna> vanna >bdna, etc.) It is Old Bengali, and 
not Old Magahi, Old Maithili, Old Bhojpuriya, or Old Oriya, 
because of its specific Bengali grammatical forms (e.g. genitive in 
~era, dative in -ke, dative post-positions like antare > tare in Middle 
and New Bengali, locative affix anta> ta in dialectal New Bengali, 
locative post-position majhe < majjhahi< madhya-; past and future 
tense bases in ~il- and -ib-, and not -al- and -ab- as in the Bihari 
dialects Magahi, Maithili and Bhojpuriya; conjunctives in -id and 
-tle ; etc.). Its idioms are Bengali, and in the Charyds there occur 
Bengali proverbs which have continued to our days. The local 
colour of the poems—with frequent reference to river traffic—is 
also Bengali. Some of the roots and forms in the language are 
specially Bengali. The poems, however, in spite of the care their 
authors took to compose them in their vernacular, show a number 
of Western Apabhramsa forms. This is only natural when we 
consider the importance of the latter language, and the chances of 
contamination or influence ; besides, the ms. was copied in Nepal, 
where the introduction of better known or more familiar Apabhraméa 
forms by the Newari scribes could very well be expected. Maithili 
is spoken in a tract contiguous to Nepal; hence one or two Maithili 
forms have found their way into the text of these Old Bengali 
poems as copied in Nepal. 

The subject-matter of these Old Bengali Charyd-padas is highly 
mystical, centring round the esoteric doctrines and erotic and Yogic 
theories and practices of the Sahajiya school of Buddhism. The 
Sanskrit commentary on the Charyds, being itself in a highly 
technical jargon, does not help to make the sense of the text wholly 
clear to modern readers, though it quotes extensively from a similar 
literature which is mostly in Sanskrit. The poems in the Dohé- 
koshas, or collections of dohas by Saraha and Kanha, are not so 
mystical, although abstruse enough: but a consideration of these, 
as well as of the Dakdrnava, is not directly to our purpose, as these 
are not in Bengali. 

The date of the twenty-two authors of the 47 Charyas (their 
original number in the collection was 50, but as the ms. lacks a@ 
few pages, this is their actual number) is not known with any 
certainty and is still a matter of speculation and controversy. The 


present writer regards them as belonging to 950-1200 av. The authors 


of the Charyds are among the 84 Siddhas or miracle-working saints 


* Cf. Ch. xm. infra. * Chaiterji-Lang. 1. 110-124 
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and teachers who are honoured by the Mahayana Buddhists of 
Nepal and Tibet, and some of them are still venerated in Northern 
India as great (Sivaite) Yogis. Their compositions in both Old 
Bengali and Sauraseni Apabhramsa were translated into Tibetan, and 
form part of the Tibetan Tanjur (Bstan-hgyur), in which work the 
equivalent of one of the Charyd poems was found by me in 1922, 
and Dr. Prabodh Chandra Bagchi has since found the equivalents of 
the remaining 49 as in the original compilation. Tibetan equivalents 
of the dohds of Saraha and Kanha have already been utilised by 
Dr. Muhammad Shahidullah in establishing the text of these 
Saurasent Apabhramsa verses. 

Among these Siddha poets of the Charyds, the most important 
names for establishing the chronology are those of Lui-pa, also written 
as Luyi-pa (author of two poems), and Kanha-pa or Krishna-pada 
(12 poems). In one of his poems Kanha-pa mentions Jalandhari-pada 
as if he were his guru (Charyd 36). Now, Jalandhari-pada, alias 
HAdi-p4, is an important personage in the legend-cycle of Raja Gopi- 
chanda which is widely current throughout Aryan India, from Assam 
and Chittagong to the Punjab and the Maratha country. This legend- 
cycle centres round the unwilling renunciation of his kingdom and his 
wives (Adun& and Padunad) by a Raja Gopichanda (or Govinda- 
chandra) of Bengal, when he was quite a young man, at the instiga- 
tion or insistence of his mother, Queen Madanavati, or Maynaimati, 
who had come to know by her yoga powers that that was the only 
way to save her son from a premature death. Queen Maynamati 
was a disciple of Gorakh-nath (or Goraksha-natha), the great 
Sivaite Yogi and Siddha who is venerated both by Nepalese and 
Tibetan Buddhists and by North-Indian Brahmanists, and whose 
sect of Kan-phata Yogis still flourishes in Hindustan, the Punjab and 
Rajputana. Jalandhari-pada, mentioned by Kanha in the Charyd, 
was also a disciple of Gorakh-niath. Gorakh-nath’s master was Mina- 
natha, or Matsyendra-natha, who is said to have obtained his esoteric 
knowledge from Siva himself in an island in the ocean. In the 
Indian tradition, Matsyendra-natha is described as the Adi-siddha, 
the first of the Siddhas. The succession from him in the line of the 
Siddhas, so far as the Siddhas figuring in the Gopichanda legend 
are concerned, is: (1) Matsyendra-natha or Mina-natha, (2) 
Gorakh-nath, (3) Jalandhari-pada or Hadi:pa, and (4) Kanha-pa, 
Kanu-pa or Krishna-pida. The Kanha-pa of the Charyds, who 
speaks of Jalandhari-pada in one of his poems as one would speak of 
one’s guru, must be identified with the person of the same name in the 
legend, whose guru was also Jalandhari ; and I have further identified 


4 Les Chants mystiques de Saraha et de Kanha, Paris 1927. 
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Kanha-pa, the Charyd poet and the Siddha of the legend (he seems 
to refer to himself in Charyd 36 as pdndsdchaye or Panditdcharya) 
with Panditacharya Sri-Kanha-pada, the author of the Hevajra- 
panjika~yoga-ratna-mala, a ms. of which, dated ‘the 39th year of 
King Govindapala,’ the last Pala raja of Magadha (1199 or 
1200 a.v.), has been found. This would mean that the lower limit 
for Kanha-pa and also for his group is this date, which is, in round 
numbers, 1200 a.p., or roughly the end of the twelfth century. 
According to the account given in the oldest Marathi work, 
the Jidnesvari of Jianadeva (c. 1290), which is a translation with 
commentary of the Bhagavad-gitd, Gorakh-nath could not have lived 
~before the twelfth century, since Jfianadeva, the author of this genuine 
work, declares himself to be the disciple of his own elder brother 
Nivritti-natha (born 1273 a.p.), who was the disciple of Goyani- 


natha or Gaini-natha, whose guru was Gorakh-nath, the disciple * 


of Matsyendra-natha ; and assuming that Goyani-natha was a very 
old man when he initiated Nivritti-natha as a boy, his guru Gorakh- 
nath, also the teacher of Kanha-pa’s master, Jalandhari, can be 
taken back not earlier than the second half of the twelfth century. 
But it is also likely that the guru-parampard, or chain of master and 
pupil, given in the Jidnegvari is at fault, some names having been 
omitted between Goyani-natha and Gorakh-nath. But in any case, 
in the absence of other evidence, the dates 1199 a.p. (for the author 
of the Hevajra-panijika-yoga-ratna-méla—Kanha-pa, a younger con- 
temporary of Gorakh-nath and third in line of spiritual succession 
from him) and 1290 a.v. (for Jiidnadeva, fourth in line from Gorakh- 
nth) can very well be taken to point to the second half of the 
twelfth century for Gorakh-nath. 

Dr. Muhammad Shahidullah, however, relying too much on 
certain traditional accounts preserved in Nepal, takes Matsyendra- 
“natha to the seventh century a.v.; and, with the very doubtful 
chronology of the Tibetan author Taranatha (c. 1500), he pushes 
back the date of the extant Charya poems to some three centuries 
anterior to that proposed by the present writer. But Dr. Prabodh 
Chandra Bagchi has rightly questioned the value of the Nepalese 
tradition, which he regards as spurious and concocted after the 
thirteenth century a. An old ms. of the Kaula-jiidna-nirnaya 
attributed to Matsyendra-natha, which Dr. Bagchi found in Nepal 
and edited, belongs on epigraphic grounds to the middle of the 
eleventh century. This would be the lower limit for Matsyendra- 
natha. Dr. Bagchi takes note of a certain guru-parampard occurring 
in the Tibetan version of the Chakra-sambara Tantra, and suggests 
a date after 900 a». for Jalandhari-pada and Kanha-pada. The 
above work gives the following line of teachers and pupils : 
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Jalandhari-pida > Krishna (—Kanha-pa) > Guhya >Vijaya-pa > 
Tilo-pé, contemporary of King Mahipila of Bengal (978-1030) > Naro- 
pa of Vikramasila monastery (the teacher of Dipankara §rijfiana, who 
went to Tibet about 1035 a.p.). This date, however, does not accord 
with what we are warranted in deducing from the guru-parampard in 
the Jidnesvari. Dr. Bagchi further identifies Luyi-pa, one of the 
Charya poets mentioned above, with Matsyendra-natha, followimg 
Tibetan authority ; Luyi-pa is known as the first of the Siddhas (Adi- 
siddha) in the Tibetan texts, and his name is given in various Indian 
forms and in their Tibetan translations, which are fia-lto-pa=Sanskrit 
Matsyodara (referring to the story that Matsyendra-natha hid 
himself in the udara or belly of a matsya or fish, when he heard 
Siva discoursing on the great knowledge to Uma in the midst of the 
ocean), and “fiahi-rgya-ma-za-ba and “ahi-rgyu-lto-gsol-ba, which 
are equivalent to Matsydntrdda (‘the eater of the entrails of a 
fish ®)--which would appear to be two sobriquets of the Siddha, like 
Machchhaghna-natha (‘the fish-killing master’) and Matsyendra, or 
Machchhendra (‘the master of the fish’). 

The Indian as well as the Nepalese and Tibetan sources 
for the dates of Matsyendra-natha (=-Luyi-pi ?), Gorakh-nath, 
Jalandhari-pida, Kanha-pi and other Siddhas, who were the poets 
of the Charyds, disagree, and the indirect evidences from the 
colophons of the Hevajra-panjikd-yoga-ratna-méla ms. from Nepal 
and of the Old Marathi work the Jidnesvari are also at variance. 
All that we can say is that the language can hardly be dated before 
900 av. It is only when all these sources are reconciled and 
harmonized by the establishment of the date of Gorakh-nath that the 
chronology of the Charyd poets can be satisfactorily settled.1 We 
may, however, remark in passing that it is very likely that a 
legendary Matsyendra-natha was created as the guru of Gorakh-nath, 
the great saint and preacher of the twelfth century, and that Luyi-p& 
may after all have been a different person from the mythical 
Matsyendra-natha. 

The Charyd-padas stand at the head of Bengali literature. 
They are in a way the prototypes or precursors of the later Bengali 
Sahajiya songs, the Vaishnava padas, the Sakta hymns, the Baul 
songs, and even the ‘ Marfati’ songs of Muhammadan (Safi) inspira- 
tion. The Charyds cannot be described as literature proper—their 
appeal and intention are primarily religious. They lack literary beauty 
in the true sense of the word. Their importance is primarily linguistic 
and doctrinal. Yet here and there we find couplets which breathe 
true poetry, in spite of the atmosphere not being particularly poetical. 


* For a fuller discussion on this point, cf. supra pp. 331 ff. 
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several metres are used, and the poems are true lyrics which 
were meant to be, and undoubtedly were, sung—the ms. gives the 
names of the rdgas to which they were sung. The metres are all 
matrd-vritta or moric metres of Apabhramsa and New Indo-Aryan, 
the commonest being the Pdddkulaka, which is a rimed distich 
with 16 more in each line. The mediaeval Bengali, Assamese and 
Oriya metre Paydra ( < padakdra) or Léchaédi ( < rathyd-?), 
which is found also in Bhojpuriya, originated out of this Paddkuleka. 

The Charyds are by their very nature obscure, and this obscurity 
has been very much strengthened by the text as we have it being 
very corrupt. It is hoped that by collating this corrupt and 
often mutilated text with the Tibetan translations found by 
Dr. Bagchi, it will be possible to establish the Old Bengali in 
something like its original form, and to clear up the obscurities. 
Dr. M. Shahidullah of Dacca University has published valuable 
studies in this connexion. As samples of these oldest specimens 
of Bengali writing, two of the Charyd poems are given below, the 
original in Roman transliteration (with the orthography as given in 
Haraprasad Sastri’s Bengali edition emended in the light of the 
commentary and of Bengali linguistics) and a literal English 
translation. 


* In the two transcribed Charya-padas given below, v in the middle of a word 
has been transcribed w, following Early New Indo-Aryan phonology. 
(it) Charyd 5: Author, Chatila; Mode (Raga), Gufijari (Gijari). 
bhawa-nai gahana, gambhira begem bahi; 
dudnte chikhila—majhe na thahi. 
dhimarthe Chatila sinkamwa gadhai, 
para-gimi loa nibhara tarai. 
phadia moha-taru pati jodai: 
Gdaa didhi tagi nibine kohai. 
sinkathwa-ta chadile dihina bamwa ma hohi: 
niadi bohi, ditra ma jahi. 
jai tumhe, loa he, hoiba paira-gami, 
pichha-tu Chatila anuttara-simi. 
‘The Ocean of Being is deep, and it flows with mighty force : 
On two sides, mire—in the middle, no bottom. 
For the sake of dharma, Chitila builds a bridge ; 
People who go across pass on in full reliance. 
Splitting the tree of ignorance, he joins the planks: 
With the strong axe of Advaya (Monism) he strikes at Nirvéna. 
Do not turn right or left on mounting the bridge : 
Bodhi (Supreme Wisdom) is near—do not go far. 
O ye men, if ye will be goers-across, 
Ask of Chiatila, the master without a peer.’ 
(i) Charyé 85: Author, Bhade or Bhadra-pada ; Mode, Mallari. 
eta kala haum achhila sva-mohem: 
ebe matin bijhila sad-guru-bohem. 
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The analogous Western Apabhramsa compositions of these 
Buddhist teachers need not detain us. Their extent is not very 
Jarge in the specimens so far published ; but some more distichs and 
padas of the same type have been promised. They present an 
interlude in early Bengali literature, and their language is a standing 
testimony to the cultural influence of Upper India in Bengal. 


(6b) Brahmanical Literature 


That Brahmanical Hindus also composed religious poems and 
songs, dealing with the deeds and the glory of the various Gods 
and Goddesses or forms of the Divinity, and inculcating faith in 
them, has been suggested before. Actual specimens of such poems 
in the vernaculars (Old Bengali and Western Apabhraméa) are not 
available in Bengal, but specimens are not wholly lacking—and 
there is also some indirect evidence of this. The Sanskrit encyclo- 
pedia Ménasolldsa or Abhilashartha-chintamani, compiled in Saka 
1051=1129 a.v. under the auspices of king Somesvara mt Bhiloka- 
malla of the later Chalukya dynasty of Maharashtra (1127-1138 a..), 
contains in its section on Music and Songs (Gita-vinoda) some 
songs in the different vernaculars, among which are fragments in 
Old Bengali relating to some of the incarnations of Vishnu and to 
the sports of Krishna with the gopis or milk-maids of Vrindavana.’ 
These songs were composed in Bengal, and probably took some 
time to travel to Maharashtra. 

The Gita-govinda of Jayadeva (end of the 12th century) has 
a number of padas or songs, set in the Sanskrit framework of the 
poem, which used to be, and still are, sung to music. Except in 


ebe chia-raa ma-kii nathd : 

gaana-samide talid paitha. 

pekhamwi daha-diha, sarba hi sina: 

chia-bihiine papa na pina. 

Bajule dila moha-kakhu bhania, 

maim aharila gaana-ta pania. 

Bhade bhanai—abhage lailé : 

chia-ria maim ahara kaila. 
‘For such a (long) time I remained in my ignorance: 
Now by me it has been understood through the teaching of the Good Master. 
Now Mind, the king (chitta-réja), for me is destroyed ; 
It has leant towards and entered the Ocean of the Sky. 
I behold the ten quarters: all is Void. 
Without the Mind, no sin nor merit. 
Bajula (my guru) has described it to me: 
By me the water has been drunk in the sky. 
Bhade says: TIll-luck has been taken (by me) : 
Mind, the king, has been eaten up by me.’ 


2 Chatterji-Leng. u. 1068-1065. 
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the outward form of the language—in grammar and in the 
forms of words—these padas of the Gita-govinda appear to be 
more in the Prékrit or Vernacular spirit than in Sanskrit: in their 
metre, their style and execution, and in their general feel, they are 
vernacular, 7.e. Western Apabhramsa or Old Bengali. It has been 
suggested by some scholars—and the suggestion is worth considera- 
tion—that these padas were originally composed in the Old Bengali 
vernacular or in Western Apabhramsa, and then Sanskritized by 
slightly tinkering with the words.1 We have in this way some 
disguised vernacular poems in this Sanskrit lyrical gem. The tradi- 
tion of composing Vaishnava padas in the style of the Gita-govinda 
never died out in Bengal; and after the revival of the Krishna cult 
under Chaitanya, it was taken up with redoubled enthusiasm in the 
sixteenth century, giving rise to the brilliant literature of Vaishnava 
lyrics in Bengali. Whether the padas of the Gita-govinda were 
originally in the vernacular or not, there is no doubt that Jayadeva 
was a great, perhaps the greatest, poet of pre-Muhammadan Bengal, 
whose equal did not appear until after two centuries, when Badu 
Chandidisa is believed to have flourished. 

The Praékrita-paingala, an anonymous work on ‘ Prékrit’ versi- 
fication, with poems illustrating the various metres described forming 
a valuable Apabhramsa anthology, which was compiled towards the 
end of the fifteenth century, has some verses (in Sauwraseni 
Apabhramsa) which possess Bengali affinities in their vocabulary 
and in general spirit. These verses are both religious, invoking or 
praising the Brahmanical gods, and secular. Some of these have 
a family resemblance to the padas in the Gita-govinda of Jayadeva 
(e.g. the poems on pp. 207, 570, 576, 586, in the edition of the 
Prakrita-paiigala published by the Asiatic Society of Bengal, 
Calcutta 1902), and may have been composed in Bengal. 

Two Apabhramsa poems ascribed to Jayadeva, in a very 
mutilated form, are quoted in the Sikh Adi-Grantha, under Rdg 
Gijari and Rég Mari. 

All these are good indications of the presence of a Brahmanical 
religious literature—mostly lyrical—in pre-Muhammadan Bengal, in 
either Western Apabhratnga, or Old Bengali, or in both. 


(c) Secular Poetry 


Echoes of love poetry and other general poetry from Bengal 
(e.g. describing the seasons, or conditions of men), not connected 
with any cult or philosophy, are found in post-Muhammadan works. 


* See supra p. 872. 
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Poems like those on pp. 9, 10, 304, 403, 408, 453, 470, 496, 513, 541, 
545, 550, 563 in the Asiatic Society of Bengal’s edition of the 
Prakrita-paingala present some Bengali features in words and forms 
and frequently in style and spirit, and might well have been composed 
in pre-Muhammadan Bengal. But as they stand, they cannot be 
fully claimed for Early Bengal: their Bengal origin can only be 
conjectured. In the Seka-subhodayd,) Chapter xrx, a love-poem is 
quoted which from its style and metre (the language has been 
modified to Middle Bengali) can be referred to the twelfth century. 
The Middle Bengali couplets and short poems ascribed to Dak, a 
person of proverbial, almost uncanny, wisdom, and to Khana, who 
is looked upon as a woman mathematician and astronomer of 
Ancient India (round whose name a number of legends have 
gathered, connecting her with Varahamihira, the well-known 
astronomer of Early Medieval India), may be based on pre- 
Muhammadan Old Bengali Spruche poetry of popular origin. 
These are about all we possess to demonstrate the rise and 
development of a vernacular literature in pre-Muhammadan Bengal. 
As for the rest, we may make some legitimate conjectures. With the 
Gita-govinda before us, the existence of a vernacular lyrical drama,” 
on the story of Radha and Krishna, may be postulated as the basis or 
model for Jayadeva’s work: certainly, Ananta Badu Chandidasa 
followed an old pre-Muhammadan tradition in his Srikrishna-kirttana, 
in which we have narrative combined with dialogue, both in verse, and 
both intended to be recited or sung. The Ramdydna, the Mahé- 
bharata and the Puranas used to be read and explained by learned 
Brahmans, as much as in later times in Bengal, for the benefit of 
the masses who could not read Sanskrit. The vernacular translation 
and commentary, combined with religious and moral exhortation 
and philosophical discussion, and highly dramatic narrative with 
humour and with characterization, could not but have its influence 
in the creation of a vernacular literature. All the learning of the 
Sanskrit scholar was in this way brought to bear upon the vernacular 
and lead to its eurichment—at first orally, and then by means of 
written compositions. The way in which a vernacular Indo-Aryan 
speech was enriched with learned words from the Sanskrit can be 
seen from the Varna-ratnakara,> the oldest work in Maithili 


* See su . 880, fn. 1. wh cod 
, Something "hike the Péld-gén, or narrative poems chanted, with dialogues 
in between, which were so common in mediaeval Bengal, or even something 
approaching the Ydétni-gan, or regular musical drama, with as much dislogue by 
characters in constume as singing by a chorus, which became prominent in later times. 
> Edited by S. K. Chatterji and Babus Misra, in the Bibliotheca Indica, 


Royal Asiatic Society of Bengal, Calcutts. 1941. 
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(c. 1825 ap.), which is a sort of handbook for Kathakas or 
Brahman story-tellers from the Puranas and the epics, giving pattern 
descriptions and enumerations of things which are brought in as 
embellishments within the narrative. 


We cannot, however, assert that Old Bengali adaptations or 
versions of the Sanskrit epics and Puranas actually existed before 
1200 a.p., though their existence is highly probable. The stories of 
Chand the merchant and his son Lakhindar and daughter-in-law 
Behula, of the merchant Dhanapati, his wives Lahana and 
Khullana, and his son Srimanta, and their trading expeditions to 
Cyelon, of the hunter Kalaketu and his wife Phullara, which we find 
in a series of long narrative poems in Middle Bengali from the 
fifteenth century onwards and which were intended to glorify the 
goddesses Padma or Manas& and Durga or Chandi, may have had 
their prototypes in pre-Muhammadan times. And the epic or 
romantic tales of partially Buddhist inspiration with a possible 
historical basis, viz., the story of the young King Gopichand renoune- 
ing his realm, the story of Prince Lau Sen (the son of Princess 
Rafijavati, sister-in-law of the Pala king of Bengal), the devotee of 
the God Dharma, who fought and killed the redoubtable chief, 
Ichhai Ghosh of Dhekur-gadh, and performed other romantic feats 
of valour, certainly took shape in some form or other, possibly as 
narrative ballads, during the Sena period. The stories of Lau Sen 
and of Gopichand, of Kalaketu and of Srimanta and of Lakhindar 
and Behula, form the distinctive romantic legends of Bengal—a sort 
of veritable ‘matter of Bengal,’ as differentiated from what may be 
described as the ‘ matter of the Sanskrit (or Ancient Hindu) world’ 
in the Ramayana and the Mahabharata and in the Puranas. 


To sum up: it would appear that the non-Aryan-speaking 
tribes of Bengal began to receive among them Aryan-speaking 
settlers from Magadha and Upper India from the closing centuries 
of the first millennium s.c., gradually became Aryanized in speech 
by the middle of the first millennium A.D., and were thus welded into 
an important Aryan-speaking people, which, with an intellectual 
aristocracy of Brahmans and Buddhist Sramanas (the former to a 
large extent of Upper Indian origin) and a political aristocracy of 
local Aryanized chiefs and domiciled North Indian courtiers, officials 
and soldiers, soon made great progress both in organization and in 
learning and the arts. The foundation of the Pala empire almost 
went hand in hand with the formation of a Proto-Bengali speech 
out of the Madgadhi Prdakrit and Madgadhi Apabhraméa dialects 
which had come to Bengal. Western Apabhraméa, a sort of Hindi or 
Hindustani of Aryan India from c. 600 to 1200 a.v., came to Bengal, 
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and was also cultivated by Bengali writers, Buddhist and Brahman- 
ical; and it would appear that almost simultaneously with the 
formation of an Old Bengali speech (with some of the distinct 
characteristics of Bengali as distinguished from its sisters and 
immediate cousins, Oriya, Maithili, Magahi and Bhojpuriya), a 
vernacular literature arose in the tenth century, some authentic 
fragments of which have fortunately been recovered, notably in the 
Buddhist Charyd-padas preserved in Nepal. 


CHAPTER XIII 
RELIGION 


I. DEVELOPMENT OF RELIGIOUS IDEAS 


1. InrropucrIon or ARYAN CULTURE 


Ir has been noted above (v. supra pp. 7 ff.) that the Vedic Sam- 
hités completely ignore the lands now comprised within the province 
of Bengal, and that a single Brahmana text, and probably also an 
Aranyaka, that refer to its peoples, do so in disparaging terms. Even 
the later work Bodhayana Dharmasitra regards the country as 
altogether outside the pale of Vedic culture.' 

This is all the more striking since we know that the Vedic 
culture had extended up to Mithila (North Bihar) at a very early 
period, and there was no natural barrier to stop its penetration into 
North Bengal up-to the Brahmaputra river. Further, some Sdtra 
texts indirectly admit that spiritual culture, even as understood by 
the Vedic Aryans, was not altogether wanting in Bengal. Thus it 
is said in the Vasishtha Dharmasitra (1. 13-15) that according to 
the Bhillavins spiritual pre-eminence is found wherever the black 
antelope grazes, the boundary being, in the west the Indus, and in 
the east, the region where the sun rises.? 

It is, therefore, urged by some scholars that we must not place 
too much reliance on the conventional statements in Bodhayana 
Dharmasiitra and accept its evidence as historically accurate for the 
period represented by this class of literature.2 But whatever force 
there may be in this contention, we cannot admit, in the absence of 
positive evidence, that Aryan culture made much headway in Bengal, 
even in the period represented by the Sitras. The linguistic and 
ethnological evidence render it highly probable that Bengal was till 
then mostly peopled by non-Aryan races. It may, at best, be 
presumed that they had a developed culture of their own even though 
it was non-Vedic and non-Aryan. 


* Supra pp. 8. 290 ff. Hiranyakesin in his Srautasitra (xvi. 6) makes a similar 
een, See S. Lévi, Pre-Aryan and Pre-Dravidian in India (tr. P. C. Bagchi), 
pp. 73-74. 

* It is to be noted, however, that the opinion of the Bhillavins is also quoted 
by Bodhiyana immediately before the passage referred to above. Evidently he did 
not put much weight on it (SBE. xrv. 147-48). 

* H. C. Chakladar, Presidential Address, Anthropological Section (PSC. 
xxm) ; and “Contribution of Bihar to Vedic Culture” (PTOC. vi. 607). 
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The Great Epic and the Buddhist and Jaina literature show 
that the people of Bengal were gradually brought under the influence 
of Aryan culture by the monks and warriors of the Middle Country. 
It is difficult to assign precise dates, but Bengal must have come into 
intimate contact with the culture of the Middle Land by the fourth 
century B.c. when the sovereign of the dual monarchy of Bengal and 
South Bihar ruled over an extensive empire stretching from the 
upper Jumna to the mouths of the Ganges. Since that period Bengal 
came under the influence of all the three principal religions viz. 
Vedic, Buddhist and Jaina. As always happens, the primitive culture 
of Bengal was profoundly affected by the impact of a superior 
civilisation, and we possess very little knowledge of the old religious 
faiths and beliefs of her people. These must have influenced the 
forms of their adopted religion in many ways, and may lurk in 
folk-religions and popular superstitions even now; but it is not 
Possible to draw any definite picture, save in very broad outline, 
of the pre-Aryan culture in Bengal (cf. infra, Ch. xv. § 1). 

So far as it is possible to judge from the scanty evidence at our 
disposal, the evolution of Brahmanical, Buddhist and Jaina religions 
in Bengal seems to have followed the same broad lines as in the rest 
of India during the early centuries of the Christian era. It is not till 
we come to the Gupta age, when contemporary epigraphic evidence 
is available, that we are in a position to trace the detailed history 
of any of them. 


m. BrAgMANrIcAL Revicton 


1. Vedic culture 


The diffusion of Vedic culture, not only in Eastern India but 
also in other regions which were outside the pale of Vedic civilisation 
according to the Dharmasitras, is abundantly proved by epigraphic 
evidence since the Gupta period.) 

The copper-plate grants, referred to above in Chapters rv and v 
(supra pp. 49-51), contain the names of a large number of 
Brahmanas settled in Bengal, some of whom are specified as belong- 
ing to the Rigvedic, Yajurvedic (Vajasaneya) and Samavedic schools, 
and to Bharadvaja, Kanva, Bhargava, Kasyapa, Agastya, Vatsya 
and Kaundinya gotras. Most of these inscriptions refer to grant 
of lands to Brahmanas which was considered an act of piety leading 
to the increase of the religious merit (punya) of the donor and his 


1 Cf, Gupte inscriptions in CII. m. 
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parents. The objects of these grants were to enable the Brahmanas 
to perform the Agnzhotra and the five Mahdyajfas (great sacrifice) ,1 
to build the temples of various Brahmanical gods, and make endow- 
ments for defraying expenses of daily worship, repair of temples, 
continuance of bali, charu, satra, the supply of cow’s milk, incense, 
and flowers, and the maintenance of madhuparka, lamp, etc. Villagers 
also purchased lands with the object of settling some prominent 
Brahmanas for the enhancement of merits (punya) of themselves 
and their parents. Reference is made in one of these records? to 
settlement of Brahmanas, versed in the four Vedas, even in the 
easternmost regions of Bengal, full of dense forest, where tigers and 
other wild animals roamed at large. The most interesting account 
of such settlements is furnished by the Nidhanpur cp.? which 
refers to ihe settlement in Sylhet of 205 Brahmanas belonging to 
various gotras and such Vedic sakhds as Vajasaneyi, Chdrakya and 
Taittiriya of the Yajurveda, Chhéndoga of the Sdmaveda and 
Véhvrichya of the Rigveda. The inscriptions of the 5th, 6th and 7th 
centuries A.D. thus fully demonstrate the influx of the Vedic culture 
in Bengal. 

The Vedic culture gathers further strength in Bengal in the Pala 
period. Inscriptions of this period contain abundant references to 
grants made to Brahmanas versed in the study of Vedas, Veddrgas, 
Mimamsa and Vydkarana, and capable of performing Vedic sacri- 
fices* The author of a work called Haricharita® refers to grants 
made by Dharmapala to Brahmins adept in Vedic studies. In the 
Badal Pillar inscription (No. 16) there is mention of a Brahmin 
family attached to the study of the Vedas and of the “sacrificial fire 
properly maintained by them.” A member of the same family is 
referred to in the Bhagalpur Plate of Narayanapala (No. 14) as a 
Brahmin well versed in the Vedas and Vedangas and an adept in the 
performance of sacrifices. 


1 


* For the meaning of the five great sacrifices cf. Manu-samhitaé, m. 69-71. A 
Gurjara inscription, dated av. 786, refers to bali, charu, vaisvadeva, agnihotra, and 
atitht as the Paficha-mahayajfia (EI. xxu. 152, 155). 

* Tippera cp. (El. xv. 307, $11), Il. 24-5, 

* Kam. Sas. 1 ff. The original settlement goes back to the sixth century A.D. 

“Cf. Pala Inscriptions (v. supra pp. 173 ff) specially Nos. 6, 16, $1; D. M. 
Bhattacharyya in HSL. 1. 202 ff. 

* The author of the Haricharita, Chaturbhuja, says that his ancestors bad 
received the village of Karafija in Varendra from Dharmapala, and that the 
Brahmins of that village were versed in the Vedas, Smritis and other branches of 
study (H. P. Sastri, Nepal Cat. 1. 184; D. M. Bhattacharya, op. cit. 208). But 
bien be tel cess this Dharmapala was the famous Pala emperor. Some 

as ing who was defeated by Rajendra Chola (su . 188). Cf. 
J. M. Roy, Dhakar Itihasa, m. 107. ee saa 
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In the eleventh and twelfth centuries the Vedic culture made 
a great headway in Bengal under the patronage of the Varman and 
Sena kings. The inscription of Bhatta Bhavadeva refers to hundred 
villages inhabited by Savarna gotra Brihmanas versed in the Vedic 
lore The Belava cr. of Bhojavarman? refers to grant of land m 
the province of Pundravardhana to Brahmins who were attached 
to the studies of the Vedas, and who came from Uttara-Radha. The 
same plate refers to the zeal of the Varman family for the three Vedas 
which are described as the only protection of men (fit. covering the 
nakedness of men). The names of Vedic sdkhds like Kauthumi, 
Agvalayana, Kanva, and Paippalada are still mentioned in the 
inscriptions of the Sena kings, and Samantasena, who is called a 
Brahmavadi, retires in his old age to a hermitage on the Ganges 
“which is fragrant with the sacrificial smoke, and where the young 
deer sucks the breast of the kind-hearted wives of the hermits and the 
parrots recite the Vedas.’ 

The inscriptions contain references to immigrations of Brahmanas 
to Bengal from Madhyadega (Middle Country), as well as emigration 
of Bengali Brahmanas to other provinces. Such migrations were 
evidently not uncommon and must be the basis of stories like that 
of Adisira who is said to have imported five Brahmanas from Kanauj 
because there was none in Bengal who knew Vedic sacrifices. 
Similar stories are told of other kings and there is no justification in 
regarding these anecdotes as historical. For in view of the epigraphic 
evidence, referred to above, it is difficult to believe that Brahmins 
proficient in performance of Vedic sacrifices were conspicuous by 
their absence in Bengal at any particular period. The question will 
be further discussed in connection with social history (v. infra 
Ch. xv App. 1). 

We have, therefore, every reason to suppose that the revival of 
the Vedic culture in the Midlands under the Imperial Guptas led to 
an influx of the orthodox Vedic culture to Bengal. This culture 
began to be carried by Brahmins from the Midlands already in the 
5th century av., and with the extension of patronage to such 
Brahmins by the kings of Bengal, the movement received 2 set 
impetus from the middle of the 7th till the 12th century A.D. 


7 v. 3. (IB. $8, 36). 2 IB. 19. 
* IB. 51. It is to be noted, however, that Haliyudha, the great scholar at 


the court of Lakshmanasens laments the general decline in Vedic scholarship in 
Bengal in his days (see infra Ch. xv). 

‘ ‘The ancient Sanskrit literature of Bengal also bears ample testimony to 
the activity of Vedic scholare (cf. sepra Ch. x1). 
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2. Introduction of Purdnic Mythology and Religion 


But although the Vedic culture never ceased to be a living force, 
the Brahmanical religion, as is well known, underwent great modifica- 
tions in the early centuries of the Christian era. During the Gupta 
period the new forms of Brahmanism had already taken deep roots in 
the minds of the people. The Vedic gods had mostly disappeared and 
their places taken by new divinities whom we call “ Puranic.” Even 
in the early Gupta inscriptions we meet with gods who, although 
Vedic in name, have no real connection with the Vedic ritual.t They 
belong to the mythology of the epics and the Puranas. This mytho- 
logy had begun to captivate the minds of the people already in the 
Kushain period? and with the establishment of new cults the 
mythology went on developing throughout the Gupta period. Bengal 
was not isolated from this wave of popular religion and the inscrip- 
tions of the Guptas, Palas, Senas and other dynasties discovered in 
Bengal bear ample testimony to it. 


Indra in these inscriptions? appears as the lord of the gods 
whose consort is Paulomi, a model of fidelity. He is also called 
Purandara who suffers defeat at the hands of the Daityas led by 
their king Bali. Lakshmi, although restless by nature, is a faithful 
consort of Hari or Kshmapati who is born from the Ocean. She is 
a co-wife of Vasudhara or earth and often rides on Garuda with her 
lord Murari.> Vishnu is no longer the old God of the Bhagavatas, 
but Krishna with his numerous names Sripati, Kshmapati, Murari, 
Janardana® etc. which speak of his various exploits described 
in the epics and the Puranas. He also appears as Gopala, the child- 
god who, though born of Devaki, was carried to Yagoda and brought 
up by her.” But his worshippers in Bengal do not forget that this 
child-god is only an avatdra® of Vishnu, as he is spoken of as the 
lord of Lakshmi. The other avatdras® of Vishnu are also known. 
The Dwarf (Vamana) incarnation is invoked to show how Vishnu 
subdued Bali, the lord of the Daityas, who had ousted Indra from 
the heavens, and also to illustrate the magnitude of the sacrifice 
made by Bali. The incarnations of Krishna, Narasitnha and Parasu- 


* For references to the various aspects of these gods, viz. Vishnu, Krishna, 
Siva, Indra, Varuna, Yama, Kuvera, Kartikeya etc. see Fleet, CII. mi. Index 
(under the various names, where precise references are given). 

* Cf. R. P. Chanda, Archaeology and Vaishnava Tradition; R. G. Bhandarkar, 
Vaishnavism, Saivism and Minor Religious Systems, pp. 119, 150, 154. 

> Pala Ins. Nos. 2, 14, 16. * Nos. 6,14. ° Nos. @ 6, 14, 16. 


° Nos. 6, 14, 16, 86, 87. 7 No. 16. * No. 16. 
* Nos. 6, 14. Belava and Tarpandighi cr. (IB. 19, 101). 
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rama are also known, and the amorous dalliances of Krishna with 
one hundred Gopis are also not forgotten. 

The Sun-god (driving in a chariot drawn by seven horses) is 
described as the right eye of Hari? and giver of fruit (ddté), and 
reference is made to his humbling the Vindhya through the sage 
Agastya.2 The Moon-god Chandra who bears the mark of a hare 
(sasadhara) is born from the ocean. He is also called Sitaméu, 
and Rohini and Kanti (?) are his wives. In another place, Chandra 
is said to have been a descendant of Atri. The sea is the abode of 
Varuna or Ambupati. 

Among other Puranic myths there are allusions to those of 
Hutabhuja and Svaha, Dhanapati (Guhyakapati, Kuvera) and his 
consort Bhadra, Brahma born from the lotus that sprang from the 
navel of Vishnu and his consort Sarasvati,® ete. 

Prithu, Sagara, and other Puranic heroes became objects of 
veneration. As models of donors are invoked Bali, the king of the 
Daityas of the Satya-yuga, Bhargava of the Tretaé, and Karna, the 
king of Champa of the Dvapara.”' Brihaspati, the preceptor of gods 
is the model of wisdom.® The myths of Agastya’s drinking the 
ocean® and Parasgurama’s campaign’® against the Kshatriyas are 
well known. The heroic exploits of Rama who bridged the sea at 
Rameévara! and the examples of Prithu, Dhanafijaya, Nala, Yayati, 
Ambarisha, Sagara etc., inspired the kings of Bengal.” 

Many of the myths connected with Siva and his consort are 
known. Sarvani is a model of fidelity, and so also is Uma. Sati 
dies at an early age in the sacrifice of Daksha before giving a child 
to Siva.’ He is known as Sadagiva and Ardhanarisvara, Dharjati 
and Maheégvara are only his different names, and Kartikeya and 
Ganesga are his two sons.!4 

These gods and goddesses did not belong to the world of myth 
only ; the cult of many of them had been definitely established in 
Bengal as early as the Gupta period. This is proved not only by 
references to them in inscriptions, but also by the numerous images 
discovered in Bengal. In the absence of written texts the nature 
and importance of the different cults can best be studied from their 
iconographical representations, and these have been dealt with im 


* Belava Plate (IB. 19). 27 No. 50. =” para Ins. (1B. 55). 


* Nos. 2, 16; Belava cp. (IB. 19). ® No. 2 * No. 6 
* No. 6. * Nos. 16, 50. * No. 16. Ibid. 
“No. 6. . 

* Nos. 1, 6; also Faridpur plates (JA. 1910, pp. 193). 

® No. 16. 


“ Barrackpur and Naihati plates (1B. 50, 64). 
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the second part of this chapter. Here we shall only briefly indicate 
the main outline of the development of the various cults, beginning 
with the most important ones associated with gods Vishnu and Siva. 


8. Vaishnavism 


The earliest definite reference to the worship of Vishnu in 
Bengal occurs in the Susunia inscription. It is engraved, along with 
a chakra (discus), on the back wall of a cave, now destroyed, on the 
Susunia Hill, about 12 miles to the north-west of the town of 
Bankura. It mentions king Chandravarman (supra p. 48) as a 
devotee of Chakrasvamin! (wielder of discus), a well-known name 
of Vishnu. The representation of the discus on the wall probably 
indicates that the cave was originally intended to be a temple of 
Vishnu. A temple of Govindasvamin was founded in the first part of 
the 5th century a.v. in the Bogra district,? and two temples of Sveta- 
Varahasvamin and Kokamukhasvamin were set up, towards the close 
of that century, in the Himdlaya (lit. on the summit of the Himalaya 
mountains) in North Bengal.2 About the same time, or early in 
the 6th century a., a temple of Pradyumnesvara was set up in 
Tippera district.t All these gods were presumably forms of Vishnu 
whose cult thus seems to have established itself all over Bengal by 
the 5th century av. It is interesting to note that a record of the 
7th century a.pv.5 refers to the worship of Bhagavan Ananta- 
Nariyana even in the eastern extremity of Bengal, “in the forest 
region, having a thick network of bush and creepers where deer, 
buffaloes, boars, tigers, serpents etc. enjoy pleasures of home life”. 


* According to the interpretation of the record by mm. Haraprasad Sastri 
king Chandravarman is referred to as “chief of the slaves of Chakrasvami” (EI. 
xm. 1383). Mr. K. N. Dikshit, however, takes the record to mean that “the 
village Dhosagrima was made over to Chakrasvamin” by king Chandravarman 
(ASI. 1927-28, p. 188). 

* Baigram cp. (El. xx. 78). 

* Damodarpur c.p. Nos. 1, v (EI. xv. 187 ff.). According to Varaha Purdna 
(Ch. 140), Kokamukha in the Himalayas was the most favourite residence of 
Vishnu (v. 10) and contained his best image. The reference to the Kauéiki and 
Trisroté rivers in the neighbourhood (vv. 72, 75) seems to locate the place in 
North Bengal, and it is probable that the temple and image of Kok&mukhasvamin, 
referred to in the Damodarpur Plate No. 1v, were set up im that sacred place. If 
this assumption be true, we must hold that a spot in the Himalayas in North Bengal 
had come to be recognised as a sacred place to the Vaishnavas as early as the 
bth century ap. Dr. D. C. Sircar takes Kokimukhasvamin as a form of Siva 
(IC. v. 482-38). 

* Gunaighar cp. (IHQ. v1. 40). * Tippera cr. (supra p. 88). 
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The Krishna-legend seems to have formed an essential element 
of Vaishnavism in Bengal as early at least as the 6th or 7th century 
AD. The most important archaeological evidence is supplied by the 
sculptures at Paharpur,! the oldest of which probably belongs to 
the 6th and 7th centuries a.p., and the latest to the 8th. In the 
oldest group there are representations of various incidents from the 
life of Krishna, such as his uprooting the twin Arjuna trees, killing 
the demon Keéin etc. Balarama is also represented and also the 
fight of Krishna and Balarama with Chanira and Mushtika, the 
wrestlers of Karnsa. Incidents of the early life of Krishna at 
Gokula are also depicted. There are representations of Vasudeva’s 
carrying the new born Krishna to Gokula, Krishna and Balarama 
with the cowherd boys, Krishna’s holding up the mount 
Govardhana, amorous scenes with the Gopis etc. Special interest 
attaches to one of these sculptured panels in which Krishna is 
represented as engaged in amorous activities with a lady. Mr. K. 
N. Dikshit has taken the latter to be Radha, but this may be justly 
doubted. She is more probably to be identified with Rukmini or 
Satyabhama. While these sculptured representations undoubtedly 
testify to the popularity of Krishna, and it is difficult to dissociate 
him from Vaishnavism of the period as some have attempted to do, 
we must remember that the Paharpur reliefs are not so many cult 
objects proper, but are mainly used for decorative purposes in & 
monument avowedly Buddhist in character. But they leave no 
doubt that the Krishna-legend was highly popular and the Krishna 
cult had a special hold in Bengal by the 7th century 4. 


From the 8th century onwards the development of Vaishnavism 
in Bengal is proved by a large number of epigraphic records. The 
Khalimpur ce2 of Dharmapala speaks of a devakula of the god 
Nanna-Narayana and a Garuda pillar is erected during the reign of 
Narayanapala2 Lakshmanasena and’ his successors, Kesava and 
Vigvardipa, show special leaning to the Vaishnavite cult and se 
inscriptions begin with the invocation of Narayana,” while the go 
Damodara is invoked in a contemporary inscription discovered at 
Chittagong Although the predecessors of Lakshmapasena ble 
devoted to the god Sadasiva, Vijayasena made a gift to a ie e 
of Pradyumneévara (special form of Harihara).° A large number 


2 These have been discussed in detail in Ch. xiv infra. 


7 Ins. No. 2. ® Ins, No. 16. 
* IB. 85, 94, 101, 100, 121, 188, 14S. : 
© Ibid. 161, Ibid. 46. 
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of Vishnu images of the Pala and Sena periods discovered in various 
parts of Bengal corroborate the evidence of the inscriptions. 

For want of sufficient materials it is difficult to define the nature 
of early Vaishnavism in Bengal. It is not necessary to attach any 
great importance to the false Vasudeva, the king of the Pundras, 
mentioned in the Mahabharata (m1. 14. 8), for it does not speak 
of him as preaching any new religion in the country of the 
Pundras.? 

Coming to more positive evidence of the inscriptions we find six 
special forms of Vishnu, viz., Govindasvamin, Sveta-Varihasvamin, 
Kokamukhasvamin, Pradyumnegvara, Ananta-Narayana and Nanna- 
Narayana? These names however do not suggest any speciality 
in their cults. Nor is there any trace of the Chaturvyitha-vdda in 
the Vaisl:navite inscriptions of Bengal which would betray the in- 
fluence of the Paficharatra system. The name Pradyumneévara, we 
have seen, was given to a totally different god, Harihara, and 
Pradyumna there has nothing to do with the Pradyumna of the 
Chaturvyitha. 

_ The Phagavatism, whatever connection it might have had with 
the Pajicharitra at the beginning, was completely different from it 
in the Gupta period. The vyiha-vdda which was the central idea 
in the Paficharatra is absent from the Bhagavatism of the Guptas 
which appears as a syncretism of various Vaishnavite beliefs which 
had come to stay in the country. Vishnu of Vedic Brahmanism, 
Narayana of the P&ficharitras, Krishna-Vasudeva of the Satvants, 
Gop4la of a pastoral people etc., all had been put in the melting pot 
from which originated the Bhagavatism of the Gupta period. It is 


* Cf. Part m (Iconography) of this chapter. * Supra p. 38. 


* Govindasvami is evidently formed by the addition of the word svdmi to the 
name Govinda. There are similar examples in Gupta inscriptions. Cf. Chitrakita- 
sodmin (a name of Vishnu), CII. mm. 268; Svami-Mahdsena (name of Kartikeya), 
ibid. pp. 48, 44; Svdmi-Mahabhairava (name of Siva), ibid. pp. 241, 248. 
Nanna-Narayana was probably a name given to the god either according to the 
name of the locality or the name of the founder. For similar names, Cf. Changu- 
Narayana, Ichangu-, Chayaju-, Sesha-Narayana etc. (Lévi-Nepal, 1. 368). 


* This has not been quite clearly recognised by many writers. ‘Thus, for 
example, Dr. H. C. Raychaudhuri (Early History of the Vaishnava Sect? p. 176) 
thinks that vyuhavada disappears with the rise of the worship of Avatiras. The 
ideological basis of the vyitha-vdda is completely different from that of the 
avatéra-véda, and the growth of the latter had nothing to do with the disappearance 
of the former. The Pajicharatra, with its vyihavdda, did not merge into the 
Bhigavatism, but lived long as a distinct form of religion. Even the Gavudiya 
Vaishnavas did not confuse vydhavida with the avatdravdda (Cf. Chaitanya- 
charitamrita, Adi, Ch. &). 
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this Vaishnavism which had found its way to Bengal in the Gupta 
period and had been firmly established in the Pala period.2 
Vaishnavism in Bengal probably made a contribution to the 
systematisation of the theory of Avatara. It is true that some of 
the Avataras like Varaha, Vamana, etc., are mentioned in the 
inscriptions of the Gupta period? It is also true that in the 
Mahabharata and in some of the Puranas a number of Avataras is 
mentioned, but an attempt at systematisation is first met with in 
the Bhdgavata Purdna where there are three lists of avatdras of 
twenty-two, twenty-three and sixteen respectively.2 In the inscrip- 
tions of the Pala period we come across names of several avatdras 
like Varaha, Narasimnha, Vamana and Paragurama. But it is 
Jayadeva, of the court of Lakshmanasena, who gives a list of ten 
avatdras: Matsya, Kirma, Varaha, Narasimha, Vamana, Parasu- 
rama, Rama, Balarama, Buddha, and Kalkin.4 This has since been 
the standard list of avatdras and has been widely accepted. ° 
Another special feature of Bengal Vaishnavism is the Radha- 
Krishna cult. It was well established in the time of Jayadeva (end 
of the 12th century), but it is not known how early it was started. 
It is highly improbable, as we have already seen, that the amorous 
scenes at Paharpur contain a representation of Radha® The 
reference to Radha in a verse of the Saptasati of Hala is of an 
uncertain date.6 Even in the Belava cp. of the 12th century, al- 
though there is mention of the amorous acts of Krishna with hundred 


1 Mention ought to be made of the theory of Mr. R. P. Chanda that the 
Paftcharatra developed in the outlying provinces (of which Bengal is one) as it 
contains un-Vedic elements. In order to establish the un-Vedic character of the 
system, he depends firstly on the tradition that the Paficharatra was a kind of 
Tantra (Paficharitrath bhagavatam tantram), and secondly, on the denunciation 
of the system by Kumarila as un-Vedic (Indo-Aryan Races, pp. 99 ff). There ni 
no doubt that the Pafcharitra was a kind of Tantra, but Kumérila denounces it 
along with Sdmkhya, Yoga, and Pasupata simply because they had developed 
traditions which were widely separated from those of the Mimazsa. 

* H. C. Raychaudhuri, op. cit. p. 174-75. 

* R. G. Bhandarkar, op. cit. p. 42. . 

* The Mahabharata a the Vayu Purdna contain the same list by the side 
of earlier ones. Sir R. G. Bhandarkar is, however, of opinion that the verses which 
contain this list must have been interpolated later when the number had come to 
be fixed at ten (op. cit. p. 4%). Two of the ten avataras are borrowed from the 
Buddhists. These are Buddha and Kalkin. 

© Mr. S. K. Saraswati (Sculpture. 44/1.) gives good grounds for not 
accepting the identification of the group at Paharpur with Rédhi-Kyishna. He 
suggests identification either with Krishna-Rukmipi or with Krishna-Satyabhams, on 
the basis of certain passages in Vishnu-dharmottora and Brihat-somhite. 

* For references to R&dh& in literature see Dr. Sukumar Sen, A. History of 
Brajabuki Lilerature, pp. 11 ff. 
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Gopis, there is no reference to Radha.! Radha was probably a 
Bengali innovation made shortly before the time of Jayadeva and 
represented only a Vaishnavite phase of the growing Saktism, 
Krishna, like Siva, being the Supreme Reality. and Radha being the 
Sakti which alone could make it attainable? 


4. Saivism 


No great importance need be attached to the theory that 
Saivism originated in Eastern India among the Vrityas or outcastes 
who did not conform to the rules of orthodox Vedic religion. This 
theory is based on a questionable interpretation of the Vratya hymn 
of the Atharvaveda (xv. 2), in which Mahadeva (also called Bhava, 
{S4na, Sarva) is not only represented as the protector of the Vratyas, 
but is also identified with the Vratya. But it should not be forgotten 
that this Vratya roams not only in the Eastern but also in all other 
directions. It is, however, not impossible that the Vratya hymn 
records a particular religious practice in which Yoga plays the most 
important part, but its origin had nothing specially eastern. As a 
matter of fact, the worship of Siva is now traced by some scholars 
to pre-historic period in the Indus Valley civilisation.’ 


Saivism, as represented in the inscriptions of the Guptas, is a 
fully developed religion which had combined in itself the various 
cults of Rudra, Siva and the phallus (both in its cruder and more 
developed mukhalinga forms). The Purainic mythology represents 
the God in a colourful way, and he is invoked under various names 
which probably had significance in earlier times, but represented only 
the various aspects of the same god. We have definite evidence of 
the installation of the god and his phallus symbol in different places 


* IB. 19. The legend of Krishna’s amorous acts with the Gopis is found 
in the Brahma-, Vishnu-, and Bhagavata-Purdnas, and also in Bhasa’s Balacharita. 
See Sen, op. cit. 


* The idea was already popular in the 6th and 7th centuries a.p. that the 
earth is Vaishnavi or a Sakti of Vishnu. (CII. mr. 195, 200, 299). Mr. B. K. 
Goswami Sistri (The Bhakti Cult in Ancient India, pp. 106 ff) contends that the 
word Radha is old and may be traced to the Vedas where it dccurs as'an epithet 
of ira “ plenty, wealth.” But it came to symbolise the Sakti of Vishnu only when 
a realistic creed had been fully developed by the Bhagavatas. 


* Marshall, Mohenjo-Daro and the Indus Civilization, 1. 52 ft. 
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of Northern India in the Gupta period! Bengal was surely not 
outside the pale of the influence of this growing faith. We learn 
from an inscription, found at Damodarpur, that before the end of 
the 5th century a.p., Siva was worshipped in liiga form even in the 
most inaccessible parts of Northern Bengal? The cult had also 
secured royal patronage in Eastern Bengal, for the Gunaighar Grant 
(506 av.) represents Mahdraja Vainyagupta (supra p. 49) as 
Mahddevi-padanudhy4ata. ' 

Two kings of Eastern India, Sasinka of Karnasuvarna and 
Bhaskaravarman of Kamaripa, both of whom lived in the first part 
of the 7th century, were great protagonists of the Saiva religion* 
The sculptures at Paharpur bear evidence of the popularity of the 
Sivaite cult, as there are several images of Siva both of earlier and 
later periods. 

The Pala and Sena inscriptions also contain reference to the 
worship of Siva. There is mention of the installation of a four-faced 
image of Mahadeva (probably a mukhalinga) during the reign of 
Dharmapala. In the Bhagalpur Plate of Narayanapala there is 
record of a gift made by the king to the Siva-bhattaraka and his 
worshippers, the Pagupatas.¢ Vijayasena invokes Siva under the 
name Sambhu and Vallalasena, under the name of Dhirjati and 
Ardhanarigvara.5 Although Lakshmanasena and his successors 
begin their inscriptions by invoking Narayana, they do not forget 
to pay their homage to Sadagiva, the family deity. 

As is evident from the Bhagalpur Grant of Narayanapala, 
Saivism in Bengal was of the Pasupata sect. The Pasupata doctrines 
were first preached, according to a tradition recorded in the Maha- 
bhdrata, by Siva-Srikantha. Bhandarkar has suggested that this 
Srikantha was probably a human teacher.® His view seems to be 
confirmed by a passage of the Ptigalémata’ which says that 
Bhagavan Srikanthanatha was the author of that work. Lakulisa 
was probably his disciple, and these two were responsible for the 
foundation of the Pasupata religion. Lakuliga had four disciples, 
Kusika, Garga, Maitri and Kaurushya; and they lived about ten 


GE. 61 (El. xxx. 4), 


1 q : ; Chandr: ta oO, 
Cf. The Mathura Pillar Ins. of agup' called Kapilesvara and 


where there is mention of the establishment of two images 
Upamiteévara (most probably livgas). 

? Damodarpur cp. No. 4 (EI. xv. 140; IC. v. 482-83). 

* For Saéanka see supra p. 67. The Nidhanpur gran 
begins with an invocation to Siva (Kam. Sas. 1 ff.). 

* Nos. 2, 14. 

* IB. 46, 61, 71, 85, 95, 101, 109, 116, 121, 188. 

* RG. Bhandarkar, Vaisnavism, Saivirm ete. p. 116. 

* Tantras. 106. 


t of Bhaskaravarman 
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generations before the time of Chandragupta m of the Gupta dynasty. 
This would place Lakulisa almost in the time of Patafijali who for 
the first lime speaks of the Siva-bhagavatas. In fact Patafijali is 
looked upon by the Siva worshippers of Indonesia along with the four 
disciples of Lakuliga as five devatds.1 

The Pasupata was thus the oldest form of Saivism prevalent 
in North India, and fully represented what we call the Agamanta 
Saivism. The Agamas were originally eighteen in number, and they 
had come into existence without doubt in the Gupta period? A 
slightly later phase of the canonical literature of the school is 
represented] by the eight Yamalas and a very important work called 
Pingalamata, a sort of appendix to the Brahma-yamala. There is 
evidence to prove that these texts declare Aryavarta (the country 
to the south of the Himalaya, to the north of the Vindhya, to the 
east of Pafichala and to the west of Magadha) as the fittest place 
for Siva-sidhand, yet it really excludes, as unfit, Kamariipa, Koala, 
Kasmira, Kalinga, Kankana, Kajfichi and Kéaveri-rashtra. The 
people of Gauda are admitted, but the gurus of that country are 
considered to be inferior to the gurus of Aryavarta. This bar, 
however, was not quite effective, as competent teachers from Mid- 
India were migrating to the outlying provinces to propagate the 
religion of the Pasupatas. 

A close examination of the Agamas does not lend any weight to 
the view that Saktism originated in the outlying provinces? 


* Cf. Mathura Pillar Ins. of Chandragupta m. (EI. xxt. 1ff). The editor, 
Dr. D. R. Bhandarkar, has suggested that Lakuliga, on the basis of this calculation 
(25 years to each generation), belonged to the Ist century a.D. The close 
association of Patajijali with the four disciples of Lakuliga suggests that the latter 
might have flourished about the same period. For the references to five devatds, 
see Kern, Verspreide Geschriften, v1. 308. 

2 Tantras. 4 ff. 

* Mr. R. P. Chanda (Indo-Aryan Races, pp. 122 ff.) is responsible for the 
theory that Saktism originated in the outer Aryan belt (Bengal, North Bihar, 
Gujarat, etc.). He is of opinion (p. 158) that conception of Sakti arose in a 
society where matriarchate or motherkin was prevalent. The anthropologists can 
say how far he has succeeded in establishing the existence of a substratum of 
matriarchate in the social organisation of the outer Indo-Aryan belt. The history 
of Saktism, however, does not lend any support to his theory. There is no 
difficulty in admitting that there were mountain goddesses like Vindhyavasini, 
vegetation deities like Sakambhari efc., but these did not give rise to Saktism. The 
basis of Saktism was a weil established system of philosophy like the Sarkhya in 
which Prakriti and Purusha play the same réle as that of the Sakti and Siva. 
Once this philosophy was accepted, the affiliation of various local or tribal goddesses 
to Prakriti became a matter of course. Mr. Chanda, (op. cit.) quotes a verse of 
unknown origin according to which the Sakti cult “was revealed in Gauda, 
popularised by the Maithilas, here and there prevails in Maharashtra and has 
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Saktism might have developed certain special features in contact 
with the local culture, but its origin can be traced directly from the 
orthodox Saiva canon which has been already referred to. Thus 
at the beginning of the Brahma-yémala, it is said: 


“The supreme energy of the ultimate being, the Siva, assumed the form of 
desire (ichchhd). The bindu was energised by this desire and from it pure spiritual 
knowledge emanated. SadaSiva represents this knowledge in its plenitude and from 
him the creation starts.”* 


The Jayadratha-yamala? gives the details of the sidhand of a 
large number of aspects of Kali like Isanakali, Rakshakali, Virya- 
kali, Prajfiakali, Saptarnakali efe. ChakreSvari, Ghoratara, Yogini-+ 
chakra etc. also occur in the same text and, as we have already seen, 
this was one of those texts which originated in Mid-India. 

It seems probable that these orthodox traditions of Saktism 
were prevalent in Bengal in the later Gupta and the Pala periods.* 
These traditions were largely elaborated in the innumerable Tantras 
that were written in subsequent times, and Bengal had a large share 
in it. None of these Tantras, however, seems to be older than the 
twelfth century. There are no definite traces of Saktism in the 
inscriptions of the Palas and Senas. There is perhaps a veiled 
reference to a definite Tantric divinity, viz., Mahanila-Sarasvati* 
in an inscription of Nayapaila found at Gayé (No. 37). The 
paucity of reference to Tantric mysticism in inscriptions need not 
surprise us, as Tantrism represents a particular phase of personal 
religion. Tt had thus no connection with any public religious 
establishment. It had this important difference with the Agaminta 
Saivism which required institutions, community of votaries and pious 
gifts for the maintenance of those establishments. 


&. Other Sects 


A survey of Brahmanism would remain incomplete without a 
reference to other Puranic or pseudo-Puranic gods and goddessses 


disappeared in Gujarat.” I do not believe, for reasons already stated, that Saktism 
originated in Bengal. The Kaula form of Saktism had been developed and preserved 
much more in Bengal than elsewhere, but I have tried to show later that it was 
derived from Buddhist mysticism of which Bengal was the last stronghold. 

* Tantras. 102. * Ibid. 112 ff. 

a According to the Devi Puréna, composed about the end of the seventh 
or the beginning of the eighth century 4D. (NIA. v. @ff.), the Devt. “was 
worshipped in her different forms, after the manner of the Left-hand Saktas 
(vimachdrera) in different places in Radha, Varendra, Kamaripe, Kamakhy3, 
Bhottadesa, etc. (89. 14-15; 42. 9). 

4 The t " ° is e il. ima.’ 
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whose sculptural representations are found in Bengal. We get 
images of such gods as Kartikeya, Ganesa, Indra, Agni, Kuvera, 
Brihaspati etc. in Bengal’ from the 6th century onwards, but we 
have no detailed knowledge of their cults. Ganesa was the object 
of separate worship in other parts of India, but there is no evidence 
to prove the existence of the Ganapatyas in Bengal. Kartikeya, a 
popular deity in modern Bengal, seems to have attained popularity 
in India since the Kushin times, and was a favourite deity with 
some of the Gupta emperors. According to Rajatarangini (iv. 420 ff), 
there was a temple of Kartikeya at Pundravardhana in the 8th 
century A.D., and this presupposes his worship in early times. Among 
the goddesses there are representations of Ganga and Yamuna, and 
the images of the Matrikas are also met with. But they do not 
seem to have any special cult although the worship of Ganga is still 
current in Bengal in the folk religion. 


Two other gods, Sirya and his son Revanta, however, enjoyed 
a special favour in ancient Bengal. The Sirya of the Sun- 
worshippers, as is well known, had nothing to do with the Vedic 
solar deity of that name, and was most probably a Scythic importa- 
tion to India2 The oldest image of Siirya from North Bengal is 
that from Niyamatpur? which has strong affinities with the art of 
the Kushan period. Although it is not improbable that the sun- 
worship had been first introduced in the Kushan period, no positive 
evidence of the dedication of any temple to the Sun is available 
before the Gupta period.t References to the worship of the god in 
the inscriptions of the 5th, 6th and 7th centuries A.D., are numerous? 
and it is probable that the influence of the cult had extended to 
Bengal very early in the Gupta period. The number of images of 
the Sun-god, dating from the Pala and Sena periods, is very large. 

But the Sun-god, probably like the people that brought him to 
India, was ultimately assimilated into the Brahmanical religiou 
without losing its special features. KeSavasena and his brother 
adore the Sun who is described as “the friend of lotus beds, the 
source of deliverance of the three worlds withheld in the prison of 


1 These have been dealt with in Part m of this chapter. 


7 R. G. Bhandarkar, op. cit. pp. 153 ff; J. N. Banerjea, “ The Representation 
of Sarya in Brahmanical Art” (FA. 1925, pp. 161, 171) ; J. Prayluski, “Un diew 
iranien dans Inde” (Rocznik Orjentalistycany, vu. 1-0). 


* See infra p. 455-56. 
“ R. G. Bhandarkar, op. cit. 154. 
* CII. m1. @n, 71, 218. 
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darkness, and the wonderful bird of the tree of the Vedas.”! The 
Sun-god had by this time lost his identity in the Brahmanical solar 
deity. But kings Visvariipasena and KeSavasena call themselves 
Parama-saura, indicating the existence of a separate sect of Sun- 
worshippers. 

We possess a number of images of Revanta, who is described 
in some of the Puranas as the son of the Sun-god begotten on Surenu. 
Although an elaborate description of the worship of the god is given 
in the Agni Purdna, he does not seem to have had any popularity 
in the orthodox Brahmanical circle, and belonged to the folk-religion, 
his cult being an adjunct of the sun-worship. 


m1. JAINISM 


Jainism, like Buddhism, originated in Eastern India, as Mahavira 
was born in the neighbourhood of Vaisali and passed a part of his 
religious career in Magadha and Champa. Paréva, the immediate 
predecessor of Mahavira in the lineage of Tirthankaras, is associated 
with Champa, and in fact the most important Jaina locality connect- 
ed with the memory of Parsva, the Pareshnath Hill, is in Eastern 
India. 

According to traditions recorded in Jaina literature, Mahavira 
personally visited Western Bengal, but was not favourably received 
(v. supra p. 36). There is no evidence to show that he ever crossed 
the Ganges and went eastward to the country of the Pundras, 
although there are frequent references to Vanga in the Jaina canon. 

The earlier name of Jainism was Nirgrantha, and it was by this 
name that the Jaina community was known till the Gupta period. 
According to tradition recorded in the Divyévadana, the Nirgranths 
religion was established in Pundravardhana in the time of ASoka. 
It is said that the Nirgranthas in Pundravardhana had drawn 
pictures representing Buddha as falling to the feet of the Nirgrantha. 
The news was carried to Agoka who, being enraged, ordered a whole- 
sale massacre of the Nirgranthaputras in the city of Pataliputra. It 
is difficult to put much faith in this story. 


* Ibid, 146. 


2 
IB. 126. India ; lation by 


? See Lévi, Pre-Aryan and Pre-Dravidien in 
P. C. Bagchi), pp. 73 ff. 

“ Divydévadina (ed. Cowell and Neil), 
names of the Nirgranthas and Ajivikas are mixed 
the name of Nirgrantha is given all through; 
VEmpereur Asoka, p. 278. 
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xxvm, Vitasok@vadana, p. 427 5 the 
up, but in the Chinese translation, 
Cf. Prayluski, La legende de 
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Fortunately we have another set of Jaina traditions which show 
that North Bengal and a portion of lower Bengal had contributed 
to the establishment of the Jaina religion already before the second 
century B.c. The Kalpasitra' is said to have been compiled by 
Bhadrabahu who was contemporaneous with Chandragupta Maurya. 
Although this attribution may be disputed, there is no doubt that 
the work contains very old traditions. It is certain that there was 
a split in the Jaina church after Bhadrabahu, and this led to the 
foundation of a number of schools all having a general affiliation to 
the main church. According to this tradition,? Godasa, a disciple 
of Bhadrabahu, was responsible for the foundation of a school called 
Godasa-gana which had in course of time four saékhds, three of which 
are called Tamraliptika, Kotivarshiya and Pundravardhaniya. 
These refer to three well known places in Bengal, the first in lower 
Bengal and the last two in North Bengal.2 Inscriptions of the end 
of the first century s.c. and of the first century a.p.4 contain a large 
number of names of the schools mentioned in the Kalpasitra, and 
thus show that the tradition had been well established in that period. 
A Mathura inscription, probably belonging to the 2nd century aD. 
records the erection of a Jaina image at the request of a Jaina monk 
who was an inhabitant of Rara, a name that can be easily equated 
with Radha.5 

In a number of inscriptions* of the Gupta period we hear of 
erection of images of Pargva and other Tirthankaras, but none of 
them belongs to Bengal. The solitary exception is the recently 
discovered Paharpur copper-plate of the year 159 (478-79 A.D.). 
It testifies to the existence of a Jaina vihdra at Vata-Gohali “which 
was presided over by the disciples and the disciples of disciples of 
the Nirgranthanatha dchdrya Guhanandin belonging to the Paficha- 
stiipa section of Benares.”7 The wihdra which was thus probably 
established in the 4th century a.p., if not earlier still, occupied the 
site of the Great Temple and Monastery recently unearthed at 
Paharpur. 

It appears from the statement of Hiuen Tsang that the 
Nirgranthas formed a dominant religious sect in Northern, Southern, 


* Wint.-Lit. u, 462; the Kalpasiitra is the 8th section of the Aydradasdo. 

* Jaina Sitras (translation of Jacobi), SBE. xx. 288. 

* The fourth sakhd, called Dast-Kharvatika, may be associated with Kharvata 
in West Bengal. - 

“ Guérinot, Epigraphic Jaina, pp. 86 ff, 71 ff. 

* PB. 72. 

* CII. m. 68, 259. 

7 EL. xx. 60 ff, 
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and Eastern Bengal in the 7th century ax. Referring to the heretics 
in Pundravardhana and Samatata the pilgrim observes that “the 
Digambara Nirgranthas were very numerous.”? 


The Nirgranthas, however, seem to have almost disappeared from 
Bengal in the subsequent period, and the numerous inscriptions of 
the Palas and the Senas contain no reference to them. It is only 
the immigrants from Western India who re-established the old 
religion in its new form, henceforth called Jainism, in different parts 
of North Bengal in the Muhammadan period? The naked 
Nirgrantha ascetics had in the meantime probably merged in such 
religious communities as that of the Avadhitas which had been well 
established in Bengal towards the end of the Pala period? 


1v. Buppxism 


There is no definite evidence as to the time when Buddhism 
first gained influence in Bengal. The Vinaya-pitaka, which defines 
the limits of Aryavarta for the purpose of ordination, places its 
eastern frontier at Kajangala near Rajmahal. In the corresponding 
passage in the Sanskrit Vinaya, the eastern limit is stated to be the 
kingdom of Pundravardhana* As Vinaya texts are generally 
believed to have preserved traditions of pre-Asokan days, these 
passages may be taken to indicate that Buddhism had probably 


* Watters, 11. 184, 187. Beal’s translation (Records. 1. 195, 199) as “the most 
numerous” is not exact. Watters’ translation, quoted in the text, gives the sense 
of the original which literally means “really numerous ”. 

* In fact, we do not get Jaina inscriptions in Northern India before the 
11th century a.n.; the oldest inscription at Abu is dated 1031 ap. (Guérinot, op. cst. 
p. 24). P. C, Nahar in his Jaina Inscriptions (1. 1) describes an inscription on the 
back of an image of Parévanatha found at Ajimganj (Murshidabad district, Bengal) 
which is dated Sarr. 1110. The reading of the date is, however, doubtful and there 
is no estampage to check it; and in Nahar’s list there is no other inscription 
discovered in Bengal which is earlier than the 15th century AD. . ae 

* The Ajivika sect, as is well known, was an important religious organisation 
of early times. It had may points of similarity in matters of doctrine with the 
Nirgranthas. Aéoka attaches great importance to them by mentioning them along 
with the Nirgranthas in Pillar Edict vm, and also by dedicating caves to them - 
the Barabar Hills. In the Divydvadana (xxvin) the names of the Ajivikas an 
Nirgranthas alternate in an indiscriminate way. It is, therefore, not impossible that 
the Ajivika sect had, by the time of Hiuen Tsang, merged into the community of 
the Nirgranthas who were then numerous in Bengal. in any case, there is no 
evidence to prove the separate existence of the Ajivikas in Bengal. - 

* For a complete discussion of the texts on this point see Pelliot, BEFEO. 
iv. 879 ff. 
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obtained a footing in North Bengal even before Asoka’s time. The 
great missionary activity of Asoka, and the traditions about him 
recorded in Divydvaddna, and also by Hiuen Tsang, make it highly 
probable that Buddhism was not unknown in Bengal during the 
reign of that great emperor! The existence of Buddhi-m in North 
Bengal in the 2nd century B.c. may also be inferred from two votive 
inscriptions at Sajichi recording the gifts of two inhabitants of 
Pufiavadhana, which undoubtedly stands for Pundravardhana2 It 
must be noted, however, that Bengal is not included in the various 
centres of Theravida Buddhism in India from which, according to 
Mahavamsa, the leading Theras went over to Ceylon to attend the 
ceremony of consecration of the Mahdsttipa erected by king Duttha- 
gimani in the first century s.c.2 The first definite reference to 
Vanga as an important centre of Buddhism occurs in a Nagarjuni- 
konda inscription which may be dated in the 2nd or 3rd century 
a.D* It includes Vanga in a long list of well-known countries which 
were converted to Buddhism by the masters and fraternities of 
Ceylonese monks. 


Paucity of archaeological evidence from Bengal proper makes it 
difficult to say anything on the condition of Buddhism in Bengal 
during the early centuries of the Christian era. But the flourishing 
state of Buddhism in Bengal at the beginning of the Gupta period 
presupposes that the religion had been prospering in different cities 
of Bengal during the early period. 


Fa-hien was in India at the beginning of the 5th century AD. 
The pilgrim did not cross the Ganges to see North Bengal, but as 
he descended eastwards along the course of the Ganges, he found 
on the southern bank of the river the great kingdom of Champa, 
with stdépas reared at the places associated with the memory of the 
Gautama Buddha and his predecessors, and monks residing at all 


1 


Dr. Bhandarkar’s suggestion (Agoka,? p. 37) that Puli(de) shu of Rock Edict 
XIV is Parimda (and not Pulinda) which he identifies with Varendri, is of no great 
value. Varendri does not occur in early records and we have Pundra in Sanchi inss., 
Divydvadine, ete. As North Bengal probably formed an integral part of Asokan 
empire ther? was no need of its separate mention. For the passage in Divydvaddna 
see supra p. 409. For references by Hiuen Tsang, see Watters, 11. 185, 187, 190, 191. 

* EI. uw, 108, 380, Nos. 102, 217. There is no doubt that Punyavardhans 
is only another name of Pundravardhana (cf. Watters, m. 185). It must be 
remembered, however, that donors of gifts to a Buddhist stiipa need not necessarily 
be Buddhists. The Paharpur cr., for example, records gifts to a Jaina vihdra by 
a Brahman: and his wife (El. xx. 60). 

* Geiger, Mahdvamsa, pp. 198-94. The list, however, contains much that is 
fanciful. 

* EI, xx. 28. 
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these localities. In Tamralipti there were in his times twenty-two 
monasteries, all of which were inhabited by monks, and the law of 
Buddha was flourishing. Fa-hien stayed at Tamralipti for two 
years “writing out his sétras, and drawing pictures of images.” _ 

The information supplied by Fa-hien is amply corroborated hy 
the archaeological evidence of the Gupta period. The Gunaighar?’ 
Grant bearing the date 188 of the Gupta Era (506 or 507 a».), of 
the reign of Vainyagupta, records grants of land in favour of 
the Buddhist Avaivarttika Sangha* of the Mahayana sect. The 
Sangha, founded by one Acharya Santideva, was residing in @ 
monastery called Asrama-vihdra, which was dedicated to Arya- 
AvalokiteSvara, and had been established by one Rudradatta. The 
plate also refers to two other Buddhist vihdras in the neighbourhood, 
one of them being styled ‘ Raja-vihdra’ or royal vihdra. The record 
clearly shows that Buddhism had been firmly established, even in 
the remote south-eastern corner of Bengal, already by the beginning 
of the 6th century a.D. 


A number of Chinese records of the 7th century contain inform- 
ation on the condition of Buddhism in Bengal. Amongst all these 
records the account of Hiuen Tsang is, of course, the most impor- 
tant! He saw with his own eyes almost all the chief centres of 
Buddhism which existed in his time in Bengal. At Kajangala 
(Kankjol) near Rajmahal he saw six or seven Buddhist monasteries 


which contained over three hundred brethren ; and 


“in the northern part of the country, not far from the Ganges, Pes pled 
belvedere built of stone and brick; its base was broad and high, and its nel 
ornamentation was exquisite; on each of its sides were carved images 0 y 


beings, the Buddhas and the devas being made different in appearance.” 


At Pundravardhana there were twenty Buddhist monasteries 
and above 3000 brethren who followed the Mahayana and Hinayana. 
The biggest establishment, about three miles to the west of the 
capital-city of Pundravardhana, was the magnificent P o-shi-po" 
monastery “which had spacious halls and tall storeyed chambers. 
There were in this establishment over 700 brethren and many 
distinguished monks of Eastern India. Not far from this place there 


R. 
Fa-hien. 100. * THQ. vi. 56 


1 

* For the correct name and its meaning pone vi. 572. 
‘ Watters, m. 182-198. Beal-Records, u. 1 . ; 
* The name of this monastery is spelt in thres different ways in the sti” 

Po-shi-p'o, Po-kip'o and Po-ki-sha (Watters, m 184). Cunningham acepe 6 

firet reading snd identified it with » site called Bhasu-vibara near 

(IC. 1. 228). 
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was a temple with an image of Bodhisattva Avalokitesvara which 
was visited by people from far and near. 

The condition of Buddhism in Samatata, Karnasuvarna and 
Tamralipti was not less flourishing. In Samatata there were more 
than thirty Buddhist monasteries with above 2000 brethren of the 
Sthavira school; in Karnasuvarna, more than ten monasteries with 
above 2000 brethren of the Sammatiya school; and in Tamralipti, 
more than ten monasteries with above 1000 brethren. Near the 
capital of Karnasuvarna the pilgrim saw the Lo-to-mo-chi (Rakta- 
mrittika ?) monastery, which was a magnificent and famous 
establishment, and a resort of illustrious brethren. According to 
tradition recorded by the pilgrim, the monastery had been erected 
by a king of the country, before the entire country was converted 
to Buddhism. to honour a Buddhist sramana from South India. 

So far as Tamralipti is concerned, we have more corroborative 
evidence of the same period from other Chinese records. Ta 
Ch’eng-teng stayed at Tamralipti for twelve years and acquired an 
extensive knowledge of Sanskrit Buddhist texts. It was he who, on 
his return to China, explained the Niddnaésastra of UNanga (Nj. 
1227). Tao-lin stayed there for three years, learnt Sanskrit and got 
himself initiated to the Sarvastivida School. 

I-tsing? came to Tamralipti in 673 a.n. and met Ta Ch’eng-teng 
there in a vihdra called Po-lo-ho (Varaha ?) ; he stayed there for 
some time, learnt Sanskrit and the Sabdavidya, and translated at 
least one Sanskrit text into Chinese, the N dgarjuna-bodhisattva- 
suhrillekha? 

Sheng-Chi (v. supra p. 87), who was in India about the time of 
I-tsing, has recorded a valuable piece of evidence on the condition 
of Buddhism in Samatata. The king of the country at this time 
was Rajabhata, who was a fervent worshipper of the triratna and 
played the part of a great Upiasaka. He used to make every day 
hundred thousand statues of Buddha with earth, and read hundred 
thousand slokas of the Mahaprajiiparamita-sittra. He also used 
to take out processions in honour of Buddha. with an image of 
Avalokitesvara at the front, and make pious gifts. In the city there 
were more than 4000 monks and nuns in his times It has been 
suggested above (v. supra p. 87) that Rajabhata belonged to the 
Khadga dynasty. Even if this be not true, it is important to note 
that a line of Buddhist kings, belonging to this dynasty, ruled in 


1 


Chavannes, Religieux Eminents, 94. 

* Takakusu-l-tsing. xxx, Ch. x. 

* Bagchi, Le Canon Bouddhique en Chine, n. 589. 
* Chavannes, op. cit. 128. 
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East Bengal towards the close of the 7th century ap. It is clear 
from all these that Buddhism was in a very flourishing condition in 
Bengal in the seventh century a.p. 

The great monastery of Nalanda probably came into prominence 
towards the close of the fifth century a.p. Although situated in 
Magadha, it was not isolated from the religious life of Bengal. The 
Buddhist scholars and kings of Bengal in the 6th and 7th centuries 
AD., as in later times, largely contributed to the development of that 
institution. The great Silabhadra, who was the abbot of Nalanda 
when Hiuen Tsang went there, was a scion of the Brahmanical royal 
family of Samatata. After travelling in various parts of India, he 
settled down in Nalanda and studied under Dharmapala. He soon 
“rose to be eminent for his profound comprehension of the principles 
and subtleties of Buddhism and his fame extended to foreign 
countries.” As Silabhadra was the teacher of Hiuen Tsang at 
Nalanda, the latter’s information about his teacher may be relied 
upon. We have, besides, seen from the account of Sheng-Chi that 
the royal family of Samatata was specially devoted to Buddhism. 

It will not be out of place to mention here that the two schismatic 
sects of the Buddhists, viz., the Chhavaggiyas (lit. the Band of Six 
Men) and the followers of Devadatta, had probably their establish- 
ments in Bengal. According to the interpretation of the Mahasthan 
inscription by Dr. B. M. Barua? the former community was settled 
in Pundranagara as early as the Maurya period. As regards the 
latter, Hiuen Tsang definitely states that there were three sanghd- 
némas in Karnasuvarna, ‘in which they do not use thickened milk, 
following the directions of Devadatta.” 

As regards the schools of Buddhism, Hiuen Tsang tells us that 
in Pundravardhana there were both Hinayana and Mahayana, m 
Karnasuvarna the Sammatiya school, in Tamralipti the Sarvastivada, 
and in Samatata the Mahayana. The Sammatiya school was a 
branch of the Sarvastivida. Although I-tsing tells us that all the 
four schools, viz., the Mahasanghika, Sthavira, Sarvastivada and 
Sammatiya, were found in Eastern India side by side with other 
schools, there is no further positive evidence about it. There is no 
doubt that the only form of Buddhism known in Samatata was 
Mahayana, which had been established there already in the begmnmng 
of the 6th century, as is proved by the Gunaighar inscription of the 
time of Vain ta. : 

In fact, “the difference between Hinayana and Mahayana did 
not present itself to the Buddhist monks of those days in the same 


* Watters, 1. 109, * JHQ. x. 87 ff. . Records, n1. 201. 
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way as it does now. Hiuen Tsang, while speaking of the Buddhists 
of Kalinga, says that there were 500 Brethren “ students of Maha- 
yanist Sthavira school.” From an analysis of the ancient Vinaya 
texts it has appeared to Professor Przyluski? that there were 
Mahayanists of the various Hinaydna schools like Sarvastivada, 
Dharmaguptaka, Mahasanghika, etc. The Chinese and Japanese 
Buddhists have always regarded the Hinayaina and Mahayana as 
two complementary forms of the same old Buddhism, the first meant 
for the less advanced (Sravakas and Arhats), the latter for the’ 
more advanced (the Bodhisattvas). In many places of Sanskrit 
Buddhist texts we are told that the Srivakayina (or Hinaydna) 
is simply a lower step in the ladder leading to the higher which is 
the Mahayana. 

Reference has been made above (supra p. 67) to Hiuen Tsang’s 
account of the persecution of Buddhism by Sasanka which is difficult 
to regard as historical. In any case, the condition of Buddhism in 
Bengal and Bihar, as depicted by the pilgrim, docs not allow us to 
believe that any serious persecution had taken place shortly before 
his time, and Buddhism in the very capital of Sasanka in Kama- 
suvarna was in a flourishing state. 

As a matter of fact the religious life in India is marked about 
this time by a spirit of catholicity and mutual respect and under- 
standing which is hardly compatible with a deliberate persecution 
on sectarian grounds. The barriers between the different religious 
sects were fast coming down, and Buddhism, as represented in the 
decuments of the Pala period, exhibits the new tendency of eclecticism 
such as we find so strikingly illustrated in the career of Harsha- 
vardhana. The Pala rulers, although great devotees of Buddha, and 
promoters of the cause of Buddhism both in Bengal and in Bihar, 
were also patrons of Brahmanism.4 
__ The Pala kings call themselves Parama-saugata, and the Buddha 
is regularly invoked at the beginning of their official records. This 
invocation sums up the new ideology of Buddha and Bodhisattvas 
in the most developed Mahayana form. During the four centuries 
of their rule, Bengal and Bihar remained the last stronghold of 
Buddhism which gradually lost hold in India. But it was precisely 
during this period that Mahayana Buddhism, under the patronage 
of the Palas, became a powerful international force, and exercised 


Watters, nm. 198. 

: Przyluski, Le Concile de Rajagrha, p. 362. 

> See P. C. Bagchi, Bauddha Dharma O Sahitya (in Bengali), pp. 77 ff 
This point has been further discussed infra pp. 426-27. 
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dominant influence from Tibet in the north to the islands of the 
Malay Archipelago in the south. 

Many instances of active patronage of Buddhism by various 
Pala rulers have already been given in connection with their political 
history (supra Ch. v1), and reference has been made to the foundation 
of many important Buddhist monasteries (Odantapuri, Somapura and 
Vikramasila vihdras) by the early Pala kings (v. supra p. 115). The 
famous monastery of Vikramasgila? was situated on a hill on the 
south and right bank of the Ganges to the north of Magadha. 
The institution included 107 temples and six colleges, and outshone 
Nalanda by attracting a large number of Buddhist students from 
Tibet. In fact the list of Tibetan translations of Sanskrit texts 
prepared at Vikramasila is not insignificant.2 The site of this 
famous monastery has been located at Patharghata in the Bhagalpur 
district, but this is by no means certain. The monastery of 
Odantapuri which served as model for the great Bsam-ya monastery 
in Tibet,> was in the neighbourhood of Nalanda, and has been 
located near the modern town of Bihar.® “The monastery of Somapura, 
Which can be definitely located at Paharpur (v. supra p. 115), became 

important centre of Buddhist learning.” 

Amongst other famous vihdras of the Pala period may be 
mentioned the Traikiitaka, Devikota, Pandita, Sannagara, Phullahari, 
Pattikeraka, Vikramapuri and Jagaddala. The Traikitaka vihéra 
was the place where Haribhadra composed his famous commentary 
on the Abhisamaydlankdra under the patronage of Dharmapala.* 
It was situated probably somewhere in West Bengal as there is 
mention of a Traikitaka Devalaya being unearthed in the Radha 
country. Devikota was in North Bengal (v. supra p. 25), and the 
Pandita-vihdra in Chittagong.° Phullahari and its hermitage are 
frequently referred to as a place where several famous Buddhist 
Acharyas lived, and Sanskrit texts were translated into Tibetan in 
collaboration with Tibetan scholars. It was situated in western 


* For a fuller discussion cf. Ch. xvi infra. 
* Sumpa, viii, xxi, Ixxv, Ixxxvi. 
* See Cordier-Cat. 1. 118, 115, 175, 2@7, 370; m1. 186. 
“ JASB. N.S. 1909, pp. 1-18; Sumpa, op. cét. Ixxi. . 
* JBTS. 1. 1-81. Po uals cit. 
* Sumpa, op. cit. Ixxx; The monastery was called Sri 
vikdra (Paherpur. pp. 20, 90). An inscription (El. xx. 971ff.) of the first half 
of the 12th century refers to the burning of the monastery of Somapura by an 
army of Vargala (supra p. 199, fn. 2). : ; 
® RC? 5; Samps, op. cit. xciv. * Sumpa, op. cit. Ixvi. 
* Ibid. Ixii, Cordier-Cat. 1. p. 27. 
** Sumpa, op. cit, Ixviti; Cordier-Cot. 1. 58; 1. 102, 162. 
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Vi Magadha probably somewhere near Monghyr. Sannagara in Eastern 
India is mentioned as an important seat of Buddhist learning, and 
a Buddhist scholar named Vanaratna, who was responsible for a 
large number of Tibetan translations, hailed from that place. The 
site of Pattikera has already been discussed above (supra p. 258). 
Vikramapuri was in Vikramapura in Dacca and flourished mostly 
under the patronage of the Chandras and Senas.2- The Jagaddala 
Mahavihara, according to the Rémacharita (111. 7), was in Varendri3 
A number of scholars, famous in Tibet, like Vibhiittichandra, Dana- 
Sila, Mokshakaragupta, and Subhakaragupta, bclonged to this 
monastery, and there is evidence of Tibetan translations of Sanskrit 
texts being actually prepared at Jagaddala. The presiding Buddhist 
deity at Jagaddala was Avalokitesvara.4 

These are only the famous institutions of the period whose 
names have been preserved in literature, but throughout eastern 
Magadha and Bengal, which had attained a sort of cultural and 
political unity, there were many other smaller institutions whose 
names have been lost.5 

As noted above, some minor royal dynasties, ruling in Bengal 
during the Pala period, were followers of Buddhism. Reference may 
be made in particular to Kantideva and the Chandra kings (v. supra 
pp. 134-35). The Tibetan sources tell us that Tantric Buddhism 
flourished in Vangala under the Chandras, and that king Gopi- 
chandra, who is associated by tradition with a particular form of 
mysticism, belonged to this dynasty. The famous Buddhist scholar 
of Vikramapura, Atisa Dipankara, is said to have been born in the 
royal house of that place.” It is, therefore, not improbable that he 
was related to the Chandras. 

The Sena kings do not seem to have had any special leaning 
towards Buddhism, and Buddhism does not seem to have had any 
patronage from them. The Buddhist institutions soon disappeared 
for want of royal support, and those which lingered on did not 
appear to have long survived the invasion of Muhammad Bakhtyar® 
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Cordier-Cat. 1. 78, 79, 121, 226, $08; no. 106, 116, 125. 
? Sumpa, op. cit. u. zviii. 
: It was not in Ramavati, as H. P. Sastri held (RC? XXx1). 
Cordier-Cat. 1. 19, 20, 21, 28, 24, 88, 40, 49, 50, 122, 142, 293, 302. 
365; nu. 78, 85, 227. 
: For an account of the Buddhist vihdras of Bengal, Cf. IC. 1. 227 #8. 
: Sumpa, op. cit. * Ibid. 3. xviii; 1. xviti. 
: But cf. the case of Madhusena, supra p. 228. 
For definite evidence regarding the existence of Buddhism jn Bengal after |. 
4D. 1200, ree supra pp. 228, 258. The Sabhar Ins. of Hariéchandra (DR. 1920-81, 
pp. 175 ff; D. C. Sen, Brihat-Variga, 1. 277) of the end of the 14th century £D, 
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Buddhism under the Palas appears to have been completely 
different from the Buddhism which even Hiuen Tsang describes in 
the middle of the 7th century ap. The ancient schools, like 
Sarvastivada, Sammatiya etc., are no longer spoken of in Eastern 
India, and the trace of pure Mahayana that we discover in the 
invocations used by kings in their inscriptions does not give a correct 
picture of the Buddhism of the period. The Mahayana had deve- 
loped forms of mysticism which are known as Vajrayana and 
Tantrayina, and these by their very nature dealt with certain deeper 
metaphysical problems which had greater attraction for the 
religious man. 

The leaders of this new movement have been all celebrated in 


Buddhist tradition as Siddhas, and their number is traditionally | 


reckoned as eighty-four. This number had, however, nothing but 
a symbolical value, as an examination of the eighty-four names shows 
that some of them are simply repetitions of the same names in 
different forms. But there is no doubt that many of the names 
were real, as we have works, mostly preserved in Tibetan translations, 
of some of the Siddhas.! 

The rise of this mysticism was somehow connected with Bengal 
which played a great role in its dissemination throughout India. 
Although it is difficult to discuss the chronology of the Siddhas 
here,? we have strong reason to believe that they lived some time 
between the 10th and 12th centuries. From the number of works 
attributed to them, it appears that the principal amongst the 8 iddhas 
were Saraha, Nagarjuna. Tillopida, Naro-pada, Advayavajra and 
Kahnu-pida. Writings of Lui-pada, Sabara, Bhusuku, Kukkuri, etc., 
also have been preserved. According to some Buddhist tradition Saraha 
was born in the city of Rajii in Eastern India, and was a cOn- 
temporary of king Ratnapala. He was initiated to Tantric Buddhism 
by a king of Orissa, and later succeeded to a chair at Nalands. 
Nagarjuna is said to have been the disciple of Saraha and is some- 
times supposed to be identical with Nagabodhi. These two, BOWevEr 


of which the authenticity is disputed, contains a Buddhist invocation and says 


that the ancestors of Harischandra were worshippers of the Daéabale Buddha. It 
is probable that small Buddhist communities still continued to exist m the 14th 
century in inaccessible corners of Eastern Bengal. It is also likely that Buddhism 
in various modified forms lingered in Bengal for many centuries. Cf. H. P. Sast, 
Discovery of Living Buddhism in Bengal (1896) ; also an article entitled “ Buddhists 
in Bengal” (Jagannath Intermediate College Magazine, Dacca, Vol. x, No. 1, 
pp. 85 ff). 

2 See Bagchi, Kaulajidna-nirnoya, Introd. pp. 21-22. 

* Ibid. pp. 27-28; also supra pp. $26 ff. 
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appear to be two distinct personages. The two met at Pundra- 
vardhana, and it was there that Nagarjuna formed a part of his 
mystic career. Nagarjuna was initiated to Buddhist mysticism and 
alchemy at Nalanda by Saraha and his assistants. One of his 
disciples, Nagahava, became a professor at Nalanda. Tillo-pada was 
a Brahmin of Chittagong, associated with the Pandita-vihdra of that 
place, and a contemporary of king Mahipala. Naro-pada belonged 
to Varendra, was a disciple of the famous logician of that country, 
Jetari, and a contemporary of king Nayapila (c. 1038-55 a..). 
The great Atisa Dipankara also flourished in this period.!. Naro-pada 
at first was at Phullahari and then at Vikramasila monastery. 
Many of the other Siddha writers belonged to Bengal, and wrote 
mystic poems in old Bengali? 

So far as can be gathered from the texts composed in this period 
the mystic Buddhism had assumed three important forms: Vajra- 
yana, Sahajayaina, and Kalachakrayana. The ancient philosophical 
schools like Yogaichara and Madhyamika existed only in name, and 
in texts which were studied by a few scholars. The ancient Vinaya 
schools like Sarvastivida, Mahasanghika, etc., had only a limited 
scope for giving initiation to the novices; but the more complicated 
domain of Mahayana practices was reserved for those who had 
special mitiation in Vajrayana, Sahajayana and Kalachakrayana? 

Vajrayana and Sahajayana represented two aspects of the same 
mysticism ; the first laid stress on ceremonials which had only mystic 
implications, whereas the latter dealt with the more advanced stage 
of that mysticism in which ceremonials had no place. The Siddha 
writers have treated this aspect of mysticism in their texts. Great 
importance is attached to the practice of mantra, mudré and 
mandala in the Vajrayana and hence a great mystic value is attached 
to the various manifestations of sound, which, according to these 
teachers, could be visualised in the forms of gods and goddesses. 
When these divinities appear before the mystic, they form a mandala 
in which they take their proper seat according to various dispositions, 
and the miystic, who is now speechless, carries on his worship with 
the help of the mudraé which is now his only language. Hence the 


: For Atisa Dipamkara cf. supra pp. 334 ff. and also infra Ch. xv. 
Supra pp. 383 ff. and Sumpa, op. cit. Index: Kaula-jndna-nirnaya, Introd. ; 


Dohakoéa, Part 1; “ Materials for a Critical Edition of the Old Bengali Charyapadas” 
(JL. xxx. 1-156). 


* For this and for a systematic treatment of the doctrines of these schools 


see Tantras. pp. 174 ff.; “Some Aspects of the Buddhist Mysticism of Bengal” ™ 


Cultural Heritage of India, 1. $10; and Bauddha Dharma O Sahitya (in Bengali) pp 


63 ff. (chapter on Vajrayana and Sahajayana) . 
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utility of the multitude of gods and goddesses, represented in the 
literature and iconography of this period. Vajra is defined as the 
Prajiia of which the essence is the Bodhichitta, and hence it is the 
sakti in the Brahmanical language of the Tantras. 

This display of Sakti is associated with the practice of Yoga 
which required the help of the Guru. Thus the Guru came to be 
given an exalted position in these systems. It was, however, not an 
easy task for the Guru to lead the disciple to the goal. He had to 
find out the special spiritual aptitude of the disciple and suggest to 
him the path most suitable for him. In his analysis of the spiritual 
aptitudes of the disciple, he seems to have arrived at a novel classifica- 
tion called kula. There are five such kulas technically called Dombi, 
Nati, Rajaki, Chandali and Brihmani. The nature of these /ulas 
is determined by the five skandhas or the essence of the five basic 
elements constituting the material existence of the being. These 
five kulas are the five aspects of the prajfid. The task of the Guru 
was to find out which of these five aspects was predominant in his 
disciple, and lead him along the path determined by it. 


The practice of Yoga required a knowledge of the whole physio- 


logical system, including the innumerable nddis within the body, and 
the different stations or the meeting places of various systems of 
naidis, the three principal nddis being laland, rasand and avadhit, 
of which the avadhiti extended up to the topmost station. The 
inner manifestations of the bodhichitta or the sakti, during its 
upward march along the naédis through its various stations, correspond 
to similar transformations of the objective field of vision. These 
transformations have a great importance in Vajrayana but none in 
the Sahajayina. The goal of the two, however, seems to be the 
same, viz. mahdsukha or perfect bliss. 

The ‘Tibetan sources tell us that the Kalachakrayana was 
specially developed outside India, in a country called Sambhala, but 
was introduced into Bengal in the Pala period. One of the great 
teachers of this school, Abhayakaragupta, wrote a number of works 
on this school. He was a contemporary of Ramapala(v. supra p. 155). 
Kalachakrayéna attached a great importance, in the practice of 
Yoga, to the time factor, the muhirta, the tithi, : 
ete. Hence astronomy and astrology came to play an important 
part in this system. But so far as the goal 1s concerned 1t was 
the same as that of the other systems. ; s 

On account of this great emphasis on the esoteric aspects 
the religion, although these had their root in Yogachara and Madbya- 
mika, Buddhism was soon unhinged. As time passed on, less and 
less importance was attached to the ceremonial aspect which stil 
retained a faint stamp of Buddhism. The ceremonial beimg once 
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completely elimmated, it was not long before what remained of 
Buddhism was absorbed in the Brahmanical Tantric system of 
Bengal, which by an inevitable process had attained a similar form. 
This assimilation had surely begun before the end of the Pala period 
and was completed before the 14th century.! 

We have seen that in the hands of the Siddhacharyas, Buddhism 
in Bengal had attained a stage where its assimilation to Saktism was 
an easy matter. The idea of Buddha had been dispensed with both 
in his laukika and lokottara forms; the Vajrayana deitics were no 
longer necessary, as they belonged to a lower plane; the pravrajyd 
and the consequent observance of the rules of monastic discipline 
had no importance, as monasticism was dead: and the formal aspect 
of the religion was completely discredited. The fundamental basis 
of this new Buddhism was that form of Yoga which we call Hatha- 
yoga. This Hathayoga, again, is a general designation of a variety 
of practices of which the distinctive features can now be hardly 
recognised. The followers of Saiktism do not as yet seem to have 
‘ discovered the advantages of the Hathayogic methods, and had been 
pursuing the earlier orthodox ways. 

The fusion of Saktism with this type of Buddhist mysticism 
gave rise to new schools of Saktism on the one hand, and certain 
forms of popular religion on the other, both of which have survived 
till our times. This new school of Saktism is called Kaula, of which 
the fundamental doctrines are found in a number of texts, recently 
discovered from Nepal, which trace their origin to the teachings of 
Matsyendranatha. The doctrine of kula (from which the word 
kaula is derived), as we have already scen, is a special feature of 
Buddhist mysticism. Kula is used there to mean gakti which is of 
five kinds, and these are presided over by the five Tathagatas. The 
sacred lore of the Kaula school is called Kulagama, Kuladastra etc., 
and the followers of its methods are called Kaula, Kulaputra or 
Kulina. Kula is defined as the Sakti, and Akula is Siva. The 
dormant divine energy within the body is called Kulakundalini. An 
analysis of the Kaula texts clearly shows that many of their leading 
ideas had been derived from the Buddhist mystic schools. Some of 


* Buddhist images discovered in Bengal mostly belong to the 9th, 10th, and 
1th centuries, and only a few of them belong to the 19th century. These have been 
discussed in Part n of this chapter. Professor Foucher in his Iconographie 
Bouddhique bas discussed an illuminated manuscript of the Ashfasdhasriki 
Prajiipéramita of the 11th century aD. It contains the illustrations of a number 
of Mahayana deities worshipped in different parts of Bengal. These include 
(1) Bhagavati Tara of Chandradvipa, (2) Champité Lokanatha, Jayatuigs 
Lokanatha ond Buddhardhi Tara of Samatata, (8) Chund& of Pattikeraka and 
(4) Lokanatha of Harikela. 
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the ancient texts of the Kaula school show that it had many sub- 
divisions, the most important of them probably being the Yogini- 
kaula, which is said to have been founded by Matsyendranatha and 
was connected with Kamaripa.) 


The Kaula school which identified itself with Brahmanical 
Saktism could not be ousted in spite of the vehement attacks of its 
orthodox critics, as its great strength lay in the acceptance of 
the Varnasrama. The other movements which did not accept the 
Varnaérama, and in which Buddhist mysticism survived, were the 
Nathism, Avadhita, Sahajiya, Baul etc. It is at present impossible 
to trace the history of the rise of these movements, and it is probable 
that they were indistinguishable from each other in the transitional 
stage. They gradually developed their distinctive character, and 
the transition seems to have been over by the 13th century. The 
followers of Nathism., in course of time, lost their monastic character 
and were affiliated to the Hindu society as a separate caste. 

Nathism originated from the religion of the Siddhacharyas, as 
its reputed founder Matsyendranatha seems to have been the same 
as Siddha Lui-pida. The great teachers of this religion are called 
Nathas, and the most famous amongst them were Gorakshanatha, 
Minanfatha, Chauranginatha, etc. Minanatha was probably the same 
as Matsyendra, of whom Goraksha was the disciple. Their teachings 
exercised such a considerable influence, particularly in Northern and 
Eastern Bengal, that their miraculous tales became the subject of 
popular songs in Bengali which are of great importance for the early 
history of Bengali literature.” 

The Avadhiitas, who were all sanydsins, also drew their inspira- 
tion from the teachings of the Siddhas. Advayavajra, we know, was 
known as Avadhiti-pada? The very name of the sect indicates 
that it followed the Buddhist method of Yoga in which an exact 
knowledge of the nddi called Avadhiti is essential. It should not, 
however, be forgotten that this sect had a distant connection with 
a particular form of religious exercise which is very old in Buddhism, 
and probably also in Jainism. 

The twelve Dhiitangas, although mentioned in old Buddhist 
texts, were never practised by the orthodox Buddhists. The most 
important of these consisted of living on begging, dwelling under 
trees in forests far away from human habitations, wearing torn 


* Kaula-jfidna-nirnaya, p. 55. P 
* Ibid. pp. 8ff.; PTOC. vi. 265 ff, 649 .; supra pp. 385 #. 


* HH. P. Sastri, Advayavajra-samgraha, p. Vi. 
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clothes etc.1 The Jaina Achdraétga-sitra has a chapter (1. 6) on 
the Dhitas. It enjoins on the mendicants to live far away from 
human habitations, to live on begging, not to mind torn clothes, not 
to do mjury to one’s self or to anybody else etc. These are exactly 
the rules which Devadatta wanted to introduce in the code of 
monastic discipline, but on account of strong opposition was himself 
excommunicated.2, The Ajivikas also, we know, insisted on such 
privations. The Avadhiitas seem to have revived that old tradition 
of the followers of Dhita-discipline, and this supposition is amply 
confirmed by the Goraksha-siddhanta-samgraha which was partly a 
code for their use. According to this text the Varnaérama is of no 
importance to the Avadhita. Neither the Sdstras nor the places of 
pilgrimage can lead him to emancipation. He is without any 
attachment to any object and behaves like a mad man.’ Nitya- 
nanda, the famous associate of Chaitanya, was an avadhita, and the 
description which we get of his manners in the Chaitanya-bhagavata 
contains a vivid picture of the religious life of the followers of this 
sect4 


The Sahajiya was well established in Bengal before the time of 
Chaitanya, and its progress could not be checked by the protagonists 
of the Chaitanya movement, although they tried their best to do so. 
On the other hand, it was the Chaitanya movement which, in course 
of time, became deeply influenced by the Sahajiyaé. The oldest 
reference to Sahajiya is found in an inscription of the 13th century, 
the Maindmati Plate, which speaks of “a superior officer of the royal 
groom ” (?) as practising the Sahajadharma in Pattikeraka in Tippera 
(-Sahajadharmasu karmasu).® Chandidasa was the earliest Bengali 
writer on Sahajiyi, and lived most probably in the 14th century A.D. 
The writings of Chandiddsa have come down to us in a much altered 
form, and the Krishna-kirtana, which has probably been preserved 
in its original form, contains very little of the inner doctrines of 
the Sahajiya. We have, unfortunately, no other early texts of 
Sahajiya, but it is possible to trace in the altered songs of Chandidasa 
and his Krishna-kirtana some of the fundamental doctrines of 
the Buddhist Sahajayana. Although Radha is the Sakti and Krishna, 
the supreme reality, the Hathayoga is not dispensed with, and the 
much discussed Rajaki of Chandidisa reminds us of one of the five 


a the Buddhist Dhitangas see Bapat, Vimuttimagga and Visuddhimagg®, 
pp. : 
* THQ. x. 60. 
. Goraksha-siddhanta-samgraha, ed. Gopi iraj. 
» ed. Gopinath Kaviraj, pp. 1, 10 ete. 
* Chastanya-bhigavata, Madhya m; Anta vu. 
* THQ. rx. 282 ff. 
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kulas spoken of in the Vajrayana. The later writings of the 
Sahajiyas also attach great importance to the inner nddis, the various 
chakras of the stations, and the lotus with thousand petals. They 
do not lose sight of the fact that Krishna is the Supreme Reality, and 
Radha, only the Sakti that makes him attainable. 

As only fragments of the literature of the Bauls have been 
made accessible, it is not possible to say to what extent they have 
preserved the ancient traditions of the Buddhist Sahajayana. From 
the few congs already collected, it appears that they have preserved 
that tradition more faithfully than the Sahajiyas, as they have not 
allowed themselves to be influenced by Vaishnavism. Radha and 
Krishna have no meaning to them, but the nddis, the chakras, the 
Sakti etc., are regarded by them as of the greatest importance. The 
Sahaja bliss is the ultimate goal with all of them. 

Buddhism, which was once a great religion, could not have 
survived only in some debased forms of popular cults like the Dharma- 
thakur pija. It transformed itself into those living forces which 
inspired and guided the religious and literary life in Bengal for 
centuries even after the disappearance of its distinctive features. 


v. GeneraL Review! 


Before concluding this short sketch of the different religious 
systems, it is necessary to review some general features of the reli- 
gious life in Bengal as a whole. We may begin with the comparative 
influence of the different sects or cults. On this point the testimony 
of Hiuen Tsang, the only direct evidence that we possess, leaves no 
doubt that the Buddhists and the Jainas were far outnumbered by the 
followers of Brahmanical religion in the 7th century A.D. Save for 
the gradual decline of the Jainas, the state of things described by 
Hiuen Tsang seems to have been true also of the subsequent period. 
The patronage of the Palas no doubt gave an impetus to Buddhism 
and saved that religion from the fate which overtook it m the rest 
of India, but does not seem to have materially affected the dominant 
position of the Brahmanical religion. For it is worthy of note that 
by far the large majority of images and inscriptions which may be 
assigned to the period between 750 and 1200 ap. are Brahmanical, 
and not Buddhist. 

Among the non-Buddhist sects, the Nirgranthas, who later 
came to be called Jainas, were very numerous in the days of Hiuen 


‘ Authorities for most of the statements made in this section are cited above. 
64 
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Tsang. For reasons, not known to us, this sect must have lost its 
influence to a considerable extent in Bengal during the subsequent 
ages, as very few Jaina images and inscriptions have come to light 
so far. Of the two great sects in the Brahmanical religion, Vaishnav- 
ism seems to have been more popular than Saivism, at least during 
the last two or three centuries of the Hindu rule, if we are to judge 
by the number of cult-images which mostly belong to this period. 

The royal patronage of a religion is not a bad index of its general 
influence and popularity. In Bengal the Khadgas, the Chandras, 
and the Palas, and individual rulers like Kantideva and Ranavanka- 
malla were followers of Buddhism. Vainyagupta, Sasinka, Lokanatha, 
Dommanapala and the early Sena rulers like Vijayasena and Vallala- 
sena were Saivas. The Varmans, the later Sena kings and the Deva 
family were Vaishnavas. No royal Jaina family is known, nor even 
any individual ruler of that faith. 

But in spite of the existence of different religious sects side by 
side there was no sectarian jealousy or exclusiveness. This is proved 
by references in contemporary epigraphs whose value cannot be 
ignored. The catholic attitude of the Buddhist Pala kings has 
already been referred to above. Dharmapala and Vigrahapala m1 
are given credit in official records for maintaining the orthodox social 
order of castes; Nariyanapala himself built and endowed a temple 
of Siva, and not only attended sacrificial ceremony of his Brahman 
ministers, but also reverently put the sacrificial water on his head; 
Chitramatika, the chief queen of Madanapaila, regarded it as meritori- 
ous to hear the recital of Mahabharata? Similarly Prabhavati, the 
queen of Devakhadga, set up an image of Chandi. On the other hand 
the Saiva king Vainyagupta endowed a Buddhist monastery, while a 
Brahmana and his wife made pious gift of land to a Jaina vihdra?® 

While these instances show respect and reverence for others’ 
creed, certain facts indicate even a more intimate association between 
different religious sects. Thus the Buddhist Dhanadatta marries 8 
devout Saiva princess, and takes credit for his knowledge of the 
Ramayana, the Mahabharata and the Puranas. Their son Kantideva, 
although a Buddhist, adopts a royal seal which seems to combine 
the religious emblems of his parents, viz. the lion and snake 
Still more interesting are the cases in which a king openly declares 
his devotion to more than one religious faith. Thus Vaidyadevs* 


* Pala Ins. No. 89. * No. 46 
* Paharpur cp. (El. xx. 61). 


* The Chittagong cr. of Kantideva will shortly be published in El. where < 
discussed, 


this point has been di 
* Pala Ins. No. 50. 
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styles himself both Para ma-méhegvara and Parama-vaishnava and 
Dommanapala,’ although a Parama-mahesvara, pays his respect to 
Bhagavan Narayana. The copper-plate grants of Visvaripasena and 
Kegavasen. are perhaps the most instructive on this point. The 
royal seal attached to the plates bears the representation of Sadasiva, 
and is actually called Sadasiva-mudra in the body of the inscriptions ; 
they open with adorations to Narayana, followed by an invocation 
addressed to Sirya; and finally the kings themselves are given 
the title Parama-saura. It seems the kings not only professed the 
two great faiths followed by their fore-fathers, but added a new one. 
These two Hindu kings of Bengal seem to typify the true spirit of 
the age. For even to-day the same spirit characterises the religious 
life of Bengal, where every orthodox Hindu performs the worship of 
Narayana, Lakshmi, Siva, Durga, Kartika, Sirya and other gods 
and goddesses with equal zeal and veneration. Although some 
families are labelled Vaishnava and others Sakta, they have faith in, 
and reverence for, all the gods. 


While both Vaishnavism and Saivism derived their strength and 
inspiration from the magnificent temples and the great community 
of Brahmanas distinguished for their religious zeal, learning, and 
scholarship, the main strongholds of the Buddhists were the 
numerous vihdras or monasteries. Hiuen Tsang records that 
there were seventy Buddhist viharas, accommodating eight thousand 
monks, and no less than 300 Deva temples in Bengal proper. So far 
as we can judge from archaeological evidence and the accounts of 


Tibetan writers, the number of vihdras, monks, and temples inc 


in subsequent times. We can easily visualise ancient Bengal studded 


with temples and vihdras, the name and fame of some of which had 
spread far beyond the frontiers of India. Bengal was then the home 
of a body of learned Brahmanas and Buddhist bhikshus (monks) 
whose livelihood was made easy and secure by private or royal 
‘charity, and who dedicated their lives to the highest ideals aid down 


for them in the holy scriptures. The most notable evidence in this 


respect is furnished by the detailed account of a monastery . 
me. 


Tamralipti by I-tsing, who himself lived there for some ti 


* THQ. x. $21. ny. ee as 
eke pp. 62-64. After describing how the monks lived Riad Jest vi 
avoiding worldly affairs, and free from the faults of destroymé lives"; eros re 
to the strictness of pfocedure observed when the mouks cod ant ae 
walled tcodhce ta: 2 expen. of toes ae ww ee oe OS 


quantity of rice to a tenant's wife 
company of four. A minor teacher sent 6 small and the teacher, 


through a boy. It wea brought to the notice of the Assembly, 
being ashamed, retired from the monastery for ever. A Bhikebu named Rshulamitre 
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view of the general moral lapse in later phases of both Buddhist and 
Brahmanical religions, we should take note of the high moral standard 
of monastic life recorded by an eye-witness. That the Brahmanas 
were also inspired by an equally high ideal is abundantly proved by 
the works of Bhavadeva Bhatta, Halayudha and Vallalasena to which 
reference has already been made (supra Ch. x1). 


In conclusion, we must emphasise the intense religiosity which 
characterised the people at large. This is proved by the nature, 
scope and volume of the extensive religious literature, both in 
Sanskrit and Vernacular (supra Chs. x1-xm), which grew up during 
the tenth, eleventh and twelfth centuries a.p. As already noted 
above, we have to trace to this formative period the beginnings of 
many of those folk religions which exercised considerable influence 
over the mass of people in Bengal during the mediaeval period. 


never “spoke with women face to face, except when his mother or sister came to 
him, whom he saw outside his room.” 


fay 


Ii, ICONOGRAPHY 
1. InrropuctTion 


The time when images first formed objects of worship in Bengal 
cannot be determined with certainty. It is in a way bound up with 
the larger problem of the antiquity of image-worship in India on 
which widely divergent views have been entertained by scholars.’ 
It is not necessary for our present purpose to discuss the question 
at length. But it does not seem likely that image-worship occupied 
an acknowledged and important place in the religious life of Bengal, 
till the introduction of various sectarian religions in which bhakti, 
or loving adoration of the one personal god by his devotees, formed 
the fundamental element. 

There can be hardly any doubt that images were at first made 
mostly of perishable materials like wood or clay. Mention may be 
made in this connection of the interesting practice, chiefly current 
in modern Bengal, of making kshanika images of clay, worshipping 
these with pomp and ceremony on particular parvan days, and 
immersing them afterwards in tanks or rivers,—a practice which 
probably existed from very early times. 

These factors, together with deliberate acts of vandalism, 
specially by foreign invaders, explain, to a large extent, the paucity 
of early examples of images in Bengal. As a matter of fact, not a 
single image, discovered so far in Bengal, can be definitely placed 
before the Gupta period, and very few can confidently be dated 
even in this period. Stone images came to be made in large numbers 
from the time of the Pala rulers of Bengal. The stone which was 
utilised for the construction of these images generally belonged to 
the hornblende schist variety usually quarried from the Rajmahal 
Hills, and this as well as its variants remained the usual media for 
these purposes in Bengal. Another durable material which was 
less frequently used for making images in Bengal blade bronze or octo- 
alloy, ‘sometimes gold-plated, precious metals like silver being very 
rarely used. Some metal images associated with different creeds have 
been discovered in various localities of Bengal, and they testify to 
the high state of excellence which the art of casting metals attained 
here. It must be observed, however, that even when principal icons 


* For a full discussion on this point cf. J. N. Banerjea, Development of 
Hindu Iconography, Ch. 1. 
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and accessory figures were being made of such durable materials, the 
potter’s and carpenter’s services were also being requisitioned 
for the same purpose. The Paharpur and Mahdasthan excavations 
have brought to light numerous terracotta plaques illustrating 
various themes, religious and mythological in character. 

With these few preliminary remarks we may now proceed to 
study the iconography of Bengal by classifying the images, discovered 
within the boundaries of this province. according to the respective 
creeds to which they belong, and describing some of the outstanding 
specimens selected from each group. 

It is necessary to add, however, that the identification of the 
images cannot always be regarded as certain. As is well-known, 
correct identification of an icon is possible only when we can find 
a text describing the image to be worshipped, exactly corresponding 
in all details to the image in question. There are many images which 
do not fit in with any iconographic text known so far, and, what is 
more surprising, many icons found in Bengal, with definite names 
given in inscribed labels, do not exactly conform to their dhydnas 
given in current Tantra texts. It is evident, therefore, that either 
there were other texts not yet discovered, or the iconoplastic art in 
Bengal did not always scrupulously follow them. The former suppo- 
sition is, however, more probable. 

Further, it is to be noted that it is always difficult to assign even 
an approximate date to an image, unless it contains an inscription, 
which is very rarely the case; for the rest dates have occasionally 
been suggested on grounds of style. 

__ Finally, a word may be said about the method of describing the 
different hands of an image which has more than two hands. These 
hands either hold some object or show a certain pose. For the 
sake of brevity these have been enumerated together, beginning, 
unless otherwise stated, from the lowest hand on the right, and 
proceeding clockwise to that on the left. The meaning of the 
technical terms is given in a glossary (v. infra pp. 475-79). 


mt. BranMantca Icons associatep with Visunu Cutt 


_ The Vishnuite groups of images are the commonest among those 
discovered in Bengal proper. The four-handed images of Vishpu, 
which are commonly met with, generally depict either one or other 
of the wythas, of which, according to the fully developed Péficha- 
ratra theology, there are twenty-four, or some of the vibhavas 
(incarnatory forms), especially several of the celestial ones. The 
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human incarnations of Vishnu are usually endowed with two hands, 
while his Visvaripa variety is multi-handed. The twenty-four forms 
of four-handed Vishnu images are differentiated! by the varying 
order in which the four hands hold the usual attributes, sankha 
(conch-shell), chakra (wheel), gada (mace), and padma (lotus). 
Sometimes the last two are personified as Chakra-purusha and Gadi- 
devi. The types referred to above are mainly cult images. A large 
number of reliefs, on the other hand, mostly decorative m character 
and datable in the late Gupta period, such as those of Paharpur, 
illustrate legends of Krishna, an incarnation of Vishnu. 

The commonest form of Vishnu images in Bengal belongs to the 
variety known as Trivikrama. The attributes in its lower and upper 
left and upper and lower right hands are respectively conch-shell, 
wheel, mace and lotus. 

The earliest Vishnu image? is the relief-like free-standing 
sculpture of Vishnu from Hankrail (Maldah) and now in Rajshahi 
Museum (PI. xiv. 110). It is a four-armed figure, its upper right 
and lower left hands as well as the legs being partially broken. 
Its lower right and upper left hands hold a lotus-bud and a conch- 
shell respectively, and its sparse ornaments consist of a low kita, 
kundalas, héra, angada and yajhopavita. 

The elegantly carved huge image of Vishnu, in greyish black 
stone, about 6’ 4” in height, found near Lakshmankati (Bakargan)), 
is one of the most interesting varieties of such images ever dis- 
covered anywhere in India, both from the point of view of its 
artistic excellence and its iconographic importance (PI. LxL 149). 
Vishnu is seated in lalitésana on the out-stretched wings of a three- 
eyed Garuda who is shown as about to soar upwards. The back 
right and back left hands hold two lotus flowers by their stalks, on 
the pericarps of which are depicted, respectively, miniature seated 
figures of Kamala (Gaja-Lakshmi) and Sarasvati, the latter playing 
on an antique-shaped harp. The right and left front hands of the 
deity hold chakra (with Chakra-purusha inside it) and the miniature 
figure of Gada-devi. On a high hexagonal kirita-mukuta is shown . 
four-handed deity seated with its hands in the dhyéna-mudra and 
the back hands carrying some indistinct objects, possibly two of the 
attributes of Vishnu (if this surmise is correct then this would stand 
for Yogasana Vishnu). On the top and bottom sections of the 
stella appcar the flying Vidyadharas and the donor couple respect- 
ively, and the central figure is tastefully decorated with 


* For full discussion ef. Vishau-mérti-porichaga by Vinod Vibari Vidysbimod. 
* ‘The date of this image bas been discussed infra p. G#1. 
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and other usual ornaments. The severe simplicity of the whole 
composition, the shape of the harp and the plainness of the 
prabhavali—all indicate a comparatively early date, and the image 
can, with some amount of confidence, be referred to the early Pala 
period.t Its unique iconographic features cannot be explained with 
the help of any known text. It is an uncommon thing in Vishnu 
images to place Sri and Pushti in the back hands of the central 
figure; again, the manner of its holding them reminds us of the 
Ghiyasibid and Sonarang Buddhist reliefs to be noticed below; 
while the Dhyani-Buddha-like presentation of the miniature four- 
handed figure on its head-dress is reminiscent of the Kalandarpur 
standing Vishnu.? These Vishnuite reliefs seem to show distinct 
traces of «bsorption of Mahayana features, and this is against the 
early date assigned to the image by N. K. Bhattasali. 


The black basalt standing image of four-armed Vishnu, from 
Chaitanpur (Burdwan) and now in the Indian Museum, is a unique 
piece of sculpture, and is perhaps the only known specimen of this 
type (Pl. 1.1). The central figure is almost fully in the round, its 
head and shoulders resting on the background of a sSiraschakra 
partially preserved, and its right and left back hands connected with 
the knob of the gadé (shown also as Gada-devi with a staff in her 
left hand), and the rim of the chakra (also depicted as Chakra- 
purusha with a staff) respectively ; its front right hand holds a Jotus- 
bud, the front left carrying a conch-shell. The figure is very sparsely 
ornamented, a curious string of amulets round the neck replacing 
the usual hava and vanamalé. The loin cloth devoid of any artistic 
arrangement is treated in a very uncouth manner. These and some 
other features, viz. the extremely elongated face, the big protruding 
eyes, the projecting muscles and bones, and the partially emaciated 
belly, seem to indicate that this is an ‘ abhicharika-sthanaka’ Vishnu 
image which the Vaikhanasdgama describes as follows : 
abhicharikasthénakam devam dvibhujam chaturbhujam vai dhimravarnam syama- 
vastradharam éushkavaktram suskdngam tamogundnvitam-irdhvanetram Brahmé- 
dideva-vivarjitam............ karayet. 

T. A. Gopinatha Rao has described these types of Vishnu images on 
the basis of this text, but he could not refer to any known specimen? 
R. P. Chanda described it as an inferior specimen of the Gupta 


* Bhatt.-Cat. 86-87, Pl. xxxn. 

* VRS-Rep. 1928-29, pp. 16-17, and plate. K. C. Sarkar suggested that this 
type really represented a Bodhisattva in his paper published in VRS.M., No. 4, 
pp. 19-283 and Pl. This suggestion is hardly acceptable. 

* Rao-Icon. I (I). 8485. This peculiarity of the Chaitanpur image was 
first recognised by the present writer (JISOA. vu. 150-61). 
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period.’ But the iconographic features as well as its seemingly 
southern style justify us in assigning it to about the 8th century A.v. 

An image of Vishnu discovered at Baghaura (Tippera) is dated 
in year 3 of king Mahipala 1 and thus belongs to the latter part of 
the 10th century av. (Pl. trxx. 168).2 Another beautiful image 
with similar iconographic details is in the Indian Museum? 
(Pl. yxvirt. 165). The pedestal inscription of the former tells us that 
it is an image of Narayana (Ndréyana-bhattarak-akhya) ; but the 
arrangement of attributes in its four hands (padma, gadd, chakra, 
Sankha) follows the order suited to Trivikrama Vishnu as laid down 
in the Agni Purdna, Padma Purana and the Rapa-mandana. Thus 
it seems there was no strict conformity in naming the twenty-four 
variant types of Vishnu associated with the Vyihavada of the 
Péficharétra system. But that there existed the practice of 
differentiating these types is proved by the discovery in Bengal of 
stone and bronze Vishnu images which show different modes of 
placing these attributes in the hands of the central figure. 


The partially damaged stone Vishnu from Burdwan, now in the 
VSP. Museum, Calcutta, belongs to the sub-order Hrishikesa accord- 
ing to Padma Puréna or a variant of Sridhara according to Agni. 
The unique seated four-handed bronze figure of Vishnu (Hrishikesa 
or Sridhara), originally hailing from Sagardighi and now In the 
VSP. Museum, shows padma, chakra, gadé and sankha in the four 
hands; with the exception of the first, all the other attributes are 
placed on full blown lotuses springing from stalks held by the deity, 
as is the case with some Buddhist icons to be noted later (Pl. uxxi. 
173)4 The standing stone figure of Vishnu (Trivikrama) from 
Surohor (Dinajpur) datable in the 12th century A.D., and now in 
the Rajshahi Museum, is of unique iconographic interest (PI. 1. 4). 
Like the Ghiyasabad, Sondrang and Sagardighi figures of multi- 
handed Lokegvara Vishnu images, noticed later in the section of 
Buddhist Mahayana icons, the figure is made to stand under a 
canopy of seven serpent hoods; the gadé and chakra shown in the 
back hands are placed on full-blown lotus flowers in the manner in 


i ignificance of this 

2 ASI. 1995-26, p. 168. R. P. Chanda missed the real signi 
icon. What he ‘ieecse crude workmanship was really a studied effort on the port 
of the artist to depict the peculiar features enjoined by the text. 

* EISMS. 36-87, 100, 134, Pl. xv (d). 

* ASI, 1984-85, p. 79, Pl. xav (6). ous 

* VSP-Cat. 188-89, Pi. xxv. R. D. Banerji observes: This na ee 
ment (of the attributes) seems to have been common m the northern part 
Radha” (EISMS, 96). The asi and Surohor Vishnu figures show that 
this mode was also known in Vanga and Varendra. 
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which the attributes are shown in the composite images just noticed ; 
instead of Sri and Pushti on either side of the central figure, are 
placed two male figures, as in the same reliefs, but here definitely 
identifiable as Chakra-purusha and Sankha-purusha on account of 
chakra and gankha shown on nilotpalas held by the respective figures. 
But what is of outstanding importance here is the fact that an 
Amitabha-like figure is placed just above the central snake-hood, 
and a six-handed dancing figure of Siva is carved in the middle of 
the pedestal below.1. The Kalandarpur stone image of Vishnu, refer- 
red to above (v. s. p. 432) shows these identical traits. The dancing 
Siva below would tempt one to describe the miniature figure on the top 
as Brahmi, the whole relief thus presenting the Brahmanical triad, 
Brahma-Vishnu-Siva, and the snake-hoods may be explained as those 
of Adigesha, Vishnu’s attendant. But Brahma is rarely represented 
with two hands and one face, and it is better to describe these 
sculptures as Vishnu images absorbing Mahayana featurcs (cf. the 
mode of placing the attributes on lotus flowers in case of Mahayana 
images of Mafijugri and Sirhhanada-LokeSvara). A beautiful stand- 
ing bronze figure of Trivikrama Vishnu found at Rangpur, and now 
in the Indian Museum, is of iconographic interest on account of the 
presence of Vasumati, in place of the usual Pushti or Sarasvati on 
its proper left (Pl. xxm1. 176).2 The partially damaged Sarangarh 
(Bankura) life-size Vishnu image made of calcarcous talc chlorite 
schist, now in the Indian Museum, is a remarkable piece, and bears 
a close resemblance to the sculptures found at Khiching, Mayurbhan} 
(PI. 1.3). The iconographic interest attaching to this late mediaeval 
image is that it does not belong to the usual Trivikrama sub-order, 
as its upper right hand holds a chakra (on account of its other arms 
being broken, it cannot be determined to which particular sub-order 
it belongs) and that it bears on its back-slab, shown in the form of 
a shrine, the miniature figures of the ten incarnations. The Puranas 
(Skanda and others) lay down in connection with the mudré- 
dharana-méhatmya that a person whose body (vigraha) is decorated 
with Vishnu’s avatdra-chihnas is the lord’s own self (mam-dvatarar 
chihnani drisyante yasya vigrahe, martyair-martyo na vijheyah 36 
nitnam mamakt tanuh) ; this may have a distant allusion to such 
images as the present one and others found all over India. 


The dsana (seated) and sayana (reclining) images of Vishnu are 
rare in Bengal, the sthdnaka or standing images being the most ~ 


numerous. _ The Lakshmanakati stone Vishnu and the Sagardight 
bronze HrishikeSa noticed above can be said to belong to the 


* JASB. N.S. xxvii. 198-94, Pl. rx, fig, 1 
* ASI. 1911-12, pp. 152-88 and plate. 
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dsana variety. The 12th century av. image of Vishnu seated in 
lahitdsana on the back of Garuda, found at Deora (Bogra) and now 
in the Rajshahi Museum, shows the abnormal pose of the deity on 
the back of Garuda ; Vishnu and his mount, though carved out of the 
same slab of stone, appear as two separate images combined together. 
In such Garudasana images in India the deity is usually shown 
seated astride on his mount The Lakshmi-Narayana relief at 
Bastaé (Dacca) is one of the rarest images in Bengal. It is a very 
late specimen showing the god seated in the abnormal pose with 
Lakshmi on his left thigh, and one leg of each of the couple resting 
on the back hands of Garuda whose front hands are shown in the 
afjali pose.2 Another image of Lakshmi-Narayana, but this time 
seated on a visvapadma pedestal, discovered at Eshnail (Dinajpur) 
and now in the Rajshahi Museum, is interesting. These groups of 
seated Vishnu images bear a strong similarity to the Uma-Maheévara 
sculptures, numbers of which are found in Eastern India and Bengal.* 
A black basalt pedestal of an image found by S. K. Saraswati at 
Itahar (Dinajpur) contains the lower portion of a seated divinity, 
identifiabie as Yogasana Vishnu from its front hands being shown 
in the dhudna pose and the presence of Garuda below; this is a 
very little known variety of Vishnu image not only in Bengal but 
also in the whole of Northern India.‘ 

A fine large bracket capital of wood found at Sonarang (Dacca) 
contains a representation of the same variety of Vishnu® (Pl. xu1v, 
106). Another bronze Vishnu, seated in Yogasana and holding 
conch-shell, lotus, a garuda-dhvaja (or a Gada-purusha ?) and the 
discus in the four hands, is now in the Boston Museum? 

Images illustrating some of the ten incarnatory forms of Vishnu 
have been discovered in large numbers from different parts of Bengal. 
The figures of the ten avatdras, stereotyped mm Bengal and other 
parts of Northern India, are usually carved in a row on stone slabs 
originally decorating some part of Vaishnava shrines, and are also 


* EISMS. 128. Pl. xxv (8). * Bhatt.Cat. 88, Pl. xxxrv. 


* VRS.-Rep. 1982-38, p. 16, Pl. 1, 4. 
‘ JRASBL. wu. 10-11, Pl. 1, fig. 1. This 12th century ornate pedestal is 


interesting as it bears not only the figure of Garuda but also an Sear ore 3 
fat squat figure; a ndga and s nagi (Adisesha and his consort) ee. neir 
raised hands the lower set of petals of the wnebane — us of the naga 
pair raising the lotus of Buddha in the scene of the reat e. 

® EISMS. 109, 124, Pi. xiv (a). Bhatt-Cat. 228, Pi. uxxtv. On one of 
the terracotta plaques of the main shrine at Pabarpur we find another representation 
of the seated Visbpn [Paharpur. 59, Pl. xus(d-5)]. Dikshit's remarks about the 
uniqueness of this seated Vishnu type require modification. 

* Coomaraswamy, Portfolio of Indian Art, Pl xxv(d). 
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often represented on the reverse sides of the square stone or metal 
slabs (Vishnu-pattas) which are frequently found in different parts 
of Bengal. Varaha, Narasirnha and Vamana are the only three 
among them who are very frequently represented as separate figures. 
The reliefs depicting two other avatdras viz., Matsya and Parasurama, 
hailing respectively from Vajrayogini and Ranihati (Dacca) are, 
therefore, of great iconographic interest. Matsya (PI. nu. 7) appears 
as a four-armed hybrid figure, its upper half being human and lower 
half like a fish. In the front right hand of Parasurama (PI. 1. 9) 
is placed a battle-axe while the three other hands carry the other 
attributes of Vishnu. The reliefs belong to the late mediaeval 
period. 


The best specimens of the Varaha incarnation are preserved in 
the VSP. and Rajshahi Museums. The Jhilli and Chandparé 
(Murshidabad) specimens in the former and the Silimpur one in 
the latter are among the best discovered so far. In these early 
and late mediaeval icons the head alone is that of a boar, while 
the other portion of the body is human. The Central Indian artists 
of the Gupta period. on the other hand, used to depict the god not 
only in this hybrid form, but also in a purely theriomorphic manner. 
The boar-head in the former mode is sometimes shown like a conch- 
shell placed sideways on the neck of the deity. The Silimpur 
(Bogra) Varaha datable in the 10th century aw. (PI. uxvn. 162), 
shows this peculiar form of the head ; and the earth goddess is placed 
on the left shoulder of the god, an unusual mode. The Rajshahi 
Museum Varaha (No. 799) shows just below the leg of the figure 
the demon Hiranyaksha being chased by the deity in his therio- 
morphic form. 


The Narasitnha images, though not as numerous as the Varaha 
ones, are depicted in the manner usually adopted in other parts of 
India. The Paikor (Birbhum) figure shows the head of the demon 
placed on the left thigh of Narasimha, while the rest of its body 
seems to hang on to the nails of the deity. Many other such figures 
follow this mode of representation ; but there are some reliefs found 
in Vikrampur (Dacca) which show the main figure as six-handed, 
its front pair of hands thrust into the entrails of the demon, the 
middle pair taking hold of its head and legs and the back pair 
shown in two poses (abhaya and tarjani)? (Pl. m. 11). In the 
Paikor image and in a four-handed figure found at Rampal we find 
the artists illustrating various scenes of the mythology connected 
with this form on the back slab. 


* Bhatt.-Cat. 108-7, Pl. xxx1x. * Ibid. 104-5, Pl. xxxvit. 


4 
rei 


the 


con Coen 


Bo 
Seek oe 
Adina yc 


alee Ram sy 


ae 


We nl 3 
ye 


X11. | Images of Vishnuite association 437 


The same mode of carving additional scenes on the stela is 
followed in the illustration of the Dwarf incarnation of Vishnu. The 
central figure is shown with one foot raised heavenwards, above 
which is seated Brahma; just to the proper left of its right leg 
planted firmly on the lotus pedestal is carved the scene of the grant 
by the demon king Bali to the Dwarf God, and on the pedestal below 
are placed the worshipping couple. The Jora-deul specimen in the 
Dacca Museum follows these particulars (Pl. um. 8). Separate 
sculptures showing a normal but dwarfish figure of Vishnu are ex- 
tremely rare, and so the Puraparai specimen of the four-armed 
Vamana accompanied on either side by Sri and Pushti is of great 
iconographic interest (Pl. m1. 10). 


Of Haladhara or Balarama, the eighth avatdra of Vishnu, only 
a few images are known so far. One was discovered at Baghra 
(Dacca) and is now in a private house at Dacca. This well-executed 
image is almost a replica of an ordinary image of Vishnu; only the 
lower right hand carries a plough (the distinguishing attribute of 
Balarama) in place of the lotus. There is an umbrella in place of 
the usual canopy of snake-hoods over the head of the image? 
(Pl. rv. 18). Two other images, one at Paharpur (Pl. ivi. 143) * 
and another at Rajshahi Museum,‘ are similar, but they differ in 
essential respects from the one just described. Each of them has a 
canopy of snake’s hoods, and holds a bowl, a club, and a plough in 
three hands, the fourth resting on thigh. The ornament of the 
right ear differs from that of the left in all cases, as prescribed in 
the canonical texts. 

Having noticed a good many specimens of Vishnu images, we 
may now refer to certain Bengal sculptures of Vishnuite association 
which are iconographically interesting. The Rajshahi Museum 
figure of a twenty-handed deity standing in samapada-sthanaka pose, 
accompanied by two seated pot-bellied figures, one on either side, 
with their right hands raised and left hands in tarjani pose held close 
to their breasts, is of great iconographic importance (Pl. m1. 12). 
Some of the objects distinguishable in the right and left hands are 
gada, ankusa, khadga, mudgara, sala, Sara, lotus mark, etc. (7) at 
chakra, khetaka, dhanu, tarjani, pasa and sankha (1). The centra 
deity is decorated with vanamald and other usual ornaments. B. B. 
Vidyavinod refers to four-faced and twenty-handed mages of Hari- 
Sankara in his Vishnu-marti-parichaya ; the same type, with slight 


* EISMS. 106, Pl. xuvm(a). * Ann. Rep. Dacca Museum, 1940-41, p. 4. 
* Péharpur. Pl. xxva(b). « Saraswati-Sesdpture. 48-49. 
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differences in the placing of attributes, is described as Visvaraipa in 
Ripa-mandana (vimsatya hastakair-yukto visvari pas-chaturmukhah). 
VisSvaripa is a variety of Vishnu image, and the sculpture in question, 
though one-faced, may depict a local variety of the same. 

A very interesting figure of Kamadeva recognisable as such 
from the disproportionately long and heavy sugarcane bow and 
arrow in his hands and his flower garland is shown standing in a 
tribhanga pose on a double-petalled lotus and the artist has cleverly 
depicted the coquettish smile on his lips. Two female figures, per- 
haps his consorts Rati and Trisha, stand in graceful pose, one on 
either side and the partially pointed stela is tastefully carved. The 
piece of sculpture (Pl. v. 14), which was found in North Bengal, 
closely resembles the Deopara one now in the Rajshahi Museum (PI. 
v. 16).1 The latter relief shows the richly decorated central figure 
in a similar position, holding the long sugarcane bow and the tip of 
of a three-pronged Sara-like object with his left and right hands, and 
accompanied by a female figure carrying a water-pot, and a male 
with a quiver full of arrows on its proper right and left respectively. 
Just below the paficharatha pedestal is a rat (?) couchant. Stella 
Kramrisch describes the latter sculpture as a Sivaite deity ; but the 
two sculptures, when studied side by side, leave little doubt that both 
represent the same god, though the couchant animal in the case of 
the latter can not be satisfactorily explained. The Rajshahi Museum 
specimen is to be dated in the end of the 12th century A.D. 

A crudely executed sculpture in the collection of the Indian 
Museum, originally found in North Bengal, shows a composite deity 
wz. Brahma-Vishnu (PI. 1. 2), and is unique from the iconographic 
point of view. Of the four faces of Brahma only three are shown, 
his attributes sruk, sruva, akshamdla and kamandalu being present 
in the four hands. Vishnu’s attendant goddesses Sri and Pushti, as 
also the ayudha-purushas—Sankha and Chakra—clumsily executed 
with their respective emblems on the head, stand on two sides of the 
central figure, who is also decorated by the vanamdld. On the 
pedestal are depicted the respective mounts of the gods—goose in 
the centre and the Garuda in the right? This composite sculpture 
Is reminiscent of the Dattatreya or Hari-Hara Pitamaha reliefs of 
both Northern and Southern India, materially differing from them, 
however, by the omission of some features of Hara in it. 

Brahma alone is generally depicted in Bengal as a three-headed 
(the fourth head is not shown as the sculptures are seldom fully in 


the round), pot-bellied and four-handed deity with his usual attri- - 


* ASI. 1984-85, p. 79; Rtipam, No. 40, p. 117, fig. 88. 


* ASI. 1984-85, pp. 79-80. . ooo: 
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butes, seated in the lalitdsana pose with his vahana carved on the 
pedestal; the Ghatnagar (Dinajpur) sculpture, in the Rajshahi 
Museum collection is a representative specimen of the usual type 
(Pl. v. 15). 

The account of Vishnuite icons will be incomplete, if the 
characteristic mode of depicting Garuda, the mount of Vishnu, is 
left unnoticed. We have already referred to composite icons where 
Vishnu is represented as riding on his bird-vehicle. There are also 
a few independent figures of Garuda serving as capitals of columns 
which were usually erected in front of Vaishnava shrines. 
He is depicted with the face and limbs of a man, stylised locks of 
hair rising from his head, and with the beak, wings and claws of a 
bird; shown as a capital piece, he is sometimes janiform and is 
usually endowed with two hands in the afjali pose. The fine speci- 
men in the collection of the Rajshahi Museum, belonging to the 10th 
century a.p., is typically representative of this type: it has three 
eyes and snake ornaments (PI. txv. 157). 

Of the goddesses associated with Vishnu-Krishna cult, Lakshmi 
and Sarasvati (Sri and Pushti) are the most important ones. They 
are very often depicted as chief attendants of Vasudeva-Vishnu in 
the sthdnaka images of the god noticed above. But separate 
images of both are known in Bengal, as also in other parts of India, 
and the epigraphic reference to a temple of Sarasvati shows that 
the latter, and probably both, were worshipped as independent cult 
images.! Lakshmi, when depicted alone, is generally shown as 
Gaja-Lakshmi, i.e. the goddess in the act of being bathed by two 
elephants—a motif known to Indian artists from the pre-Christian 
period. An eleventh century bronze figure discovered in Bogra 
and now in the Rajshahi Museum (Pl. uxxt. 174) Is. & very good 
representative specimen of the four-handed variety of this icon. 
The goddess stands in graceful tribhanga pose holding m three of her 
hands, mdtulutiga, ankuga, and jhanpi (a peculiar kind of basket 
generally placed in the hands of the clay mages of Lakshmi, 
annually worshipped during autumn in Bengal), while the fourth is 
broken. She is attended on either side by two chowry-bearing 
female attendants standing in the same pose. A beautiful lotus 
aureole decorates the head of the goddess who is being bathed by 
two elephants with upturned pitchers. The modelling of the whole 
Piece is very artistic. The Rajshahi Museum has also a very beauti- 
ful bronze figure of two-handed Lakshmi without the aureole and 


the elephants? 


* Pala Ins, No, 2, 1. 82, refers to ‘ Kidambari-devakuliki.’ 
* WRS-Rep. 1926-7, Museum Notes by N. G. Majumdar, p. 5, fig. 8. 
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Separate images of Sarasvati found in Bengal are usually four- 
armed, playing on a harp with the natural hands, while the back right 
and left hands carry akshamalé and pustaka (book) respectively. 
Curiously enough, the vdhana of the goddess carved on the pedestal 
is in some cases a swan, her usual mount in other parts of India, but 
in others, a frisking ram. The explanation of the second vehicle is 
perhaps afforded by a mythological story in the Satapatha Brahmana 
(xu. 7. 1.3 and 14; xu. 7. 2. 3. and 7) closely associating rams and 
ewes with Sarasvati.! The Chhatingram (Bogra) image of Sarasvati 
in the collection of Rajshahi Museum is the finest specimen so far 
known (Pl. txxm. 175). 


UI. SAIVA IMAGES 


It has been rightly observed by Mr. R. D. Banerji that 
“representations of the standing four-armed Vishnu and the phallic 
emblem of Siva were more popular than any other image, whether 
of the orthodox or of the heterodox pantheons” in the dominions of 
the Palas.? It is a well known fact that in all the Saiva shrines, 
ancient or modern, throughout the length and breadth of India, the 
central object of worship enshrined in the main sanctum is invariab- 
ly the phallic emblem of Siva. It is no wonder then that these phalli 
will be discovered in such large numbers in Bengal. But unlike the 
extant early specimens such as the pre-historic linga-form at 
Mohenjo-daro, the Gudimallam liga of the pre-Christian period, or 
many others of the Kushan and early Gupta period, the Bengal 
specimens do not depict any realistic features. Almost all of them 
bear the usual conventional shape of the later period where it is 
difficult to ascertain the real nature of the object, though the 
brahmasitra marks on some of them are dimly reminiscent of early 
realism. Among the Paharpur terracottas are to be found two 
certain representations of Siva-liigas, the first an ordinary one, and 
the second, a mukhalinga piece (chaturmukha type, of which three 
faces only are discernible on account of its being a relievo representa- 
tion) ; it is noteworthy that both these specimens show signs of 
brahmasitras, though these have been misunderstood as shallow 
incision in imitation of a vertical section of a liviga? It is curious 


* Cf. Bhatt.-Cat. 188-190, Pl. uxnr where reference is made to ram-fight 
and ram-sacrifice on the occasion of the Sarasvati-piija. 
* EISMS. 101. 
: ie Paharpur. 59, Pl. xxxrx(f-1), and Ly1(e). What Dikshit describes a8 ® 
stipa in Pl. tvi(c) may also stand for another liiga with lotus decoration at its 
top; its surface seems to bear the brahmasitra marks. 
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that no Siva-linga has been discovered among the stone sculptures 
in the main mound of Paharpur, though several anthropomorphic 
figures of Siva have been found. Of the stone mukhalingas discovered 
in Bengal, the ekamukha variety is the commonest one. The 
Rajshahi Museum specimen discovered at Madariganj is a good and 
representative example of this variety (Pl. vi. 18). The stone linga 
discovered at Unakoti (Tripura State) is of great iconographic 
interest as it bears four well-carved human busts shown up to the 
waist on the four sides of its pujd-bhaga.1 Reference may be made 
in this connection to the sand-stone liga with four seated Saktis 
on its four sides (c. 9th century a.D.), several examples of which have 
been discovered from North Bengal (Pl. vi. 17).2 A bronze 
chaturmukha linga of a fairly early period (c. 10th or 11th ceatury 
A.D.) recently acquired from Murshidabad district for the Asutosh 
Museum, Calcutta (PI. xix. 145) is extremely interesting from 
iconographic point of view. The arghya and ndla bear wavy inci- 
sions indicating the water usually poured on the top of the lige 
passing along the surface of the four busts on the liga. One of thege 
bears a characteristically severe face, depicting the Viripaksha or the 
extremely terrific aspect of Siva. 


Among the various anthropomorphic figures of Siva, both single 
and composite, found in Bengal, mention may be made of such 
varieties as Chandragekhara, Nrityamérti, Sadaéiva, Aliigans 
Chandragekhara or Uma-Mahedvara, Ardhanarisvara, Kalyaya- 
sundara or Siva-vivaha and Aghora-Rudra, all of which except the 
last one belong to his Saumya or placid aspect. There are several 
representations of Siva-Chandrasekhara among the basement reliefs 
of the main mound of Paharpur. Three of them, all two-handed, 
are reproduced in K. N. Dikshit’s monograph on Paharpur, 
Pl. xxxr (a), (6) and (d). The third eye, the arddhva-linga 
feature and jaté-mukuta are all common to them, and though the 
attributes held by them differ, they comprise those usually found in 
Siva images, viz. trisila, rosary and vase. In one case Siva’s véhana 
Nandi (Bull) is present? These Paharpur specimens were ae 
cursors of the later elaborate ones of the early and late mediaev 


2 EISMS. 111, Pl. 11(b) and (d). 

* JASB. N. S. xxvmi. 189. 

* Paharpur. 39, 49, 50. Dikshit’s 
as Nos. 60, 62 and 63 (Pi. xxx) as Siva ie probably 
given good reasons for identifying the first two a 
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period. Reference may, however, be made to a comparatively early 
bronze Siva (c. 7th century A.D.) that was collected by K. D. Dutt 
near Jayanagar (24-Parganas)' (Pl. vir. 20). 


The two-handed image of the ISana aspect of Siva standing in 
the samapdda-sthanaka pose, found at Chowrakasba (Rajshahi) and 
now in the Indian Museum, is iconographically interesting as it is 
decorated with a long hanging garland reminding us of the vanamélé 
of Vishnu? (Pl. vn. 22). The other more elaborate figure from 
Ganespur (Rajshahi), and now in the Rajshahi Museum (PI. va. 
21), though bearing the characteristic mark noted above, differs 
from the Chowrakasba specimen in some material respects. It is a 
four-handed specimen with its front hands broken, its back right and 
left hands carrying a lotus flower with long petals and a sila or 
khatvanga with its upper part broken. It stands in tribharga pose 
on a visvapadma placed on the central section of a saptaratha 
pedestal, attended by a couple of male and female figures on either 
side (the male figures carry kapdla and gala in their hands, while 
the female ones carry chowries ; the male figure on the proper right 
is fierce-looking). On the left corner of the pedestal are shown five 
figures in a row with their hands in afjali pose, perhaps the donors 
of the image. The whole relief is tastefully carved and is one of the 
finest specimens of such icons of the late mediaeval period. Along 
with these sculptures may be noticed the four-armed standing Siva, 
still being worshipped as Virijpaksha at Kasipur near Barisal which 
has been identified as Nilakantha by N. K. Bhattasali on the basis 
of the Sdradatilaka-tantra. The image, though without the five 
heads enjoined by the text, closely follows it with regard to its 
attributes which are rosary, trisiila, khatvénga and kapdla. The 
additional features noticeable in the sculpture are: the umbrella in 
place of kirtimukha, Ganeéa and Kartikeya on the top right and left 
sections of the prabhdvali, the lotus-carrying figures of Ganga and 
Parvati, recognisable as such from their respective wdhanas (8 
dolphin and a lion) on the proper right and left of the central figure, 
below whom is shown his mount Nandi? 


Bengal seems to have evolved a peculiar ten- or twelve-handed 
type of Siva Nataraja dancing on the back of his mount. Though 
it will be hazardous to say that this type is only to be met with in 


* JISOA. rx. 147-48. * ASI. 1930-84, p. 26%, Pl. cxxxu(d}. 


* Bhatt.-Cat. 116-17, Pl. xzvi. The unique bronze Siva with a Dhyani-Buddhe - 
like figure at the top centre of the stela, recently acquired for the Asutosh Museum, 
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Bengal and nowhere else, it can still be confidently remarked that 
it is the principal Nrityamirti of Siva in this region. Such images 
endowed with ten hands closely follow the description of the dancing 
Siva given in the Matsya Purdna! which lays down that khadga, 
Sakti, danda and trigila should be placed in the right hands, while 
khetaka, kapdla, ndga and khatvdrga in the left hands of the god 
shown on the back of his bull (vaisékha-sthadnaka), one of the two 
remaining hands being in the varada pose and the other holding a 
rosary. The typical South Indian bronze Nataraja figures are shown 
dancing on the back of the apsmdra-purusha, and all such images 
are usually four-handed. In Bengal, especially in its south-eastern 
districts, on the other hand, images of the former description are 
common. Bhattasali refers to the name ‘ Nartesvara’ given to one 
such type in the pedestal inscription, and notes that “in the suburbs 
of ancient Rampal several images of Nataraja Siva have been dis- 
covered, and a village in the vicinity is still called NateSvara.” He 
divides such sculptures found in the Dacca and Tippera districts 
into two classes—one ten-armed and the other twelve-armed, the 
former following the Matsya Purdéna description noted above. Three 
pairs of hands of the second class of images are characteristically 
depicted in the reliefs; the first pair, which consists of the normal 
hands of the deity, holds a vind across the breast ; the second pair 
holds a serpent as canopy, while the third pair is shown marking 
time (karatéla—not folded in the afjali pose as suggested . by 
Bhattasali) over the jatad crest of the god. In this second variety 
the god is really shown as an adept both in music and dancing, and 
the South Indian Vinddharé Dakshinémirt: of Siva should be noted 
in this connection. Bhattasali refers to several images of both the 
classes in his work, some among which are fragmentary. cies 
Sankarbandha (Dacca) image in the Dacca Museum (Pl. vm. se 
one of the best pieces in its collection, not only closely follows the 
Matsya Puréna description noted above, but also eae 
number of miniature figures, thus heightening the action 0 
whole scene. The ndgas, ndginis and ganas are carved aE ee 

si i nd on the right and left 
pedestal, some dancing in an ecstatic pose, am dants, Ganga 
of the main figure are carved the two principal atten ae ss ete 
and Gauri on their respective mounts. All the principal detties 


some other figures are shown round the central figure. The bull 


; : . ‘th two of its legs raised in 
wistfully looking upwards at its lord, wi tmosphere to the whole 


the action of dance, has added a tense & f 
composition. The intense activity, accompanied with rhythmic 


2 Vagavasl ed, Ch.'250, Verses 411. 
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grace, has been very skilfully portrayed in the piece by the anonym- 
ous artist who flourished in the Pala times.’ 

Sadasiva images have been discovered form different parts of 
Bengal, and each of the principal museums possesses a few specimens. 
Sadasiva appears also on the seals of the copper-plate grants of the 
Sena kings who seem to have worshipped him as their family deity. 
According to the Rudra-ydmala, he is one of the six Sivas viz., 
Brahma, Vishnu, Rudra, Isvara, Sadasiva and ParaSiva. Descrip- 
tions of this variety of Siva image are to be found in the Mahanirvéna- 
tantra (xIv. 32-5), the Uttara-kamikagama (Ch. 43) and the Garuda 
Purana. The last two texts, which are followed in Bengal more 
closely than the first one, lay down that the five-faced and ten- 
handed god should be seated in the vaddha-padmésana pose showing 
in his right hands, abhaya- and varada-~mudrds, Sakti, tritila, and 
khatvdnga, and in his left ones, sarpa, akshamdldé, damaru, nilotpala, 
and vijapura ; and he should be accompanied by Manonmani. The 
sculpture in the collection of the Indian Museum, Calcutta (PI. 
LXxv. 178), bearing an inscription of the time of Gopala mi (v. supra 
p. 167), is a fine representative one of this type and closely follows 
the above description, especially with regard to the arrangement of 
the attributes in its ten hands. There is no Manonmani by its side, 


but on the central section of the paricharatha pedestal are gracefully: 


carved two male attendants of Siva, carrying silas in their left 
hands, the left one being that of a pot-bellied corpulent figure. On 
the extreme right corner is shown Nandi looking upwards, and on 
the corresponding corner on the other side is the donor couple. 
The sculpture is a finely carved specimen of early 12th century A.D. 
This close agreement of the plastic representations with South 
Indian texts, as well as their main association with the Senas who 
hailed from Karnata country in South India, has }ed some scholars 
to rae that the Senas brought the cult of Sadaéiva from the 
south where it was much in vogue.2 But there is no doubt that 
the cult belongs to Agamanta Saivism and was of North Indian 
ongin.8 

The next type of composite Siva icons which are common in 
Bengal and other parts of Eastern India is the Alingana or Uma- 
Mahesvara-mirti. The extreme frequency of such images in this 
province as well as in Eastern India in general can be explained if we 
remember that these are the regions where Tantric cult originated and 


: rsapeaauase 112-18, Pl. xun. * JASB. N.S. xxrx. 171 ff. 

Gntras. 102. The two views can be reconciled by suggesting that the 
particular Sadativa cult, prevalent in Bengal from the Sena period, was derived 
from the southernised version of the original cult of North India. : 
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developed to a great extent. One of the three-fold vows under 
taken by Tantric worshippers of Tripurasundari is to concentrate 
the mind on the Devi as sitting on the lap of Siva in the mahdpadma- 
vana (Saundarya-lahari, v. 40 ff.), and it is no wonder that initiates 
into the Sakti cult will have requisitioned these images as aids to 
concentration of mind (dhydna-yogasya satnsiddhai). A North 
Bengal sculpture of the late mediaeval period (c. 12th century A.D.) 
in the Indian Museum, Calcutta (PI. x. 25), is one of the typical 
specimens belonging to this group. The goddess, with a mirror in 
her left hand and her right hand placed on the right shoulder of her 
consort, is seated in the sukhdsana pose on the left thigh of Siva. 
The latter closely embraces the Devi with front left hand, his 
front right one holding a nilotpala is placed in jia@na-mudré against 
his breast, while his back right and left hands carry respectively a 
rosary and a trident. The deities are seated on a mahdpadma on 
a navaratha pedestal along which the right Jeg of Siva hangs down, 
and their respective mounts, with a dancing female between them, 
and the donor, are carved between the top and bottom layers of 
the pedestal. Such reliefs, with slight variations in sitting postures 
of the central figures, in the number of accessory figures on the stela, 
or in the nature of the attributes in the hands of Siva, are to be 
found in the collection of the different museums of Bengal. 


In the above types of Siva images, the bodies of Siva and 
Sakti are shown separate, though in a very close embrace. But 
there is another variety where both are merged into one body, the 
right half being male and the left female. This is the Arddha- 
nariévara form of Siva which is comparatively rare in Bengal. The 
Purapara image now in the Rajshahi Museum (PI. rx, 24) is fully 
in the round. It has two arms, and the Sivaite characteristic of 
the arddhva-linga. The left half of the image bears all the features 
peculiar to Uma. and the right half, the traits of her cotizort. It 
is a fine piece of sculpture and can be included among the best 
specimens of the late Pala sculptures of Bengal. There are 2 few 
stories explaining this variety of Saiva icon, but there is no doubt 
that all these are after-thoughts explaining, by way of mythology, 
one of the interesting old Indian concepts regarding the primeval 
cause at the root of the whole creation.* 

The Vaivahika or Kalyana-sundara types of composite Saiva 
icons were long regarded as specially South Indian in pean for 
very few such images were discovered from any part of Northern 
India. But during the last decade Bengal iconography has been 


1 Kalki Purana, Ch. 45. Reo-Icon. n(x). 321-22. 
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enriched by the discovery of a few specimens of this type in Bogra 
(Pl. x. 27) and Dacca districts! They compare unfavourably 
with the well-known specimen at Elephanta near Bombay ; but they 
are interesting inasmuch as they portray some of the local marriage 
customs such as pacing of the seven steps, the carrying of kartri in 
the hand of the bridegroom, etc. In such respects they form a 
class by themselves and differ materially from the South Indian 
examples. There is no doubt that whatever particular text might 
have supplied the northern artists with the theme, they certainly did 
not follow such manuals as Amnsumad-bhedagama or the Purva-karané- 
gama adopted by the southern ones. The Vangiya Sahitya Parishat 
(Calcutta) sculpture is the most elaborate of all the known Bengal 
specimens. Here Siva stands erect facing front with Parvati before him, 
and is surrounded by a number of spirits and deities. The Navagrahas 
are shown in two groups, on each side of Siva’s head, and there are 
several other deities, sages, and spirits carved on either side of the 
central figures. 

So long we have been discussing the placid forms of Sivaite 
icons. But as Siva was originally Rudra, the terrific god, so his 
ugra (terrible) aspects are also illustrated by icons. Many images 
of this variety are found throughout India, and specially in South 
India, illustrating particular stories about Siva. Such icons have 
seldom been discovered so far in Bengal. But there are a few 
sculptures revealing the terrific aspect of Siva though they do not 
seem to illustrate any particular mythology. These have been 
identified as Aghora-Rudra and Vatuka-Bhairava. A miniature 
burnt clay image of Vatuka-Bhairava in the Dacca Museum collec- 
tion partially resembles the four-armed Bhairava image in the Indian 
Museum. The latter specimen is shown without garments, wears 
wooden sandals, and is accompanied by a dog. All these features 
are absent in the former which depicts the god with a flabby belly, 
and a long skull-garland. Flames issue out of its head, ‘the eyes 
are round and rolling, and the lips are parted in a horrible smile. 
Of the four hands, the front right is broken, the back right holds a 
sword, the back left a khatudiga or sila, and the front left 4 
kapila.2 The four-armed image of Bhairava discovered in the 
Dinajpur district (now in P. C. Nahar collection) stands in the 
pratyalidha posture on a severed human head? 


The other ugra type of Siva, though described by R. D. Banerji . © 


as ‘ Viripaksha,” is correctly denominated by N. K. Bhattasali on 


* For further details cf. EISMS. 112-18, 126, Pl. trv and Bhatt.-Cat. 120-23. 
* Bhatt.Cat. 188-84, PI. Lun (a), 
* EISMS. 110, Pl. 1v(c), * Ibid. 110. 
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the basis of the Praparichaséra-tantra (27. 8) as the Aghora aspect 
of Siva (Pl. x1. 29). The god is standing in the didha posture with 
his legs planted on nude human and demoniacal figures, on a 
pedestal composed of nine skulls each, arranged pyramidally in groups 
of three. To the right and left of this pedestal a jackal and a vulture 
are shown feasting on carrion. The bull, carved between the legs 
of the deity, is looking up towards him. The eight hands of the 
god hold damaru, sila (piercing the breast of one of the prostrate 
figures), Sara (being drawn from the quiver at his back), khadga, 
khetaka, dhanu, kapéla and ghanté. Two attendants holding kartyi 
and kapdia in their hands are shown, one on either side of the deity, 
the fierce look of whose face has been heightened by the teeth 
protruding from the lips parted in a weird smile. Though the whole 
image seems to have ‘a curious unfinished look about it,’ still it is 
an admirable piece of sculpture belonging to c. 11th century a.p. 
Another specimen of the same type of image, and of approximately 
the same date, was acquired for the Rajshahi Museum from Ghat- 
nagar (Dinajpur). The central figure in it resembles the Dacca 
Museum specimen, just described, in most of its details, though it 
is interesting to note that the torso of this piece seems to be 
adorned with a chhannavira. The difference lies in the treatment 
of the pedestal on which is carved some of the upachdras in place 
of the pyramid of skull, and the bull is shown goring the prostrate 
figure underneath the left leg of the deity. Though the images of 
Aghora are comparatively rare, literary evidence proves that this 
terrific form of Rudra-Siva claimed a vast number of devotees 
throughout India from ancient times, In the Saiva theology 
Aghora is one of the five-fold aspects of Siva, collectively known as 
the Paficha-Brahmas (Vamadeva, Tatpurusha, Sadyojita, Aghora 
and Iéina), and a particular sect of Saivism, which had this form 
of Siva as its exclusive object of worship, came to be known as 
Aghora-panthi.2 ; 
The images of Ganapati and Kartikeya ought to be studied 
along with the Saiva icons, because both these gods had Hereee 
mythological associations with Siva. The former had oo a 
special class of worshippers of his own in India known by sak 
of the Ganapatyas, but there is very little evidence that G ae 
ever prevailed in Bengal. The extreme frequency of the Ganapa 
. . the fact that as he was 
images here, however, can be explained by the ae 
regarded as the remover of all obstacles and bestower of success, 


* Bhatt.Caz, 118-20, Pl. xuvn(a). 
* VRS. M. No. &, pp. 30-34, Fig. 9. 
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had an assured position not only among the various Brahmanica] 
sectaries, but also, to a lesser extent, even among the followers of 
some heterodox creeds. There are various types of Ganapati images 
such as seated, standing and dancing. In seated and standing types 
the god is usually shown as four-handed, but in the dancing ones 
he is usually endowed with more hands. All these varieties are 
quite common in Bengal and several representations of this deity 
in stone, metal and terracotta were found at Paharpur. One of the 
two seated stone images of GaneSa is of great iconographic interest. 
It is a four-armed grey sandstone image, and a rosary, a small 
radish with plenty of leaves, trisdla, and the end of a snake coiled 
round its body like a sacred thread are placed in its four hands. 
On the pedestal is a crude linear representation of a mouse, his 
peculiar mount, and the third eye of the deity is suggested by the 
logenze-shaped mark on the middle of his forehead. The terracotta 
figure of the four-armed standing or dancing GaneSa, with his rat on 
the foreground looking up at its master, is a naive and popular 
representation of the deity (Pl. xm. 31).1 It will be instructive to 
compare with these early specimens the 11th century stone Ganapati 
in the dancing pose found at Bangarh (Dinajpur ; wrongly described 
by R. D. Banerji as hailing from Bihar) and now in the Indian 
Museum.? Another specimen of about the same date hailing from 
North Bengal, and now in the Indian Museum? (Pl. xu. 30), shows 
the god dancing on the back of the rat, accompanied by two figures, 
one on each side, who are dancing as well as playing on musical 
instruments. Of the six hands of the god, the right ones hold the 
tusk, axe and rosary, while the left ones bear assurance pose (palm 
defaced) , blue lotus and a pot of sweetmeat into which the trunk of 
the god is placed. Just in the top centre of the pointed stela hangs 
a bunch of mangoes with leaves attached to the stalk. This fine 
sculpture does considerable credit to the artist who so successfully 
treated this grotesque theme with such balance and sense of propor- 
tion. The fruits to be found on so many Ganega images of Bengal 
are most probably symbolical of the fruit or success in any 
enterprise which is the result of the proper propitiation of the god 
named ‘the bestower of success’ (siddhi-datd). 

It has already been noted that there is little evidence with 
regard to the prevalence of the Ganapatya sect in Bengal. But 
there is one unique five-faced and ten-handed image of Gapedd 


* Paharpur. 42-48, Pl. xxxn(d) and p. 60, Pl. x1av(d). 
* EISMS. Pi. 1x(b); ASI. 1934-85, p. 79. 
* ASI. 1934-85, p. 79, Pl. xx1v(a). 
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seated on a roaring lion, dug up from among the ruins of Rampal, 
and now being worshipped at a Vaishnava monastery at Munshiganj, 
which was perhaps the icon of such a sectary. N. K. Bhattasali 
thinks that it entirely follows the dhydna of Heramba Ganapati as 
given in Sdraddtilaka-tantra (vii, p. 38); but though this text 
refers to the faces of this type, it does not specify the number as 
five, whereas some South Indian texts noticed by T. A. Gopinatha 
Rao definitely do so. It is very likely that this image owed its 
origin to the religious need of a southerner, and this suggestion is 
corroborated by the presence of the six miniature figures of this god 
on the top section of the prabhdvali. Bhattasali has not noticed the 
significance of the number six; it has an evident allusion to the six 
sub-divisions of the Ganapatya sect, namely the worshippers of the 
six forms of the deity such as Maha, Haridra, Uchchhishta, Navanita, 
Svarna and Santana. 

Single stone images of Kartikeya are very rare in Bengal. The 
elaborate stone sculpture depicting this god, found in North Bengal 
and now in the Indian Museum (Pl. xu. 32), is, therefore, of great 
interest. The god sits in the mahdrdja-lila or sukhdsana pose (an 
unusual one; cf. the abnormal pose in some Garudasana Vishpu 
figures) on the back of his vahana peacock—the Sikhi Paravani— 
standing with its outspread wings and plumes on a double-petalied 
lotus on a saptaratha pedestal. Two female figures with chowries 
(possibly his two consorts Devasena and Valli) stand in graceful 
pose, on his two sides. The back right hand holds his charactenstic 
emblem, the sakti (spear), and the front right one, a vijapirake ; 
the pedestal and the stela are tastefully decorated with ornamen ae 
carvings usual in sculptures of this period.; ‘ The graceful attit - 
and feeling of calm repose, as well as the ee eye, mark — ' 
as a remarkable specimen among the products of the Ben gal ae 
of art’; it is assignable on grounds of style to the 12th century A.D. 
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in Bengal and Eastern India in general was i 7 mens 
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have Vishnuite associations or show some ; : 
is little doubt, however, that in spite of these oc bap ae 
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One of the most interesting early finds of this character is the 
inscribed Deulbadi (Tippera) bronze or octo-alloy image of Sarvani 
(v. supra p. 86) of the 7th century a.p. (Pl. tx, 147). It is an eight- 
armed deity, standing in samapada-sthdnaka pose on the back of a 
lion couchant on a double lotus and a triratha pedestal, accompanied 
by two chowry-bearing female figures; the hands carry conch-shell, 
arrow, sword, discus, shield, trident, bell and bow. The image, 
though described as Sarvani in the inscription (Sarvani is the 
feminine form of Sarva, one of the eight names given to Rudra 
in the Atharva Veda), closely follows the description of the goddess 
with such names as Bhadra-Durgi, Bhadra-K4li, Ambika, Ksheman- 
kari and Vedagarbha, given in the Sdraddtilaka-tantra, a work 
compiled much later than the period of the image.! A four-handed 
stone image of the goddess, found at Mangalbari (Dinajpur) (Pl. 
Lx. 151), stands erect on a pedestal on which is carved the figure of 
8 lion with one of its paws raised. Her front hands are broken, but 
the back right and left hands carry a trisila and an ankusa 
respectively. The simplicity of the whole composition and the 
elegance of its carving mark it out as one of the fine specimens of 
the early Pala art? The four-armed stone image in the Indian 
Museum (I. M. No. ms. 10), hailing from North Bengal and 
datable in the 12th century a.., is iconographically interesting, not 
only on account of the attributes (lotus and mirror) held in its 
hands, but also on account of the attendant divinities, Ganesa on 
.the right, and a female holding a lotus bud on the left. There 
appears to be the figure of an iguana? (godhikd) looking upwards 
on the proper left corner of the pedestal. Another recent acquisition 
by the same museum is the unique two-handed image of Durga 
(PI. x, 28) standing on a visvapadma on a paficharatha pedestal, 
hailing from Dakshin-Muhammadpur (Tippera). Figures of Gana- 
pati, Brahma, Siva, Vishnu, and Kartikeya are carved in a row on 
the top of the pointed stela. The right hand of the goddess is in 
varada pose and her left hand holds a full blossomed blue lotus by 
a long stalk. This rare image is a good example of the Bengal 
school of sculpture of the early 12th or late 11th century 4.p.4 


_ _ The commonest variety of the standing four-armed Devi images 
in Bengal, however, is that which has been described as Chandi by 


some writers, and as Gauri-Parvati by others. This variety is -. 
characterised by the erect pose of the central figure, the presence 


; Bhatt.-Cat. 208-5, Pl. uxx. * EISMS. 115, Pi. tvi(a). 
; R. D. Banerji, [EISMS. 115 and Pl. Lvit(b),] is inclined to take it as a boar. 
ASI. 1935-36, pp. 120-21, Pl. xxxv(8), 
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of an iguana on the pedestal, and such attributes as litgam with 
rosary on the upper right, a tridandi or a trident on the upper left, 
boon or pomegranate on the lower right, and vase on the lower left 
hands. The attendants differ in individual specimens, some of which 
are shown without any of them at all, and in a few of them we 
find miniature figures of lions and spotted deer just below the 
attendants. Such images have not only been discovered from 
various parts of Bengal, but also from the distant region of Java. 
showing the widely diffused cult of this goddess which probably 
migrated there from Bengal.1 The large stone figure of the Devi 
from Mandoil (Rajshahi) is a good specimen (Pl. uxxvum, 181). 
Kartikeya, with two lions beneath him, and Ganapati, with two 
antelopes, are on the right and left of the central figure. There are 
plantain trees on either side, and the miniature figures of the 
Navagrahas and of the donors. The iguana is missing in this relief. 
The sculpture is in the best tradition of the Bengal school and can 
be dated in the 11th century a.p.2 Another such Devi image, with 
much more elaborate details and belonging to a later date, was 
discovered at Mahesvarpashi (Khulna). Two seated goddesses 
(Lakshmi and Sarasvati?) are standing, one on each of the extreme 
faces of the navaratha pedestal, and on the top part of the conical 
section of the rectangular stela are carved the Brahmanical triad 
seated inside miniature shrines, Siva occupying the honoured central 
position just above the head of the goddess. We miss in this 
elaborate relief the figures of Kartikeya and Ganeéa and the plantain 
trees.2 The unique Dacca stone image of Chandi (PI. txxvn, 180), 
with an inscription dated in the year 3 of the reign of Lakshmanasena 
(v. supra p. 218), has couchant lion for her vehicle, and holds vera, 
ankuga, padma and kamandalu m the four hands. Like Gaja- 
Lakshmi the goddess is being bathed as it were by two elephants, 
with their trunks holding upturned pitchers, carved on the top part 
of the pointed stela. No iconographic text is known which describes 
such an image, denominated Chandi in the inscription. Bhattasali 
tentatively identifies it as Bhuvanesvari on the basis of certain texts 
in the Sdraddtilaka-tantra (Ch. 8) .* 
Seated varieties of Devi images, en 
hands, are comparatively rare in Bengal. 
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dowed with four or more 
The beautifully carved 


image from Java. For its 


i identified such an 
3 F. M. Schnitger wrongly iden’ sere eae 


correct identification, cf: JGIS. 1987, pp. 122-24, 187-44, 
+ BISMS. 116, Pi. tvm(a). 
* Ibid. Pi. uvn(c). The godhibs om the pedestal of many of ese rele 

shows that the subject represented in them had particular association 

of Chandi and Kalaketu, current in different parts of Bengal. 
‘ Bhatt-Cat. 202-8, Pl. uxr. 
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four-armed figure of such a type (PI. x, 26), found in Bogra and 
now in the Indian Museum (No. 4818), is seated in lalitdsana pose 
with her right leg dangling down double-petalled lotus-seat and 
resting on the back of the lion carved below. Her four hands hold 
a fruit (pomegranate), sword, shield and water-vessel, and she is 
tastefully decorated with a jatd-mukuta, hara, keyira and other 
ornaments. A four-armed goddess from Nowgong (Rajshahi), 
seated im an identical manner, and holding in her hands vara, 
padma, trisila and bhriigara, is flanked by miniature figures of 
Kartikeya and Ganega on either side.1 She may be _ identified 
as the Sarvamangala aspect of Durgi. The Niyadmatpur sand- 
stone image of the goddess, seated in a similar pose, and holding 
in her four hands vara, sword (broken away). shield, and 
trident, probably belongs to the 9th century a.D., and closely follows 
the description of Aparajita as given in the Devi Purina? A six- 
handed Devi image, similarly seated, with her right hands showing 
vara, akshamdélé and padma, and her left hands abhaya, bhringdra 
and sila, is still being worshipped at Shekhati (Jessore) as Bhuvaneé- 
vari.® A twenty-armed image of the goddess, seated in an identical 
manner on a double-petalled lotus placed on the back of her mount, 
and bearing such attributes and poses as a fruit (pomegranate), 
boon, protection, discus, sword, pestle, arrow etc. in the right and 
conch-shell, water-vessel, bow, trident, mirror etc. in the left hands, 
with a miniature liga on her head among the jatds, may be 
tentatively identified as Mahalakshmi, the supreme goddess.4 This 
unique relief, which is now lost, was discovered at Simla (Rajshahi) 
and may be dated in the 10th century An. (Pl. xm. 34). 


The unique composite sculpture discovered at Kagajipara, 
among the ruins of ancient Vikrampur, depicts a stone linga, out 
of which emerges the half length figure of a four-armed goddess, 

_with her front hands in the dhydna-mudré, and the back right and 
left hands holding a rosary and a manuscript respectively. The 
goddess has been identified as the Mahamaya or Tripura-Bhairavi 
(Pl. v1, 19).5 

All the different varieties of the Durga images so far described 
by us belong to her placid or saumya aspect ; but the goddess, like 
her consort Siva, had her terrific or ugra form. A good many images 
depicting the latter have been discovered. Mythologically, the most 


; VRS. Museum Exhibit No. 1549. 
VRS-Rep. 1936-88, p. 26, fig. 8. * EISMS. 128, Pl. ivm(a). 
: Rao-Icon. 1(11). App. ,C. p. 136; VRS. M. No. 6. 

ASI. 1924-25, p. 155, Pl. xL(c); Bhatt--Cat. 192-94, Pl uxrv. 
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important among such icons is the Mahishamardini type which! 
with certain elaboration came to be the accepted iconic model of the! 
composite clay image in the annual autumnal Durga worship in: 
Bengal. The Mahishamardini image of the goddess has been one of ; 
the most popular modes of representing her, not only throughout 
the length and breadth of India, from the early centuries of the 
Christian era, but also in Indonesian countries like Java. The 
underlying theme is carefully delineated in the Durga-saptasati or 
the Chandi section—most sacred to the Sakti worshippers—of the 
Markandeya Purina. The history of the evolution of this type of 
images cannot be attempted here. It will be sufficient to say that 
in the earliest specimens discovered in Bengal, we already meet with 
the developed type of eight- or ten-armed Devi fighting vigorously 
with the demon issuing out of the decapitated trunk of a buffalo. A} 
very interesting stone sculpture depicting the ten-armed goddess | 
slaying the demon in the above manner was discovered at Dulmi in } 
the district of Manbhum, and is now in the Indian Museum, Cal- | 
cutta (PI. xm. 33). The goddess is shown in pratydlidha pose with 
her right and left legs planted firmly on the lion and buffalo 
respectively. She carries in her ten hands trisila (piercing the neck 
of the demon), khetaka, tarka, éara, khadga, dhanu, parast, anleusa, 
ndgapasa and stchimudré. There are two chowry-bearing male 
figures on her either side and the whole composition is shown as if 
it were enshrined in a rekha deul with émalaka and kalasa on the 
top. The black-stone ten-armed image of Mahishamardini dis- 
covered at Sakta (Dacca), with a pedestal inscription describing it 
as ‘ Sri-Mdsika-Chandi’ in characters of the 12th century AD., 1s 
similar in its composition to the above relief, differing only in Minor 
details! The relief of Nava-Durga from Porsha (Dineyp ur) 57 
extremely rare type (PI. xmt. $5) consistmg of ane figures ‘ 
Mahishamardini, one represented as the central piece, with ea 
other miniatures grouped round itive in the top part of ie 
stela, two on either side, and one on the middle face of the saptara 
pedestal—all in the usual manner. The central figure is eighteen- 


armed, while the rest are endowed with sixteen arms ; the head and 
the trident-bearing right hand of the former are broken Pete hie 
remaining right hands have elephant-goad, thunderbolt, chisel, stick, 
mace, discus, arrow and sword, while the left ones bold the tarjani- 
mudré, the tuft of hair of the demon, shield, bow, flag, So 
mirror, bell and ndgapdso. The whole composition corresponc 
fairly well to the description of the goddess Nava-Durga given } 


‘ The Dulmi sculpture is reproduced in AS?. 1928-20, Pl. uiv(a) and the 
Sakt& one in Bhatt-Cat. Pi. uxv. 
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the Bhavishya Purdna1 The central figure is named Ugrachanda, 
the surrounding ones being Rudrachanda, Prachandé, Chandogra, 
Chandanayika, Chanda, Chandavati, Chandaripa, and Atichandika, 
The whole composition, in spite of the multiplicity of the hands and 
the vigorous action of the figures, shows a dignified balance.2 The 
unique stone image of a thirty-two-handed goddess fighting with 
demons (PI. 1. 5), found at Betna (Dinajpur), is of great icono- 
graphic importance, as no such image or its corresponding text is 
known to us. It can not be described as a new type of Mahisha- 
mardini, because some of the essential features of the latter are 
wanting in it, though its general pose is somewhat similar. Its face 
and some of the hands are unfortunately broken. A female figure 
holding an umbrella over its head is carved on the proper right, while 


the opposite side is occupied with the figures of four pot-bellied wide- © 


eyed dwarfish demons; on the top part of the stela are 
carved the miniature figures of Ganapati, Sirya, Siva, Vishnu and 
Brahma; on the pedestal are carved several miniature figures in 
different poses, other than the donor couple. The unique image 
of Ugra-Tari, still being worshipped at Sikarpur (Bakarganj) , holds 
knife, sword, blue lotus and skull in its four hands. The goddess 
stands with legs spread apart on a corpse, and has the five divinities 
—Kartikeya, Brahma, Siva, Vishnu and Ganapati—on the conical 
top section of the rectangular stela.t The presence of the five 
miniature figures on the top of the back slabs of so many Sakti 
images, a few of which have been noticed above, is iconographically 


interesting, for it shows undoubted Mahayana influence. Again, the 


way in which miniature replicas of the central divinity are repeated 
in the different sections of the Nava-Durga relief described above, 
distinctly reminds us of the Arapachana Majfijusri. 

An interesting group of Sakti icons consists of Matrikt 
images. The Matrikas are usually seven in number, and they really 
represent the personified energy of several of the well-known 
Brahmanical deities. Their names are Brahmani, MaheSvari, 
Kaumari, Indrani, Vaishnavi, Varahi and Chamundi. Their worship 
is very old, and their images, flanked on either side by the figures 
of Virabhadra and Ganeéa, and generally carved in a row on a single 
slab of stone, are found all over India. Several such composite reliefs 


have been discovered in Bengal. One of the Matrikas, viz. Chamundé, . 
seems to have been very popular, for several images, typifying some © 


x 


Rao-Icon. I(1I), App. C. 114-18, 
VRS.-Rep. 1936-88, pp. 24-26, fig. 2. 
JASB. N. S, xxvm. 194-95; Pl. 9, fig. 2. 
Bhatt.Cat. 205-6, Pl. uxx1(a). 
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of her various forms such as Ripavidya, Siddha-yogeévari and 
Danturd, have been found in different parts of Bengal. A ten- 
handed image at Betna (Dinajpur) probably represents the Ripa- 
vidya form of Chamunda, and very effectively portrays the weird 
and the terrible! The Dacca Museum specimen, originally found 
among the ruins of Rampal, is one of the best preserved images of 
this class. The goddess dances on a gana holding in her six right 
hands boon, knife, kettle-drum, one end of elephant skin, arrow and 
sword, while of the corresponding ones on the left, the small finger 
of the front one is raised to the lips, the rest carrying bow, the other 
end of the elephant skin, skull, corpse and trident.2 These twelve- 
armed standing or dancing images of Chamunda may represent her 
Siddha-yogeSvari aspect as mentioned in the Agni Purana. An 
image of the two-handed Chamunda sitting on her haunches, 
originally hailing from Attahaésa (Burdwan), one of the fifty-one 
Sakti-pithas in India, represents the Dantura aspect of this goddess 
(Pl. xrv. 36). The figure, with its bare canine teeth, rounded 
eyes, ghastly smile, emaciated body, Jean and pendulous breasts, 
sunken belly, and peculiar sitting posture, portrays in a remarkable 
manner the weird and the uncanny. Two stone sculptures in the 
Rajshahi Museum represent two other varieties of seated Chamunda : 
one seated on an ass is described as ‘ pisitdsand’ (pisitajand) in the 
pedestal inscription, while the other seated on a corpse underneath 
a tree is labelled ‘Charchika’. The VSP. Museum possesses a unique 
rectangular stone slab in the shape of a miniature shrine, having 
carved in its centre a four-armed standing figure of Brabmani, 
flanked by a swan below her left hand and a lion below her right. 
This sculpture was found at Devagram (Nadia) * This, the several 
Varahi images, and one Indrani in the collection of the Rajshahi 
Museum (PI. uxvm, 163) are the only separate sculptures of the 
Matrikas, other than the varieties of Chamunda noticed above, so 


far discovered in Bengal. 


vy. Inaces or Surya 


Among the different types of cult images discovered in Bengal, 


2 JASB. N. S, xxvin. 194, Pl. 9, fig. 3. . 
2 Bhatt.-Cat. 207-12, Pl. uxx1(b). For the twelve-armed seated and dancing 


i i jshahi , ef. VRS.-Rep. 1936-88, pp. 27-28, fig. 4. Refer- 
specimens in the Rajshahi Museum. aerate 


ence may be made in this connection to the Jemokindi 
dancing Chamunda in VSP. Museum, Calcutta. 
* VSP-Cat. 84, Pl. xx. A few other Dantura imsges are known, most of 
them being in the collection of the Rajshahi Museum. 
‘ VSP.Cat. pp. 8485, Pl. xxx. 


456 History of Bengal (cu. 


those of Sirya occupy a very important position. Numerous icons 
of the divinity have been procured from various parts of this 
province which has also the distinction of evolving some unique 
varieties so far unknown in any other part of India. As has already 
been noted above (p. 408), the cult to which these images belong 
was introduced into India by the Iranian sun-worshippers—the Magi 
—in the early centuries of the Christian era. The very great 
popularity of this cult in Bengal can be explained by the fact, that 
the worship of this god was regarded as specially efficacious, not 
only for attainment of welfare and desire, but also for removal of 
all diseases. An inscription of 11th-12th century a.p., on the pedestal 
of a seated Sirya image hailing from Bairhatta (Dinajpur) noted 
below, refers to Sirya as samasta-rogdéndm hartta (healer of all 
diseases) . 

The earliest Sirya images go back to the Gupta period, and two 
reliefs from Kumarpur and Niyamatpur (Rajshahi) show distinct 
traces of Kushan features.! In the Kum§arpur relief the deity, clad in 
long tunic and fiat and low head-dress, stands between two attendants 
on a high pedestal containing seven horses, with his two hands holding 
lotuses with stalks, The Niyamatpur sculpture, executed in a 
coarse-grained sandstone, presents a more or less similar type, but 
the horses and the chariot are absent.2 The bluish basalt image 
of Sarya found at Deora (Bogra) presents some development in the 
treatment of the iconic type. The number of attendants has in- 
creased, for besides Dandi and Pingala on either side of the 
charioteer Aruna, the two arrow-shooting goddesses Ushi and 
Pratyiisha appear as accessories. The seven horses with the one 
wheel are schematically carved on the ¢riratha chariot pedestal, 
in which the god’s legs are partly inserted as we find in the later 
Surya relief from Ellora. The Kushan dress has no doubt dis- 
appeared, but the sacred thread on the body of the central deity, 
and his additional attendants in the persons of Mahagveta and the 
two queens viz. Sanga and Chhaya—features almost invariably 
present in the Sarya reliefs of the Pala period—have not yet made 
their appearance. The treatment of the curls, the trivali marks on 
the front of the neck, the plain circular halo with beaded border, 
the long sword fastened with a slanting strap on the left side—all _ 
these as well as the very refined treatment of the whole theme specify. ~* 
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* For a fuller account see infra p. 521. * 

* Saraswati-Sculpture. 12-15, Pl. 1. Saraswati is inclined tn date these two °-3" 
sculptures as well as the Hankrail Vishnu as pre-Gupta on stylistic grounds. But the 22 
Niyamatpur Sirya is closely similar to the Bhumara one which is certainly datable 
in the 6th century a.n. 
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it as a fine specimen of Gupta art in Bengal. The standing Sirya 
found at Kasipur (24-Parganas), now in the Asutosh Museum, is 
similar to the above specimen (Pl. xtvi. 115). The Dacca Museum 
bronze miniature Sirya, originally found along with the inscribed 
image of Sarvani, noticed above, closely follows the Deora composi- 
tion, though it depicts the main figures as seated ones. ‘The 
miniature is undoubtedly a remarkable sample of the East Indian 
art of the 7th-8th century a.p.2 

The next stage in the evolution of this type is very 
beautifully illustrated by the remarkable sculpture in the collec- 
tion of the South Kensington Museum, London. All the attendants 
appear in a body by the side of the main figure, almost in 
a line, with the arrow-shooting figures of Usha and Pratyiisha 
Placed just above their heads; unlike the Deora and Kasipur 
specimens all the figures are shown standing out of the chariot 
pedestal with their legs heavily booted. But the treatment of 
the lotus bunch in the hands of the central figure as well as the 
long sword attached by a strap to its left side is reminiscent of the 
two specimens noticed above. The eleventh century stone figure of 
Sirya found at Kotalipada (Faridpur), and now in the VSP. 
Museum,’ is characteristically representative of the fully developed 
type of such icons in Bengal, though it contains some additional 
iconographic features like the swan below the charioteer Aruna, the 
vanamala and a cord tied in the middle of the chest into knots like 
a chhannavira in place of the sacred thread. Usha and Pratyiisha 
are carved along with three kneeling devotees, and from agni-kundas 
on the saptaratha pedestal issue lotus-flowers whereon the god and 
his principal attendants are made to stand. The Bairhatta Sarya, 
with the pedestal inscription noticed above, is a seated variety of 
the same deity, which is comparatively rare (Pl. xv. 39). The 
eleventh century 4.p. stone Sirya, acquired from Mahendra (Dinaj- 
pur), presents an entirely new iconographic type of the divinity (P ; 
I. 6). Though the composition is somewhat similar to the pa 
two-armed Siirya figures of the 11th century a.p., its uniqueness Hes 
in the number of hands of the main figure. Four-armed standing 
and seated Sirya images, though rare, are known from parts of 
Central and Eastern India; but this one is endowed with six hands, 
its natural hands holding the usual full blossomed lotus flowers, 
while the four additional hands show vara (with lotus mark on the 


7 Saraswati, op. cit. pp. 21-22, Pl. v.; infra p. 523. 
* Bhatt ae page a * VSP-Cat. 76-77, Pl. xv 


‘ ASI 1980-84, Pt. 1, pp. 256-57, Pl. cxxvu(c). 
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palm), akshamala, abhaya (with padmaénka) and kamandalu. The 
nearest textual approximation to this type is the description given 
of Dhatri, the first Aditya, in the Visvakarma-sastra as quoted by 
T. A. Gopinatha Rao (Pratimé-lakshanam, pp. 86-87); but this also 
does not fully tally with the specimen in question, for there the 
Aditya is four-armed and carries, besides the usual lotus-flowers, the 
kamandalu and akshamdlé. The sculpture is remarkable, not only 
from the iconographic point of view, but also from the artistic one. 
This type may be regarded as a composite representation of Brahma 
and Sarya, and iconographically compared with the three-headed 
and eight-armed Chidambaram figure, probably combining in Sirya 
the members of the orthodox Brahmanical triad, according to H. 
Krishna Sastri,2 or with the so-called Trimirtis found in Bundel- 
khand region noticed by Hiralal2 The unique three-headed and 
ten-armed sculpture discovered from Manda (Rajshahi), datable in 
the 12th century a.p. (Pl. xvi. 40), contains the usual accessories 
present in Sirya icons of this period; but the three heads of the 
central figure, the flanking ones being of terrific type, and its ten 
hands with attributes like Sakti, khatvdnga, nilotpala and damaru, 
besides the two usual lotuses, mark it out as of special iconographic 
importance. The description of the god Martanda-Bhairava—® 
combination of Sirya and Bhairava—given in Sdraddtilaka-tantra 
(patala x1v), closely tallies with this sculpture, though the text 
refers to four heads and eight hands of the deity (this bemg @ 
relievo-sculpture, the fourth head could not be shown).* All the 
above types of Sirya images are depicted with booted legs accord- 
ing to the accepted North Indian tradition; but the Niyamatpur 
image and two 9th century a.p. reliefs in the collection of the 
Maldah Museum portray the South Indian varieties of bootless 
Sirya (Pl. xvi. 41). 


Revanta and Navagrahas are intimately associated with the 
solar cult, and several reliefs representing them have been discovered 
from different parts of Bengal. Revanta, according to the Puranic 
mythology, was the son of Sirya, and iconographic texts lay down 
that he should be depicted as hunting on horse-back accompanied by _ 
followers. The late mediaeval Ghatnagar (Dinajpur) basalt image -- “s, 
of Revanta, now in the Rajshahi Museum (Pl. xvi. 42), presents. <3, 


2 


the god in a novel manner. The booted deity no doubt appears on 
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+ JASB.N. S. xxvm. 191, Pl. 8, fig. 9. ‘The image is now in the Rejsbabl-< 
Museum. “Be 
South Indian Gods and Goddesses, p. 286; fig. 144. ak 

* JA. 1918, pp. 136 ff. 

‘ VRS-Rep. 1929-80, pp, 9-10, fig. 2. lee 
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horse-back, with a lash in the right hand and the reins of the horse 
in his left, with an attendant holding an umbrella over his head, 
but he is shown here in the midst of two robbers, one ready to attack 
him from the front, the other on a tree-top from behind. The 
pedestal shows a woman standing, a devotee, and a man with a 
sword and shield about to assault a woman cutting a fish with a 
fish-knife, and just above the horse’s head on the right corner of 
the partially broken stela is a dwelling house with a couple within 
it.’ In a sadly mutilated image of this god, found in an old tank 
at Badkamta (Tippera), and now in the collection of the Dacca 
Museum, he is depicted on horse-back with a bowl in his right hand, 
followed by dogs, musicians, and other male and female attendants 
This and several other specimens hailing from Bihar in the collection 
of the Indian Museum were wrongly identified as Kalki; but they 
follow the textual description of Revanta as given in the Brihat- 
samhité and other works (Revanto-svdridho mrigayd-kridadi- 
parivarah, Ch. 57, v. 56),8 while the unique Ghatnagar relief 
appears to be based on Markandeya Purana (Ch. 108, vv. 22-3) . 
The Navagrahas are usually carved in a row, either on a single 
slab of stone serving as an architectural piece (e.g. as lintels over 
the doorway of the main sanctum), or on sculptures of other deities 
(cf. the Bengal reliefs representing Siva’s marriage, and the Mother 
and the Child). The fine Navagraha slab procured by K. D. Dutt 
from Kankandighi, Khari (24-Parganas), is a very good representa- 
tive specimen of the group-presentation (Pl. xvu. 43). The Nava- 
grahas are elegantly carved standing in a row on lotus pedestals, 
holding their respective attributes in their hands, with Ganega in 
the front of the row, and their respective lafichhanas below. The 
beautifully decorative long rectangular slab, with the main figures 
inset in high relief, seems to show that the whole composition was 
itself a cult-object, perhaps utilised for gr ahayaga oF Naeecsiha 
purposes.* Separate representations of these deities are extreme ly 
rare, and so the basement reliefs Nos. 60 and 61 on the main mound 
of Paharpur, correctly identified by S. K. Saraswati as Chandra bres 
Brihaspati, are of unique iconographic interest. These stone : - 
tures were wrongly identified as Siva and Brahma respectively. 


* VRS.-Rep. 1927-28, p. 1, fig. 2 
* Bhatt.Cat. 17477, Pi. uxm(a). 


* Appendices to the VRS.-Rep. 1928-29, p. 6, fig. 5. 
* Saraswati, op. cit. pp. 65-07, fig. 17; Pahkerpur. 53-54, Pl. xxx(b) and (c). 


* JASB. 1909, p. 391. 
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We may now note a few Bengal sculptures which represent 
goddesses loosely associated with principal religious cults. These 
were pre-eminently folk divinities raised gradually to some recognised 
position in the orthodox pantheon. The snake-goddess Manasa, the 
mythological account of whose recognition by the higher orders of 
people in Bengal is well-known, is a typical case of this kind. Haniti, 
originally conceived as an ogress symbolising the diseases of small- 
pox and measles, and thus an object of popular worship and pro- 
pitiation, came to be acknowledged by the Buddhists of India and, 
after some modifications and adaptations, became the prototype of 
Sitala, the goddess of small-pox in Bengal.1 Stone images of 
Manasa present her as seated on a lotus in the lalitdsana pose, with 
hoods of seven snakes spread over her head, her left hand holding 
the eighth one (mythologically, eight ndgas are associated with the 
goddess). Her right hand in the varada pose holds a fruit, and she 
is attended on either side by a seated emaciated figure and a crowned 
male person. The Dacca Museum specimen procured from the Dinaj- 
pur district tallies with the description given above ; other specimens 
corresponding to the same were found by S. K. Saraswati at Bansi- 
hari and Marail in the Dinajpur district. The Marail figure of 
Manasa has a pedestal inscription in characters of the 10th-l1th 
century a.D. which reads ‘ Bhattini(ni) Mattuva.2 The Rajshahi 
Museum four-handed specimen found at KhidrapaJhi, Nandigram 
(Pl. uxvi. 161), is another variety of the same image, where the 
goddess is depicted seated in vaddha-padmdsana on a double petalled 
Jotus issuing out of a jewelled bhadraghata, flanked on either side 
by rows of five négas with their hands in the afijali pose. A naga 
couple is carved on either side of the ghata, and the usual canopy 
of seven snake-hoods is present. Her hands hold a rosary, a snake, 
a pitcher and a manuscript. One other variety of the goddess is pre- 
sented by the bronze specimen procured from the Rajshahi district 
and now in the Indian Museum, Calcutta (PI. ixvr. 159). It shows 
the goddess seated under the usual snake-hoods in the Jalitasana 
pose, with a child on her left lap and her right hand holding a long 
leafy branch. It has been rightly remarked that ‘ in artistic qualities 
this figure of Manas far surpasses the stone representations dis- 
covered, up till now, and it probably belongs to the early Pala 


period.’ This two-armed bronze figure can be compared with two 4 


* Cf. THQ. 1938, pp. 101-9. 
* JASB. No. xxvm. 178, 181, PL 6, fig. S$. 
* ASI. 1984-85, p. 80, Pl. xxrv(b). 
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stone images of four-armed Manas with a child in her lap—one 
found at Paharpur and the other in the collection of the Rangpur 
Sahitya Parishat.1 


The four-armed unique stone figure from Paikparé, now in the 
Dacca Museum (1. B. vii), with a child in her two front hands clasped 
on her lap, and a fish and a bowl placed on her back right and left 
hands, has been tentatively identified by N. K. Bhattasali with the 
goddess Hariti.2 Recently an image of Hariti has been found in 
the Sundarbans.’ 

A unique but unfortunately extremely mutilated sculpture in 
the Rajshahi Museum, originally found at Mirpur (Rajshahi), 
presents us with a new iconographic type of a goddess with a child 
on her lap (Pl. xtv. 38). The figure was originally four-armed, all 
of which are now broken, but her upper right hand holding a leafy 
branch is partially preserved ; a cat looking upwards, on which the 
dangling right leg of the goddess is made to rest, is carved by the 
side of the bhadra-ghata on the pedestal]. This particular animal 
justifies us in identifying the goddess as Shashthi, and thus the - 
relief may be described as an early specimen of such an icon.’ 

A few icons of goddesses Yamuna and Ganga have been found 
in Bengal. They are usually represented as door-jamb figures in 
shrines dedicated to the important cult deities like Vishnu and Siva ; 
but separate sculptures of these deities, though rare, are not un- 
known. The basement sculpture No. 23 in the main mound at 
Paharpur depicts the goddess Yamuna (Pl. ivi. 144) standing on 
her vehicle, the tortoise, with her right hand touching a lotus on 
which a pair of geese are shown, and her left hand holding a branch 
of a flower or lotus. To her left a male attendant stands on a crab 
and holds an umbrella over her head, while to her right, a female 
one, also on a crab, holds a casket of flowers. All the figures are 
elegantly and gracefully carved.5 We can compare this late Gupte 


VRS.M. No. 4, p. 30 and plate. Roth 
ir upper right hands and a child in 
ake in her right, while the Rangpur 


* Paharpur. 23, 88, Pl. xxxvil (9). 
these figures hold a long leafy branch in the 
their lower left; the Paharpur one bolds a sn 


Sahitya Parishat one, a fruit. F : 
a Bhatt -Cat. 68, Pl. xxv. R. D. Banerji described it wrongly {EISMS. 
Pl. ux (d)} by my pupil R. P. Mitra, in 


* The sculpture was brought to my notice 
whose seméndari in the Sundarbans it is still bemg worshipped under another name 


a a ape informs me about an almost similar representation nei 
goddess, but with a vajra in her upper right hand, lying in the village o 
in Bogra district. 

® Pahkarpur. 44-45, Pi. xxvii (a). 
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sculpture of the river goddess with the tenth century representation 
of her sister divinity Ganga hailing from Isvaripur (Jessore). The 
goddess stands on her vehicle Makara, as if walking to right, and 
carries a garland of pearls with both hands. She is accompanied on 
either side by a ndga and ndgini, the former holding an umbrella 
over her head, while the latter, shown in the same pose as_ the 
goddess, holds a pitcher in her raised left hand. This relief compares 
very favourably with the sensuous representation of the same 
goddess, fished out of the Deopara tank and now in the Rajshahi 
Museum, belonging to the late Sena period (Pl. uxxvi. 179). An 
elegantly carved image of Ganga in the village of Bhadragila 
(Dinajpur) is being worshipped by the people of the locality as 
Dakshina-Kalika. This is a good specimen of Bengal art of the 
12th century ap.’ A different type of Ganga, found by S. K. 
Saraswati at Triveni (Hooghly), is a four-armed variety and can be 
dated in the 12th century a.p. (Pl. xvm. 46). 


Numerous reliefs depicting a goodess lying on a bed with a male 
child lying by her side, attended to by females and with the minia- 
ture figures of Siva-linga, Kartikeya, Ganesa, and the Navagrahas, 
have been discovered in Bengal and other parts of Eastern India. 
Various suggestions have been made with regard to the identity of 
the Mother and Child represented in them, the most recent one 
being that of N. K. Bhattasali who thinks that they represent the 
Sadyojata aspect of Siva. But this identification has been justly 
challenged, and in the absence of any better or more acceptable one, 
it is better to stick to the view of Alexander Cunningham that these 
reliefs represent the scene of Krishna’s nativity? (Pl. xvut. fig. 45). 

A number of separate reliefs representing the Dikpalas have 
been discovered in Bengal. Most of these were originally Vedic 
divinities who were relegated to the comparatively insignificant posi- 
tion of guardians of the quarters, after the rise to importance of 
the various sectarian gods and goddesses. The earliest of them 
are found in the basement reliefs on the main mound at Paharpur, 
among which images of Indra, Agni, Yama or Varuna, and Kuvera 
can be recognised. The last-mentioned one is also represented in 
three other sculptures, two in stone and one in bronze, found in 
course of the excavation of the Paharpur site. The relief No. 29, 
in coarse grey sandstone, shows Indra with his mount (elephant), 
having his third eye placed horizontally on his forehead. The third 


eye is one of the cognisances of Indra, as the Brihat-samhita and ~*. 


* JRASBL. n. 18-14, Pl. 3, fig. 2. 


* Bhatt-Cat. 184-42, Pl, Lui(b), Liv. App. to the VRS-Rep. 1928-29, pp. 19-2%- 
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Vishnu-dharmottara texts inform us. The sculpture faces east, of 
which quarter Indra was the guardian. The relief No. 34 in greyish 
buff sandstone on the south-eastern wall represents Agni as a flabby 
person standing erect and holding a kamandalu and an akshamalé 
in his two hands, flames of fire being depicted on the background. 
The sandstone sculpture No. 39 in the south basement wall shows 
a deity standing erect, holding a pda (noose) in his hands which 
passes round the head like an aureole, and a male and a female 
attendant with pdsa in their hands stand on either side of the god. 
The noose is no doubt one of the attributes of Yama, but it is the 
characteristic symbol of Varuna, as danda is of Yama; so the relief 
may as well be described as Varuna, though its particular position 
on the basement, if it originally occupied this site, would support 
the former identification. A defaced figure of Kuvera, the guardian 
of the northern quarter, appears on the back of the sculpture No. 59; 
K. N. Dikshit suggests that the relief showing Kuvera being damaged 
in course of time, the stone was utilised for a fresh figure on its other 
face, and then reset at the time of restoration! Of the three loose 
sculptures depicting the god found at Paharpur, one? is iconogra- 
phically interesting. The god is seated in lalitdsana on a settee 
below which a gankha and a padma (two of the ashtanidhis of 
Kuvera) are shown. The god holds a long purse in his left hand 
and its right one is broken. Two female chowry-bearers stand on 
either side of him, and there are the usual flying Vidyadharas. The 
sculpture is a fairly good specimen of early Pala art. The Rajshahi 
Museum possesses several sculptures of the mediaeval period depict- 
ing some of the Dikpiilas, a few of which deserve notice. The 
beautiful Varuna figure from Dhuroil (Rajshahi) is one of the best 
pieces in the collection (Pl. xv, 44). The tastefully decorated god 
sits in lalitdsana on a lotus seat on a triratha pedestal on which his 
much mutilated mount (makara) is discernible. He holds a ae 
(really a noose in the shape of a snake—négapasa) in his right han 


and his left hand, now broken, must have held a water-pot. The 


i i f Bengal art of the 11th century A.D. 
PEs ie aetiner epee : Nirriti riding on the back of 


The late mediaeval sculpture showing 

a man (naravdhana), and holding in his two hands a oe a 
shield, represents one of the rarest motifs ; it was ae m 
North Bengal. A figure of Yama, showing 10 his two ey css 
and tarjani, and standing astride with a buffalo in relief on 


Pi. xxxtr(a) and (6)—Yama and Agni; 


> Paharpur. PA. xxvii (d)~—Indra ; ted Kubera; Pi. ivr (e)—bronze 


Pi. xxxvi(b)—defaced Kubera ; Pi. xxxvim (db) 
Kubera. Saraswati, op. cit. pp. 60-65. 
® Joid. Pl, xxxn(c). 
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pedestal, is another interesting exhibit in the VRS. collection. The 
sculpture in the Rajshahi Museum, which shows a male figure hold- 
ing a balance, and which bears usual eleventh century decoration, 
is an iconographic enigma ; the balance in its hand may tempt one 
to suggest that it represents Dharma weighing impartial justice. 


vo. JAINA IMAGES 


As already noted above, Jainism flourished in Bengal long before 
the Christian era, and continued to be a dominant creed at least 
up to the 7th century a.p. Nevertheless Jaina images found in 
Bengal are few in number. This is evidently due to the fact that 
Jainism was a spent force in Bengal from the eighth century onwards, 
the period to which by far the large majority of Bengal images 
belong. 

Of the different groups of Jaina images, those of the twenty-four 
Tirthankaras and of their attendants, the numerous Yakshas and 
Yakshinis, are the most important. The unique image of Rishabha- 
natha discovered at Surohor (Dinajpur) is a remarkable piece 
of sculpture of approximately the 10th century a.p. (PI. xrx, 47). 
Shaped in the form of a miniature shrine, it contains the central 
figure of the Jina, with his characteristic lawichhana (bull) below 
the pedestal on which he is seated in the vaddha-padmdsana with 
his hands in the dhydna-mudrd, and the miniature figures of twenty- 
three other Jinas with their peculiar marks, seated inside small 
shrines in similar attitude as the central figure. These are arranged 
in tiers, seven on either side of the main image, and nine in three 
parallel rows of three on the top. These last three rows are made 
to project a little forward, thus serving as a sort of canopy to the 
principal figure. Two chowry-bearing attendants stand in graceful 
pose, one on either side of it, and at a level with its jatd-mukuta are 
shown garland-bearing vidyddhara couples flying among the conven- 
tional representation of the clouds. The whole composition is carved 
with minute skill and refined delicacy, and probably belongs to the 
early Pala period.1 In another image of the same Tirthankara, 
discovered at Barabhum (Midnapur) and now in the Indian Museum, 
the miniature figures of the twenty-four Jinas are arranged in four 
rows of three each on either side of the main image, all standing 
in kdyotsarga pose as the latter. The artist sticks to the number 
twenty-four for the sake of symmetry, though properly speaking the 
number should have been twenty-three as in the Surohor sculpture. 


1 VRS-Rep. 1982-34, pp. 17-19. Pl. m1. 
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The workmanship is good and the figure may be dated not later than 
the 11th century a.p.1 


The Indian Museum possesses a figure of Jina ParSvanitha 
found at Deulbhira (Bankura) and probably belonging to the 10th 
century A.D. The deity is shown seated in the usual Yoga posture, 
with the seven hoods of a snake spread over his head, and his 
characteristic ldfichhana beneath the lotus seat; the chowry-bearing 
figures on either side are present, but no other Jinas are represented 
by his side. An image of the same deity standing in the kdyotsarga 
posture with his usual characteristics and attendants (Pl. xrx. 49), 
having the miniature figures of twenty-three other Jinas seated in 
rows of two each, eleven on its right and twelve on its left, is now 
at Kantabenid (24-Parganas). The execution of the image is good 
and its date is probably 11th century a. 

The VSP. Museum, Calcutta, contains a rare specimen of Jina 
Santinatha standing in usual pose between two chowry-bearing 
attendants (Pl. xrx, 48). On the back slab are carved the nava- 
grahas, five on one side and four on the other, and the pedestal 
shows his ldfichhana, an antelope. The sculpture which originally 
hailed from Ujani (Burdwan) is a heavy one and can be roughly 
dated in the 12th century a.p.? 

There are several reliefs in the collection of the Rajshahi 
Museum which depict a seated couple with children in their laps, 
and a tree (kalpa-vriksha) spreading its branches above them. 
Miniature figures in yoga posture are invariably placed above the 
branches. These have been usually described as tutelary Yaksha 
couple generally associated with the Jaina cult, but there can be 
very little doubt that they are somewhat elaborate adaptations of 
the Kuvera-Hariti figures, often associated with Mahayana Buddhism. 
Peculiar interest attaches to @ unique bronze miniature found . 
Nalgora (24-Parganas).* The statuette (P I, uxrv. 153) repre i : 
a female deity standing on a lotus underneath the bent ied be a 
tree, clasping a child on her waist with her left hand, and " se 
some flower in her right, with another nude child standing 
her on her right. Just near the bottom of the tree is the ah es 
figure of a lion which seems to be her cognisance. Hemost P a aad 
represents KushmAndini or Ambika, the Yakshini of Neminatha, he 


cognisances being a lion and two children. 


i me 
: ASI. evan P. 195. oaide the Siddhesvara ca at Bahulara. 


* VSP-Cat. 47-48, Pi. x. 
&9 
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The earliest among the extant Buddhist images in Bengal is the 
standing Buddha from Biharail (Rajshahi), now in the Rajshahi 
Museum, datable in early fifth century a. (Pl. xiv1. 112). 


Another very interesting Buddhist icon of the Gupta period 
(c. 6th century a.p.), found in the Baldidhap mound near Mahasthan 
(ancient Pundravardhana), is the gold-plated bronze figure of 
Mafijusri now in the collection of the Rajshahi Museum (PI. 
XLVI, 111 and 113). The figure is fully in the round, and is depicted 
standing in a dvibhanga pose. A figure of the Dhyani-Buddha 
Akshobhya, the spiritual father of Mafijusri, is placed among the 
clusters of jafd on its head. Of its arms, the right fore-arm is broken, 
and the left is shown in the vydkhydna or the vitarka pose, one 
quite suitable for a god of wisdom, the Buddhist counterpart of 
Brahmi. The upper part of the body is only covered by a scarf 
worn in the upaviti fashion, the lower half being clad in a dhots 
fastened to the waist by means of a two-stringed girdle. The sacred 
thread, the arnd, the distended ear-lobes, the trivali marks on the 
front neck etc. are all present in the cast bronze figure. It is 
undoubtedly one of the finest pieces of bronze icons discovered in 
Northern and Eastern India. 


A stone figure of Buddha is now being worshipped as Siva at 
Sivvati (Khulna) (Pl. uxx. 170). It is in the bhi-sparsa pose 
(thus typifying the Enlightenment scene), with the three other 
Great Miracles viz., the birth, preaching of the first sermon, and 
maha parinirvéna, and the four added ones of Buddha’s taming of 
Nalagiri at Rajagriha, the descent of the Master from the Trayas- 
trimsa Heaven at Sankasya, his performance of the miracles at 
Sravasti, and the monkey’s offering of honey to him at Vaisali, 
carved on the prabhdvali of the principal figure in the centre of the 
composition. Although many images of this type have been found 
in Bihar, this is the only specimen discovered so far in Bengal.? 
Some detached sculptures, showing not only the four Great Miracles 
but also some added ones, were found at Kirtail (Rajshahi). These 
are how in the Rajshahi Museum, and may be dated in the 11th 
century a.D. The figure of Vajrasana Buddha with the right hand 
in the bhisparsa-mudrd, hailing from the village of Ujani (Faridpur) 


and now in the Dacca Museum (PI. ixvim. 164), is interesting, for -. 
it represents the miracle of Enlightenment. The depiction of a - 


* The date and details of the image have been discussed infra p. 523. 
* EISMS. 61-62, Pl. xrx(c). ° 
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vajra and the seven jewels on the pedestal are worth noting. Its 
date is c. 11th century a.p.1 

That during the time of the Pala and the early Sena rulers, 
Mahayana and Vajrayana forms of Buddhism had a wide prevalence 
in Bengal, specially Eastern and Northern Bengal, is fully sub- 
stantiated by the discovery of numerous images of various types of 
divinities associated with these cults, 

The Mahayana pantheon is based on a conception of the Adi- 
Buddha and Adi-Prajfia, also called Prajfia-Paramita, the universal 
father and universal mother. From this pair emanate the five 
Dhyani-Buddhas (Paficha-Tathigatas) viz., Vairochana, Akshobhya, 
Ratna-sambhava, Amitabha, and Amoghasiddhi, to which is some- 
times added a sixth, the Vajrasattva. They are absorbed in yoga, 
but each of them has an active counterpart called Bodhisattva, and 
a human (mdGnushi) Buddha. We are now living in the age of 
Dhyani-Buddha Amitabha, the corresponding Bodhisattva and 
Buddha being AvalokiteSvara (Lokanatha) and Gautama. In 
addition to Avalokitesvara two other Bodhisattvas, Mafijusri and 
Maitreya, occupy a prominent position in the Mahayana pantheon. 
Of the goddesses the most important are the Tardis of five different 
colours. 

The Sukhabaspur (Dacca) specimen of Vajrasattva, with the 
Buddhist creed inscribed on its back in the Bengali script of the 
10th century A.p., shows that the concept of the sixth Dhyani- 
Buddha, in addition to the Paficha-Tathagatas, had already been 
introduced in Bengal Buddhism. Vajrasattva, also known as Vajrs- 
dhara, is seated in the virdsana pose; his right hand balancing - 
vajra on his breast, while his left hand, holding a ghanté, is placed 
on his thigh. The figure is comparatively rare in Bengal and thus 
has a great deal of iconographic interest.” _ 

Numerous images of Avalokitesvara of different varieties, such 
as Khasarpana (both standing and seated), Sugati-sandarsana, 
Shadakshari etc. are known in Bengal, of which a few alone can be 
noted here. The seated image of Khasarpana, inscribed with the 
Buddhist creed in characters of the 11th century A.D., found at 
Mahakali (Dacca) is one of the finest specimens of such ace 
discovered in Northern India (Pl. xx. 50). The god is sea a 
lalitésana, underneath a trefoil arch on & double-petalled lotus carv 
on a saptaratha pedestal, on which are shown various accessory 


1 Bhatt.-Cat. 30-31, Pl. vi : 

* Ibid. 22-23, Pl. m1(a). A separate. Image of soo esi rare 
Ratnasambhava is in the collection of the Museum. unique image 
hails from Vikrampur. 
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figures like Sichimukha, the donor couple, some of the upachdras 
and ratnas, a female figure dancing to the tune of musical instruments 
played by others, etc. The tastefully decorated central figure, 
holding a full-blossomed lotus flower by its stalk in its left hand 
(its right hand is broken), looks down with compassionate eyes (ef. 
the epithets parama-karuna and avalokita). The usual attendants 
of the lord, wiz. Sudhanakumara and Tara on the right, and 
Hayagriva and Bhrikuti on the left, are artistically placed on 
subsidiary lotuses by his side, while on the top section of the 
prabhavali are carved the images of the Paficha-Tathagatas, each 
shown in his characteristic pose enshrined in miniature temples, and 
other accessories. The artist had poured his whole soul into his 
work and turned out one of the noblest objects of religious art m 
Bengal! The standing figure of the same variety of LokeSvara 
(Pl. xx. 51), with most of the accessory figures noticed above 
present in its prabhdvali, hailing from Chowrapara (Rajshahi), is 
somewhat later in date (c. 12th century a.p.).2 There is a rare 
variety of Lokesvara image, probably to be identified as Sugati-sandar- 
Sana Lokesvara, of the 12th or 13th century a.p., in the Rajshahi 
Museum. The image is a six-handed one, five of its hands holding 
manuscript, pdsa, tridandi (or trigila), akshaméld, and kamandalu, 
the remaining hand showing the varada pose. Another interesting 
variety of Avalokitesvara, correctly to be designated as Shadakshari 
Lokesvara on account of its iconographic features, hailing from 
Ranipur (Maldah) is now in the Maldah Muscum (PI. xxut. 56). 
The central figure is that of a four-handed Avalokitesvara seated 
in the vajra-paryatika dsana with his front hands in the anjalt pose 
the back right and left hands holding respectively a rosary and @ 
lotus. The image is tastefully decorated with a jatd~mukuta and 
usual ornaments, and has the miniature figure of Manidhara on its 
right and that of Shadakshari Mahavidya on its left. The relief, 
may be dated in the latter part of the 11th century Av. Such types 
of Lokegvara figures are comparatively rare, only a few specimens 
having been discovered in Bengal. 

A very sadly mutilated image from Ghiyasabad (Murshidabad), 
now in the Indian Museum? (PI. xxz. 53), possesses great iconographic 
interest. The top part of the prabhavali (with practically the 
whole of the head of the figure) and the pedestal are gone, but *. 
whatever is left of the image enables us to describe it as follows. i 
The figure standing in the samapdda-sthanaka pose, with remnants a 


“at 





* Bhatt.-Cot. 27-28, Pl. vir(a). 
* ASI. 1980-34, p. 262-68, Pl. cxxx1(b). 
* EISMS. 94-95, Pl. xxxvm (ec). 
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of snake-hoods behind its head, is endowed with twelve hands the 
discernible attributes of which are: a Garuda, a rat, a ploughshare, 
a conch-shell (on the left hand), a manuscript (?), a bull, and a 
cup (?) (on the right ones), all placed on double-petalled lotuses 
or nilotpalas which are held by their stalks in the respective hands. 
It is decorated with the usual ornaments, a Join cloth, and a long 
garland (like vanamdla or vaijayanti of Vishnu images) reaching 
below the knee. One hand on either side is placed on two attendant 
figures, just as two of the four-handed Vishnu images are placed on 
the attendant dyudha-purushas, though the figures on this relief can 
not be identified as such. The above description shows some 
Vishnuite affinities of the sculpture. The reason for placing it 
among the Lokesvara group of Mahayana icons of Bengal is the 
fact that an exactly similar piece, now in the Rajshahi Museum, 
shows the preta Sichimukha, one of the almost invariable attendants 
of Avalokitegvara, on its pedestal. Unfortunately, the top sections 
of the prabhdvali of both these sculptures are broken, and so we 
are not in a position to determine whether there were the miniatures 
of Amitabha or all the five Dhyani-Buddhas above. Even if the 
image be some form of LokeSvara, it shows clear Vishnuite tendencies. 
As already noted above (supra pp. 433-34) some Vaishnava icons of 
Bengal show undoubted Mahayana influence.’ - 

The gold-plated Maiijusri of Mahasthan has already been 
referred to above (supra p. 466). We shall now briefly describe one 
or two other varieties of this Mahayana divinity, the emanation of 
Tathagata Akshobhya. A beautiful figure of two-handed Mafijuvara 
found at Talanda (Rajsbahi), one among a few such icons in the 
Rajshahi Museum (Pl. xx. 57), is shown seated in the lalitésana 
on the back of a conventional lion which is roaring with its upturned 


1 A very interesting comparison can be made between these two twelve-armed 
figures with a similar one hailing from Sonarang and now in the VSP. Museum, 
Calcutta [cf. EISMS. 95, Pl. xxxvin(d); VSP-Cat. 32-83, Pl. vn). The jatter ie 
well preserved and bears a great deal of similarity to the former; besides the figure 
of Amitabha is distinct over the snake-hood canopy. All these figures thus 
represent the same deity, viz. Avalokitegvara, with Vishnuite affinities. Pes a: 
handed Sagardighi bronze figure in the VSP. museum (VSP-Cat. 139, Pi. ake 
EISMS. 96, Pl, xxxvm-b) represents a male deity standing under a canopy 0’ 
seven three-headed ndgas; it is endowed with one bead and ‘six hands. Bice 
the figure of Amitabha is absent on the top, still it is very smmilar to ae narang 
relief in respect to the attributes in its hands, as well as the attending male janes 
Phe date of this sculpture can be fixed on the basis of an inscription on 18 - 


isti ‘1 the lth century av. R. D. Banerji observes, 
ee indicates 8 blending of the older 


“This icular class of specimens, therefore, ole 
ee class of Vaishnava images and the LokeSvaras of the later Mahayana 


school of Buddhism” (EISMS. 96). 
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face. The central figure is tastefully decorated with the usual 
ornaments, the mukuta being of the karanda variety. The hands 
are shown in the dharmachakra-mudraé against the breast, and a 
book is placed on a full-blosomed lotus flower which is held by its 
stalk in its left arm. A part of the top section of the prabhdévali is 
broken, but we can discern the miniature figure of Amitabha on the 
left, and evidently one of Akshobhya was in the centre. It is a 
well-carved piece of sculpture and can be dated in the 11th or 12th 
century A.p. Another variety of the same deity, found at Jalkundi 
(Dacca), portrays his Arapachana form (PI. xxm. 58) which is not 
so widely represented. The god is seated in the vajra-paryanka 
pose on a double-petalled lotus supported by two Nagas; he is 
two-handed, the right forearm, carrying the sword, is missing, and 
his left hand, holding a manuscript, is placed against his breast. 
Four miniature replicas of him, known as Jalini, Upakesini, Sarya- 
prabha and Chandraprabha are shown, one on the top centre, and 
three others below and on the two sides of the seat. There are four 
miniature figures of Vairochana, Akshobhya, Amitibha and Ratna- 
sambhava on the top section of the prabhévali. The figure may be 
dated approximately in the first half of the 12th century ap! 
The Vangiya Sahitya Parishat image of Sthirachakra, discovered at 
Maldah, is another unique varicty of this deity. His right hand 
is shown in the varada pose, while his left holds the stalk of a lotus 
on which rest a book and a sword. 


Among the other subsidiary Mahayana and Vajrayana divinities, 
mention may be made of Jambhala, usually associated with Ratna- 
sambhava and Heruka, an emanation of Akshobhya. Jambhala is 
the Buddhist counterpart of Brahmanical Kuvera. the god of riches 
and the king of the Yakshas. Kuvera and his consort Hariti, both 
typifying wealth and abundance, were venerated in India from a 
very early period, and their figures with Buddhist association have 
been discovered, in large numbers, specially in the north-western 
part of India, among Gandhara sculptures. One composite relief 
of the 12th century a.p., hailing from Deopari (Rajshahi) and 
now in the Rajshahi Museum, shows a male and a female figure in 
lalitisana on a visvapadma, their right hands holding vijapirakas, = =~ 
and the left, a seated child in each case. In the middle of the 
pancharatha pedestal squat four children, and a pair of donors, one 
being on each side. These two figures have been described by <%= 
Stella Kramrisch as Hariti and Vaigravana (Kuvera), though she is © 7x 


> Bhatt.-Cat. 28-29, Pl. vir(b). 
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doubtful about her suggestion! Neither is the male figure charac- 
terised by a pot-belly and squat dwarfish features which are the 
peculiarities of Jambhala, nor are upturned coin-jars shown below 
the leg hanging down the seat. The Jambhala figures found in 
Bengal show all these characteristics, and are invariably depicted 
as pressing with their left hands the neck of a mungoose vomitting 
jewels, while their right hands hold a vijapiraka in almost the same 
fashion as the male figure in the composite relief, jyst noticed, does. 
We can refer to two typically representative specimens of Jam- 
bhala, one (11th century av.) found at Vikrampur (Pl. uxv. 158), 
and the other (12th century ab.) in the Rajshahi Museum, 
originally found at Dhurail (Rajshahi). Both these are very fine 
pieces of sculpture and are similar as regards their main iconographic 
details. These deities had a popular appeal and their worshippers 
were large in number. Compared with the frequent discoveries of 
these figures in Bengal and Eastern India, the extreme paucity of 
the other subsidiary deity, viz. Heruka is remarkable. A unique 
specimen in black chlorite, hailing from Bad-kamta, (Tippera) and 
now in the Dacca Museum, is one of the few found in this province 
(Pl. xxi. 59). It is vigorously carved on a plain stela with flames 
issuing out of its border. The figure is shown dancing mm an 
ecstatic pose, and decorated with a long garland of skulls and other 
ornaments. Its two hands are broken, but enough remains to show 
that it held a kapdla in its left and a vajra in its right. There is a 
long khatvdriga placed along its left shoulder, and it bears an effigy 
of Akshobhya among its flaming jefds arranged in ters. This 
Tantric Buddhist icon can be dated in the 11th century ap? A 
very rare specimen of a variety of Heruka, hailing from North 
Bengal, is now in the Indian Museum. Its elaborate iconographic 
details justify its identification as Sambara, and it probably belongs 


to the 12th century av. (Pl. xx1. 55) 3 

Another deity, Hevajra, was evolved during the latest phase of 
Buddhism, and occupies an important position in the sages 
Buddhist pantheon. A fine and well-preserved image of this g 
in yab-yum attitude with its Sakti, found at Murshidabad, is ri 
in possession of Mr. P. S. Nahar of Calcutta (PI. xxx. 54). A aur ar 
image, partly damaged, was found at Paharpur. The mae has 
eight heads, and sixteen hands, which hold skull-caps containmg 


* Re . &8. 
2 Kramrisch, “Pala and Sena Sculpture,” Répam, No. 40, fig. 55 
* Bhatt.Cat. 87, Pi. xu. An interesting sculpture in the collection of te 
Rajshahi Museum, hailing from Vikrampur, represents the less known Vajrayana 
deity Krishna-Yamiri. 
* ASI. 1984-35, p. 79, Pi. xxv(c). 
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different animals and deities. Miniature dancing figures are carved 
round the central pair and beneath them are a number of corpses. 
A similar image of Hevajra, without the Sakti, has been discovered 
in the Dharmanagar Sub-division of the Tripura State? 


As Bengal is the homeland of the Sakti cult, it is not surprising 
that so many female deities associated with Mahayana and Vajrayana 
would be discovered here. Figures of Tara of different varieties, 
Prajfiaparamita, ‘ Marichi, Parnasavari, Chunda, Hamti efc. are 
well represented in the collections of the different local museums. 
It is possible here to take note only of a very few of them. One of 
the most interesting iconographic types is the goddess Marichi, an 
emanation of the Dhyani-Buddha Vairochana. She is usuaily 
depicted with three faces, the left one being that of a sow, eight hands 
holding vajra, ankuga, sara, asoka leaf, stichi, dhanu and pdsa (the 
other hand being in the tarjani pose), with the figure of her 
spiritual father in her head-dress, and riding in pratydlidha pose on & 
chariot drawn by seven pigs, driven by the charioteer Rahu. She 
is also generally accompanied by four other subsidiary goddesses, viZ. 
Varttah, Vadali, Varali and Varahamukhi. Her Brahmanical counter- 
part, though in male aspect, is Sirya. The details of the Dacca 
Museum specimen, hailing from Ujani (Faridpur) and datable 
in the 11th or 12th century a.., correspond to most of those 
noticed above (Pl. xxvu. 65).2 Icons of Prajfiiparamita, typifying 
the spirit of divine wisdom, are rarely found in Bengal (cf. Maldah 
Museum specimen, Pl. xxvr. 62). Very often this goddess is painted 
in bright and variegated colours on the covers of the Prajfiaparamita 
manuscripts locally procured. She is shown seated in padmasana in 
deep tranquility of wisdom, both of her hands placed against her 
breast, the right in the vydkhydna, and the left in the jfdna-mudra 
holding the book Ashtasdhasrikd Prajnapadramita. 

Of the several varieties of Tara, emanations of different Dhyani- 
Buddhas, well represented in the local museums, mention may be 
made of Khadiravani-Tara, Vajra-Tara and Bhrikuti-Tara, respec- 
tive emanations of Amoghasiddhi, Ratnasambhava and Amitabha. 
Khadiravani, known also as Syima-Tara on account of her green 
colour, is one of the commonest varieties of such images (Pl. LXV. 
156; Pl. uxvr, 160). She may be depicted seated or standing, 
holding a blue lotus in her hand, and usually accompanied by ASoka- 
kanta (Marichi) and Ekajataé. An elaborately carved image of 
this variety of Tara, datable in the 12th century a.v., and found at 


2 Paharpur. 55, Pl. xxxvut(c) ; ASI. 1997-28, p. 185, Pl. xtax(a, f). 
3 Bhatt.Cat. 43-44, Pi. xn1(b). 
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Sompaéra (Dacca) is now in the Dacca Museum. It is in a fairly 
well-preserved condition and has the additional iconographic interest 
of having eight miniature figures of Tara on the prabhdvali (four 
on each side), and the figure of Vajrasattva on the extreme right 
corner of the pedestal.1 A partially preserved metal image of 
Vajra-Tara (Tara of the yellow colour) in the same museum, 
originally hailing from Majvadi (Faridpur) is of unique importance 
(PI. xxrv-xxv 60-61); for, so far as it is preserved, it closely 
resembles the metal image of the same deity in the shape of an 
eight-petalled lotus flower, enclosing within its petals the goddess 
with the figures of the eight attendants carved on the insides of the 
petals, originally found at Chandipur (Bhagalpur) and now in the 
Indian Museum2 The image of a three-headed and eight-handed 
goddess seated in the virdsana pose, with Ganega carved on the 
pedestal and Amitabha in its crown, discovered at Bhavanipur 
(Dacca) and now in the Dacca Sahitya Parishat (PI. xxv1. 63), is 
a very interesting piece of sculpture both from the artistic and 
iconographic points of view. Bhattasali thinks that it may represent 
a hitherto unknown form of Bhrikuti-Tara, but no sddhand des- 
cribing this variety of Tara fits in with the details of this figure 
which can be dated in the 10th century aw. There is a great deal 
of resemblance between this figure and the unique image of a 
goddess tentatively identified as Mahapratisara, a goddess of the 
Paiicharaksha-mandala, in the Dacca Museum. Both these sculptures 
are beautiful specimens of Pala art in Bengal, and the latter may 
be approximately dated in the 11th century 4.p.° _The metal 
image of an eight-handed goddess, described as Sitatapatra on 
insufficient data, originally found in Tippera and now in the Dacca 
Museum, is an extremely rare icon (Pl. uxur. 152). It is a sass 
beautiful work of art and may be dated in the 9th century Ao. 
The recent acquisition by the Rajshabi Museum of an eighteen- 
armed female deity (Pl. xxv. 64), representing in all probability 
the rare Buddhist goddess Chunda, from Niyamatpur (Rajshahi), 
and datable in the 9th century ap. is of great importance to 
students of Bengal iconography. A Foucher’ refers to & ae 
armed figure of Chunda installed in the Chunda-vara-bhavana = 
Pattikera (Tippera). This new find proves further that the 


1 Bhatt.Cat. 66-57, Pl. xxi 
a . 45-53 , 

ba ea Pi. xxrv. B. T. Bhattacharya des- 
in his Indian Buddhist Iconography, 


pp. 116-17, Pl, xxxv(b) and (c). 
‘ Bhatt.Cat. 58-54, Pl. xvm. 
® Foucher-Icon. 145, 199 (No. 51), fig. 95; 
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worship of this goddess was 4lso in vogue in North Bengal.1 The 
two figures of three-headed and six-handed Parnagavari from 
Vikrampur (Dacca) are identical with each other in every respect 
from the iconographic point of view (PI. xxvu. 67). The attributes 
held in the hands (vajra, parasu and Sara in the right, and tarjani, 
dhanu and parnapichchhika in the left ones), the number of faces, 
the leaf-garment etc. all closely correspond to the description of this 
goddess given in the texts.? Of the miniature figures of the five 
Dhyani-Buddhas on the top section of the prabhavali, the central 
one just above the head of the goddess is that of Amoghasiddhi, 
thus emphasising its association with Parnasavari. Her name, some 
of the iconographic features such as the leaf-garment, and the 
characteristic epithet piséchi applied to her in the dhydéna-mantra 
indicate the Savara tribe as the source from which she was adopted 
in the later Buddhist pantheon. The Vajrayana goddess Vagisvari 
is well represented in Bengal, both in stone and bronze; there are 
several varieties known of which a good specimen is illustrated in 
Pl. xxvu. 66. 

Such is in brief the history of the development of the iconoplastic 
art in Bengal. The skill and energy of the local artists were mostly 
employed in fashioning the bewildering varieties of hieratie images 
and their accessories, religion thus playing a dominant part in their 
activities. It might have cramped, to a certain extent, the free 
grace and naive simplicity of their earlier efforts, but the task in 
which the artists were engaged was seldom done in a half-hearted 
manner. Some of these works, in spite of their being hide-hound 
by the canonical rules, were exceedingly good specimens of art, and 
the ideas underlying many of them were portrayed with a great deal 
of earnestness and emphasis. The iconoplastic art, like other 
branches of art, has to be judged from the standpoint of its motive. 
It should never be said to the detriment of many of the long 
forgotten anonymous artists of Bengal, that they did not under- 
stand the nature of the work which was expected from them, OT, 
that they were not alive to the real and primary purpose of their 
work,~which was not to create so many museum specimens to be 
judged chiefly for their artistic merits or demerits by the modern 
art connoisseurs, but to serve as definite concrete aids to the 
religious efforts (sddhanas) of the innumerable devotees (bhaktas) 
of ancient times. At the same time no impartial art-critic could 
fail to recognise among the numerous images of Bengal many noble 
and strikingly artistic pieces of sculpture. , 


rae 


t YRS-Rep. 1986-88, pp. 29-80, fig. 6. 
® Bhatt.Cat. 58-61, Pl. xxur(a) and (b). 
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{For a full discussion of iconographic terminologies cf. Rao-2con. 
and Banerjea-Icon. Ch. vi). 
Abhanga—a standing pose with a slight bend in the figure. 
Abhaya-mudra—The different poses of the hands of the deities 
indicating different ideas or attitude of mind are technically 
known as mudré. The more important of these mudras 
are :— 

(1) Abhaya (assurance)—in which the hand, with 
fingers raised upwards, is turned to front. 

(2) Bhisparga (touching the earth)—in which the 
left hand rests on the lap with palm outward, and the right 
touches the seat below. (for the significance of this mudrd, 
cf. Banerjea-Icon. 286) . 

(3) Dharmachakra—in which Buddha’s hands are 
depicted as preaching the law. It is a combination of 
jfdna- and vydkhydéna-mudrés, the left hand being in the 
former and the right in the latter poses (for full significance 
cf. Banerjea-Icon. 279). 

(4) Dhyana (meditation)—in which the palm of the 
right hand is put in that of the left hand, and both are 
placed together on the crossed legs of the seated image. 

(5) Jfiana (knowledge)—in which ‘the tips of the 
middle finger and of the thumb are joined together and 
held near the heart, with the palm of the hend turned 
towards the heart’ (Rao). 

(6) Siachi—in which the index-finger is stretched out, 
the other fingers being bent, and the hand is usually held 
down. 

(7) Varada (conferring boon)—in which the hand is 
held down with palm outwards. 

(8) Vitarka (discussion) or Vyakhyana (explanation) 
—in which ‘the tips of the thumb and the fore-finger are 
made to touch each other. The palm of the hand is made 
to face the front’ (Rao). 

Akshamali—rosary. 
Alidha—a mode of standing, in which the right knee Is thrown 
to front and the leg retracted, while the left leg is firmly planted 


behind, in a slanting position. 
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Angada—Armlet. 
Ankusa—Elephant-goad. 


Apsmara-purusha—the evil demon trampled on by Siva, especially 
in his Nataraja aspect ; the demon’s other name is Miyalaka. 


Arghya—the pitha or the circular base into which the Siva-linga 
is inserted. 


Atibhanga—an emphasised form of tribhanga, the sweep of the 
curve being considerably enhanced. 


Bhadraghata—auspicious pitcher. 
Bhriogaéra—narrow-necked water-pot with a spout. 
Bhiisparsa—See Abhaya. 


Chakra—discus held by Vishnu and sometimes by divinities 
associated with him. 


Chhannavira—a kind of jewelled disc worn in front of the 
breast ; it is kept in position by two chains or pearl strings placed 
crosswise on the torso. 


Damaru—a kettle-drum sounded by moving it in the hand. 
Danda—a staff or cudgel. 

Dhanu—bow. 

Dhyana-mudra—See Abhaya. 


Dvibhanga—a standing pose in which the body has one bend 
in the middle. 


Gada—mace, club. 


Gana—An impish attendant of Siva. 
Ghanta—bell. 


Hara—necklace. 
Jata—matted locks of hair. 


Jata-mukuta—a sort of crown made up by arranging the matted 
Jocks of hair in a particular manner. 


Jfiana-mudra—See Abhaya. 


Kamandalu—a water-pot of a peculiar shape, with a handle and 
a spout. 


Kapala—upper part of the skull shown as a cup in the hands 
of deities of terrific aspect. 


Karanda—a particular kind of conical crown, placed usually oD 
the heads of subordinate deities. 


Karatala—clapping of the hands marking time with music. 
Kartri—a short chopper, a big knife. 
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Kayotsarga—a standing pose usually shown in Jina images, in 
which the hands hang down straight along the side of the stiffly 
erect body. 

Keyiira—an armlet, an ornament of the upper-arm. 

Khadga—a sword. 

Khatvanga—‘ a curious sort of club, made up of the bone of the 
fore-arm or the leg, to the end of which a human skull is attached 
through its foramen’ (Rao). 

Kirita—a jewelled head-gear. 

Kirita-mukuta—a conical crown. 

Kirtimukha—the grinning lion-face shown usually on the top 
centre of the stela. 

Kundala—ear-ring. 

Lalitasana—a sitting posture, in which one leg, usually the left 
Jeg, is tucked up on the seat, while the right one dangles down 
along it. 

Lafichhana—cognisance, mark. 

Mahi§raja-lila—a sitting posture, also known as Sukhasana, where 
one leg (generally the left one) rests on the seat, while the right knee 
is raised upwards on the seat and the right arm rests on the raised 
knee. 

Matulunga—a citron. 

Mudgara—a pestle. 

Mudra—hand-pose (see Abhaya). 

Naga—snake, also a peculiar hybrid figure made up of human 
and serpentine forms. 

Nagapasa—a snake in its real shape used aS a noose. 

Nagini—female snake. 

Nila—the projecting part of the 
the water poured on its top. 

Navaratha—a type of pedestal with nine facets. 

Nilotpala—blue lotus. 


Padma—lotus. _ 

Padmasana—(1) lotus seat; (2) @ sitting posture in which the 
two legs are kept crossed so that the feet are brought to rest on 
the thighs’ (Rao). 

Parasu—a battle-axe. 

Paficharatha—a type of pedestal with five facets. 


base of Siva-linga for draining 
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Parnapichchhika—the feathers of a peacock’s tail tied in a 
bunch. 


Pasa—a noose. 

Prabhavali—the stela or background of an image. 

Pratyalidha—standing pose, just the reverse of dlidha (see 
alidha). 

Pujabhaga—the top section of the liiga which is shown out of 
its base. 


Ratna—jewel. 
Sakti—(1) consort; (2) a spear. 


Samapada-sthanaka—a standing posture, in which the body, 
without any bend in it, faces front. 


Sankha—(1) a conch-shell; (2) one of the nidhis or treasures 
of Kuvera-Vaisravana. 


Saptaratha—a type of pedestal with seven facets. 


Sara—an arrow. 
Sarpa—a snake. 


Siraschakra—the halo or nimbus behind the head of an image. 
Sruk—sacrificial ladle for taking out clarified butter from the pot. 
Siichi—needle. 

Stchi-mudra—see Abhaya. 

Sruva—a sacrificial ladle for pouring clarified butter on the fire. 

Sukhasana—a comfortable sitting posture, same as mahdraja-hla 
(see Mahdrdja-lila) . 

Tanka—a stone-mason’s chisel. 

Sila—trident. 

Tarjani—(1) index-finger; (2) a kind of hand-pose, in which 
the index-finger of the upraised hand is stretched out upwards, while 
the other fingers are bent. 

Tribhanga—a standing pose with two bends in the body. 

Tridandi—a wooden staff with three prong-like projections. 

Triratha—a type of pedestal with three facets, 

Trisila—trident. 

Upachiira—offerings necessary in worshipping a deity. 

Upaviti (fashion)—running across the chest from above the left 


shoulder below the right arm-pit, as the sacred thread is usually 
worn. 
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OUrni—the hairy mole between the two eye-brows, usually shown 
on the heads of Buddhas and Bodhisattvas. 


Vaijayanti—a long flower garland usually shown on Vishnu 
images. 

Vaisikha-sthanaka—standing on the back of the bull. 

Vajra—thunder-bolt. 


Vanamala—a long flower-garland usually shown on Vishnu 
figures. 


Varada-mudra—see Abhaya. 
Vijapura—a citron. 
Vini—a stringed musical instrument of the type of lyre. 


Virisana—a sitting posture in which the left foot rests upon 
the right thigh and the left thigh on the right foot. 


Viévapadma—a double-petalled lotus, the upper set of petals 
usually pointing upwards and the lower set drooping down. 


Vitarka-mudra—See Abhaya. 
Vyakhyana-mudra—See Abhaya. 
Yajfiopavita—sacred thread worn by Brahmins. 


CHAPTER XIV 
ARCHITECTURE, SCULPTURE, PAINTING 


I. ARCHITECTURE 
1. INTRODUCTION. 


In dealing with the architecture of Bengal before a.p. 1200, one 
is at the very outset confronted with an utter scarcity of material 
all through the period. The fact is rather intriguing, as abundant 
evidences, both internal and external, testify to the existence in 
Bengal of every kind of edifice, characteristic of other parts of 
ancient India. Numerous inscriptions of the province, dating from 
the Gupta period, refer to temples and monasteries, while flourishing 
cities, with magnificent palaces, temples, and monasteries are 
referred to in literary works. Fa-hien in the 5th century a.p.1 and 
Hiuen Tsang in the 7th? saw a large number of monasteries, 
temples and stipas in different parts of Bengal. Later, inscriptions 
often describe a temple as ‘ ornament of the earth’ (bha-bhishanah) 2 
as ‘high as mountain peaks,’ or as ‘ obstructing the very course of the 
sun with its lofty and imposing towers capped by golden kalasas’.4 
That some of the sanctuaries in Bengal had attained special celebrity 
as early as the 10th century a.v. is also known from their illustra- 
tions in two Buddhist manuscripts (ms. Add. 1643, Cambridge, and 
Ms. A. 15, Calcutta) of Nepal copied respectively in 1015 and 
1071 av} 


But not one of these early monuments now exists, and the 
only memorials of ancient times consist of jungle-clad mounds 
scattered throughout the province and a few stray temples in West 
Bengal, belonging to a comparatively late period, which have for- 
tunately escaped utter dilapidation. A cause for this almost total 
obliteration may be sought for not only in the soft alluvial formation 
of the land and its damp climate, but also in the building materials. 
These last were usually mud, bamboo, reeds, wood and such other 
fragile but indigenous products. Even in the more pretentious 


* Fa-hien, p. 100. * Watters, mn. 184-85, 187, 190, 191. 

* JASB. N.S. vim 615-19, 
* IB. 48-49. Cf. the verses describing the achievements of Rajyapals 
m GL. 97. 

° Foucher-Icon. 16-17, 28. 
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buildings the usual medium was brick, certainly a much less durable 
material than stone which is not easily available in the province. 
A brick structure, not to speak of the buildings in more perishable 
materials, cannot be expected to resist for long the effects of damp 
and relaxing climate, the excessive rainfall, and the luxuriant vegeta- 
tion of the country. Along with this natural cause there was also 
the human element, and many monuments that might have escaped 
decay because of the more durable nature of their materials were 
deliberately razed to the ground by foreign invaders, either on 
account of their iconoclastic zeal or for securing building materials, 
with which to construct or decorate their own structures. Instances 
are not rare where earlier structures were thus utilised, with but 
little transformations, as we have an example in the tomb of Jafar 
Khan Ghazi at Triveni in Hooghly. 

It is thus evident that the historian of the architecture of 
Bengal has but very little material at his disposal. The few standing 
edifices and the ruined vestiges, brought to light in recent explora- 
tions, are too fragmentary to be of much real use for a history of 
architecture, properly so called. All that is possible to do is to piece 
together every bit of information from other sources, such for 
example as sculpture, manuscript-painting and extant monuments 
elsewhere, in order to reconstruct the forms and features of the 
lost monuments of the province. These materials are not, however, 
adequate for the purpose of writing a complete and systematic history, 
with a thorough treatment of the origin and evolution of the different 
architectural types and forms. It should further be noted that the 
little knowledge that we possess relates almost entirely to religious 
buildings and we have no knowledge of the secular architecture of the 
province. In Bengal, as in the rest of India, there was always 2 
tendency to use more permanent materials for religious edifices, and 
thus the early monuments that have survived, or of which we have 
got vestiges now, almost exclusively belong to religious establish- 
ments of one or other denomination. 


u. Srupa ARCHITECTURE 


The most important of early Indian architectural forms is the 
stipa. The custom of rearing up stdépas appears to be pre- 
Buddhistic, and probably it had its analogue in the Vedic practice 
of raismg earthen funeral mounds (émasana), which were 
deposited the bones of the dead. But it is the Buddhists _who 
particularly selected and adapted it to their own use. They utilised 
it at first for enshrining the relics (dhdtu) of the Master or of his 
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chief disciples. The relics were of three kinds—Sdrira-dhatu 
(corporeal relics), Paribhogika-dhatu (relics used by the Master) 
and Niddesika-dhatu (indicative relics). The stupa had also a 
commemorative character, being erected as memorials in places, 
specially sacred in the life of the Buddha or in his legend. Ultimately, 
as enshrining the relic and as symbolising the Master Himself the 
stiipa itself came to be regarded as an object of veneration and 
worship. In later times stépas were erected in sacred Buddhist sites 
as a pious work, the gift of a stupa being reckoned as meritorious 
as that of an image, if not more. 

Wherever Buddhism has flourished it has left its visible traces 
in the form of such structural monuments, which, though varying 
in details and elaboration in different countries, may be traced to 
have evolved out of a simple hemispherical dome on a circular base, 
characteristic of the early stupas, now extant. Such a stépa con- 
sisted of a solid domical structure, placed on a low circular base. On 
the top of the dome there was a square capital in the form of a box 
(harmika), which was surmounted by a round disc (literally chhatra, 
umbrella, the emblem of universal dignity). Soon there grew up 
a tendency towards elongation and height, and, as we proceed, we 
find that the circular base is transformed into a solid cylinder 
(literally known as the ‘drum,’ medhi, in distinction to the hemis- 
pherical dome known as the anda), which gradually increases in 
height. Later on, the whole structure is raised on a square plinth, 
sometimes with a projection or two on each face. The crowning 
member, literally the chhatra (parasol), originally one, gradually 
Increases in number in a tapering row of flat discs, the topmost one 
usually ending in a point. Side by side with such additions of 
different elements there was also a corresponding elevation of each 
component part. The whole composition thus attains a spirelike 
shape, in which the original hemispherical dome loses its dominating 
importance, being cramped into an insignificant element in betweeD 
the lofty basement and the drum and the series of chhatravali, that 
has already been transformed into a high and conical architectural 


; * Originally as sheltering the corporeal remains of the Buddha, the stupa 
in early Buddhist art stood for his parinirvdna or even for the Master Himself, 
like 80 many other symbols, as the Footprints, the Bodhi Tree, the Wheel, the 
Vajrisana, etc. As such it was held in great veneration, and, we have frequent 
representations at Bharhut, Sanchi, Amaravati, etc. of devotees coming to i 

or actually worshipping, the stipa. The chaitya-hall is nothing but the shrine 
chamber, where the votive stipa or chaitya occupied the place of the altar. The 
worship of the stipa dces not appear to have died out with the evolution aud 
introduction of the image of the deified teacher, and the subsequent offerings of 
such edifices are quite frequent and common in flourishing Buddhist establishments. 
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motif. The few remains of stipa monuments in Bengal belong to 
this late stage of evolution. 

The stiépas, it has already been observed, may be divided into 
three classes with reference to the objects for which they were raised : 
(1) the Relic stipa, (2) the Commemorative or the Memorial 
stupa and (3) the Votive stupa. We have as yet no evidence that 
the first kind, the relic stdpa, existed in Bengal. As regards the 
second, Hiuen Tsang tells us that he saw several in different parts 
of Bengal, said to have been built by the great Asoka himself to 
commemorate the holy sites where Gautama Buddha was reported 
to have preached his doctrine in person. The tradition of the Bud- 
dha’s visit to Bengal is also preserved in the story of Sumagadha in 
the Avadéna-kalpalata of Kshemendra (11th century a.p.).2 But both 
the traditions are comparatively late and, true to the legend that 
Asoka built 84,000 stdpas, it was almost a convention to connect 
him with a stapa, whatever its date and location might be. It is, 
therefore, difficult to believe that the stépas, noticed by Hiuen 
Tsang, in different parts of Bengal, were built by Asokaraja, until 
we get more definite evidence. His accounts only prove that there 
were several memorial stipas in Bengal in his time. But none of 
them can now be traced with certainty. 

The third class, the votive stipa, though not so prolific as in 
the adjoining province of Bihar, was not a rare feature in Bengal, 
and several examples in bronze and stone and numerous specimens 
in brick are known. Though the first two kinds do not strictly fall” 
within the province of architecture, they are important as supplying 
us with the form and features of such structural edifices and hence 
cannot be left out of account. A detailed study of the available 
examples shows that there is but little difference in their form and 
composition, and a close agreement with the mediaeval stone proto- 
types in Bihar may be recognised. A bronze votive stupa, found at 
Ashrafpur (Dacca) along with two copper-plates of king Devakhage®| 
(7th century a.p.;—supra p. 87), appears to be the earliest in this 
group, while the latest, so far as style is concerned, is a stone 
specimen, now enshrined at Jogi-gopha m the Dinajpur district. 

The bronze votive stipa from Ashrafpur (Pl. xxvim, 68)? is a 
fairly preserved specimen and consists of a cylindrical drum and 
hemispherical dome supported on a lotus over a high and slightly 
sloping basement, which is square with one offset projection on each 
face. The dome bulges a little towards the top—a peculiarity that 


1 Watters, m. 185, 187, 190, 191. ; 
* Avaddna-kalpalaté (Sanskrit Sahitya Parishat ed.), p. 94. 
* Proc. ASB. 1891, pp. 119-120, Pi. m1; EISMS. Pi. uxxv, 6. 
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endows the form with a contour not unlike that of the ‘ bell-shaped’ 
stipas of Burma. Above the square harmikd rises the shaft of 
chhatravali, of which only one disc now remains. Like the stone 
prototypes in Bihar the basement and the drum are adorned with 
figures. What is, however, unique in this specimen is that the square 
turret of the harmika has each of its sides adorned with a figure of 
the Buddha, a peculiarity which, so far as 
our knowledge goes, is not met with else- 
where. At least two other bronze stipas are 
known from Bengal—one from Paharpur 
(Rajshahi)' and the other from Jhewari 
(Chittagong).2, Each of these two consists 
of a bulging dome on a cruciform basement, 
as in the mediaeval stone examples from 
Bihar. The Paharpur specimen exhibits four 
concentric rings just below the dome in the 
section usually occupied by the drum (ef. 
three similar rings in the stupas of Ceylon). 
Streamers in ornamental design are also 
attached to the shaft of the chhatras. Relief 
representations of stupas of exactly similar 
design may also be found in the stelae of 
Buddhist images found in Bengal (cf. Tara 
from Dhondai; Pl. txv1, 160). 

The only stone specimen of a votive 
stupa, so far known in Bengal, is now 
enshrined at Jogi-gopha and looks at first 
sight quite unlike a stiapa? (See sketch). A 
close examination, however, reveals that it 
was probably an ultimate transformation of 


ive tendency towards elevation and elonga- 
tion. Along with the multiplication of the 
different elements there was also a corres- 
ponding elevation of each component part, 
and here, even without the basement that is 





lost, we find that the drum and the dome ~ 


each represents a high cylinder, their total height being more than 
three times the diameter at the bottom. The drum, as usual, is orna- 


mented with four figures in niches, while the plain dome is_sur- = 
mounted by the harmikd, not square but circular and ribbed om .- ” 


* Pahearpur. Pl. unr (d) 5 A 
‘ SI. 1927-28, ° 184. 
* §S. K. Saraswati, JL. xxx. 4, Pl. no. : 


a hemispherical structure due to an excess-. 
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edge, just like the dmalaka-sild of a temple. This is a peculiarity 
which is noticed here for the first time in case of a stupa monument. 
Next we have the range of chhatra discs, gradually diminishing in 
size as they go up. The sense of accentuated height is strongly 
manifest in the whole composition, which gives to this particular 
specimen almost the appearance of a miniature obelisk, though 
with a round contour. 


There is not a single structural example of a stiépa in Bengal 
with its upper members intact, but there are representations of at 
least three well-known stipa monuments in Bengal in the Buddhist 
manuscripts referred to above (supra p. 480). The earliest in 
point of date is the 
Mrigasthapana-stipa in 
Varendra illustrated in 
ms. Add. 1648, Cam- 
bridge (dated 1015 
AD.)! which, as noted 
above (supra p. 69), 
existed as early as the 
7th century a.D., and is 
referred to by I-tsing. 
It shows a low circular 
drum over a basement 
consisting of six terraces, 
each of which is in the 
form of a lotus. The 
semi-circular dome, with 
four niches on four 
sides containing Buddha 
figures, is decorated 
with garlands at the 
top and surmounted by 
a square harmikd. 
Above it rises a taper- 
ing row of chhatras, 
the topmost one of 
which is adorned by 
flying streamers. 

The second sttipa 
is labelled as ‘ Tulda- 


kshetre Vardhaména-stupa.’ Vardhamana, which, as a place name, 
occurs rather early in Indian literature, has been identified 





! Foucher, Icon. Pi. 1. 4; Saraswati, op. eit. Pl. 1. a. 
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with modern Burdwan. Tulakshetra, with its locative case-ending, 
appears also to be a topographical name, and is placed, in the same 
manuscript, in Varendra. It is thus likely that Vardhamana in this 
descriptive label might refer to the last Jaina tirthankara, and the 
sttipa represents a Jaina shrine dedicated in his honour. But such 
an inference is obviously inconsistent with the fact that the name of 
the stépa occurs in a Buddhist manuscript purporting to illustrate 
the famous shrines of the Buddhist faith. Under the circumstances, 
the problem of the interpretation and nature of the shrine cannot 
but be left open. What we are concerned with is the architectural 
feature of the monument,! which exhibits two stupas of exactly 
similar design and elevation, placed side by side. The basement, 
square in plan with one projection on each side, consists of four 
elaborately carved stages separated by recessed mouldings. The 
drum is designed in the shape of a double-petalled lotus, and over 
it is placed the dome, similar to the preceding example but without 
the niches, along with its upper component members. 

The basement of the third stupa? consists of a double row of 
petals, separated by two plain mouldings, and supports a square 
terrace with two rectangular niches on each side. The drum has the 
Shape of a lotus with drooping petals and over it rises an almost 
cylindrical dome with a cinque-foil niche on each side. The harmika 
has a concave outline and streamers are attached to the shaft of the 
conical chhatravalt. 

Remains of several brick stiépas have been laid bare at Paharpur 
(Rajshahi)’ and Bahuliré (Bankura). Some of them are quite 
plain but others are more ornamented. By far the largest number 
of such votive offerings have come to light from the site of Satyapir- 
bhité at Paharpur. As a rule such votive structures stand isolated 
from one another, occasionally in a row, though sometimes a group 
of them has been found situated on a bigger common platform. 
Again an important votive stépa may be found to be surrounded by 
four miniature ones rising from the same plinth. They belong mostly 
to a comparatively late period in the history of the Paharpur shrine 
and none of them can be said to have been erected earlier than the 
10th century A.p. 

These brick structures, however, have only their basements pre- 
served. They exhibit varied designs in planning—square, cruciform 
and circular. The first and the last, however, are very scarce, while 
the second, i.e., the cruciform plan, obtained by one, two or even 
three offset projections on each face of the square, may be noticed 


: Foucher, Icon. Pl. 1. 8. * Ibid. p. 54, Fig. 4. 
Paharpur. 29, 84; Pls, xx(e), Lxvi-uxvm. * ASI. 1922-28. p. 112. 
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in the majority of cases. The number of such projections is usually 
greater in the later structures. As in the mediaeval examples, the 
basements are always high and exhibit successive tiers of elaborate 
mouldings, including the ‘torus’ and the ‘dentil’. Both in plan as 
well as in designs of the mouldings they very nearly correspond to 
their stone prototypes in Bihar. Like them, too, the basements 
were sometimes decorated with rows of Buddha figures, as is 
indicated by the moulded terracotta plaques, exhibiting friezes of 
Buddha figures in the attitudes of enlightenment and preaching, 
discovered while laying bare such votive offerings round the central 
shrine at Satyapir-bhita. There is thus no fundamental disagree- 
ment between the basements of these brick structures and those of 
the stone votive stipas from the adjoining province of Bihar. They 
also tally essentially with those of the illustrated Vardhamana-stipa 
and the bronze specimens from Bengal noted above (supra p. 484). On 
the analogy of these, therefore, the composition of the missing upper 
elements of these brick structures may be reconstructed as consisting 
of an elaborate drum, probably with Buddha figures in ornamental 
niches, the plain hemispherical dome, the square or the cruciform 
harmiké and the conical finial of the chhatréval, rising in 
succession one above the other from the basement upwards. The 
form of the dome might have been the same as shown in one of the 
terracotta plaques from Paharpur (Pl. xxvut. 69). The chhatra- 
vali appears to have been made up of terracotta plano-convex discs 
(a large number of which has been found during the excavations), 
each with a central hole, placed in graded size. 


Occasionally, these structures enshrined miniature clay stupas 
encasing minute round sealings impressed with the Buddhist creed. 
This custom also appears to have been in vogue in other famous 
Buddhist sites like Nalanda, Bodh-Gaya, Sarnath, Mirpur Khas etc. 
I-tsing informs us that the sacred formula was placed inside the 
stipas as a substitute for the corporeal relic. The sacred formula, 
as the essence of the Buddha’s teaching, was looked upon as the 
embodiment of the faith (dharma-sarira), and the stiépas that 
enshrined them may be said to have had a twofold character— 
relic and votive. 

Besides the basements described above, there is one of a very 
novel design in the courtyard of the monastic area? It consists of 
a circular base over which rises a high plinth with sixteen projected 
angles (and sixteen corresponding recessed angles), each projection 
just touching the outline of the circular base (Pl. xxix, 70). It is 


4 J-teing. 151. * Paharpur. Pi. xv,d. 
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well-decorated with elaborate mouldings, in which the bold ‘torus’ 
is prominent. The provision of so many projecting and re-entrant 
angles may be regarded as a logical culmination of the desire for 
elaboration of the original ground-plan, which was first manifest in 
the addition of a number of projections on each face of a square 
structure. Seen from the top, the whole structure looks like a sixteen- 
sided star evenly arranged inside a circle. This novel plan and 
alrangement of the basement suggest a novel shape and appearance 
of the super-structure ; but unfortunately the upper members are 
irretrievably lost. 

From an examination of the extant specimens the characteristic 
features of the stupa architecture in Bengal may be summed up as 
follows: Votive stipas, plainly square or circular in shape, have 
been known to exist at Paharpur and Bahulara. But such simple 
structures are rather rare and the prevailing style shows a high 
basement, square with one, two, or three projections on each face, 
variegated still more with numerous lines of horizontal mouldings. 
The number and depth of the projections as well as of the mouldings 
offer a rough standard in stylistic evolution. The Ashrafpur speci- 
men shows niches with sculptured figures on the basement, and such 
a decorative scheme may also be found to actuate at least some of 
the brick examples at Satyapir-bhita (Paharpur). Next comes the 
drum, plain or ornamented, and sometimes with four figures in niches 
round its body. The dome—originally the principal element in the 
stupa, now a mere finish or capping to a series of elaborate mouldings 
forming a lofty base—is either hemispherical or cylindrical, and, 
though generally plain, is sometimes decorated with garlands at the 
top and niches containing figures at the bottom. It supports the 
square or cruciform harmikd, and the rows of diminishing chhatras 
ending in a pointed finial, sometimes with streamers flying from 
it. The stone example of Jogi-gopha exhibits an extremely elongated 
type and may be said to represent the final transformation of a 
hemispherical ‘Shape into a spire-like one through successive stages 
of ae achieved by adding to, and elevating the different 
parts, 


3 


m. Monastic Arcurrecture 


The monasteries (satnghardma, vthdra) in India were designed 
as a square block formed by four rows of cells along the four sides 
of an inner courtyard. In the earlier period they were usually built 
of wood on a stylobate of stone or brick. As the monastic organisa- 
tion developed, they became elaborate brick structures with maDby 
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adjuncts. Often they consisted of several storeys and along the inner 
courtyard there usually ran a verandah supported on pillars. From 
a simple dwelling house for the monks, the vihdra often ultimately 
came to be transformed into an important centre of learning, some- 
thing in the form of a modern residential university. 

Ancient Bengal had also her monastic organisations and 
establishments, and there are inscriptions and other evidences, 
testifying to the existence of many such institutions from the 
5th century a.p. down to the late Pala epoch, as already noted above 
(supra p. 417). 

An idea of the magnificence of some of these establishments may 
be had from Hiuen Tsang’s description of the Po-shih-po monastery 
in Pundravardhana and the Lo-to-mo-chih in Karnasuvarna,) which 
had spacious and roomy halls and courts and lofty and storeyed 
towers and pavilions. But they have all perished and no trace 
remains above ground of their ancient fame and prosperity. The 
great Po-shih-po vihdra of Hiuen Tsang has been identified with the 
ruins of Bhasua& Vihar near Mahasthan (ancient Pundravardhana), 
where a gigantic mound (approximately 800’x750’X40’) seems to 
be all that remains of that once magnificent vihdra.? 

One of the earliest vihdras in the province may be located at 
Bihdrail (Rajshahi), where trial excavations of a mound, locally 
known as Rajbadi, exposed the remains of a structure constructed 
“on the familiar ancient plan of a row of cells round a central court- 
yard.”? From the finds and from the fairly large size of bricks 
the structure should be ascribed to a date not later than the Gupta 
period. Perhaps another monastery of about the 6th or 7th century 
A. may be recognised in the Rakshasi-danga mound at Rangamati 
(Murshidabad), the reputed site of Karnasuvarna.* No definite 
evidence has, however, been discovered yet to connect it with the 
celebrated Lo-to-mo-chih vihdra of Hiuen Tsang. 

The wealth of materials laid bare at Paharpur is likely to prove 
of the greatest help in ascertaining the form and features of a monas- 
tery in ancient Bengal. Two inscriptions—one on a copper-plate 
and the other on a set of sealings—prove the existence of two viharas 
at the site in two different periods. First we have the Jaina vihdra 
of Guhanandi at Vatagohali, mentioned in the copper-plate grant of 
the (Gupta) year 159 (479 av.).° From the latter part of the 
8th century, however, the site was well known as the great Buddhist 
vihdra of Dharmapala at Sémapura (modern Ompur, a mile to the 


* VRS.M. No. 2, p. 14. 


: -Records. u. 195, 202. 
* bid. 1928-29, p. 99. 


* ASI, 1922-28, p. 108. 
* ASI. 1927-28, p. 107. 
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south of the ruins), as is proved by reference, in a set of sealings, 
to the community of monks residing at the monastery of Dharma- 
paladeva at Somapura (s7i-Somapure $ri-Dharmapdladeva-maha- 
vihdriy-dryya-bhikshu-samghasya).1 The name and fame of this 
vihara spread far and wide (supra p, 417) and it is mentioned in 
inscriptions from Bodh-Gaya? and Nalanda® and in Tibetan transla- 
tions of certain Sanskrit Buddhist works.4 

It is difficult to ascertain the plan of the earlier Jaina vthara. 
It is, however, reasonable to assume that, as elsewhere, it followed 
the usual plan having the monks’ chambers set round a quadrangular 
court. The Pala vihdra, which followed the same plan, was conceived 
on a much grander scale as the ruins unearthed at Paharpur clearly 
show. The entire establishment, occupying a quadrangle measuring 
more than 900 feet externally on each side,® has high enclosure walls 
lined on the inside with nearly 177 cells, excluding the cells of the 
central block in each direction. The wallings, though not preserved 
to a very great height, envisage, from their thickness and massive- 
ness, a storeyed structure, exactly commensurate with the terraced 
form of the main temple in the centre of the enclosure. As K. N. 
Dikshit has justly remarked : 

“no single monastery of such dimensions has come to light in India and the 
appellation, mahavihdra, ‘the great monastery’, as designating the place, can be 
considered entirely appropriate.”* 

_ Considerations of space forbid a detailed description of this 
gigantic vihdra. Only the general plan and the principal features 
may be briefly set forth here. The main portal was towards the 
north, where a flight of steps leads up to a large pillared hall, open to 
the north, i.e., on the outside, but enclosed with massive walls on 
the other three sides, access to a smaller hall in the interior being 
obtained through a single doorway at the back, i.e. the south wall. 
This smaller hall is open to the south, with its roof supported, as in 
the outer hall, on pillars. This inner hall leads the visitor across 
the main verandah to the ruined flight of steps descending to the 
mner courtyard which stands in front of the main temple. 

Branching off on left and right from the top of this flight of 
steps there ran along the inner side of each of the four enclosure 
walls a single (sometimes double) row of cells (each approximately 


1 ASI. 1927-98, p. 105. 

* Ibid. 1908-9, p. 158. * El, xxi. 10. Ze 

‘ Cordier-Cat. m. 98, 116, 120, 250; mz. 5, 299. ES 

* In Paharpur (p. 18), the dimensions are wrongly given as 822 externally 
on each side. The plan provided (Pl. 1.) gives the correct measurement which B | 
922’ north to south and 919’ east to west. ve: 

* ASI. 1927-28, p. 106. 
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13’ 6” in length)—all connected by a spacious corridor (approxi- 


mately 8 to 9 wide), running continuously all round, and 
approached from the inner courtyard by flights of steps provided 
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in the middle of each of the four sides. It should be pointed 
out in this connection that the monastery, renovated by the 
monk Vipulagrimitra, has been described as a four-fold one, which 
probably refers to the four lines of cells along the four sides of the 
quadrangle. The cells are approached by doorways with an inward 
splay. The masonry is all laid in ashlar courses, but at a certain 
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height the walls, where preserved, show one course of brick-on-edge 
rivetment to relieve the monotony of the plain ashlar courses. While 
the centre of the northern side was occupied by the two entrance 
halls noted above, the central block on the other three sides is 
marked by a projection in the exterior wall and is occupied by a 
group of three cells, with a passage all round, and the landing stage 
to the imner courtyard in front. Besides the main gateway to the 
north, access to the quadrangle might also be had by a subsidiary 
entrance through the northern enclosure near its eastern end. There 
was ho arrangement for ingress on the southern and western sides, 
but possibly a small passage in the middle of the eastern block was 
provided for private entrance. The roof of the corridor seems, as 
elsewhere, to have been supported on pillars and there were probably 
railings fencing off the corridor except at the approaches.1 The 
plinth of the corridor was adorned with a single line of terracotta 
plaques. But this scheme of decoration appears to belong to a late 
period in the history of the establishment. 

Excavations have revealed several strata in the remains of the 
monastery. The lowest i.e. the earliest dates back to the period of 
the original construction of the monastery in the time of Dharmapala. 
It continued to exist down to the Muhammadan conquest, through 
various vicissitudes, which necessitated renovations and repairs at 
different periods. But barring minor additions and alterations, the 
general arrangement, described above, is the result of a well-thought- 
out plan and belongs to a single period of construction. The 
numerous cells of the monastery were certainly originally meant as 
residences for monks, who thronged the monastery at that time. 
But in later stages of occupation, as is apparent from the occurrence 
of ornate pedestals in the majority of the cells, they were devoted 
to purposes more ceremonial than residential. A sheltered room by 
the side of the main gateway has been identified as the office of this 
huge establishment,? and from fragmentary evidences one can envisage 
an elaborate drainage arrangement from room to room, from higher to 
lower terrace, from yard to yard, leading finally perhaps to a masonry 
tank or pool inside the enclosure. In between the lines of cells along 
the four sides and the main temple in the centre there were open 
courts, shrines and votive stipas, walls, bathing platforms, refectory 
establishments, etc—all parapharnelia of a prosperous monastic 


3 Compare the rectangular brick basements of the early period at a lower 
ean in front hie rooms Nos. 12-15. Apparently a railing, which was possibly of 
wood, was suppo on pillars resting on these brick bases Paharpur. 21). 

* ASI. 1927-28, p. 104, : ; 
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establishment. They, however, exhibit various periods of construc- 
tion. But it must be stressed that in spite of different periods in 
the history of the monastery there was no material alteration of the 
original plan. 

In reconstructing the monastic architecture of Bengal, we have 
now before us the biggest monastery in India, though in ruins, It 
has been described in the Nalanda imscription of Vipulasrimitra as 
“a singular feast to the eyes of the world,”! a praise that appears 
to be justified even from what is preserved today. The general form 
and features and the whole lay-out, so far as can be gathered, show 
but little difference from those of similar establishments in famous 
sites elsewhere. But it excels others in its gigantic dimensions and 
in its well-planned arrangement. It is hoped that further explora- 
tions will unearth similar establishments, which may not equal 
Paharpur in extent, but will not, perhaps, vary materially from it in 
plan and general features. 


tv. Temple ARCHITECTURE 


Temples were constructed in Bengal in large numbers (supra 
p. 480), but save a few structures, belonging mostly to the 11th and 
12th centuries A.p., they have all perished, leaving no trace behind. 
The magnificence of some of these temples is referred to in inscrip- 
tions and literature, and some of them, which were presumably more 
reputed than others, are mentioned and illustrated in the two 
Buddhist manuscripts referred to above (supra p. 480). These include 
the temples of the Buddha at Pundravardhana and Radha, of Tara 
in Varendra, and of Lokanatha in Samatata, Varcendra, Radha, 
Nalendra and Dandabhukti. 

Although no temples of great antiquity exist in Bengal, we get 
some idea about their general features from the illustrated re- 
presentations in Mss. as well as from several stone reliefs, for 
in many cases the dcity is shown as installed in temples whose out- 
lines are carved round the divine figure. By a close study and 
analysis of these, the temples of ancient Bengal, which all naturally 
belonged to the northern style of Indian architecture, may be divided 
into three or four distinct types according to the form of the roof 
over the sanctum. ; ue 

The first type, which might be regarded as the earliest, exhibits 
a roof consisting of a number of horizontal tiers, gradually diminishing 


1 El. xx. 97. 
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in size as they go up, with a recess between each stage. The 
earlicst representations cf such a temple may be found on some 
sculptures from Sarnath’ and the type may thus go back to the 
Gupta period. The type is widely distributed over different parts 
of Northern India. In a developed form, with the horizontal tiered 
stages compressed in a pyramidal shape, it appears in Orissa, 
exclusively as the roof of the jagamohana, and is known as the 
bhadra- or pida-deul in distinction to the rekha- which has a high 
curvilinear sikhara surmounting the sanctum. The earliest form of 
this tiered type in Bengal occurs on the Ashrafpur bronze chaitya 
(c. 7th century a.p.) and the gradual evolution may be studied with 
the help of several images represented as seated within temples of 
this type. The early form, with its pillars reminiscent of earlier 
construction in bamboo or wood, and peculiar finial the like of which 
may be found in modern wooden and corrugated structures, appears 
to be nearer to the thatched hut construction, from which the type 
seems to have originated. 

Side by side with this tiered type, more or less of stunted 
appearance, there also existed the rekha one, distinguished by a ~ 
lofty tower over the cube of the sanctum. The rekha temple 
exhibits what is known as the ndgara style in the Indian 
Silpasdstras. The distinctive cognisances of this style, as revealed 
by extant monuments, are a cruciform ground-plan ( square with 
a number of offset projections on each face) and a curvilinear tower 
(Sukandsa-Sikhara), which characterise every mediaeval temple of 
Northern India. The simplest arche-type of the style may be found 
in a group of temples that may be dated about the 6th century Av.2 
but as a result of evolution through the ages and in different locali- 
ties, the style undergoes varied transformations. Of all the different 
regional manifestations of the ndgara temple style, that of Orissa 
(Kalinga) is one of the most remarkable. The innumerable temples 
erected in Orissa represent, to quote Fergusson,? “one of the most 
compact and homogeneous architectural groups in India.” The 
rekha temples of Bengal had much in common with those of Orissa 
and very closely resemble the specimens in some early sculptures 
from Bihar.4 

Over and above these two types, which recur more or less 
frequently, one or two rare and curious ones may also be recognised 


* D. R. Sahni, Catalogue of the Museum of Archaeology at Sarnath, 
pp. 2838-84, Pls. xxv-xxrx. 
* JISOA. vm. 156-57. 
* Fergusson and Burgess, Hist. of Indian and Eastern Architecture, u. 9% 
For Bihar specimens see EISMS. Pl. xc(a), xcrv(b), x1x(b). 
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to have existed in Bengal. These types appear to be amplifications 
and elaborations of the first, i.e. the tiered type mentioned above. 
The amplification consists in the provision of a superstructure over 
the tiered roof. This superstructure took the shape either of a stupa 
or of a sikhara, and both the varieties might have been in vogue 
simultaneously. The type with the sikhara over the tiered roof, how- 
ever, appears to have been the more favoured of the two, and may 
be regarded as a combination of the bhadra and the rekha elements. 
Further elaborations of these two types may be noticed in the provi- 
sion of miniature replicas of the crowning superstructure at the 
corners of the tiered stages and in front. These types are found 
outlined in a series of miniature paintings in the manuscripts men- 
tioned above.1 They characterise several famous shrines in such 
widely scattered sites as Pundravardhana, Nalendra (in Bengal), 
Tirabhukti, Odra-dega, and Uddiyana, all situated in Eastern India, 
except the last, the location of which is not yet definitely settled? 
At least four stone images, of which three come from Bengal and 
the fourth from Bihar, exhibit representations of the last variety, 
i.e. of the type consisting of a sikhara over the tiered roof. Similar 
temple types may also be found represented in terracotta votive 
tablets from Pagan (Pl. xxx1, 78) and a stone sculpture from 
Hmawza (old Prome), both in Burma.’ 

The above analysis leads to a classification of the ancient temples 
of Bengal into four distinct types, namely : 

1. The bhadra, pida or tiered type, in which the roof over — 
the sanctum consists of a series of gradually receding 
tiered stages crowned by the usual finials including the 
admalaka. 

u. The rekha or the ésikhara type, characterised by a high 
curvilinear tower and the usual crowning elements. 


mi. The tiered type surmounted by a stupa. 
iv. The tiered type surmounted by a sikhara. 


It should be noted, however, that structural examples of these 
different types, except those of the second, are very rare, if not 
unknown, specially so far as the last two are concerned. 

Before proceeding further with the description of these different 
types, we should note the existence of similar temples in Further 
India and Indonesia, not merely to indicate the great influence 
exercised by Eastern Indian architecture in these regions, but also 


2 Foucher, Icon. Pls. m. 4; v. 1; wt. 5; vm 1. 


* Ch supra p. 333, fn. 1. * JGIS. rx. 5-28. 
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to give an idea of what the Bengal temples looked like when they 
were intact. It is not difficult to trace in the first, z.e. the tiered 
type, the beginning of the elaborate pyatthats of Burma, with its 
many tiered roofs.1_ The plain and earlier specimens of the pyatthats, 
as seen in the tiered palaces of Prince 
Siddhartha in the sculptures of the 
Ananda temple at Pagan,” closely 
correspond to the tiered temples that 
may be found widely distributed over 
India, and as the Indian examples are 
earlier in date, the possibility that 
architecturally they were also the 
antecedents is clearly suggested. A 
somewhat similar type may be seen 
in the miniature monolithic shrines 
inside the premises of the Chandi 
Panataran in Java, and it still survives 

in the modern architecture of Bali.? 
The origin of the square temples of 
Pagan, which present remarkable 
dissimilarity with anything standing 
on the continent of India, has led to 
: much speculation. In elevation they 
consist of a roof of several tiered stages crowned by a superstruc- 
ture, either a stupa or a sikhara, each complete with its common 
and distinctive elements. There are quite a large number of 
such temples at Pagan, and though there may be recognised 
several varieties, all of them appear to be actuated by a common 
architectural tradition. A tiered roof surmounted by a crowning 
superstructure, a stupa or a sikhara, represents the prominent charac- 
teristics of types mr and w of Bengal temples mentioned above, 
which may be said to have been fairly prolific in Eastern India. 
The Abeyadana (Pl. xxxvu, 90) and the Patothamya, each with a 
stipa over the tiered roof, are closely akin to the temples of type ™, 
while those with the sikhara, of which the Ananda, the Thatbyinnyu, 
the Thitswada (Pl. xxxvm. 91), the Tilominlo, etc. are the most 
well-known, particularly conform to the temples of type rv. Sculp- 
tural representations of the Pagan type of temples may also be found 
on a number of terracotta votive tablets (Pl. xxx1, 78) from Pagan 
and a stone sculpture from Prome, and these reliefs furnish exact 


: aes nm. 188. 2 ASI. 1012-18. Lxxxm. 
_* K. Coomaraswamy, History of Indian and Indonesian Art, Fig. 351. 
JGIS. rx. 5-28 and plates. 
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parallels of similar representations of temples in sculptures and paint- 
ings on the basis of which we have reconstructed the types m1 and tv. 
The structural examples at Pagan may exhibit distinctive character- 
istics m plan and general arrangement, but it cannot be doubted 
that the shape and elevation of the monuments of Eastern India, as 
represented by types m1 and rv, exercised considerable influence in 
determining the form and appearance of thc Pagan monuments. 
A solitary example of type u1 may further be found in Java in 
Chandi Pavon,! a small sanctuary with a roof of two tiered stages, 
surmounted by a stipa at the top, and surrounded by eight smaller 
ones in the next lower stage. 


We may now proceed with the description of the first type of 

temples. As already observed. its tower presents the shape of a 

fairly high stepped pyramid rising 

from the top of the straight and 

Cy perpendicular walls of the garbha- 

griha. It is made up of horizontal 

tiers of stone (pidas, as they are 

known in Orissa), gradually dimi- 

nishing as they rise, with a recess 

between each course. Over the last 

course rests the huge dmalaka-sla, 

on a narrow cylindrical neck, ulti- 

mately capped by the usual finials. 

The frequency of this type of 

temples in Bengal may be surmised 

from the rather large number of such 

representations on the sculptures 

of the province. The Ashrafpur 

bronze stupa dated about the 7th 

century a.D. gives us in relief what 

was probably the earliest form. 

Here we find a simple roof composed of two receding courses of 

sloping tiers with a recessed space in between and crowned by a 
peculiar finial’ (sce sketch). 

The gradual evolution and claboration of the type may be 
noticed in the multiplication of the tiered courses and in the introduc- 
tion of the usual decorative elements. The image of Kalyana- 
sundara from Hili, now in the Dacca Sahitya Parishat, exhibits 
three tiered courses, capped by a round coping stone (not yet a 


2 RC. Majumdar, Suvarnadvipa, Pt. u, PI. rv. 
2 JISOA. 1. 18%; EISMS. Pt. uxxv(d). 
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true dmalaka as the edges are not indented) above a narrow neck, 
topped further by a conical finial. The type may be seen as fully 
evolved in several images, where we find temples with trefoil arches 
supported on richly decorated pillars, the roofs being composed of 
an odd number of pidas (here sloping tiers), three or five, and the 
whole surmounted by the dmalaka and the usual finials. The last 
tier (what is known in Orissa as the ghadachakra, i.e., the tier just 
below the neck) occasionally shows rampant lions at the corners, as 
we distinctly see in the representation of the temple on the image of 
Umia-Maheégvara from Birol (Rajshahi; Pl. xxx, 74). 

For illustration, we refer to the images of Siirya from Kuldia 
(24-Parganas), Sirya from Barié (Rajshahi ; Pl. xxx. 76), Ratna- 
sambhava from Vikrampur (Dacca; Pl. xxx, 75), Buddha from 
Madhyapara (Dacca) with the inscription of dénapati Nirupama 
(Pl. xxx1, 77), Uma-Mahegvara from Birol (Pl. xxx, 74), etc., and 
a fragment of a door-jamb with GaneSa in a niche, the door- 
jamb with Isana in a niche from Mandoil (Rajshahi; Pl. xvu1. 
105), and a huge architectural stone from Kumarpur (Rajshahi ; 
Pl. xxxu, 79). 

The ground-plan occasionally exhibits a temple of the ratha, 1.€. 
the cruciform, type (as evidenced on the twin temples on the 
architectural stone from Kumarpur and corroborated by the Sarya 
image from Baria, both in the Rajshahi Museum), the rathas being 
obtained by the addition of one or two projections on each side of the 
square sanctum. The type appears to be still surviving in the large 
number of simple brick temples in Bengal, the roof of which rises in 
two receding tiers. Such examples also occur in relief in the 
terracotta decorations of the 16th and 17th century temples, ruins 
of which are found throughout the province. The similarity with 
the temple carved in relief on the Ashrafpur votive stupa is striking, 
only the outline of the tiers in these late examples has grown curvili- 
near instead of the straight slope in the earlier form. This curvilinear 
form may be said to be an imitation of thatched huts in which the 
bamboos are lashed together at the apex and tied in near the lower 
end, thus forming a singularly strong frame-work of arched form. 

The Nandi pavilion (Pl. xxxm, 80) within the premises of & 
temple at EkteSwar (Bankura) provides us with a structural example 
of this type! The date of this structure is uncertain. There 
every possibility that it belonged to a period outside our scope. 
Yet, as presenting an archaic form, a brief deséription of it may 
not be out of place here. It is a simple square shrine with 4 
pyramidal roof, composed of three receding tiers, resting on four 
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square pillars. Though divested of the dmalaka and the usual 
finials, its importance lies in the fact that it gives us an idea of what 
this type of temples looked like, as distinguished from the relief 
outline of the painted illustrations or sculptured images, which are 
at present our only basis for the reconstruction of the lost 
temple-forms. 


The next important type is the rekha deul, i.e. the temple with 
curvilinear sikhara (tower), of which we are fortunate enough to 
possess several standing structures and at least three votive minia- 
tures, two of them being in the round. The former comprise three 
stone specimens—one at Barakar (Burdwan) and two at Dehar 
(Bankura), and some brick examples,—all in West Bengal. A more 
durable quality of the material used was perhaps responsible for the 
preservation of the stone specimens, while a comparative inaccessi- 
bility of the brick ones saved them from wilful destruction. Two of 
the miniatures are carved in stone and come respectively from 
Dinajpur (Pl. xuut, 104) and Nimdighi (Rajshahi; PI. xxxrv, 82), 
while the third, made of bronze (Pl. xxxrv, 84), has been acquired 
from Jhewari (Chittagong). The origin of the rekha tower from 
bamboo construction is now generally accepted and need not be 
discussed here in detail. 


The earliest example of the rekha type of temples in Bengal 
appears to be the temple No. rv. at Bardkar (Pl. xxxm. 81)! It 
consists of a high garbhagriha (cella, sanctum) on a low basement 
and is surmounted by a short and stunted s:khara (tower), gradually 
curving inwards from its very beginning, and ultimately capped by 
a huge and archaic dmalaka-sila. Both the garbhagriha and the 
s:khara are square in cross-section all through and the sharp edges 
of the corners and of the ratha-paga projections are rigidly maintained. 
In these respects and in the arrangement of the rathas and niches of 
the garbhagriha and pagas of the sikhara, the temple closely corres- 
ponds to the earliest group in Orissa, represented by the Parasu- 
rameévara temple at Bhuvanesvara,? which has been ascribed to the 
8th century a.p. The Barakar temple may, therefore, be dated about 
the same period or only a little later. 

Next, at least as an architectonic type, come the three votive 
miniatures, which, so far as their general characteristics are concerned, 
are almost all alike and not far removed from one another in date. 
Each of them consists of a perpendicular garbhagriha with a sculp- 
tured trefoil niche on each face, raised over a cruciform basement 


1 JISOA. 1. 125-27, Pl. xxxvi, Fig. 216. 
* Coomaraswainy, op. cit. Fig. 216. 
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with several mouldings. and capped by the curvilinear skhara, 
gradually sloping inwards, over which rests the dmalaka on a narrow 
neck. There is not yet any attempt at the rounding of the corners, 
and the sharp edges are rigidly maintained. The “ chaitya-window ” 
motif appears as a decorative pattern on the body of the sikhara, and 
a line of continuous scroll on the Dinajpur specimen presupposes a 
decoration that forms an important element in the later group 
of temples. In the two stone examples, a cornice of two or three 
courses demarcates the sthhara from the cella of the garbhagrtha 
(Pl. xxi, 104; Pl. xxxiv, 82),! but this feature is entirely absent 
in the bronze specimen. The empty niches of the latter (Pl. xxxurv, 
84)? are approached by flights of steps on each side. The dmalaka 
of the monolith at Dinajpur is somewhat disproportionate and heavy, 
but the bronze templet presents a graceful contour of the &khara, 
gradually inclining inwards, with a pleasingly proportionate @malaka 
and stipa finial. In spite of the narrow neck, the unbroken contour 
is maintained by the provision of rampant lions at the corners on 
the top of the sikhara. 


The next group is represented by five other standing structures, 
one in the district of Burdwan, three in Bankura and the fifth in 
the damp forests of the Sundarbans. The structures are much 
damaged and recent conservation has completely transformed the 
shape of the fifth. But from what are preserved we are in a position 
to form a general idea of their architectonic shape and style, from 
the standpoint of which this group appears to be posterior to that 
of the miniature shrines, just described. The ground-plan, elevation 
and the general style of decoration resemble those of the earlier 
group ; but they have grown more elaborate and a distinct develop- 
ment of the architectonic type is to be found in the chamfering of 
the edges of the corners of the sikhara so as to give the tower @ 
more rounded shape, in the repetitions of the miniature sikharas on 
the body of the main one, and also in the provision of the approach 
vestibule in the thickness of the front wall. 


The brick temple, recently discovered at Deuliya (Burdwan ; 
Pl. xxxv, 85)* exhibits a straight and perpendicular garbhagriha 
topped by a curvilinear sikhara the crowning members of which, now 
missing, probably consisted of an démalaka and the usual finials. A 
singular feature, worth noticing, is that towards the top the cella of 
the garbhagriha has several inverted offsets forming a projected 
cornice, on the top of which the sikhara is placed. The facades of 


* JISOA. 1. 135. * ASI. 1927-28, Pl. tvn, a. 
> Ibid. 1984-85, p. 43, Pl. xxx, a. 
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both the sanctum and the sikhara are divided into sharp ridges, an 
arrangement that must have resulted from the division of the facades 
into rathas and pagas. The body of the sanctum is otherwise plain, 
but the sikhara is profusely decorated with scroll work and “ chattya- 
window ” pattern. The corners are slightly chamfered, in contrast 
to the rigid corners of the earlier group, but the sharp edges of the 
ridges are retained. From this stand-point this temple appears to 
be anterior to the finest of this group, namely the Siddhesvara temnle 
at Bahulara (Bankura). which exhibits a more developed type 
(Pl. xxxv, 86).1 In this specimen, made of brick, besides the 
division into rathas the plainness of the sanctum is relieved by niches, 
capped by miniature sikharas in the central rathas, and by three 
horizontal bands (bandhana) passing all around just in the centre. 
The last is peculiarly a feature of the typical Orissan temple, not 
usually met with elsewhere. Not onlv were the corners of the tower 
rounded, but there was also a corresponding rounding off of the 
different pagas. The ornamentations, too, have grown more elaborate 
and cover up the whole exterior face of the temple from the basement 
to the top of the spire. Unfortunately the top. consisting of the 
dmalaka and the finials, has tumbled down, giving the temple a rather 
bald appearance, and the hand of time has been heavy on the brick 
mouldings and decorations. But, considered as a whole, the graceful 
proportions and the chaste and elegant style of decorations make 
the temple one of the best specimens of Indian temple architecture. 
A. K. Coomaraswamy assigns? the temple to the 10th century A.v. 
K. N. Dikshit thinks? this date a century or two too early. From 
general architectonic shape and decorative style a date in the 11th cen- 
tury may not be unreasonable. Of the stone temples. the Saresvara 
and the Sallegvara (Pl. xxxv1, 88)* at Dehar (Bankura), the sancta 
alone are now preserved, and as they closely resemble that of the 
Siddhesvara temple. all the three may be regarded as belonging to 
the same period. To this or somewhat later period probably also 
belongs the Jatar Deul in the Sundarbans (PI. xxxvi, 87).° tradi- 
tionally connected with an inscription (not traced) of one Raja 
Jayantachandra, purported to have been issued in 975 a.p. Modern 
conservation. carried out in hopelessly indiscreet manner. has obli- 
terated its original shape and features (PI. xxxvt. 89). It is evident, 
however, from an earlier photograph, that the temple had considerable 
architectural merit, and closely resembled the Siddhesvara in plan, 


x 


1 JISOA. 1. 139. 2 Coomaraswamy op. cif. p. 108, Fig. 213. 
* ASI. 1927-28, p. 41. 4 JISOA. 1. 139-40. Pl. xxv. 6. 


© Ibid. 140, Pi. xuy. 7. 
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elevation and decoration, save that the latter showed a more 
curvilinear outline of the sikhara. 

It appears from a study of the rekha temples of Bengal that they 
were related to the earlier group of Orissan temples like the Parasu- 
ramesvara, the MukteSsvara, etc. It is interesting to point out that 
this early group in Orissa was nearer to the older arche-types of the 
Gupta and the post-Gupta periods and cannot be said to have deve- 
loped as yet into the typical Orissan form, as is to be found in the 
famous Lingaraja at Bhuvaneévara. The temples of Bengal, again, 
consist of a single element, the deul proper, there being no trace of 
the typical Orissan adjunct of the jagamohana. Instead, Bengal acco- 
mmodated an approach vestibule in the thickness of the front wall. 
Further, the temples of Bengal do not show such extreme variation 
of the ground plan and section as is to be found in the later temples of 
Orissa. In these respects Bengali architects displayed a better sense 
of reserve and restraint than their Orissan contemporaries. The 
ornamentations in the Bengali temples are also chaste and elegant, 
the chief decorative motifs consisting of the “ chaitya-window,” the 
running scroll-work and the miniature replica of the tower arranged 
in rows. The rekha temples in Bengal may not have the grandeur 
of the stupendous stone monuments of the sister province of Orissa, 
but they exhibit better taste, and the brick examples in particular, 
though in ruins, represent a fine and mature skill in the science and 
art of architecture. 


The temples described above are all that remain of the ancient 
rekha-architecture of the province. R. D. Banerji includes several 
others' within the mediaeval Eastern Indian school, but none of them 
appears to be earlier than 1200 a. The temples Nos. I, II, and Il 
at Bardkar can hardly be assigned to a period before the 15th 
century a.D.? The Ichhai Ghosh temple at Gaurangapur (Burdwan) 
seems to be still later in date. But these examples are important 
as survivals of the ancient rekha type in a period when it appears 
to have been forgotten and replaced by a different style of temple- 
architecture, the most varied examples of which are to be found at 
Vishnupur (Bankura). 


As an example of the third type of temples in Bengal may 
be mentioned the temple of Lokanatha in Nalendra, illustrated in 
ms. Add. 1643 at Cambridge? Here the roof, rising in gradually 
receding tiers, is surmounted by a fairly big stazpa, complete with 


* EISMS. Pls. uxxx(c), ux, Lxxxm (a, c). 
* JISOA. 1. 188; JRASBL. u. 21. * Foucher, Icon. Pi. v. 1- 
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all its component elements. The corners at each stage are further 
decorated with miniature replicas of the stupa, and as such 
the temple represents a fair elaboration of the type which may be 
found in its simpler and apparently earlier form at Uddiyana and Tira- 
bhukti! where the corner elements have not made their appearance. 
No structural example of the type has been found to exist in Bengal 
or Eastern India, but possible analogues may be found in the 
Abeyadana (PI. xxxvu, 90) and the Patothamya at Pagan in Burma. 


The fourth type may be seen in its early form in the manuscript 
illustration of the temple of the Buddha at Pundravardhana (sketch)? 
and in an image of the 
Buddha from Mahakali 
(Pl. xxxiv. 83).2 The 
temple represented in each 
of these specimens exhibits 
a roof composed of a suc- 
cession of sloping tiers in 
gradually diminishing 
stages with a curvilinear 
sikhara placed over the 
last stage. In the top 
section the sikhara ends 
with the usual dmalaka- 
sila over which is raised a 
miniature stipa as _ the 
finial to indicate the Bud- 
dhist character of such a 
monument. The temple 
over Arapachana Mafiju- 
ri, found somewhere in Bengal, with its more elongated and 
slender outline of the sikhara and corner-towers, shaped like 
chaityas, surrounding the main spire at each tiered stage, may 
represent a further elaboration of this rare form. The two images of 
the Buddha, one from Sib-bati (Khulna ; Pl. uxx. 170)* and the other 
from Bihar, closely resemble each other, and the temple over each 
of them, though partly obliterated by the crowds of figures required 
to portray the different events in the life of the Master, does not 
appear to differ much from that over the god Mafijusri. Sculptural 
representations of similar temples and possible structural analogues 





2 Foucher, Icon. Pi. v1. 5, vi. 1. * Ibid. Pi. m. 4. 
* EISMS. Pi. uxxxvi(b). i * Coomaraswamy, op. cit.“Pig. 229. 
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reproducing the main characteristics of the shape and elevation of 
the type have been found at Pagan in Burma. 

The exacavations at Paharpur' are singularly important as 
exhuming a temple, which some scholars declare to be of a type 
entirely unknown to Indian archaeology. The colossal structure, 
measuring 356’ 6” from north to south and 314’ 3” from east to 
west, occupies nearly the centre of the immense quadrangle forming 
the monastery. The ground-plan (infra p. 505)" consists of a gigantic 
square cross with angles of projection between the arms. The 
temple (PI. xxxvir. 93) rose in several terraces, with a circum- 
ambulatory walk, enclosed on the outer side by a parapet wall around 
the monument, in each of the two upper terraces. Access to the first 
and second terraces was obtained by the extensive staircase provided 
on the north. 

This apparently complex plan, however, becomes very simple 


when the monument is examined and studied from the top down- . 


wards. Dikshit appears to be right in observing that : 


“the plan of the Paharpur temple was the result of a premeditated development 
of a single central unit, in which future expansion was in a sense predetermined 
in a vertical direction, that is in the setting up of new floors, etc. but not 
laterally.”* 

A hollow square pile in the centre, shooting high up above the 
terraces. provides the pivot round which the whole plan of the stu- 
pendous monument is conceived. The walls of this lofty central unit 
form a sharp square, and in order, most probably, to relieve this mo- 
notony, provision was made in the second upper terrace for a projec- 
tion, consisting of an ante-chamber and a mandapa, on each face, 
leaving out a portion of the whole length of the square at each of the 
four corners. This arrangement resulted in a cruciform shape with one 
projecting angle between the arms of the cross. The circumambula- 
tory passage with the parapet wall was made to run parallel to the 
outline of this plan. A similar rectangular projection on each side 
was also added on the first terrace thus variegating the plan still 
more. The basement conformed to the alignment of the first terrace 
structure with the result that the angular projections in the plan of 
the first terrace and that of the basement were three each between 
the arms of the cross, to which an additional projection was added 
by the staircase landing just in the middle of the northern arm. An 


* ASI. 1922-28, pp. 116-23; 1925-26. pp. 107-18, 141; 1926-27, pp. 140-49, 
119; 1927-28, pp. 88-89, 101-11, 144-45; 1928-29, pp. 97-98; 1930-34, Pt. 1 
pp. 118-18; Paharpur. 

* ASI. 1980-34, Pl. xiv; Paharpur. Pl. 1. 
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enclosure wall strictly conforming to the basement plan, with only 
a slight deviation near the main staircase, runs round the monument. 
There are reasons to believe that this complete plan, from the base- 
ment to the top, along with the different component elements, 
belonged to a single period of construction, and the evidences of later 
repairs, additions, and alterations did not fundamentally affect the 
general arrangement and plan. An earlier prototype of the Pahar- 
pur temple has been reported to have been discovered at Lauriya 
Nandangarh in North Bihar.1 But so far as can be gathered from 
published reports and reproductions, the angles of the Nandangarh 
monument appear to be purely decorative and to have originated 
from an entirely different conception. The disposition of the angles 
is different at Nandangarh, and every re-entrant angle has been 
strengthened with a buttress. The peculiar arrangement of the 
projections of rectangular structures round the monument at each 
lower level, which resulted in the projecting and re-entrant angles 
that we see at Paharpur, is found to be absent at Lauriya Nandan- 
garh. The Paharpur monument may be said to have its own 
distinctive characteristics and no exact parallel has so far been found 
elsewhere in India. It should be noted that the existing basement 
of a later structure within the monastic quadrangle? at Paharpur 
seems to be a close replica of that of the main temple. Here the plan 
is more perfect and symmetrical with the provision of approach-steps 
in all directions, instead of in the north only, as we have in the main 
temple. 


It has been suggested by Dikshit? that the main shrine of this 
colossal edifice was situated at the top, i.e., on the third terrace, and 
consisted of a square cella with a circumambulatory verandah all 
around. The evidence, now Before us, is, however, against any such 
inference, and in view of the extremely mutilated condition of the 
monument at the top it is difficult to follow Dikshit’s line of 
argument on this point. Naturally and logically, the sanctuary and 
what are described as its ante-chambers and mandapas should have 
been placed at the same level. The hollow square pile, forming the 
central unit of this stupendous structure, exhibits a brick-paved floor 
inside “roughly at the level” of the ante-chambers and mandapas 
that surround it. But no access to this inner square from the ante- 
chambers has been found, nor is there any evidence that there was 
such an access which had been blocked at a later period. Under 
the circumstances, the paved platform in the centre of the hollow 


; ASI. 1985-86, pp. 55-66, Pi. xtx-xx1; 1986-87, pp. 47-50, Pl. xu. 
Paharpur. 25, Pi. xx(b). * Ibid. p. & 
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square, which had been strengthened by a deep soling of bricks and 
several courses of offsets, does not appear to have served any function, 
except to add to the solidity of the foundation of the lofty walls of 
the central square. So far as the arrangement of the temple goes, 
the sanctuary could have neither been situated at the top nor inside 
the central square pile. Regarding the plan of the temple Dikshit 
has made one plausible suggestion that a four-faced (Chaturmukha, 
Chaumukha) Jaina temple, which existed very likely at the site, 
might have furnished the barest model? of the present structure. 
This is a pertinent suggestion, which is worth more serious consider- 
ation than has been given to it. In this connection, we should also 
take into account a particular type of temples at Pagan in Burma,” 
which may be described as an adaptation of Chaumukha shrines of 
the Jainas. The type represents a square temple with four figures 
of the Buddha, set in recessed niches, on the four faces of a solid 
masonry pile standing in the centre of a surrounding corridor which 
is approached through entrance vestibules on one or more of its 
faces. Later on, we shall have occasion to notice several other points 
of resemblance and affinity between the Paharpur monument and 
the Pagan temples. The Pagan temples seem to offer a striking 
analogy to the temple at Paharpur and may be compared with 
profit for the many problems that surround this unique Indian 
monument. The walls of the central square pile at Paharpur do not 
exhibit any evidence of their bemg provided with niches, but, bearing 
in mind the analogy of the Pagan temples and of Chaumukha shrines, 
a suggestion that images were installed, either in what are described 
as the ante-chambers or in the mandapa halls which stand projecting 
from the four walls of the central square block in the second terrace, 
may not appear to be quite improbable. 

The walls of the temple were built of well-burnt bricks, laid in 
mud mortar, and considering the materials used, it is remarkable 
that after a lapse of so many centuries parts of it are still standing 
to a height of about 70 feet above the ground level. The plainness 
of the walls is relieved on the outer face by projecting cornices of 
ornamental bricks (‘twisted rope’, ‘stepped pyramid’ and ‘lotus 
petal’ patterns) and bands of terracotta plaques, set in recessed 


1 Dikshit uses the word ‘outline’ (p. 7) which pre-supposes an earlier 
structure that served as the nucleus for additions and amplifications at different 
times. As it stands now, the temple belongs wholesale to a single period of 
construction and if any earlier structure existed it served as a model for the present 
monument, which was conceived on a much grander scale, and not as a nucleus for 
later additions and accretions. 

* JGIS. rx. 5-28. 
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panels, which run in a single row all around the basement and in 
double rows around the circumambulatory passages in the upper 
terraces. Similar cornice patterns and bands of terracotta plaques 
of approximately the same date have also been laid bare at Gokul 
and at Govinda-bhitd in Mahasthan.' In contrast with these terra- 
cotta plaques, the lower part of the basement is embellished with a 
number of stone sculptures in alto-relievo, which are almost wholly 
Brahmanical, but extraordinarily varied in style. 


As already stated, the main fabric of the temple belongs to a 
single period of construction, most likely to the time of Dharmapala, 
who was responsible for the foundation of the monastery around it in 
the latter part of the 8th century a.p. But the presence of not a few 
sculptures of definitely late Gupta style led scholars to refer the 
scheme of embellishment of the basement walls, and consequently 
also the construction of the temple, to the late Gupta epoch? 
Dikshit has recently revised his opinion and attributes the construc- 
tion of the temple to the time of Dharmapala,? but he has not 
tried to explain the enigma of the occurrence of earlier and 
professedly Brahmanical sculptures in a later Buddhist temple. 


There are as many as sixty-three stone sculptures decorating 
the basement, and a glance at the sketch-plan of the distribution of 
these sculptures around the basement walls is enough to show that 
they occupy niches, placed at irregular intervals, that cannot in any 
way reflect the original scheme of decoration, which must have been 
conceived according to a logical and ordered plan. As for example, the 
northern half of the basement has only twenty-two niches filled in 
with sculptures. while the southern half has as many as forty-one. 
Such irregularities are also clear in the disposition of the sculptures 
between each arm of the cross, viz. seven in the north-west sector, 
eleven in the north-east. twenty in the south-east and fourteen in 
the south-west. Such is also the case with regard to the main walls 
at the three cardinal points, viz. four in the eastern and the western 
walls and six in the southern. It is only the projecting angles that are 
invariably provided with sculptured niches on both faces (except at 
the southern end of the main western wall, where there is no corres- 
ponding sculpture facing south). But the niches, intermediate 
between the projecting angles, are most unequally distributed, there 
being no intermediate niche in the north-western sector and only 
four each in the north-eastern and south-western, while they occur 
most frequently in the south-eastern. Dikshit has tried to explain 


: ASI. 1935-36, pp. 67 ff, Pl. xxvm; 1936-87, pp. 51 ff, Pl. xv-xvu. 
Ibid. 1927-28, p. $9. * Paharpur. 37. 
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this clear irregularity by attributing the comparative absence of the 
intermediate niches in the northern half of the monument to the 
absence of direct sun light in the north and to the limited number 
of available stone reliefs. But none of the explanations seems 1o 
be satisfactory, and the foregoing analysis leads us to the evident con- 
clusion that the intermediate niches and sculptures, whether on the 
main walls or between the projecting angles, did not form part of 
the original plan, which admits of stone sculptures only at the 
angular projections, one on each face, as pieces de accent. Such an 
inference gains further strength when we find that the sculptures in 
these projections are almost always of approximately the same size, 
executed in the same kind of material, pertain to the popular 
narrative themes (having hardly any cult significance at all), and 
belong to a popular idiom of art, quite distinguished from the 
hierarchic and the classical, but intimately related to the vast number 
of terracottas—undoubtedly part of the original decorative scheme— 
stylistically as well as iconographically. These sculptures, as binding 
the corners of the stupendous monument, come in the logic of a 
planned decorative arrangement. and the construction of the main 
temple in all its essential features during the period of Dharmapala 
in the latter part of the eighth century a.p. may safely be inferred. 
The intermediate niches, mostly fitted in with sculptures of 
Brahmanical deities of the late Gupta epoch, appear to have been 
provided for in later times to accommodate sculptures, as gathered 
from the earlier monuments at the site or in the neighbourhood. 
During the long life of the buildings at P&harpur, necessitating 
successive periods of repairs and renovations, it is only reasonable 
to assume that the existing niches were more than once disturbed, 
which account for some, but only a few, sculptures of the second 
group now appearing in the corners, pieces that can be definitely 
recognised as belonging to the corners filling up intermediate niches, 
or reliefs belonging to the basement decoration being picked up from 
the upper stratum in the monastic cells. 

The superstructure, the method of roofing. and other details 
of the main temple are difficult to ascertain now. Sir John 
Marshall assumes the temple to have been a ‘ garbha-chaitya’ or 
a hollow pagoda.? Such was also the view of R. D. Banerji, who 
described the main shrine of the temple as consisting of a “ hollow- 
roofed chamber.*? But hollow-roofed temples are extremely rare, 
and it is quite reasonable to infer that the temple was capped by 


» Paharpur p. 9. 
2 Yllustd. London News, January 29, 1927, p. 160. 


2 ASI. 1925-26, p. 109. 
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some sort of superstructure. The arrangement of the structure at 
the lower terraces would appropriately suggest a roof rising in 
receding tiers over the vaults spanning the different corridors. The 
square masonry pile in the centre, on the analogy of the Pagan 
temples, may be said to have supported a curvilinear Sikhara as the 
crowning element of this colossal edifice. At Pagan the central pile 
is solidly designed and constructed. But at Paharpur. probably to 
reduce the weight of the stupendous building and to guard against 
resultant sinking, it was left hollow, though sufficient stability for 
the accumulating weight as the monument rose up has been ensured 
in the enormous girth of each of the four walls. The above sugges- 
tion gains further strength from the analogy of the temples that may 
be found outlined in several of the images and paintings of Eastern 
India, noticed above (supra p. 503). 


The temple-type at Paharpur has been frequently described as en- 
tirely unknown to Indian archaeclogy. The Indian literature on archi- 
tecture,! however, often refers to a type of temple, known as sarvato- 
bhadra, which should be a square shrine with four entrances at the 
cardinal points, and with an ante-chamber on each side (chatuhsalit- 
griha). It should have uninterrupted galleries all around, should 
have five storeys and sixteen corners and many beautiful turrets 
and spires. The temple at Paharpur, as now excavated, approxi- 
mates in general to the sarvatobhadra type as described in Indian 
texts on architecture. It is a many-storeyed temple, consisting 
perhaps of a votive shrine in each of its four projected faces and 
surrounded by a continuous circumambulatory passage, with further 
projections and passages at the next lower terrace, to extend the 
building proportionate to its height, a measure which results im s0 
many projecting and re-entrant angles of the ground plan. Thus, 
in Indian temple architecture the type does not appear to be quite 
unknown. It is only the disappearance of the other examples that 
has been responsible for the view that. the Paharpur type is a novel 
one in Indian architecture. Presumably it was not very much 
developed on Indian soil and was ultimately forgotten. The sdstras 
enjoin such a type for the kings and gods, and most of the mounds 
in Bengal, that can still be traced as rising in terraces, may perhaps 
reveal, on excavation, such a type of temple. The ruins of 4 
temple, exactly similar to the Paharpur plan but of much smaller 
dimensions, have accidentally been laid bare at Birat (Rangpur).” 


1 Brihat-samhita, um. $6 and also the relevant commentary; Matsya Purine. 
Ch. 269, $4-85; JISOA. 1. 187. ae 
* ASI. 1925-26, p. 118. 
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From such remains and from representations of almost similar 
temples in the sculptures and paintings, this type may be taken to 
have been characteristic of Eastern India. 


The importance of the type of temple laid bare at Paharpur in 
the history of Indian colonial art and architecture in the Far East is 
immense. Unfortunately our space is limited and a detailed discussion 
of this point with reference to every important feature cannot be 
attempted here. Suffice it to say, that this type of temple from 
Bengal profoundly influenced the architectural efforts of Further 
India, especially of Burma and Java, the origins and associations of 
which had been taxing the archaeologists since the time of James 
Fergusson. The square temples at Pagan in Burma present remark- 
able points of similarity with the Paharpur temple, and these have 
been discussed in detail elsewhere.1 The points of divergence 
between the two are also many, and though the shape of the Paharpur 
monument might have afforded a possible scope for imitation by the 
Burmese architects, there must be recognised a fundamental diffcrence 
in the general conception and arrangement of the Pagan temple as 
a whole. Dikshit refers to Chandi Loro Jongrang (PI. xxx1x, 94) 
and the Chandi Sewu (PI. xxxrx, 95) in Central Java, which offer 
the nearest approximation to the plan and superstructure of the 
Paharpur temple. “The general view of the former,” Dikshit 
writes, 

“with its angular projections, truncated pyramid shape and horizontal lines of 
decoration reproduces the prominent characteristics of the Indian monument. ‘The 
inner plan of the Chandi Sewu strikingly resembles the plan of the central shrine 
and the second terrace at Paharpur.” 

The Paharpur temple belongs clearly to an earlier period; the 
close connection between Eastern India and the Archipelago is an 
established fact, and 

“in view of the closer similarity between the two examples, the possibility is clearly 
suggested of the Indian monument being the prototype.” 

The study of temple architecture will remain incomplete without 
a brief notice of a few fragments of brick buildings, not strictly falling 
within the groups mentioned above, that have been laid bare in 
recent explorations. Very few details have, however, survived and 
it is difficult, in most cases, to form any idea about the respective 
plan and elevation. The remains of. the temple at Baigram 
(Dinajpur) may, in all likelihood, be identified with the temple of 
Sivanandi, mentioned in the copper-plate grant, dated 128 Gx. 
(447-48 a.p.), that had been found at the site, Originally, it appears 


1 JQIS. rx. 6-28 and plates. * ASI. 1927-28, p. $9. 
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to have consisted of a square sanctum, surrounded by a circumam- 
bulatory passage enclosed by a wall.!. There is only one entrance 
door-way towards the west. In plan it is identical with a particular 
group of Gupta temples, represented by a flat-roofed square shrine 
within an outer hall of circumambulation,? but in the case of this 
contemporary Bengal example the method followed in roofing the 
imner sanctum and the outer hall is not known. 


Several extremely mutilated structures have been unearthed in 
excavations carried on from time to time in and around the ancient 
city of Pundravardhana, centring round present Mahasthin (Bogra). 
At Bairagir-bhitad inside the garh proper the trial excavations of 
1928-29 exposed fragmentary structures at two different levels, 
assigned to the early and late Pala epochs.? In both cases only the 
plinths are now preserved, the earlier structure being partially 
buried under the later, and all that can be known is that the former 
appears to have been of a cruciform plan with re-entrant anglcs. 


The Govinda-bhitd, a high mound just abutting on the river 
Karatoya outside the fortress walls of Mahasthin, have exposed 
buildings of different periods, beginning from the late Gupta epoch, 
each successive structure partially enveloping and obliterating, to 
some extent, the one lying underneath As a result it is very 
difficult to obtain an idea of the plan and other features of a building 
of any particular period. unless each stratum and structures thereon 
have been systematically cleared and extricated. It is possible, 
however, to recognise among the different structures buildings of 
terraced clevation. The decoration of the walls with dados of 
terracotia plaques was also a characteristic-mode of ornamentation 
in the early periods of construction. Some of the best pieces of 
terracotta art, whether loose or in situ, have been discovered at 
this site. 


By far the most interesting structure in and around Mahasthan 
appears to have been the one that once stood on the site of the 
gigantic Medh mound at Gokul. The mound was approximately 
43 feet high, and, when excavated, presented the appearance of 4 
cobweb of blind cells without any apparent plan or arrangement 
(Pl. xxxvii, 92).5 A closer study, however, reveals the fact that 
these apparently meaningless cells served an important purpose by 
providing a high and solid foundation for an imposing shrine at 
the top. Unfortunately only the plinth of the shrine has been 


* ASI. 1084-85, p. 42, Pl. xr. b, ¢, d. . * JISOA, vm. 151. 
* ASI. 1928-29, pp. 90-91. ‘Ibid. pp. 94-97; 1986-87, pp. 51. 
" Ibid. 1984-85, p. 41; 1035-86, pp. 67-68, 23 
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preserved to us. In plan it is a polygon of twenty-four sides 
having in its centre a circular structure, which had a gold leaf, 
bearing the figure of a bull in repoussé, deposited below. The shrine 
is placed more than thirty feet above the ground level on a solid 
foundation raised by means of four massive walls forming a 
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quadrangular platform, the intervening spaces of which were made 
compact by erecting cross-walls and by filling up the cell-like enclo- 
sures, thus formed, with earth. Subsidiary smaller quadrangles were 
also added on four sides to lend further strength to the high and 
solid foundation supporting the shrine. These subsidiary quadr- 
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angles were also rivetted on the outside by additional rows of walls 
and cells, they being shallower and of less height as they reach 
the ground level. The western quadrangle is longer than those on 
the other three sides, and from the remains of a wide flight of steps 
it may be assumed that the main approach was from the west. 
This novel arrangement of buttress quadrangles not only lent 
stability to the whole monument but also added to the grandeur 
and imposing character of the building that once stood on it. Un- 
fortunately no evidence is available at present for ascertaining the 
form and appearance of the superstructure over this rather interest- 
ing shrine. Nevertheless, from the different levels of the successive 
quadrangles it may be assumed that the whole structure rose in 
graded terraces until the shrine at the top was reached. 


v. ARcHITECTURAL MEMBERS 


Various architectural members, specially pillars and door-frames, 
lie scattered throughout the ancient sites of the province. It was 
usually the custom to fashion such members either in wood or in 
stone, and the artists, especially those of the Pala period, spared no 
pains to cover these up with elaborate decorations. Wooden 
members, because of their fragility, have mostly perished, but 
several specimens, recovered from East Bengal, may be seen in the 
Dacca Museum. Stone specimens, because of their durability, are 
more commonly found, and these members, lying about here and 
there in shapeless ruins, testify to the grandeur and grace of the 
edifices to which they once belonged. Pillars with decorations of the 
late Gupta period are known, but they are very rare. Mention 
should particularly be made of the two tall pillars, which had been 
utilised to form a drain in a later structure at Bairagir-bhita in 
Mahisthan.1 The richly ornamented fragments of basements for 
pillars in the mandapa halls of the main temple at Paharpur are 
also worth noticing. The characteristic motifs of lotus, kirtimukha, 
ete. are boldly designed and elegantly executed, and illustrate the 
best traditions of Gupta art. There is no dearth, however, of pillars 
belonging to the Pala period. The commonest and the simplest type 
is divided into three sections —the base, the shaft, and the capital, 
the first and the last being square in shape while the second is octa- 
gonal. There is no decoration on them except a triangular and a 
rectangular device, carved alternately in low relief on each face, at 


a 
ASI. 1928-29, p. 90, Pl. xxxvi. * ASI. 1927-28, xivi, d, 
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the bottom and the top of the shaft. Sometimes, again, a “ chaitya- 
window ” motif on each face appears as the sole decorative pattern 
of this plain type. Quite a large number of such pillars have been 
found, and a good collection is preserved in the Rajshahi Museum. 

A richly decorated type, belonging originally to a Sivaite edifice 
built by a ‘lord of Gauda’ of Kamboja lineage, may be seen in the 
Dinajpur Raj Palace garden! (Pl. xu, 96). The base and the top 
are square, but the shaft is dodecagonal. The base consists of a 
square section enclosing a richly ornamented vase out of which 
issues a luxuriant foliage that adorns the lower part of the base. At 
the bottom of the base are two gana figures, seated back to back, at 
each corner. The bottom of the shaft on each face shows a lotus 
stem, alternated by a vertical creeper design, issuing out of the 
foliated ornament of the vase. Almost near the top, the shaft is 
encircled by a band consisting of a series of kirttmukhas, from the 
mouths of which hang down elegant beaded loops with intervening 
tasselled beaded cords supporting a bell. The capital is made up 
of a ‘compressed vase,’ indented like an dmalaka-sild, the base of 
which shows rich arabesque work on each side. By the richness of 
its decoration and on account of its association with an historical 
inscription, this pillar stands out as a prominent landmark. The 
decorative patterns may be said to be characteristic of the period 
(approximately 10th century A.., supra p. 133) and may be seen, 
with slight modifications and variations, on other contemporary 
examples. 

A remarkable wooden pillar, discovered from a tank at Arial in 
the district of Dacca, is a fine example of wood-carver’s art in 
ancient Bengal.2 This, along with two more wooden pillars and 
other examples of wooden sculptures now in the Dacca Museum, 
amply testifies to the prolific use of this material in the structural 
and plastic arts of the province. Actual specimens are, however, 
very rare on account of the fragile nature of the material. The 
Arial pillar (Pl. xu, 97) is about ten feet in height with a diameter 
of about two feet. Of pleasing proportions, it represents a type, 
slightly different from that of the Kamboja pillar, though it is as 
richly decorated as the latter. The base, as usual, is square in 
section, but the shaft and the capital are respectively hexagonal 
and round. The base section (Pl. xu1, 99) consists of the usual 
ornamental vase with a prominent kirtimukha on each face of the 
top square section. From the mouths of the kirtimukhas hang 


4 EISMS. 157; Pl. uxxxrx(e). 
* Journal of Arte and Crafts, m. & and plates. 
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down beaded strings, decorating the sides of the ornamental vase. 
The bottom section of the shaft shows a triangular design on each 
face containing circular loops with figures of animals and birds, a 
pattern that is repeated inversely at the top section. The middle 
section (PI. xu, 100), which is usually left bare, is, however, pro- 
fusely decorated in this particular pillar and consists of a central 
moulding with bands of designs on either side. The lower one 
exhibits a kirtemukha at each corner of the hexagonal section with 
hanging strings of beads accommodating within each loop the figure 
of a gandharva. The upper band consists of human and animal 
figures in various attitudes and poses. The top of the shaft (PI. 
xLI, 101), above the inverse triangular motifs, is carved with foliage 
patterns. The capital section (Pl. xz, 101) is circular and consists 
of two parts with a recessed moulding in between, the lower one 
indented exactly in the fashion of an dmalaka-sild, while the upper 
shows an encircling band of lotus petal design. A notch has been 
morticed across the capital section to hold a bracket or an architrave, 
which, however, is missing. In point of well-planned design and 
bold execution this wooden pillar has no parallel, and it is fortunate 
that the hand of time, though heavy, has not been able to obliterate 
it completely. 

In connection with this pillar it is interesting to refer to a wooden 
bracket recovered from Sondrang and now preserved in the Dacca 
Museum! (Pl. xurv, 106). It is divided into three sections, the 
central one of which consists of a square panel depicting a figure of 
Vishnu, seated in yogdsana. The two sections at either end have 
been cut away at an angle of 45° and the ends have been 
rolled up. It appears that similar wooden brackets fixed on tops of 


pillars were in use to support the architraves or lintels in a building 
made either of brick or stone. 


The four stone pillars, originally from Handial in the district 
of Pabna, and now in the Indian Museum, Calcutta? (Pl. xx1x. 72), 
represent a rather rare type that is not usually met with. 
Stylistically they may be dated towards the end of the 12th century 
ap. The square base is quite plain except for a decorated niche 
on each face containing the figure of a deity. The shaft is do- 
decagonal up to about the three-fourths of its height, the rest being 
circular. The bottom is decorated with a raised band, bearing m 
telief twelve dancing female figures. This feature may also be 
wferred to have charactetised an extremely mutilated example from 


'* Bhatt.Cat. 228, PI. uxxiv; EIJSMS. Fi 
* BISMS. 187-58, Pl. xcrv(é). ovens 
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Bangarh (Dinajpur), now in the Rajshahi Museum. From a 
mass of arabesque at the top of the dodecagonal portion hangs a 
chain with a bell on each of its four facets. The circular portion bears 
three encircling bands set up one above the other. 


Apart from architectural supports, independent free-standing 
pillars, crowned by some sort of finials, usually the figure of Garuda, 
the carrier of Vishnu, were also installed in front of temples. These 
pillars, too, mostly belonged to the usual decorative pattern, described 
above. For example, we may mention the Garuda pillar, now in 
the Dinajpur Raj palace garden,’ and the fragmentary pillar from 
Paikore (Birbhum), bearing the inscription of Rdjaé Karna A plain 
round shape may be seen in the famous Garuda pillar of Bhatta 
Guravamisra at Badal (Dinajpur), of which the top and the finial 
are now missing, and in the upper part of a monolith bearing an 
image of Manasa found at Paikore.2 The so-called Kaivartta pillar, 
standing in the middle of a tank (Dhivar-dighi) in Dinajpur(Pl. x1, 
98), presents a plain hexagonal shape all through, with a peculiar 
cap-like ornament at the top. 


The mediaeval Orissan temple usually shows the figure of a lion, 
either singly or rampant upon an elephant, projecting from each 
face of the tower. The rekha temples of ancient Bengal, now extant, 
do nowhere exhibit such a feature, though some of the later temples 
of the type usually belonging to the 14th or 15th centuries a.p. (e.g. 
the Barakar temples Nos. 1, 2 and 3) follow the Orissan practice of 
providing a projecting figure of a lion about the middle height of the 
tower on each face. That such a custom might also have existed in 
ancient Bengal may be inferred from a huge architectural stone, 
discovered from Maldah and now preserved in the Rajshahi Museum 
(Pl. xum. 103).4 At one extremity there has been carved the 
fore-part of a rampant lion, no doubt as a projecting bracket on the 
body of the tower. The major portion of the stone has been left 
undressed, apparently because this part, being encased in masonry, 
was not meant to be seen. 

The next important architectural member executed in stone was 
the door-frame of temples, consisting of a pair of upright jambs 
eapped by a lintel. A number of such jambs and lintels have come 
down to us from different parts of Bengal. but complete sets are 
comparatively rare and can only be seen in the immense door-frames 
recovered from Bangarh (Dinajpur) and re-erected in the Dinajpur 
Raj palace. The jambs exhibit several vertical bands, usually 


* VRS.M. No. 4, p. 29, Figs. 2-3. * ASI. 1921-2%, p. 79. 
* Ibid. * EISMS. Pi. uxxmr(c). 
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decorated with different patterns, and this scheme of decoration is 
continued horizontally on the lintel, which moreover contains a niche 
in the centre occupied by the figure of the deity, installed in the 
sanctum, or of GaneSa, the bestower of success. The bottom of the 
jamb sometimes shows the figure of an attendant deity or of the 
river-goddesses, each in a sculptured niche, over which the usual 
decorations begin. The simple and common type of the door-frames 
exhibits a division of the surface into several vertical bands, in the 
form of running offsets, such bands being carried over to the lintel. 
The huge black basalt jamb from Raotal Gandhasail in the Rajshahi 
district, and now in the Rajshahi Museum, represents such a plain 
type, but with a serpent carved in relief on the outer band. A 
slightly decorated and more developed type may be seen in a group 
of door-frames, where the plainness of the band on the outer edge 
is relieved by division into different parts effected by simple mould- 
ings, each part being carved in very low relief with what looks like 
two elephants, face to face, with the trunks intertwined. The 
vertical bands provided enough scope for the artists and gradually 
the whole surface came to be covered with profuse ornamentations. 
A very elegant specimen of a jamb, hailing from Mandoil (Rajshahi) 
and now in the Rajshahi Museum, may be regarded as characteristic 
of the group (Pl. xumr. 105)! At the bottom towards the inner 
edge is an ornamental niche with a trefoil arch containing the figure 
of a Sivagana. Over this niche run three vertical bands with two 
others on the outer edge. These bands, from the inner edge, consist 
of an arabesque, a row of lotus petals, a row of female figures one 
above the other, a row of round and diamond-shaped rosettes and 
finally a twisted bead-rope pattern with a bearded dwarf at the 
bottom. The lintel corresponding to this jamb shows the above 
decorations horizontally with the figure of a liga within a trefoil 
niche in the centre, signifying thereby that the temple, to which it 
belonged, was dedicated to the worship of Siva. The fine execution 
and the chaste decorative patterns make the piece one of the best 
specimens of door-frames in the province. A rather over- 
ornamented type may be seen in the huge Naga-darwaza, “the 
serpent gate-way,” in the Dinajpur Raj palace (Pl. xun, 102). A 
Intel from Gaur, now in the Indian Museum, Calcutta (Pl. xxiv, 
107),? is of particular interest as not conforming to the usually 
known decorative scheme. There is no division of the surface into 
receding bands, but a graceful decorative design may be found in 
the arched panel with triangular spandrels at the corners. The left 


_? EISMS, 160, Pi. uxxx(c), 
* KI8MS. p. 161, Pi. xc(b). 
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spandrel accommodates a gandharva couple, and the right a pair 
of kinnara and kinnari with musical instruments. Inside the arch 
there are three niches, each accommodating a figure. The central 
niche shows the standing figure of Brahma! with four hands 
testifying to the fact that it belonged to a shrine of Brahma, rather 
a rare thing in the period. The beautiful scroll-work on the arched 
face, remarkable for its perfect drawing and elegant execution, and 
the group below, arranged in different niches, with graceful and 
rythmic dance-poses at the extremities, exhibit the artist’s skill and 
sense of composition, and give us an idea of the grace and magni- 
ficence of the temple, of which it once formed a part. 

Along with the door-frames should also be mentioned the several 
niche-pilasters that have been discovered from the Sundarbans (PI. 
Xxix. 71 and 73).2 Niches, it should be observed, formed a 
distinctive element in Indian temple architecture. They had also 
an important place in the temples of ancient Bengal. At Paharpur 
they appear as regular sunken panels, flanked by decorative stone 
pilasters. Sometimes when the supply of stone fell short the decora- 
tive patterns of the stone pilasters were copied in terracotta and not 
infrequently an arched frame was provided for at the top. Subse- 
quently, niches usually consisted of a trefoil shaped frame with two 
pilasters supporting the arch overhead. The Sundarban pilasters 
appear to belong to this group and exhibit the decorative motifs 
usually seen on the stelae of contemporary images—Gajasimha, 
hamsa, etc. The bold draughtsmanship and elegant execution speak 
eloquently for the skill of the artist and for the richness of the 
buildings to which they belonged. 


1 Mr. R. D. Banerji takes it as Vishnu (EISMS. 161, Pi. xe.b). 
* VRS.M. No. 8, Fig. 2. 


II. SCULPTURE 
1. Inrropucrion 


In Ancient India architecture and sculpture almost inevitably 
went hand in hand. In view, therefore, of what has been said 
above in respect of the antiquity of religious buildings, the art of 
sculpture must have been fairly developed during or even before the 
Gupta period. Unfortunately, specimens of sculpture, that can be 
definitely dated before the 6th or 7th century a.D., are very few. 
Apart from the influence of the damp climate of Bengal upon 
terracotta and brick, which were presumably the chief materials 
available to sculptors in the early period, an important reason for 
the comparative paucity of early specimens of art in our province 
has to be sought for in the lack of proper scientific and systematic 
excavation of ancient sites in Bengal. Most of the specimens of 
Bengal sculpture, besides those in modern temples or found lying 
above ground, are mere chance finds from tanks and ditches, or 
exacavated from the upper stratum of the soil. That is one reason 
why we have so many specimens of the latest periods of art, and 
80 few of the earlier. 


um. Earty TrrrAcotras: Sunca AFFILIATION 


The oldest specimen, yet known, of Bengal sculptures, is a 
couple of stray terracotta picked up from Pokharna (Bankura) 
the ancient Pushkarana (supra p. 48), and Tamluk (Midnapur) 
the ancient Tamralipti. The Pokharna find, now housed in the 
Asutosh Museum of Indian Art, Calcutta University (Pl. xv, 109), 
exhibits definite Sunga characteristics so familiar to us from the 
Bharhut railings. With its lower part broken, it represents a 
standing female figure (6”) perhaps a Yakshini, with a head-dress 
fashioned exactly on the Bharhut model. Her nght hand lifts a 
portion of the skirt in an angle, and the left, resting in akimbo, 
holds a éuka bird. Her heavy neck-ornament, arranged in two 
stages and composed in heavy square units modelled as if in separate 
plastic volumes, her rounded and stiff pair of breasts similarly 
modelled, and arrangement of the folds and hangings of the upper 
and lower garments, all unmistakably reveal her intimate relation- 
ship with the Sunga idiom of art. The Tamluk piece conforms 
almost to the same description and exhibits the same characteristics, 
but it seems to belong to a later date, and is perhaps more closely 
related with the slightly later Mathura sculptures. 
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A burnt clay figure of a female deity, belonging to the Sunga 
or Maurya period, was found at Mahasthan.'’ Another terracotta 
figure of the Sunga period was also found at the same place.?, But 
these are too indistinct to give us any clear idea of the characteristics 
of the sculpture of the period. 


mt. KusSHAN AFFILIATION 


Next in point of time are three sculptures? which may be said 
to exhibit some affinities with the art of the Kushan period. Not 
executed in the red sandstone of Mathura, they appear to have 
been the work of local artists. All of them hail from North Bengal, 
roughly Pundra of ancient times, and are now housed in the 
Rajshahi Museum. Of these two are representations of Sirya, one 
from Kumarpur and the other from Niyamatpur, both in the 
Rajshahi district; the third one is of Vishnu from Hankrail m 
Maldah (Pl. xtv, 110). All these figures are in low flat relief; 
their sharp and rigid angles and lines help to confine the main 
effect to the surface. All of them maintain a stern frontality; the 
accents are always placed on linear effect and not the slightest 
attempt is made at the rounding of the contours. The features are 
broad and heavy, with broad shoulders almost in a straight line, 
and the elbows, making sharp angles, placed at some distance from 
the bodies. All these features are characteristic of the secular art 
of the. Mathura ‘school represented by the portrait statues of 
Kanishka, Huvishka and Chashtana. The main point of Kushan 
affinity of the Siarya figures is the distinctly Kushan dress, a long 
tunic covering the body from the neck to the knees, as is to be 
found on the royal portraits on Kushin coins as well as in the 
portrait statues of the Kushan and Saka kings. In the Vishnu 
image from Hankrail, the upper part of the body is bare, but the 
lower part of the loin-cloth is treated in a fashion which is strongly 
reminiscent of the lower part of the typical Kushin dress. It is, 
of course, difficult to label these sculptures as Kushan, but at the 
same time it is to be admitted that they present favourable points 
of affinities for assigning them to a period contemporaneous with the 
Kushan sculptures of Mathura. The peculiar features noticed above 
have no parallel in any other school or period of Indian art. It is 
evident also that these sculptures were the works of local artists 


2 ASI. 1930-84, p. 128, Pl. txm-g. 
® Ibid. 

* Supra pp. 481, 456. 
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who were only distantly touched by the Mathura tradition. This 
is evident from the material used, a kind of buff-coloured sandstone, 
as well as from the crude, coagulated and unsophisticated appearance 
and treatment of the sculptures themselves. 

More distantly related in time with Kushan-Mathura, but 
inwardly connected more closely with the consciously sensuous and 
sophisticated female figures on the railings from Mathura, are the 
terracotta pieces recently collected from the ruins of Bangarh 
(Dinajpur) and now housed in the Asutosh Museum (PI. xtv, 108). 
Three pieces are noteworthy, of which the two smaller ones 
(3” 27") seem to have been cast from the same mould, and the 
third (5}” x 32”), preserved up to the knees, though from a 
different mould, exhibits the same motif in a remarkably similar 
formula. Standing in slight dbhanga, a young lady, with regular 
features, fully ornamented, and a pleasing face, lifts her right hand 
on a level with her heavy hair-dress, and keeps her left in what 
seems to have been in akimbo. She has lost the heaviness of the 
girdle as well as the fullness and roundness of the breasts of her 
Mathura sisters, but retains the characteristically Mathuraesque 
elaborate girdle-ornament and the general sensuousness of the physio- 
gnomical form, though in a subdued manner. But the slightly 
drooping breasts, regularity of features, softness of the modelling of 
contours, and the subdued sensuousness of form seem to indicate 


the evolution of the Bengal school towards the common Gupta 
idiom of art. 


Iv. Tae Gupra Iptiom 


The Kushan art of Mathura had its logical culmination in the 
Gupta art whose main centre was at Samath, though it sent out 
its radiations almost all over Northern India. The heavy, solidly 
built, earthly and stolid Buddha-Bodhisattva type of Mathura 
gradually transformed itself into the delicate, reposeful and highly 
spiritual Buddha type of the Gupta school. The intensely human 
gestures and features of the Mathura type, expressive of enormous 
energy, gives way to a type of human representation, absorbed in 
meditation and fully expressive of inner spiritualisation. The 
Gupta type “is characterised by a dignity in which metaphysical 
knowledge and spiritual charm equally contribute to the mature 
freedom and disciplined mastery of form.”! 

; The influence of Sarnath travelled eastwards as far as Tezpur 
in Assam. Of the sculptures of the Gupta period found in Bengal, 


* Kramrisch, Ripam, No. 40, p. 108. 
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the standing image of Buddha from Biharail! (PI. xzvr, 112) may 
be regarded as the best, and stylistically the earliest, being datable 
not later than the early 5th century a.p. Executed in Chunar 
sandstone, the type closely resembles the contemporary images from 
Sarnath.? In spite of its sad mutilations, one can easily notice the 
soft poise and balance, and the smooth and subdued modelling of 
the whole figure. A mood of calm and peaceful contemplation, the 
spirit of dhydna-yoga. and a refined delicacy of the fleshliness of the 
human form and a flowing linearism find a graceful expression within 
a disciplined outline. The affiliation with Sarnath is more than 
evident even in the sublimation of the emotional traits that 
differentiate a typical Sarnath Buddha from the standing image of 
the Buddha in copper from Sultanganj in Bhagalpur or from the 
stucco figures of Maniyar Math at Rajgir. 

The Deora (Bogra) image of Sirya (supra p. 456) in bluish 
basalt seems to belong to the “eastern version” of the Gupta 
tradition. In point of style and execution this image can be dated 
in the 6th century a.p., having general resemblance with those of 
the panels in the Gupta temple at Deogarh, or with the recently 
discovered image of Vishnu from Mathura. The prominent trivali 
marks, the paucity of ornaments, and strict simplicity of design, 
coupled with the circular halo with only a beaded border, and the 
long wigs falling on the shoulders, are strongly reminiscent of the 
typically Gupta tradition and tendency, but at the same time one 
cannot fail to notice that there is a warm sensuousness in the 
fleshliness of the torso. The sublimations of Sarnath seem to have 
been endowed with an emotional and sensuous touch which is 
equally noticeable in the deep shadows below the eyes and round 
the lips. 

A higher aesthetic and spiritual consciousness pervades the 
sublime Sirya figure that hails from Kasipur in the Sundarbans, 
now in the Asutosh Museum (PI. xuvi, 115). The soft but 
restrained emotionalism of the eastern version of the Gupta tradition 
is nowhere, in known specimens from Bengal, more evident than 
in this image. A little earlier in date, the Kasipur Sirya shows 
almost the same iconographic, stylistic and physiognomical form as 
that of the Deori Sirya referred to above, but the modelling here 
is of a more sensitive quality, execution more refined, and the 
inwardness of conception more evident. 


1 Supra p. 466. 
* In view of this resemblance and the material used. viz., Chunar sandstone, 
the possibility of the image being imported from Sarnath is not altogether excluded. 
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This emotionalism and warm sensuousness of the modelling are 
equally noticeable in the gold-plated bronze image of Majfijusri 
(Pl. xuvr, 111 and 113) picked up from the Balaidhap mound, 
(supra p. 466). The eastern version of the Gupta tradition has left 
its trace in the fleshy rounded face and the thick lower lip, in the 
pointed tips of fingers bent backward, and in the soft sensuous 
modelling of the entire frame controlled within a slim well-defined 
form. The close-fitting drapery and the general style of work, the 
paucity of ornaments coupled with a simplicity of design, are all 
characteristic of early Gupta workmanship indicating a date not 
later than the 6th century a.D. 

The general tendencies of art specimens of Bengal belonging to 
the 5th and 6th centuries are, therefore, clear; they belong to the 
common denominator of contemporary Indian art, and exhibit the 
well-known characteristics of the Sarnath school combined with the 
emotionalism of its eastern version in a more or less degree. It is 
interesting to note that almost all the art specimens of this period 
that we know of from Bengal hail from the ancient Pundravardhana- 
bhukti! which was in continuous possession of the Guptas for a 
much longer period than any other part of Bengal (supra Ch. 1v). 


v. Prrtop oF TRANSITION 


The 6th century saw the culmination of the classical Gupta 
tradition in India, but already in the succeeding century inertia sets 
m and a drowsy heaviness of form overtakes the art. New energy 
seems to seek expression which must have been due to contacts with 
different local traditions that gradually began asserting themselves. 
In Bengal we have a few specimens of this stage of Indian plastic 
art, of which three are worth mentioning. Of these, two octo-alloy 
images were unearthed together from Deulbadi (Tippera) viz. an 
eight-handed gilt image of the goddess Sarvani (PI. ux, 147) bearing 
an scription of queen Prabhavati, wife of king Devakhadga 
(supra pp. 86-87), and a miniature, about six inches in height, repre- 
senting the Sun-god Sirya, seated cross-legged in his car drawn by 
seven horses (supra p. 457). The third, a bronze Siva (PI. vir, 20), was 
found at Manirhit, Jayanagar (24-Parganas). The first image was 
stolen,? the second is exhibited in the Dacca Museum, and the third 


4 Nie : os : 
nee re ra mage of Sitnhavahini at Pokharnd has been referred by some 
eee oo on grounds of style. But the image is so hopelessly mutilated 
Bs = ores itself to a correct stylistic analysis, 
has recently been caught with the image. 


xIv.] Péharpur Sculptures 525 


is now in the collection of Mr. Ajit Ghosh of Calcutta. The change 
that Gupta classical tradition had undergone in the meanwhile is 
clearly visible in all these images. The stiff and the erect Sarvani is 
but a forerunner of the conventional Pala image, and the surrounding 
rim, to which the goddess’s hands and other decorative designs 
serve as struts, anticipates the Pala stele composition. This is 
equally true of the entire composition of the miniature Sirya image. 
The approach towards Pala art is evident; cqually evident is the 
slowing down of the high-tide of Gupta tradition, and very little 
remains in these images of the latter’s refined sensuousness and 
sensitive abstractions. 

A few specimens of this phase of Indian plastic art and its 
derivations are to be found at Paharpur; but Paharpur provides 
much more than this. It presents a much fuller expression of the 
culture-complex of Bengal for at least two centuries, and therefore 
demands a fuller and more elaborate treatment. 


vi. PAHARPUR 


The stupendous shrine at Paharpur (supra pp. 504 ff.) was built 
in the 8th century a.p. Apart from the numerous terracottas which 
decorate the faces of the walls in regular rows, there are as many 
as sixty-three stone sculptures all around the basement wall of the 
main temple. The general disposition of these sculptures, and the 
great probability that they belong to different periods, have been 
discussed above (p. 509). While there may be difference of opinion 
regarding the last point, one cannot but distinguish in these 
sculptures three distinct groups with marked difference in style and 
artistic excellence. 

The first group containing the large majority of sculptures, 
mostly in the niches at the projecting corners, but not unoften also 
in some of the intermediate niches, of almost the same size and 
executed in greyish or white or spotted sandstone, was undoubtedly 
executed synchronously with the building of the monument itself. 
They tell a large variety of tales. A considerable number depicts 
scenes from the life of Krishna,—not the Krishna of the Brahmanical 


2 Mr. Dikshit (Paharpur, 37-38) seems to refer all the sculptures to a single 
period, though he is somewhat doubtful. Dr. Kramrisch was originally m favour 
of grouping them into two or three different periods (Ripam, No. 40, p. 108), but 
later changed her opinion and attributed the divergence in style to different trends 
or traditions (Indian Sculpture, p. 216). Mr. S. K. Saraswati (Sculpture. 
Chs. rv-vit) has fully discussed this question and maintains that the sculptures 
belong to three or at least two different periods. 
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hierarchy, but Krishna of every Bengali house-hold,—the eternal 
lover, the eternal pet child of the mother,—and some of his exploits 
as the divine hero. There are some other panels again which can 
be recognised as having connection with several themes of the 
Mahabharata and the Rdémdyana (PI. xiv, 116), themes that 
have the most popular appeal to the ordinary men and women even 
to this day. Besides, there is quite a good number that represents 
women in graceful dancing poses, dvdrapdlas with curly wigs resting 
on their staffs (Pl. xuvu, 114), men and women making love to 
each other (Pl. xtvim, 117), and various other incidents from daily 
life of the humble village folk. The people that take part in these 
scenes seldom use fine girdles and ornaments, but wear plain and 
scanty clothes ; they exhibit no inwardness of thought or expression, 
nor do they show any trace of refined sensitiveness or cultured 
sophistication. Their features and appearances are exceptionally 
heavy and perhaps sometimes crude, without any proportion or 
definition of form. When standing they carry a rather stiff and 
weighty bust on two column-like legs tapering towards the ankles. 
Their sharply defined features hardly exhibit any modelling that 
gives a plastic effect. Their heavy drapery hangs down, covering 
completely the body underneath, and is indicated by parallel lines 
at the hangings; in majority of instances a close-fitting tunic 
(Pl. xxv, 118) reaching above the knee, clings fast to the waist 
and thighs. Big and bulging eyes, coupled with a perfectly crescent- 
shaped mouth carved on a full round face, produce an unsophisticated, 
almost naive, expression lit up with the simple joy that was theirs. 
They tell us whatever they have to, fully and frankly. 

A very deep artistic significance attaches to these sculptures 
s0 full of lively action, free and dynamic movement, and simple but 
complete and superb expressiveness. Free from the trammels of 
religious and iconographic tradition gathered in the Silpasdstras and 
ratmétakshana texts, the art of these sculptures derives its inspira- 
tion directly from the life around through keen observation, and it 
is the immediate experience and dynamism of daily life itself that 
1s Imparted into them with all its joys and sorrows, mirth~and 
humour. The realities of the daily life of the common people form 
the social content of this art, technically so crude and imperfect but 
80 intensely human, so highly expressive of life, and artistically so 
significant. 

, Very intimately connected with this group of stone sculptures 
is the very large number of terracotta plaques (Pl. xiIx-Lw, 
ma that decorate the faces of the walls or have been picked up 
ss po eg sc dees Artin when they are in their original positions, it 

any sequence of subjects that might originally 
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have been intended. But even as they are, they exhibit the same 
character as the stone sculptures described above. Exuberant in 
the richness of their subject-matter, the terracotta artists at Paharpur 
were fully responsive to their environment. Their fancy and 
imagination seem to revel in the joy, mirth and sorrow of men and 
nature around. No subject was too small or unworthy of attention 
for them. Scenes from the Rdmdyana and the Krishna legend 
abound, Krishna taken as a member of every-day life. Well-known 
stories from the Pafichatantra (P). t1v, 188) or from the Brihatkatha 
are represented with evident humour and picturesque expressiveness. 
Men and women of primitive tribes (Pls. tir, 127; Lv, 137) imhabit- 
ing outlying regions of Bengal are represented with all their local 
and ethnical characteristics. Composite animals and semi-divine and 
semi-human figures (Pl. xirx, 120) and gandharvas are depicted 
with as much interest as is evident in the various movements 
associated with different occupations of daily life; men seated on 
their haunches; acrobats balancing their body on their hands or 
attempting difficult feats; women with children in arms or drawing 
water from a well or carrying pitchers and entering their hamlets ; 
warriors both male and female (Pls. wir, 127; wr, 128; 
Lv, 136); archers mounted on four-wheeled chariots; travelling 
mendicants with long beards and bent bodies, reduced to skeleton, 
carrying staff in their hands, their belongings hanging from either 
ends of a pole carried on their shoulders (Pl. t, 122) ; Brahmanas 
practising rituals; cultivators carrying ploughs; musicians, both 
men and women, with their instruments (Pls. ut, 124; Lu, 126; 
LV, 134, 135) and so on. In fact, every conceivable subject of 
ordinary human life finds its place on these plaques. They also 
represent the entire animal world and the flora of the country. 
Lion, tiger, buffalo (Pl. trv, 131), antelope (Pl. trv, 130), jackal, 
elephant, bear, monkey (Pls. Lu, 125; Liv, 132), mongoose, cobra, 
lizard, hare etc., are all very naturalistically depicted in their peculiar 
movements and characteristics required by the subject-matter. 
Similarly we find ducks and geese, fish and tortoise in their typical 
actions and movements. Gods and goddesses abound!—Siva in 
those manifestations that are still popular in Bengal villages, Brahma, 
Vishnu and Ganega. Buddhist deities, mostly of the Mahayana 
school of Buddhism, including Bodhisattva Padmapani, Majfijusri 
and Tara also appear here and there. But such representations of 
divinities of hierarchical religion are few and far between. 

The essential nature of the terracotta art of Paharpur is wholly 
popular, and it derives its inspiration from the mind and imagina- 


1 These have been dealt with m Ch. xm, Part mo (Iconography). 
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tion of the simple village folk. That it draws directly from the 
daily life of the people is evident from the intense human interest 
taken by the artists of these plaques in all created objects of nature, 
in all stages of rest and movement, in all expressions of emotion and 
in all possible and impossible situations. Their mind seems to roam 
from one to the other end of their daily world of emotional and 
intellectual experience. It is impossible to find in the hieratie 
religious art of India at any given period such a large social conteni, 
such variety of human feelings, such intimacy of contact with the 
events and experiences of daily life, such spontaneous actions and 
movements, depicted with such powerful effect and purposeful 
rhythm. These artists, simple village-folk, living on the patronage 
of their poor village, with simple tools and the easily available material 
of mud and clay from the village tank or river at their disposal, 
do not and cannot lay claim to any technical perfection, or higher 
emotional or intellectual experience, but no one can deny that they 
had a very keen observation of nature in its widest sense, and an 
absorbing interest in life. More than any other tradition or school 
in Indian art, these plaques give us a true insight into the real 
social life of the people of Bengal in those days. We can visualise 
through them how the common people lived their lives away from 
the courts and aristocratic environments, and we can catch a glimpse 
of the social and thought-content of the ordinary men. 

; The majority of these terracotta plaques are contemporaneous 
with the building of the monument itself and must be dated not 
later than the last half of the 8th century a.D. Men and women 
represented on them bear a well-defined physiognomical form with 
a bust gradually attenuating towards the waist. The modelling 
shows little flexibility except at the waist and abdomen, but their 
plasticity is revealed in their variegated movements and actions. 
Their fingers and toes are, as it were, only indicated, not modelled ; 
big eyes with almost bulging eye-lids are set in an almost full face 
with an open mouth defined by two full rounded lips. Breasts of 
women are full and round, and the garments are almost invariably 
heavy and treated as separate plastic volumes, though not unoften 
the artist reveals an understanding of the anatomy of human and 
animal form. 

As already noted, these terracotta plaques belong to the same 
trend of art as the stone sculptures themselves discussed above. 
Raigad are the art of the common people and both reveal 

, Same characteristics not only in their quality of dynamism, 
arpa and movements but in their subject-matter, their techniqué 
of a picowenis as well. The fact that the craftsmanship 

seems to be more crude and heavy than 
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that of the terracottas has to be explained by the difference in 
materials. These folk artists who usually practised their skill in 
the easily pliable material of soft clay could not evidently exercise 
their tools with the same ease on stone; but even then there is 
hardly any essential difference. It is, however, curious how the 
simple village artists were given so wide a scope to exercise their 
skill on a monument directly-patronised by ihe king and the upper 
gentry and evidently controlled by a hierarchical religious order. 
All the more curious it is when we place this fact against the 
background of our knowledge of other phases and periods of Indian 
art, where we find an art which is not the direct product of the 
common people, but of the court, the cult and the merchant guilds 
who happened to be the usual patrons of art. 

It is evident that this art of the people must have existed in 
Bengal in the earlier periods as well, but it could hardly assert 
itself against the hieratic art of the earlier periods and of the upper 
classes. The people’s art practised by the people themselves was 
almost invariably obliged to confine itself in the villages where it 
was generally practised in mud and straw, in terracotta or scroll 
paintings and other simple village decorations. It is by sheer chance 
that at Paharpur we meet with this art coming to the fore and 
finding scope to exhibit itself on a monument brought into existence 
by the king and the court. But this happened only for once so far 
as we know, and then again it goes back to its own fold, and for 
many centuries we have no more glimpse of it. Nevertheless it 
seems that the idea travelled further east, in the Indian cultural 
colonies, for example in Burma, where in the two Petleik Pagodas, 
in the Ananda and some other monuments of Pagan we meet with 
terracotta plaques decorating the outer walls, revealing the same 
dynamic movement and expressive of popular fancy and imagination. 
In Bengal itself the Pala and Sena school of art, definitely a hieratic 
school, gave this art of the people very little scope for coming to 
the fore. Centuries later, when politically Bengal was only very 
loosely connected with a king and a court or with any hierarchic 
religious order, we find the art again asserting itself in the 16th, 17th, 
and 18th centuries. There was hardly any strong local central 
authority in the province, and whatever there was, was more or less 
of a popular character. Members of alien faith and tradition, who 
had come to exercise political power, allied themselves more with the 
culture of the common folk than with that of the gentry and the mer- 
chant class. It is during these centuries that a vernacular literature 
fully expressive of the emotions and experiences of the ordinary people 
came into existence, and left its rich legacy in our rich ballad litera- 
ture, in the Mangala-Kdavyas, in the verses of the seasons, in the 
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popular versions of the epics, and so on. Parallel with this growth 
of popular vernacular literature we find also the revival of the people’s 
art. In a number of post-Muhammadan temples in Faridpur, 
Jessore, Burdwan, Birbhum, 24-Parganas and other districts of 
Bengal, we find a wealth of terracotta decorations in which all the 
characteristics of the people’s art are in view, and the same charac- 
teristics can be traced as late as the 19th century in the scroll- 
paintings and book-covers recovered from various places of the 
province. Almost untouched by the hieratic art of the court and 
the cult this art of the people retained its genuineness and undiluted 
character. 

Coming back to a consideration of the other two groups of stone 
sculptures at Paharpur one is struck by the world of difference in 
attitude, subject-matter, temperament and general technique between 
these two groups and the one just discussed above. Most of the 
sculptures of these two groups (groups 2 and 3) depict cult 
divinities, not always strictly according to canonical texts, but on 
the whole conforming to the dictates of the Brahmanical hierarchy. 
Artistically, too, their attitude is much more sophisticated, and they 
attempt to achieve a standard of dignity, grace and refinement which 
are definite characteristics of a people of higher breed and of the 
upper classes of society. 

The third group, which is best represented by the so-called 
Radha-Krishna (?) group (Pl. tv, 142), the Yamuna (PI. tvmt, 
144), Siva (Pl. uvm, 141), and Balarama (PI. tvm, 143) reliefs, 
shows the soft and tender modelling and the refinement and delicacy: 
of features which we generally associate with Gupta classicism. 
Besides @ soft sensuous modelling, which gives an impression of 
elasticity and pliability, we find a pleasing physiognomical form 
exhibiting broad chest smoothly gliding to a narrow waist, a 
diaphanous drapery clinging fast to the body in spite of parallel 
folds, and an elegant taste in ornamentation and a soft flowing line 
im individual as well as in general features. All these help to accen- 
tuate an attitude of intense grace and dignified expression. It is in 
this small group again that the inner spiritualism of the Sarnath 
school is still apparent, and may be felt in combination with the 
warm sensuousness and emotionalism of its eastern version. In this 
respect, and in point of general execution and treatment, this group 
. peach at Paharpur is not very much unlike the stucco reliefs 
pa pales iis = iaiew or the Mafijuéri of Mahasthan, and 
ites ae dei noe : tom them in date. Most probably they are 

ics bee ghd ee e oe sculptures of the first group and the 
esa ee ‘Sea positions in the basement walls of the monu- 
explained by the theory of later insertions (supra 
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p- 509) of materials gathered from the remains of earlier monuments. 
Otherwise we are bound to presume the existence, side by side, of 
an indigenous folk-art, and a developed hieratic art deriving its 
inspiration from the classic art of the Gupta period. 

The second group of sculptures at Paharpur, of which there are 
about one and a half dozen specimens (PI. tv1, 138-40), is marked 
by a general heaviness all through, including the drapery and the 
ornaments which appear to be rather coarse. One or two panels 
are marked by lively action and movement, but in the case of single 
standing figures, in spite of their slight dbhangas, there is a dull 
rigidity, and due to the stiffening of the pose, the legs, with slight 
or no modelling at all, look more like posts supporting a 
rather heavy torso. The refinement and delicacy of the third 
group is lost in the flabby and distended physiognomical form which 
hardly reveals any plasticity of modelling. The soft gliding linearism 
of the Gupta tradition that one notices in the so-called Radha- 
Krishna group appears at times to be sharply broken. The mouth 
is a perfect crescent even on a specimen that retains much of the 
Gupta heritage in physiognomical features and plastic effect. While 
the fingers in certain cases are so modelled as to give an effect of 
soft sensitiveness, the toes are almost invariably only indicated by 
incisions and are heavy and crude at the extreme. The eye-brows 
set on a broad and not unoften heavy face are more strongly curved, 
and in a majority of cases the incised line above gives them a 
modelled effect. 

We have already noticed that the third group of sculptures, 
which have but few specimens to offer, may be taken to represent 
the eastern version of the classical Gupta tradition. The second 
group, however, seems to have drawn part of its inspiration from 
eastern Gupta tradition, but basically it seems to have been evolved 
from the sculptures of the first group. This second group then 
represents a compromise between the tradition of Gupta sculptures 
and indigenous Bengali form as represented by the first group. It 
is quite possible that the second and the third groups belong to the 
same period, say, the 7th century A.D., and the distinction in style 
and workmanship between the two groups can be explained if we 
assume the third as an eastern version of the Gupta trend and the 
second as the result of the indigenous trend of the first group 
coming into contact with that of the third and evolving a new form. 
In this process of evolution the trend represented by the second 
group lost the lively action and spontaneous expression of the 
indigenous tradition, but gained from the East Indian Gupta tradi- 
tion a certain technical perfection and a more or less still and 
conventionalised physiognomical form. It is from this trend repre- 
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sented by the second group that we may trace the beginnings of the 
stiff, erect, somewhat sophisticated and conventionalised cult images 
of the Pala and Sena periods, one of the earliest versions of which 
one can see in the stone Vishnu image from Kakadighi (Dinajpur ; 
Pl. txi, 148). The new tendency thus evolved sacrificed the 
movement, action and expression of indigenous tradition to an 
unsatisfactory imitation of physical form and comparative perfec- 
tion of technique of the Gupta art. This new tendency, which 
dominates the artistic expression of the hieratic art of Bengal in 
subsequent centuries, threw the indigenous tradition into the back- 
ground. The tendency of the first group, however, did not altogether 
die out and continued its influence, though in a less degree. 


vu. Risk oF THE Eastern InNpDIAN ScHOOL OF ART 


For a whole millennium, from the 3rd century B.c. to roughly 
about the 7th century a.v., Indian art admits of a common 
denominator of the stages in its development. In political history 
as well, the ideal of an all-India suzerainty looms large throughout 
the millennium. The local spirit and regional characteristics no 
doubt influenced both political and cultural ideals; nevertheless an 
all-India character may be discerned in emotional, intellectual and 
spiritual expressions, of which Gupta classicism in the literature of 
Kalidasa, the sculptures of Sarnath, and the paintings of Ajanta were 
superb climaxes. Towards the end of the 7th and beginning of the 
8th century a.p., the history of India begins to take a swerve in 
another direction. For one or two centuries more the ideal of an 
all-India sovereignty still lingers, but the regional spirit gradually got 
the better of the Indian in all spheres of life. In the political sphere 
different kingdoms begin slowly to evolve a consciousness of their 
respective frontiers, and this regional outlook gradually reacts on 
different aspects of culture as well. The local scripts and dialects 
begin to take definite shapes during the next two centuries, and it 
is mM this formative period that we have to seek for the genesis of 
all major languages and alphabets of mediaeval and modern India. 
The same thing is true of Indian art as well, and in Bengal the Pala 
period ushered in a local school which developed its own charac- 
teristics and continued till the end of the Hindu period. It is not 
necessary for our present purpose to dwell on the various factors 
that led to this important change. Our task is only to indicate the 
changes that reflected themselves in the sphere of art as practised 
in Bengal, which, together with Bihar and Assam, evolved, during 
806-1200 an., what may be called the Eastern Indian School of 
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mediaeval art. As already noted above, the Palas ruled in Bengal 
and Bihar durig nearly the whole of this period, and occasionally 
exercised suzerainty over Assam. 


vi. SoctoLtocicaAL BAcKGRrouND oF PALA AND SENA SCULPTURE 


The Pala kings were professedly Buddhists, and though Buddhist 
establishments seem to have received their direct patronage, the 
majority of the people remained within the fold of Brahmanism. 
Pala art and culture seem to have thrived not so much on the 
patronage of the court as on that of the rich individuals, and derived 
its strength and inspiration chiefly from the private wealth and 
exigencies of religious cults. 

There was a change in the attitude of the court during the 
reign of the Senas. They seem to have developed a rather pompous 
and luxurious court-life and with it a highly sophisticated and high- 
brow aesthetic taste, that delighted in over-sensitiveness of form and 
gestures, a sensuous worldliness and meticulous details of ornamenta- 
tion. This is reflected in the high-flown and rich ornamental 
Sanskrit that developed in the Sena court as well as in the art of 
the period. 

The art of Bengal during these four centuries is essentially 
religious, and inevitably reflects the religious experience of past 
centuries; not the religious experience of any individual, but the 
integrated experience of the cults themselves. Gods and goddesses, 
whether Buddhist or Brahmanical or Jaina, have all well-established 
iconographic types which are never transformed, except in minor 
details, by any peculiar personal artistic experience. 


It is obvious that only those who could afford to pay the artist, 
and defray the expenses of materials for the making of the image 
and its installation for purposes of worship, had the privilege of 
enjoying the luxury of earning religious merit. This presupposes a 
prosperous lay community that obeyed the requirements of the cult 
or cults they belonged to. 


The individual donors of images were simple earners of religious 
merit, in which alone they were interested. As to the making of the 
image itself they left it to the artist who was guided by the living 
tradition, the iconographic canon, and a common heritage of artistic 
conception. Within these limitations the artist and his pupils 
exercised their skill and craftsmanship, and translated their personal 
religious experience into objects of art to the best of their ability. 
The artists ordinarily belonged to a professional class occupying the 
lower strata of society, and their craft was generally considered low 
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and not sufficiently respectable Taranatha preserves the names of 
two artists of this period, Dhiman and his son Bitpalo, who are said 
to have flourished in the 9th century and founded a school of 
sculpture, bronze-casting and painting. The name or memory of no 
other individual artist has been preserved in any record or popular 
tradition.” 

The chief factors that created this art of Bengal for four 
centuries are thus (1) the court; (2) and (3) the cults and their 
votaries who belonged to prosperous communities with evidently a 
comparatively higher standard of living; and (4) the artists who ia 
groups and guilds® formed a section of the people not generally 


1 Bhatta Bhavadeva, in his Prayaschitta~prakarana quotes (p. 60), with 
approval, a passage which gives a list of low castes whose food and profession were 
forbidden to Brahmanas. The list includes nata, nartaka, takshaka, chitropajivi, 
silpi, rarigopajivi, svarnakdra and karmakara. On the other hand reference to the 
chief of the éipis in Varendra as a Ranaka, in the Deopara inscription of Vijayasena, 
indicates that they sometimes held important office or position in the state. 

* For Dhiman and Bitpalo, Cf. IB. 45-46. We possess names of several 
sculptors who engraved inscriptions on stones and copper-plates. Some of them 
have the designation silpi. In.view of the very beautiful engraving and the care 
taken to mention their names, often along with those of their father and grand- 
father, in the records, it is legitimate to infer that their activities were not confined 
to engraving of inscriptions, and they, perhaps, also made stone and metal images. 
This inference is strikingly confirmed by the reference to the engraver of the 
Silimpur stone-slab inscription (EI. xm. 283 ff.) in the concluding verse which 
runs as follows: 


“Just as a lover (paints) with rapt attention his own mistress by means of 
colour-decorations, so also did Someévara, the Magadha artist (silpavin=Magadhah, 
where Magadha seems to be the name of a caste, cf. infra p. 568), incise (with 
rapt attention) this prasasti by means of a division of letters.” 

The poet has here defined very briefly, but in almost inimitable language, 
the spirit of true art which animated Somedvara, and it is impossible to regard 
him as a mere craftsman and not an artist of a high order. The names of a few 
other artists, known from Bengal inscriptions, are noted below :— 


* Tatata, son of Subhata, grandson of Bhogata (Pala Ins. No. 2). 


aes cha(?)disa, son of Subhadisa, an inhabitant of Sat-Samataia, 
(Ibid. No. 17). 


Vimaladasa, son of No. 2 (Ibid. No. 23). 
Vishnubhadra, the sitradhira (Ibid. No. 16). 
Mahidhara, the silpi, son of Vikramaditya (Ibid. No. $1). 


Sasideva, the éilpi, son of No. 5, who is here referred to as Mahidhara- 
deva (Ibid. No. $9). 


" Silpi Karnabhedra (Ibid. No. 50). 

Silpi Tathagatasara (Ibid. No. 48). 

Salapani, a Rénaka, chief of the guild (goshthi) of silpis of Varendrs, 
oon of Brihaspati, grandson of Manadasa, and great-grandson of 
Dharma (Deoparaé Ins. of Vijayasens). 


. Ct. No. 9 in the preceding footnote (1B. 46, 49, 56). 
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considered sufficiently respectable. Evidently enough, these chief 
factors have hardly any room for the people at large. This art, 
then, was the art of the higher classes, of the dominant groups of 
the contemporary socio-economic order, and we have hardly any 
evidence during these centuries of the art of the common people. 


tx. GENERAL FEATURES OF THE PALA AND SENA SCULPTURES 


Generally speaking, the sculptures of the Pala and Sena epochs 
are carved out of black-stone (kashti-pdthar), either fine or coarse- 
grained. The metal images are, however, cast in brass or in octo- 
alloy (ashta-dhaétu). One or two images of gold and silver have 
also come down to us, and wood carvings also are not unknown. 

Usually stone and metal images of this period are all stelae 
carved in relief, though some figures are modelled in the round. As 
we march with time during these centuries, the relief becomes more 
and more independent from the stelae background, so much so that 
sometimes single metal figures modelled in the round are connected 
only by struts with the back slab, and in stone stelae the back slab 
is cut along the edges of the central figures in order to give them 
an appearance of images in the round. But in spite of its growing 
independence from the background the figure is bound by two- 
dimensional restrictions, and the general effect remains flat and 
compressed into the surface. It is only towards the closing years 
of the period, in the 12th century, that we come to notice a three- 
dimensional effect in specimens worked fully in the round and 
self-assuring in general appearance. 

The pivot of Pala and Sena sculptures is the human figure which 
combines in itself both spiritual and mundane suggestiveness. This 
is fully in keeping with canonical] injunctions. In any sadhana, for 
example, of a female divinity as laid down in the Sddhanamala, we 
find that religious abstraction and realistic vision of physical charm 
and beauty, almost to the point of sensuousness, go hand in hand. 
This is reflected in iconoplastic representation of the various 
goddesses as charming female figures. It is true of male divinities 
as well, whose features have the same full fleshly and graceful 
roundness of the female body. If heavy round breasts and bulging 
hips overemphasise the femininity of female figures, full of sensuous 
suggestiveness, the broad shoulders gradually attenuating to a narrow 
lion-waist (simha-kati) acceyptuate the masculinity of male figures as 
well, equally suggestive of sensuousness in their fleshly plasticity or 
in their poses and attitudes. It is not unlikely that this sensuous 
suggestiveness of a really spiritual mood was due at the bottom to 
an inner experience of erotic nature, derived from sexual yoga or 
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from Tantric inspirations. But this inner experience loses its import 
when it is lifted from the experience itself to the plane of abstraction 
in a formula enunciated by the authors of the dhydnas. With the 
artists themselves in most cases it was nothing more. Based on 
actual experience, this tendency towards abstraction ts canonised 
from time to time by respective cults into mathematical precision 
of proportion, symmetry, balance, repetition and even composition 
which the average artist followed most scrupulously. Within this 
canonical framework, the more gifted artist sometimes reveals a 
grasp of the inner experience, and through his works transfers the 
same to his less gifted colleagues. This is most perceptible in the 
rendering of soft fleshliness of different limbs in their fulness, and 
in the soft and tender roundness of their outlines. As a rule, there 
is no evidence of a realistic approach to anatomical details, but this 
is in striking contrast to the attitude revealed in the treatment of 
ornaments which are always and invariably chiselled with utmost 
care and almost metallic precision, with all their intricate 
workmanship. 

The attitudes and movements of individual figures are also 
nothing but translations of inner experience, but again canonised by 
the respective cults. Such poses and attitudes, bharigas and mudras, 
as we find in Pala and Sena art were handed down directly from 
the Gupta tradition that had already evolved the essential art-forms, 
but it was given to these four centuries of art-activity to exhaust 
all their latent aesthetic possibilities. Two statical attitudes, that 
of samapida-sthanaka where two trunk-like, stiff, weighty and 
massive legs carry a strictly erect bust, and another of vajra- 
paryarika,—a seated posture with soles turned upwards and resting 
on thighs, seem to have been directly derived from a high spiritual 
experience, that of unshakability in the face of extremes of tempta- 
hon or anger, happiness or misery, peace or storm, and unchangeability 
in the midst of the everchanging world outside. On the other hand, 
male or female associates or counterparts, gods and goddesses that 
taper cen the figure of the main deity in playful bhazgas, or 
vegetal designs in luxurious and sensuous curves that decorate the 
iat the gandharvas that fly above in apparently carefree and 
playfu Manner, are all in deep contrast, in composition and in 
perception, to the main deity that stands or is seated calm and 
reaper gags hah yet par gina 
the eeeapeuca: ae : n t ne ninth, tenth and eleventh centuries, 
sateeee ise . nts, in spite of their seeming exuberance 
not unoften they ae pasa a balance, but in the twelfth, 
pe a y overw. the main figures by their 


x1v.] Péla and Sena Sculptures 537 


Of other standing attitudes we know of slight adbhanga and 
tribhanga, of sitting attitudes the dsana known as mahdraja-lila or 
lalitdsana. All these are more or less positions of easy and seif- 
conscious gracefulness. There are animated attitudes and those of 
violent and active movements as well, for example, the dlidha and 
pratyalidha positions, the positions of three-stride Vishnu or Varaha- 
Vishnu or those of flying gandharvas. But all such attitudes, 
whether in rest or in movement, easy or animated, are the outcome 
of an experience of perfect composure and restfulness. The animated 
motion of the Varaha-Vishnu or a flying gandharva is but an aspect 
of the conception of that god or demi-god experienced in imagina- 
tion ; and what seemingly is the movement of a moment is but an 
inner attitude translated as if it were in a state of movement. That 
explains why even in an image of violent movement and action as 
in Mahishamardini-Durga or Varaha-Vishnu, there is no correspond- 
ing agitation or animation in their facial expression which is always 
one of calmness, happiness and bliss, the seeming movement and 
animation being only in the display of their limbs and in their 
formal poses and gestures. Not only are these attitudes of divinities 
dictated by tradition and canonised by the cults, but even the 
metaphysical interpretation thereof is furnished by them, so that 
the canons and the images provide for each other their own 
commentaries. 

As already noted above, most of the sculptures are carved on 
the stelae. In the image of Sarvani from Deulbadi (Pl. tx, 147) 
as well as in the stone-reliefs at Paharpur, we have already seen the 
beginnings of stelae formation. By about the 8th century it came 
to take its full shape. The middle of the entire composition is 
always occupied by the figure of the main deity in high relief on a 
‘plane with the accompanying lotus-throne. In specimens of the 
9th and 10th centuries, the figure forms an integral part of the back 
slab, but with the progress of time it becomes almost independent of 
the stelae. On either side the attendant divinities (parivdra-devatas) 
and other accompanying figures are placed on separate lotus pedestals, 
smaller in size and in lower grades of relief. Below the central 
figure is the lotus-throne placed on the pedestal which shows on its 
face and sides wihanas of the divinity represented, or vegetal and 
ornamental decorations, or simply worshippers with folded hands. 
Above the main deity is the prabhdvali, particularly in the earlier 
sculptures where the back of the stelae suggests nothing but the 
surrounding halo with its border of flames. Later the back of the 
throne is richly decorated; the leogryph motives on either side of 
the posts of the throne, the hamsa motives above the throne lintel, 
makara devices and, in later specimens, kirtimukhas play the most 


68 


538 History of Bengal (cH. 


prominent part. Above, to the right and left, gandharvas fly in 
the midst of cloud-motifs in care-free and playful manner. The linear 
scheme is thus well-determined and whatever freedom there is, can 
Only be found within the rigid outline. In specimens where the 
main figure stands in samapdda-sthanaka or is seated in lalitdsana 
or in padmdsana, there is hardly any allowance for strong curves. 
But even within such strict and rigid linear scheme and _ severe 
composition, fluttering scarves and garments, wpavitas and garlands 
following the line of the body, the curves of the accompanying 
figures, the flying gandharvas and the vegetal and cloud motifs 
introduce a certain element of liveliness in the otherwise severe 
composition. Strong curves in the composition are also noticed 
when the main figure is one in atibhanga or tribhatiga, but the 
main effect of solemn luxuriousness is produced not so much by the 
main figures, but by the curly exuberance of various decorative 
motifs, the elaborate jewelleries and the smooth and softly modelled 
surfaces of the bodies of the attendant deities, all worked out in 
various grades of reliefs. Different elements forming the composition 
are knit into one as a single plastic group which is set against the 
back slab. The decorations at the top in quick succession of surface 
and depth allow the fullest display of light and shade which are in 
deep contrast with the large span of surface occupied by the main 
deity, always kept separate from the rest by a cutting of the back 
of the slab that follows the outline of the main figure. In specimens 
where no cutting is resorted to, the main figure fully modelled in 
the round leaves an open space between itself and the background, 
offering a depth that heightens the sharpness of its own outline. 
Sometimes the parivdra-devatds are treated in the same way though 
m a much lesser degree. This allows a considerable display of light 
and shade which is not a little responsible for the liveliness of the 
otherwise rigid composition. 


x. Evotution or Styne: 700-1900 a.v. 


Few images that can stylistically be dated in the 8th century 
are known to us. An important group is comprised by four stone 
images, one, from Boram (Manbhum), two female divinities from 
Barakar (Burdwan), and an image of Vishnu from Kakadighi 
(Dinajpur ; Pl. ux1, 148). Stylistically all of them belong to the last 
Phase of Gupta sculpture which is evident from the tender modelling 
of heavy bodily forms. A boldness of composition in solid masses 
is particularly noticeable in the stone sculptures. The compositional 
Accents are distributed all over the surface, on the main as well as 
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on subsidiary figures, and the facial and physiognomical type is 
also clearly a Gupta survival. The somewhat clumsy scroll decora- 
tions on the Barakar examples and the simple jewellery of the 
divinities point to the early date of the sculptures. The figures are 
so modelled as to suggest the soft texture of flesh and skin. They are 
full and heavy and the facial features are more directly connected 
with contemporary Magadhan specimens. 

The somewhat heavy bodily form is also noticeable in the 
metal images that stylistically belong to the same century. The 
Strya from Deulbadi, referred to above, and the Vishnu from 
Kumarpur (PI. yrx, 146), both exhibit a heaviness of form, though in 
the latter the modelling shows a petrified tendency. The same 
boldness of composition in solid masses is evident, but there is in 
the Vishnu specimen an accentuation of crude angles in the linear 
composition. The Deulbidi example is in the best tradition of 
the last phase of Gupta sculpture and the tender modelling of the 
heavy bodily form is more than evident. The beaded decorations, 
the longitudinal aureoles and the simple ornaments bespeak of an 
early date for these specimens. 

Images definitely dated in the epochs of the Palas and Senas 
are rather very rare in Bengal. So far we have only five such 
specimens: one image of Vishnu from Baghaura (Tippera) dated 
in the third year of the reign of Mahipala 1 (PI. uxrx, 168) ; two 
images—one of Vishnu (Pl. Lxx, 171) and the other of Surya 
(Pl. txx, 169)—dated in the reign of Govindachandra ; an image of 
Sadasiva from Rajibpur (PI. uxxv, 178) now in the Indian 
Museum and dated in the reign of Gopala ut (supra p. 167. 
fn. 4) ; and lastly an image of Chandi from Dalbazar, Dacca, dated 
in the third year of Lakshmanasena (Pl. txxvu, 180). These 
furnish us with five milestones from about 990 a.p., to 1180 a.v., and 
help us to determine the stylistic trend with more or less certainty 
which is further reinforced by dated images from Bihar. For the 
two preceding centuries, however, Bengal furnishes us with no image 
definitely datable, and here also we have to turn to Bihar to find 
out the general denominator of the Eastern School during this 
period, for Bihar provides us with a considerable number of images 
dated in the regnal years of Pala kings. But we must remember 
that the stylistic evolution in Bihar does not exactly correspond to 
that in Bengal. In Bihar the Gupta tide and tradition persist for 
a longer period than in Bengal proper, where the regional element 
asserts itself with power and strength earlier than was the case in 
Bihar. There is also a considerable difference in facial features, 
emotional characteristics and decorative details. But, nevertheless, 
a common stylistic denominator is admissible which helps to a 
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certain extent to group specimens found in different places in Bengal 
in an uninterrupted chronological sequence. To this we are further 
helped by palaeographic evidence afforded by inscribed images of 
the period. Moreover, already by the 9th century a.p., the Eastern 
School in Bengal establishes its standard and evolves its own 
principles which proceed from stage to stage according to natural 
laws of evolution. 

These stages in the natural process of evolution were sought 
to be traced for the first time by Dr. Stella Kramrisch, who has 
gone more deeply into the study of the subject than anybody else. 
The history of the process, as outlined in details by her, has here 
been taken fully into consideration, and it is gratifying to find that 
the natural laws of sculptural evolution as applied by Dr. 
Kramrisch fit in so well with the indications offered by the few 
dated sculptures available in Bengal, as well as with those deriv- 
able from the dated sculptures of the Mediaeval Eastern School, 
mainly from Bihar. Indeed these dated sculptures serve as chro- 
nological milestones in the history of plastic art in Bengal during 
these centuries. In outlining this history, therefore, this chrono- 
logical setting has constantly been kept in mind. The character- 
istics indicated at each successive stage may not all be applicable 
In every case to the particular periods to which the sculptures are 
assigned, but the chronological setting as indicated below is the 
best that can be offered in the present state of our knowledge, 
especially as it would at least serve to give an idea of the essential 
and characteristic changes of the Pala and Sena sculptures. The 
following setting should not, therefore, be treated as anything more 
than a working hypothesis, which is mainly intended to focus the 
attention upon the essential features of the art of this period, and 
by bringing the isolated specimens into an ordered scheme, indi- 
cate in broad outline the main tendencies that were at the back 


of i creation in each successive centuries, beginning from the 
ninth. 


Ninth Century A.D. 


The 9th century bequeathes to us a number of images, of both 
stone and metal, dated in the regnal years of Devapala, Sirapala, 
Narayanpila, and the Gurjara-Pratihara emperor Mahendrapila, all, 
however, from Bihar. Throughout the century the formal appear- 
ance of specimens, whether in stone or metal, is one of fleshliness, 
and even in more or less abstract types a relative softness is attained. 


- The figures (figs. 149, 154, 156) are modelled so as to suggest the 


soft texture of the flesh and skin, The general tendency is one of 
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the fulness of modelling. In some, however, this fulness becomes 
somewhat stiff and coagulated. It is difficult to say whether this 
denotes the work of a later generation or not. A calm contempla- 
tion is on every face, but the modelling of the fleshly body 
invariably reveals a contented sensuousness. Boldness of plastic 
conception persists, and the swelling of plastic masses is more evident 
in the metal images than in the stone ones. The ideal art-form is 
one of soft fleshliness within definite outlines which is still in the 
tradition of the late Eastern Gupta version. Very few specimens 
show an exalted state of mind, though the mild calmness on every 
face is accentuated by half-closed eyes invariably looking downwards. 
The plastic conception always favours a rounded modelling which 
is equally evident in the borders of the stelae. These are in a 
few instances rendered in bold flat or round mass. The shape of 
the stelae is generally half-round at the top, occasionally with slight 
suggestions of a pointed end. The folds of garments cling to the 
body like a wet sheet, and their folds are indicated by schematic and 
parallel scratches or ridges with a diaper pattern of rosettes or of 
lozenge-shapes. The standing position is either one of strict 
samapada-sthinaka, or one where the weight is placed on one side 
only, or one of slightest tribhanga. The sitting position, however, 
is one of lalitdsana, a position of ease, but this shows little pliability 
and flexion. The positions of hands, legs and fingers etc. are dictated 
by iconographic tradition, while the decorative sensitiveness given 
to the fingers, and slenderness or plumpness of limbs depend upon 
individual achievement of the artist. The legs have their knees 
very carefully modelled and give an impression of elasticity and 
pliability even when they are erect and upright. The curly locks 
of hair are spread ‘on both sides of the shoulder in a rounded and 
orderly manner, and the ornaments are simple and heavy. Scarves 
flutter on both sides but in a rigid and regular manner in separate 
and plastic masses. The accessory figures sometimes show flexions 
of attitudes, but they are always steady and balanced. The back 
slabs are comparatively free from decorative embellishments, and 
these are indicated more in scratches than in rounded volumes. 


Tenth Century 


Out of the soft fleshliness controlled within definite outlines the 
10th century evolves a powerfully massive form of the body which 
is shaped with a disciplined vigour, and shows a conscious strength 
that seems to swell the outline from within (figs. 155, 157-164). In 
some instances this is controlled by a strict discipline even to the 
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extent of petrification of the flesh, but in most cases it is a soft and 
tender discipline and the vigour is spread out into the surface. This 
vigour transformed the softness of the fleshly form into mighty 
majestic roundness. Almost all specimens are moulded into high 
relief and the trunk and limbs are all pregnant with the subdued 
vigour of a mighty form. Throughout the century Pala art retains 
this quality. This is most evident in the stone figures, for example, 
in the images of Rishabhanatha from Surohar, Dinajpur (Pl. xrx, 47), 
the Buddha from Ujani, Faridpm (Pl. txvii, 164) and Varadha- . 
Avatara from Silimpur, Bogra (PI. txvu, 162). Even in feminine 
deities the ideal of physical form expressing a peculiar strength is 
equally noticeable, though at times it is subdued by the sensuous 
flexion of their body. The modelling still retains its sensuousness, 
though expressed within a disciplined form. 


In other respects the 10th century retains, to a large extent, 
the quality of the 9th. The facial type is the same, equally full, 
but sometimes a bit longish. The flexions of the body are slightly 
on the increase, so that we have increasing curves in the outlines 
of figures ; the lalitdsana or ardhaparyankdsana pose is spread out 
in the surface, making itself wider and giving increasing opportunities 
for more slim curves ; but legs tend to grow stiffer, gradually losing 
elasticity. The shape of the stelae remains more or less unchanged 
and the decorations of the background sparse. The borders of the 
stelae, however, tend to become more elaborate and fully modelled, 
worked out in bead and flame designs, and further decorated 
by lotus or some other decorative designs at the top. Details of 
Jewellery also are more elaborately worked out, and the delicately 
chiselled and fluttering scarves begin to show their folds as well as 
their wavy undulations. The treatment of the paridhdna (drapery) 
remains the same as in the preceding century, with the ends plain 
or straight, frizzled or with large undulations, according to the 
individual taste of the artist or craftsman. 


Eleventh Century 


The end of the 10th and beginning of 11th century transform 
the vigour and strength of bodily form into one of gracefulness and 
elegant mannerism, while a slender bodily type comes to be 
favoured (figs. 165-176). This is already evident in the Vishnu 
stela from Baghaura (Tippera) inscribed in the third year of 
Mahipéla 1 (Pl. uxrx, 168). This particular image may be taken as 
stylistic index of specimens for the next three or four generations. 
The deep broad outlook of the 10th century becomes somewhat thin 
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and circumscribed, and the elegance of the slender bodily type 
gradually becomes more evident. The legs have stiffened to a great 
extent and given up all elasticity, even in postures that suggest 
movement; the knees are still modelled but not so perfectly as in 
the 9th century specimens; they tend to be indicated by an incised 
curved line. The upper trunk, with its liveliness of graduated 
modelling and a face with a blissful happy expression, is, however, 
in striking contrast with the lower part of the body. Accessories, 
namely the attendant divinities, the architectonic decorations, the 
flying gandharvas, the motives on the slab, and the ornaments 
decorating the main and accompanying figures become more 
independent, and they have all an equal share in the general effect 
of the stelae. They introduce a sort of liveliness which is still kept 
in balance, but is already on its way to overwhelm the main figure 
by their sumptuousness. The emphasis on the decorative aspect is 
clear, which, with the progress of time, gradually tends to be almost 
playful, and later on, voluptuous in its formal treatment and 
appearance. Curls of hair and fluttering scarves are on their way 
to increase, and deep perpendicular and oblique cuts introduce a full 
display of light and shade. Independence of ornaments, the flexions 
of the accompanying figures and playfulness of the rich decorations 
keep on increasing round iconographic conventions. The bodily form 
becomes stereotyped, but the elegance of the modelling is retained 
throughout the century; the facial type is fully expressive of 
sensitiveness, and, whatever its shape, is enlivened by a down- 
ward stroke of the chin, full round lips and heavily-laden eyes. The 
garments are set as within ridges against the modelling of the body. 
and in some specimens the hem of the robe is modelled with 
tenderness and with wavy curves. In some specimens one also 
notices eye-brows that have double curves. bending once more 
towards their outer ends; this accentuates the sensitiveness of the 
eyes which in the images of the next century becomes more and 
more effective. The stela is either rounded or pointed at the top, 
but already its division into three or four architectonic parts becomes 
clear. The pedestal forms a definite unit; the main figure rises up 
from the pedestal in one plastic mass; but the back slab with its 
accompanying figures and accessory decorations is treated in separate 
masses controlled within different architectonic units. The com- 
positional scheme is thus well-determined, and within this scheme 
there is an ever-growing attempt at introducing liveliness with the 
help of flexions of the body, decorations of ornaments which gradually 
dissolve into single items very delicately chiselled, and elaborate 
display of light and shade with the help of deep cuts, either oblique 
or perpendicular or both. 
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The stylistic index of the 12th century is supplied by two images, 
one of Sadasiva from Rajibpur (PI. txxv, 178) inscribed in 
the reign of Gopala mt (supra, p. 167 fn. 4) and another of Chandi 
from Dalbazar, Dacca, inscribed in the third year of Lakshmanasena 
(Pl. uxxvu, 180). The slender bodily type and the formal treat- 
ment of the preceding century are retained, but the modelling 
becomes a bit more petrified (Pl. uxx1v, 177). The sensitiveness of 
the facial expression disappears and is replaced by a serious heaviness ; 
the modelled eye-brows seem to exist without any significance, 
merely for decoration; the legs have become almost column-like 
without any elasticity, and are decorated by an incised round line 
to indicate the knee. The relief in three or four architectonic units 
is covered by dense and heavy multitudes of accompanying figures 
and decorative details which grow more and more sumptuous and 
elaborate, and ultimately cover the compositional scheme altogether. 
Not only the modelling but also the volume becomes petrified and 
gradually loses its plastic significance. Ornaments are inordinately 
lavish and sumptuous, and do not seem to be connected organically 
with the figures. The accessories and ornaments, independent by 
themselves, are exaggerated to the utmost. They lose their signi- 
ficance and degenerate into decorations. The flexions of the body 
become extended to their utmost limit ; bends to their last possibt- 
lities are employed ; but the expression of movement is only that of 
pattern without any suggestiveness. The garments are bordered by 
small waves and the ends of the drapery are arranged in rounded 
zig-zags; not unoften the hem of the uttariya is bordered with a 
nalrow flounce. Scarves flutter in wavy undulations so as to accen- 
tuate the playful movements which are in consonance with the spirit 
of the entire stela. This display of spontaneously playful movement 
is evident in the postures of some of the minor figures, as for example, 
the gandharvas and some of the attendant divinities, as well as in 
the increasing linear movements of the drapery and frivolous 
exuberance of jewellery, garments and fashion of wearing the hair. 
This is equally evident in the clumsy and crowded scrolls treated 
in deep contrast of light and shade. But in spite of over-exaggera- 
tion of movements of accompanying figures and decorative accessories, 
there is a stiffening of the facial and physiognomical features. The 
plastic volume grows, as we have said, more and more petrified. 
The facial features, in spite of voluptuous and full curly lips and 
doubly-curved eye-brows and smiling expression, become pointed, 
almost to a triangle, and rigid, without any deep spiritual significance. 
The blissfully happy and glowing expression of meditation that had 
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been attained in the preceding centuries is now laden with a moist 
expression of heavy enjoyment of deep pleasure of a past moment 
(cf. the Chandi Image of the 3rd year of Lakshmanasena). One, 
however, notices here and there signs of a new artistic inspiration, 
of new creativeness amid a degenerate system that was already on its 
way to suffocation by worldly exuberance. A spontaneous power 
of modelling in a completely round form inspires a tough and vigorous 
artistic form in some rare specimens, and in spite of sumptuousness 
of ornaments and a precise outline it reveals a conscious dignity and 
strength, a freshness of elementary experience that could yet save 
the art from final stagnation (Pl. uxxv1, 179). But that was not 
to be. Left to itself, the art could perhaps yet find out new channels 
or new experiences, but all chances were set at rest by the rapid 
rush of Islam. 


xi. GENERAL CONCLUSIONS 


The art of 12th century represents mainly that of the Senas, and 
a cross-section of the literature and culture patronised at the Sena 
court reveals the attitude of wordly exuberance that one notices in 
Sena sculptures. Even religious themes—both in art and literature— 
are endowed with a wordly consciousness and almost physical charm 
and grace (figs. 177-181). The poem of Jayadeva, for example, may be 
regarded as a literary counter-part of the voluptuous sensuousness 
of the Sena art. In its origin it had no doubt a religious inspiration, 
but there is also no doubt that what was basically a spiritual 
experience came to be overshadowed by a worldly trend developed 
in the Sena court. Sensuousness and grace were properties of 
earlier periods of Bengali art as well, but it was left to the Senas to 
allow them to degenerate into mere worldly lavishness. 

It is not impossible that the explanation for this worldly lavish- 
ness of Sena sculptures is to be found in the strain of their foreign 
blood. Contemporary South Indian sculpture is equally lavish in its 
worldliness, though lacking in the grace, sensuousness, and anima- 
tion of Sena images which were direct legacies from earlier Pala 
sculptures. 

The four centuries of Pala and Sena rule have bequeathed 
to us a very large number of images now sheltered in the different 
museums of the province, or scattered in villages, temples, tree-shades, 
markets and private houses. Every year stray explorations, diggings 
of tanks or at mounds, are incessantly yielding new specimens. 
It remains to be seen whether all of them would fit in with the 
process of evolution just outlined. For reasons stated above this out- 
line has necessarily to be tentative and can only be roughly sketched. 
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One stage gradually merges into another, sometimes anticipating the 
next, sometimes continuing the past through the next. No clear-cut 
demarcation between different stages is, therefore, possible. Besides, 
living art is not susceptible to dead uniformity, and we must always 
expect exceptions to the general process; for example, we find 
different types of facial features as also of compositional arrangements 
during the same period, and even in the short space of a single 
reign (cf. Pl. yxx, 169,171). As to facial features it is certain that 
there are stamps of various ethnical elements that composed the 
people of contemporary Bengal. In some specimens there is a 
marked Mongoloid element which must have been due to ethnic 
infiltrations through the north-east. The Senas themselves were a 
foreign element and how much they contributed to the facial type 
is yet to be determined. Local variations and trends are an important 
factor to be taken into account, and individual craftsmanship must 
have played its part ; and finally the indigenous art of the people also 
probably existed side by side, only worked out in poorer materials. 
It is only too likely that unconsciously the art of the court, the 
cult, and prosperous lay communities came into contact with the art 
of the people, and was influenced by it, but on the whole it guarded 
itself by a carefully followed hieratic tradition. This is exemplified 
by a stone image of Parvati, dated in 1579 Saka Era, now in the 
VRS. Museum (PI. txxvu, 182) which still retains in general the 
Pala and Sena idiom of art, though in a very wooden and schematic 
fashion. 

The art-form during these four long centuries proceeds in a 
wavering line ; sometimes favouring a fleshly form frankly sensuous, 
sometimes an abstract form equally sensuous, not frankly but 
suggestively, both tendencies working within. the strict rigours of 
canohical tradition. The art seems to have derived its charm and 
peculiar character from an oscillation between the reality of the 
flesh and the reality of abstraction, perhaps between two minds, one 
deeply imbued with the sddhkand of the Tantra that knows this 
physical body to be abode of heavenly bliss, and the other aspiring 
to abstract the godliness in man out of his material body itself,— 
the ideal (sédhané) of Brahmanical Hinduism. In striking contrast 
to this ideological oscillation between two tendencies, is the gradual 
evolution of the composition. It begins with quiet simple flexions 
and attitudes of the body and simple decorations and ornamenta- 
tions; but with the progress of time the flexions and attitudes of 
the body become excited and agitated, decorations and ornamenta- 
tions, playful and frivolous. This tendency from simple and quiet 
to agitated and frivolous general appearance, proceeds in a steady 
straight course. In any case this tendency seems to have worked 
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itself to such exaggerations that it came to sit heavily on the art 
itself, and when finally Islam came and with it came also a change 
in the Court, and for a time in the socio-religious institutions and 
establishments, the art was suffocated, if not to immediate death. 
at least to immediate stagnation. 

The paucity of art-specimens datable in the 13th and the 
two following centuries, compared with those of the preceding three 
hundred years, reveals in a striking manner almost a complete 
break with the tradition of the past, such as we can only dimly 
perceive also in the other spheres of culture and civilisation of 
Bengal. It indicates the organic relation between political condi- 
tion and development of culture on the one hand, and the exhaus- 
tion of an art-tradition from inside, on the other. The domination 
of an alien race seems to have hastened the stagnation of Hindu art 
in Bengal, at least for the time being. 

This sudden end is to be regretted all the more, as Bengal 
permanently enriched, and made a notable contribution to, the art- 
tradition of India, specially at a time when it was gradually losing 
its vitality in many regions. Even the few specimens that have 
survived the ravages of man and nature to tell the tale of the 
evolution of sculpture in Bengal leave no doubt about its high 
qualities and inherent possibilities. Judged by any standard, it 
easily holds a high position in Medieval India. Apart from its 
special characteristics and technical excellence described above, the 
sculptures of Bengal often display a high aesthetic quality which 
must ever remain the ultimate basis of the proper valuation of art. 
A detailed discussion of this topic is beyond the scope of the present 
chapter. Nevertheless attention may be drawn to a few specimens 
selected at random from the accompanying illustrations which 
would give a fair idea of the aesthetic merits of the Bengal 
sculptures (e.g. Figs. 21. 24, 26. 32, 111, 112, 114, 115, 122, 144, 
151, 152, 154, 160. 163. 173, 175, 181). These are not necessarily 
the very best—and, of course, opinions would differ greatly on their 
relative aesthetic merits as compared with others—but they are 
cited merely as illustrative of the high qualities that distinguish the 
plastic art of Bengal and ensure it a high place in any classifica- 
tion of the medieval art of India. 


Il. PAINTING 


Specimens of painting datable earlier than the Pala period have 
not hitherto been traced anywhere in Bengal. But a casual remark 
in Fa-hien’s account! indicates that painting as a creative art was 
known and practised in the country as early as the fourth century A.v. 
According to the Silpa-saéstra texts of later times it is almost a 
canonical injunction to decorate temple-walls with paintings. There 
is thus every reason to assume that temples and other religious 
establishments had their walls decorated with mural or fresco 
paintings in Bengal as elsewhere in India. But these are all 
irrevocably lost. 


Extant specimens of early paintings in Eastern India are illu- 
minations on palm-leaves of manuscripts, ranging from approximately 
the beginning of the 11th century a.p. to the end of the 19th. 
All of them refer to the Pala culture-period, and among the more 
important ones, so far known, may be enumerated the following :— 


1-2. Two Ashtasdhasrika Prajfidgpiramité mss. dated in the 
5th and the 6th year respectively of Mahipala (Cam- 
bridge, Add. 14642 and Royal Asiatic Society of 
Bengal No. 4713),? which are probably the earliest. 


3. Ashtasdhasrika Prajiépdramitd ms. dated in the 39th 


year of Ramapala, formerly of the Vredenburg 
Collection:* 


4-5. Two Ashtasahasrika Prajfidparamita mss. belonging to 
the Varendra Research Socicty, Rajshahi, one dated in 
the 19th year of king Harivarman (supra pp. 200 ff.), 
and another belonging to about the 12th century.® 


6. The A shtasdhasrika Prajidparamita ms. of the Royal 
Asiatic Society of Bengal (A. 15) dated in nx. 191, 
4.e. 1071 av. 


Fa-hien stayed two years at Tamralipti, “writing out his Sitras, and drawing 
pictures of images” (Fa-hien. 100). 
* Foucher-J-on. 31, Pl. x, figs. 1, 3-5; Bendall, Cambridge Cat. 101. 
* Pree. ASB. 1899, p. 69. 
Vredenburg, “Continuity of Pictorial Tradition ; ia.” at 
, in India.” (Ripam, 1920, 
No. 1, figs. 1-11, pp. 7-11). 7 
* Unpublished. 


: Best half-tone and coloured representations of these dluminations can be 
seen in JISOA. m, No. 1, Pls. rx, x and x1. Cf. also Foucher-Icon. %7 ff. 
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7-8. Two mss., one of the Kdrandavyiha, and the other of 
the Bodhicharydvatdra, both belonging to about the 
12th century (Varendra Research Society, Rajshahi)! 

9. The ms. No. 20589 of the Boston Muscum, dated in the 
4th year of Gopala (11. ?).? 

10. The Sawamura ms.* 

11. The British Museum ms. of Ashtasdhasrika Prajndpara- 
mita dated in the 15th year of Gopala (or. 6902).4 

12-13. The Pafcharakshé ms. of the 14th year of Nayapala,® 

and another ms. (Add. No. 1643),° dated 1015 a.p., 
both now preserved in the library of the Cambridge 
University. 

14. The Ashtasdhusrikd Prajidpiramité ms., A. 8. B. No. 
4203, dated N.E. 268 1.e. 1148 a.p.? 

15. The ms. of the Royal Asiatic Society of Bengal No. 9789 
A, dated the 18th vear after Govindapala® (c. 1180 a.v., 
supra p. 171 fn. 1), which is perhaps the latest in 
date. 

16. A ms., for some time in the possession of Mr. Ajit Ghosh 
of Calcutta.’ 

It will be seen that such illuminated manuscripts are few in 
number, and in point of time they occupy only two centuries, but 
it is possible to draw inferences from the large number of stone and 
metal images prior to and contemporaneous with these miniatures. 
Besides these minatures, we have at our disposal three engraved 
drawings on copper-plates that may be said to belong to about the 
eleventh, twelfth and thirteenth centurics respectively, detailing 
Brahmanical subjects. 

Iconographically, almost all these paintings helong to the 
Vajrayana-Tantrayana pantheon (supra p. 467). and represent, accord- 


Unpublished. 
Coomaraswamy, Portfolio of Indian Art, Pls. xxxit-xxxv. 
OZ. 1926, Pls. rx-x. 
JRAS, 1910. pp. 150-51. 
PB. Pl. xxxvn, fig. 3; also Sastri-Cat. 1. 6. 
Bhatt.-Cat. Pl. 1. figs. a-d; also Foucher-Icon, Vol. 1. pp. 16-17. 
A reproduction of one of the illuminations of this may be seen in JISOA. 1. 
Pl. xxxvn, fig. 2. 

* PB. Pl. xxxvun, fig. 2. 

® Ghosh, “ Miniatures of a newly-discovered Buddhist Palm-leaf Manuscript 
from Bengal” (Rtipam, 1929, p. 78). It is understood that the Royal Asiatic 
Society of Bengal have in their possession another illuminated manuscript of the 
Ashtasthasrika Prajndpaéramité, not yet brought to Jight <r even largely known to 
the scholarly world. 
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ing to prescribed sédhanas, gods and goddesses of the cults such as 
Tara, Lokanatha, Chunda, Mahakala, Amitabha, Avalokita, Maitreya, 
Vajrapani, Akaéagarbha etc. with their attendant divinities. Some 
of these miniatures are iconographically very important, inasmuch 
as they help to identify gods and goddesses of the Vajrayana- 
Tantrayana pantheon mentioned in their respective sddhanas, but not 
met with in contemporary plastic art. More often than not, these 
illuminations represent the full mandala of the main divinities for 
which there is obviously the space and scope available in painting, 
but not in plastic art. A few miniatures depict stories from the 
Jatakas or from the life of the Buddha as well. They were executed 
under the patronage and direction of the members of the ruling, the 
priestly and prosperous lay classes of the existing social order. The 
sociological background of this art was therefore the same as that 
of contemporary sculptural and monumental art. 

Tt will be readily seen that geographically these manuscripts 
were not all written within the modern language area of the Bengali- 
speaking people; some of them come from Bihar and some from 
Nepal. But as there is hardly any appreciable stylistical difference 
in the pictures due to geographical limitations during the period 
under review, they can conveniently be studied as belonging to one 
and the same group, specially when we find that definitely known 
Bengal productions (e.g. the one written in the 19th year of Hari- 
varman) have the same artistic character as those produced in Bihar, 
and also resemble to a great extent those produced in Nepal. 

It must be pointed out at the very outset that these miniatures 
do not represent a separate style of book-illustration ; they are in 
fact mural paintings in reduced dimension, and can in no way be 
compared with a truly characteristic phase of book-illustration which 
constitutes a fascinating chapter in the history of art in Persia, 
China, mediaeval West or in mediaeval India. This is evident from 
the fact that the miniatures mostly represent gods and goddesses 
belonging to different temples and monastic establishments of the 
period and are not illustrative of the subject-matter of the mss. in 
which they find place. In fact, they have hardly any relation 
whatsoever with the subject of the texts they embellish. 

The colours used in these paintings are orpiment yellow, white, 
indigo-blue, Indian ink-black, cinnabar red, and green. The last 
appears to be a mixture of orpiment and indigo, unlike the green of 
Ajanta. All these are used in different shades. But on the whole, 
the general colour arrangement of the divinities is mostly determined 
by teonographical requirements. Neither Indian red or any ochres, 
nor ultramarine is used. Tonality of colours is practically unknown. 
The outline is either drawn in black or in red, and as usual in Indian 
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painting, seems to have been sketched out first, and later on filled 
in with colour. 


Usually, the composition of these illuminations follows some 
well-known schematic principles of balance. In most of them, the 
main divinity, always of larger size, stands or is seated in the centre 
against the background either of an architectural design or of an 
elongated or semi-round aureole, or inside a terraced temple-represen- 
tation, flanked evenly on two sides by lesser divinities of the mandala, 
in single or double, straight or circular, rows as their number mav 
require. When the main divinity occupies one side, the lesser ones of 
the mandala occupy another. The law of perspective is the same as 
in contemporary plastic art; it is invariably linear. The ‘ horror 
vacui’ is equally noticed and the vacant space is filled by flying 
divinities, vegetal or ornamental decorations, architectural motifs or 
similar other devices. The whole painted surface is framed on two 
sides by upright panels. 

With the help of the dated manuscripts it is possible to arrange 
these miniature paintings in a chronological sequence, but it hardly 
shows any appreciable stylistic evolution; in fact, the trend and 
tendencies, so far as painting is concerned, seem to have remained 
fixed, more or less, during the two centuries referred to above. 


These miniature paintings reveal an already developed form and 
technique so that they must not be considered as isolated examples ; 
rather their form indicates that they were intimately linked with an 
art practice and tradition that must have existed in the form of large 
wall-paintings or manuscript-illuminations that carried the earlier 
tradition of Ajanta and Ellora in an uninterrupted sequence. This 
will be clearer from an analysis of the paintings themselves. 


Consider, for instance. two miniatures from the two earliest dated 
mss. of the 5th and the 6th year of Mahipala mentioned above. The 
illumination representing the storv of the birth of the Buddha in 
the A. S. B. ms. No. 4713.) shows clearly that the artist depends 
for his effect as much on the modelling in colour as on the modelling 
capacity of the line. smuous and flowing.—lines increasing and 
decreasing in thickness in accordance with the degree of the surging 
roundness of the contour that they accompany or outline. Look at 
the left arm of Mayadevi's sister, or at the lower abdomen of both 
Mayadevi and her sister. where both these qualities are equally in 
evidence. Modelling in colour is also particularly noticeable in the 


* Pi. txxwm, fig. 184. An enlarged reproduction is given in JISOA. 1. 
Pi. xxxvni, fig. 1, with discussion of its artistic qualities by Dr. Stella Kramrisch. 
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use of high lights distributed in a summary manner in those 
places of the body and face which are meant to come forth to higher 
planes. These high lights, as is usual in Indian painting, are achieved 
by laying on white in various shades. The treatment is no doubt 
rigid, but subtler transition in the modelling is not unknown; this 
is clearly noticeable in the treatment of the face and torso of 
Mayadevi. But compare the treatment of the face of Mayadevi 
with that of the face of her sister; the subtler transitions are absent 
in the latter case, the plastically modelled treatment is practically 
on the stagnating point, and the facial features are completely 
linearised. 

The Cambridge ms. Add. 1484 is older by one year. In the 
A. S. B. ms. illumination (dated in the 6th ycar of Mahipala), as 
noted above, the plastic quality is potent in the modelling capacity 
of the line as well as in the colour-modelling ; but in the slightly 
earlier illuminations of this ms. the colour modelling is faint and 
stereotyped ; whatever amount of modelling in colour is in evidence 
is distributed in an otherwise flat and tight surface. Whatever 
remains of it is held tightly by the skin in firm grip; the attitudes 
of the figures are pale-like erect whatever their actual postures or 
positions ; an impression of flexibility is, however, imparted into 
them by their linear inflexions. This faint and stereotyped colour- 
modelling, however, leaves the modelling capacity of the line almost 
untouched ; indeed it is still valid and always in flowing curves 
along with the broad expanse of almost a flat and thinned surface. 

In the Boston and Sawamura mss., in some of the miniatures 
of the Ms. formerly in the Vredenburg collection, in some again of 
the ms. for some time in the possession of Mr. Ajit Ghosh of Calcutta, 
as well as in the majority of the illuminations of the mss. in the 
collection of the Varendra Research Society, Rajshahi, one can see 
a similar treatment in its fullest expression. For instance, in a majority 
of the illuminations of the Vredenburg ms. the colour modelling is 
fat so that the surface controlled within the lines has thinned to 
a considerable extent, but tke lines themselves not only sway in 
elegance and sensitiveness but are also perfect in execution. The 
main outline or the torso of the main figure in three-quarter profile 
is bent in a concave curve. The linear inflexions of the outlines 
as well as of the garlands and upavitas have a stereotyped setting, 
and have hardly any meaning against the background of a thinned 
surface ; they are nevertheless of the same degree of elegance and 
refinement as some of the contemporary Pala sculptures. 

But consider again a miniature from the same Vredenburg 
manuscript representing the Green Tara accompanied by two atten- 
dant goddesses, one of which coloured yellow may be Asoka-kanta, 
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Here, however, the plastically modelled treatment with the help of 
colour shows itself on its way to thinning, but is still quite in 
evidence. This can be best seen in the torsos of all the three figures. 
The modelling quality of the sinuous and flowing line retains its full 
vitality. It is thus evident that both the treatments, namely, the 
plastically modelled treatment and the modelled treatment of the 
flowing and sinuous line appear side by side in the same manuscript. 
In fact, both treatments are synchronous and both can be seen 
side by side in, for example, the miniatures of the Vredenburg Ms. 
which may be regarded as the finest specimens of Bengali painting 
so far known to us (cf. Frontispiece) . 


The illuminations in the A. S. B. ms. No. A. 15 are of a higher 
standard. The modelling quality of colour is flat and thin, but 
whatever there is, is distributed intelligently all over the surface in 
graceful modulations. Occasionally, there are also touches of high 
lights,! specially in the transitions of the face. But the line fully 
retains its flowing largeness and tough flux (Pls. Lxxix, Lxxx.) 


But even this line, which is the main pivot of these paintings, 
is weak, brisk and faltering in some of the miniatures. Cambridge 
ms. Add. 1643 is dated early in the eleventh century. Consider the 
lines of the illuminations of this Ms. and see how weak and faltering 
they are; they appear to be broken and clipped and have lost their 
flowing and uninterrupted flux; in some examples they are even 
sharp and somewhat hectic. Also, whatever modelling in colour is 
evident, is dessiccated and disintegrated. But in the same ms. 
again, there are some illuminations, e.g. the one with the label 
“ Samatate Jayatunga Lokanitha,” where the line is not so short- 
featured and crisp; it has a continuous flux no doubt, but is 
unrefined by any grace or sentiment. Modelling in colour is faint 
and is responsible for the thin surface of the contour that is 
characterised by an upward stiffening, even where the figures are 
seated or standing in graceful tribhanga, a posture so fondly and 
widely cherished in Pala and Sena plastic art. 


The same tendency is more clearly noticeable in, for example, 
the illumination representing the Buddha discoursing to Maitreya 
and Subhiti in the A.S. B. ms. No. 4203, dated n.E. 268 7.e. 1148 A.D. 
Though affiliated to the East Indian tradition, the illuminations of 
these seem to have a distinctly Nepalese flavour and idiom which 
can be seen in the absence of any trace of modelling in the coloured 
surface, in the upward stiffening of the pale-like erect bodies, and 


2 See, eg. the face of Mahaéri Taré in Pl. uxxx, 190. 
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in the curt and broken and almost stagnant quality of the line. 
Compositionally, too, the miniatures are divided into single and 
separate units which are not inherently related to one whole by 
one single rhythm. 


A.S.B. ms. No. 9789 A, dated in the 18th year after Govinda- 
papa’s reign, is perhaps the latest in date of Pala miniatures which are 
hitherto known. Stylistically speaking, the illuminations of this MS. 
are but painted equivalents of contemporary plastic art of Bengal 
which is altogether given to modelled mass, in varying degree, and 
the flowing curve. These miniatures are also distinguished by their 
plastically modelled treatment in line and colour, but the modelling 
in colour is somewhat rigid and almost on the verge of stagnation, 
and, though belonging to a later date, are thus more closely related 
to the earlier miniatures of the Vredenburg ms. or the A. S. B. Ms. 
No. A 15, ete. 

Several conclusions follow from the analysis made above. It is 
now evdient that East Indian paintings, with the tendencies noticed 
above are, stylistically speaking, painted equivalents of contemporary 
plastic art of the Palas and Senas, both in outer form and inner 
quality. In the plastically modelled treatment in colour as well as 
of the linear inflexions, there are indeed, as we have seen above, 
variations in degree and quality, but in most cases this is perhaps 
the outcome of the time factor or of the individual quality of the 
artist. As in sculptures and bronzes of the period, so in this class 
of paintings as well, one easily notices the modelled mass controlled 
within definite but sinuous lines, and the flowing curve in the contour 
of the body and the lower abdomen as well as in the sensitive lines 
of the fingers. So far as the modelled mass goes what the sculptor 
achieves by gradations in the three dimensions at his disposal the 
painter does with his colours. A careful analysis of the facial 
features or poses and attitudes of the different parts of the body, as 
well as of the ornaments of the examples referred to above, would 
at once establish the family likeness of these paintings with the 
plastic art of the period. 


It is equally evident that these miniatures are basically and 
fundamentally related to and derived from the Indian pictorial 
traditions so well-known in Ajanté and Ellora. These traditions 
belong to two types— classical” and “ mediaeval.” The implica- 
tions of both the terms have been fully brought out by Dr. Stella 
Kramrisch* and are now almost universally accepted. The purest 
Ajantaé type has been labelled “classically Indian” and the other 


* Kramrisch, in JISOA. 1. No. 2, p. 18%, where other references ate given. 
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type noticeable in Ajantéi, Ellora and also in Eastern India 
“ mediaevally Indian.” The classical type is of a thoroughly plastic 
conception whereas the mediaeval is linear. Both the types, as we have 
seen above, appear simultaneously and side by side, but sometimes 
they are also fused together as in some of the Ellora paintings as 
well as in a good number of East Indian illuminations. “One of 
the results of this fusion is the concave curve as outline of the body, 
arrested and full of tension, as well as the zigzag pattern of such 
poses which originally have been swaying in ample curves in an 
uninterrupted flux.”! 

The beginning of the linear conception can be traced back no 
doubt to Ellora paintings; but it is perhaps in Western India that 
this conception found its widest expression, though in a few 12th 
and 13th century examples of drawings on copper-plates found in 
localities ranging from the Sunderbans to Chittagong, we have 
some of its earlier versions, even earlier than those in certain Pala 
miniatures already noticed above. An illumination reproduced on PI. 
xxx (right, topmost panel) of Coomaraswamy’s Portfolio of Indian 
Art, illustrates very well the “ mediaeval ” type within Pala painting. 
It now appears that this linear conception, wherever it might have 
originated, must have become an all-India property of art conception, 
more or less in a developed form, already by about the 11th or 12th 
century. Pala and Sena sculpture, however, kept itself almost 
untouched by this tendency, hut Pala painting could not, painting 
being itself two-dimensional. Eastern India transferred this tendency 
to Nepal? and Burma.’ 

The fruition of this “ mediaeval” tendency, that is of the linear 
conception, in Bengal, can best be seen in the drawings on copper- 
plates referred to above.t| The Sunderban Plate (PI. txxvim. 183) 
has a representation of Vishnu and Garuda, while an unpublished 
engraving from Mchar (Chittagong) represents a pair of figures 
engaged in a deathly struggle. The former belongs to the closing vears 
of the 12th centurv (supra p. 222) while the latter to the 13th (supra 
p. 253). In both these drawings the modelling quality of the line 
is fully valid: it is still flowing, alert and sweeping. It continues 
to retain its large sweep and undisturbed flux. though wherever 


1 JISOA. 1. No. 2 p. 182. 

7 Ibid. pp. 129-47 and Pilates. 

* Cf. JISOA. vt. 187-44 and Plates. 

* Three such engravmgs are known: (1) An eleventh century copper- 
plate with engravings of a bull and a tail-piece, referred to by Coomaraswamy in 
OZ. 1926, p. 3; (2) The engravings on the Sunderban Copper-plate of Dommana- 
pala (supra p. 2%@) discussed by D. P. Ghosh in JISOA. n, No. 2, pp. 1%7-29, and 
Plate; (3) The Mehar Copper-plate (supra p. 253), now in the Asutosh Museum. 
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there is the slightest pretext, it ]oves to indulge in brisk curves. 
It has moreover an exuberance, a vivacity that seems to be out of 
all proportion to the subject-matter, and is born of no inner know- 
ledge or significance ; and it is perhaps an outcome of this vivacity 
and exuberance that the lines of the face, when shown in profile or 
three quarters, form angles or sharp curves in a beak-like nose, or 
in an almost angular chin, and the bow-like curves of the brows 
or rims of the upper lips are extended as far as they would permit. 
The artist seems to have been carried away by his lines which are 
with him the only means of establishing his identity with his subject 
matter ; this is especially marked in his delight in drawing brisk or 
extended curves. Even in the delineation of frontal positions the 
face becomes completely linearised, and where there is little scope 
for accentuation of sharpness, the curves are as brisk and as much 
repeated as possible. The Mehar engraving is of a higher artistic 
standard ; the line is more powerful and shows modelling capacity ; 
but the “ mediaeval” tendency is potent in this as well. 

It is easy to discover a superficial resemblance between this 
tradition of painting and that of Western India, mainly Gujarati, 
examples of which are abundant from the fourteenth century 
onwards. Both these traditions belong to the same tendency, to 
the same “mediaeval” conception, but there is yet a striking 
difference. The quality of the line in the two traditions differs to 
a very large extent. The line in “ Western” tradition is flaming 
and pointed, angles are sharp almost to a geometrical point, and 
though there is the same predilection for brisk and extended curves, 
they are drawn almost without any emotion, and not unoften 
broken. They have hardly anything to compare with the sensitive, 
emotional and uninterrupted sweep of the line replete with a 
melodious lyricism as one sees in the examples cited above. The 
“Western” line has nothing but flat and hardened surfaces to 
contro! within its limits, but the Bengal line with its sensitiveness, 
tempered lyricism and short or extended curves as the case may be, 
shows off the roundness of the mass that is confined within its 
boundaries, Not only did this tradition impart itself to Nepal and 
Burma, but it continued with vigour in Bengal, Assam and Orissa 
up to comparatively late mediaeval times’ side by side with the 
pure Ajanta tradition of the modelled treatment of the line which 
can be traced down to modern times in the patas from Kalighat, 
Calcutta. Here also Bengali painting is not an isolated chapter, but 


is rather a local version of the contemporary all-India tendency in 
painting. 


: Some Bengal miniatures from the 15th century onwards show this mediaeval 
tendency in full swing. 
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CHAPTER XV 
SOCIETY 
1. Ersno.iocicaL Backcrounp 


Ir has been noted above! that deprecatory references in Vedic 
literature indicate that the primitive people in Bengal were different 
in race and culture from the Vedic Aryans. This conclusion is borne 
out by the evidence of language and anthropology, and reference 
has already been made (supra pp. 374-75) to the diverse racial and 
linguistic elements which can be traced in the composition of the 
Bengali people and language. 

The history of the different races that settled in Bengal in 
primitive times belongs to the domain of anthropology, and cannot 
be treated here in details. But in order to understand properly the 
background of social conditions in Bengal, it is necessary to state — 
briefly some of the important ethnological deductions made by the 
anthropologists in respect of the people of Bengal. 

Broadly speaking, we can distinguish two elements in the people 
of Bengal: one consisting of the primitive tribes like the Kolls, 
Sabaras, Pulindas, Hadi, Dom, Chandala and others designated as 
the Mlechchhas; and the other consisting of the higher classes of 
people which come within the framework of the caste system (see 
infra pp. 567 ff.). The former groups are representatives of the 
earliest inhabitants of Bengal, and the majority, if not the whole, 
of them were probably descended from the non-Aryan people of the 
Rigvedic age, referred to as Nishadas in Vedic literature. The ethnic 
name Nishada, proposed by the late Rai Bahadur Ramaprasad 
Chanda for this primitive non-Aryan people, is now generally 
accepted. though some would call them “ Austro-Asiatic ” or “ Anstric ” 
according to the family to which their language belonged. These 
Nishadas, with a neolithic culture, formed the substratum of the 
population of Bengal. as of most other parts of India, but were 
submerged by new waves of people with a high culture and 
civilisation, so that ultimately they touched only the outer fringe 
of society, while the latter formed its very basis and foundation. 
The racial composition of this latter group is, therefore, a question 
of primary importance in any study of the social conditions 
of Bengal. 


4 Supra pp. 7-8: 35. 
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Although no reliable evidence is available in respect of ancient 
times, Professor P. C. Mahalanobis has thrown interesting light on 
this question by a detailed analysis of the anthropometric data 
regarding thirty modern typical castes of Northern India, including 
seven from Bengal, viz. Brihmana, Kavastha, Sadgopa, Kaivarta, 
Rajbansi, Pod and Bagdi. Some of his general conclusions may be 
stated as follows! :— 

1. The Bengal Brahmans resemble the other Bengal castes far 
more closely than they (the Brahmans) resemble castes outside 
Bengal, including the Brahmans. 

2. There is a close association between resemblance with the 
Brahmans and social status of a caste in Bengal. In other words, 
the proposition “the higher the social status the greater is the 
resemblance with the Bengal Brahmans” is almost literally true. 

8. The Kayasthas, Sadgopas and Kaivartas are typical 
indigenous castes of Bengal. 

4. The Kayasthas show great resemblance with all the Bengal 
castes, particularly with the “middle castes” (Sadgopas, Kaivartas 
and Pods) of Bengal. There is very little difference between the 
Sadgopas and the Kayasthas on the whole. 

5. The Kaivartas show as much intermixture within Bengal as 
Kayasthas and Sadgopas, but less affinity with upper castes and 
greater resemblance with lower castes, 

6. The Bengal Brahmans stand out prominently as the only 
caste in Bengal which shows definite evidence of resemblance with 
the Punjab and also a substantial amount of resemblance with 
i upper castes” outside Bengal. They do not appear to have 
intermixed appreciably with eastern tribes and are practically free 
from racial contact with the aboriginal tribes of Chota Nagpur. 

7. The Kayasthas, the Sadgopas and the Kaivartas show the 
same amount of moderate resemblance with Bihar, but do not show 
any resemblance with the Punjab. Resemblance with the aboriginal 
tribes of Chota Nagpur is not appreciable. Indications of such 
mtermixture increase as we go down the social scale, being very 
large, for example, in the cases of the Bagdis and the Pods. 

Tt is unfortunate that Professor Mahalanobis. in making the 
analysis of race-mixture in Bengal. could take into consideration 
only a limited number of castes. In view of this and the insufficiency 
of accurate anthropometric data available in this country, it would 
not perhaps be safe to admit, without reserve, the truth of all the 
general observations made by him. But if, subject to this 
caution, we provisionally accept them as working hypotheses, we 


* JASB. NS, xxm. $01-38. 
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may draw some important inferences and find corroboration for 
others.1 

The information concerning the Brahmanas is of great interest. 
Their resemblance with upper castes outside Bengal is easily ex- 
plained by the constant immigration of the latter mto Bengal 
(v. infra p. 579), and their growing dislike of inter-marmage and 
inter-dining noted below (pp. 575-77). At the same time the fact that 
these Brahmans resemble the other castes of Bengal far more closely 
than they (the Brahmans) resemble the castes, including Brahmans, 
of other parts of India, proves that they were also mainly indigenous 
people of Bengal, were never isolated from the other eastes, and 
did not strictly observe the rules against inter-dinmg and _ imter- 
marriage, which were evidently of slow growth and never fully 
operative in ancient times. 

But by far the most interesting result of the analysis of Professor 
Mahalanobis is that it demonstrates the homogeneity of the upper 
castes of Bengal, who formed a distinct entity among the peoples of 
India. Their moderate resemblance with the Biharis is the inevitable 
consequence of close association between Bengal and Bihar due to 
political reasons and geographical contiguity. It may, therefore, be 
presumed from the result of the analysis, that the upper classes of 
Bengal formed a distinct racial unit, which underwent only very 
slight changes in historic times by contact with the aboriginal tribes 
surrounding them and the immigrants from Upper India. This is 
true also of the Brahmans, subject to what has been said above. 
For according to anthropometric tests the Brahmans of Bengal “are 
more closely related to their non-Brahman neighbours than to the 
Brahmans of Midland.” 

We may thus postulate an ethnically distinct race in Bengal 
which formed the background of a social and political entity in 
historic times. As to the origin of this race, opinions as usual widely 
differ. Without entering into minute anthropological discussions, 
it will suffice to state here the more important views on this subject. 
Anthropologists generally agree that the Bengalis “originally came 
of an ethnic stock that was different from the stock from which the 


* More anthropometric data regarding the Brahmanas and other castes in 
Bengal have been collected since Prof. Mahalanobis wrote. They are, however, very 
meagre, and generally support his conclusions. 

* RK. P. Chanda, Indo-Aryan Races, p. 162. As noted above, the <ame view 
is maintained by Prof. Mahalanobis. It is also supported by Mr. H. C. Chakladar's 
analysis of the anthropometric data regarding the Bralhmanas and the Muchis of 
Bengal (Presidential Address, Anthropological Section, PSC. xxu1. 359-90), men- 
tioned later. 
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Vedic Aryans originated.” This view rests upon a comparative 
study of the shape of the skulls. For while “long heads” pre 
ponderate in all ranks of society in the provinces that now represent 
the ancient Vedic Aryandom, there is a preponderance of “medium 
and round heads” in Bengal.1_ Sir Herbert Risley, to whom belongs 
the credit for the first scientific investigation of the origin of the 
Indian peoples, traced the round-headed element among the 
Bengalis to Dravidian and Mongoloid admixture? The late Rai 
Bahadur R. P. Chanda, who was the first to oppose Risley’s theory 
of the Mongolo-Dravidian origin of the Bengalis, derived them from 
the Homo Alpinus type, a very brachy-cephalic population of Aryan 
or Indo-European speech living in the pre-historic period in the 
’ Pamirs and the Taklamakan desert. Mr. Chanda was of opinion 
that when immigrants of the Homo Alpinus type entered India, they 
found the middle portion of the Gangetic plain in possession of the 
Vedie Aryas, and therefore found their way to the lower Gangetic 
plain across the tableland of Central India.? 

Risley’s view that the Bengali was an alloy of the Mongolian 
and Dravidian races held the ground for a long time, but does not 
now find favour among the anthropologists who have pointed out 
serious defects in his classification of Indian races, methods of 
collecting data and deriving inferences from them. But while 
Mr. Chanda’s view about the non-Mongolic character of the Bengalis 
Is Now generally accepted, his theory that the brachy-cephalic 
(broad-headed) people of Bengal originated from the Homo Alpinus 


* There is also differen g y 

ea ogee language among these two groups. Chanda, 

; Risley, (i) T he People of India; (ii) The Tribes and Castes of Bengal. 
Chanda, op. ert. 74-75. Hoernle first started the theory of two distinct 
Aryan immigrations, the Vedic Aryans inhabiting the Eastern Punjab. North Ra§j- 
putana and western part of U.P., while the second group formed a ring round them 
in Gujarat, Central India, South Bihar, Bengal etc. (for a detailed exposition of 
the theory of two distinct waves of Aryan immigration into India, on which 
Chanda’s theory is based, cf. ibid. 87) But according to Hoernle’s theory, 
adopted by Grierson, Giuffrida-Ruggeri, Dixon, Hutton and others, the Indo-Aryans 
ear agua ee ae a and the inhabitants of the Midland represent 
) lates ve of immigration. - Chakladar not only endorses this view but 
eer further that the Outer group of Aryans, who came first, originated the early 
edic culture represented in the Savihitay. Later, he says, the long-headed brauch 


* B.S. Guha, Report on the Census of India. | i 
. » 1981, Vol. x, P : 
aii; Porter, ibid. Vol. v, Part 1, pp. 49¢ ff; Chakladar, op. ae re 
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type is not accepted by all. Dr. B. S. Guha, one of the latest 
writers on the subject, has criticised it and put forward a new theory 
of his own. Referring to the views of Mr. Chanda, Dr. Guha 
observes : 


“The presence of broad-headed skulls in the early strata of Mohenjo-daro 
and Harappa would seem however to militate against this supposition. Recent 
discoveries... ........ have definitely shown the existence of brachy-cephalic types 
in South Arabia, of which the “Omani” displayed Armenoid affinities which 
according to Keith must have come from Persia and Baluchistan. There seems no 
reason to think that the Indian Brachy-cephals with definite Armenoid affinities 
resembling the “Omani” had a different origin. That it was not Mongoloid would 
seem to be quite clear from both the character of the Indus Valley skulls and the 
values of the C. R. L.’s (Coefficient of Racial Likeness) discussed before.” 


Mr. H. C. Chakladar personally measured a large number of 
Radhiya Brahmanas of Calcutta and Muchis of Birbhum. From an 
analysis of the anthropometric data thus collected by him he finds 
that beside the Alpine element which is strong in both, and more 
so in the Brahmin than in the Muchi, the Mediterranean element 
is present in both, but more prominent in the Muchi than in the 
Brahmin. From this he infers the existence of a predominant 
Alpine type and of an appreciable Mediterranean or Brown Race 
type among the Bengalis.” 

The scope of the present work does not allow us to pursue the 
subject any further. Nor is it necessary to do so. For the sole 
foundation of these bold and far-reaching conclusions is the anthropo- 
morphic test the scientific basis of which has not yet been generally 
conceded.!. We must, therefore. admit that we cannot yet satis- 


' B.S. Guha. op. cit. pp. bxx-Ixxi. 

* Chakladar, op. et. pp. 367-68. The Alpine and the Mediterranean are 
two racial components of what was formerly called Dravidian, the use of which 
as an ethnic name is now generally discarded by anthropologists. The two earlier 
racial elements of the so-called Dravidians are named Veddaic and Munda. ani 
the presence of both in Bengal is admitted by Chakladar (op. cit. 365). 

* Eminent authorities have expressed the view that ‘physical type depends 
far more on environment than on race’, and that ‘neither cephalic nor nasal index 
is of much use in determining race’. Further difficulty is caused by the fact “ that 
physical anthropologists cannot agree upon any principles of skull measurement” 
(cf. Chanda, op. cit. 62-63). As an example of this difficulty, we may mentioo 
that while Porter (ep. cit. p. 459) and Chanda (op. cit. 163) find wide divergence 
between the Brahmanas of Bengal and Mithila, Chakladar (op. cit. $68) finds 
considerable affinity between them, though all of them base their conclusions on 
anthropometric data. It must further be pointed out that the amount of anthro- 
pometric work that has been done in Bengal is disappointing both in extent and 
scientific value. Besides, in Bengal at any rate, considerable allowance must he 
made for differences caused by local factors the nature of which is yet unknown. 
This clearly follows from the observations made by Mr. Chakladar. He points 
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factorily solve the problem of the origin of the Bengalis. But there 
has been a rude shock to our complacent belief, held without question 
for a long time, that the Brahmans and other high castes of Bengal 
were descended from the Aryan invaders who imposed their culture 
and political rule upon primitive barbarian tribes." 


We know very little of the degree and the nature of the 
civilisation possessed by the pre-Aryan population of Bengal, and 
much less of the contribution of each of the racial elements to the 
common stock of the civilisation developed on the soil of Bengal. 
But in this respect we may postulate for Bengal what has generally 
been accepted for the rest of India. It is now generally held that 
the foundations of civilisation of India—its village life based on 
agriculture—were laid by the Nishidas or Austric-speaking peoples, 
and the same was also probably true of Bengal. 


The available information regarding the culture of these peoples 
is thus summed up by Dr. S. K. Chatterji : 


“The Austric tribes of India appear to have belonged to more than one group 
of the Austro-Asiatic section—to the Kol, to the Khasi, and to the Mon-Khmer 
groups. They were in the neolithic stage of culture and perhaps in India they 
learned the use of copper and iron. They brought with them a primitive system 
of agriculture in which a digging stick (*lag, lang, *ling—various forms of an old 
word “/ak) was employed to till the hill-side. Terrace cultivation of rice on hills 
and plains cultivation of the same grain were in all likelihood introduced hy them. 
They brought, as the names from their language would suggest, the cultivation of 
the coconut (nérikela), the plantain (kadala), the betel vine (témbula), the 
betel-nut (guvaka), probably also turmeric (haridré) and ginger (Sringavera), and 
some vegetables like the brinjal (vétingana) and the pumpkin (alabu). They 
appear not to have been cattle-breeders—they had no use for milk. but they were 
probably the first people to tame the elephant, and to domesticate the fowl. The 
habit of counting by twenties in some parts of North India (cf. Hindi kodi, 
Bengali kudi, ‘score, twenty,’ from the Austric) appears to be the relic of an 
Austro-Asiatic habit. The later Hindu practice of computing time by days of the 
moon (tithis) seems also to be Austric in origin,” 


The Alpine race which succeeded the Nishadas and forms the 
main element in the composition of the present Bengalis, other than 
the tribes mentioned above, possessed a higher degree of civilisation. 


out that the Radhiya Brahmanas of the Birbhum district were not quite like those 
of East Bengal and Calcutta, and that the difference between the Brahmans and 
Muchis of Birbhum itself would not be so striking as the difference discovered 
between the Radhiva Brahmanas of Calcutta and the Muchis of Birbhum. He 


* S. K. Chatterji, Indo-Aryan and Hindi, pp. 30 ff. 
* Ibid. p. 85; for farther references ef. ibid. pp. 261-52. 
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Without being dogmatic in a matter for the investigation of which 
sufficient reliable data are not available, we may regard the following 
as a fairly reasonable statement of the nature and degree of 
civilisation possessed by the Bengalis before they came into contact 
with the Vedic Aryans. 


“The ideas of karma and transmigration, the practice of yoga, the religious 
and philosophical ideas centring round the conception of the divinity as Siva and 
Devi and as Vishnu, the Hindu ritual of puja as opposed to the Vedic ritual of 
homa,—all these and much more in Hindu religion and thought would appear to 
be non-Aryan in origin; a great deal of Puranic and epic myth, legend and semi- 
history is pre-Aryan; much of our material culture and social and other usages, e.g. 
the cultivation of some of our most important plants like rice and some vegetables 
and fruits like the tamarind and the coconut, etc.. the use of the betel-leaf in 
Hindu life and Hindu ritual, most of our popular religion, most of our folk crafts, 
our nautical crafts, our distinctive Hindu dress (the dhoti and the sddi), our 
marriage ritual in some parts of India with the use of the vermilion and turmeric— 
and many other things—would appear to be legacy from our pre-Aryan ancestors.” 


mr. ARYANISATION OF BENGAL 


As noted above, it was not till a comparatively late period 
represented by the Epics and the Manu-smryiti, that the people of 
Bengal first began to imbibe the social and religious ideas of the 
Aryans. The gradual stages in the progress of the Arvanisation of 
Bengal are unknown to us. It is certain, however, that one of the 
earliest steps was an attempt to bring the indigenous people into 
the framework of Aryan society.? This is indicated by the fact that 
indigenous tribes like the Vangas, the Suhmas, the Sabaras, the 
Pulindas, the Kiratas, and the Pundras are classed as Kshatriyas in 
early literature“\fThat some classes of the people of Bengal were 
raised to the rank of Brahmanas we have no reason to doubt, an 
the story of Dirghatamas seems to indicate, what even otherwise 
appears probable, that there was inter-marriage between the immi- 
grant Brahmanas and the native people. The majority of these 
people were ultimately classed as Siidras.‘ It is interesting to note 


1 Chatterji, Indo-Aryan and Hindi, p. $1. An exhaustive bibliography of the 
subject (“Non-Arvyan Elements in the Civilisation and Languages of India”) is 
given in BEFEO, xxxrv. 433-566. 

* For an interesting account of this process of the ‘gradual Brahmanizing 
of the aboriginal non-Aryan tribes,’ cf. Risley, The Tribes and Castes of Bengal, 
L xv ff. 

* Mbkh. 1. 104, nm. 61, xv. 20; Vishnu P. rv. 8. 1; Mafsya P. 48. 24 ff; 
Manu, x. 44. 

* For the ethnological significance of this cf. R. P. Chanda, Indo-Aryan 
Races, p. 48. 


564 History of Bengal . [cH. 


that according to Manu-smriti (x. 44) the Paundrakas and Kiratas, 
who were originally Kshatriyas, were degraded to the rank of Sidras 
because they did not come into contact with the Brihmanas and 
forsook the Brahmanical rites and customs. This was probably the 
case with other tribes also. The Kaivartas, for example, are referred 
to as mixed caste in Manu, but are described as abrahmanya in the 
Vishnu Purana. These show that the caste-divisions in the early 
Aryanised society of Bengal were yet in a state of flux, and further 
that the adoption of Aryan manners and customs by the indigenous 
tribes of Bengal was a long and tedious process. It must have 

uired many years, perhaps centuries, before the Aryan immigrants 
from the Midland and the people of Bengal could be fused together 
in a rigid framework of Aryan society. 

We can hardly doubt that a gradually increasing number of high 
class Aryans poured into Bengal in the early centuries of the Chris- 
tian era,’ either in the wake of military campaigns or for more 
peaceful pursuits. These included, as already noted above, followers 
of the different religious sects, Brahmanical, Buddhist and Jaina. 
The establishment of the political power of the Guptas in Bengal 
must have not only quickened the pace of these immigrations, but 
also given an ascendancy to the orthodox followers of Brahmanical 
religion. In any case, the inscriptions of the Gupta period, which 
for the first time give us a definite glimpse of the religion and 
society in Bengal, refer to orthodox Brahmanas performing smdrta 
and srauta rites and Puranic worship all over Bengal (supra 
pp. 395-96). The growing importance of Bengal as an Aryan settle- 
ment is indicated by the fact that even a nobleman from Ayodhya 
makes a pilgrimage to Bengal and endows a temple in the Himalayan 

_Yegion tn the northern outskirts of the province? 

' The inscriptions of the fifth and sixth centuries ap. have 
preserved the personal names of a few officials and a large number 
of leading men in different parts of Bengal. A perusal of these 
names shows the complete domination of Aryan influence in all 
classes of society, both urban and rural. It js interesting to note 
the prevalence. even at this early period, of certain name-endings 
which are used as surnames in Bengal even today: viz., chatta, 
varman, pala, mitra, datta, nandin, dasa, bhadra, deva, sena, ghosha 
and kunda. It is to be noted, however, that personal names in those 


* In the Mahabharata (1. 216) Arjuna is said to have visited the hol places 
. 2 « > y 
in Ange, Veiga and Kaliiga, and made gifts to the Brahmanas of those places. 
Mrieadaea in his Kémasitra, (v. 6. $8, 41), refers to Brahmanas of Gauda and 
* Damodarpur cr. No. 5. (El. xv. 41). 
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days consisted generally of a single word, such as Durlabha, Garuda, 
Kalasakha ete. It is difficult to say whether the name-endings mn 
some cases such as Bandhumitra, Dhritipala, Chirditadatta, etc. were 
surnames or parts of names. 

An analysis of the place-names mentioned in the early inscrip- 
tions of Bengal also shows the strong Aryanisation of the land. 
Names like Pundravardhana, Kotivarsha, Pafichanagari, Chanda- 
grama, Karmanta-vasaka, Svachchhanda-pataka, Silakunda, Navya- 
vakasika, Palasavrindaka are purely Aryan. But as in later days, 
old non-Aryan names persisted, as is evidenced by Ionga (-grama), 
Nagiratta, Kutkuta, and Kana-motika. An attempt at Aryanisation 
of non-Aryan names is also manifest in Prishthima-pottaka, Goshata- 
pufijaka, Trivrita, Khada(ta)para, Trighattika, Rolla-vayikaé, and 
Vakhata-sumalika.! Sanskrit technical terms are also used to denote 
measurements of land. 

So far, therefore, as available evidence goes, we may regard the 
essential features of Aryan society to have been present in Bengal 
as early as the fifth century av. The literary and epigraphic 
evidences of the subsequent period enable us to postulate a continu- 
ous progress of the Aryan features in Bengal society without let or 
hindrance ; and we may presume that the social development took 
place more or less on the same lines as in the rest of Northern India. 
It is worthy of note that even during the long rule of the Buddhist 
Pala dynasty the orthodox system of caste was upheld as an ideal 
by the kings (supra p. 426). 


i. THe Castes Ann SUB-CASTES 


The most characteristic feature of the society was the existence 
of innumerable castes and sub-castes. Jt is a well-known fact that 
the division of the people into four varnas, viz. Brahmanas, Kshatriyas, 
Vaisyas and Siidras, was merely a theory. except perhaps in the 
most ancient period with which we are not concerned. By the 
time Bengal adopted the Aryan culture, numerous castes and s3ub- 
castes had been evolved, mainly by the development of different arts, 
crafts and professions, but partly also for other reasons, and tribal, 
racial and religious factors were at work in gradually adding to their 
number.2 There can be hardly any doubt that the numerous castes 
mentioned in the Smritis did actually exist in society, and the 
differences in the various Smritis in their enumerations reflect the 


1 For a philological discussion of the place-names cf. Chatterji-Lang. 179-188. 
* Risley, op. cit. 1. xv ff. 
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actual conditions which varied in different localities and at different 
periods. The authors of the Dharmasitras and Smritis regarded 
the Vedas as eternal and infallible, and therefore strove hard to 
bring the actual state of society of their days within the framework 
of the four varnas. Hence they started with the theory that the 
numerous castes (and even tribes and races), actually existing in 
the country, arose from the unions of males with females belonging 
to varnas differing from their own.’ This theory, originally applied 
to the males and females of the four primitive varnas, had to we 
extended to those of the subsidiary or mixed castes, arising out of 
their union; for, otherwise it was not possible to account for the 
numerous castes and sub-castes which continually went on increasing. 
Even then the Smritikdras could not follow this process logically ad 
infinitum. According to the Vishnu Dharma-sastra (16. 7), which 
belongs to the early centuries of the Christian era, ‘the further 
mixed castes arising from the unions of mixed castes are numberless.’ 
This shows that the society had been divided into quite a large 
number of castes and sub-castes even before the beginning of the 
Christian era, and “the writers on DharmaSastras practically gave 
up in despair the task of deriving them, even though mediately, 
from the primary varnas.”? 

It is needless to point out that while the different castes, 
mentioned in the Smritis, undoubtedly represent the actual state of 
things, not the least historical value can be attached to the puerile 
fiction of their derivation from specified union of males and females 
belonging to different varnas2 Yet it must be admitted that 
throughout the mediaeval period, and down to modern times, much 
importance has been attached to these theories for ascertaining the 
position and importance of each caste, even though the different 
Smriti texts often give conflicting accounts of the derivation and 
status of one and the same caste. There can be hardly any doubt 
that the people generally believed in this theory of mixed caste, and 


it exercised a great influence in determining the status of the different 
castes and sub-castes in the society. 


+ This is the Sankara theory, The other explanation is afforded by the 
Vratya theory which explains the origin of s number of castes from the sons of 
the twice-born who became vrétyas (fallen from their caste) for not fulfilling the 
sacred duties (Cf. Manu x. 20{f). For an account of the ‘Vritya and Sankara 
theories of caste’ cf. JASB. 1902, p. 149. A detailed exposition of the system 
given by Kane in his History of Dharmasastra, Vol. n. Ch. 11. 

* Kane, op. cit. 58. 

* Inter-caste marriages may, of course, give rise to additional castes, in 8 
general way (Risley, op. cit. p. xxxvm). = 
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As already noted above, the names and number of the castes and 
sub-castes varied according to time and localities. The lists of such 
castes in the different Smritis were largely influenced by the local 
conditions at the time in which they were composed. In order, 
therefore, to understand the condition in Bengal in this respect we 
must have access to a text which belongs to Bengal or represents 
conditions of that region. Although it is difficult to be quite sure 
or dogmatic in this matter, the Brihad-dharma Purana and the 
Brahma-vaivarta Parana may be regarded as such texts, composed 
not later than the 13th or 14th! century a. 

The Brihad-dharma Purana? is not very widely known,’? and 
is evidently of late origin. It is perhaps later than the 12th 
century A.D., but there are indications that it reflects the peculiar 
conditions in Bengal. Jt authorises, for example, the Brahmanas to 
eat fish and meat,‘ and divides the non-Brahmana population into 
thirty-six castes (the conventional number of castes in Bengal even 
today), all described as Siidras.> These are characteristic features 
of society in Bengal as distinguished from the rest of North India. 
The special emphasis on the sacredness of the river Ganga® and the 
reference to the rivers Padma and Yamuna (in Bengal)? also support 
the close association of the text with this province. 

The text describes* how king Vena, bent upon violating the 
rules of varndsrama (caste and order), deliberately created a number 
of mixed castes by forcing the unions of males and females belonging 
to different castes which included not only the original four castes, 
but also the mixed castes resulting from their union. It differs from 
the general body of the Smritis in deriving the mixed castes, not 
from the marriage of males and females of different castes, but from 
their promiscuous union at the bidding of. or under the compulsion 
exercised by the king. Whether this contains any veiled allusion to 
any actual historical fact, and refers to forced abolition of strict 
caste rules about marriage by an unorthodox or heretical king with 
zeal for reforms, we cannot say. It must be noted, however, that 
although Vena is represented as an opponent to orthodox Brahmanical 


* For a discussion on these points cf. Bhératavarsha, 1896-37 3.s., Part 1, 
pp. 8673 ff.; 1887-88 ».s., Part 1, pp. 94 ff. 

* Edited in Bibliotheca Indica Series. Its Uttara-khanda will be referred to 
as Part o, and the other portion as Part. 1 

* For example Kane, who has dealt exhaustively with this mand of literature, 
does not refer to it. 

* 1 v. 45-46. ® See infra. * , XLI-Lvr. 7 3. Lit. 38-41, 

* o. xm-xry. All the subsequent references to the mixed castes are to he 
found in these two chapters. 
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cults in epics, Smritis and Puranas, no other text ascribes to him 
the origin of mixed castes as we find in the Brihad-dharma Purana.? 
The castes that arose out of these promiscuous unions are classified 
as eee madhyama and adhama_sankeras, all having the status 
of Sidra. 


The names of these castes and their vocations as settled by the 
Brahmanas during the reign of Vena’s successor may be enumerated 


as follows : 
1. Uttama (High) Sankaras 


1, The Karanas, who were good scribes and efficient in office- 
work, were to continue the same vocations and became sat-sudras. 

2. The Ambashthas were asked to study Ayurveda and 
practise as physician; and hence they were called Vaidyas. They 

were to follow the vocation of Vaigyas in respect of manufacturin 
medicines and that of Sudras m respect_ OF religious ceremonies. 

3. The Ugras were to follow the vocations of Kshatriyas and 
practise military arts. 

4. The Magadha, being unwilling to practise arms as it 
involves himsd (slaughter), which is unrighteous. was made the 
court-bard and carrier of messages. 

5. Tantravaya—weaver. 

6. Gandhika-vanik?—dealer in spices, scents and imcense. 

7. Napita—barber. 

8. Gopa—writer. 

9. Karmakara—blacksmith. 

10. Taulika’—dealer in guvdka (betelnut). 

11. Kumbhakira—potter. 


rf * The reference to Vena as having caused a confusion of the castes m 
} ane rx. 67, is explained in a different way by the commentators. 
- In Ch. _xim the hate *“Gandhika-vanik’ occurs in the list of Uttama 
Sanikaras ; but in Ch. xtv, in which the vocations of some of the mixed castes 
are given. we find simply ‘ Vanik,’ and its profession is mentioned as ‘ gandha-vikraya” 
= of spices. scents and incense). Hence no question can be raised against their 
? ea the — ; cpa aa * is more expressive and helps us to 
sh the members of this caste from the S -vani i 
ede a varna-vaniks, we have preferred this 
* The reading ‘Taulika’ occurs in u i 
_' The readin . Xm, 39: but : ; th 
reading ‘Tailika’ is found. Even in the latter case ms. C ak rales 4 . 
the footnote shows. In the Vaigavasi edition the reading ‘Tailika’ occurs in both 
the chapters. 
The words ‘ Tailika’ and ‘ Tailakaraka’ (No i i 
, 6 i 
we have preferred the reading ‘ Taulika.’ oy se ree aoe 
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12. Karnsakaira—worker in copper and brass. Brazier. 
13. Sarmkhika (Samkhakara)—conch-shell worker. 

14. Dasa—cultivator. 

15. Varajivi—betel-vine growers. 

16. Modaka—sweetmeat-makers. 

17. Malakara—florist. 


The vocations of the following are not definitely stated but 
may, in most cases, be gathered from their names. 


18. Sita! (bard or carpenter ?) 
19. Rajaputra (Rajputs ?). 
20. Tambili?—Betel-leaf sellers. 


2, Madhyama (Intermediate) Sankaras 


21. Takshan (carpenter). 

22. Rajaka (washerman). 

23. Svarnakara (goldsmith). 

24. Svarna-vanik? (trader in bullion). 
25, Abhira (cowherd or milkman ?). 
26. Tailakadraka (oilman). 

27. Dhivara (fisherman). 

28. Saundika (vintner). 

29. Nata (dancer, acrobat or juggler). 
30. Savaka, Saraka or Savarat (Sarak ?). 
$1. Sekhara. 

$2. Jalika (fisherman). 


4 The vocation of Sita is not clearly specified, but is stated simply in the 
line ‘dase tu krishi-karmani site tad-upayogitam.’ Vience Sita here means most 
probably a carpenter (who helps the cultivator by manufacturing the implements 
of cultivation) rather than a charioteer or a hard. So Sita seems to be the same 
as Siitradhara (carpenter) mentioned in the Brahma-raivarta Purana (1. x. 33). 
The mention of Dhivara and Jalika (both fishermen) as two distinct castes 
encourages us to suppose that the Sita and Takshan (No 21 ir the list) also weve 
distinct castes among the carpenters. 

* The line stating the profession of Tambili is massing in the Bibl. Jn. 
edition of the Brihad-dharma Purana but occurs in the Vangavasi edition. 

* ‘Kanaka-vanik,’ mentioned in m. xtv. 68 where the vocations of some of 
the castes already mentioned in Ch. xm have been given, must be regarded to be 
the same as ‘Svarna-vanik,’ the word ‘kdnaka’ being an adjective formed from 
‘kanaka’ (gold) and there being no mention of ‘Svarna-vanik’ in Ch. xt. The 
Vatigavisi edition wrongly reads ‘kalika’ for ‘kanaka.’ 

* The Vangavasi edition reads ‘Savaks.’ 
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3. Adhama (Low) Sankaras or Antyajas, outside the pale of 
caste (varndsrama-vahishkrita) 


$3. Malegrahi! (?) (a branch of Mal caste ?) 

$4. Kudava (Korwa-boatman ?) 

35. Chandala (Charmdal) 

36. Varuda (Baori ?) 

87. Taksha (carpenter ?) 

88. Charmakira (leather-worker) 

89. Ghantajivi or Ghattajivi? (modern Patni caste) 
40. Dolavahi (palanquin-bearer) 

41. Malla? (modern Malo ?) 


The above division into three classes is said to be based on a 
definite principle viz. (1) those whose father and mother both 
belong to the four primitive castes are regarded as class 1; (2) those 
whose mothers alone belong to one of these primitive castes but 
fathers belong to class 1 form class 11; (3) those whose father and 
mother both belong to any mixed caste are relegated to class m1. 
The total number of these mixed castes is said to be thirty-six, 
though actually forty-one are enumerated. Five of the above must 
therefore be regarded as later additions. It is interesting to note 
that even today the conventional number of castes in Bengal 
is thirty-six. 

The Srotriya Brahmanas are permitted to function as priests 
only of the twenty mixed castes belonging to class 1 (utiama). 
The priests of the other castes are said to be degraded (patita) 
Brahmanas, who attain the status of the castes they serve. Reference 
is also made to Brahmanas called Devala, brought from Sakadvipa 
by Suparna (Garuda) and hence called Sakadvipi Brahmanas. 


* The Vangavasi edition has ‘Grihi’ for ‘ Malegrabi.’ 

* The reading ‘Ghantajivi’ (for ‘Ghattajivi’), which occurs in the Bibl. 
Ind. edition. is supported by only one ms., viz. ms. A. The Vangavasi edition reads 
* Ghattajivi.’ 

* The ‘Mala’ caste. mentioned in mm. xm. 51, seems to be the same 9S 
‘Malla’ (which is one of the antuaja castes), because ‘Mala’ has been mentioned 
there as an instance of antyajas along with Chandala (sachandila-maladayah). 

The Vangavasi edition reads ‘Matta’ for ‘Malla.’ Malla may refer to Male 
(Mal, Maler, Mal Paharia). a tribe of the Rajmahal Hills. Russell regards it #s 
an isolated branch of the Savaras. (The Tribes and Castes of the Central 
Provinces of India, rv. 158). 


* Bat practically these principles have not been strictly followed in making 
the classification. For example, the Chindala, born of a Sidra father and Brahmaps 
mother, has been classed with the antyajas, and among the antyajes there are some, 
born of Madhyama Sankara males and Vaisya or Sadra females. 
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The issues of a Devala father and Vaisyé mother were Ganaka 
(astrologer, also called Graha-vipra) and Vadaka.! From the body 
of Vena sprang a son called Mlechchha whose sons were Pulinda, 
PukkasSa, Khaga, Yavana, Suhma, Kamboja, Savara, Khara 
and others. 

Most of the castes enumerated above as belonging to Class 1 
and 1 are well-known in Bengal.? and we mav reasonably presume 
that many, if not all, of these must have developed as distinct 
castes before the close of the Hindu period. The gradual dis- 
appearance of a distinct Kshatriya caste. the progressive assimilation 
of the Vaigya with the Sidra, and the division of the last into ‘ sat’ 
and ‘asat’ (higher and lower) may also be regarded as applicable 
to Bengal during the Hindu period.* 

As regards the status of the different castes, the Kara and 
the Ambashthas are given the positions of pre-emmence. The 
Ambashthas are equated with the Vaidvas, and the Karanas, as 
will be shown later, were identical with or fore-runners of the 
Kayasthas. The predominance of Kayasthas and Vaidyvas, among 
the castes other than the Brahmanas. forms a distinctive and charac- 
teristic feature of the social life in Bengal even today. Such castes as 
Samkhakara. Dasa (cultivator), Tantuvaya, Modaka, Karmakara, and 
Suvarna-vanik are well-known in Bengal. but are not generally met 
with in other parts of India. These considerations support the view 
that the Brihad-dharma Purana reflect ndition of Ben 

The list of Sankara or mixed castes given in the Brahma-vaivarta 
Purina‘ closcly resembles that of the Brihad-dharma Purana, 
though there are certain differences in detail. It first mentions 
Gopa, Napita, Bhilla, Modaka, Kiivara, Tambili, Svarnakfra and 
the different classes of Vaniks as sat-stidras® It next mentions 
Karana and Ambashtha. and enumerates nine castes as born of a 
Sidra woman by Viévakarman born as a Brahmin architect. Of 
these nine, six. viz. Malakara, Karmakara, Sarnkhakara, Kubindaka 
(i.e. Tantuvaya), Kumbhakira and Kamsakara are regarded as good 
artisans, but the other three, viz. Sitradhara, Chitrakaéra and 





1 No mention of Vadaka is found in the Vangavasi edition. 

* For an account of the castes in Bengal cf. Risley. op. cit.; J. N. Bhatta- 
charya. Hindu Castes and Sects (1896). 

* The same phenomena are observed in the evolution of the caste-system 
all over India. Cf. G. S. Ghurye, Caste and Race in India (1932), 91 ff. 

* Edited by Jivananda Vidyasigara, Part 1, Brahma-khanda Ch. x. wv. 16-21, 
90-137. 

* That the Hist of Sat-sidras in the Brahma-vaivarta Purana is not exhaus- 


tive seems to follow from 1. x. 18. 
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"Svarnakara were degraded by the curse of the Brahmanas, the first 
two for neglect of duty, and the third for theft of gold.’ A class 
“Ot” Vaniks, associated with Svarnakara (ze. probably Suvarna- 
vanik), was similarly degraded. It then gives a long list of degraded 
(patita) mixed castes, which includes Attalika-kara (mason), 
Kotaka (builder of houses), Tivara, Tailakara, Leta, Malla, Charma- 
kara, Sundi, Paundraka (Pod ?), Marsachchheda (butcher), Raja- 
putra, Kaivarta (Dhivara in Kaliyuga), Rajaka. Kauyali, Ganga- 
putra, Yungi (Jugi) and Agari (Ugra-kshatriya ?) Lf 

The Brahma-vaivarta Purana mentions a majority of the castes of 
classes 1 and 11 mentioned in the Brihad-dharma Purana (exceptions 
are Nos. 4, 6, 10, 14, 15, 18, 25, 29, 30, 31, 32) including five out 
of the six castes, characteristic of Bengal, referred to above. All the 
castes in the common list which the Brahma-vaivarta Purina regard 
as high or’élean mixed castes are included in class 1 of the latter. 
Corresponding to the castes of class m1 and Mlechchha castes of the 
Brihad-dharma, the Brahma-vaivarta mentions Vyadha, Bhada, Kola, 
Koficha, Haddi Hadi), Dom, Jola, Bagatita (Bagdi?), Vyalagrahi 
(Vedia ?) and Chandalas, all of which are met with in Bengal. 

A somewhat detailed account is given of the origin of the Vaidya 
caste. Aévinikumara, the son of Sun-god, forcibly ravished the 
wife of a Brahmana while she was on a pilgrimage, and a son was 
immediately born. She returned with the child to her husband and 
reported everything to him. The angry Brahmana drove her out 
with her son. By her yoga powers she transformed herself into the 
Godavari river, while the son was brought up by Aévinikumara who 
taught him the medical science and other arts. This son became 
the progenitor of the Vaidyas.® 

In conclusion, reference is made to the Brahmanas who were 
degraded as Ganakas for their negligence to the Vedic Dharma 4s 
evidenced by their constant study of astrology and astronomy and 
acceptance of fees for their calculations. These Ganakas (most 
probably a section among them) came to be known as Agradani for 
having accepted, first of all, gifts from Siidras, as well as funeral 


* The origin of the ‘ Nava-siyakas,’ s caste-group peculiar to Bengal, may 
perhaps be traced to these nine castes with a common traditional origin. 

* Some of the mixed castes mentioned in the Brahma-vaivarta Purana are 
not included here. But even the long list in the Purana is not exhaustive, for 
after the enumeration of the names of mixed castes the Purana states: “ The 
mixed castes are innumerable; who can mention their names or number?” 
(i. x. 192). 


* It is to be noted that, unlike the Facade Doe the Brahma. 
vaivarta Purina distinguishes Vaidya from Ambashths, whe 1s separately mentioned 


ss born of a Vaisya mother by a twice born (i.e. Brahmin father). 
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gifts. Mention is also made of Bhatta, born of Sita father and 
Vaisyé mother, who recited the praises of others, and is probably 
represented by the Bhatas of the present day. 

The number, designation and the relative ‘status of the different 
castes In any society must have varied at times. Reference has 
already been made above (v. supra p. 240) to the story recorded in 
the Valldla-charita how Vallalasena raised the status of some castes 
and degraded others. Whatever we might think of this story, it 
undoubtedly proves that such things were regarded as possible. On 
the other hand, reference to the Pala kings as having maintained the 
system of caste (v. supra p. 116) indirectly implies the right and 
duty of the royal authority to maintain the status quo in the sphere 
of social life. Besides, the innate conservatism of the people renders 
major social changes a matter of extreme difficulty. 

In view of the probability of the change in status and designa- 
- tion of the various castes in course of time, the very close agreement 
in this respect between the present society in Bengal and that 
described in the two Puranas, mentioned above, must be regarded 
as very remarkable. 

The various castes in Bengal in the nineteenth century a.p. may 
be broadly classified in four well-defined strata which may be 
enumerated as follows :1 

1. Brahmanas, Vaidyas and Kayasthas. 

m. Sat-Siidras or Clean Siidras whose touch does not pollute 
drinking water of the upper classes, and in whose 
religious functions the Brahmanas can act as priests without 
degrading themselves. These are: Gandha-vanik, Tantu- 
vaya, Modaka (Mayarai), Kumbhakara. Kamsakira, Teli, 
Gopa, Barui, Malakara, Napita, Karmakara, Sankha-vanik, 
Chasi-Kaivarta, Sadgopa. Tambili. The Svarnakara, Sittra- 
dhara, Goala (including Abhira). Koch and Agari (Ugra- 
Kshatrivas) are also regarded as clean, though not 
universally. 

mm. (a) Sidras, who are not regarded as clean; 

(6) the Brahmanas serving as priests of certain unclean 
castes; and 
(c) other degraded Brahmanas. 


* Views on the relative superiority of the existing castes vary widely, and 
it is not our intention to express any opinion on the present social condition. Our 
object is merely to give a very broad review of the present for the sake of com- 
parison with the past. Lest any one’s susceptibilities are wounded. it mev be 
added that the description of the present condition is based on Dr. J. N. Bhatta- 
charya’s Hindu Castes and Sects, and we do not hold ourselves responsible for 


any opinion expressed by him. 
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The following are illustrative examples : 
(?) Suvarna-vanik, Saundika, Kalu (oilman), Malo, Jalia 
Kaivarta, Tiyara, Jugi. 
(ii) The priests of Suvarna-vaniks, Goalas, Kalus, Rajakas, 
Bagdis and Kaivartas. 
(ii) Agradanis, Ganakas. 
wv. Low castes and aboriginal tribes included in the Hindu 
society, such as Chamar, Dom, Baiti, Bagdi, Baori, Pod, 
Hadi, Vedia. 
A comparison of the above with the accounts of castes given in 
the Raikgd-dharma andewicabmasaiarig Puranas would show a 
striking agreement not only in the general scheme but also in the 
details. The agreement in respect of the absence of pure Kshatrivas 
and Vaigvas, and the composition of group 1 has already been noted 
above. Almost all the castes in group 1m are mentioned in the 
Puranas as uttama-Sankaras. Some of the differences are more 
apparent than reaJl. For example. the Telis derive their name from 
Tula and we have Taulika in the Purana list. The Barui and the 
Tambiilis may both he inchided in the latter. The castes included 
in group sr are all found in the list of madhyama-Sankaras of the 
Brihad-dharma and patita Sankaras and Brahmanas of the Brahma- 
vatvarta Purina. 


The castes in group tv except Baiti are also found in the list 
of adhama-Sankaras, or degraded mixed castes referred to in the 
two Puranas. 


A detailed comparison leads to the conclusion that the system 
of caste as we find in Bengal todav does not. in essential features, 
differ from that depicted in the Brihad-dharma and the Brahma- 
vatvarta Puranas. Unfortunately the date of none of these works 
can be fixed with certainty. They are not. however, possibly much 
later than the 18th century a... and as such may be regarded as 
preserving a picture of the state of society as it existed in Bengal 
towards the close of the Hindu Period. We may, therefore, 
legitimately conclude that the framework of caste-system in its 


final evolution in Bengal during the Hindu period already reached 
the stage in which we find it today. 


Although arts, crafts and professions were generally hereditary, 
and the different castes normally followed the vocations assigned to 
them, it is now generally recognised that there was never any 
absolute rigidity or exclusiveness in actual practice. That the same 
laxity prevailed in ancient Bengal is positively proved by epigraphic 
and literary references. Even the Brahmanas, for example, became 
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soldiers, rulers, administrators and counsellors, and followed other 
vocations.’ Literary and epigraphic evidences prove that a Kaivarta 
served as high royal official (v. supra p. 152). The Karanas practised 
medicine and military arts, the Vaidyas became ministers,” and the 
Dasas served as officials and court-poets.? 

The mutual relations between the different castes in ancient 
Bengal cannot be precisely defined, but they had not developed into 
the strictly rigid system such as prevailed in the nineteenth 
century a.p. Although marriage among members of the same caste 
was the ordinary rule, inter-marriage between a male of a higher 
and the female of a lower caste was regarded as valid down to the 
last days of the Hindu period. That it was followed in actual 
practice in Bengal. as elsewhere in India, is proved by isolated 
references such as occur in the Tippera copper-plate of Lokanatha 
(v. supra p. 88). It mentions that the ancestors of Lokanatha, 
both on the father’s and mother’s side, were Brahmanas. His 
mother’s father KeSava is. however, called a Parasava, which shows 
that KeSava’s Brahmana father married a Sidra lady. The facts, 
that KeSava was placed in charge of the army, that he was in touch 
with the king, and that he was held in high esteem by the good, 
prove that the marriage of a Brahmana male and Sidra female was 
not always even condemned. and the issue of the marriage did not 
occupy a low status. Lokanatha himself is referred to as a Karana. 
though it is not quite certain whether he was degraded to this caste 
on account of his mother, or whether Karana is used here as an 
official designation and not a caste-name. That such marriage 
between a Brahmana and a Sidra continued down to the end of the 
Hindu period is proved by the writings of Bhavadeva and Jimita- 
vahana (supra pp. 320 ff.), the two leading expositors of the sacred 
law and usage in Bengal. 

Jimiitavahana says in his Déyabhaga® that marriage is allowed 
between a male of a higher varna with a woman of the lower 
varna, including the Sidra. and quotes Manu (nt. 12-13) as his 
authority. He adds, however, that both Manu and Vishnu have 
strongly censured the union of a twice-born with a Sidra woman 
(and quotes Manu mr. 15-17), and therefore Sankha (Smriti) omits 
the Sidra in describing a wife eligible for a twice-born man. This 
contradiction has been a puzzling one both in ancient and modern 


? See infra, p. 584. 
* These have been discussed later in connection with Karanas and Vaidyas. 
* Cf. Bhatera ce. No. m1, of Isdnadewa (supra p. 256). 

* Kane, op. cit. 52 ff. 447 ff. 

* Ch. om. 1-11. Colebrooke’s translation (1868), pp. 159-61. 
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times, but the solution offered by the great Bengal jurist is 
certainly not complimentary, either to his scholarship and intelligence, 
or to the moral ideas of his countrymen. “Hence these evils,” 
says he, “do not ensue on the procreation of offspring upon a Sidra 
woman not married to (the Brahmana) himself; but a venial offence 
is committed, and a slight penance is requisite.” In other words, 
though marriage with a Sidra woman involves degradation and loss 
of caste, illicit union with her is reckoned as a trivial offence. The 
commentator Srikrishna still further improves upon this legalised 
moral depravity by explaining the words “not married to himself” 
as “married to another man.” In other words, adultery with a - 
arried Sidra woman is much less heinous than marriage with her. 
All these definitely prove the existence of inter-caste marriages, 
though they show a growing desire to put a stop to the marriage 
of a Brahmana with a Sidra girl. But there is no doubt that such 
marriage was regarded as valid, and did actually take place. This 
follows not only from the reference to the “ accomplished Sidra wife 
of a Brahmana” in Bhavadeva Bhatta’s Prayaschitta-prakarana,' 
and the rules of inheritance laid down by Jimittavahana regarding 
the Sidra wife of a Brahmana and her son, but also from the 
injunctions by the latter? regarding the competence of a wife to 
assist in the performance of sacrifices and other sacred rites. Jimita- 
vahana, after citing Manu (1x. 86-87) to the effect that only a wife 
of the same varna is so competent, observes that ‘on failure of a 
wife of the same caste, one of the castes immediately following may 
be employed in such duties.’ So, on the failure of a Brahmani, the 
Kshatriya wife of a Brahmana may perform these duties, “ but not 
a Vaisyé nor a Sidra though married to him.” This involved the 
fiction that a woman may be espoused but may not rank as wife, 
as this rank only belongs to one who is competent to assist in the 
performance of religious rites. This fiction is hardly supported by 
the authority quoted by Jimiitavahana, but he applies it in expound- 
ing the law of inheritance laid down by Narada (xm. 25-26, 51-52). 
Although no distinction is made by Narada among the wives of 
different castes, Jimitavahana takes these passages to refer only to 
“women actually espoused but not having the rank of wives” _ 
The above passages confirm the view noted above. that down 
to the close of the Hindu period inter-caste marriage was in vogue 
in Bengal, but the marriage of the upper castes with Sidra girls 


‘ PRP. 90. It is to be observed also that marriage with a lower caste 
(including Sidra) is not included in the list of forbidden marriages, eatailing & 
penance, given by Bhavadeva on p. 117. 

* DB. Ch. xt. 47-48; Colebrooke’s tr: 197-09. 
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was gradually coming into disfavour. They further indicate a 
growing distinction in the status of wives of different castes. In 
particular, the Sidra wife of a Braihmana, Kshatriya and Vaisya 
was being subjected to special disabilities, insults and indignities, not 
contemplated in the Dharma-Sdstras, though the validity of her 
marriage and her right to maintenance after the husband’s death 
were not yet questioned. 

Restrictions about inter-dining, like those about inter-marriage, 
were also evolved through stages of slow growth. The older Smritis 
do not impose any restriction about drinking water and taking food 
except upon the Brahmanas, and these restrictions, applied only 
against the Sidras and the very low castes, were not very rigid in 
character. A fair idea of the position in this respect, towards the 
close of the Hindu period, may be obtained from the writings of 
Bhavadeva Bhatta. 

As regards drinking water, Bhavadeva prescribes? penances for 
all the four castes only for drinking water touched hy. or kept 
in the vessel of, a Chandala or antyaja. Lighter penance is prescribed 
for drinking water of a Sidra. The antyaja is defined as a group of 
seven low castes viz. Rajaka, Charmakara, Nata, Varuda, Kaivarta, 
Meda and Bhilla? 

As regards food, Bhavadeva quotes older authorities prescrib- 
ing penances for a Brahmana eating food touched by a Chandala or 
cooked (anna) by antyajas, Chandalas, Pukkasas, Kapalikas and a 
number of specified low castes such as Nata, Nartaka, Takshana, 
Charmakara, Suvarnakira, Saundika, Rajaka. Kaivarta, and 
Brahmanas following forbidden vocations. He also quotes a passage 
from Apastamba prescribing a krichchhra penance for a Brihmana 
who takes food cooked by a Sidra. In commenting on this he says - 


“It is to be inferred that the penance would be reduced by a quarter and half 
for a Brahmana eating the food respectively of a Vaisya and a Kshatriya, and a 
Kshatriya eating the food respectively of a Sidra and a Vaiiya. and half the penance 
is prescribed for a Vaisya eating the food of a Sidra.” 

As no authority is cited for this, it is to be inferred that there 
existed none, and Bhavadeva merely legalised a practice that was 
slowly growing in Bengal. Bhavadeva further quotes Apastamba 
and Harita to show that certain kinds of food of a Sidra, including 
those cooked with oil or parched (grain), and payasa, may be eaten 
with immunity. Further, he quotes Paraéara to the effect that if 
in times of distress (dpat-kdla) a Brahmana takes food in a Sidra’s 
house, he becomes pure by feeling sorry for it (manastdpena) . 


* Cf. Kane, op. cit. pp. 789 f. : PRP. 31 ft. 
* Ibid. 118. Ibid. 88 ff. 


rs) 


578 History of Bengal cn. 


It would be quite clear from the above analysis of the views of 

the foremost Smarta leader in Bengal in the twelfth century a.., 
jthat restrictions about food and drink between the different castes 
were far from being as rigid as we see it now. The restrictions about 
‘drink affected the Brahmanas alone, and only in respect of Siidras 
and a few low castes definitely specified. The restrictions of food 
were also at first confined to the Brahmanas and only in respect of 
food cooked by the Siidras and certain low castes. Later, these 
were gradually extended to other castes. But even then the 
Brahmanas, far less members of any other caste. were not degraded 
and did not lose caste by taking food from another caste, and only 
penances were prescribed for even the worst transgression, such as 
taking food of a Chandala. 

A review of the available data, cited above, leaves no doubt that 
both as regards inter-dining and inter-marriage. the restrictions 
originally concerned only the relations between a Brahmana and low 
eastes. It is probable that these gradually came to be regarded as 
marks of aristocracy or orthodoxy, and were extended not only 
among other castes, but also among the various branches of the 
same caste. In the final stage marriage was absolutely confined 
within the narrow fold of one of the numerous sub-castes, branches, 
or clans into which a caste was sub-divided, and inter-dining was 
similarly restricted and forbidden with a caste or sub-caste regarded 
as occupying an inferior status. But it is certain that this stage 
was far from being reached by the end of the twelfth century A.D. 

An important factor in the evolution of this final stage is the 
growing fiction that almost all non-Brahmanas were Sidras, The 
origin of this fiction is perhaps to be traced to the extended signi- 
ficance given to the term Sidra in the Puranas, where it denotes 
not only the members of the fourth caste, but also those members 
of the three higher castes who accepted any of the heretical religions 
or were influenced by Tantric rites. The predominance of Buddhism 
and Tantric Saktism in Bengal, as compared with other parts of 
India, since the eighth century a.p. perhaps explains why all the 
notable castes in Bengal were regarded in the Brihad-dharma Purana 
and other later texts as Siidras, and the story of Vena and 
Ai sae sa is Nite of a large-scale reconversion of the 

ists an aniric eleme ion i 
eae icy nts of the population into the orthodox 

It would, perhaps, be wrong to conclude that there were no 
Kshatriyas or Vaisyas in Bengal. The fact, however, remains that 
we have no reliable reference to any Kshatriya or Vaisya family. 


* Cf. Ghurye, op. cit. 91-98. 
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The Senas, who called themselves Kshatriyas, were immigrants from 
Karnata, and the Palas are not designated as Kshatriyas till three 
hundred years had elapsed after their accession to power. But 
negative evidence of this kind cannot be regarded as conclusive, 
particularly as constant reference to Kshatriyas and Vaisyas is 
found in the writings of Jimitavahana, Bhavadeva Bhatta and other 
writers on sacred laws and usages in Bengal. 


tv. THe BrAHMANAS 


While the Kshatriyas and the Vaisyas were all but unknown in 
Bengal, the Brahmanas played a dominant part in its history. It 
has already been mentioned above (supra pp. 395-96) that Brahmanas, 
belonging to various gotras, pravaras and branches of Vedic school 
and performing Srauta rites, had settled in large number all over 
Bengal by the sixth and seventh centuries a. Their number was 
constantly increased by fresh immigrations from Upper India for 
which there is abundant epigraphic evidence. A large number of 
inscriptions from the eighth to the twelfth century a.v. refer to the 
settlement in Bengal of Brahmanas hailing from Lata (Gujarat) , 
MadhyadeSa, and such individual localities as Krodaiichi or Krodaiija 
(Kolajicha) , Tarkari (in Sravasti), Muktavastu, Hastipada, Matsya- 
vasa, Kuntira and Chandavara.' 


2 Pals Ins. Nos. 2, 28, 91, 39, 49; El. xm. 292; IB. 24, 67, 157. Kolaficha, 
and Krodafichi or Krodafija may be identical. It is frequently mentioned in 
inscriptions and genealogical works (cf. supra p. 262; IC. 1. $58). Chandavira 
may be identified with Chandwar near Etawa in U-P., well-known in Muhaw- 
madan history (JB. 151). Muktavastu is referred to in three grants of the Para- 
mara king Arjunavarman, and the Mandhata Plates of his successor Devapala 
dated 1925 ap. (El. rx. 107; D. C. Ganguly, History of the Paraméra Dynasty, 
201) as the home of the Brahmana donees, but cannot be identified. Hastipada 
may be identified with the village of the same name. mentioned in the Kudopali 
Grant of the Somavarnsi ruler of Koéala as the place from which one of the donees 
had immigrated (EI. rv. 254 ff.). ee " 

There is great controversy about the location of ‘ Tarkari, within the limits 
of Sravasti,’ the Brahmanas from which place, according to Silimpur Ins. (EI. 
xmr. 288), settled in the village of Balagrama in Varendri. Tarkari was & famous 
settlement of the Brahmanas and Karanas, and is referred to as Tarkari, Tarkarika, 
Tarkara, Takkara, Takari, Takkarika, ete. in » large number of inscriptions (EL. 
1. $86, m1. 848, $53, rx. 107; IA. xvu. 118, xvi. 204, 208). Dr. R. G. Basak, while 
editing the Silimpur inscription, concluded from the expression Sakati-vyavadhanavan 
that Balagrima was separated from Tarkari by the (river) Sakati. This places 
Sravasti in North Bengal. In support of his suggestion Dr. Basak points out that 
some of the Puranas locate Sravastipura in Gauda. Mr. J. C. Ghosh (/A. 1931, 
pp. 144 and IC. 1. $58-59) and Bao Bahadur K. N. Dikshit (EJ. xxi, 103) 
agree with Dr. Basak’s view. They point out in support of it that two inscrip- 


Sy 
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In course of time the Brahmanas in Bengal were divided into 
various sub-castes or branches such as Radhiya, Varendra, Vaidika,' 
and Sakadvipi. Towards the close of the Hindu period the 
Brahmanas were also classified according to their gdmni, a title 
derived from the name of the village endowed to the family by the 
king or a private donor. These gawhis are referred to in books and 
inscriptions of the twenfth and thirteenth centuries, and the 
titles derived from them are still in use? Detailed account of the 
origin of these classes forms the subject-matter of an extensive 
literature known as Kulajis. The nature and historical value of 
these comparatively modern works will be discussed in App. I to 
this chapter, and it will suffice here to give a very brief outline of 
the story recorded by them. 


(a) Radhiya and Varendra Braéhmanas 


Adigtira, king of Gauda, invited five Brahmanas from Kanauj 
to perform some sacrifices, as the Brahmanas of Bengal were ignorant 
of Vedas. These Brahmanas were ultimately settled in Bengal and 
were granted villages for maintenance. They derived their surnames 


i (qitih i) from these villages, and were the forefathers of the entire 
| Brahmana community of modern Bengal with the exception of a 


) few minor groups like the Vaidikas, who came at a later period. The 
Saptasatis. consisting of the remnants of the original Brahmanas, 


tions from Assam place Krodaficha and Vaigrama in Savathi or Sravasti, and Vaigrama 
is identical with the village of Baigram in the Bogra district. Mr. N. G. Majumdar 
(IA. 1919, pp. 2084.) opposes this view and identifies Sravasti with the well- 
known city in Oudh. He thinks that Sekati-vyaradhdnavin .... may be taken 
to mean that Balayrama was bounded by Sakati. Monier-Williams gives the meau- 
ing of vyavadhdna as “separate.” “divide” etc. In our opinion the verse in ques- 
tion means that Balagrama was divided by the (river) Sakati. Attention may he 
drawn to the verse 6 of the Silimpur inscription, which mentions about the eastern 
division (pirra-khanda) of Balagrama. An inscription from Orissa (JA. xvit. 121) 
places the village Takkarika in the Madhyadeéa. More than three quarters of a 
century intervened between the two inscriptions from Assam. referred to above. 
Sravasti. in which the village Krodaficha was situated. as has been mentioned in 
one of these inscriptions, may be referring to the famous Sravasti in Madhyadeéa. 
On the whole, it is more reasonable to place Tarkarika in Sravasti in Oudh. 

‘ The existence of the Radhiya, Varendra and Vaidika Brahmanas in Bengal 
before the close of the Hindu period is proved by a passage in Halayudha's 
a vi E infra, p. 682). Classification, according to localities, into 

. Varendra, Vangaja ete. is foun z 
cpa ge atay angaj d also among other castes such as Kayastha, 
4 * Adavadi cr. of Dadarathadeva (supra pp. 258-54). 181-82. See alwo 

pp. i. 
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seven hundred in number, were degraded to a lower rank and 
have disappeared without leaving any trace. 

In the time of king Vallalasena the Brahmanas came to be 
known as Varendra and Radhiya according to the localities in which 
they settled, and were classified in several grades of honour and 
distinction (kulina) according to personal qualifications. These 
grades were revised from time to time, and more than hundred such 
revisions took place before the fifteenth century a.p., when they 
became hereditary and were organised on the lines which have 
continued till today. 

Even apart from the numerous discrepancies in details in the 
different versions, we can hardly regard the main story as historical 
in character. As already noted above, a few particulars, depicting 
social features which were present in the late age when the Kulajs 
were composed, such as the classification of the Brahmanas into 
Radhiya and Varendra and their organisation into gd%7ts, were true 
of the Hindu period and may, therefore, be regarded as having some 
historical basis. But this can hardly be said of the central theme 
on which the whole story is based. In the light of the epigraphic ; 
evidence that we possess, it is difficult to believe that there was a’ 
dearth of Veda-knowing Brahmanas in Bengal in the time of 
: Adigiira, even if we accept the earliest date proposed for him, vz. 
654 Saka (=732 ay.). Nor is it possible to accept the view that 
the Brahmanas who settled in Bengal before the time of Adisira were 
only seven hundred in number and almost entirely vanished from 
Bengal, whereas the descendants of five Brahmanas multiplied to 
millions in course of a thousand or twelve hundred years. Our doubt 
is increased by the complete absence of any reference to the story 
of the five = Brabmangs.orto Kulings in the large number of 
inscriptions Tater than the eighth century a.p., some of which record 
the history of important Brahmana families for several generations. . 

Further, in judging of the historical character of the Kulap 
story, we should not attach too much importance to the fact that 
several Brahmana families did actually migrate from Madhyadeéa to 
Bengal, for Brahmana families from Madhyadeéga are also found 
to have settled in Malava, Dakshina Koéala, Odra-vishaya and in 
many other countries.2 There was a large settlement of Brahmanas 
from Magadha in the Pandya kingdom in the Far South.? Indeed, 
the migration of Brahmanas from one province to another was a 


1 For full discussion cf. App. 1. The same view is maintained by R. P. 
Chands after elaborate discussion (Indo-Aryan Races, Ch. ¥). . 

* JASB. NS. xu. 205; El. xxm. 105; xxu. 187. 165. 

> Madras Museum Plates of Jatilavarman (/A. 1893, p. 74). 
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common affair in those days. Nor can we regard such migrations 
into Bengal as indicating in any way either the dearth of Brahmanas 
in that province or their inferiority in status and knowledge. For 
a good number of Brahmana families from Bengal, well versed in 
the Vedas, settled in Orissa, Malava, and the Deccan, and received 
grants of lands from the ruling chiefs. 


(6) The Vaidika Bréhmanas 


According to the tradition preserved in the Kulajis, king Syamala- 
varman of Gauda, probably the Varman king Samalavarman (supra 
p. 203), had five Brahmanas brought from Kanyakubja (or Benares) 
in Saka 1001 and settled them in Bengal, as the Bengal Brahmins 
did not maintain sacrificial fire and were not well-versed in the 
Vedas. According to another version, the Vaidika Brahmanas, 
settled on the banks of the Sarasvati river, left their homes for safer 
regions when they came to know, by their astrological calculations, 
of the impending invasion of the Yavanas. Some of them came to 
Bengal and settled in Kotalipada (Faridpur) under the patronage of 

ing Harivarman. 

These Vaidika Brahmanas, who came from Upper India, came 
to be known as Paschatya (Western). Another section of Vaidika 
Brahmanas, known as Dakshinatya, is said to have come from 
Dravida country (South India) and Utkala (Orissa) . 

Halayudha (supra pp. 355 ff.) observes in his Brahmana-sarvasva 
that the Radhiya and Varendra Brahmanas have no knowledge of 
the Vedic texts which are studied only by the Utkalas and the 
Paschatyas. These possibly refer to the two branches of the Vaidika 
Bréhmanas, who must have thus settled in Bengal before the close 
of the twelfth century av. The words might, however, mean in a 
. general way the Brahmanas of Utkala and Paschatya without any 
reference to the Vaidika Brahmanas of Bengal. Save this doubtful 
reference we have no sure testimony to the existence of the Vaidika 
Brahmanas in Bengal before the end of the Hindu period. ‘The 
reference to the two kings Samalavarman and Harivarman in the 
Kulaps together with an approximately correct date for their reigns 


‘ Two Brahman families from Varendri settled in the Deccan, and received 
grants of lands from the Rashtrakita kings Govinda rv (a.v. 988) and Khottigs 
(av. 968) (IA. xm. 248; EI. xxi. 265). The Paramara Muiija (a.p. 972-997) 
granted lands in Malava to a Brahman emigrant from Vilvagavasa in Dakshina 
Radha (EI. xxii. 105). The Ganga Devendravarman (c. AD. 808), and some 
Tuaga kings (11th century) donated lands in Orissa to Brahmans emigrated from 
Ridha and Varendri (EI. xxm. 77; JASB. N.S. xn. 295; Arch. Survey of 
Mayurbhanj, p. 156.) 
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invests their account with an historical character, and we may 
provisionally accept as true, that a few Brahmanas, with a special 
knowledge of Vedic texts, migrated to Bengal during the rule of the 
Varmans. The details of the story, conflicting in themselves, are 
hardly worthy of credence. 

a 


(c) Other classes of Brahmanas 


Of the classes of Brahmanas other than those mentioned above, 
the Sarasvatas are mentioned by Vallailasena in his Dana-ségara and 
the Sdkadvipis in an inscription dated a.p. 1137! as well as in the 
Brihad-dharma Purana. According to the Kulajis the former came 
from the banks of the Sarasvati river at the invitation of the Andhra 
king Siidraka, and the ancestors of the latter, also called Graha-vipra, 
were brought by SaSdnka, king of Gauda, in order to perform some 
ceremonies for curing himself of a disease. Several other classes such 
as Vyasa, Parasara, Kaundinya and Saptagati Brahmanas are referred 
to in Kulaji texts, but there is no reliable evidence of the existence 
of any of these classes, under these names, before the close of the 
Hindu period. 

The main functions of the Brahmanas, as laid down in the 
Smritis, were to perform religious rites, to serve as priests at those 
of others, and to study and teach the sacred texts. There can be 
no question that many of them devoted themselves to these orthodox 
duties, and we have reference to many famous scholars and priests. 
They generally led simple and unostentatious lives, and the ideal of 
plain living and high thinking was actually realised by many of them. 
Some were fortunate enough to gain wealth by officiating as priests 
in the sacrifices or religious rites performed by kings (supra p. 281) 
and members of the royal family? and the rich aristocracy. But 
apart from sacrificial fees, donations, large or small, were made to 
Brahmanas by kings and private persons, as such gifts were considered 


? An inscription (EI. m. $80) from Govindapur, in the Gaya district 
Bihar, dated §. 1059=-a.p. 1187, states that the Maga Brahmanas, who sprang from 
the sun's own body, were brought to India from Sakadvipa by Samba. The first of 
these Maga Brahmanas was Bharadvaja, whose family had a hundred branches. 
In one of them were born two brothers Manoratha and Daéeratha, who were 
induced to accept service under Varpamina, king of Magadha. Msnoratha’s son 
Gatgadhara, a counsellor and friend of the king Rudraminse of Magadha, composed 
this record. Gangadhara married a daughter of Jayapapi, an official of the king 
of Ganda. It proves that « family in Bengal was socially related to the Sakadvipa 
Brahmanas in the firat half of the twelfth century 4. 

* IB. 8-0; 87. 
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to confer spiritual merits (punya) on the donors. Many such 
examples are found in contemporary records. The Deopara inscrip- 
tion of Vijayasena? informs us how the king made rich gifts of 
silver, gold, pearls, emeralds and jewels to the Brahmanas versed 
in the Vedas, and the wives of these poor fellows had to be taught 
to recognise and distinguish the precious articles by their similarity 
with objects well-known to them. In spite of obvious exaggeration 
of such statements we may well believe that many learned Brahmanas 
gained wealth and affluence, and others secured their means of 
livelihood, by the generous gifts of the king and the public, so that 
they could pursue their high vocations in life without being troubled 
with cares for the maintenance of their families. 


On the other hand, as already noted above, the Brahmanas 
followed many other vocations, both high and low. We hear of two 
Brahmana royal dynasties in Samatata in the 7th century a.v2 Two 
important Brahmana families, renowned for their scholarship and 
knowledge of sacred Vedic rites and sacrifices, served the Pala and 
Varman kings as counsellors and generals (v. supra pp. 116, 202), 
maintaining at the same time their high position in the Brahmanical 
society. Apart from these actual examples, the Smritis and Niban- 
dhas refer to various other vocations followed by Brahmanas, some 
of which, like agriculture, were approved, and others, covering 
almost all walks of common life, were disapproved. These con- 
demned vocations, of which a long list is given by Bhavadeva,* 
include teaching the Sidras, and officiating at their sacrificial rites. 
Nothing perhaps more strikingly illustrates the moral and intellec- 
tual perversion of the age brought about by the caste system. While 
no blame attached to the Brahmanas who served as ministers and 
generals—and Bhavadeva himself belonged to this category'—one 
following the sacred vocation of teaching and officiating at religious 
rites, which are enjoined upon him by the Smritis from time 
immemorial, was degraded to the lowest rank of society, simply 
because the object of his care was a person of the lowest caste and 
who, for that very reason, required all the more the ministrations of 


the Brahmanas, who were repositories of the sacred learning and 
practices. 


* Anulia ce., v. 10 (IB. 86, 89-90) refers to gift of myriads of excellent 
villages consisting of lands excessively growing paddy. Cf. also Bhowal cr. of 
Lakshmanasena and other inscriptions of the Senas. 

* v. #3 (IB. 48, 64). 
* These are the dynasties to which Silabhadra and Lokanatha belonged 

(supra pp. 85, 88). 

* PRP. 60. * IB. %. 
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The result of this policy was the creation of new classes of 
Brahmanas, for the idea gradually grew that the Brahmanas serving 
these castes attained their rank. Even today we have a number 
of such castes, called Varna-Brahmanas, who serve as priests to 
Suvarna-vaniks, Goalas, Kalus, Rajakas, Bagdis and Kaivartas. 
These priests form practically independent castes. “The good 
Brahmanas will not take even a drink of water from their hands, 
and inter-marriage between them is quite out of the question.”? 
This final stage was not reached before the end of the Hindu period, 
for Bhavadeva prescribes only penance for ‘removing the sins of 
eating the food of these Brahmanas,’ but the system was in the 
making. It is interesting to note that ‘the practice of medicine’ 
and painting and other arts were some of the condemned vocations, 
and the Devala Brahmanas were degraded for cultivating the study 
of ‘astrology.’ It is evident that in the opinion of the orthodox 
Brahmanas, the pursuit of these arts and sciences was more re- 
prehensible on the part of a Brahmana than to accept the high post 
of minister or lead armies in battles. This attitude is mainly 
responsible for the fact that a decline in secular studies in various 
arts and sciences set in towards the close of the Hindu period, and 
has continued ever since. 


v. Non-BrRAHBMAN CASTES 
1. Karana—Kédyastha / 


Next to the Brahmanas, the Karanas appear to have been the 
most important caste in ancient Bengal. This not only follows from 
the passage in Brihad-dharma Purina quoted above, but also from 
the high offices and position actually occupied by members of this 
caste. Reference has already been made to the powerful chief Loka- 
ndtha who is described as a Karana (v. supra pp. 88, 575), and a 
Karana-Kayastha is referred to in the Gunaighar cp.* as the 
Minister in charge of Peace and War. The author of a medical 
treatise, called Sabda-pradipa, describes himself as belonging to a 
Karana family (Karan-anvaya).* He was a court-physician himself, 
and his father and great-grandfather served in the same capacity 
two well-known kings—Ramapala (v. supra Pp. 155) and Govinda- 
chandra (v. supra p. 196) of Bengal. Sandhyakara Nandi, the 
famous poet and author of Rdmacharita (v. supra p. 150) , describes 


* Cf. the passage from Byihad-dherma Puripa (i. xrv. 75) referred to above. 
* J. N. Bhattacharya, op. cit. 125. 

* IRQ. wu. 56, 68. “ Egg-Cat. v. 974 ff. 

74 ‘2 
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his father as ‘the foremost amongst the Karanas (karandném= 
agrant) and Minister of Peace and War.! 

Karana occurs as the name of a caste in the old Siitras and 
Smritis, and perhaps also in the Mahdbhdrata.2 But according to 
Kshirasvamin’s commentary on Amarakosha, Karana also denotes a 
group of officers like Kayastha® The lexicographer Vaijayanti 
(11th century a.) seems to take Kayastha and Karana as synonym- 
ous* and explains it as scribe. This agrees with the view of 
Brihad-dharma Purana noted above, and the identity of Karana 
and Kayastha is also proved by epigraphic evidence.® It is worthy 
of note, that the Karana caste, whose members performed the same 
vocations as the Kayasthas, gradually disappears in Bengal, after 
the close of the Hindu period, whereas the Kayastha caste does not 
come into prominence before the same period. It would not, 
therefore, be unreasonable to conclude that the Karana merged itself 
into the Kayastha, and these two castes were ultimately amalgamated 
in Bengal as in other parts of India. 

The Kayastha is mentioned as a royal official in the Vishnu and 
Yajiavalkya Smritis. According to the former he wrote the public 
documents, and the commentary to the latter explains his office as 
that of an accountant and scribe. The term is used in the same 
sense in the inscriptions from the eighth to the eleventh century A.D. 
and even later. The Réjatarazigini refers to the Brahmana Sivaratha 

fs a roguish Kayastha in the twelfth century A.D. The term Karana 
also used in the same way.7 


* RC., Kavi-prasasti, v. 3. * Cf. Kane, op. cit. 74. 
* The Karanika and Kayastha are distinguished in the Gurmha cp. dated 
870 av. (Bhandarkar’s List of Inscriptions, No. $4) where the Mahamantrin is 
called Karanika and the Mahékshapatalika, a Kayastha. 
Kéyasthah sydl-lipikarah Karano=kshara-jivanah lekhako=kshara-chufichué 


* Jalhana who wrote two copper-plate grants of Gahadavala king Govinda- 
chandra describes himself as Kayastha in one (EI. rv. 104) and Karanik-odgato in 
another (EJ. vim. 158). In the Ajaygarh Rock inscription of the Chandella king 
Bhojavarman (EI. 1. $80) Karana and Kayastha are used as interchangeable terms 
(e.g. the descendants of Vastu are called Karana in v. 4 and Kayastha in v. 7). 
_ ._ According to Dr. J. N. Bhattacharya, there is a Karana clan of Kayasthas 
in North Bihar, and the Uttara-Radhiya Kayasthas of Bengal claim to be Karanas 
(op. eit, 188-89) . Cf. Russell, op. cit. m. 418. The Karana caste in C.P. and 
Orissa traces its descent from Chitragupta like the Kayasthas in Bengal (ibid. 348). 
Kane, op. cit. 76-77. A Karanika Brahmans is referred to in the Dhod 
(Udaipur State, Rajputana) inscription, dated ap. 1171 (Bhandarkar’s List, No. 350). 
A Brahmana donee of the Nidhanpur cr. of Bhiaskaravarman (7th cent. aD.) is 
called ‘nydya-Karanika’ (EI. xu 75). Two Brahmana donees in an inscription 


at Madura, dated 1586 ap. are called : : 
donees Nos. 119, 120). Karanikya and Karapika (EJ. xu. 1673 


om 
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It is evident, however, from a record of Amoghavarsha! that 
there was a Kayastha caste in Western India (valabha-Kdyastha- 
vamsa) as early as the 9th century av. The existence of Kayastha 
as a caste in Northern India is also indicated by references to Gauda- 
hayastha-vamsa,? Kayastha-vamsa Mathur-dnvaya-kdyastha, and 
Kéyastha-katariy-invavaya, migrated from Mathura,5 in inscrip- 
tions dated respectively in A.p. 999, v.s. 124x (1183 to 1193 4.D.), 
AD. 1328, and av. 1288. Several inscriptions indicate that a 
Kayastha race, descended from Vastu and hence called Vastavya | 
Kayastha, lived near Kalafijara in or before the eleventh century A.D. ; 
One of these inscriptions® specifically states that the Viastavya . 
Kayasthas followed the profession of a Karana, and it refers to the’ 
caste both as Karana and Kayastha. Two later Smritis Usanas and 
Vedavydsa, refer to Kayastha as a caste. The Usanas says that the 
word Kayastha is “ compounded of the first letters of kaka (crow), 
Yama, and sthapati to convey the three attributes of greed, cruelty 
and the spoliation (or paring) characteristic of the three. The 
Vedavydsa Smriti includes the Kayastha among Siidras along with 
barbers, potters and others.” 

Mythical accounts of the origin of the Kayasthas are supplied 
by some early records. Soddhala, who flourished in the middle of 
the 11th century, states that he was born in the race of the Kayastha, 
named Valabha (Vdlabho néma kdyasthanam vasa). He traces 
his descent from Kaladitya, the brother of king Siladitya. Kaladitya 
was an incarnation of the gana called Kayastha, and was an ornament 
of the Kshatriyas (Kdyastha-némno Mahesvara-ganasy=dvatarah 
kshatriya-vibhishanam Kaldditya...).8 The king Siladitya, referred 
to, was in all probability a king of the Maitraka dynasty of Valabhi, 
which was Kshatriya by caste.® According to this statement the 
Kayasthas were descendants of the Kshatriyas. The Rewa inscrip- 
tion of a minister of the Kalachuri king Karna, dated 1049 a.., 


2 BI. xvi. 251. The writer of the Gurmha cp. (Bhandarkar’s List, No. 34), 
dated 870 ap. is called Mahakshapatalika Kéyastha. But whether the Kayastha 
here refers to a caste cannot be definitely settled. ® El. xu. 61. 

* Proc, ASB. 1880 (p. 78). The inscription was found at Bodh-Gay& and 
refers to the guru of the king of Kasi. 


“ EI. xu. 46. * Ibid. xxx. 50. * Ibid. 1. 882. 
* Kane, op. cit. 76. 
* Udayasundari-katha, GOS., p. 11. * Beal-Records. 1. 267. 


*® FI. xxiv. 101 ff, The portion containing the account is mutilated, and so 
the account cannot be fully understood. The editor of the inscription has summarised 
all the important points in his introductory remarks (pp. 108-100). As he has 
pointed out, v. 84 seems to refer to the Kiyasthas as ‘dvijas,’ though, on account 
of the mutilation of the record, it is not clear how this was reconciled with their 
Sadra origin stated in vv. 86-88. 
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however, gives a different account of the origin of the Kayastha caste 
to which he himself belonged. We are told that a great sage named 
Kachara, born of Siva, gave a boon to his Sidra (turiya-janmd) 
servant that he would have a son of well-known and righteous deeds 
whose caste would thereafter be known by the name of Ka&ayastha, 
since he had imnumerable merits in his kaya (body). We are 
next told that in the Kayastha race, sprung from this son, were born 
wise and meritorious diplomats, the last one being the minister of 
Karna. According to this account the Kayasthas would seem to be 
of Sidra origin. It may be noted that the derivation of the word 
Kayastha in this record agrees with that in Naishadha-charita 
(xiv. 66), but is diametrically opposed to that given in Usanas 
Samhita Smriti quoted above. The Ajaygarh inscription of Nana, 
a minister of the Chandella king Bhojavarman, traces the origin of 
the Kayasthas to the sage Kasyapa.! 

The reference to prathama-kdyastha (or jyeshtha-kdyastha) in 
the records of the fifth, sixth and eighth centuries a. in Bengal 
(v. supra pp. 266, 272, 273) shows that it had not yet come to 
denote a caste. The Tibetan work Pag Sam Jon Zang mentions 
Dangadisa as a Kayastha (writer ox HRTEM -omteety ot Dharma- 
pala.? If true, this would also push the rise of the KAyastha caste 
in Bengal to a date later than the eighth century a. The mention 
of Gauda-Kdyastha-vaméa, as noted above, shows that the Kayasthas 
were recognised as a caste in Bengal by the tenth century a.p® 
It is, however, very surprising that the Kayastha is not mentioned 
either in the Brihad-dharma or in the Brahma-vaivarta Purana. 

According to the Kulajis the Kayasthas of Bengal, at least 
their upper classes, are descended from the five attendants of the 
five Brahmanas who came to Bengal at the invitation of king 
Adisiira. The historical value of this story has been discussed in 
Appendix 1. According to Dr. D. R. Bhandarkar and others‘ the 


* JASB. vi. 889. 

* Pag Sam Jon Zang, ed. S. C. Das, Introd., p. mr. On p. v there is reference 
to a Kayastha-vriddha. 

* Sridhara wrote Nydya-kandali, a commentary on Paddrtha-dharma-samgraha 
by Pratapadisa He states that he was a resident of Bhirisrishti, in Dakshina-Radha, 
and wrote this book at the request of Pandudasa, foremost of the Kayastha race, 
in Saka 913—a.p. 991 (Kasi ed. p. 269). Dr. D. R. Bhandarkar, in order to establish 
the existence of Kayastha clan in Bengal in the pre-~Muslim period, refers to the above 
passage of Nydya-kandali (TA. 1982, p. 50). It does not, however, necessarily follow 
ar va Brae ee in Nydya-kandeli that Pandudasa of the Kayastha race was 22 

to , or that the book was written in Ben though this appests 
to be the most plausible view. = = saa 

“ TA. uxt. 48; N. Vasu, Kayasther YV, : ; i 
ne es . arne-nirnaya, p. 184; J. C. Ghosh in 
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_Kayasthas were descended from Nagara Brahmanas who had a 
"large settlement in Bengal long before the elomurvemttry ap. These 
yare supposed to have originally migrated from Nagarkot in the 
Punjab to various parts of Gujarat and Kathiawar Peninsula, 
Anandapur (also called Nagar) in Lata being one of their chief 
settlements. That some Brahmanas came to Bengal from Lata, as 
from other parts of India, has already been mentioned above 
(v. supra p. 579). But the evidence in support of a large-scale 
immigration of Nagara Brahmanas is hardly convincing. The 
Niagara Brahmanas in Vanga, mentioned in the Kdmasitra of 
Vatsyayana, may refer to the Brahmanas of the city (nagara). The 
fact that the surnames of Nagara Brahmanas such as datta, ghosha, 
varman, ndga and mitra also occur in the names of the Kayasthas 
of Bengal does not signify much, as these surnames or name-endings 
_ were commonly used all over India about that period. The existence 
in Pafichakhanda (Sylhet) of a liga called Hatakesvara, which is 
said to have been the tutelary deity of the Nagara Brahmanas, 
hardly justifies the assumption of a large settlement, for even 
individual settlers might introduce their own peculiar cult. Besides, 
there is nothing to show that the worship gf Hatakesvara was 
exclusively confined to the Nagara Brihmanas 


9. Vaidya—Ambashtha 


The Vaidya, like the Kayastha, does not appear to have formed 
an important caste in ancient Bengal. Like Kayastha, the term 
Vaidya originally denoted an important profession viz. that of the 
physician. It is difficult to say when this professional group was 
developed into a caste. The earliest reference to Vaidya as a distinct 
social group occurs in three South Indian inscriptions of the eighth 
century a.v.1 The members of this group occupied very high 


1 These inscriptions are: 
1. The Velvikudi Grant of Nedufijadsiyan, Year $ (El. xv1z. 291-809). 
u. The Madras Museum Plates of Jatilavarman (Nedufijadaiyan) (14. 
1898, pp. 57 ff). 
rt. Annamalai inscriptions of Mérafijadaiyay, dated in Kali Era 3871 
768-70 av.) (EI. vit. $17-$21). ; 
They all belong to the reign of one and the same Pandya king (for the identity, 
ef. EI. xn. 295) and refer to several Vaidya chiefs who occupied high offices in 
the state. One of them, referred to as the crest-jewel of the Vaidyakas (Vaidyaka- 
bikhit-mani) in No. 1, and simply as Vaidya in No. us, was a great general, the 
prime minister (uttara-mentrin), and # great favourite of the king. As regards 
another great feudal chief, who was probebly the younger brother of the first 
(BI. xvas. 296), it is eaid (No. 1.) that his birth had conferred splendour on the 
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positions in state and society, and according to Dr. H. Krishna 
Sastri’s interpretation, one of them at any rate was regarded as a 
Brahmana. But there is no definite reference to Vaidya as a caste 
in Bengal before the 12th century A.D. The Bhatera copper-plate 
Grant of king Iéinadeva (v. supra p. 956) refers to his minister 
(pattanika) Vanamali Kara as Vaidya-vaméa-pradipa (brilliant 
light in the race of Vaidyas). This, as well as the fact that a Karana 
family served as hereditary royal physicians in Vanga during the 
eleventh and twelfth centuries a.p., goes against the assumption that 
the Vaidya, as a caste of physicians, was definitely recognised as a 
distinct social unit in Vanga long before the close of the Hindu 
period. 

The Vaidya as a caste-name does not occur in the old and 
genuine Smritis. The Usanas Smriti! refers to a caste called 
Bhishak (physician) born of illicit union between Brahmana male 
and Kshatriva female, and designates it as Vaidyaka. A mythical 
account of the origin of the Vaidya caste is given in Brahma-vawarta 
Purina, as noted above, and also in a passage, which is said to be 
a quotation from Skanda Purana, but does not actually occur in the 
printed text.2 The former distinguishes Vaidya from Ambashtha,® 
but the latter identifies the two, as is the case also in Brihad-dharma 
Purana. Ambashtha as the name of a mixed caste, born of a 
Brahmana father and Vaisya mother, is well known, and occurs in 


Vaidys race (Vaidya-kula) of Vangalandai which was famous for (skill in playing) 
musical instruments, singing and music. Another chief, Mangalaraja Madhuratara 
(perbape identical with the first), an dGjfapti of one of the grants, is called a 
Vaidyaka, and a master of the Sastras, a poet and an orator. The expression 
Voidya-kula undoubtedly indicates a social group whose members are also referred 
to as simply Vaidya or Vaidyaka. We are indebted for these references to 
Dr. H. C. Raychaudhuri. 
1 An. S., v. 2. 


* At least we have not been able to trace it. passage i i 
Jati-tattva-vdridhi and Viévakosha. It may be ee as follows: ye 
Vaiéva girl offered a drink to sage Galava who was very thirsty. The sage gave 
her « boon that she would have a son who would purify the family. The girl thea 
told the sage that she was unmarried. The sage took her to the hermitage. The 
other sages held that the words of Galava must be honoured, and Dhanvantari, 
the divine physician, would be born of her. So they put a child made of Kués 
grass cn the lap of the girl with the recitation of Vedic mantras, and infused life 
into it. Thus a boy was created. He was called Vaidya, as he was born frow 
Veda. and also Ambashtha because he was born on the lap or fixed in the family 
of amba (mother). He was taught medical sciences by the sages and was called 
Amritacharya (Umesh Chandra Gupta, Jati-tattva-varidhi, 1. $6; Visvakosha, 2.0 
Vaidya-jati) 

% The Usanas also distinguishes Ambashtha from Vaidyaka. 
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early Dharmasiitras and Smritis. Manu prescribes the art of healing 
as his vocation (x. 8, 47). The identity of Vaidya and Ambashtha 
has been generally assumed throughout the post-Hindu period’ It 
is not unlikely, therefore, that the Vaidya was an offshoot of the 
Ambashtha caste. But there is no definite evidence of the prior exist- 
ence of the Ambashtha caste in Bengal and, in view of what has been 
said above, it is not likely to have evolved from the professional 
group of physicians. On the other hand, some Kayasthas in Bihar 
and U. P. call themselves Ambashthas,? and the Sita-samhiti 
identifies the Ambashthas with the Mahishyas.® 

The Kulajis refer to Adigira both as Ambashtha and Vaidya, 
and also regard the Sena kings as Vaidyas. But the texts in which 
these views are expressed can hardly claim much historical value, and 
the utmost that can be said is that they preserve the belief and 
the tradition current in the sixteenth and following centuries. 


38 The Kaivarta—Méahishya 


The revolt in Northern Bengal during the reign of Ramapala 
(v. supra pp. 150 ff) and the rule of Divya and his two successors 
indicate the importance of the Kaivarta caste to which they 
belonged. 

The Kaivarta is referred to in Manu (x. 34) as an alterna- 
tive name, current in Aryavarta, of Margava or Dasa, who is born 
of a Nishada father and an Ayogava mother, and subsists by working 
as a boatman. The Jatakas refer to the fishermen as Kevattas 
(=Kaivartas).4 According to the Brahma-vaivarta Purapa, Kaivarta 
is born of Kshatriya father and Vaigya mother, but it seems to 
imply that the Kaivarta was degraded in Kali-yuga by his associa- 
tion with the Tivara and was known as, or adopted the vocation of, 
a dhivara or fisherman. Bhavadeva Bhatta also refers to the 
Kaivarta as one of the seven antyaja or low castes, as noted above. 
According to ancient Smritis the offspring of a Kshatriya father and 
a Vaigya mother is known as Mahishya,®’ whose origin is thus 


1 Bharata Mallika, the famous Vaidya author of Chandra-prabhd and Bhaffi- 
fika, who lived in the 17th century a.v., calls himself a Vaidya and Ambashtha, 
and has quoted in the former work three passages from Vyasa, Agniveéa, and 
Saikha Smritis to prove the identity of the two. Whether these passages are 
genuine or not (the passage from Sakha, e.g. does not occur in the printed text), 
they indicate the view current in his age. 

2 J. N. Bhattacharya, op. cit. 188. Russell, op. cst. m1. 417. 

* Kane, op. cit. 91 (s. v. Méhishya) . 

* Fick, Sociale Gliederung. 802. 

* Gautama (rv. 20) ; Yajfiavalkya (1 92) ; Kane, op. cit. 91. 
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identical with that of Kaivarta as given in the Brahma-vavvarta. 
These ancient accounts serve to explain the present state of things 
in Bengal. The Mahishyas of Eastern Bengal, also known as 
Halika Dasa and Parasara Dasa, are now regarded to be the same 
as Chashi Kaivartas of Midnapore and other districts of Western 
Bengal. Both of these form important sections of the Hindu 
community. There are many zemindars and substantial land-holders 
among them, and in Midnapore they may be regarded among the 
local aristocracy. This position is fully in keeping with the part 
played by them during the Pala rule. On the other hand, the 
Dhivaras or fishermen in East Bengal are known as Kaivarta. 
According to Amara-kosha, the Kaivartas include both Dasa and 
Dhivara. This, added to the evidence of the Brahma-vaivarta 
Purana, Manu and the Jatakas, referred to above, indicates that the 
Kaivartas were from ancient times divided into two sections, the 
cultivators and fishermen The tradition recorded in the Valléla- 
charita (v. supra p. 240) that Vallalasena improved the status of 
the Kaivartas, and made them a clean caste so that they might 
serve as menials to upper castes, evidently refers to this lower 
section. On the whole, it would not be unreasonable to infer that 
the Kaivartas who are referred to in Vishnu Purana (1v. 24. 8) as 
abrahmanya, were an old aboriginal tribe who, like many others, 
were merged into the Aryan society and affiliated to the mixed 
caste known as Mahishya. 


4. Low castes 


Regarding the many other castes mentioned above that existed 
during the pre-Muslim period our knowledge is very meagre. But 
attention should be drawn to some of them who were regarded as 
almost beyond the pale of society. A number of these castes or 
tribes are mentioned in Brihad-dharma and Brahma-vaivarta Puranas 


* The account of the present condition of the Kaivartas or Mahishyas is 
based on Dr. J. N. Bhattacharya’s Hindu Castes and Sects (pp. 279-281) and the 
Report submitted by Mr. J. S. Sen, a Deputy Magistrate, dated Dacca, 18th July, 
1907, to the Government of - Both of these are quoted with approval in 
Mahishya-vivriti by Basanta Kumar Ray (4th Edition, Dacca 1822 B.s.), a book 
written with a view to explain the origin and importance of the Mahishya 
community. We do not hold ourselves responsible for the opinions quoted. 

* The Brihad-dharma Purana, as noted above, includes the caste ‘Disa’ 
(cultivator) as an uttama-sankera and Dhivera (fisherman) as madhyama-saskara. 
These two might refer to the two sections of the Mahishyas or Kaivartas who are 
Kaivatuny Mentioned in the text. (Cf. Halayudhs’s lexicography on the 
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and have been noted above. A few of them are referred to as 
antyajas by Bhavadeva, and reference has already been made above 
to their status and designation in connection with the impurity 
attached to their food and drink (v. supra p. 577). The early 
Charyd-padas' of Bengal refer to Doma, Chandala and Savara. 
The first two are still well-known in Bengal and occupy the lowest 
stratum in society. The Savaras are frequently referred to in 
literature associated with Bengal, and probably figure in Paharpur 
sculptures. Their primitive and even indecent practices influenced 
the higher classes, as will be seen later. The Domas lived outside 
the town and were regarded as untouchable. They built baskets 
and looms (tdént). The Doma women were of loose character and 
moved about singing and dancing.2 The Savaras lived in hills. 
Their women folk wore ear-rings and decorated themselves with 
peacock-tail, and garlands of gufija seeds3 The Chandilas are 
said to have occasionally abducted married women from their homes.‘ 
It appears from the Naihati ce.® of Vallalasena that the Pulindas 
lived in forests in or near the border of Bengal, and their women, 
too, like the Savaris, were fond of garlands of guvija seeds. The 
terracotta plaques at Paharpur illustrate the habits and physical 
appearance of aboriginal tribes of this class. A string of leaves 
round the waist forms the only clothing of both males and females. 
The latter neatly dress the hair, and wear ornaments of jungle 
leaves and flowers, and necklaces of beads and guwija seeds. The 
men sometimes wear boots, and have a cuirass for the breast, bows, 
and quivers containing arrows. Even the women used bows and 
daggers, and in one case, a woman CcarTies a deer or other wild animal 
which was presumbly hunted by her and formed their staple food.* / 


vi. Socio-Retictous Rrres, CerEMoNIEs AND Fastrvats - 


A distinctive feature of the orthodox Hindu society is the ae 
of semi-religious rites (samskdras) concerning almost every pes oO 
& man’s life, from conception in the mother’s womb to death, or 


1 "These have been discussed above (supra pp. 383-388). Their language 


represents the oldest specimen of Bengali. They were probably compose ee 
950 and 1200 av. (supra p. 384.) © The 
2 BGD. 19, 82. ‘ as ee @ 77) 
& heer as v. 8 CUB. 72, . 


‘ ikshi baras, hut 
© Paherpur. 64-66, Pl. xix. Dikshit takes the figures to be Sa ' 
it is better to regard them as representatives of wild tribes like Savaras, Pulindas, 
to have lived in the forest 


Bhillas, Kiratas ete. who are known, from literature, ere 
regions in Bengal or on ite border. For Wlustrations cf. Pl. um. 127; tv. 137. 
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even beyond it. We know in a general way that these srauta and 
smérta rites were performed since the_fifth and sixth centuries a.. 
(v. supra p. 395), when Brahmanas, learned in the Vedas, began to 
settle in Bengal in large numbers. But we have no definite 
knowledge of how these samskdras were performed in Bengal till 
towards the close of the Hindu period. It is only as late as the 11th 
and 12th centuries a.p., when Vedic studies made great headway in 
Bengal (wv. supra p. 396), that we have the works of Bhaita Bhava- 
deva, Jimitavahana, Aniruddha Bhatta, Vallalasena, and others 
(supra pp. 320 ff., 351 ff.) which throw light on the Brahmanical 
society of those days. From these sources we learn that the life 
of the orthodox Hindus, specially the Brahmanas, in Bengal was 
characterised by the various purificatory rites and ceremonies 
prevalent in other parts of India. viz., Garbhddhdna (the ceremony 
of impregnation), Pumsavana (the ceremony to ensure the birth 
of male progeny), Simant-onnayana (the ceremony of parting of the 
hair), Soshyanti-homa (performance of a homa which was meant 
for easy delivery on the part of the wife). Jéta-karman (the ceremony 
performed at the birth of a child), Nishkramana (the ceremony of 
taking out a child for the first time into open air), Nama-karana 
(the ceremony of naming the child), Paushtika-karman (the 
ceremony for the nutrition of the child), Annaprégana (the ceremony 
of giving a new-born child solid food to eat for the first time), 
Natmittika-putra-mirdhabhighrina (the ceremony of occasional smell- 
ing of the son’s head by the father), Chudakarana (the ceremony 
of tonsure), Upanayana (the ceremony of investing the boy with 
the sacred thread), Sdvitra-charu-homa (the ceremony of offering 
oblations with charu to Savitri), Samdvartana (the ceremony on 
the student’s return from his teacher’s house), Vivdha (marriage), 
and Sdlé-karman (the ceremony on the occasion of entrance into 
a newly built house). In almost all these ceremonies the domestic 
fire was first to be consecrated with the performance of a rite 
called kugandikd, and homas such as the Mahévydahriti, Satydyana 
etc. were to be performed with the citation of relevant Vedic 
mantras. The usual procedure of the main homa connected with 
the principal function was as follows. At first sacrificial fuel, soaked 
with clarified butter, was silently thrown into the fire; then the 
Maharyahriti-homa was performed with the citation of relevant 
Vedic mantras ; next the main homa was conducted with the use of 
necessary Vedic verses; then the Mahavydhriti-homa, followed by 
the silent offer of fuel, soaked with clarified butter, into the fire, was 
repeated. The Satydyana-homa and some other operations ending 
with the chanting of the Vamadevya-siman were performed at the 
end of the whole function to allay the sins that might have arisen 
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out of mistakes committed consciously or unconsciously. Finally 
proper fees were paid to the Brahmin priest. 

A short description of these ceremonies, especially as they were 
observed by the Samavedins, is given below in order to show their 
distinctive features.! 

The ceremony of impregnation (Garbhdédhdéna) used to be 
performed after dusk on the sixth or eighth day from first menstrua- 
tion. In this ceremony the husband was to wear clean clothes, 
smear his body with scents, and take his seat by the side of his 
wife (already seated on blades of kusa grass) with his face turned 
towards the east. He was then to touch a certain part of his wife’s 
body with his right hand, and mutter relevant Vedic verses invoking 
the gods for impregnation. After giving to the wife a mixture of 
the five products of the cow (i.e. paficha-gavya), the husband was 
to accept, in the hem of his cloth, various fruits offered by his wife 
after tying them in a piece of yellow cloth, and to return them to his 
wife. Such acceptance and return were repeated thrice. 

The ceremony of Pumsavana, which was to be celebrated on an 
auspicious day at the beginning of the third month of pregnancy, 
might be performed in two ways. According to the first method, 
the husband was to take his bath in the morning, kindle a fire 
named Chandra, perform kusandika ending with the muttering of 
the Viripaksha hymn, seat his wife on blades of fuga on 
his right to the western side of the fire with her face turned towards 
the east, and after silently offering fuel, soaked with clarified butter, 
into the fire, perform the Mahdvydhriti-homa. He was then to take 
his stand at the back of his wife, touch her navel with his right 
hand after touching her right shoulder, and mutter mantras to 
ensure the birth of a male child. According to the second method, 
a defectless sheath of a fresh vata bud (vata-sungd), furnished with 
two fruits, was collec.ed, with the citation of mantras, from a north- 
eastern branch of a vata tree, after besmearing the sheath seven 
times with the powders of barley (yava) and pulse ( masha) . This 
sheath was then pounded with a piece of stone by a Brahmacharin 
or an unmarried girl or a pregnant woman or a Brahmin who was 
well versed in, and regularly studied, the Vedas. While being thus 
pounded the sheath was to be soaked with dew-water according to 
the local custom. The husband then tied this herb in a piece of 


1 ‘The description of these ceremonies as well as of the kugandika is based 
upon the ms. of Bhatta Bhavadeva’s Karmanushthana-paddhati in the Dacca Univee- 
sity Library (as. No. 502). The performance of the Aomas etc. and the payment 
of fees to priests, being constant features in these ceremonies, will not be repeated 
in the descriptions. 
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cloth and pressed its juice into the right nostril of his wife, seated 
by the side of the sacred fire, with his face turned towards the west. 
While thus pouring the juice, the husband was to pronounce a 
Vedic verse for a male progeny. 

In the ceremony of Simantonnayana, which was performed in 
the fourth, sixth or eighth month from pregnancy, the husband was 
to take his bath in the morning, perform Vriddhi-srdddha, kindle a 
fire called Mazigala, consecrate it with kusandikd, and seat his wife 
on blades of kusa to his right on the western side of the fire with 
her face turned towards the east. He was then to take his stand 
behind his wife with his face turned towards the east, and tie round 
his wife’s neck a pair of ripe figs having a common stem, after 
stringing these fruits with a piece of thread of silk and adding to 
them nimba, white mustard, bhallataka etc. for the sake of protec- 
tion. According to the local custom a pair of Vasudeva’s feet were 
made with gold or some other metal and tied to the wife’s neck 
with the same purpose along with natural grains of barley. Next 
the husband was to part his wife’s hair, first with darbha-pifjalis! 
for a number of times, and then with a reed (sara). a spindle filled 
with yarn, a white quill of a porcupine, etc. He was then to show 
her the krigara (a kind of food) prepared with sesamum, rice and 
méasha, and finish the main function with the performance of the 
homas ete. Next, some Brahmin women, who had sons and whose 
husbands were living, were to take the wife to the altar, bathe her 
with the water contained in the pitcher, and perform all other rites 
which were conducive to her welfare (marigala-kritya). The wife 
then ate up the krigara with a quantity of ghee poured on it.) 

In Soshyanti-homa the wife was to play no part at all, although 
this rite was meant for her easy delivery and was performed at a time 
when she was in the mature stage of pregnancy. In this ceremony 
the husband was to take his bath, consecrate the fiire with kugandika, 
silently offer fuel, soaked with ghee, into the fire, and perform the 
Soshyanti-homa by offering oblations with the mention of the 
intended name of his future son. 

The Jdta-karman ceremony did not require any fire. As soon 
as a son was born, the father said: “ Don’t sever the artery, don’t 
allow the child to suck the mother’s breast.’ Thus prohibiting (the 
nurse), he took his bath, performed Vriddhi-sraddha, and rubbed the 
child’s tongue, first with the powder of vrihi and yava taken with 
the thumb and the ring-finger of his right hand, and then twice with 


1 A darbha-pinjali is formed when two blades of kuga, each of the length 
of a pradeéa, are tied in the middle with another piece of kuéa blade of the same 
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ghee and gold. It should be mentioned here that this powder of 
vrihi and yava was to be prepared on a piece of stone by a brahma- 
charin, or a virgin girl, or a pregnant woman, or a Brahmin who 
was well versed in, and regularly studied, the Vedas. Next, giving 
his permission with the words ‘Sever the artery, allow the child to 
suck the mother’s milk,’ the father again took his bath. 

It should be mentioned here that in those days no temporary 
hut was constructed for child-birth; one of the permanent living 
rooms was used for the purpose, and this room was deemed pure 
as soon as the period of impurity due to child-birth was over. 

In the ceremony of Nishkramana, which was celebrated on the 
third day of the third bright half of a lunar month from the date 
of the child’s birth, the child was bathed in the morning. After 
dusk the father stood with his face towards the moon. The mother 
wrapped the child in clean and sanctified clothes, went with it to 
the left side of the father, stood with her face towards the north, 
and handed over the child to the father with its head turned 
towards the north. Then the mother went to the father’s mght 
side and stood with her face turned towards the west. The father 
then showed the child the moon, offered arghya to the moon, and 
handed over the child to its mother with its head turned towards 
the north. He next performed the purificatory rites and entered 
the house. In this way the child was to be shown the moon on 
three other third days of the bright halves of lunar months, and 
libation of water was to be offered to the moon on these occasions. 

"Bhe ceremony of Néma-karana was, according to the local 
custom, celebrated after the expiry of twelve or hundred-and-one 
nights, or on the birth-day, though the Grihya-sitras ordain that 
this ceremony was to be performed after the expiry of ten nights, 
hundred nights, six months, or a year. In this ceremony the father 
took his bath in the morning. performed the Vriddhi-srdddha, and 
consecrated the fire named Parthiva with kusandikd. The mother 
then handed over the child (covered with clean clothes) to the 
father, and took her seat on the left side of her husband. The 
father next performed homa for the pleasure of the presiding deities 
of the child’s birth-day and star, whispered the child’s name first 
into the mother’s ear and then into that of the child, and handing 
over the child to the mother, performed Mahdvydhriti-homa ete. 

The ceremony of Paushtika-karman, which was meant for 
ensuring the vitality of the child, was performed on every janma-tithi 
or purnimé of every month in the first year. In this ceremony a 
fire called Balada was required, and the father was to perform the 
different homas almost in the same way as in Ndma-karana. 

In Anna-prigana, which was celebrated on an auspicious day 
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of the sixth month, the father was to take his bath in the morning, 
perform Vriddhi-srdddha, consecrate the fire named Suchi with 
kusandikd, silently offer fuel, soaked with ghee, into it, perform the 
Mahdvyéhriti-homa, offer oblations to Hunger, Thirst etc., and give 
food into the mouth of the child with citations of mantras. 

It is to be noted that the present custom of placing a pen, an 
ink-pot, a gold or silver coin, a piece of earth, and the like for 
examining the leanings of the child was not in vogue, at least 
among the Brahmins, in those days, and that the ceremonies of 
Ndma-karana and Anna-prdsana were celebrated at different times. 

The ceremony of Naimittika-mirdha-bhighnina (ie. the 
occasional smelling of the son’s head by the father) seems to have 
been peculiar with the Bengal Brahmins. It was performed 
especially when the father returned home after a long sojourn. In 
this ceremony the father touched the heads of his sons in order 
of age with both his hands, muttered three mantras for their long 
life, smelt their heads with the citation of a mantra, and chanted the 
Vamadevya-saman. 

The ceremony of tonsure (Chidd-karana) might be celebrated 
in the first or third year according to the custom of the family. It 
required the performance of Vriddhi-éraddha, consecration of a fire 
called Satya, and performance of homas ete. During Chida-karana, 
a cup of bell-metal containing hot water and a razor made of copper 
(or a mirror in its stead) were placed to the south of the fire, and a 
barber took his stand there with an iron razor in his hand; on the 
north, bull’s dung, sesamum, rice, beans (mdsha), kidney-beans 
(mudga), krigara etc., were placed; and on the east. three pots 
filled with wrthi, yava, tila, mdsha ete. were kept. The shaving 
was done with the iron razor; the copper one (or the mirror) was 
meant only for touching the head with. First the father shaved 
certain parts of the child’s head after seasoning the hair with hot 
water and touching it with the copper razor (or its substitute, the 
mirror), and then the barber, who was adorned with flowers etc., 
was to give the finishing touch. The hair, thus severally collected, 
was first to be placed, according to the local custom, on bull’s dung 
contained in an earthen pot held by a voung friend of the child, 
and then the whole was to be thrown into the forest. Some hung 
it to the branch of a bamboo-tree. 

Upanayana (or investiture with the sacred thread) is one of 
the most important sacraments for a twice-born. For a Brahmin 
boy, the proper age for Upanayana was the eighth year from 
conception or birth. In case the boy failed to undergo Upanayana 
at that age, the time could be extended up to his sixteenth year; 
but after that he was deemed Sdvitri-patita, and therefére unworthy 
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of Upanayana. The procedure of this ceremony was briefly as 
follows. The father of the boy was to take his bath in the morning 
and perform Vriddhi-srdddha. Then he himself, or an Acharya 
selected by him, or a religious student (brahmachdrin, in case no 
Acharya was available), was to kindle a fire called Samudbhava and 
consecrate it with the performance of kusandikd. He then conducted 
the boy, who was to take his meal in the morning, to the northern 
side of the fire, had his head shaved along with the sikhd (ie. 
the tuft of hair that was left on the crown of his head), bathed him, 
made him put on a silken garment or a piece of white and untorn 
cloth made of cotton, adorned him with ornaments such as ear-rings, 
and seated him on his right side. The Acharya then offered fuel, 
soaked with ghee, into the fire. performed Mahdvydhsiti-homa, 
offered oblations several times into the fire, and performed the 
function of A“njali-piirana. The boy then asked the Acharya for 
Upanayana, whereupon the latter asked the former his name, and 
when he knew it from the boy, held the bov’s right hand hy 
the thumb in his own right hand and went round the fire. The 
Acharya next touched. with his right hand, first the boy’s right 
shoulder and then his navel, breast etc. and muttered Vedic mantras. 
Then, after touching the boy’s left shoulder with his left hand, he 
instructed the boy to collect sacrificial fuel, to work, to avoid sleep 
by day, to be a brahmachdérin, and so on. After the boy had 
consented to abide by his instructions, the Acharya made the boy 
wear a three-fold girdle of mufija grass, a sacred thread (upavita) 
and the skin of a black-antelope, taught the Sdvitri first by fourth 
parts, then by halves and then with the Mahdvydhritis (viz., bhih, 
bhuvah and svah), and gave him a staff made of vilva or paléga wood. 
The length of the staff was to be determined by the height of the 
boy’s body. After taking this staff the boy collected alms first 
from his mother and sister, and then from others including his 
father, and offered these to the Acharya, who then performed the 
Samid-dhoma, Mahdavyahriti-homa, Satydyana-homa etc. Priestly fee 
was then offered to the Acharya or, if the father himself was the 
Acharya, to the Brahmin who conducted the function. The boy 
had to pass the whole day at that place. At dusk he finished his 
evening prayers, offered oblations to the fire and saluted it. He 
then silently ate the food collected by begging. after mixing it with 
clarified butter only. While eating he used only the three fingers, 
viz., the middle finger, the ring-finger and the thumb, and held the 
dish with his left hand. He then sipped water. In this way the 
boy had to worship fire daily in the morning and evening till the 
ceremony of Samdvartana; but the method of taking food was to 
be followed by him till his death. 
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On the fourth day from Upanayana, Sdvitri-charu-homa was to 
be performed, in the fire called Samudbhava, by the father, or his 
substitute or a religious student or an Acharya appointed by the 
father. For the preparation of the charu, a mortar, a pestle, a 
vessel (chamasa)—all made of varuna wood—, a winnowing-basket 
made of bamboo, and vrihi etc. were required. After the function 
was over, a cow was to be given to the Acharya, or, if the father 
himself performed the duties of the Acharya, to the Brahmin who 
conducted the ceremony. 

Being thus invested with the sacred thread, the students began 
their studies in right earnest under the supervision of their fathers 
or some other teachers selected by their guardians. The subjects 
studied by them were generally the following :—Vedas, Dharmadastra, 
Purana, the Epics, Arthagdstra, Ganita, Mimamsa, Jyotihéastra, 
Kavya, Tarka, Vyakarana, Alammkara and Chhandas;! but from 
Halayudha’s statement in his Bréhmana-sarvasva that he wrote this 
work because he found that the Brahmins of Radha and Varendra 
did not study the Vedas, and therefore did not know the Vedic 
rites properly, it seems that though the Brahmins always claimed 
to have been versed in the Vedas, in reality they did not usually 
study these ancient works with much interest and earnestness. As 
a matter of fact, there were many among the Brahmins who did not 
care to study the Vedas at all.* However, besides the above- 
mentioned subjects, the Brahmins sometimes also read Ayurveda, 
Astra-veda, Agama (2.e. Tantra)* etc. Higher education was, how- 
ever, by no means confined to the Brahmanas, and the examples of 
Vallilasena (v. supra pp. 353 ff) and Kantideva’s father* prove 
that kings and nobles also were noted for learning and scholarship. 

The ceremony of Samévartana was performed when the student 
finished his studies and returned home with the permission of his 
teacher. In this ceremony the father of the student took his bath 
and performed Vriddhi-ériddha. Then he himself, or an Acharya 
selected by him, or a brahmachdrin (if an Acharya be not available) 
kindled a fire named Tejas, consecrated it with the performance of 


* For an idea of the branches of knowledge regarded as important in ancient 
times one might compare the list of subjects in which Bhavadeva is said to have 
been efficient (1B. 34, 89) and also the list of works drawn upon by Sarvananda im 
his Tikd-sarvasva. The Brahmanas referred to in the Pala records are said to 
be proficient in Vedas, Vedanta, Pada-vakya, Pramana, Mimasmsa, Tarka, and 
Vyakarana. 

> Aniruddha Bhatta also refers to the lack of Vedic study (Pitri-dayita, p. 3). 

* Cf. GL. 83. 

* For Kantideva, cf. supra pp. 184-35. His father is said to have been 
efficient in subhashita, Ramayana, Mahébhdrata and the Puranas. 
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kusandika, and performed Samid-dhoma and Mahdvydhriti-homa. 
He then seated the boy on his right side and offered oblations to 
the fire. When the sacrifices connected with the ceremony of 
Samdvartana were over, the student (brahmachdrin) fed the 
Brahmins, took his meal, had his head and beards shaved with only 
a tuft of hair (sikha@) left on his head, put on defectless clothes 
and ornaments, wore a garland on his head and a pair of leathern 
shoes, had a bamboo stick (his former staff being thrown into the 
fire), mounted a cart drawn by two bulls (go-yuga) and came to 
the Acharya, first going to the east or north, and then turing to 
the south. The Acharya honoured him with the offer of arghya 
and received dakshind (fees). 
/ Next comes the most important sacrament in a Hindu’s life, ez., 
that of marriage. 

Regarding the proper age of marriage Jimitavahana in his 
Déyabhéga quotes, with approval, the injunction of Vishnu and 
Paithinasi that dire consequences would follow if a girl is married 


welve years for a girl to be married to a man aged thirty, and 


fter puberty, and the statement of Manu that “the nubile age is 
uf: 


/ 


ight years for one to be espoused by a man aged twenty-four ; and 


the age prescribed for entry into another order is fifty years.” 


Jimiitavahana quotes a line? from Vishnu Purana (11. 10, 16) to 
show that the marriageable ages for the bride and bridegroom 
should be in the ratio of 1 to 3. In his Sambandha-viveke® 
Bhavadeva quotes, from earlier authorities, a few verses which say 
that if a girl attained puberty in her father’s house her father 
became guilty of killing an embryo (bhrina-hatyd), and the girl 
was deemed to be a vrishali ; that if any one married such a girl out 
of greed or infatuation, he became asrdddheya (unworthy of sraddha) 
and apdrkteya (unfit for sitting in the same line), and was regarded 
as a vrishali-pati (husband of a urishali) ; and that if a girl attained 


* DB. p. 21. 

* KV. 497. 3 

* Dacca University us. No. M27/40/2B (number in valuation list). This is > 
complete but undated ms. consisting of fols. 1-8, and written in Bengali characters. 
It begins with the words “athe Bhavadeviya-Sembandha-vivekah,” and ends with 
the colophon “iti Kéla-vadabhi(? Béala-valabhi) -bhujanga-sri-Bhavadeva-Bhatta- 
virachitah Sambandha-vivekah saméptch.” Though both in the beginning and in 
the colophon the work is called Sambondha-viveks, and its authorship is clearly 
ascribed to Bhavadeva, the fact that some of the references, made in the later 
Smriti Nibandhas, to Bhavadeva’s Sambandha-viveka are not found in the above 
mentioned ms. tends to show that our ms. contains only a summary of the 
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puberty during the time of her marriage, a special homa was to be 
performed before the commencement of the actual rites of marriage. 
It appears from these prescriptions that people were generally in 
favour of early marriage of girls, and did not like that men should 
marry after the age of fifty. It is, however, not known how far 
these prescriptions were actually followed in practice by the different 
grades of people, 

The Sambdadha-atveke further informs us that in matters of 
marriage great importance was attached to the sapinda, sagotra and 
samana-pravara relationship between the bride and the bridegroom. 
No marriage was permitted in the first four forms (viz. Brahma, 
Daiva, Arsha and Préjépatya), if the bride was within the fifth 
generation on the mother’s side of the bridegroom, or within the 
seventh generation on his father’s side, or if the bride and bridegroom 
were of the same gotra (through their fathers or mothers) or of the 
same pravara. In the last four forms (viz., Asura, Gdéandharva, 
Rakshasa and Paisicha), however, a bridegroom might marry a 
bride who was not within the third generation on his mother’s side, 
or the fifth generation on his father’s side; but those who contract- 
ed such marriages were deemed as degraded. to the position of 
Sidras. Nor was marriage permissible with one’s own maternal 
uncle’s daughter or with the daughter of one’s step-brother’s 
maternal uncle ; because such a girl was as good as a sister to the 
bridegroom. Among uterine brothers or sisters, marriage was per- 
mitted in order of seniority in age. But if the elder brother became 
a sannyasin, or was afflicted with a dangerous disease (such as 
insanity, phthisis etc.), or lived in a distant country, or had a savage 
temperament, or was guilty of any of the mahdpdtakas, the younger 
brother was allowed to supersede him in marriage without incurring 
any social stigma. If anybody married a girl whose elder uterine 
sister, though free from any serious defect, remained unmarried, he 
was to forsake that girl, perform the Prajépatya penance, and main- 
tain her with food and raiments.2 

Though monogamy was the ideal, and probably also the rule, 
at least among the members of the Brahmanical fold, people were 
allowed to have more wives than one ;3 but when a person wanted’ 
to have a second wife, he was to gratify the first one with sufficient 
wealth in order to have her assent! Whatever might be the 


* See Sambandha-viveka, fol. Sa. 

* For similar injunction cf. PRP. 117. ci 

* King Samalavarman had quite a large number of wives (IB. 23); Bhave- 7 
deva’s father had two wives (IB. $7). 

* DB. 8s. 
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number of the wives of a person, the first savarnd (of the same 
caste) wife enjoyed the highest position in social and religious 
functions (supra p. 576). 

Of the different forms of marriage the Bréhma seems to have 
been the most popular with the Brahmanas, the last four 
forms being rare but not quite unknown to them.! The procedure 
of this Brahma form, as followed by the Sémavedins, has been given 
by Bhatta Bhavadeva in his Karmdnushthdna-paddhati2 Accord- 
ing to Bhavadeva the marriage rites began with Jnati-karman (or 
preliminaries done by the bride’s blood relations on her father’s 
side) in which the bride’s body was besmeared with a mixture of 
powders of masiira, yava and mésha by her father’s sapinda or 
suhrit, and she was bathed with water poured on her head and pro- 
fusely on her lap, with the citation of relevant Vedic mantras. 
Then the guardian (sampradaéta) of the bride was to receive the 
bridegroom, honour him with pddya, arghya, adchamaniya. scented 
flowers, clothes, sacred thread, finger-ring etc., and intimate his in- 
tention of giving his ward in marriage to him. The bridegroom 
having given his consent, mukha-chandrika followed. A cow was 
tied on the northern side of the marriage-pandal, and vishtaras (1.e. 
seats made with kusa in a particular manner) and other requisite 
articles were placed in their proper places. The sampraddtd stood 
with his face towards the west, and the bridegroom sat on a seat 
with his face towards the east. The sampradéta then offered to 
the bridegroom two vishtaras, a vessel containing water (i.e. padya), 
arghya (consisting of akshata and twigs of durvd grass — all placed 
on a dish made of conch-shell or some other material), dchamaniya 
(i.e. water for sipping), and madhu-parka (i.e. a mixture of ghee, 
curd and honey). The bridegroom duly received all these things, 
and after sipping water, he besmeared his right palm with auspicious 
herbs and placed on it the right hand of the bride. Then either a 
woman, who was fortunate and whose husband and sons were liv- 
ing, or a Brahmin tied these two hands with kuga along with a 
fruit, after performing certain auspicious rites (according to custom). 
Next followed the ‘giving of the girl to the bridegroom’ (kanyd- 
sampradéna) after adorning her properly; the offer of dowries.’— 
a pair of cows, food, water, beds, a maid-servant and five kinds of 
grains ; the tying of the ends of the bride’s and bridegroom’s clothes 
by a Brahmin woman whose husband and sons were living, with 


1 Ct Sambendha-cweks, fol. %; also DB. 79, 98. 
* Fols. 100-27b. 
® ‘The dowry of the bridegroom is referred to in the Charyaé-padas (BGD. 53). 
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the performance of various auspicious customary rites ; the guardian’s 
untying the knot made with kusa; and his removal of the piece of 
cloth, so that the bride and the bridegroom might see each other's 
face. The barber, who stood near the marriage-pandal, exclaimed 
‘a cow, a cow,’ and the bridegroom cited a mantra. The barber 
then let loose the cow. Next the bridegroom performed kusandika 
in front of the main house. A friend of the bridegroom covered his 
body with clothes, took a pitcher full of water collected from a 
water-reservoir which never dried up, went to the south of the fire 
by the east, and stood there silently with his face towards the north. 
Another friend of the bridegroom took a doll in his hand, went 
in the same way to the south of the fire, and stood there on the 
east of the former friend. On the western side of the fire, some 
mixture of fried grains (ldéja) and sami-leaves were to be placed 
on a winnowing-basket ; and near it a flat piece of stone, furnished 
with a smaller piece (saputra sila), and a mat, made of virana-leaves 
and surrounded by a piece of cloth (pata-veshtita), were placed. 
The bridegroom then entered the house, made the bride put on two 
pieces of defectless cloth (the uttariya or upper garment being a 
substitute for the yajfRopavita), painted her forehead with a mark 
of vermilion, and brought her to the side of the fire. The bride first 
touched a side of the mat with her right foot and then sat on its 
eastern part to the south of her husband. She touched the right 
shoulder of her husband with her right hand; and the bridegroom 
offered oblations six times into the fire. and then performed the 
Mahdavyahriti-homa. Next came the bride’s sildkrdmana (ie. the 
placing of her right foot on a flat piece of stone furnished with a 
smaller piece), Ldja-homa (performance of homa with fried grains 
for a specified number of times), Agni-pradakshina (going round 
the fire with the bridegroom), and Saptapadi-gamana_ (taking 
seven steps in seven small circles along with the bride- 
groom). After these functions were over, the bridegroom’s friend, 
who held the pitcher full of water, came forward and bathed the 
bridegroom and the bride. The bridegroom then muttered six 
mantras after taking the bride’s hands into his, came to the fire with 
the bride, performed the homas and gave fees to the priest. The 
bridegroom next kindled a fire called Yojaka, performed kusandiké, 
and remained there until the stars were visible (in case the marriage 
took place in day time). When the stars became visible, he stretched 
a dry red-furred hide of a bull, seated the bride on the side 
furnished with fur, performed the Mahdvydhriti-homa, and offered 
oblations of ghee six times into the fire. He then showed the Dhruva 
and Arundhati stars to the bride, and the bride saluted the bride- 
groom. Then in accordance with the local custom, women, who had 
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their husbands living, placed the bride and the bridegroom on the 
altar, bathed them with water sanctified with mango-twigs, and 
performed other auspicious rites. The bridegroom then entered the 
house, took rice mixed with ghee (havishydnna) but without salt, 
and gave the remnants of his food to the bride. For three consecu- 
tive nights the newly married couple were to live on food taken 
without salt, abstain from all kinds of sexual enjoyment, and sleep 
on the ground on a bed furnished with kusa. The bride was then 
seated in a cart made of kimsuka, galmali or some other wood, and 
led to the bridegroom’s house.1 On the way, all the cross-ways 
(chatushpatha) were invoked (for allaying the impediments of the 
journey). When the bridegroom’s house was reached, the bride was 
taken down and led into the house. Brahmin women, whose sons 
and husbands were living, performed various auspicious popular 
rites and then seated the bride on a red bull’s hide. They placed a 
beautiful Brahmin boy on her lap and gave a white-lotus-bulb or 
some fruits in his hand. The bridegroom then kindled a fire named 
Dhriti, performed kusandikaé and the homas, and made the bride 
bow down to her father-in-law and others.” 


On the fourth day from the date of marriage, the Chaturthi-homa 
was performed. The wife took her seat on the southern side of 
the sacred fire, where a vessel of water furnished with kuga was 
also placed. The husband offered oblations twenty times into the 
fire with the mention of the mantras of Agni, Vayu, Chandra and 
Sirya—severally and collectively, and each time the ladle, with the 
remaining ghee sticking to it, was dipped into the water. The wife 
was then taken to the northern side of the fire and bathed with 
this water. 

From the descriptions of the Vedic rites and sacraments given 
above, it is evident that the contributions of local customs, family 
traditions, and superstitions. especially of women. to the procedures 
of these rites and sacraments were not at all negligible. But in this 
there was nothing peculiar to Bengal. For, in connexion with 
marriage, the Asvaldéyana-Grihya-siitra (1, 7, 1-2) says: “ Various 
indeed are the observances of the (different) countries and villages ; 
and one should follow those in marriages.... ”; and the Apastamba- 
Grihya-sitra (2, 15) declares: “People should understand from 
women (and others) what procedure is (to be observed according 
to custom).” Various festivities and amusements were held in 


2 Gifts were made to the bride in this bridal procession (DB. 80). 
* Unimportant details have been left out of the account of the marriage 


ceremony given in the text. 
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connection with the marriage ceremony, and the procession of the 
bridegroom to the bride’s house was accompanied by music.! 

Besides the Vedic rites and sacraments mentioned above there 
were other ceremonies which were regularly performed, and many of 
them served as occasions of mirth and festivities to the people of 
Bengal. As typical examples, the worship of Durga in her different 
forms, and of GaneSsa, Sarasvati, Indra, Sirya, Manasa? and 
Kama or Madana (Cupid), the spring festival Holaéka (the present 
Holi), the Sukha-ratri-vrata, the Dyiita-pratipad, the Pdshdna- 
chaturdasi, etc. may be mentioned. Regarding the merry-makings 
of the people on the occasion of worship of Durga and her other 
forms, Sandhyakara Nandi says in his Raémacharita that Varendri 
became ‘full of festivities on account of the excellent worship of the 
goddess Uma.* In the autumnal worship of Durga, a peculiar 
kind of merry-making, called gdvarotsava, was observed by the 
people on the Dagami tithi.t During this merry-making, those 
taking part in it had to cover their bodies with leaves etc. and bes- 
mear themselves with mud and other things to resemble the Savaras. 
They had to jump and dance at random, sing, and beat drums inco- 
herently. A couple of verses occurring both in the Kdlika Purana 
and the Kéla-viveka show that the programme of this Sdvarotsava 
included not only topics on, and songs about, sexual intercourse, 
but also the requisite movements of the body, and that the violation 
of this practice incurred the rage and curse of Bhagavata5 The 
Brihad-dharma Purana (II, VI, 81-83) introduces certain restrictions 
in this merry-making, saying : 


“People should not utter before others words which are expressive of the 
male and female organs, etc.: they should utter these during the great worship 
(of the goddess Durgi) in the month of Aévina. But (even on that occasion) 
they should never pronounce (such words) before their mothers or daughters, or 
those female disciples who have not been initiated to Sakti-worship.” 


But it supports by arguments, which cannot be reproduced 
without using indecent language, that “one. who is worthy of 


* The Chary&-padas refer to various musical instruments which were played 
wien the bridegroom proceeded to the bride’s house. These were pataha, médal, 
karanda, kasilé and dundubhi (BGD. 88 ; DUS. 1. No. 1. 28-99 ; JL. xxx. 41-42). 

* KV. 412, 102, 294, 417, 418. 

* RC. m. 85. 
ne ee 514; also Ei Purana (Venkatesvara Press ed.) 61, 21-22. For 

. ef. supra p. $25. garding the date and provenance of the present Kalina 
Purana, cf. Hazra, ABORI. xxu. 1-23. 

_ " See KV. 514; Kalikd Purana 61, 21-22. It is difficult to believe that the 
ection hinted by the line ‘ bhaga-tiiga-kriydbhii==cha kridayeyur=alam janagh’ was 
actually practised by the people on this occasion. 
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worshipping her, should utter (such expressions) with a view to 
creating her pleasure.” 

The use of objectionable expressions was not peculiar to Durgd- 
puja only. In the Kdéma-mahotsava also, the people used such 
objectionable expressions (jugupsit-okti) to the accompaniment of 
music, because they believed that by such practices Kama was 
pleased to confer wealth and progeny on the worshippers. It 
should be mentioned here that this Kéma-mahotsava, or the great 
festival of the Cupid, was celebrated in the month of Chaitra. The 
worship of Indra, called Sakrotthdna,2 consisted in erecting a 
flagstaff dedicated to the god, and the ceremony was attended by 
kings, citizens, ministers and Brahmans in festive dress. The most 
important spring festival of the people of the east was the Holdld?® 
which must have been greatly enjoyed by all people without distinc- 
tion of caste or sex. In the Sulha-rdtri-vrata (the vow of a happy 
night) which was performed in the month of Kartika, the poor were 
fed in the evening, and people, whether mutually related or not, were 
to greet one another with sweet words in the morning following the 
Sukha-ratri (happy night) 4 In the Pdshdna-chaturdasi, which was 
observed in the month of Agrahayana, big cakes were eaten at 
night.5 More interesting was the festival called Dyiuta-pratipad 
which was observed on the Sukla-pratipad in the month of 
Kartika.® In this festival the morning was spent in playing dice 
or gambling, because people believed that success in the game indi- 
cated a happy year. They then put on ornaments, smeared their 
bodies with scents, attended to vocal as well as instrumental music, 
and dined in the company of intimate friends. At night they decorated 
their beds and bed-rooms, and enjoyed the company of women they 
loved. On this occasion, they also gave new clothes to their friends 
and relatives as well as to Brahmins. In the Kojdgara also, which 
was observed on the full-moon day of Aévina, the night was 
passed in playing at dice, and friends and relatives were gratified 
with food consisting chiefly of pressed rice (called chipitaka) and 
preparations of cocoanuts.” In the Bhrdatr-duitiya which was 
celebrated in the month of Kartika, sisters fed their brothers who, 
in their turn, gave ornaments, clothes, etc. to their sisters. There 


1 KV. 470. * KV. 204 ff. * DB. 43, 127. 

* KV. 403-4. For a more detailed description of this festival, see Srinatha- 
charya-chudimani’s Kritya-tatteérneva (Dacca University ms. No. 4630), 
fols. 70a, 71b. 

* KY. 470. 


* Kritya-tatteérnave, fols. 71b-72b. 
* RV. 408. See also Kyityo-tattvérnava, fol. 68a-b. 


* KV. 405-4. 
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are many other rites, ceremonies and festivals, referred to in 
Kala-viveka, with which we are familiar today, such as Dipdanvitd, 
(illumination of houses) and Akdsa-pradipa (burning a lamp high 
in the sky) in the month of Kartika, Janmashtami, Akshaya-tritiyé, 
Asokashtami, Agastya-arghya, holy bathing in the Ganges (known 
as Dasaharé) and the Brahmaputra (known as Ashtami-sndna), 
bathing on the Mdghi Saptami day, etc. There are also long 
lists of food and action forbidden on particular tithis; and the 
proper days for fasting and appropriate time for study, pilgrimage, 
journey, efc. are laid down with punctilious care.! Detailed regula- 
tions were also laid down for the disposal of dead bodies and a short 
account of the funeral rites is given in Appendix mi. In short, life 
was subjected to a series of injunctions and prohibitions, controlling 
even the minutest details of daily life to an extent which it is diffi- 
cult for us to realise. How far all these were actually observed in 
practice it is, of course, difficult to say. But a perusal of the 
Smriti literature in Bengal presents a picture of life tightly bound 
within a narrow framework of Sastric rules. On the other hand, 
the rites and festivals mentioned above must have made family and 
social life highly enjoyable, and afforded opportunities to people to 
come into close and intimate touch with one another. 


vi. Lire or tHe Prorir 


Sufficient data are not available for reconstructing a compre- 
hensive picture of the life lived by people in ancient Bengal. All 
that we can do is to throw some light on its important phases 
with the help of foreign accounts, sculpture, literature and inscrip- 
tions. The literary works of Bengal, which supply most of the 
particulars, belong to the twelfth century a.p. with the single excep- 
tion of the Charyd-padas, which were probably one or two 
centuries earlier. On account of the paucity of data no attempt 
has been made to trace the evolution of social life, according to 
distinct chronological periods. The sources of information range 
between the fourth and twelfth century ap. and the picture drawn 
in as following pages may be regarded as broadly true of this 
period. 


" KV. 325, 494-95, 400, 106, 292-93, 400, 492, 418, 988, 265, 278, 351. Soe 
also Kritya-tattvdrnava, fols. 72b-73a. 

* The meaning of the Charya-padas (supra pp. 883-88) is not always cleat. 
Dr. M. Shahidullah published an article in Netarzia a Bengali fae quoting many 
passages referred to in this chapter with an indication as to their meaning, and 
subsequently published the texts with translations (DUS. ww. No. a. 1-87). Dr. P. C. 
Bagchi’s interpretation is occasionally different (JL. xxx. 1-156) . 
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The Chinese traveller Hiuen Tsang has recorded a few gencral 
observations on the nature of the people in different parts of Bengal 
visited by him. The people of Samatata, according to him, were 
“hardy by nature,” and those of Tamralipti, both “ hardy and brave.” 
The manners of the people of Karnasuvarna were “honest and 
amiable,” but those of Tamralipti, “ quick and hasty.” An excessive 
love of learning and earnest application to it characterised the 
people of Pundravardhana, Samatata and Karnasuvarna.’ I-tsing’s 
testimony to the high moral standard of the Buddhists of a vihéra 
in Tamralipti has already been referred to above (supra p. 427). 

Fondness for learning, to which Hiuen Tsang bears testimony, 
and which characterises the people of Bengal even today, induced 
them to visit distant parts of India, even up to Kashmir, for study. 
But they were not always noted for good behaviour. In his satirical 
poem Dasopadesa, Kshemendra observes that the students of Gauda 
who came to Kashmir with frail bodies which seemed to break even 
at the touch of people, soon acquired overbearing manners under 
the bracing climate of this country, so much so that they refused 


\to pay the shop-keepers and drew out knife at the slightest provo- 


cation. This aspect of the Bengali character is also emphasised by 

‘) the remark of Vijfianesvara that the people of Gauda were_quarrel- 
‘some.2 The thakmanteal writers of Bengal always insisted on a 
high moral standard of the people. They decried all kinds of vices and 
sensualities, and the killing of Brahmanas, drinking of wine, theft 
and adultery were regarded as heinous crimes for which the heaviest 
penalties and expiations were prescribed? At the same time 
they encouraged the culture of all kinds of virtue such as truth, 
charity, purity, kindness and continence. 


2. Position of women 


We know from Vatsyayana’s Kdmasitra that the women of 
Gauda had the reputation of being soft and timid, sweet-speaking 
and graceful.4 It appears from Dhoyi’s descriptions (in Pavana- 
dita)* of the women of Vijayapura, the capital city of Lakshmana- 
sena, that the Purdah system was not much in vogue. But certain 


* Beal-Records. 11. 194-204. 

2 Mitakshara, Nirnayasagara edition, p. 257. 

* This will be evident from PRP. 

* Kémasitra, vi. 6. 83. 5 Supra pp. 363-64. 
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remarks of Vatsyayana indicate that the women of the royal harem 
of Vanga were not accustomed to move out freely, and spoke with 
outsiders from behind a curtain. Women were educated, and 
probably many of them were literate.2 In ancient Bengal, as in 
the rest of India, a woman had hardly any independent legal or 
social status, except as a member of the family of her father and 
husband. It is interesting to note, however, that the great Bengal 
jurist Jimitavahana asserts the right of a widow to inherit her hus- 
band’s entire property in the absence of any male issue. Jimitavahana 
notes the conflicting views on this subject, and refutes in an elabo- 
rate argument the opinion of those who held that the brother and 
other relations of the deceased should have preference over his 
widow, or that the latter would be entitled only to maintenance. 
He adds, however, that the widow shall have no right to the sale, 
mortgage, or gift of the property, and her enjoyment should be 
consistent with the life of a chaste widow, solely devoted to the 
memory of her husband. She should live in her husband’s family 
with his parents, abstain from luxury (such as wearing fine clothes), 
and spend just enough to keep herself alive in order that she might 
do all acts and rites beneficial to her dead husband. Besides, she 
had to be fully subservient to her husband’s family, even in respect 
of the disposal of her property. In the absence of any male relation 
of husband, down to a sapinda, she must live under the guardian- 
ship of her father’s family. 

Women enjoyed few legal rights and privileges even in respect 
of their person and property, and had to rely mostly upon the natural 
instinct of love, affection and sense of duty possessed by their 
husbands, sons and other relatives. The prevalence of polygamy 
must have made their lives at home somewhat irksome. In spite of 
strong insistence of physical chastity of women, contemporary evidence 
indicates that there was a certain amount of laxity in this respect.® 
Mention may, however, be made in this connection of one redeeming 
feature in society which offers a striking contrast to modern ideas. 
It is laid down in the Brahme-vaivarta Purana* that a woman, 
forcibly ravished against her will, is not degraded or excommunicated 
thereby, but becomes pure on performing a penance (prayaschitta) . 

Married women sometimes helped their husbands by earning 
money by means of spinning, weaving or some other mechanical 


} : Kamasitra vy. 6. 41. f 
Love-letters written by women are referred to in Pavana-dita (v. 40). 


+? Chara Pp ETYRO and aloo Brakma-voiociia” Paria ‘CBrahise-khapde 
x. 166-70). — pesre Us 


* Prakriti-khands, ux. 79. 
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art... Sometimes employers offered bribes to the wives of labourers 
in order to induce them to send their husbands or some other mem- 
bers of their families to work.2 After the death of their husbands, 
the wives had to live in complete chastity and to avoid all kinds of 
hixury and exciting food such as meat, fish, etc. The position 
of the widows in society was not at all enviable. They were often 
looked upon as inauspicious, and were very seldom allowed to take 
part in the different rites and ceremonies. They seem to have been 
encouraged by the people to immolate themselves in the funeral 
pyres of their husbands. The Brihad-dharma Purana (11. 8. 3-10) 
says: 

“A devoted wife, who follows her husband in death, saves him from great 
sins. Oh twice-born, there is no greater exploit for women, because (by this) 
she enjoys in heaven the company of her husband for a manvantara. Even when 
a widow dies by entering into fire with a favourite thing of her husband, who died 
long ago, and with her mind absorbed in him, she attains the same state (as men- 
tioned above) .” : 

So, it appears that the custom of the burning of Suttee came 
into vogue in Bengal from fairly early times. 


8. Food and drink 


Rice, fish, meat, fruits, vegetables and milk (in various forms) 
constituted the chief articles of diet. Fish and meat were not 
usually eaten by Brahmanas outside Bengal, but the practice was so 
common in Bengal that Bhatta Bhavadeva had to defend it by a 
lengthy argument. He quotes the opinion of previous authorities 
like Chhagaleya, Yajiavalkya, Manu and Vyasa, and observes : 


“ All this (prohibition) is meant for the prohibited (days) like Chaturdaési 
etc. ... so it is understood that there is no crime (dosha) in eating fish and 


meat.’ 


As regards fish the Brihad-dharma Purana (1. 5. 44-46) recom- 
mends that a Brahmana should cat rohita, sakula, saphara and other 
fishes which are white and have scales. It was due to this con- 
sumption of fish by all classes of people in Bengal, that Srinath- 
acharya also allowed the people to eat fish and meat except on some 
parvan days enumerated in two verses of the Vishnu Purana which 


he quoted.> Jimitavahana’s inclusion of the fat (tala) of dlisa 


+ DB. p. 86." 2 Ibid. 105. 
% PRP. 69; Brihad-dharma Purana, 1. 8. 11. * PRP. 67-68. 
bd i in his Varsha-keumudi (p. 216) condemns the view of 


Srinathacharys. 
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(Hilsa) fish! among the different kinds of vegetable and animal fat 
tends to show that this fish was largely consumed in Bengal, and the 
people used its fat for various purposes. But the people, especially 
the Brahmins, were not allowed to take any kind of fish they liked. 
They had to avoid those fishes which had ugly forms, or had heads 
like snakes, or lived in holes.2, Though people were asked to 
avoid rotten fish,? some of them took dried fish. Sarvananda says 
in his Tikd-sarvasva that the people of Vangala were fond of 

| taking dried fish.‘ As regards meat, the flesh of deer® and goat 
was most popular. Among the animals whose flesh was not recom- 
mended to the people by the Smriti works, were snails, crabs, fowls 
(both domestic and wild), cranes, ducks, ddtyiaha birds, camels, 
boars, cows etc. Among the five-nailed animals, the hare, the godhd, 
the porcupine and the tortoise might be eaten.6 But in no case 
was the taking of raw or dried meat permissible? Among vege- 
tables, mushrooms, onions, garlics etc. were always to be avoided® 
Betels were taken with karpira (camphor) ° 


Milk and its various preparations were very popular items of 
diet, but Bhavadeva prohibits various kinds of milk, chiefly on 
hygienic grounds.!° 


As regards intoxicating drink those in common use were spiritu- 
ous liquor made by distillation of rice, molasses, flour and honey. 
But there were many other kinds of wine.’ The early Charyd- 
padas refer to drinking at liquor shops where the Saundika’s wife 
sold the liquor after fermenting it by means of the fine powder of the 
root of a tree.!2 


Bhavadeva vehemently disapproves the taking of intoxicating 
drinks by the people, be they twice-born or not.!3 But to what 
extent it stopped this evil practice it is difficult to say. The Brihad- 
dharma Purina (1. 6, 98) says: “In times forbidden by the 
scriptures, a Brahmin should not worship Siva with gold, blood, wine, 
human sacrifice, fish and meat,” thus indicating that wine was used 
by the Tantric Devi-worshippers. 


* KV. $79. > PRP. 67. * Ibid. 66. 
* SPP. 1826, pp. 86 fn., 103. 5 BGD. 12. * PRP. 66 ff. 
* Ibid. 59. 68. ® Ibid. 65. * BGD. 44. 
* PRP. 66 ff. % Ibid. 40. 


“ BGD. 7; JL. xxx. 6. According to Dr. Shahidullah’s interpretation (op. cit- 
5) the wine was fermented by a thin bark. 


* PRP. 40ff. 
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4. Dress and Ornaments 


Literary evidence indicates that men and women in ancient 
Bengal generally wore a single picce of cloth as under-garment, and 
occasionally also an upper garment (uttariya and odnd). They also 
used various ornaments such as ring, ear-ring or car-pendants 
(kundala), necklace (hdra), armlet (keyira) and bracelet (valaya), 
that made of conch-shell (sankha-valaya) being a speciality for 
women (cf. infra pp. 657-58) . 

A more precise idea of the dresses and ornaments and the mode 
of wearing them may be formed by a study of the sculptures, chiefly 
those of Paharpur. 

Men wore dhoti which was generally shorter and narrower than 
that worn by the Bengalis of the present day (PI. ivi. 142 ; tyr. 140). 
Ordinarily it hardly reached below the knec. and in many cases it 
was even shorter than that. The cases where the dhoti reached up 
to the ankle may he regarded as exceptional. The usual mode of 
wearing the dhoti was different from the present fashionable mode. 
The central part of the dhoti having covered the lower part of the 
body below the navel, both the ends of the cloth were drawn in 
and tucked up behind. It was held tight round the waist by a 
girdle, consisting of three or more bands, fastened together by means 
of a knob in the centre, just below the navel. Sometimes only the 
left end of the dhoti was tucked up behind, and the right end was 
allowed to hang in graceful folds in front. This mode of wearing 
dhoti exposes the contour of the legs as the cloth fits them closely, 
and the folds are often marked by incisions both vertical and 


horizontal. 

The women also wore éddis in the same way, though they were 
much longer and generally reached the ankle. This mode appears, 
however, to have come into fashion during the Pala period, for in 
earlier sculptures at Paharpur, the sddis went round the lower part 
of the body, one end falling vertically behind the left leg in graceful 
folds! This resembles the way in which modern Bengali ladies put 
on sddi to cover the lower part of the hody. In ancient Bengal the 
sddi, like the dhoti, never covered the upper part of the body which 
generally remained exposed. though sometimes it was partially covered 
by a long narrow scarf (uttariya or odnd)? In addition, in the 
cases of women, the breast was occasionally covered by a chauli or 


2 Cf. Pl. xvi. 140; tym. 142; tv. 144. 
* The upper scarf of the women was worn in different fashions: Cf. 
Pavana-dita, v. 35; Aryé-saptaéati, n. 5. 1; Bhatt.-Cat. Pl. n, xxv. uxu (a). 
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stanapatta, and in a few cases by a bodice,! which covered the body 
above the navel and a portion of the upper arm. The sddis of the 
women and even the dhoti of the men were embroidered with various 
designs, composed of lines or floral and ornamental devices of various 
patterns. 

The above may be regarded as the normal dress. There must 
have been special dresses for special occasions, and Jimiitavahana 
refers to the dress for assemblies.2, Although we have no definite 
idea of such a dress, some exceptional modes of dress are represented 
in the sculptures. Sometimes men dressed in something like shorts or 
lengats which covered only a small portion of the thigh, and women 
in a close-fitting tunic or pyjama reaching up to the ankle. This 
was undoubtedly the case with the dancing girls who wore in addition 
a long odnd, which was loosely thrown over the shoulder behind 
the head and passed under the arms so that its ends fluttered during 
a dance. The scanty lengti® worn by an ascetic as well as by a 
drummer (?) is curious ; so are the short dresses put on by warriors.® 

The dress and ornaments of the boy Krishna in Paharpur 
reliefs’ probably represent those generally used by the children. 
The chief points of interest are the three tufts of hair on the crows, 
called kéka-paksha in literature, the torque with medallions round 
the neck which is in use even today, and the upper scarf tied round 
the middle of the body between the chest and the abdomen. The 
lower garment consisted either of a short dhoti or shorts. 

The ornaments worn by men and women, like their dresses, were 
very similar. The amorous couple in Paharpur relief (PI. nvr. 140) 
have each large ear-pendants, two lines of necklaces,’ armlets, 
bracelets, elaborate girdles and anklet. These may be regarded as 
the ornaments generally used. Sometimes a woman puts on too 
many bracelets like the up-country ladies. 


Neither men nor women used any covering for the head, but the 
sculptures of Paharpur show that they elaborately dressed their hair. 


Pl. xxvr. 68; cf. also Bhatta.-Cat. Pl. xrv. 
DB. 148. . 
Pi. xrvi. 117-118; ef. also Paharpur. Pl. xxix a, b, d. 
Ibid. Pl. xxxtv(a). 
__* Pl. u. 122. Cf. also Paharpur. Pl. 11(b). The Charya-padas refer to naked 
Kapélis. They besmeared their body with ashes, held khatvdziga in one hand and 
damars on the other, wore garlands of bones, kundalas and anklets, and tied a bell 
on their leg (BGD. 19, 21). 

* Pi. xuvn. 114, 116; xurx. 119; am. 198. Cf. Paharpur. Pl. uvu. 

* Paherpur. Pl. xxvii. xxix (a). 

* For bead-necklaces, Cf. Ibid. Pl. uxm. 

* Ibid. Pl. xxx1v(a). 
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“Men wore their hair long with thick tresses falling on the shoulder, tied a knot 
on the top and had curls or ringlets on the forehead kept in place by a neat fillet. 
Women had their hair gathered in a bunch at the back or arranged it fan-wise 
behind the head.” 

The ascetics had their braided hair arranged in two piles one 
above the other.” 

The literary evidence indicates that men used leather shoes and 
wooden foot-wears, and carried umbrellas and bamboo-sticks.2 No 
figure in Paharpur sculptures, except warriors, is, however, represented 
with any footwear, and it was probably not in common use. It 
appears, however, that the warriors were also often without shoes.* 
The umbrella is represented in sculptures (Pl. 1. 5 ; xvi. 42, txx. 169). 

Married women painted their forehead with a mark of vermilion, 
a custom that prevails even today. They also reddened their lower 
lips with vermilion, used saffron as a cosmetic, and painted their 
feet with lac.5 

As regards furniture we know little of the different articles in 
use. The bedstead, mirror, and lock with key are referred to in 
early Charyd-padas,° Various kinds of household furniture, made 
of gold with fine artistic designs, are mentioned in Rdmacharita 
(m1. 33-34). Terracotta toys, bedsteads, flower-stands, caskets, 
and domestic utensils such as bowls, vases and pitchers, of which 
there are large number of varieties, and earthenware, of all kinds 
and of various types, are represented in sculptures,’ 


&. Games and pastimes 


Among the indoor games dice and chess seem to have been very 
popular. The first was current in India since the earliest Vedic 
period and formed a part of certain religious ceremonies in Bengal 
(v. supra p. 607). We do not know for certain when the second 
came into use, bit as details of the chess, such as sixty-four squares 
on a piece of cloth, and the pieces known as rdjé, mantri, gaja and 
vadia are referred to in early Charyd-padas, the game must have 
been well-known before the tenth century a.p.® 

The Charyd-padas refer to music, both vocal and instrumental, 
dancing and theatrical performances. They also mention vind (lyre) 
with thirty-two strings which was constructed and played upon as 


Paharpwr. Pls. ux, uxt, uxtv. Bhatt-Cat. pp. xxxv-xxxrvi. 
BGD. 2. 


1 Ibid. p. 67. Cf. Pls. xtvi—tvat. * Ibid. Pl. xxxv(e). 

® Karmaénushthéna-peddhati, fol. 53a; cf. also Pitri-dayitd, p. 4. 

* Poaharpur. Pi. uv. * Pavana-dita, vv. 40, 42, 43, 44. 
* BGD. 44, 49, 9. 
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in modern times. Each region had probably some specialities m 
these matters, and the Raémacharita (11. 99) refers to various kinds 
of tabor (muraja) ‘which were specially practised in Varendri.’ 
Music and dancing were cultivated as high classes of arts by both 
men and women, and specially by the public women and devadasis 
in temples who strictly followed the directions given in Bharata’s 
Ndatyasitra and other texts on the subject.2 There are frequent 
references in literature? and inscriptions* to music and dancing, 
and several representations at Paharpur,® of men and girls in the 
dancing posture, and musicians playing upon cymbals, gong, lyre 
and even earthen pots, and holding drum and lute. 


Among outdoor pastimes of women may be mentioned gardening 
and water-sports.2 Men favoured wrestling and acrobatics.” 


6. Conveyances 


The conveyances in ancient Bengal consisted of bullock cart,* 
horse, carriage,® elephants and boats. The bullock cart was used 
even for bridal procession (v. supra p. 605) and its shape did not 
materially vary from the modern type. Horses, carriages and 
elephants were obviously meant for the rich and the aristocrat. 
Commenting on the injunctions of Manu and Vishnu that clothes, 
vehicles, etc. were not liable to partition, Jimitavahana explains 
vehicles as “ carriages or horses and the like,”?° indicating that these 
two were the usual vehicles of the well-to-do classes in Bengal.” 


Elephants, both as a fighting element and an aristocratic 


* BGD. 30. 
a e =? « ° 
oe According to Réjatarangint (1v. 422) the dancing and music in the 
artikeya temple at Pundravardhana, which followed the rules of Bharata, were 
enjoyed by Jayanta who himself knew the literature on this subject (Bharatanugam- 
alakshya nritya-gitadi-sdstravit) . 
* RC. mi. 35-87. 
* Bhatta Bhavadeva’s Ins., v. 30 (IB. 35, 41) 
5 , : 
Pi. uit. 126; Pl. xy. 184, 185. Further, for dancing, Cf. Paharpur. Pl. 
xxiv (a), xxxix(c), xi(c), xzmm(d) ; for musical instrument, cf. ibid. Pl. 1. 
* Pavana-dita, vv. 33, 38. 
: Paharpur. Pl. xxvm(b), xiu(e). 
* Cl. go-rathyd in the second Grant of Dharmaditya (supre p. 41, fn. 2). 
Cf. classical accounts of four-horsed chariots maintained by the king 
of the Prasioi and the Gangaridai (supra, Ch. m1). 
™ DB. 148. 
23 A caparisoned horse is represented in Paharpur. Pi, um (f). 
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conveyance, were known in Bengal from a very early period.1_ The 
Bengali Charyd-padas refer to the capture of camels? by means of 
snares. A camel is represented in the Paharpur sculptures, and a 
rare image of a goddess riding a camel has been discovered in 
N. Bengal.® 

In a country covered with a network of rivers, boats must have 
been the principal means of conveyance.t The early Bengali 
Charyd-padas frequently refer to boats, including sea-going vessels, 
and mention their component parts viz., helms and oars, instrument 
for baling out water, ropes both for towing and fixing it to a wooden 
post on the land, sails, mast and wheels. For short journeys rafts 
were used. Ferry-boats were in use, and had to be paid for by 
means of cowries.é 


A Luxury and immorality 


Bengal was primarily a rural country and a beautiful descrip- 
tion of its countryside is given in Rdmacharita.® But even in 
ancient times there were a number of towns and important commer- 
cial centres which were abodes of wealth and luxury (infra, p. 
644). The description of Ramavati? and Vijayapura,’ the capital 
cities of the Palas and Senas, by two contemporary poets, in spite 
of obvious poetic exaggerations, gives us a vivid picture of the 
wealthy cities of ancient Bengal. Such towns contained wide roads 
and symmetrical rows of palatial buildings, towering high and sur- 
mounted by golden pitchers on the top. The temples, monasteries, 
public parks and large tanks, bordered by rockery and tall palm- 
trees, added to the beauty and amenities of town life. 

These towns, as in all ages and countries, were the homes of all 
shades of peoples; the plain, simple, virtuous and religious, as well 


* Elephants as a military force in Bengal are referred to in classical accounts 
of the Gangaridae, and in Indian literature and inscriptions. For literature on ele- 
phants written m Bengal cf. supra p. 205. For sculptural representations cf. Pahar- 


per, Pi. um (a). 
> BGD. 30. The original text has karaha which Dr. Shahidullah translates 


as camel (DUS. rv. No. ut. 26). But karaha (=karabha) may mean a young 
elephant ; cf. also JL. xxx. 38. 

*  Paharpur. Fi. um(b). ASI. 1930-34, Pt. nm, p. 256, Pi. cxxvir(b). 

* Cf. Raghuvamsa, rv. 36 where the Vangas are referred to as nau-sidhan- 
odyatdn which indicates the skill of the people in the use of boats for all purposes 


including war (cf. supra p. 279). 
* BGD. 16, 24, 26, 27, 58, 59, 73; JL. xxx. %-30. The use of the wheels 


(chakra) is not quite apparent. For further references to boats and harbours cf. 


infra, p. 659 fn. 3. 
* RC? mi, vv. &-@8. ™ RCS wm. wy. 2-31. * Pavana-dita, vv. 36 ff. 
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as the vicious and the luxurious. Luxuries were chiefly manifested 
in fine clothes, jewellery, palatial buildings, costly furniture, and 
sumptuous feasts. Abundant supply of food, far beyond the needs 
and even capacity of invited guests, was characteristic of these 
feasts in ancient, as in modern Bengal.’ 

Wealth, luxury and extravagance are hardly compatible with a 
strict code of morality. Evidences, both literary and epigraphic, 
testify to the immorality and sensual excesses in ancient Bengal. 
An idea of the moral laxity of the fashionable young men and 
women of Gauda may be formed from the vivid description of their 
amorous activities in Kdmasttra (v1. 49) and Pavana-dita (v. 42). 
The language of Dhoyi seems to imply that these were not merely 
tolerated but regarded as part of normal social life. The same con- 
clusion follows from the very slight penalty imposed upon & 
Brahmana for illicit union with a Sidra girl to which reference 
has been made above (supra, p. 576). Courtesans were familiar, 
and presumably not unwelcome, features of city-life, for appreciative 
references are made to them not only in the Pavana-dita and Rama- 
charita, but also in official records of the Sena kings.? Vatsya- 
yana’s references to the most disgraceful amorous intrigues of the 
members of the royal harem in Gauda and Vanga with Brihmanas, 
officers, slaves and servants,? seem to indicate that people outside 
Bengal held a very low opinion of the moral standard of her 
aristocratic class. Similarly, Brihaspati, describing the manners and 
customs of the people of different parts of India, remarks that the 
twice-born people of the east are fish-eaters and their women are 
notoriously immoral.4 

The low standard of sexual morality was the cause of, or at least 
mainly responsible for, the growth of certain evil customs. The first 
was the general practice of keeping female slaves, referred to by 
Jimiitavahana, and these, as the commentator Maheévara informs 
us, mean ‘women kept for enjoyment.® 


1 IJ-tsing. 40. 

* Edilpur cp., v. 9 (IB. 12%, 127), which is repeated in the records of 
Visvariipasena. 

* Kédmasitra, vy. 6. $8, 41. 

‘ The verses of Brihaspati are quoted in Smriti-chandrika of Devanabhatie 
— ed.) 1. p. 25, and Vyavahdra-mayikha of Bhatta Nilakantha (ed. P. v. 

e), p. 7. 

* DB. 149. The institution of slavery can be traced in Bengal from 8 V&Y 
early period. It is referred to in Vatsyayana’s Kémasitra (v. 6. 38). The slaves 
were regarded as absolute property of a person and were inherited by his succe? 
sors. It is laid down in the DB. (p. 7) that if there is a single femsle dave 
inherited by more than one, she must serve, in turn, the different owners, dunes 
specific periods, according to number of shares held by each. 
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The second was the system of dedicating girls (popularly known 
as deva-ddsi) for service in temples. Whatever might have been 
the primary nature and object of this very ancient institution in 
India, there is no doubt of its degradation in Bengal towards the 
close of the Hindu period. Contemporary records refer in raptur- 
ous terms to the personal beauty and charm of the hundred women 
whom Vijayasena and Bhatta Bhavadeva assigned to the temples 
erected by them.1 Dhoyi also refers to such women in a temple 
erected by the Sena king (Lakshmanasena ?) in Suhma.2 That 
this practice was in vogue even in earlier periods is indicated by the 
reference in Rédjatarangmi (tv. 421 ff.) to the courtesan Kamala, 
who was a dancing girl in a temple in Pundravardhana in the eighth 
century AD. These girls were well versed in dance and music, and 
sometimes in other arts, and though dedicated to the service of gods, 
or associated with ceremonies in temples, were often no better than 
common courtesans.2 The long and detailed account of the very 
rich and accomplished courtesan Kamala throws an interesting light 
on the lives of the higher classes of these women and the moral 
standard of society in those days. 


It may be suggested that this low standard of sexual morality 
was an inevitable consequence of the Tantric doctrines and the 
religious tenets and practices of the last phase of both Brahmanical 
and Buddhist religions in the eleventh and twelfth centuries a.p., to 
which reference has been made above (supra, pp. 329-30). Whether 
these were the effects or causes of laxity in sexual morality in 
society it is difficult to say with any degree of certainty, but perhaps 
each reacted on the other. Certain it is that the literature of the 
Sena period and the religious texts and practices of the later phases 
of both Hinduism and Buddhism occasionally betray a degradation 
in ideas of decency and sexual morality which could not but seri- 


* Deopara Ins. v. 30 (1B. 49, 55). Bhavadeva's Ins, v. 30 (JB. 35, 41). 

* Pevena-dita, v. 2%. The ‘deva-véra-vanita’ of Ramavati. capital of 
Ramapala, mentioned in the Ramacharita (m. $7) probably also refers to 
Deva-dasis. 

* Nothing more strikingly illustrates the very low standard of sexual 
morality of the time than the description of these courtesans. Dhoyi calls them 
vira-rimah, but does not hesitate to add that they made one feel as if the god- 
dess Lakshmi had come down on earth (to attend her lord, the god Murari). 
According to the Ins. of Bhavadevs, ‘the hundred damsels (given to Vishnu) 
restored to life, as it were, the god of love ... and were the prison-houses of the 
passionate, and the meeting-hall of Music, Dalliance and Beauty.” These leave no 
doubt that the sensual dominated the religious aspect of the institution of Deva- 
ddsis. 
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ously affect the healthy development of moral and social life It 
is obviously a dangerous ground to tread upon, in view of the 
religious susceptibilities of our people, but it is difficult to avoid the 
conclusion that religious influences were responsible to a large extent 
for the two great evils which were sapping the strength and vitality 
of society : the disintegrating and pernicious system of rigid caste- 
divisions with its elaborate code of purity and untouchability ; and 
the low standard of morality that governed the relations between 
men and women. 
am A Nation in THe Makinc 

The Bengalis of to-day, numbering over sixty millions, are fully 
conscious and even proud of their distinct entity among the peoples 
of India. But apart from geographical contiguity, this consciousness 
is now based upon linguistic rather than social or racial affinity. 
The feeling of nationality, based on a common language, is, how- 
ever of recent growth, and could not have developed much in 
pre-Muslim period when the modern vernaculars had not yet taken 
shape, and were in the unformed and almost fluid state. The 
Vernacular literature, as we have seen above, was then in its infancy, 
and “ without a literature there cannot be the pride in a language 
which is needed to make it one of the bases of nationalism in the 
modern sense of the term.”? The facts known so far do not 
encourage the belief that there was enough social solidarity or 
cultural homogeneity to foster a feeling of national unity in ancient 
Bengal. Socially and culturally India, both in ancient and mediaeval 
period, was divided horizontally rather than vertically, and a 
Brahman of Bengal felt and consciously maintained greater affinity 
with a Brahman of Upper India than with a member of lower caste 
in his own province. Besides, social solidarity was rendered diffi- 


* The following remarks of Dr. R. L. Mitra about a certain Tantric text, 
though perhaps not quite accurate or just, are very relevant to this question. 
The professed object is devotion of the highest kind, but in working it out, 
theories are indulged in and practices enjoined which are at once the most revolting 
and horrible that human depravity could think of. The work is reckoned to be 
the sacred scripture of millions of intelligent beings.” (Nepalese Buddhist Litera 
ture, p. 261). In spite of all that can be reasonably said in extenuation of 
Tantric literature and practices (v. supra pp. 329-80), its degrading effect on society 
can hardly be doubted. Even in important and widely popular Hindu religious 
festivals such as Durgotsava, Kama-mahotsava, etc. (supra pp. 606-07) the sacred 
texts emphasise certain features which cannot be uttered or written without violat- 
ing rules of decency according to modem ideas. 
* Dr. S. K. Chatterji im New Review, 1937, p. 546, 
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cult, if not impossible, by the evolution of the elaborate structure 
of caste, which made a permanent cleavage between the Brahmans 
and the remaining elements of people, almost all of which were 
degraded to the level of Siidras. Even the latter were divided into 
numerous isolated and rigid groups by the creation of innumerable 
castes and sub-castes to which detailed reference has been made 
above. 

There remained, therefore, only two elements which might 
constitute a nation in Bengal, viz. racial and geographical unity. 
As regards the first, we have already seen above that the main bulk 
of the people formed a homogeneous ethnic group. To what extent 
a full realisation of this was prevented by the social divisions we 
cannot say, but herein undoubtedly lay an important basis for a 
truly national feeling. 

The geographical unity of Bengal, too, was not evidently fully 
realised in ancient times. No common name for the whole province 
was evolved,! although the number of old regional names was 
gradually being reduced. Even up to the very end of the Hindu 
rule, Gauda and Vanga denoted not only two distinct geographical 
divisions but, to a certain extent, also two political entities. 

The absence of a common designation for the country or the 
people as a whole seems to show that in spite of the political unity, 
for a long period under the Palas, and for shorter periods under 
other dynasties, a united Bengali nation, as we understand it, had 
not yet probably come into existence, and there was a broad demar- 
cation between Eastern and Western Bengal, traces of which 
persist even to-day. 

But both the Gaudas and the Vangas had attained a definite 
status, and references in inscriptions and literature of other parts of 
India leave no doubt that they were recognised as two distinguished 
and important political units. Proud of their past history and 
achievements, and flourishing in a compact territory with well 
defined areas, they had each developed a national life which has left 
its impress even upon posterity. But signs were not wanting that 
these two component parts would, at no distant date, be welded 
together into a united nation. 

The geographical contiguity. the community of language. and 
political unity were the forces at work which were destined to bring 
Gauda and Vanga closer together, and ultimately evolve a national 
life among the people living in the region now known as Bengal. 


* For the origin of the common name Vangala (from which are derived 
the modern Varigld, Vérgali, and European Bengala, Bengal, Bengali), see supra 
p. 19 and 1HQ. xvt. 225 ff. 
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In the domain of art and literature they had already developed a 
common trait which characterised them as distinct from the rest of 
India, and this may be regarded as the beginning of that cultural 
unity which helped the growth of a national feeling. There were 
many other common elements in the culture and civilisation of 
Gauda and Vanga in the tenth, eleventh and twelfth centuries which 
differentiated them from the rest of India, and imparted a distinct 
individuality to the Bengalis. Reference may be made, for example, 
to the evolution of Proto-Bengali dialect and alphabet, the special 
preference for the goddesses representing female energy culminating 
in the worship of Durga as a national festival, the growth of Tantri- 
sm, the absence of any head-dress, the use of fish and meat as 
articles of food, and lastly, the peculiar laws of inheritance codified 
by Jimitavahana which differed in essential respects from those in 
force in other parts of India. These characteristics were sure to 
stamp the Bengalis as a separate entity among the Indian peoples. 

To sum up, so far as available evidence goes, we cannot say that 
there was a united Bengali nation by the end of the 12th century 
AD., but everything indicates that such a nation was in the making. 


APPENDIX I. 
THE KULAJI OR GENEALOGICAL LITERATURE 
1. Tue Kouwas: Texts 


There is an extensive literature in Bengal known as Kulaji or 
Kula-sdstra. It deals with the history of the Brahmanas and some 
other principal castes in Bengal in a general way, and also gives a 
detailed genealogical account of the notable families belonging to the 
different castes. We are not concerned here with the latter, except 
in so far as it throws light on the former, and shall confine our 
discussion to the general account of the different castes preserved 
in the Kulajis. As might be expected, the Kulajis, treating of the 
Brahmanas, form the major and more important part of this litera- 
ture, and the rest, so far at least as the general history is concerned, 
forms an insignificant and almost a subsidiary part. 

Certain preliminary remarks on the available Kulaji texts are 
necessary in order to estimate their value and historical importance. 
The more well-known Brahmana Kulaji texts are :— 

V1. Mahavamsévali or Misra-grantha by Dhruvananda 
Misra. 

2. Goshthi-katha by Nulo Pafichanana. 

3. Kularéma by Vachaspati Miéra. 
Vérendra-kula-panijika, a general name for a number of 
heterogeneous texts. 

5. Mela-parydya-ganana. 

6. Kula-pradipa by Dhanafijaya. 

% Kulc-dipika by Ramananda Sarma. 
8 

9 


ba 


Kula-chandrika. 
. Sdgara-prakasa. 
10. Kularnava. 
11. Nirdosha-kula-panjika by Mahesa. 
12. Karka by Hari Misra. 
is Karka by Edu Misra. 
14. Kula-tattvarnava by Sarvananda Miéra. 

Among these No. 1 is printed, and there are good grounds to 
refer its composition to the latter part of the fifteenth century A.D. 
The authors of Nos. 2 and 3 were certainly later, and have generally 
been assumed to be junior contemporaries of Dhruvananda, the 
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author of No. 1, though there is no definite evidence in support of 
it. They may, therefore, be referred to the 16th or 17th century A.D. 

Genuine manuscripts of texts Nos. 4 to 10 are difficult to 
obtain. Modern authors have quoted from these books without 
giving any account of the manuscripts used by them. No definite 
idea of their age can be formed and the authorship of some of them 
is in dispute. The author of No. 11 is said to be a contemporary 
of Lakshmanasena, but there is nothing to support this view, and to 
judge from the ms. of the work in the Dacca University Library, 
it cannot be regarded as a very old work. 

No texts of Nos. 12, 13 and 14 were known until recent times. 
N. Vasu, who possessed the only known copies of Nos. 12 and 13, 
and used the former as the main authority in his voluminous work 

/ Vanger Jatiya Ithihdsa (“Social History of Bengal”), proclaimed 
No. 13 to belong to the twelfth century a.p., and regarded No. 12 
as next in date, but the most authentic genealogical work composed 
in the thirteenth century ap. The manuscripts of both were, 
however, very carefully guarded by him, and in spite of repeated 
demands, both private and public, were never produced for inspection 
by scholars. The manuscript of No. 12, however, was found along 
with others purchased by the Dacca University after his death, and 
even a casual inspection is enough to convince anybody that it has no 
claim to be regarded as either an ancient text or a work of Hari 
Misra! The foundation on which the huge superstructure of 

en history was constructed by N. Vasu has thus been considerably 
weakened, if not totally shattered. 

No. 14 is printed, but no definite account is given of the 
manuscript on which it is based. There are very good grounds for 
the general belief that the book is a modern compilation, palmed 
on to an ancient author, with a view to improving the status of 
| certain classes of Brahmanas. Definite instances are known of 
deliberate interpolation, omission and distortion of passages in 
Kulaji texts in order to remove the social stigma of some families 
r provide others with a superior status. Indeed these motives are 
naturally so strong in human beings, and in the absence of old 
genuine Mss. or printed Kulaji texts, the means of achieving the ends 
comparatively is so easy, that there is nothing to be surprised at the 
fabrication of new texts and tampering with the old ones. 

The facts stated above lead to the following general conclusions : 

“| That there are no genuine and authentic Kulaji texts that 

can be dated before the latter half of the fifteenth century 4. 


* This has been fully discussed by Dr. B. C. Majumdar (Bhératavarsha, 
Jyaishtha, 1948 bs., p. 698). 


xv.] Story of King Adisira 625 


2. That with one or two exceptions, the literature exists only 
in manuscripts, copies of which are difficult to secure. 


2. That Kulaji texts have been tampered with in various ways, 
and there are good grounds to doubt the genuineness of 
many current texts which are attributed to ancient authors. 


u. King ApisvRA AND ORIGIN OF BENGALI 
BraHMANAS AND KAYASTINAS. 


There is one central theme in almost all the Kulajis which 
forms the pivot round which moves their entire conception of the 
social history of Bengal. It touches upon the origin of the Radhiya 
and Varendra Brahmanas who form the bulk of the Brahmin com- 
munity in Bengal. All the Kulaji texts maintain that they were 
descended from five Brahmanas who came to Bengal at the invita- 
tion of king Adisira. The outline of the story is given below. 


King Adisira of Bengal requested the king of Kanau) (or 
Kolaficha) to send him five Brahmanas, versed in the Vedas and 
Vedic sacrifices, for there were no such Brahmanas in Bengal. As 
the latter refused, Adisira declared war against him. To win an 
easy victory he decided to send to the battle seven hundred 
Brahmanas of Bengal, seated on bulls, for an orthodox Brahmana, 
like the king of Kanauj, full of devotion to cows and Brahmanas, 
would not kill them. The Brahmanas of Bengal at first refused to 
ride on bulls as it violated the injunctions of the Sdstras. But 
Adisira promised to free them from guilt when they returned from 
their expedition. As expected, the king of Kanauj desisted from 
fighting these Brahmana soldiers, and sent the five Brahmanas 
asked for by Adisira. These five Brahmanas, equipped with bows 
and arrows. came on horseback to Bengal, accompanied by five 
attendants. Adisiira did not show proper respect to them on 
account of their military dress, whereupon the Brahmanas threw 
the flower and herbs, with which they wanted to bless Adisira, on 
a stump of wood. which immediately blossomed into a living tree. 
Adigira, deeply impressed by this. begged for their pardon and gave 
them a proper reception. The Brahmanas performed a. sacrifice 
and returned to Kanau). But their kinsmen at home treated them 
as degraded on account of journey to Bengal, and asked them 
to perform penances. Thereupon the five Brahmanas. with their 
wives and servants, returned to Bengal, and Adisiira granted them 
five villages to live in. 

Such is the story in brief outline, but the details vary in the 
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different ‘ulajis. As regards Adisira, different genealogies of his 
family are given in different texts; he is referred to as the grand- 
father (mother’s father) of Vallalasena in some, and that of a remote 
ancestor of Vallalasena in others. He is said to be the ruler of 
Bengal and Orissa, but some authorities add Anga, Kalinga, 
Karnata, Kerala, Kamariipa, Saurashtra, Magadha, Malava and 
Gurjara to his dominions. Some say that the whole affair was 
peaceful, as Adisira had married the daughter of the Kanauj king, 
while according to others he fought with him ; and his capital, where 
he received the Brahmanas, is placed by some at Gauda, and by 
others at Vikramapura. The reasons why the five Brihmanas were 
brought by him are variously stated. Six different authorities put 
forward names of different religious ceremonies for the performance 
of which the Brahmanas were requisitioned. According to a seventh 
account, the king of Kasi (not Kanauj, as we have in the other 
texts), being asked by Adigira to pay tribute refused to do so, and 
in reply tauntingly referred to Adigira’s dominions as bereft of 
Brahmanas and Vedic sacrifices, whereupon Adiéira defeated him 
in a battle and brought the five Brahmanas. The date of this event 
is also variously put down as Saka 654, 675, 804, 854, 864, 914, 954, 
994 and 999, while three sets of names are given as those of the 
five Brahmanas. 


mm. Drviston or THE BrAHMANAS INTO 
Dirrerent Sects 


Nu 


The seven hundred Brahmanas who went to fight for Adisira 
came to be known as Saptaéati or Satéati. According to some they 
were descendants of Brahmanas living on the bank of the Sarasvati 
river, who were brought to Bengal by the Andhra king Siidraka for 
performing a sacrifice, and settled in this country which till then 
had no Brahmanas. According to others, these were people of low 
castes, but were recognised as Brahmanas by Adigira as a reward 
for their services. According to a third version, Vallalasena got a 
boon from the goddess Chandi that within two praharas (six hours) 
he could make anybody he liked to be a Brahmana, and the king 
thereupon created seven hundred Brahmanas who came to be known 
as Saptagati (seven hundred) . : 


Some genealogical texts hold that all the Brahmanas in Bengal, 
other than the Saptaéati, were descended from the five Brahmanas, 
brought by king Adiéiira, and according to Nirdosha-kula-paijihé, 
the five sons of one of the five Brahmanas were the progenitors of 
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Radhiya, Varendra, and Vaidika Paschiétya and Dakshinatya 
sections of Bengal Brahmanas. Other texts, however, give different 
accounts of the origin of these sections and we may next proceed 
to consider them. 


1. Radhiya and Varendra 


There is a general agreement among the Kulajis that all the 
Radhiya and Varendra Brahmanas were descended from the five 
Brahmanas brought by Adigira. But there are two main versions 
of the events that led to their division into these two sections. 

According to the version current among the Radhiyas, the des- 
cendants of the five Brahmanas, settled in Bengal by Adisira, moved 
in course of time to various parts, either on account of internal 
dissensions or under royal orders. Ultimately they were definitely 
classified by Vallailasena into Radhiya or Varendra according as 
they lived in Radha or Varendra at that time. 

The version of the Varendra Brahmanas is quite different. 
Adisira, we are told, thought that if the Saptasati Brahmanas of 
Radha gave their daughters in marriage to the five Brahmanas 
settled in Gauda, the latter would have no inducement to return to 
Kanauj. The Saptasatis, under royal command, married their 
daughters to these Brahmanas who thereupon lived in Radhi. 
When they died, their sons (by previous marriages), who were still 
in Kanauj, performed their Srdddha ceremony, but the other 
Brahmanas refused to take part in it. Humiliated at this they came 
to Adisira with their family. Not liking to live with their step- 
brothers in Radha they settled in Varendra, and came to be known 
as Varendra, while the former were called Radhiya. 


2. Vaidika Bréhmanas 


Though small in number, the Vaidika Brahmanas occupy an 
important position in Bengal, as the spiritual leaders (guru) of 
many Radhiya and Varendra Brahmana families belong to this 
section. 

The Vaidika Brahmanas are divided into two classes, Dakshi- 
natya and Paéchatya. It is said that on account of Muhammadan 
invasions, the study of Vedas declined in Northern India, but 
continued to flourish in the South. Hence some Brahmanas versed 
in the Vedas came from the South and were welcomed by the 
Brahmanas of Bengal. They settled here and came to be known as 
Dakshinatya Vaidika. 
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The origin of the Paschatya Vaidika Brahmanas is described as 
follows in their Kulajis: Syamalavarman, king of Gauda, married 
the daughter of the king of Kanvakubja (or Kasi, according to some 
version), and being desirous of performing some Vedic rites brought 
five Brahmanas from his father-in-law’s dominions. as there was no 
Veda-knowing Brahmana in Bengal. After the performance of the 
rites, these Brahmanas were granted villages and settled in 
Bengal. 

Nobody can fail to detect in the above the chief elements in the 
Adigiira story, and the parallelism extends even to the wide diver- 
sity of details in respect of each element. Thus we have different 
ancestries of SyAimalavarman, different reasons for bringing the 
Brahmanas from Kanauj or Kaéi, different names of the original 
Brahmanas, the miracle of dead tree coming to life in similar cir- 
cumstances, and lastly, the humiliation of the Brahmanas on their 
return to Kanauj (or Kasi) as the cause of their return and final 
settlement in Bengal. To make matters worse, opinions differ in 
this case even as to the number of the Brahmanas who originally 
came to Bengal. On the other hand, there is a fair agreement about 
the date of the event, viz., 1001 Saka (—1079 av.) which enables 
us to identify the king in question with Samalavarman (v. supra 
p. 203). 

It may be mentioned here that a different account of the origin 
of the Vaidika Brahmanas, alleged to be written in 1582 Saka 
(=1660 a..) by one Raghavendra, has been quoted by N. Vasu. 
According to this the Vaidika Brahmanas were originally settled on. 
the Sarasvati river. Having learnt by astrological calculations of 
the impending invasions by the Yavanas, they dispersed in different 
directions, and one Gangagati came to Bengal and settled in 
Kotalipada. His patron was king Harivarman. Other Vaidika 
Brahmanas followed Gangagati to Bengal and thus grew the Vaidika 
community. 


3. Sdkadvipi Rrahmanas 


There is a class of Brahmanas in Bengal known as Graha-vipra, 
who are said to have migrated from Sakadvipa. There are two 
sections among them known as Radhiya and Nadiya Vanga Samaja. 

According to Sékala-dvipikd, a Kulaji of the Radhiya class, as 
quoted by N. Vasu, there were eight sages in Sakadvipa whose 
descendants made a special study of the planets (graha) and were 
known as Graha-vipra. The mythical bird Garuda brought eight 
of them to India who settled in Madhyadega. Ten descendants of 
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these eight came to Gauda and were known as Gaudiva Graha- 
vipra. Judging from the number of generations mentioned in the 
Kulajis, the migration into Bengal appears to have taken place not 
more than five centuries ago. 

According to Kulajis of Nadiya Vanga Samaja, twelve Brahmanas 
living on the bank of the Sarayii river were brought by king Sasinka 
to Gauda in order to cure himself of a disease by offering sacrifices 
to the planets (graha-yajna). At the request of the king they 
settled in Gauda and were known as Graha-vipra. They were 
settled in Radha and Vanga and were divided into several sections 
according to their places of residence. 

The Kulajis of the Varendra Sakadvipi Brahmanas repeat the 
above account. It is probable, therefore. that the Varendra and the 
Nadiya Brahmanas of the Graha-vipra class had a common origin. 


iv. Kutinism 


According to the Radhiya Kulajis, the descendants of the five 
Brahmanas brought by Adisiira numbered fifty-nine during the 
reign of his grandson Kshitisira, To each of them this king gave a 
village for residence, and hence originated the gdm of the Radhiya 
Brahmanas. In other words, each Brahmana and his descendants 
were known by the name of the village in which they lived—which 
became their gdé7i (belonging to a village) and later developed 
into surname. For example, the residents of Mukhati village had 
Mukhati gamit, and had the surname Mukhati or Mukh-opadhydya, 
by the addition of Upadhvayva (teacher) to the village name. The 
other well-known titles Bandy-opddhydaya and Chatt-opddhaydya 
originated in the same way. The Varendra Brahmanas also had one 
hundred aainis, As usual, the Kulajis differ abont the number of 
these gdis and their names. A list of all the adains is given in 
App. 1. King Dharasiira, the son of Kshitisira, made further innova- 
tion by dividing the Radhiva Brahmanas of fifty-nine gd7its into 
three grades. riz. Mukhya-kulina, Gauna-kulina and Srotriva. 

The Varendra Ailajis. on the other hand. regard Vallalasena 
as the founder of Kulinism. According to Vachaspati Miéra the 
king laid down nine virtucs as the criterion. and assigned the rank 
of Kulina to those Brahmanas who possessed all of them. Those 
who possessed eight or seven of them were called respectively 
Siddha-Srotriva and Sadhya-srotriya, and the remaining Brihmanas 
were called Kashta-érotriya. 

There is, however, nothing in older Kulajis to indicate that 
Kulinism was based on such a test. Various silly stories are told 
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about the motive of Vallalasena in creating the Kulinas, and the 
rough and ready method he adopted in selecting them. The 
palais are, however, unanimous—rather a rare thing—that the rank 
pof Kulina was personal and the distinction was conferred on only 16 
“/,(or 19). Besides, Vallala placed all these Kulinas in the same grade 
and they could marry daughters of non-Kulinas. It was Lakshmana- 
ena who deviated from both these practices, and made the system 
a complex one, by introducing, among the Radhiya Brahmanas, 
restrictions of marriage and classification of the Kulinas into different 
grades according to their faithful observance of the marriage rules. 
This process of periodical classification is known as samikarana, the 
first two of which are said to have taken place during the reign of 
Lakshmanasena, and the next four in that of Danujamadhava 
(v. supra pp. 254-55). Dhruvananda refers to 117 samikaranas up 
to his time. Abstruse philosophical ideas were also introduced into 
the system of Kulinism during the reign of Lakshmanasena. But 


there was still one saving grace. “Kulinism had not yet. become a 


hereditary rank. : 
eee 


v. GenrraL ConcLusION 


King Adisira is the pivot round which the genealogical accounts 
move. No positive evidence has yet been obtained of his existence, 
but we have undoubted references to a Sira family ruling in Western 
Bengal in the eleventh century (v. supra pp. 139,157, 210). Adisira 
may or may not be an historical person, but it is wrong to assert 
dogmatically that he was a myth, and to reject the whole testimony 

Kr the Kulajis on that ground alone. . 

On the other hand, if we consider the date and the unreliable 
nature of the modern Kulaji texts, we can hardly accept their 
accounts as historical without corroborative evidence. Such evidence 
is available in respect of the existence of gd7fi! as well as of the 
broad divisions of the Brahmanas into Radhiyas and Varendras,? 


* The existence of gai does not necessarily mean a corroboration of the 


Kulaji story, as a whole, about its origin. The fact that Saptaéati Brahmanss 
have also their gti goes against the assumption in the Kulajis that the system 
originated with the grant of villages to the five Brahmanas and their descendants. 
That the details of this gaizi system as given in the Kulajis have been proved 
to be wrong in specific instances will be shown later. For a detailed account of 
the g&inis see App. 1. 

* Epigraphic evidence shows that these Brahmanas also settled in Vanga 
cag the limits of Radha and Varendra even during the Hindu period (EI. x¥™_. 
a nae 
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and possibly also Vaidikas and Graha-vipras, in the Hindu period, 
as already noted above. Further, in several instances,’ the genea- 
logies of particular families as given in the Kulajis seem to he 
corroborated by literary and epigraphic evidence. 


As against all these there is a volume of evidence of both 
positive and negative character, which discredits the story of the 
Kulajis. The accounts of the two great Brahmana families mentioned 
in the Badal Pillar inscription (supra p. 116) and that of Bhatta 
Bhavadeva (supra p. 202) prove the existence of Brahmanas in 

engal in the eighth, ninth and tenth centuries ap. who, according 
to the Kulajis, must have been descended from the Brahmanas 
brought by Adisira. This becomes impossible if Adisira lived in 
the eleventh century a.D., as is rendered probable both by the dates 
supplied by most of the Kulajis and the fact that all the epigraphic 
evidences refer the royal Sira family in Bengal to that century. 
On the other hand, if Adisira lived at the beginning of the eighth 
century a.p., the earliest date assigned to him in the Kulajis, it is 
not a little surprising that the two families are not mentioned in the 
Kulajis, though the founder of one of them could not have been 
removed by more than one or two generations from the five 


* According to Kulajis, Narayana, grandson of Chhandada (§. 654) of 
Vatsya gotra,. flourished in Radha in the fatter half of the eighth century a.v. 
(Vii. 142). An inscription from Orissa relates that Govindasarman, son of 
Bhatta-Narfiyana of the Vatsya gotra, an emigrant from Uttara-Radha, reccived 
grant of land in (Ganga Era) 308=c. a.p. 808 (EI. xxi 74). One may he 
inclined to identify Narayana of the Kulajis with Narayana of the inscription. 

The Kulajis mention the name of Atihara of the Vandyaghaliva gi”, who 
was a contemporary of Vallalasena (VJI. 40). Sarvananda, who wrote Tika- 
sarvasva in 1159 a.D., states that his father was Artihara of Vandyaghati. It is 
very likely that Atihara is identical with Artihara of the Tikd-sarvasva. 

The Kulajis further relate that Atihara’s father was Pitho, and his grand- 
father was Aniruddha. His brother Dharmamsu's sons were Devala, Vamana, 
and Kuvera, who were contemporaries of Lakshmanasena. All of them belonged 
to the Sandilya gotra. “The donee of the Saktipur Grant of Lakshmanasena 15 
‘Karen of the Sandilya gotra, whose father was Ananta. grandfather was Prithvi- 
hara, and great-grandfather was Aniruddha (EI. xxi. 215). Kuvera of the 
Kulajis may be identified with Kuvera of the inscription, if we regard Dharmamsu 
as the second name of Ananta, and Pitho, a contracted form of Pnthvichara. 

Govardhanacharya, the author of the Aryd@-saptasati, flourished in the court 
of the Senas (v. 39). His father was Nilambara and his brother was Balabhadra. 
It is known from the Kulajis that Utsaha’s sons Govardhanacharya and Bala werc 
contemporaries of Lakshmanasena. (WJ/I. 1. 142, 154). Pandit Lal Mohan Vidva- 
nidhi in his Sambandha-nirnaya (p. 504) takes Nilambara as the other name of 
Utsaha. He does not, however, give the source of this information. It may he 
argued that Govardhanacharya of the Aryd-saptasati is identical with Govardhana- 
charya of the Kulajie. 
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Brahmanas of Kanauj, or that these families do not refer to their 
exalted Kanauj origin. That the account of the origin of certain 
qa@mis, as given in the Kulajis, is incompatible with what the author 
of Chhandoga-parisishta-prakdsa says of his own family, has been 
admitted by N. Vasu himself, the great champion of Kulajis. Rai 
Bahadur R. P. Chanda has demonstrated that the Kulaji account 
of the Varendra Brahmanas and the origin of the Karafija-gasni was 
unknown up to the end of the fifteenth century a.p.' Besides, 
although we have references to a large number of Brahmanas in the 
Sena land-grants of the period after Vallalasena, not one of them 
has been referred to as Kulina. If the rank were really bestowed 
in consideration of personal merits on a very few, it is not a little 
surprising that eminent Brahmanas like Aniruddha Bhatta, Vallala’s 
own guru, and Halayudha, (and also Bhavadeva, his grandfather, 
and Kedaramisra, assuming that Kulinism was introduced in the 
ninth century by Adisira’s great-grandson). were not thought fit for 
an honour which was only reserved for persons whose names are not 
known outside the pages of the Kulajis. 

But the most potent argument against the Kulaji story is that 

/ fit involves the absurd assumption that while the descendants of five 
\Y [Brahmanas multiplied to millions in course of less than thousand 
years, the large number of Brahmanas, originally settled in Bengal 
before the 8th century A»D., and the hosts of immigrants to whom 
referenre is made in inscriptions (supra p. 579) practically vanished 
from_the soil without leaving any trace._ 

While, therefore, we may freely admit that the Kulajis contain 
| kernel of historical truth about the social condition of the 
Brahmanas in the closing centuries of the Hindu period, their story 
with all its details can by no means be regarded as of any historical 
value. The close similarity in the general theme, viz. the origin of 
different classes of Brahmanas from one or more individuals imported 
from outside by a king, bears on it the stamp of popular fancy, 
which is evident also in many other details. 

The same conclusion may be drawn from the Kulaji accounts of 
the Vaidyas, Kayasthas and other castes which belong to the same 
type as those of the Brahmanas and cannot certainly be regarded as 
of greater historical value. Two of the well-known Kulajis of the 
Vaidyas, viz. Kavi-kanthahdéra by Ramakanta and Chandraprabha 
by Bharata Mallika are dated respectively in 1653 and 1675 A.D. 
No authentic Kulaji of the other castes of a prior date is known. 
The Vaidya Kulajis claim Adigira and Vallalasena to be Vaidyas. 
This view is supported by some Brihmana Kulajs, but opposed by 


* Indo-Aryan Races, pp. 173-75. 
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those of the Kayasthas. The general view in all the Kulagis is that 
the five attendants of the five Brahmanas brought by Adisira were 
the progenitors of the high-class Kayasthas in Bengal. The Vaidyas 
and Kayasthas (and some other castes) have also similar stories of 
the origin of Kulinism among them. How far these can be regarded 
as historical may be gathered from what has been said above about 
the Kulajis in general and the origin of the Vaidyas and Kavasthas 
in particular. 

A consideration of all the available facts leads to the conclusion 
that the Kulaji story owes its origin to an attempt in the fifteenth 

r sixteenth century 1.p. to trace the beginnings of the social 
ivisions which existed at that time to the early period to which 
the Hindus naturally looked back as their golden age. The attempt 
was a sign as well as a symptom of the national reawakening that 
we notice in other spheres of life among the Hindus in the fifteenth 
century, and may be compared, and regarded as a supplement, to 
the work of Raghunandana in respect of social usages. manners 
and customs. 

The very poor knowledge that the Bengalis of the 15th and 
16th centuries possessed about the political history of their country 
in pre-Muhammadan times! does not encourage the belief that they 
had any correct idea of the social history of the same period. Of 
course, some individual families might have preserved more or less 
genuine accounts of their ancestors reaching back to the Hindu period, 
but the accuracy of these could not be tested. and they would touch 
only incidentally upon the general history of society in old times. 
For a general view of the social history they had to rely partly on 
these family stories without discrimination, and partly on the current 
traditions about social and political history. readjusting the two and 
filling in the gaps by means of an imaginative reconstruction. This 
seems to be the genesis of the claborate but) varying accounts of 
the Kulaji literature discussed above“ 


a 


T Cf. R. C. Majumdar. ° An Indigenous History of Beneal (Proe of the 
Indian Historical Records Commission, xvi. 59 fF 3 
2 Tt would be a tedious task to give detailed reference to the statements 
made in this Appendix. In addition to the Aaday tests the followmp works in 
Bengali aay he consulted for supplying the necessary data. 
(a) Lal Mohan Vidyanidhi Bhattacharya. Sambundha-rrnaya (first 
published in 1874. 3rd ed... 1909}. = 
V(b) Mahimachandra Majumdar. Gaude Brélonana 1st. ed. 1889, 2nd. el. 
1900). ~ 
“(c> Nagendra Nath Vasu, Vasger Jatiya Itihdsa. 
v(d) Kalipada Bhattacharya. Rédhiya Brahmana-hulatattra +1934) 
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In conclusion, it may be mentioned that anthropometric 
tests are definitely against the view that the Brahmanas or Kayasthas 
of Bengal are descended from those of Kanyakubja.* 


(e) Umesh Chandra Gupta, Jati-tattva-varidhi, the second part being also 
known as Vallala~moha-mudgara. 

For criticism of the historical value of the Kulajis, cf. Chanda. Indo-Aryan 
Races, Ch. v and a series of five articles entitled “ Vangiya Kulaéastrer Aitihasik 
Milya” by Dr. R. C. Majumdar (published in Bhdratavarsha, in 1946 3.s. Kartika- 
Phalguna). The authorities for most of the statements made in this Appendix and 
a fuller discussion of many points briefly treated here will be found in these 
articles. : 

* This will be evident from what bas been said above on pp. 558-59. 


APPENDIX II 
GAMIS OF THE RADHIA AND VARENDRA BRAHMANAS 


The Kulajis mention fifty-six gdmis of the Radhiya Brahmanas 
and one hundred gdmhis of the Varendra Brahmanas under five 
gotras. 


Rapuiya GAMIS 


\ Sindilya gotra (16)—Vandyaghati, Gadagadi, KeSarakuni 
Kusumakuli, Parihala, Kulabhi, Ghoshali, Seyu, Masachataka, 
Vatavyala, Vasuyari, Kayarala, Kusari, Kulakuli, Akasa, Dirghangi. 
2 Bharadvaja gotra (4)—Mukhaiti, Dindisayi, Saharika, Rayi. 

3 KaSyapa gotra (16)—Guda, Amvuli, Bhirigrami, Tailavati, 
Koyari, Parkkati, Simalayi, Poshali, Palasayi, Hada, Podari, Paladhi, 
Pitamundi, Chatta, Bhattagrami, Milagrami. 

4 Savarna gotra (12)—Ganguli, Kunda, Siddhala, Dayi, Nandi, 
Vali, GhanteSvari, Pali, Pumsika, Siyari, Shandesvari, Nayari. 

K Vatsya gotra (11)—Mahintya, Ghoshala, Patitunda, Parvagrami, 
Pippalai, Chautkhandi, Kafjilala, Dighala, Simbulala, Kafijari, 
Vapuli 


VARENDRA GAMIS 


Saindilya gotra (14) —Rudravagchi, Lahedi, Sadhuvagehi, 
Champati, Nandanavasi, Kamendra, Sihari, Tadoyalavisi, Matsyasi, 
Champa, Suvarna, Totaka, Pushina, Beludi. 

Bharadvaja gotra (22)—-Bhadada, Laduli, Jhamala (Jhampati). 
Aturthi, Rai, Ratnavali, Uchharakhi, Gochchhasi. Bala. Sakti, Sim- 
bivahala, Sariyala, Kshetragrami, Dadhivala. Puti, Kachati, Nandi- 
grami, Gogrami, Nikhati, Pippali. Sringakhorjara. Gosvalambi. 

Kasyapa gotra (18) — Maitra, Bhadudi, Karafija. Balayashthi, 
Modhigrami, Balihari, Moydli, Kirala, Bijakufija, Saragrami, Saha- 


* WIT. Pt. 1. 116, 126; Pt. 1. 21. The Radhiva Brahmanas had onginally 
fifty-six gd” is. Later on three more were added to them. The list given above, 
which follows Vachaspatimigra, contains the names of fifty-nine gamis. The so 
called Karika of Hari Misra gives us the list of fifty-six gf a is. Bokatvala and 
Thikradi of the Sandilya gotra, and Hijjala of the Vatsya gofra. as mentioned by 
the Karikd, do not find place in the list of Vachaspati. Kulakuli, Kayadi or 
Koyari, Bhatta, Purnsika, Dighala, and Akasa gdfiis, referred to by Vachaspati- 
misra, are not mentioned in the Kdrikd. According to some Dighala, Purnsika, 
and Bhatta are the three new gd gis, which were added to the list of fifty-six. 
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grami, Katigrami, Madhyagrami, Mathagrami, Gangagrami, Bela- 
grami, Chamagrami, ASrukoti. 

Savarna gotra (19)—Simdiyada, Pakadi, Dadhi, Sringi, Meda- 
di, Undhudi, Dhundhudi, Tatoyara, Setu. Naigrami, Nedhudi, 
Kapali, Tuttari, Pafichavati, Nikadi, Samudra, Ketugrami, Yaéo- 
grami, Sitali. 

Vatsya gotra (24)—Sannvila. Bhimakali, Bhattasali, Kama- 
kali, Kudamudi. Bhadiyala, Laksha, Jimarukhi, Simali, Dhosiali, 
Tanuri, Vatsagrimi, Deiili, Nidrali. Kukkuti, Bodhagrami, Sruta- 
vati, Akshagrami, Sahari, Kaligrami, Kalihava, Paundrakali, Kalindi, 
Chaturavandi." 

Names of some of these gais arc found in the records of the 
pre-Muslim period. Artihara’s son Sarvainanda, the author of 
Tikd-sarvasva, describes himself as Vandyaghativa.2 The Kulajis 
mention Atihara as belonging to Wandyaghativa gamni3 Bhatta 
Bhavadeva’s mother was the ‘daughter of a Vandyaghatiya 
Brahmana’* Bhavadeva and the donee of the Belava copper plate, 
see belonging to the Savarna gotra, were residents of the village 
Siddhala in Uttara-Radha®” A Brahmana of Tataka in Varendri 
settled in Vikramapura in the Dacca district. Halavudha, the 
chief judge in the court of Lakshmanasena. connects his mother 
with Gochchhashandi.?. The Sadukti-karndmrita of Sridharadasa 
mentions Karafija, Tailapati, Bhattaéali, Sakati and Ratnamali 
(Ratnavali?)’. The Adavadi copper-plate refers to Dindi gai, 
Pali gait, Seii gavin, Masachataka, Mila, Schandayi, Puti, Mahanti- 
yada. and Karaiija-grimi.” Names of the villages Matsyavasa, 
in North Bengal, and Bhirigreshthi and Pirvagrima in Radha are 
known from early records.!° ‘Narayana. in his Chhandogya-pari- 
sishta-prakdsa mentions that Kafjivilli, Talavati, in Uttara-Radha, 
Chaturthakhanda, Vapadala and Hijjalavana were seats of his 
family (kulasthdna)." Srinivasa, the court-poct of Lakshmanasena, 
belonged to Mahintapani-vathéa.2 Aniruddha-bhatta, the preceptor 


‘ VIL, Pt. at. 
* TSS, * VII. Pt. 1. 140. 
* 7B. m. $8. 
* Ibid. 33, 21. 
" El. xvn, 356. Cf Totaka gasii. 
* Brihmana-sarvasva. IC. 1. 505. Cf. Gochchhasi gin 3, 
Eu. Ramavatara Sarma, Introd. 48, 47, 58, 71, 81. Cf. Tailavati gam 
° Bharatavarsha, Pausha 1382 p. 78; IB. 181. 
* EL. xv. S01. Cf. Matsyasi gimi; Sridhara’s Nydya-kandali, JAHRS. ww. 
158-162. 
*! India Office Cat. (Vol. 1, Pt. 1, No. 450); Dacca University as. No. 
4082). Cf. Chautkhandi Bapula or Bapuli gasis. 
2 Adbhuta-sigara; IA. 1922. Pp. 47. ef. Mahintya gami. 


* 
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of Valldlasena, was Champahiti or Champihattiya.' Jimiitavaihana 
calls himself Paribhadriya.* 
All these names of places in their usual or abbreviated forms are 


referred to as gdiis of the Radhiya and Varendra Brahmanas in 
the Kulajis. 


1 JASB. 1912, 348. Cf. Champati g@/i. The donee of the Manshali Grant 
of Madanapala is VateSvara, son of Saunaka. grandson of Prajapati, and great- 
grandson of Vatsa. They belonged to Kautsa goftra, and they had the pravaras 
of Sandilya, Asita, and Devala. Vatesvara was Champahittiya and a resident of 
Champahitti (Champahittiyaya Chumpahitti-vdstavydya...) (GL. 154). 

The Kautsa gotra has the pravaras of Angirasa or Mandhataé, Ambarisha, 
and Yauvanaéva (VJJ. Pt. 1. 46). and not Sandilya. Asita, and Devala, which are 
the pravaras of the Sandilya gotra (Ibid. 47). This anomaly cannot be explained. 
Champati is a gdmi of the Sandilva gofra of the Varendra Brahmanas. Vatesvaera 
was outside the society of the Radhiva and Varendra Brahmans, as he belonged 
to Kautsa yotra. But that he was closely related to Sandilya getra admits of no 
doubt. Some Saptasati Brahmanas are found belonging to Kautsa gofra (Ibid. 
those of Radhiyas and Varendras. But Champati is not mentioned as one of 
them. It is obvious that Champahitti was more than a place of residence to 
fatesvara. It was his g@mé or the seat of his family (kula-sthana). 

* Cf. colophons of AV. Paribhadra has been taken as equivalent to 
Pari(hala), which has given the name to a g@mi of the Radhiya Brahmanas (KV. 
Introduction, p. viii). 


APPENDIX IIT 


FUNERAL RITES AND CEREMONIES 


After death the dead body was cremated, unless the age of the 
deceased was less than two years. An idea of the method of 
cremation can be had from a perusal of Aniruddha-bhatta’s Pitri- 
dayité (pp. 74-84) and Hdralatad (pp. 119-192). In these works 
the method of cremation, as prevalent among the Samavedi 
Brahmanas of those days, is described as follows :— 

When the dying person’s condition became hopeless, and he 
exhibited signs of the approach of death, he was taken out of the 
house in which he was lying, and laid down on the ground, with 
his head turned towards the south. The place, at which he was 
laid, was already besmeared with cow-dung and strewn over with 
blades of kuga, the tips of which were turned towards the south. 
In this position he was made to give to a Brahmana a piece of gold, 
a piece of silver, a piece of land of the measurement of a go-charma 
(cow-hide), a lamp, a copper vessel filled with sesamum and covered 
with two pieces of cloth, and a black cow, of which the horns were 
covered with gold, the hoofs with silver, and the back with copper, 
and which was furnished with a milking vessel of bell-metal covered 
with two pieces of cloth. All these gifts, except the last one, were 
made with the object of getting rid of sins committed in this life 
and attaining heaven, but the last one was intended to enable him, 
after death, to cross the river Vaitarani which is supposed to run 
by the dreadful gate of Yama’s residence. The Brahmana recipient 
had to mutter the Sdvitri before receiving the gifts which were 
followed by the offer of dakshina (fee) . 

After death, the dead body was besmeared with clarified butter 
and bathed with water. While thus bathing, the person, who bathed 
it, had to think of holy places, mountains, rivers and seas. The dead 
body was then stripped of all its garments and dressed with a piece 
of sacred cloth, an upper garment and a sacred thread, besmeared 
with sandal-paste and other scents, and adorned with flowers. A 
piece of gold was placed in each of the seven places, viz., two ears, 
two nostrils, two eyes and the mouth. The dead bodv was then 
covered with a sacred cloth and taken by the deceased person’s sons, 
or blood-relations on his father’s side, or kinsmen, or by other 
Brahmanas, to the burning ground which was generally situated on 
the bank of a river, or near water. While the dead body was thus 
carried, one of the accompanying persons carried the fire with which 
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the dead body was to be cremated. This fire was grauta, smarta or 
laukika (common) according as the deceased maintained the srauta 
or the smarta fire, or maintained no fire at all. Another person took 
some rice in an unannealed vessel. Half of this rice was poured out 
on the way, and the remaining half was taken to the burning ground. 
After reaching the burning ground they selected a suitable place, 
besmeared it with cow-dung, drew a line there, and placed on this 
line some blades of kusa, on which the agni-datd (t.e. the person 
entitled to set fire to the dead body) offered to the deceased, after the 
method of offering pindas, the rice brought there with the dead 
body. Then the agni-datd took his bath and made, with the help 
of others, a large pile of wood, on which the dead body was placed 
on its back with its head turned towards the south. The implements 
of sacrifice, such as the ladle, the winnowing-basket, two pieces of 
fire-producing wood (arani). the mortar and the pestle, etc., which 
the deceased used in life were also placed on different parts of the 
body. In placing the dead body on the funeral pile care was taken 
to see that it was furnished with clothes and a sacred thread and 
was not naked. Next, the agni-dataé took the fire in his hand, 
turned round the dead body by keeping it to the right, placed his 
right knee on the ground near the head of the dead body, and, after 
citing the mantra “asmat tvam=abhijato—si” (thou art born from 
him) etc., set fire to the pile, without tears or fear, at the place 
where there was the head. When the body was mostly consumed 
by fire and only a very small part of it remained, it was covered with 
burning charcoals and buried underground. After the burning was 
over, the members of the party gave the clothes of the deceased to 
the Chandalas and others who lived in the cemetery, took their 
bath, and offered libations of water to the deceased. They then 
changed their ‘clothes, sipped water, and sat on a grassy spot outside 
the village. Those, who were older or more venerable among them, 
were to allay grief (sokdpanodana) by referring to the transitoriness 
of all things on earth and the inevitability of death, and by pointing 
out, with examples, how the tears shed in grief by the deceased 
person’s relations and others cause great distress to him and bring 
him down from heaven. If the dead body was burnt out by day-time, 
they were not to enter the village before night-fall, and if it was 
burnt at night, they were to wait till day dawned. After entering 
the village, they sat outside the house until the agni-datd, being 
followed by one of the members of the party with a club in his hand, 
brought water from a neighbouring pool, cooked rice with it and 
offered the balls of rice in the prescribed manner to the deceased 
at the gate of the house. They then bit three leaves of nimba, and, 
after washing their feet and sipping water, touched the durvd- 
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sprouts, a sami tree, fire, water, cow-dung, a bull, and a he-goat. 
They touched their own heads and all other limbs with ghee and 
grains of white mustard, stepped on pieces of stone and iron, and 
entered their houses. 


If a person died when away from home, his body was brought 
home and burnt in the above manner. If his body was not available, 
his bones were brought, soaked with ghee, covered with wool, and 
burnt in the same way along with his implements of sacrifice. In the 
absence of bones, an effigy was made with leaves of sara (reed) and 
palaga, covered with an antelope-skin, tied with a woolen thread, 
besmeared with water mixed with finely powdered barley, and 
burnt. 


Death was followed by a period of impurity, which was deter- 
mined by various factors, such as the nature of relation of the 
persons with the deceased, their occupation, their caste, their per- 
formance or non-performance of srauta or sméarta rites, the caste, 
age, or character of the deceased, etc. During this period the persons 
undergoing impurity were required to avoid all kinds of physical 
comfort such as sitting on fashionable seats, use of bedsteads, etc., 
and become strict vegetarians. The sons of the deceased were to 
avoid salt for ten or twelve days according to capacity. They were 
not allowed to use any metallic utensil, and had to bear in their 
hands a piece of iron or a small weapon of the same metal for three 
days. During the period of impurity, or, in case of incapacity, on 
the first, third, seventh and ninth days, the sons of the deceased 
invited, for the benefit of the departed soul, their blood-relations on 
their father’s side to bathe and dine with them. From the second 
day they offered balls of rice, or barley-meal (saktu), or fruits, to 
the deceased according to the prescriptions of the Smritis. On the 
fourth day, water for bath and cow’s milk for drink were offered to 
the deceased in the evening in two earthen pots which were then 
suspended in the air during the night and thrown into water in the 
morning. This practice might be repeated for nine nights more for 
greater benefit to the departed soul. 


On the second or third day the bones of the deceased were 
collected from the burning ground, placed in an earthen pot which 
was furnished with a cover and tied round with a piece of thread, 
and buried underground in a sacred place. These bones were taken 
out and thrown into the Bhagirathi in opportune times. 


In case of death of children aged less than two years, the dead 
body was adorned by the relatives with ornaments, flowers, scents, 
garlands etc., placed in an earthen pot, and buried underground in 
a sacred place outside the village. No fire, no libations of water, and 
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no collection of bones were necessary in such cases, and the relatives 
were advised not to entertain any grief. 

Persons eligible for setting fire to the dead body were the 
following :—the eldest of the living sons, or wife, or daughter, or 
younger brother, or elder brother, or father, or paternal uncle, or 
grandfather, or maternal uncle, or mother’s father, etc.—in the case 
of males; and son, or daughter, or co-wife’s son, or husband, or 
son's wife. or brother, etc.—in the case of females. 


The method of cremation, followed by the Rigvedi and 
Agnihotri Yajurvedi Brahmanas, differed from the above methods 
in a few minor points only. 

Sidras were allowed to touch neither the dead bodies of 
Brahmanas nor the fire with which these bodies were to be cremated. 
But if none of the higher castes was available to carry the dead 
body of a Brahmana to the cremation ground, the Siidras might take 
it there. In case of incapacity of Brahmanas, the Sadras might carry 
fuel to the burning ground, but they were not allowed to prepare 
the funeral pile. 

In the case of Sadras no removal from the house was compulsory 
even at the time of death. They might be kept indoors even when 
they breathed their last. But, as in the case of the other higher 
castes, all the earthen wares of the house were to be thrown away, 
after the dead body had been removed to the burning ground. As 
the Siidras had no srauta fire to maintain. the method of cremation 
was necessarily simpler in their case. 
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CHAPTER XVI 


ECONOMIC CONDITIONS 
1. Sources 


Tue materials available for the reconstruction of the economic 
history of Bengal in ancient times are extremely meagre. There are 
no such documents as the Domesday Book, the court rolls, the guild 
rolls, the pipe rolls and the craft ordnances and statutes, on which 
a student of the early economic history of England depends for his 
study. Yet it will be wrong to suggest that nothing like these ever 
existed in ancient Bengal. A large number of inscriptions, belong- 
ing to the Gupta and post-Gupta periods, reveal that during the 5th 
and 6th centuries a.p. there existed in this province a class of officers 
called pustapdlas or record-keepers, who were attached both to the 
villages and district head-quarters, and whose obvious business was 
to maintain records of lands with their boundaries, demarcations and 
titles. It is a misfortune that not a fragment of these valuable 
records, written perhaps on palmyra-leaves, has come down to us. 
But this may not be the only loss that posterity has suffered. A 
careful study of the inscriptions of the Sena kings seems to suggest 
that by the beginning of the twelfth century a.D. Bengal had somc- 
thing like authoritative field-to-field, or cadastral, surveys and their 
accompanying record of holdings and rentals. There are reasons for 
believing that these surveys were not confined merely to lands and 
villages gifted away in pious endowments and thus rendered revenue- 
free, but extended to others from which the kings continued to derive 
the bulk of their revenue. What a wealth of materials we would have 
had to work upon, if the records of the pustapdlas and the land- 
surveys of the Sena kings had been preserved! In their absence, 
all that we can do is to glean a few isolated facts concerning the 
economic condition of the people from such fragmentary sources of 
information as archaeology, occasional notices contained in literature, 
and the accounts of foreign travellers and historians. 


m. Rurat Serrtements 


The most noteworthy fact concerning the economic life of 
ancient Bengal is the preponderance of rural settlements. From the 
commencement of the historical period. these seem to have always 
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dominated the landscape of this province. The people established 
themselves in villages, and organised their Jands—the _ fields, 
meadow and wood-lands—to serve their essential needs. A large 
number of these villages (gramas) are mentioned in contemporary 
inscriptions, and although they varied considerably in size,1 they 
seem to have been all alike in their close dependence on the utiliza- 
tion of the soil on which they stood. Broadly speaking, they appear 
also to have been of one uniform pattern. For, as far as available 
evidence indicates, they were usually of the ‘nucleated,’ not of the 
‘single farm’ type. That is to say, the rural population lived in 
compact groups, and not in widely scattered habitations. Why it 
was so, it is difficult to say. It may be suggested, however, that 
the nucleated village is best adapted to an agrarian system in which 
cultivation prominently figures, whereas scattered settlements have 
their raison d’etre in an economic scheme where the emphasis is on 
pasture. 

Inscriptions further reveal that the villages usually consisted of 
certain well defined parts, viz., village settlement or habitat (vdstuw), 
arable land (kshetra), and natural meadow-land (go-chara), which 
provided pasture for live-stock. The expression trina-piti-go-chara- 
paryantah, mentioned in most of the Pala and Sena land-grants, 
suggests that the pasture-ground produced various kinds of grass, 
and was usually located in a corner of the village or along the village 
boundaries. Apart from these, most of the villages also contained 
pits and canals (garta and néla), which might have served the pur- 
pose of drainage, barren tracts (ushara), tanks, reservoirs and 
temples, besides cattle-tracks (go-patha or go-marga) and ordinary 
roads and paths. A few villages are also stated to have been in 
possession of woodlands or jungles,? where the common folk prob- 
ably went to gather their fire-wood and litter. It is thus clear that 
the various types of land, attached to the village, were not only 
distinguished and classified from the point of view of their usefulness 
to man, but were organised for exploitation according to certain 
systems and customary practices so as best to satisfy human needs. 


1 Cf. the areas of the villages in the Naihati Plate of Vallilasena and the 
Govindapur and Tarpandighi Plates of Lakshmanasena (JB. 78, 97. 100). 
Particularly small villages appear to have borne the appellation of pdtaka, from 
which perhaps the modern term pddd has been derived. Cf. the Madhainagar 
Plate of Lakshmanasena, which mentions two such pdtakas, viz. Chadaspasa-pdfaka 
and Gundisthira-pdtaka (ibid. 118). Similarly the Madhyapada Grant of Visva- 
ripasena refers to Ajikula-pdfaka and Ghaghara-katti-pafake (ibid. 178-79) 

* El. n. 357; IB. 63 (sa-vana), 74, 87 (sa-jhdta-vitapa) . 
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m. Ursan SetrLeMents or Towns 


Although Bengal was primarily a land of villages, towns or urban 
settlements were by no means rare. Reference has already been 
made to.a large number of these towns as known from epigraphic 
and literary evidence.!. The factors which contributed to the growth 
of these towns were various. It is possible, for instance, to trace 
the growth of Pundravardhana to three principal causes: first, it 
was a place of pilgrimage; secondly, it was the seat of a court 
or the capital of a province; and finally, it was advantageously 
situated along the main trade-route of North Bengal. Tamra- 
lipti, again, seems to have owed its long-continued prosperity to its 
strategical location in relation to the contemporary routes of trade,? 
and the accessibility of a productive hinterland. It is not impossible 
that a few towns might have been primarily brought into being by 
administrative or political reasons; but contemporary evidence 
proves that they were often emporiums of trade besides being 
political centres. Further, an analysis of the sites and positions 
occupied by the ancient towns of Bengal shows that they were of 
such a geographical character that they could he utilised as ‘nodes’ 
or ‘centres of routes’ by land or by water. 

The chief features which distinguished urban from rural settle- 
ments seem to have becn much the same in Bengal as elsewhere in 
the ancient or mediaeval world. Both literary and epigraphic 
evidences make it clear that whereas the rural population was 
mainly dependent on the soil and its produce, the towns, although 
not perhaps wholly divorced from agricultural activity, tended to 
serve some or all of a wide variety of functions, commercial, 
industrial, political, judicial and military. But in contemporary 
estimation the most distinctive characteristic of the towns was their 
comparative richness and luxury. The Rdmacharita (11. 31-32) 
refers to Ramfvati, founded by Ramapila, as “a city of rows of 
palaces” and as possessing “an immense mass of gems.” The 
Rajatarangini (1v. 422) speaks of the “wealth of the citizens” of 
Pundravardhana. The Deopara inscription of Vijayasena draws 
pointed attention to the simplicity of the (village-dwelling) Brahmanas 
m contradistinction to the luxury of the townsfolk. “ Through 
the grace of Vijayasena,” runs the epigraph, “the Brahmanas 
versed in the Vedas have become the possessors of so much wealth 
that their wives have to be trained by the wives of the townspeople 


* Supra pp. 29 ff. 
- Hipen Tsang, who visited this town, says that it lay near an inlet of the 
sea, “where land and water communications met” (Watters, m1. 189-90). 
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(to recognise) pearls, pieces of emerald, silver coins,’ Jewels and gold 
from their similarity respectively with seeds of cotton, leaves of 
sdka, bottle-gourd flowers, the developed seeds of pomegranates and 
the blooming flowers of the creepers of pumpkin-gourd.” 


1v. Lanp TEenvuRES 


Land was the bed-rock of ancient Bengal’s political economy. 
It was the main source of wealth and the chief support of life. 
Even so, our knowledge of the system or svstems of land-tenure, as 
they obtained in this province in ancient times, is extremely vague 
and incomplete. Most of the early copper-plate grants refer to the 
sale or gift of waste lands for pious purposes. The right of the 
state over these lands and the procedure by which they were sold 
or alienated to private individuals have been discussed in a preced- 
ing chapter.2 It may be added here that the estates thus created 
either by sale or by gift were marked off from the neighbouring 
holdings. The copper-plate Grants often give us the details of 
these boundary-marks. Where, however, no natural boundary- 
marks existed, the new holdings were delimited by such 
artificial devices as chaff and charcoal (chira-kdla-sthdyi-tush- 
angar-adindm chihnath)? or pegs (kilaka) ‘bearing the impress of a 
string of lotus secds’ (kamal-iksha-mal-ankita) 4 The holdings 
themselves were governed by a law described in contemporary 
documents as nivi-dharma (Damodarpur Plate. No. 1),° akshaya- 
nivi-dharma (Baigram and Pahiarpur Plates)® or apradd-dharma 
(Dimodarpur Plate, No. 5).7 It was a peculiar kind of tenure by 
which the purchaser, or the person or institution on whose hehalf 
the land was transferred after purchase, obtained the right of perpe- 
tual enjovment,® but not of further alienation by sale or mortgage. 
In other words, the state. although it sold away plots of land out of 
the unappropriated waste, still reserved to itsclf certain rights over 


‘ The word here in the original in ripya. N. G. Majumdar trayslates it as 


‘silver coins’ (7B. 5%). But as ripya is contrasted with the white flower of 
bottle-gourd. I presume the author meant no coin, but plain silver. 

7 Supra pp. 266-71. 

* Baicgram cp. (EI. xxi. 82). 

* MaJlastrul cp. (EJ. xxim. 160). 

* El. xv. 130. 

* Ibid. xxi. 82; xx. 68. 
Ibid. xv. 143. 
This is clearly indicated by the expressions “ putra-pauttra-kramena” and 
“ chandra-tar-arkka-sthiti-kdla-sambhogyam” used in the copper-plates of Gopa- 
chandra and Dharmaditya (JA. xxxrx. 204, 196). 


a 
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the property, and the purchaser or the donee was allowed only the 
usufructuary right over the land. Whether all holdings in the 
country were regulated by the law of nivi-dharma, we have no 
means to ascertain ; the probability, however, is that it applied only 
to estates created for pious purposes. It is also not definitely known 
whether lands alienated by sale or gift under this form of tenure 
were rent-free, or “ became liable,” as Dr. Ghoshal suggests, “to a 
progressive enhancement of the revenue till the normal rate was 
reached.”? There are good reasons to think, however, that immunity 
from taxation was one of the privileges enjoyed by the assignee in 
such cases. It is necessary to emphasise that the holdings under 
discussion were, without exception, created for pious purposes ; and 
the age-old tradition of this country has been to regard pious endow- 
ments as rent-free’ The Baigrim Plate definitely states that the 
alienation of three and a half kulyavdpas of fallow field (khila-kshetra) 
and homestead land (vdstu) was effected “in accordance with the 
principle of perpetual endowment (akshaya-nivi) ... free from (the 
liability of payment of) any kind of taxes ” (a-kifchit-pratikaranadm). 
The Nidhanpur Plate of Bhaskaravarman* shows that rent-free 
pious endowments were not unknown in Bengal in the sixth and 
seventh centuries av. It further proves that the loss of the copper- 
plate, which registered such an endowment, involved the loss of this 
immunity from taxation, unless, of course, a fresh charter was granted 
renewing the privilege. 

Inscriptions ranging from the eighth to the twelfth century, and 
belonging to Pala, Sena, and other contemporary dynasties, introduce 
us to pious endowments of a somewhat different character. These 
were, with rare exceptions, made by kings in favour of temples and 
religious foundations, of individuals like priests and learned Brahmanas, 
and sometimes of institutions and persons combined. The condi- 
tions and immunities attaching to these grants are found enumerated 
in the copper-plate charters which registered them. For instance, 
the Khalimpur Plate of Dharmapala, the earliest of these charters, 
records the grant of four villages ‘ with the (immunity from) penal- 
ties for the ten offences’ (sa-dasépachardéh), ‘with the immunity 


1 


That the law of nivi-dharma applied not merely to estates created out of 
waste lands, but extended to pious grants of settled villages, is shown by the 
Vappaghoshavata Grant of Jayanaga, which records how an entire village was given 
away by a Samanta to s Brihmana under the conditions of akshaya-nivi 
(El. xvur. 68). 

* U. N. Ghoshal, Agrarian System in Ancient India (1980), p. 41. 

: = age Arthasastra—Bk. 11, Ch. 1; Yéyfavalkya Smriti, 1. $18. 

* Kam. . 17, 
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from all burdens’ (parihrita-sarva-pidah)', ‘with the immunity 
from all taxes’ (akiiichit-pragrahyah) , ‘ according to the maxim of 
the uncultivable land’ (bhimi-chchhidra-nydyena), and ‘to last as 
long as the sun, moon and earth shall endure’ (d-chandr-drka-kshiti- 
sama-kalam). In addition, the donee was to receive all those taxes 
in kind and in cash which the cultivators in the alienated villages 
had hitherto paid to the sovereign.2?, In some of the subsequent 
grants this list of immunities and privileges is further supplemented 
by the addition of other concessions such as ‘the rent of temporary 
tenants’ (? s-opartkarah) and ‘the prohibition of entrance by regular 
and irregular troops’ (a-chdta-bhata-pravesah ; infra p. 648). 

It is obvious that these were grants in perpetuity, rent-free, and 
accompanied with the assignment of all revenues (pratydyah) 
accruing to the crown. What is not obvious, however, is whether 
they made over to the donee merely the state-share of the produce 
and other state-rights in the land alienated, or conveyed to him the 
proprietorship of the land as well, that is, an out and out gift of 
soil and revenue both. If the latter was the case, it would involve 
either of the two assumptions — that the king was regarded as the 
ultimate owner of the soil or that he made the grants out of what 
may be called the royal demesne. It is probable, however, that the 
bulk of these grants transferred to the grantees merely the right 
to receive the royal share of the produce; they were not intended 
to deprive any existing land-holder of his right; in other words, 
they did not convey a title to the land itself. Sometimes the land 
donated already belonged by right of purchase to the donee, for 
whose support revenue charges were remitted. In such cases, the 
land became what may he described as “ free-hold.’ 


It should be noted that these beneficial tenures, called sdsanae 
and agrahdras in contemporary documents, never covered more than 
a fraction of the agricultural land; they did not touch the mass of 
the cultivators in the country. What rights the bulk of the culti- 
vators possessed in the soil they tilled we do not know. That some 


1 T have followed Dr. U. N. Ghoshal's translation of these technical terms. 
See Ghoshal, Hindu Revenue System (1929), pp. 244-46. 

* Cf. supra pp. 277-78. 

* That some of the grants belonged to this category may be inferred from 
the statement in the Edilpur Plate of Kesavasena that the grantee was to enjoy 
the land “having (thereon) erected temples, excavated tanks and so on, and planted 
betelnut, cocoanut and other trees” (JB. 130). The same clause occurs in the 
Madhyapada Plate of Visvariipasena (/B. 147), but in this instance a portion of 
the land donated had been previously purchased by the donee. 

* Two instances of this kind are mentioned in the Madhyapada Plate of 
Visvariipasena (1B. 140 ff). 
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of them, at any rate, were non-proprietary or exproprietary tenants 
may be inferred from the copper-plate charters. That all or most 
of them had to pay various kinds of taxes and local cesses is also 
certain. But besides the payment of taxes and cesses, the holding 
of land seems to have entailed various other obligations. This is 
shown by the express provision in the land-grants exempting reli- 
gious endowments from certain burdens, enumerated in general 
terms as ‘ sarva-pidd.’ What these consisted of is nowhere clearly 
explained, but specific mention is made of the right of entry of 
‘“chadta and bhata.’ The latter seems to refer to certain services 
which the cultivators had occasionally to render to an army such 
as provision of quarters and supply of provisions or labour. The 
exact purport of the other term is not known, but it was evidently 
of the same nature and might have included the provision of food 
on the occasion of a king or high official visiting the locality and 
“milk-money ’ i.e. the perquisite paid on the occasion of the birth 
of a prince, marriage of a princess, etc. These were not regular 
taxes, but customary dues paid on specific occasions. On the other 
hand, the land-grants indicate that the possession of land carried 
with it certain inherent privileges. These included the right to 
everything under the ground and above it, such as mines, salt, wood, 
bush and trees including fruits. The right may have extended to 
the use of adjoining water, i.e. tanks or rivers and fishing therein. 


v. AGRICULTURE 


The beginnings of agriculture in Bengal, as in the rest of India, 
have to be traced back to the pre-historic past (supra p. 562). Even 
so, it seems very probable that in the initial stage both settlement 
and agriculture followed the courses of the great river-systems of the 
province, which acted as powerful fertilising agents of the soil i 
their neighbourhood. With the growth of population, however, 
(owing partly perhaps to an increase in birth-rate, partly to immi- 
gration) there came about a steady increase in the cultivated area. 
One can discern indications of this extension of cultivation in the 
copper-plate inscriptions of the fifth, sixth and seventh centuries. 
As stated above (p. 265), most of these interesting documents 
(supra pp. 49, 51) relate to the purchase of land. Curiously enough, 
however, the character of the land purchased is, in most cases, des- 
cribed as aprada, aprahata and khila (unsettled, uncultivated and 


‘ For instance, the Ashrafpur Plate of Devakhadga (spre pp. 86 ff.) 
mentions a pdfoka of land which was ‘enjoyed by Sarvantara but cultivated by 
Meahattara Sikhara and others’ (MASB. 1. 88, 90). 
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fallow). One particular plate (Gunaighar Grant of Vainyagupta)? 
describes five plots of land donated to a Buddhist monastery as 
sunya-pratikara-hajjika-khila-bhimi (water-logged, waste land, paying 
no requital or tax). Another (Tippera Plate) records how a com- 
munity of Brahmanas were settled and given lands for cultivation 
within a forest region, “ where deer, buffaloes, boars, tigers, serpents, 
etc., enjoy, according to their will, all pleasures of home life.” 
These instances suggest the inference that the three centuries, to 
which these inscriptions relate, witnessed a steady extension of 
cultivation and rural settlement. It is possible, though we have no 
positive evidence to prove it, that this movement of agricultural 
extension commenced much earlier, and continued with intermittent 
force and varying effect from century to century, and from region 
to region. The pressure of a growing population, the growing 
desire of priests for material prosperity, and the religious zeal of 
kings, — all served in various ways to organise a widespread attack 
on some of the ‘negative’ lands of the province, which settlement 
and agriculture had at first avoided. 

But whatever might have been the cause of this extension of 
cultivation, there is no doubt that by the seventh century a.p. the 
bulk of the people had taken to it as the chief means of livelihood. 
The Chinese pilgrim Hiuen Tsang bears testimony to the fact that 
in all parts of the province the countryside was regularly and assidu- 
ously cultivated, and produced grains, flowers and fruits in 
abundance.* The description of Varendri in the Rdmacharita 
(111. 2 ff) confirms the testimony of the Chinese pilgrim. And so do 
the copper-plate inscriptions ranging from the 8th to the 138th 
century, which, moreover, mention the cultivators (kshetra-karih 
or karshakéh) as an important class apart from the officials, 
Brahmanas and others, and in various ways convey an idea of the 
important réle they played in the economic life of the community. 

Concerning agricultural practice as it obtained in ancient 
Bengal, it is not possible to draw any comprehensive picture. It 
seems certain, however, that paddy (dhdnya) was cultivated from 
a remote antiquity as the staple food-crop of the people. The 
Mahasthan Brahmi inscription probably refers to a rice granary 
located at Pudanagala (Pundranagara).4 The Radmacharita (in. 
17) mentions “ paddy plants of various kinds” grown in Varendri. 
The inscriptions of the Sena kings mention “smooth fields growing 


1 1HQ. vt. 56, 59-60. 

* EI. xv. 307, $11. 

* Beal-Records. 1. 191, 194, 199, 200-201. 

* For different interpretations, cf. EJ. xx1. 83: THQ. x. 57 ff. 
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excellent paddy,”t and “ myriads of villages, consisting of land 
growing paddy in excessive quantities.”? Kalidisa’s Raghuvamsa 
(1v. 37) affords us a glimpse into the method of rice cultivation. 
Describing Raghu’s conquest of the Vangas, the poet remarks that 
Raghu uprooted and replanted them (utkhata-pratiropita) like rice 
plants. Rice, as is well known, is sown in three different ways — 
broadcast, by drill, and by transplantation from a seed-bed where it 
has been broadcast sown. Of these the third method is, as a rule, 
the least risky and the most profitable. That it was known and 
practised in this province at least as early as the fifth century A.D. 
seems clear from the aforesaid statement of the great Sanskrit poet, 
The different processes of reaping and threshing also appear to have 
been similar to those prevailing at present.* 


Another food-crop cultivated was probably sugar-cane. The 
classical author, Aelian, speaks of a kind of honey expressed from 
reeds which grew among the Prasioi. Lucan says that the Indians 
near the Ganges used to quaff sweet juices from tender reeds.* 
Sugruta (45, 138-40) mentions a variety of sugar-cane called 
paundraka ; and most commentators of Sanskrit lexicons agree that 
it was so named because it was grown in the Paundra country 
(North Bengal). These statements, taken together, naturally sug- 
gest the inference that certain species of sugar-cane were cultivated 
in Bengal from very early times. It is not improbable, as a recent 
writer has pointed out, that from the term paundraka have been 
derived such modern vernacular names as paundid, paundd, pundi, 


efc.—a celebrated variety of sugar-cane cultivated in almost all 
parts of India.5 


Besides the above, contemporary records mention a variety of 
other crops grown in different parts of Bengal. These include 
malabathrum and spikenard, mentioned in the Periplus of the 
Erythraean Sea among the exports of this province. These were 
obviously of an excellent quality, and were grown on an extensive 
scale in the Eastern Himalayas. Another cultivated crop appears 
to have been mustard. The Vappaghoshavata Grant of Jayanaga 


* IB. 129. 
* Ibid. 89-60. 


* RC. (Kavi-prasasti, v. 18) refers to the threshing floor where the reaped 
crops were spread out and threshed by means of bullocks which went round and 
round over them. 

« McCrindle, Ancient India, p. 122, fn. 8. 

* JBORS. tv. 487. The Ramacharita (m. 17) also seems to refer to the 
cultivation of “sngar-cane plants’ in Varendzri. 

* Schoff, Periplus. p. 47. 
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‘(7th century a.p.) mentions the existence of a sarshapa-ydnaka 
(mustard-channel) in the Audambarika-vishaya of Karnasuvarna.? 
Further, epigraphic records, ranging from the eighth to the thirteenth 
century, tell us that betel-nut palm (guvdka) and cocoanut (ndrikela) 
were extensively grown up and down the land.? Betel-vines were 
also cultivated in the form of plantations (barajas) and formed, 
under the Sena kings, a source of revenue to the state.2 Cotton 
was also cultivated to feed an important industry of the province.* 
Fruits like mango (dmra), bread-fruit (panasa), pomegranate 
(dalimva), plantain, bassia latifolia (madhika), date (kharjura). 
citron (vija) and figs (parkati) were also widely cultivated.5 


vi. Measures or Lanp 


We have no knowledge regarding the measures of land as used 
in Bengal earlier than the 5th century av. The land-grants of the 
Gupta period usually mention two technical terms, vz. kulyavdpa 
and dronavépa in connection with land measurement; but in the 
absence of adequate data, their equivalents in modern measures 
cannot be determined. A kulyavapa is usually taken to mean in 
area of land which could be sown with a kulya measure of seed ; 


1 For references cf. supra p. 80 fn. 1. 

2 The Ashrafpur Grant of Devakhadga (supra pp. 86 ff.) specifically states 
that the donee should enjoy the donated land by the cultivation of betel-nut 
palms and cocoanuts (AASB. 1. 90). The Ramacharita (m. 19) refers to Varendri 
as “the congenial soil for cocoanut trees in the world.” 

* IB. 141, 178, 180, ete. 

* Kautilya (Bk. m. Ch. 11) mentions karpasika or cotton fabrics manufac- 
tured in Vanga. According to the inscription of Vijayasena (v. 23), ordinary 
rural folk were familiar with seeds of cotton. The early Charyd-padas also refer to 
cotton cultivation (BGD. 41). Referring to the people of Bengal. Marco Polo 
ssys, “They grow cotton, in which they derive a great trade” (Yule, Marco 
Palo, nm. 115). 

® The cultivation of mango and bread-fruit is mentioned iv a large number 
of Pala and Sena inscriptions. Hiuen Tsang refers to the abundant growth of 
penasa in Pundravardhana and gives a detailed account of this fruit which was 
‘highly esteemed’ (Beal-Records. 11. 194). The Govindapur Plate refers to an 
“orchard of pomegranates” (délimva-ksheftra) (IB. 97). The plantain tree is 
frequently depicted in the Paharpur terra-cotta plaques (Paharpur. 70). It also 
occurs among the sculptures, for instance, in the Chandi images of the Rajshahi 
Museum (supra p. $51). Vija (citron) and kharjura (date) are mentioned in the 
Khalimpur Plate of Dharmapala, parkafi (fig) in the Kotalipada Plate of 
Dharmaditya, and bassia latifolia (madhika) in the Ramgafij Plate of Isvaraghosha 
(IB. 154, 156), and probably also in the Ramacharita (11. 21). 

* For a full discussion of this point cf. Bhdaratavarsha, 1349-1350 8.8. Part 1 
pp. 268 ff., 384. 
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while a dronavdpa, according to various ancient lexicons, was equi- 
valent to one-eighth of a kulyavapa in area. This equation of 1:8 
between a kulyavdpa and dronavdpa is confirmed by the Paharpur 
Plate, according to which four plots of land measuring respectively 
4, 4, 24 and 14 (=12) dronavdpas corresponded to an area measuring 
14 kulyavdpas. 

The actual work of measurement during the Gupta period 
was done by means of nalas (reeds). In some of the Gupta copper- 
plates, however, the term nala is qualified by the figures 8 and 9 
(ashtaka-navaka-nalena or ashtaka-navaka-naladbhyam. Kotalipada- 
Plates and Baigram Plate). Mr. F. E. Pargiter has taken the view 
that these figures relate to the number of reeds used in measuring 
the breadth and length respectively of a kulyavdpa, and on the 
basis of this supposition has calculated the area of a kulyavdpa as 
“a little larger than an acre.”! But two considerations seem to 
militate against this hypothesis: The Paharpur Plate, instead of 
giving two different figures (8 and 9), mentions only one figure, 
viz. 6 (shatka-nadair-apaviichchhya). This can only mean that in 
measuring the land alienated by this particular deed a nala measur- 
ing six cubits was used. Secondly, in some of the inscriptions where 
the figures 8 and 9 are given, we get the additional information that 
the nala used was measured by the hand of a particular individual 
(e.g. Darvvikarma-hastena, Baigram Plate; Sivachandra-hastena, 
Kotahpada Plates). These facts seem to lead to two conclusions— 
first. that the figures 6, 8 and 9 “stood for the corresponding num- 
bears of cubits representing the measurements” of the nalas: and 
second, that nalas of different measurements in cubits were used in 
different regions of the province. The simultaneous mention of the 
two figures 8 and 9 in the Faridpur and Baigrim Plates is not easy 
to explain. It is probable, however, that two different nalas ‘were 
employed, one for measuring the length and the other for measuring 
the width, of the area disposed of. Mr. Pargiter’s view about the 
area of a kulyavdpa cannot, therefore, be accepted 3 


As time passed, the word kulyavdpa fell out of use, and other 
technical terms of land-measure gradually came into vogue. Of 
these the one denoting the largest unit of measure was the term 


* TA. 1910, pp. @1416. Dr. R. G. Basak also interprets expression 
eshfaka-navaka in the same way as Pargiter (Cj. AJV. 1. 494) ven ° 

* IC. vi. 176. , 

. Kulyavépa seems to be equivalent to several acres. According to some, 
kulyavapa still survives in the modified form kulyavdya in Cachar district, and as 
the latter is equivalent to 14 bighds, the same must also be the area of the former 
(Bharataversha, 1349. Part 1, p. 384). But this is hardly convincing. 
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patake or bhii-pdtaka, which is frequently mentioned in the inscrip- 
tions of the Khadga, Chandra, Varman and Sena kings. Its earliest 
mention, however, occurs in the Gunaighar Grant of Vainyagupta 
(dated 507 a.p.). The same plate also contains conclusive evidence 
to prove that a pdtaka was equivalent to forty dronas or dronavapas 
in area. Assuming that a drona of the early sixth century (Gunai- 
ghar Plate) was the same as the drona of the fifth (Baigrim and 
Paharpur Plates), one must conclude that the pdtaka was five times 
as big as the kulyavdpa. Besides pdtaka and drona, other terms 
used in post-Gupta records to indicate measurement of land, are 
addhaka or ddhavapa, unmadna or udana, kika or kakinika, all these 
being inter-linked by an unknown equation.! 


As in the earlier Gupta, so in the later Sena period, the actual 
work of measurement was done by means of nalas or reeds, varying 
in length from region to region. The land-grants of Sena kings 
reveal that there were at least four varieties of nalas in use within 
their kingdom. These were the Samatatiya-nala, which was used as 
a standard of land-measure not merely in Samatata but also in the 
Khadi-vishaya of the Pundravardhana-bhukti (Barrackpur Plate of 
Vijayasena); the vrishabha-sankara-nala, probably introduced by 
king Vijayasena (Vrishabha-sankara being one of his appellations), 
and employed to measure land in Uttara-Radha of the Vardhamina- 
bhukti (Naihati Plate of Vallalasena) and Vyaghratati situated 
within Pundravardhana-bhukti (Anulia Plate of Lakshmanasena): 
the nala current in Varendri (tatratya-dega-vyavahdra-nalena, Tar- 
pandighi Plate of Lakshmanasena) ; and lastly the nala of 56 cubits 
said to have been in vogue at Vetadda-chaturaka in Paschima- 
khatika belonging to the Vardhamana-bhukti (Govindapur Plate of 
Lakshmanasena) .? 

Besides the above, a few other technical names of land-measure 
are available from later land records such as bhi-khAdi, khadika3 


‘ The only information we get in contemporary inscriptions is that 12 angulss 
(digits) were equivalent to 1 cubit. and 32 cubits were equivalent te 1 unméana 
(Sundarban Plate of Lakshmanasena). The relationship of unmana with ddhaka 
is not clear, but most ancient texts agree that 4 ddhakas or ddhardpas were equivelent 
to 1 drena [Cf. L. D. Barnett. Antiquities of India, p. 208; Kautilya's Arthasistra, 
tr. by R. Shamasastri (1923), p. 126], and this is supported by the Paharpur Plate. 
where 2} dronavadpas (I. 9) are again referred to as 2 dronardpar and 
2 ddhavapas (I. 15). 

? The Bhowal cp. of Lakshmanasena seems to refer to the uw of a nala 
measuring @2 hastas (cubits) in the north-eastern parts of Darca distret 
(El. xxv1. 13). 

* Ct}. Madhainager Plate of Lekshmanasena (IB. 112). 
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} 
hala, drona’ bhi-hala, kedéra or bhi-kedara2 Neither the equa- 
tion between bAd-khddi and khadika, nor that between hala and 
drona is, however, known. But in some districts of Eastern Bengal 
(e.g. Sylhet) hala and kedara are still used as units of land-measure, 
and the relation between the two is 12 keddras=1 hala. In all 
probability a Aala originally meant the extent of land that could be 
turned with a plough. According to Buchanan, “the usual extent 
which can be cultivated by one plough is 10 large bighas, or 15 
Calcutta bighas, or 5 acres.”* In the district of Sylhet, however, a 
hala or hala corresponds to about 103 bighds, or about 34% acres.’ 


Here we may notice a significant fact about some of the units 
of land-measure mentioned above. As already suggested, the term 
hala or héla originally meant an area of land which could be culti- 
vated by one plough. It has also been suggested that the term 
kulyavépa originally signified an extent of land which could be sown 
with seeds contained in a kulya (wimnowing basket). Other terms 
such as dronavipa (or its shorter form, drona) and ddhavapa (or 
ddhaka) may be etymologically explained along similar lines. These 
terms of land-measure, therefore, seem to originate from the practical 
methods used in cultivation, and bear witness to the important fact 


that the rural economy of ancient Bengal was essentially agricul- 
tural, not pastoral. 


vir, CrArrs AND INDUSTRIES 


Although agriculture formed the predominant feature of Bengal’s 
economy, a number of crafts and industries were developed at a very 
early age and played important parts in the life of the people. The 
most noteworthy among these seem to have been textiles. sugar, 
metal-work, stone-work, wood-work and pottery. 

The history of textile manufacture in Bengal goes back to the 
remotest antiquity. At the time when the Arthagdstra of Kautilya 
was composed, it was already a well-established industry with a 
wide reputation in the country. The author mentions four varieties 
of textile commodities which were produced in Bengal in his time, 


' Cf. Dhullaé Plate of Srichandra (IB. 168). 

* Cf. Bhater& Plate of Govindakegava (EI. xrx. 285). The word vdf im 
this inscription, taken to mean ‘house,’ probably also denotes a measure of Isnd. 

* Buchanan, Dindzpur (1882), p. 284. 

‘ EW. xxx. 279. 

* Arthasistra, Bk. nt. Ch. 11. 
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viz. kshauma, dukila, patrorna and karpdésika. Kshauima' was linen, 
but of a coarse variety, being mixed with cotton. Its chief seats 
of manufacture were Pundravardhana (North Bengal) and Benares. 
A pure and finer form of linen was called dukila. Jt was of three 
varieties; the first, produced in Lower Bengal (Vdngaka), was 
white and soft ; the second, produced in North Bengal (Paundraka), 
was black and “as soft as the surface of a gem;” while the third, 
manufactured at Suvarnakudya in Kamaripa, had the “colour of 
rising sun,’ Patrorna appears to have been wild silk. Amara (11. 
vi, 3, 14) defines it as “a bleached or white kausheya,” while the 
commentator says that it was a fibre produced by the saliva of a 
worm on the leaves of certain trees. According to Kautilya, ndga 
tree, likucha (artocarpus lakoocha), vakula (mimusops elengt) and 
vata (ficus bengalensis) were the sourees of these fibres. The 
author adds that patrorna was produced in three regions, viz. 
Magadha, Pundra and Suvarnakudya. It is significant that wild silk 
of the best quality is still produced in these districts. Kéarpdsika 
obviously meant cotton fabrics. These were manufactured in various 
parts of India, but Vanga and six other regions. as Kautilya affirms, 
produced the best variety. 

It is thus evident that as early as the time of Kautilya Bengal 
had attained to great eminence as a seat of textile manufacture. 
The records of the succeeding ages tend to show that she retained 
this eminence down almost to the beginning of the nineteenth century. 
It may be noted that the Pertplus of the Erythraean Sea, written 
in the first century a.D., includes “muslins of the finest sorts ” 
among the exports of Bengal.? Referring to Ruhmi (which Elliot 
identifies with Bengal) ,* the Arab merchant Sulaiman wrote in the 
ninth century a.p. that there was “a stuff made in this country 
which is not to be found elsewhere; so fine and delicate is this 
material that a dress made of it may be passed through a signet-~ 
ring.” Sulaiman adds that it was made of cotton, and that he was 
not speaking from hearsay, but had himself seen a piece of it.‘ 
Marco Polo, who visited India in the thirteenth century, states that 
in his time Bengal still plied a Incrative trade in cotton goods Tn 


* Kshirasvamin, commenting on Amara-kosa (11. 6. 113). explains kshauma 
as made of the fibre of kshuma. This is explained as Atasi both in Amara-kosa 
(1. 9. 20) and the commentary on Manu (nu. 41) by Nandana. Atasi (or Atasi) 
is a synonym for common flax, hemp, linseed etc. 

* Schoff, Periplus. p. 47. * E & D.1. 36). 

* Ibid. 1. 5. Another Arab writer, Ibn Khurdadba (10th century a.p.) says 
that the country produced “cotton cloths and aloe wood” (ibid. 1. 14). 

* Yule, Marco Polo, u. 115. Marco Polo mentions cotton. but obviously he- 
meant cotton goods. 
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the fifteenth century Ma Huan, the Chinese traveller, witnessed five 
or six varieties of textile goods being manufactured in this province. 

Another industry which seems to have made considerable 
headway in our period was sugar. We have already (supra p. 650) 
cited evidence to show that Bengal was probably one of the earliest 
homes of sugar-cane cultivation. Susruta mentions that the paun- 
draka canes (which grew in the Paundra country) were noted for 
the large quantity of sugar which they yielded. In the thirteenth 
century Marco Polo noticed that sugar was one of the important 
commodities of export from Bengal.2_ Early in the sixteenth century 
the Portuguese traveller, Barbosa, found Bengal competing with 
South India in the supply of sugar to different parts of India, Ceylon, 
Arabia and Persia? 

The manufacture of salt by means of evaporation either from 
infiltrated sea-water or from subsoil brine was also probably known 
and practised in certain areas. The Irdi Plate (supra p. 133) of 
the tenth century a.p. records the grant of a village in the Danda- 
bhukti-mandala (supra p. 27) of the Vardhamana-bhukti, along with 
its salt pits (lavandkarah).* Similarly, the Ramapal Plate of Sri- 
chandra® (eleventh century a.p.) and the Belava Plate of Bhoja- 
varman® (twelfth century ap.) mention the grant of villages, 
located in the Paundra-bhukti, “along with salt” (sa-lavanah). 
On the other hand, it should be noted that salt is not mentioned 
in any of the land-grants of the Pala and Sena kings. It is, there- 
fore, permissible to infer that although the manufacture of salt was 
known and practised in certain places, at any rate from the tenth 
century onwards, it had not developed into any considerable industry. 
The dampness of the climate and the large amount of fresh water 
discharged into the sea by the Ganges and the Brahmaputra might 
have hampered the growth of any large-scale salt manufacture. 

Among other crafts, pottery appears to have been practised on 
an extensive scale. A large number of specimens of the pottery 
used by the monks of Paharpur, and dating back probably to the 
eighth or ninth century a.p., have been recovered in recent years. 
These include large storage jars, spotted vases or lotds, cooking uten- 
sils, dishes, saucers, inkpots and lamps of various designs. The 
potter’s art is also exemplified by the immense variety of terracotta 
plaques discovered at Mahasthan (Bogra), Sabhar (Dacca), Paharpur 
and other places. Some contemporary inscriptions refer to potters 


: JRAS. 1895, pp. 531-82. * Yule, Marco Polo, u. 115. 
The book of Duarte Barbosa (Hakluyt Society, London), 1. 112, 146. 

* EI. xxu. 156, 158. 

* 1B. &. * Ibid. 1. 
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(kumbhakéra)! and potter’s ditch (kumbhakdra-garta)?; and the 
context in which these are mentioned seems to show that pottery 
as an industry was conducted from rural settlements for the most 
part. 

Along with pottery, metal-work of various kinds must have 
been known from very early times. No settled agricultural com- 
munity could get on without blacksmiths, whose services were 
required in the manufacture and repair of agricultural implements ; 
and contemporary evidence proves that apart from agricultural 
implements, the blacksmiths manufactured other articles of general 
use like water-vessels of iron,* and weapons of war such as arrow- 
heads, spear-heads and swords.‘ Besides working in iron, the metal- 
workers practised the art of bronze-casting with considerable skill. 
This is shown by the discovery in different parts of Bengal of a 
large number of bronze or octo-alloy images, dating from the Gupta 
period onwards (cf. Chs. xu, x1v). Jewellery, too, provided occupa- 
tion to a considerable group of metal-workers, for it was the fashion 
of the rich to use gold and silver dishes and ornaments made of 
pearls and precious stones and metals (supra pp. 613, 618) for 
personal adornment. The Deopara inscription of Vijayascna mentions 
“flowers made of precious stones, necklaces, ear-rings. anklets, 
garlands and golden bracelets,’ worn by the wives of the king’s 
servants.” The same epigraph speaks of temple girls “the charms 
of whose body were enbanced by (the wearing of) jewellery.”¢ 
The Naihati Plate of Vallalasena refers to necklaces of pearls worn 
by ladies of royal blood.7 The Rdémacharita (11. 33-34) mentions 
“ jewelled anklet-bells,” “charming ornaments set with diamonds, 
lapis lazuli, pearls, emeralds, rubies and sapphires,” and “ necklaces 
with central gems and pure pearls of round and big shape.” The 
Tabagat-i-Nasiri casually alludes to the use of “ golden and silver 
dishes ” in the place of Lakshmanasena.® 


* Kamauli cr. (GL. 135). 

* Nidhanpur cr. (Kam. Sas. 26). 

* The Edilpur Plate of Kesavasena mentions “ water-ves-els of iron 
(IB. 128). 

* Some arrow-heads and spear-heads have been discovered it Paharpur The 
Agni Purina (245. 21 ff.) refers to Anica and Vana as iroportant centres of sword- 
manufacture. The swords manufactured in Vatiga. we are assured, “were charac- 
terised both by keenness and their power of standing blows” (Cf. P C. Chakras arti. 
The Art of War in Ancient India. pp. 163-64). 

* IB. 52. , 

* Ibid. 85. 

* Ibid. 77. 

* E & D. 1. $09. The Periplus of the Erythraean Sea rrentions the existence 
of a gold mine near the mouth of the Ganges (supra p. 45). 
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Two other categories of craftsmen were the workers in stone 
and wood. The numerous pre-Muhammadan stone images dis- 
covered in Bengal (cf. Chs. xm, x1v) and the beautifully engraved 
inscriptions on stone slabs bear eloquent testimony both to the 
volume and skill of the stone-carvers’ profession. It has been sug- 
gested that the black chlorite stone, out of which most of these 
images were carved, was probably obtained from the Rajmahal Hills 
and carried in boats to the different centres of the sculptor’s art in 
the province.’ Incidentally, this throws light on an important article 
of internal trade. Alongside stone-carving, wood-carving and car- 
pentry also appear to have been practised on an extensive scale, 
although owing to the perishable nature of wood only a few architec- 
tural specimens of wood-carving of the pre-Muhammadan period 
have come down to us (supra p. 515). It seems evident, however, 
that the wood-workers built houses and temples and also manufac- 
tured house-hold furniture,? boats, ships, and wheeled carriages 
(supra pp. 615-16). 

Another important industry was ivory-carving. The Bhatera 
Plate of Govinda-KeSava mentions an ivory-worker (dantakdra) by 
name,’ while the Edilpur Plate of Keéavasena refers to “ palanquins 
supported by staffs made of elephant’s tusk.” Among minor arts, 
crafts, professions and industries may be mentioned those of scribes 
florists, garland-makers, conchshell-workers, braziers, goldsmiths, 
painters, masons, oilmen, fishermen, washermen, barbers, butchers, 
distillers of wine etc. who formed so many distinct castes (cf. Ch. xv). 
As regards fishery, we get additional evidence from the land-grants, 
some of which refer to the right of fishing as included in the grant.® 


Concerning the nature and organisation of industrial labour, 
we hardly know anything definite. There are certain statements, 
however, occurring here and there in the inscriptions, which suggest 
the inference that the workers in various trades and industries were 
organised in some kind of corporate groups. Reference has already 
been made above (supra p. 266) to the trade and craft-guilds in 
Bengal in the fifth and sixth centuries a.v., and the important 
position occupied by the nagara-sreshthi (guild-president) , prathama- 
sirthavaha (chief merchant) and prathama-kulika (the chief 
artisan) in the local administration. Similarly, the Deopara inscrip- 
tion of Vijayasena refers to Ranaka Silapini, who engraved the 
stone, as Varendra-silpi-goshthi-chidémani (“ crest-jewel of the guild 
of Varendra artists”). The exact meaning of goshthi may be & 


1 Bhatt.-Cat. xviii. * Ibid. pp. xxxv-xxxvi. Cf. also supra p. 615. 
* El. xxx, 26. * IB. 127. * Pala Ins. No. 6. 
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matter of doubt,’ but the possibility of its connoting a guild can 
never be altogether ruled out. 


vit. TRADE—INLAND AND FOREIGN 


The high antiquity of Bengal’s inland and foreign trade is 
proved by the Jataka stories, the accounts of Strabo and Pliny, and 
the Periplus of the Erythraean Sea. Two factors seem to have 
promoted this early growth of commerce,—first, the qualitative and 
quantitative development of Bengal’s industries, and secondly, the 
unrivalled facilities for movement afforded by the sea-coast and 
river-systems of the province. 


1. Internal Trade 


Oddly enough. we know much less about the inland commerce 
of ancient Bengal than about her forcign trade. The reason for this 
is that inscriptions. which form the most important source of our 
information concerning the early economic life of the people, do not, 
and cannot by their nature be expected to, deal with internal traffic. 
Nor do foreign travellers and historians help us in the matter, for 
their chief interest lay in the foreign trade of the province.? Yet 
the early development of a considerable foreign trade, to which 
reference will be made later, presupposes the existence of a certain 
amount of internal commerce. Occasional reference in later inscrip- 
tions also confirm this view. The mention of hatta-pati (supra 
p. 282), saulkika (p. 278) and tarika (p. 278) (officers in charge of 
markets, customs, tolls and ferries) in the land-grants indirectly 
testifies to the brisk nature of internal trade, and shows that the 
state derived from it a considerable revenue. The principal centres 
of inland trade were obviously the towns. The Kotalipadad Plates 
(supra p. 51) bear witness to the fact that Navvivaka<sika was a 
rendezvous of merchants and businessmen.2? The Damodarpur 
Plates (supra p. 49) tell the same tale in regard to Kotivarsha. 


1 IB. 45-46. 

> Compare, for mstance, the accounts conatined in the Pertplus of the 
Erythraean Sea and Marco Polo’s Travels. 

* We have references to ships and dock-yards and to customs-officers called 
vySpéra-karandaya or vydparandya in the two grants of the time of Dharmaditya. 
and vydparaya-viniyukta in the Grant of Gopachandra. These were. as Pargiter 
points out, obviously officials “charged with the duty of Jooking after trade” (IA. 
1930, p. 212). 
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We learn from the Kathd-sarit-sdgara' that Pundravardhana had 
a great market-place and streets lined with shops. Besides the 
towns, a certain amount of business was probably done in the 
villages also. The Damodarpur Plate No. 2 mentions a hatta or 
market in connection with the purchase of a plot of land.2 The 
Khalimpur Plate of Dharmapala records the grant of four villages 
along with their hattikd, which, according to Kielhorn, means 
“market dues.”® The Ird& Plate similarly mentions the grant of 
a village “along with its market-place” (sa-hatta),* while the 
Bhatera Plate speaks of shops (hattiya-griha) and big markets 
(hatta-vara) in some of the donated villages.® 


The chief routes of internal trade were probably the water- 
ways of the province, in proximity to which stood the principal 
towns. The role of the rivers in the economic geography of Bengal 
cannot be over-estimated. They fertilised the soil by the silt which 
they carried; they eliminated, to a large extent, the need for arti- 
ficial irrigation; and being navigable far inland throughout the 
year, they served as ‘corridors’ or ‘ natural routes’ for long-distance 
traffic. It is probable enough, although statistical data are lacking, 
that throughout the ancient and mediaeval periods they bore the 
greater part of the inland traffic of the province. Apart from the 
rivers, a certain amount of trade probably passed along land-routes. 
The itineraries of Fa-hien and Hiuen Tsang point to the existence 
of such land-routes connecting some of the important cities of the 
province. The Chittagong Plate of Damodara (supra p. 253) 
mentions a public road (raja-patha), passing by the side of a village. 
In recent years Mr. K. N. Dikshit has discovered the remains of 
two ancient embanked roads in the neighbourhood of Dhanora.® 


2. Foreign Trade 


The history of Bengal’s foreign trade may be traced back to at 
least four or five centuries before the birth of Christ. Strabo refers 
to the “ascent of vessels from the sea by the Ganges to Pali- 
bothra,”’ and his information is probably derived from Megasthenes’ 
account. Conversely, a number of Jataka stories mention merchants 


‘ Tawney's tr., m. 36. 

» EI. xv. 183-84. * Ibid. rv. 254. 
* bid. xxr. 135, 188. * Tbid. xrx. 292. 
* ASI. 1922-23, p. 109. 


Mc.Crindle. Ancient India (1901), p. 16. 
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and businessmen taking ships at Benares,’ or lower down at 
Champ& (modern Bhagalpur) ,? and then either coasting to Ceylon 
or adventuring many days without sight of land to Suvarnabhimi? 
The Periplus of the Erythraean Sea proves that Bengal maintained 
an active overseas trade with South India and Ceylon in the first 
century a.p. The commodities exported are said to have consisted of 
malabathrum, Gangetic spikenard, pearls, and muslins of the finest 
sorts. They were all shipped from a ‘ market-town’ called Gange 
(probably the same as Tamralipti), and carried in vessels described 
in the Periplus as ‘ colandia.’* 

In later centuries the overseas trade of Bengal seems to have 
increased both in volume and extent. This is probably the chief 
reason of the phenomenal growth of Tamralipti as a port of first- 
rate importance.’ It is hardly necessary to stress the fact that in 
all periods the city which controlled the mouth of the Ganges was 
commercially the most important in Eastern India, just as the city 
which controlled the gates of the Euxine was commercially the most 
important in Hellas. We can trace a succession of such dominant 
cities: Tamralipti down almost to the end of the Hindu period ; 
later, Saptagrima till the close of the sixteenth centurv; then 
Hooghly, and finally Calcutta, 

Taking Tamralipti as the centre, we find radiating from it 
three principal routes of overseas trade. The first led in a south- 
easterly direction past the coast of Arakan to Burma and beyond. 
Most of the early voyages from Tamralipti to Suvarnabhiimi were 
probably made along this route. But there was a second line of 
overseas trade with the Malaya Peninsula and the Far East. Ships 
came along the coast up to Paloura, near modern Chicacole, and 
then proceeded right across the Bay of Bengal. This was known 


’ Cf. Samudda-vanijaJdtaka and Sankha-Jétaka (Jdtaka. 1. 159. No. 166; 
18-17, No. 422). 

* Mahi-janaka-Jataka (Jdtaka, v1. $4. No 539). 

* R. K. Mukherji, A History of Indian Shipping (1012). pp. 31. 161, etc; 
R. C. Majumdar. Champa. p. xi 

* Periplus. 47. The Milinda-patha, composed about the first century a.n.. 
also refers to the oversea trade between Vanga and different parts of the world 
(CHI. p. 212). 

* The fame of Tamralipti as an emporium of trade spread all over India 
and even far outside its boundaries. Hiuen Tsang notes that “ wonderful articles 
of value and gems are collected here in abundance. and therefore the people of the 
country are in general verv rich” (Beal-Records. 1 200-201). According to the 
Kathd-sarit-eigara, Tamralipti wa« pre-eminently the home of rich merchants. who 
carried on overseas trade with such distant countries as Lanka (Tawney's tr. 41. 
@11) and Suvarnadvipa (ibid. m1. 175). and used to propitiate the sea with jewels 
and other valuable articles to ensure safe voyages across (ibid. 1. 72). 
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to Ptolemy in the second century ap. By the seventh century 
ships sailed directly from Tamralipti to the Malay Peninsula. An 
interesting account of this route is preserved by I-tsing in his bio- 
graphy of Hiuen-ta, who made a direct voyage from Keddah to 
Tamralipti.! 

A third line of trade led in a south-westerly direction past the 
coasts of Kalinga and Coromandel to South India and Ceylon. As 
already said, use of this route is mentioned in the Jataka 
stories and the Periplus of the Erythraean Sea. Pliny also refers to 
it, adding that whereas in former days the island of Ceylon was 
thought to be twenty days’ sail “from the country of the Prasioi,” 
the distance “came afterwards to be reckoned at a seven days’ sail, 
according to the rate of speed of our ships.”2 In the early years 
of the fifth century a.p., the Chinese pilgrim, Fa-hien, embarked at 
Tamralipti on board a great merchant vessel and sailed to Ceylon 
en route to China, the voyage taking “fourteen days and nights.” 
From the itinerary of I-tsing we learn that in the latter part of 
the seventh century numerous other Chinese pilgrims travelled 
along the same route in their voyages to and from India. 

Besides the sea-routes, there seem to have been a number of 
lend-routes by which Bengal’s foreign trade was carried. One of 
these was the route which connected Pundravardhana with Kama- 
riipa. It was along this route that Hiuen Tsang journeyed to the 
latter kingdom in the seventh century a.v.3 From very ancient 
times Kamaripa was noted for her textiles, sandal and agaru,* and 
it seems likely that these were taken to the main centres of business 
in Northern India along this highway of traffic. But Kamaripa 
was not the terminus of this route, for it seems to have extended 
eastwards to South China through the hills of Assam or Manipur 
and Upper Burma. This is testified to by the famous report which 
Chang-kien, the Chinese ambassador to the Yue-chi country, sub- 
mitted in 126 B.c. When he was in Bactria he was surprised to find 
silk and bamboo which came from the Chinese provinces of Yunnan 
and Szechwan. On enquiry he was told of the rich and powerful 
country of India across which the caravans carried these products 
from southern China to Afghanistan. This route evidently conti- 
nued in use till the ninth century a.p., and was joined by another 
from Annam. For the itmerary of Kia Tan (785-805 A.D.) describes 
the land-route from Tonkin to Kamaripa, which crossed the 


i 


R. C. Majumdar, Suvarnadvipa, 1.7; 0. 350; Lising. pp. xxv, xxxiv. 
* McCrindle, Ancient India, p. 108. 

* Beal-Records. un. 195. 

‘ Arthasadstra, Bk. u. Ch. 11. 
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Karatoya river, passed by Pundravardhana, then ran across the 
Ganges to Kajangala, and finally reached Magadcha.’ 


More celebrated and frequented, however, was the line of trade 
which led westwards from various points in Bengal and joined the 
network of highways which converged at Benares. The Kathda-sarit- 
sdgara mentions merchants travelling from Pundravardhana to Patali- 
putra. I-tsing, who landed at Tarmralipti in 673 a.p., says that 
when he left the sea-port, “taking the road which goes straight to 
the west,” many hundreds of merchants accompanied him in his 
journcy to Bodh-Gaya.2 A rock inscription of a chief named 
Udayamana, which has been assigned on paleographical grounds to 
the 8th century A.p., reveals that merchants from such distant places 
as Ayodhya used to frequent the port of Tamralipti for purposes 
of trade.2 These western routes formed the principal means of 
communication and also the grand military routes between Bengal 
and Northern India. 


A third line of overland trade seems to have led through the 
passes of the Himalayas. past Sikkim and Chumbi Valley, to Tibet and 
China. The Periplus of the Erythraean Seo bears testimony to the 
fact that as early as the Ist century a.p. “raw silk, silk yarn and 
silk cloth” came into Bengal from China and were re-exported to 
“ Damirica by way of the river Ganges.”* It is not impossible that 
much of this stuff came in along this line of trade. In later 
period this route became the great highway of Buddhist pilgrim- 
travel between Magadha and Tibet. Towards the end of our 
period horses in large number appear to have been imported into 
Bengal along this track. Referring to a town variously named as 
Karbattan, Kar-pattan or Karambatan, which has not yet been 
satisfactorily identified, but which was obviously located somewhere 
at the foot of the Himalayan range, the Tabaqat-i-Ndsiri says: 

“Every morning in the market of that city, about fifteen hundred horses 
are sold. All the saddle horses which come into the territory of Lakhnauti are 
brought from that country. Their roads pass through the ravines of the mountains, 
as is quite common in that part of the country. Between Kamrup and Tibet 
there are thirty-five mountain passes through which horses are brought to 
Lakhnauti.’* 

A fourth overland route ran southwards, along the Kalnga 
coast, to the South Indian peninsula.® 


* R. C. Majumdar, Champé, pp. xii ff; BEFEO. 1. 131 ff. 142-43. 

* J-tsing. xxxi. * El. n. $45. *  Periplus. 48. * E & D. x. 331-12. 

* This was followed by Hiuen Tsang (Beal-Records. 1. 204 ff.) and precum- 
ably also by the Palas, Senas, Cholas and the Eastern Gangas in their military 
campaigns. 
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1x. Meprum or EXxcHANGE 


The use of minted metallic coins as the medium of exchange 
marks a big forward step in civilisation, especially in its economic 
aspect. The question as to when metallic coins were first introduced 
in Bengal is involved in obscurity. It is certain, however, that they 
were known and used several centuries before the commencement 
of the Christian era. This is proved by three concurrent pieces of 
evidence. In the first place, the Mahasthian Brahmi inscription 
mentions coins called gandaka, and probably also kdkanika. The 
former has been explained as a small piece of coin of the value of 
four cowries, while the latter is referred to in the Arthasdstra of 
Kautilya as a sub-multiple of the copper kdrshdpana.! Secondly, 
the Periplus of the Erythraean Sea records that a gold coin, known 
as caltis, was in vogue in the market-town of Gange (Tamra- 
lipti?) at about the first century ap2 But by far the most 
valuable evidence in this regard is furnished by the discovery of a 
large number of silver and copper punch-marked and cast coins, 
most of them dating back to the pre-Christian epoch. These have 
been found, sometimes in large number, in various localities of the 
province—in the neighbourhood of Berachimpa (24-Parganas) 3 
near Manda (Rajshahi),* in the highland close to the river-hbed at 
Tamluk,* and at Wari-Bator (Dacca).° There are good reasons to 
think that these punch-marked pieces represent the earliest coinage 
of Bengal. as perhaps also of many other provinces of India, and 
served for centuries the commercial needs of the people. The sym- 
bols punched on these coins are often similar to those found in other 
parts of India—a fact which shows that from very early times 
Bengal followed the main currents of general Indian economic life. 


A few gold coins of the Kushin kings have been discovered in 
Bengal ;* but there is nothing to show that they were used as 
medium of exchange within the province. They might have come 
by way of trade, along with pilgrims, or in the trail of an invading 
army. In the territory under the direct rule of the Kushan emperors 
gold was linked up with copper, and it is significant that not a 
single copper coin, struck by any Kushan king, has been discovered 
in Bengal. 


’ Arthasdstra, tr. p. 95. For its relative i 
: : place in the currency scheme of 
Kautilya ef. S. K. Chakrabortti, Ancient Indian Numismatics, p. 58. 
; iiss 47. * ASI. 1922-28, p. 100. 
‘ Tbid. 1990-84, p. 256. * Ibid. 1921-22, p. 74. 
Annual Report of the Dacca Museum, 1935-36, p. 6. 
* Supra p. 46. 
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With the establishment of the Gupta empire, Bengal shared in 
the currency system introduced and maintained by that dynasty. 
The coinage of the Gupta monarchs was based essentially on gold 
and silver, though copper was not unknown. The discovery of a 
large number of Gupta coins, both of gold and silver, in almost 
every part of Bengal. shows that they came into fairly wide circu- 
lation within the province. Extant specimens prove that the earlier 
gold coins of the dynasty followed the standard of their Kushan 
prototypes, weighing about 122 grains; but from the time of Skanda- 
gupta onwards a deliberate attempt seems to have been made to 
revert to the old Hindu suvarna standard of 146.4 grains.1 The 
silver coins of the Gupta monarchs show considerable variations in 
weight ; but those circulating in the central and eastern provinces of 
the empire appear to have approximated the standard weight of 
silver karshadpanas, i.e. 36 grains.” 

Epigraphic records belonging to the Gupta period mention two 
varieties of coins, viz. the dindra and the ripaka, as media of 
exchange in purchasing land. It is generally held that the former 
(derived from the Latin denarius aureus) denotes the gold, and the 
latter, the silver coins of the Gupta monarchs. Concerning the rate 
of exchange between the two, we get valuable information from the 
Baigram Plate (supra p. 49). The epigraph records purchase of 
land at the price of 6 dindras for 3 kulyavadpas and 8 ripakas for 
2 dronavdapas in area, the customary price in that locality being 
2 dindras for each kulyavadpa. As already stated, one kulya- 
aipa was equivalent to 8 dronavapas in area. It is thus clear that 
the rate of exchange between the dindra and the riipaka coins was 
1:16. 

But this raises an intricate problem as to the rate of exchange 
between gold and silver in Eastern India about the middle of the 
Sth century a.p. It is not difficult to estimate the ratio of the two 
metals, if the weight of the gold and silver coins is definitely known. 
Extant specimens of the gold and silver coins of Kumaragupta, to 
whose reign the Baigram Plate has to be assigned, show that the 
former varied in weight from 117.8 to 127-3 grains and the latter 
from 22.8 to 36-2 grains. Taking the mean in each case, say 122 
grains as the average weight of gold coins and 30 grains as the 
average weight of silver coins, and leaving out of considcration the 
percentage of alloy used in either case (of which there is no definite 


‘ This is only a general statement, and must not be taken too literally. For 
a detailed study of the metrology of the Gupta coins, see Allan. Catalogue of the 
Coins of the Gupta Dynasties (1914). Introd. pp. cxxxi-cxxxv. 

* Ibid. p. cxxxiv. 
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information), we have the formula of 480 grains of silver as equi- 
valent to 122 of gold, and the relation between these numbers is 
approximately 4 to 1. Even if we take the view that the silver 
coins, which circulated in Eastern India, weighed 36 grains, the 
ratio of gold and silver would work out at 1:4.6. 

This is, however, an extremely disconcerting position. From 
the Nasik inscription of Rishabhadatta, dated 120 a.p., it has been 
estimated that in the second century a.p. the relative value of gold 
and silver in Western India was 1:10.! It is very probable that 
even in ancient times the rate of exchange between gold and silver 
did not vary greatly in different parts of India. If that were so, 
the question arises as to the cause of this tremendous fall in the 
value of gold in relation to silver in course of the next three cen- 
turies. Was it due to a sudden stoppage in the importation of 
silver, India having had to depend on foreign countries for the 
supply of that metal? Was this stoppage in any way connected 
with the break-up of the Roman empire in the fifth century A. ? 
Or are we to infer that the term dindra, as used in contemporary 
documents, did not refer to the ordinary gold coins of the Gupta 
monarchs, but rather to those light-weight, debased gold coins, 
which are usually described as “ Imitation Gupta ” coins, and which 
have been found in such profuse number in different parts of 
Bengal ?? These are problems which, in the present state of our 
knowledge, we are scarcely able to solve. 


Whatever may be the correct explanation of the relative value 
of gold and silver in the 5th century a.v., the immediate successors 
of the Gupta monarchs in Bengal, while adhering to the traditions 
of Gupta gold coinage, seem to have altogether given up the practice 
of minting silver coins. This is shown by the fact that while not a 
single silver coin of any of these rulers has yet been discovered, a 
number of gold coins bearing the legends of Sasanka, Jaya(-naga ?), 
Samacha(radeva) and other kings? have been found in different 


‘ I have here followed Professor Rapson (CCBM. clxxxv) in preference to 
Dr. D. R. Bhandarkar (Lectures on Ancient Indian Numismatics, p. 192). 
The latter has worked out the ratio as 1:14; but his calculation is based on the 
theoretical standard of the Sanskrit classical works, not on the actual standard of 
coins in circulation. 

* Cf. supra pp. 52-53. The extant specimens of these coins in weight 
from 75 to 92-5 grains, and Dr. N. K. Bhattasali is probably right atitieg says that 
they were “ struck on the 50 rati or half-suvarna standard, of a rati of about 1-9 
grains, 3.¢. an original weight of about 95 grains” (JASB. N. S. 1923, p. 61). If 
we then allow for the very large percentage of alloy used in these coins, the rate 
of exchange between gold and silver may approximately work out at 1:8 or 1:9. 

* Supra pp. 53-54. : 
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parts of Bengal. These coins, however, although conforming to the 
weight of the later Gupta gold coins (and consequently to that of 
Manu’s suvarna), are in most cases debased in metal content, and 
inferior in style and execution to those of their prototypes. The 
times were difficult; the forces of disruption were rampant on all 
sides; and the kings seem to have resorted to debasing their cur- 
rency with a view to retaining as much gold in their own hands as 
possible. The process thus started seems to have been continued 
for several generations! till. by the operation of what is called the 
Gresham’s Law, gold coins wholly went out of circulation in Bengal. 

It was probably during this period of monetary anarchy that 
cowries, which might have been in circulation even in earlier times,” 
established themselves as the only dependable medium of exchange 
in the province. A people. who had for centuries been accustomed to 
minted currency, could not be suddenly expected to revert to 
barter ; and as the State failed to discharge its normal functions in 
the matter of coinage, and as the traditions of private coinage were 
long forgotten, there was hardly any alternative to the use of cowrie 
shells, which were known to have been in circulation about the same 
time in some other parts of India. When political stability was 
re-established in Bengal under the Pala kings, an attempt appears 
to have been made to re-introduce minted currency. This is shown 
by the discovery of a few copper and silver coins, belonging to the 
Pala period. Three copper coins of a “unique type showing a 
rather clumsily depicted bull on the obverse and three fish on the 
reverse” have been found at Paharpur, and these have been 
tentatively assigned to the early Pala empire. Numbers of silver and 
copper coins of a second type have been found in Bengal and Bihar. 
From the legend “Sri Vigra” on the obverse these are attributed 
to king Vigrahapaéla, and are generally called Vigrahapila-dramma, 
the term dramma, as a designation of coins, occurring in the Bodh- 
Gay4 inscription of Dharmapala (Pala Ins. No. 1). V, A. Smith 
attributed the finer specimens of this type to Vicrahapala 1, and the 
debased ones to the second or third king of that name. K. N. 
Dikshit, however, thinks that the debased coins “may have been 
issued after the original by other rulers. not necessarily even of the 
Pala dynasty.”2 But whatever view we might take of this, it seems 


* The unattributed “Imitation Gupta” gold coins are usually assigned to 
this period (JASB. N. S. 1925, pp. 1-6; supra pp. 52-53). Dr. N. K. Bhattasali 
says that among the coins of this type, discovered at Sabhar (near Dacca), at 
least three stages in the process of debasement can be easily discerned. 

* Cf. Fa-hien, p. 48. 

* For the Pala coins cf. CCIM. 1. 288, 2839. Pl. xxv. 10; Supplementary CCIM. 
56-57 ; ASI. 1927-28, pp. 104-5, Pl. xivmi(e) ; Paharpur. 19, 86, Pi. nvim(g). 
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from the extreme scarcity and the generally debased character of these 
coins that the attempt of the Pala rulers to introduce a currency 
of their own was a faint-hearted one and was soon abandoned. 
When we think of the long rule of the Pala dynasty and the extent 
of its kingdom, its lack of currency becomes an intriguing problem, 
almost a mystery, which cannot be solved at present. The mystery 
is still more deepened by the fact that gold coins seem to have 
been profusely used in the neighbouring province of Kamaripa 
(Assam) even during the Pala period. For, according to the 
Silimpur inscription, assigned to the eleventh century A.D. a 
Brahmana of Varendri was offered nine hundred gold coins by 
Jayapala, a king of Kamaripa.! 

The copper-plate grants of the Sena kings refer to two coin- 
denominations, viz. purdna and kapardaka-purdna. They are usually 
mentioned in connection with the income from particular plots of 
land donated by kings. A comparative study of the grants would 
tend to show that the purdna and kapardaka-puréna were inter- 
changeable terms. and not, as is usually supposed, the denominations 
of two different coins. It seems probable that the term kapardaka 
was prefixed to purdna so as to leave no room for doubt as to the 
identity of the coin specified, more or less in the same way as 
bhu was sometimes prefixed to pdtaka and drona in order to make 
it clear that they were measures of space and not measures of 
weight. 

Two different considerations prove the validity of the above 
hypothesis. First, in some land-grants the income derived from 
particular plots of land is described in figures (e.g. 200 in the Edilpur 
Plate of KeSavasena ; 500 in the Saktipur Plate of Lakshmanasena ; 
627 in the Madanapaida Plate of Vigvaripasena: 100, 60, 140, 50, 
25, 25, 50. 50 in the Madhyapada Plate of Viévariipasena, etc.) 
without reference to any coin-denomination. If there were two 
different coins circulating side by side, it is certam that one or the 
other would have been mentioned in connection with these figures. 
Secondly, it is well known that the purdna was a silver coin, weigh- 
ing 32 ratis or 58 grains. Had the Sena kings minted silver coins 
of this or of any other weight. it is very probable that at least a 
few specimens would have come down to us. Curiously, however, 
not a single coin, which may be attributed to any Sena king, has 
yet been discovered. On the other hand, the testimony of Minhaj 
(supra p. 242) indicates that the Muhammadans. when they first 


_ > Dr. Basak who edited the inscription explains ‘hemndsa éatdéni nava’ 9s 
nine hundred gold coins (EI. xm. 292%, 295), and this seems to be the natural 
interpretation. - 
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came to Bengal, noticed no silver currency in the country but found 
the people using cowrie shells in economic transactions. When the 
king intended to make monetary gift, says the Muslim historian, 
“the least gift he used to confer was a lak of kauris.”} 


It is clear, therefore, that under the Sena kings cowrie shells 
served as the medium of exchange in Bengal. What, then, is the 
meaning of the purdna or kapardaka-purana so often mentioned in 
the Sena land-grants? Dr. Bhandarkar has suggested that it was 
a silver coin shaped like a kapardaka or cowrie2 The strongest 
argument against this view is that not a single coin of this type has 
been discovered here or clsewhere in India. The fabrication of 
such a coin was also difficult and would mark a sudden “ retrogres- 
sion in the evolution of coinage” in the country.2 More plausible 
is the hypothesis, set forth by Dr. S. K. Chakrabortti, that the 
kapardaka-purdna was not an actual coin, but a mere abstract unit 
of account; that is to say, it was the value of a purdna counted 
out in cowrie shells. In other words, “ payments were made in 
cowries and a certain number of them came to be equated to the 
silver coin, the purdna, thus linking up all exchange transactions 
ultimately to silver, just as at present the rupee, the silver coin. 
is linked up to gold at a certain ratio.” 


' Nasin. transl. p. 556. The Bengali Charyd-padas (supra pp. $83 ff.) refer 
to the use of kavadi (cowrie) and vodi (budi) (BGD. 26). There is nothing to 
be surprised at in the use of cowrie even in a commercially developed community, 
for, even as late as 1750 a.p., duties were collected in Calcutta in cowries and 
many dazar transactions were also in cowries (Wheeler, Early Records of Britisn 
India, p. 223). 

* Lectures on Ancient Indian Numismatics, pp. 139, 176. 

* THQ. vm. 897. 

* bid. 599. 


CHAPTER XVII 
BENGALIS OUTSIDE BENGAL 


No survey of the history and civilisation of the people of 
Bengal can be regarded as complete without some account of their 
activities outside the boundaries of their own province, both in and 
outside India. From very early times many sons of Bengal distin- 
guished themselves in various spheres of life both in India and 
abroad. Apart from these individual instances, we must presume 
that Bengal, as an integral part of India, must have taken her due 
share in the various activities of the Indians, and contributed her 
quota to the general influence exercised by them, in the outside 
world. But it is not always easy to distinguish the part played in 
these respects by Bengal or any other region comprised within the 
great sub-continent of India. We propose, therefore, to touch 
briefly upon those incidents or episodes alone in which the Bengalis 
are specifically known to have taken .the leading part. 


1. Activrtres or BENnGALIs ouTsmpE Inpta 


The chief activities of the Bengalis outside India lay in religi- 
ous and commercial spheres. The port of Tamralipti was the great 
emporium of trade between Northern India and the Eastern world 
across the sea. Being situated in the eastern extremity of India, 
Bengal also served as the connecting link, by way of land, between 
the great sub-continent and the extensive regions in the east, from 
South China to Burma and thence to Malay Peninsula and Indo- 
China. The Chinese evidence leaves no doubt that there was an 
active intercourse by both the land and sea-routes, and streams of 
traders, merchants, pilgrims and other classes of people followed 
them in their journey between India and the Far East (supra 
pp. 659 ff).' Apart from being an intermediary in trade and 
commerce, Bengal must, therefore, have played an important part in 
the great cultural association between the diverse civilisations of 
Eastern and South-Eastern Asia which forms such a distinguished 
feature in the history of this great continent for nearly one thousand 
and five hundred years. 


* R. C. Majumdar,—Chompéa, pp. xm-xxrv; Suvarnadvipa, Part 1, Bk. 
specially Ch. rv. 
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Fortunately, this view, mainly based on general grounds, is cor- 
roborated by some specific instances. 


As regards maritime and colonial activity, an inscription in 
Malay Peninsula, of the fourth or fifth century A.p., records the gift 
of a Mahdndvika (great captain) Buddhagupta, who was probably 
a native of Bengal.! Tradition also connects Bengal with the 
Indian settlement in the island of Ceylon (v. supra p. 39). The 
truth of the story of prince Vijaya may, however, be doubted, and 
no final conclusion is possible until fresh evidence is available. 


But we are on surer grounds when we come to missionary 
activities. It is now admitted on all hands that Bengal 
exercised great influence on the development of later Buddhism 
in Java and neighbouring regions during the Pala _period.? 
An imscription in Java? definitely mentions that the guru (precep- 
tor) of the Sailendra empcrors was an inhabitant of Gauda (Gaudi- 
dvipa-guru). This royal preceptor. named Kumiraghosha, set up 
an image of Mafijusri in the year 782 a.p., and was probably also 
the guru for whose worship the famous temple of Tara at Kalasan 
had been built four years earlier. We are told that at the com- 
mand of the guru some officers of the king built a temple, an image 
of goddess Tara, and a residence for monks proficient in Vinaya- 
Mahayana. Reference has already been made above (pp. 121-22) 
to the grant of five villages by Devapala, at the request of king 
Balaputradeva of Suvarnadvipa, for maintaining the monastery that 
the latter had built at Nalanda. The intimate intercourse between 
the Pala and the Sailendra kingdoms explains the great influence 
exercised by the Pala art upon that of Java‘ It has already been 
noted above (pp. 496-97), that such influence was by no means 
confined to Java, but also extended to the mainland, and the 
peculiar architectural style of a group of temples in Burma was 
probably derived from that of Bengal and neighbouring regions. 
As a further evidence of the close contact between Java and Bengal, 
reference may be made to the affinity between the scripts used on 
certain Javanese sculptures and the proto-Bengali alphabet. This 
contact continued till at least the 14th century a.p.° 


* BR. C. Majumdar, Suvarnadvipa, 1. 82-83. 

* Ibid. 1. 121 ff. * Ibid. 1. 151-52. * Jhid. n. $04, 

* H. B. Sarkar in JHQ. xm. 597. Several other instances of cultural contact, 
noted by him in the same article, are neither definite nor conclusive. 

* A Javanese text, composed in 1865 av. includes Ganda in a list of 
countries whose people came to the Javanese capital “unceasingly in large numbers 
saw They came in ships with merchandise. Monks and distinguished Brahmanas 
also came from these lands and were entertained” (Suvarnadvipa, 1. 336). 
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The influence of Bengal upon the development of art and reli- 
gion in the Far East must thus be regarded as considerable, although 
sufficient data are not available to trace in details the relationship 
between them. We are, however, more fortunate in this respect in 
regard to Tibet, the other region where Bengal exercised a deep 
influence on the evolution of culture. 

It is a matter of common knowledge that the form of Buddhist 
religion and monastic order in Tibet was largely shaped by a 
number of famous Buddhist teachers from Bengal. Fortunately, 
the Tibetan chronicles have preserved a detailed account of a large 
number of Indian Pandits from the Pala kingdom who visited the 
Land of Snow, and not only preached the Buddhist religion and 
translated Indian texts, but transmitted to that imaccessible region 
the various elements of Indian culture and civilisation. Their 
literary and religious activities have been treated in a general way 
in Chs. x1 and xm. Here we would refer to only a few distinguished 
persons among them who may be regarded, on reasonable grounds, 
to be inhabitants of Bengal. The detailed accounts of their lives are 
culled from Tibetan sources, and though much of them may be 
merely traditional, unsupported by positive testimony, they are still 
of great value, at least in so far as they hold out before us a general 
picture of the honour and respect accorded to the Bengali scholars 
and religious teachers in Tibet. 


The native religion of Tibet was Bon-po. It advocated demon- 
worship and other sacrifices. During the reign of Srong-tsan Gam- 
po, as noted above (p. 91), Buddhism was introduced in Tibet. 
Bon, however, remained the predominant religion in Tibet till the 
accession of Khri-srong-lde-btsan (supra p. 124), a descendant of 
Srong-tsan Gampo, in the middle of the eighth century a.p. Khri- 
srong-Ide-btsan was a great devotee of Buddha. He invited Santi- 
rakshita (supra pp. 332-33),1 who was at that time living in Nepal, 


* For the account of Santirakshita and Padmasambhava that follows, ¢f. 
L. A. Waddell, Buddhism of Tibet or Lamaism, 20, 24, 25; IP. 49; JASB. ut. Part 
1, 7-8; Pag Sam Jon Zang, Part nu, 170 ff. (see table of contents, pp. x ff.) ; A. H. 
Francke, Antiquities of Indian Tibet, um. 87-88. Santirakshita, also known as 
Santarakshita, whose Tibetan name was Zi-ba-htsho, became the high priest of 
Naland& monastery in the first half of the eighth century av. S. C. Das points 
out from the Tibetan authority that Santirakshita was a native of Gauda. The 
Pag Sam Jon Zang, » work compiled in 1747 a.p., states (p. 112) that Santirakshita 
was born in the royal family of Zahor during the reign of Gopala, and died when 
Dharmapala was ruling. The identification of Zahor has been discussed above 
(p. 831, fn. 8). Dr. B. Bhattacharya remarks that Zahor is a regular phonetic 
equivalent of Sabhar, a well-to-do village in the Dacca district, Bengal. It is 
legitimate to infer, from all availablg evidences that Santirakshita was a native 
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to Tibet in order to strengthen the cause of Buddhism there. Santi- 
rakshita went to Tibet. He had hardly preached there the Buddhist 
doctrine for four months when, we are told, the demi-gods of Tibet 
grew indignant and caused many phenomenal disturbances. Santi- 
rakshita was sent back to Nepal. Sometime afterwards he, on the 
request of the Tibetan king, went for a second time to Tibet. He 
introduced there the observance of the ‘ten virtues’ and Dharma. 
But the local gods, demi-gods, genii, and female spirits, finding the 
people inclined to Buddhism, became very violent again. They were 
evidently the adherents of the Bon religion. Santirakshita was not 
strong enough to cope with them. He advised the king to invite 
Padmasambhava, who knew mystic charms for combating the evil 
spirits. Padmasambhava, at the invitation of the king, went to 
Tibet, and within a very short period brought all the evil genii 
under his control. The king was highly pleased with Padmasam- 
bhava and Santirakshita, and built Bsam-ya. a monastery after the 
model of that at Oda ri in Magadha (supra p. 115). Both the 
Indian teachers established there the order of the Lamas. Lama, 
in the true sense, means the head of the monastery, though in 
modern times the title is given to all the monks and priests in Tibet 
connected with the Buddhist order. The religion of the Lama is 
simply called “ The Religion ” or “ Buddha's Religion.” Its followers 
are called ‘ Nan-pa,’ that is ‘ within the fold.” Padmasambhava and 
Santirakshita trained some Tibetans as monks, who carried on their 
mission assiduously, and translated many Buddhist texts into 
Tibetan. Padmasambhava, after a residence of a short period, left 
Tibet in order to preach Buddhism in other lands. Santirakshita 
was made the first abbot of the monastery at Bsam-ya. He occupied 
that position for thirteen years. Shortly before his death Hoshang 
Mahayana, a Chinese missionary, visited Tibct. He started preach- 
ing Buddhism of an order which differed from that advocated by 
Saintirakshita. Santirakshita, failing to mect his opponent in contro- 


of Bengal (supra p. $32). His sister was Mandarava The tradition runs that 
Indrabhiti, a king of Uddivana, had a son named Padmasambhava (Waddell, 
op. cit. 380-82). Padmasambhava in his early age was tyrannical. The king, in 
order to please his subjects, banished the prince. Padmasambhava in course of 
his travel reached Zahor, and married the sister of Santirakshita. Waddell identi- 
fies Uddiyana with Udyina in the Swat Valley (op. cit. p. 26). According to 
Pag Sam Jon Zang, the first Siddhachagva Lui-pa belonged to the fisherman caste 
of Uddiyana, and was in the service 6f the king of Uddiyana as a writer. Te 
is referred to in the Betan-hgyur as a Bengali (Cordier-Cat. 1. 33). He composed 
some Bengali songs (BGD. 21). On this and other grounds it has been suggested 
that Uddiyana might have been situated in Bengal (JHQ. x1. 149-44). For other 
views cf. supra p. 8338, f.n. 1. 
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versy, requested the king to invite his disciple, Kamalasila to Tibet. 
Kamala was residing in Magadha. But Santirakshita, shortly he- 
fore Kamalasila’s arrival in Tibet, died of an accident. Kamalasila 
defeated the Chinese missionary in a debate, and established the 
soundness of the doctrine preached by Santirakshita. 


The Tibetan literature closely connects another Bengali teacher 
named Dipankara Srijfiana, also known as Atisa,) with the religious 
movement in Tibet. Dipankara was born in 980 a.p. in the royal 
family of Gauda at Vikramanipura in Bangala. He was known as 
Chandragarbha in his early age. His father was Kaly4nasri and his 
mother was Prabhavati. While young, he learnt five minor sciences 
under the guidance of the great teacher Jetari. He studied the im- 
portant literature of the Hinayina and Mahayana schools. Rahula- 
gupta taught him the meditative science of the Buddhists in the 
Krishnagiri monastery. Krishnagiri, modern Kanheri, in the Bom- 
bay Presidency, was an important centre of the Buddhists. 
Chandragarbha received there the name of Guhyajfiina-vajra. At 
the age of nineteen he took the sacred vows in the Odantaputi- 
vihdra from the Mahasanghika Acharya Silarakshita, who gave him 
the name Dipankara Srijfiana. Twelve years later, at the age of 
thirty-one, he was ordained as a Bhikshu. He received the vow of 
a Bodhisattva from Dharmarakshita. He intended to study Bud- 
dhism under the guidance of Chandrakirti, the High Priest of 
Suvarnadvipa. Suvarnadvipa, which was a general name for Java 
and other islands in Eastern Archipelago, was at that time an im- 
portant centre of Buddhism in the East. A merchant vessel, after 
several months’ strenuous journey, brought him to that island. 
He studied there for twelve years, and returned to Magadha, visiting 
Tamradvipa (Ceylon) on his way. He was invited to the Vikrama- 
Sila monastery (supra p. 115) by the king Mahipala. Dipankara 
assumed the post of the High Priest of the Vikramasgila monastery 
at the request of king Nayapala, son of Mahipala. Sthavira Ratni- 
kara was at that time the chief of the monastery. 


About the middle of the eleventh century a. Lha Lama 
Ye-Ses-hod was the king of Tibet. He was a pious Buddhist. He 
intended to reform Buddhism in Tibet, which was debased 
by Tantric and Bon mysticism. He sent Rinchhen Zah-po, 
the great Lochava, and Legs-pahi Serab to India in order 10 


: Cf. supra pp. 384-85. Dipankara is mentioned as Phul-bywn in an inscrip- 
tion in Tibet (Francke, op. cit. 1. 169). For the account that follows Cf. iP. 
50-76; Pag Sam Jon Zang, un. 188 ff. (Cf. table of contents, xviii ff.) ; Franchs, - 
op. cit. 167, 169, 170. 
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invite some Indian scholars to Tibet.1. Those two officers of the 
Tibetan king, in course of their sojourn, went to the Vikramasila 
monastery. They came to learn there that Dipankara was the best 
of the Buddhist scholars in Magadha. But realising that there was 
no chance of their request being complied with, they did not dare 
extend him their invitation to Tibet. They went back to thcir 
country and communicated to the king every thing they knew about 
the great Bengali teacher. The king despatched a Tibetan mission 
under Rgya-tson-gru Sengé, a native of Tag-tshal, in Tsang, to 
Vikramasila with rich presents to invite Dipankara to his country. 
Dipankara, on receipt of the invitation, replied to the Tibetan 
mission : 

“Then it seems to me that my going to Tibet would be due to two causes: 

first, the desire of amassing gold, and second, the wish of gaining sainthood by the 
loving of others; but I must say that I have no necessity for gold nor any anxiety 
for the second at present.” 
The Tibetans, thus having failed to achieve their end, went back to 
their country. About this time a great calamity befell the king of 
Tibet. He was taken prisoner by the king of Garlog in the frontier 
of Nepal. The king, shortly before his death in the enemy’s prison, 
sent through his nephew and successor Chan Chib the following 
message to Dipankara : 

“Lha Lama, the king of Tibet, has fallen into the hands of the Raji of 
Garlog while endeavouring to collect gold for diffusing the religion of Buddha, 
and for the Pandit himself. The Pandit should therefore vouchsafe his blessings 
and mercy unto him in all his transformed existences. The chief aim of the king's 
life has been to take him to Tibet to reform Buddhism, but. alas that did not 
come to pass! With a longing look to the time when he could behold the Pandit’s 
saintly face, he resigned himself absolutely to the mercy of the three Holies.’ 


After the death of the king, Chan Chih sent a Tibetan mission in 
charge of Tshul Khrim-gyalwa to Dipankara at Vikramasila with 
the deceased king’s letter. It was also instructed, in case Dipankara 
refused to come, to invite a scholar next to him to Tibct. 

Tshul Khrim-gyalwa, also known as Vinayadhara. formerly 
studied Buddhist literature in India for two years. He proceeded 
to Vikramasila with the mission, and met there unexpectedly his 
preceptor Gya-tson Sengé. The preceptor told him that the Tibetans 
had no influence there, and advised him not to disclose at once the 
object of his visit. Both of them saw Dipankara from time to time. 
Dipankara was very much moved when he heard the news of the 


* Francke (op. cit. 169-71) points out that Ye-ses-hod was a king of Gu-ze 
(Goggadeia, in Western Tibet) which included parts of Kunawar and Spyi-ti. and 
that it was not he, but one of his descendants, that invited Atisa to his country. 
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king’s death under tragic circumstance. He consented to pay a visit 
to Tibet after finishing his work in hand, to which he would have 
to devote a period of eighteen months. He advised the Tibetan 
monks to keep the matter secret. Once Vinayadhara and Gya-tson 
made an attempt to know the opinion of Ratnakara on the matter 
of Dipankara’s visit to Tibet. Ratnakara discarded the idea with 
the remark, 


“in the absence of Atiga, no other Pandit would be able to preserve the moral 
discipline of the monks here. He holds the key to many a monastery of Magadha. 
For these reasons we can ill afford to lose his venerable presence.” 


; The day of Dipankara’s departure for Tibet was drawing near. 

It was not, however, possible for him to leave the Vikramasila 
monastery without the permission of his chief, Ratnakara. Once he 
sought the permission of Ratnakara for leave to accompany Vinaya- 
dhara to many places of pilgrimages including Nepal. Ratnakara 
could, however, discover that Dipankara cherished an idea of visiting 
Tibet on that occasion. He eventually agreed to the proposal of 
Vinayadhara about Dipankara’s visit to Tibet on condition that the 
venerable teacher should return to Vikramasila within three years. 
He remarked : 


“without Atiga India will be in darkness. He holds the key to many institutions. 
In his absence many monasteries will be empty. The looming signs prognosticate 
evil for India. Numerous Turushkas (Muhammadans) are invading India, and I 
am much concerned at heart. May you proceed to your country with your com- 
panions and with Atisa to work for the good of all living beings there.” 


Dipankara started for Tibet, accompanied by Vinayadhara, 
Gya-tson, Pandit Bhimigarbha, and the Maharaja Bhimisangha, 
the king of Western India, who was his disciple. Some Saivas, 
Vaishnavas, and Kapilas, who did not like that Dipankara should 
preach Buddhism in Tibet. engaged some robbers to take his life 
as soon as he passed the border of India. The robbers, when they 
saw the saintly appearance of the teacher, could not raise their hands 
against him, and went away. As soon as Dipankara entered Nepal 
a local chief took fancy to a beautiful little table made of sandal- 
wood, which was being carried by the venerable teacher. He set 
some brigands to rob him of it. But Dipankara, it is reported, 
averted the danger by some mystic charms. After this he paid his 
reverence to the temple of Arya Svayambhi. Gya-tson unfortu- 
nately died there of fever. Dipankara was much moved by this 
calamity, as Gya-tson was his close companion, and was to serve him 
in Tibet as an interpreter (lochava). At this time he wrote a note 
to king Nayapila. He met Ananta-kirti, king of Nepal, at Palpa, 
then called Palpoi-than. He presented the king with an elephant, and 
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the latter in gratitude laid the foundation of a monastery called 
Than-vihdra. His son Padmaprabha was ordained as monk by 
Dipankara. Padmaprabha accompanied the Bengal -Pandit to 
Tibet. 

Dipankara was received by the officers and the army of the 
king Chan Chib in the frontier of Tibet. He stopped on the bank 
of Manasa-sarovara for a week. Finally he reached the monastery 
at Tholing' with his party. He was given a grand ovation by the 
king in the capital. He moved from province to province and 
preached Mahayana doctrine. Brom-ton, founder of the first great 
hierarchy of Tibet.. became his disciple. Dipankara suceceded there 
in ciminating Tantric and forcign clements from the Buddhist creed.» 
He wrote several books on Buddhism during his stay in Tibet. 
Bodhipatha-pradipa is the most prominent among them.2? The 
authorship of about two hundred books is ascribed to him? He 
lived in Tibet for thirteen years and died there c. 1053 a.p. at the 
age of seventy-three. His memory is still cherished by the people 
of that country. 


i. Acrivitres oF BeNGALIS In INpIA OUTSIDE BENGAL 


We have many references to Bengalis playing an important part, 
both in secular and religious affairs, in different parts of India out- 
side Bengal. A short account of some of these persons is given 
below to indicate the nature and scope of these activities. 


We may begin with Gadadhara who founded a principality in 
the Far South. Gadadhara was born in the village of Tada, in 
Varendri. He is described as the crest-jewel of Gauda, and the illu- 
minator of Varendri. He proceeded to Southern India, and became 
the chief of the territory called Kartikeya-tapovana. The seat of 
his government was Kolagala, the modern village of Kolagallu, in 
the Bellary district, Madras Presidency. He was a subordinate of 
the Rashtrakita king Krishna m1. (a.v. 939-967) and Khottiga 
(967-c.972 a.v.). He installed the images of Sarva. Brahma, 
Vishnu, Mahesvara. Parvati, Vindyvaka. and Kartikeya, and founded 
a monastery at Kolagallu.‘ 


* It is identified with Totling math in Western Tibet (PI/C. Lahore 1940, 
p. 179). 

* Cordier-Cat. n. 45 ff; IP. 76. 

* P. N. Bose, Indian Teachers of Buddhist Universities. pp. 73-79; IP. 76. 

* Kolagallu inscription (FI. xxi. 260-64); IMP. 1. 265, No. 82; 268. 
Bellary No. 91. The name is wrongly read here as Gajadhara and Gandadhara. 
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The Gopeswar inscription of Anekamalla, dated Saka 1113 
(=1191 a.v.), refers to the king as sprung from the family of Gauda.* 
He was a king of the Garhwal district where the inscription was 
discovered, and is said to have conquered Kedara-bhimi, no doubt 
the holy city of Kedara and the adjoining territory. 

Another son of Gauda distinguished himself in the same region 
about the same time. He is Udayaraja. of the Gauda family, who 
was appointed commander of the Chahamina army by Prithviraja 
mr. (1182-1192 a.v.). Prithvirija 11 defeated Muhammad Ghiri m 
1190-91 a.v., but lost his life in a battle with the same Muslim 
general at Taraori, near Karnal, in 1192 av. These informations 
are supplied by the Muhammadan historians. The Hammira-mana- 
kavya gives a somewhat different account of the conflict. It records 
that Prithviraja fought successfully with Sahabadina (Shihab-ud- 
din Muhammad Ghiri) many times. On the last occasion the 
Muslim general, referred to as the king of the Sakas, invaded the 
kingdom of Prithviraja, and captured Dilh (Delhi). Prithviraja, 
commanding Udayaraja to follow him, hurried to oppose the enemy 
with a small army. He suffered defeat at the hand of Muhammad 
Ghiri, and was taken prisoner, before Udayaraja could come to his 
assistance. Muhammad Ghini, after the arrival of Udayaraja in 
the battle-field. being dubious about his ultimate success, withdrew 
to the city of Delhi with the captive Prithvirija. The pride of his 
being a member of the Gauda family prevented Udayaraja from 
retracing his steps, leaving his master in that perilous condition. 
He made an onslaught on the city, and fought bravely with the 
enemy for a month without interval. A Muslim officer, apprehend- 
ing grave danger, advised Muhammad Ghiiri to ease the situation 
by relasing Prithviraja. But Muhammad Ghiri, in his rage, ordered 
the execution of the Chahamana king. Udayaraja, after the death 
of Prithviraja, in his despair made a desperate attempt to capture 
the city, and fell fighting in the battle. 

A Brahmana named Sakti, belonging to the Bharadvaja family 
of Gauda, obtained Darvabhisara, which is now represented by the 
tract of the lower and the middle hills between the rivers Chandra- 
bhaga and Vitasté. His son was Mitra. Mitra’s son was Saktisvami. 
Saktisvimi became the minister of king Muktapida,? also known aS 


: Atkinson, Notes on the History of the Himalaya of the North-Western 
Province of India, Ch. rv. 16. The name of the king may also be read as Bhaneka 
Malla. There is a second inscription of the king on an iron trident in frout of 
Gopegvara Temple (Ibid. 17-18). 

* Hammira-mahdkévya of Nayachandra Siri, Canto m. wv. 65-73. (Cf. 
THQ. xvi. 349). 


* Kédambari-kathd-sira by Abhinanda (Kavyamala, No. nu), p. 2% 
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Lalitaditya, who ruled Kashmir from c. a.p. 725 to 760 (supra 
pp. 83-84). 

Gadadhara, son of Lakshmidhara, an ornament of the Gauda 
family, attained to the position of the great minister of peace and 
war under the Chandella king Paramardi (c. 1167-1202 a.v.). 
There was another personage named Lakshmidhara, who was born 
in the Gauda family, and who was an ornament in the kingdom of 
the Chandella Kirtivarman (c. A.p. 1098). Lakshmidhara’s son was 
YaSahpala, who was a minister under the next Chandella king Sal- 
lakshanavarman. YaSahpila's son Sridhara was an officer of the 
Chandella king Jayavarman (a.p. 1117). Sridhara’s son Gokula 
was a minister of the Chandella Prithvivarman. Gokula’s son 
Bhoja(?) flourished during the reign of the Chandella Madanavarman 
(A.D. 1129-1163). Bhoja’s son Mahipala was an officer under 
the Chandella Paramardi. Mahipala’s son Gangidhara became a 
favourite of the Chandella Trailokvavarman (a.p. 1205-c. 1247). 
Gangadhara’s son Jagaddhara was a minister of the Chandella Vira- 
varman (A.D. 1261-1286) .! 

An inscription of the fifth century a.p. mentions that a Kshatriya 
family from Gaura. founded a kingdom in the Udaipur State, 
Rajaputana.2, Gaura appears to be the same as Gauda, though 
this cannot be definitely proved. 

The Bengalis in foreign land showed more zeal in religious and 
missionary activities than in any other sphere of life. Both Buddhist 
and Brahmanical teachers went far and near, and propagated their 
respective tenets. 

The earliest Bengali Buddhist teacher to achieve distinction out- 
side Bengal is Silabhadra (supra pp. 330-81), a member of the 
Brahmanical royal family of Samatata.? We are fortunate in 
getting a detailed account of his life from the contemporary Chinese 
traveller Hiuen Tsang. Silabhadra, in his young age, travelled 
throughout India for acquiring special knowledge in Buddhist philo- 
sophy. He met Dharmapala at Nalanda and received religious 
instruction from him. Dharmapala, finding in him the qualities of a 
great man. ordained him as a monk. Silabhadra mastered the 
principles of Buddhism, and attained high efficiency in explaining the 
subtleties of the Sastra. His fame as a great Buddhist scholar 
spread to foreign lands. A Brahman from South India. who was 


. EI. 3. 207, 214; ASI. 1935-86, p. 91. For the date and history of the 
Chandella kings. see DHNI. Vol. n. Ch. x1. 

2 ASI. 1929-80, p. 187. 

* Watters, 1. 109-110; supra pp. 85-86. Hiuen Tsang ha« recorded varions 
interesting anecdotes about Silabhadra (cf. Beal-Life. 106-112, 121, 153, 160, 163). 
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proud of his learning, came to Magadha and challenged Dharmapila 
for a religious discourse. Dharmapala engaged Silabhadra, who was 
then only thirty years old, for initiating discussion with the Brahman. 
Silabhadra thoroughly outwitted his opponent, and succeeded in 
proving the soundness of his faith. The king of Magadha was 
highly pleased with Silabhadra for his achievement, and expressed 
his willingness to endow him with the revenue of a city. Silabhadra 
first refused the offer on the ground that a monk should not have 
any attraction for such a thing. But he had ultimately to accept 
the gift’ at the king’s earnest request. He built a monastery and 
donated the above endowment for its maintenance. 

In course of time Silabhadra became the chief minister of the 
community at Nalanda. At this time ‘the priests, belonging to the 
convent, or strangers (residing therein) always reached to the 
number of 10,000. They all studied Mahayana, the doctrines 
belonging to eighteen schools, the Vedas, Hetu-vidya, Sabda-vidya, 
Chikitsé-vidya, Atharva-veda, and the Safikhya (Sankhya). Sila- 
bhadra was the only scholar who mastered all the collections of the 
Sitras and the Sastras. Hiuen Tsang reports that the members of 
the convent, from their great reverence to Silabhadra, did not 
venture to call him by his name, but gave him the appellation of 
Ching-fa-tsong (“Treasure of the Good Law”). 

When Hiuen Tsang arrived at Nalanda in 637 a.v. Silabhadra 
was the chief of the monastery. The pilgrim submitted to the 
teacher that he came from the country of China in order to learn 
the principles of Yoga-Sastra under his guidance. Silabhadra received 
Hiuen_Tsang with great respect. Hiuen Tsang attended a serics 
of lectures, delivered by the venerable teacher, on Yoga-sastra. 
About this time Harsha Siliditya, at the request of Silabhadra, 
granted the revenues of three villages to a Brahman, who attended 
the above lectures along with the Chinese pilgrim. 

Hiuen Tsang prepared a work entitled “The Destruction of 
Heresy,” and handed it over to Silabhadra. Silabhadra received a 
letter from Kumara, king of Kamariipa, requesting him to send the 
Chinese pilgrim to his kingdom. Silabhadra did not comply with this 
request, as he expected a similar invitation from Siladitya about the 
same time. Kumara ultimately sent a threatening letter to Silabhadra. 
‘Tf necessary,” said he, “T will equip my army and elephants, and 
like the clouds sweep down on and trample to the very dust that 
monastery of Nalanda.” Silabhadra, probably to get out of the un- 
pleasant situation, sent Hiuen Tsang to Kamaripa. This happened 
about the beginning of 643 a. 

We hear nothing more of Silabhadra. He was the greatest 
Buddhist teacher of his age. He commanded respect from every- 
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body. One of his works is known to us. It is entitled Arya- 
Buddha-bhimi-vyaékhyéna, which was translated into Tibetan. 

Silabhadra and Santirakshita, referred to above, were both 
teachers of the Nalanda monastery. Another Bengali teacher, 
whose name was Chandragomin (supra pp. 296-300, 330),' is 
known to have been connected with that institution. Chandra- 
gomin was born in a Kshatriya family in the east in Varendra. He 
studied Sutra- and Abhidharma-pitakas under the guidance of 
Acharya Sthiramati. He mastered literature, grammar, logic, astro- 
nomy, music, fine arts, and the science of medicine. He was initiated 
into the Buddhist faith by Acharya Asoka, and became a great 
devotee of Avalokitesvara and Tara. 

Chandragomin proceeded to Ceylon and Southern India. While 
residing in Southern India he wrote a grammar entitled Chandra- 
vyakarana, which was an improvement on Nagasesha’s (Patajfijali’s) 
Bhaéshya on P&anini’s grammar. Next he proceeded to Nalanda 
where he met Chandrakirti, who was at that time the High Priest 
of the monastery there. The priests of Nalanda did not give him 
a warm reception as he was only a lay disciple. But Chandrakirti 
found in Chandragomin a great scholar, and succeeded in removing 
that unfriendly feeling from the minds of the host of priests. He 
arranged a procession of priests, which was headed by three chariots. 
He placed Chandragomin in one of them, an image of Mafijusri in 
the second, and himself in the third. After this event the priests 
paid great reverence to Chandragomin. Chandragomin, who was a 
follower of the Yogachara system, carried on philosophical discns- 
sions in the monastery. The story runs that he once threw off the 
grammar, which he wrote in South India, into a well, considering 
that it was inferior in merit to one prepared by Chandrakirti. But 
at the instance of Tara, who told him in dream about the superior 
quality of his work, he recovered the book from the well. 

Chandragomin wrote a book on logic known as Nydya-siddhy- 
dloka, the Tibetan translation of which is now available. His 
Tibetan name is Zla-wa-dge-bsnen. 

The Bengali Pand:t, most highly esteemed in Tibet, is Abhaya- 
karagupta (supra pp. 334-35) .2 He is worshipped there as one of 
the Panchhen-Rinpochhes i.e. Lamas possessing royal dignities. He 
was born at a place near the city of Gauda. in Eastern India. In his 
young age he went to Magadha, in Madhyadesa, and learnt there 


1 The account of the Buddhist teachers. given below. is based on Tibetan 
tradition. For Chandragomin cf. S. C. Vidyabhusana. Hist. Ind. Logic. 121-28.,; 
Tar. 145-158; Pag Sam Jon Zang, 95-96; JASB. N.S. m1. No. @; TA. 1x. 178. 

* JASB. 11. Part 1. pp. 16-18; Sddhana-mdld, 1. Introd. pp. xc-xci. 
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five sciences. Within a very short time he earned renown as a great 
Buddhist scholar. He became a priest in the palace of Ramapala, 
who is described as the king of Magadha in the Tibetan literature. 
It is reported that he wrote Sastras during the first two watches of 
the day, explained Dharma in the third watch, worshipped his gods 
till midnight in the Himavana cemetery, and retired to bed after 
that. He gave relief to many hungerstricken beggars in the city of 
Sukhavati. It was due to his intervention that a Chandala king 
of the city of Charasitaha gave up the project of sacrificing one 
hundred men. He furthered the cause of Buddhism. In his later 
life he became the High Priest of the Vikramasila monastery, which 
accommodated three thousand monks. He was the head of the 
Mahayana sect in the Odantapyzy}monastery. It is reported that 
when Abhayakara was residing in the Vikramasila monastery under 
the protection of the son of king Subhaéri of Eastern India, a 
Turuskha war took place. Abhayakara performed many religious 
rites as the result of which, it is said, the Turuskhas were forced to 
leave India. He died before Ramapala’s abdication of the throne. 
He is said to have been succeeded to the position of the High Preist 
of Vikramasila monastery by Ratnakara-ganti. It is, however, 
known from another Tibetan source that Ratnakara-éanti preceded 
him to that post. Abhaydkara was a great writer. He translated 
many books into the Tibetan language. It is not known whether he 
ever visited Tibet. 

Other Bengali scholars, who were closely connected with the 
Vikramasila monastery, were Jetari and Jianaéri-mitra. They were 
senior contemporaries of Dipankara Srijfiana. 

Jetari! (supra p. 334) was a resident of Varendra. His father 
Garbhapada, a Brahman dchdrya, was the religious teacher of Sana- 
tana, who is described as the king of Varendra by Taranatha. 
Sandtana was probably a vassal of king Mahipala 1. In his young 
age Jetari was expelled by his relations. This incident turned the 
course of his life. He became a devotee of Buddha. He studied the 
Buddhist doctrine, and became thoroughly conversant with Abhi- 
dharma-pitaka. King Maha-(i)pala conferred on him the diploma 
of ‘Pandita’ of the Vikramasila monastery. He served there as @ 
professor for a long time. Ratnakara-santi and Dipankara Srijfiana, 
who became High Priests of Vikramagila monastery, were his pupils. 
He wrote many books on Tantra and Sitra. Taranatha reports 
that he was the author of one hundred books. Many of his works 


have been translated into Tibetan. He was known in Tibet as 
Dgra-las-rgyal-wa. 


* Tar. 230-88; Pag Sam Jon Zang, 116; S. C. Vidyabhusana, op. cit. 186. 
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Jiianasri! (supra p. 335), who was also known as Jfianasri- 
mitra, was a native of Gauda. According to Dr. S. C. Vidya- 
bhusana, he is probably the same as Jfiinasri-bhadra, who 
carried on activitics in Kashmir. He was one of the gate-keepers 
(guardians) of the Vikramasila monastery. Ratnavajra and Ratna- 
kara-Sainti were his colleagues. Dipankara, in his early age, studied 
Buddhism under his guidance. He was a contemporary of king 
Chanaka (Sanitana ?). He has written many books on logic and 
other subjects. Most of them have been translated into Tibetan 
language. He is known in Tibet as Yeses-dpal-bases-gnen. 


With the decline of Buddhism in the twelfth century a.p. 
Saivism became predominant in Bengal. During this period some 
Bengali Saiva teachers went to North and South India, and exercised 
considerable influence over the kings and the people there. The 
earliest known among them is Umapatideva.2, who bore another 
name Jitdna-Sivadeva. He was a native of Dakshina-Radha, in 
Gauda-desa. He settled in the Chola country, and acquired great 
renown for his divine qualities. He was known there as Svamidevar. 
He was a contemporary of Rajadhiraja u (4.p. 1163-1190), successor 
of Rajaraja m on the Chola throne. In the third quarter of the 
twelfth century a.p. the Cevlonese army, under their generals Jaya- 
dratha, Lankapuri and others, conquered the Pandya country, and 
forced the Pandya Kulagekhara to flee away from Madura. There- 
after they attacked the feudatories of Rajadhiraja, and threatened 
to invade the districts of Tondi and Pasi. The people in the Chola 
country got panick-stricken. Edirili-Sola-Sambuvarayan, a feuda- 
tory of Rajadhiraja, prayed to Umapatideva for offering oblation and 
worship to the great god for their safety. Umapatideva worshipped 
Siva for a period of twenty-eight days, as the result of which, it is 
said, the Cevlonese army with its generals fled away from the Chola 
country. Edirili-Sola-Sambuvaravan. as a token of gratitude. grant- 
ed the village of Arpakkam to Umapatideva. Umapatideva distri- 
buted the income of that village among his relations. 


The Saiva teacher VisveSvara-Sambhu® exercised still greater 
influence on the thought and culture of the people of the Deccan. 
He was a resident of Pirvagrama. in Dakshina-Radha, in Gauda. 


' Tar, 235-42; Pag Sam Jon Zang. 117-20; Vidyabhusana. op. cit. 187. 

? Tiruvalisvara Temple inscription, at the village of Arpakkam, in the Con- 
jeeveram taluk of the Chingleput district. Madras (J¥P. 1. 358, CG. No. 248; 
D. C. Ganguly, Eastern Caélukyas, p. 140). 

* Malkapuram Stone Pillar Ins. The pillar stands in front of the ruined 
temple of Visveivara, at Malkapuram, Guntur taluk in the Guntur district. Madras 
(JAHRS. rv. 158-62; IMP. 1. 938, No. $16). 
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He rose to the position of the chief teacher in the famous Golaki 
matha, in the Dahala-mandala, situated between the Narmada and 
Bhagirathi. Dahala-mandala was the country round the modern 
town of Jubbulpore in the Central Provinces. This Golaki matha 
was founded by Durvasas. Sadbhava-sambhu, a remote successor 
of Durvasas to the position of the High Priest of that matha, received 
three lakhs of villages as a gift from the Kalachuri king Yuvaraja 1 
(c. A.D. 925), and dedicated it to the matha for its maintenance. 
In the line of Sadbhava-sSambhu flourished the teachers Soma-Sambhu, 
Vimala-Sambhu, Sakti-Sambhu, Kirti-Sambhu, Vimala-siva of the 
Kerala country, and Dharma-Sambhu. Dharma-Sambhu’s successor 
was Viévesvara-Sambhu of Bengal. who flourished in the middle of 
the thirteenth century a.p. VisveSvara-Sambhu was a great Vedic 
scholar. The Chola and Malava kings were his disciples. He was 
the dikshd-guru (preceptor for initiation) of the Kakativa king 
Ganapati (a.p. 1213-1249) of Warangal. and of a king of the Kala- 
churi dynasty of Tripuri. Ganapati is stated to have been his 
(spiritual) son. ViSveSvara-Sambhu lived in the court of Ganapati. 
It offered a pleasing sight when he. with his gold-coloured matted 
hair, pendent ear-ornaments, and brilliant face, took his seat in the 
open Hall of Learning of Ganapati. Ganapati expressed his desire 
to grant the village of Mandara, situated in the Kandravati. in the 
Velinada-vishaya, on the south bank of the Krishnaveni (Krishna) 
river, to his preceptor. His daughter and successor Rudramba 
granted, in Saka 1183 (=1961 a.p.), that village along with the 
village of Velangapundi. and the lanka lands, in the Krishnaveni 
river, to the Saiva teacher. Visvesvara-sambhu amalgamated the 
two villages, thus granted to him, into one, and named it Vigvesvara- 
Golaki. He founded there a temple, a monastery. a college, a 
chaultry for distribution of food, a maternity home, and a hospital. 
He settled there sixty families of Dravida Brahmanas, and granted 
them altogether 120 puttis of lands for their maintenance. They 
were given full power to dispose of these lands in any way they 
liked. The remaining lands were divided into three parts. The 
income of one part was granted for the maintenance of the temple 
of Siva, the income of the second was allotted for meeting the expen- 
diture of the college and the Saiva monastery, and that of the third 
was reserved for meeting the expenditure of the maternity home, 
the hospital. and the feeding-house. Altogether eight professors,— 
three for teaching Vedas, viz., Rig, Yajur, and Sama, and five for 
teaching logic, literature, and Agama—were appointed for the 
college. One very able physician and one expert clerk were appoint- 
ed. apparently for the hospitals. Ten dancing-women, eight drum- 
mers including two pipers, one Kashmirian (music teacher ?), 
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fourteen songstresses and Karadd drummers were employed for the 
temple. Two Brahman cooks, four servants, and six Brahman 
attendants were engaged for the monastery and the feeding-house. 
Ten village-guards, belonging to the Chola country, and known as 
Virabhadras, whose duty was to cut the scrotums. the heads and 
stomach, were employed. The duty of the Virabhadras, mentioned 
above, cannot be properly explained. There were twenty Vira- 
mushtis, who were bhatas or police-officcrs. The village was 
provided with a goldsmith, a coppersmith, a stone-cutter, a bamboo- 
worker, a potter. a blacksmith, an architect. a carpenter, a barber, 
and an artisan. Some Brahmans of the Srivatsa-aotra and Sama- 
veda, who were natives of Pirvagrama in Dakshina-Radha of Gauda. 
were appointed to supervise the income and expenditure of the 
village, and to keep an account of them in writing. 

All the employees, referred to ahove. were granted lands for 
their maintenance. Their sons and grandsons ete. were given the 
right of ownership of these lands. Some lands were granted for 
meeting the expenses of the food and clothing of the Saiva ascetics, 
Kalanana (Kalamukha). Pasupatas. and the students, and also for 
meeting the cost of supplying food to all. irrespective of caste. who 
came to the village. VisveSvara-Sambhu laid down that the Golaki 
line would be appointing an Achdrya, who would be in charge of all 
the charitable establishments of the village wiz.. the temple, the 
feeding-house, and the monastery. The Acharya must possess the 
required qualifications, viz. he must be a virtuous and a learned 
Brahman. well conversant with Saivism and its mysteries. He 
would be drawing in return for his service one hundred nishkas as 
his fee. The whole Saiva community of the village was given the 
power of appointing a new Acharya if the existing one was found 
negligent in his duty or was guilty of misbehaviour 

Some other benevolent activities of Visvesvara-sambhu are 
known to us besides those mentioned above. He founded a monas- 
tery known as Upala in the city of Kal¥évara, and making the 
village of Ponna an agrah4dra. granted it for the maintenance of the 
monastery. He installed a Iinan. and founded a monastery after his 
own name in the city of Mandrakiita. and donated Manepalli and 
Uttupilla for their matntenance. He installed a linga in the city of 
Chandravalli. and having extended the boundary of a pond. gave 
half of it to the deity. He founded a city called Viéveévara in 
Anandapada. and having installed Ananda (Siva) and a monastery, 
granted the city for the maintenance of the god. He set up a linaa 
after his own name, and donated the village of Kommu for its 
maintenance. In Isvarapuri on the north-east of Srigaila, he erected 
a monastery with sixteen surrounding walls. for the maintenance of 
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the feeding-house of which his disciple king Ganapati donated a 
village. This disciple granted him Kandrakota in Pallinada as a fee 
to his preceptor. The latter installed a liniga in Nivritta, and gave it 
the dry land adjacent to Vellala, part of the forest of the village 
Dudyala, and the whole village of Panaru. He set up a liiga in 
the northern Somaégila, and donated it the village of Aitaprol. In 
Saka 1172—a.p. 1250, he made some gift of gold to the temple of 
Tripurantakesvara. in the Markupura taluk of the Karnul district, 
Madras Presidency. Three years later, the central shrine of this 
temple was erected by his son Sdnta-Sambhu, under orders of king 
Ganapati." 

Viévegvara-Sambhu’s activities in the Andhra country reveal to 
us the nature of the cultural and civic conceptions of the Bengalis 
in the early times. And we know of a few more Bengalis who 
carried on similar activities in other parts of India. 


Avighnakara, an inhabitant of Gauda, visited Western India in 
the middle of the ninth century a.v. Krishnagiri, modern Kanheri, 
in the Bombay Presidency. was, at that time, under Kapardin, @ 
chief of Konkan, who was a subordinate of the Rashtrakiita Amogha- 
varsha 1. Avighnakara excavated in the hill there a great monastery 
for the residence of monks. In Saka 775=a.p. 853, he made a 
gift of one hundred drammas, from the interest of which the monks 
residing there were to be provided with clothes after his death.’ 
A Bengali also perhaps made some contribution to the famous 
Kailasa temple at Ellora.3 


Vasavana, a famous Brahman of the Vatsa-bhargava gotra 
from Gauda. settled at Simhapalli, in the Hariyana country (modern 
Hariyana in the Hissar district, Punjab). His eldest son Tganasiva 
forsook the world, proceeded to Vodamayitaé (modern Badaun, 
United Provinces), and lived in a well-known Saiva monastery 
there. He received initiation from Méartigana, the chief of the 
monastery. In course of time fédnaéiva himself became the chief 
of that monastery. He was a contemporary of the local Rashtrakita 
ruler Amritapala. Te founded a temple of Siva and donated for its 
maintenance the revenues of Bhadanaulika.* 


* IMP. u, KL. No. 268. 

? IA. xm. 138.—Inscription. found on the architrave of the verandah 
of the Darbar or Mabaraja’s Cave (No. 10) at Kanheri. 

A rock-cut inscription from Kailaésa at Ellora runs:— (The gift) of 
Lakshmi sporting in water and Udadhichanda (a gana of Siva) by Bhadrinkura 
of the Radhe family (Rddhe-kula)” (Burgess, Ins. Cave Temples of W. India, 
p. 97). Réadhe may be taken as identical with Radha. 

* El. :. 61, 6. 


xvu.] Bengali Poets outside Bengal 687 


Bengalis are also known to have achieved high distinction out- 
side Bengal in the domain of literary art. It has been mentioned 
above (p. 678) that a Bengali, named Saktisvami, became the 
minister of Lalitaditya of Kashmir. His son was Kalyanasvami, 
who has been compared with Yajiiavalkya. Kalyanasvami’s son 
was KantaSchandra, whose son was Jayanta. Jayanta 1s identified 
with Jayantabhatta. the author of Nydya-manjari. Jayanta was a 
poet and had also the gift of eloquence. He acquired thorough 
knowledge in Veda, Vedanga, and all other Sastras. His son was 
Abhinanda, who is the author of Addambari-kathdsadra. The book 
gives in verse the brief outhne of the prose composition, named 
Kaddambari, by Banabhatta.! 

Lakshmidhara, a native of the village of Bhatta-KoSsala.in 
Gauda, was a well-known poet. He went to Malava, and lived in 
the court of the Paramara king Bhoja (a.p. 1000-1055). He is the 
author of a Mahakavya entitled Chakrapdni-vijaya? 

Halayudha. a resident of Navagrama, in Dakshina-Radhi(a), 
seems to have scttled in Malava. He composed sixty-four verses, 
in v.s. 1120=a.p. 1063, which are found engraved in the temple of 
Amaresvara in Mandhata (Nimar district. Central Provinces) 2 

Madana, who was born of a family of Gauda. was a poet of 
outstanding merit. In his early years he went to Malava, and Icarnt 
the art of poetry from the great Jaina scholar ASaddhara. He obtain- 
ed the title of Bdla-sarasvati in recognition of his poetic genius. 
He rose to the position of the preceptor of the Paramira king 
Arjunavarman (A.D. 1210-1218), a remote successor of Bhoja. He 
wrote a drama entitled Pdrijdta-mafjari (also called Vijayasri) com- 
memorating the victory of Arjunavarman over Jayasimha, king of 
Gujarat. He also composed three inscriptions. belonging to Arjuna- 
varman’s reign.‘ 

Gadadhara, mentioned above (p. 679), and his twa sons 
Devadhara and Dharmadhara were poets in the court of the 
Chandella king Paramardi® 

Ramachandra Kavibharati was a native of the village Viravati, 
in Ganda. In his early age he became thoroughly conversant with 


Kadambari-kathasi:a, Sasvanala No Lh, sarga, 1, wv 7-18 

* IC. 1. 703-704. 

> Deseriptive List of Inscriptions in the C.P. and Berar ty Rai Bahadar 
Hiralal, First Ed., p. 72; Bhandarkar's Lut, No. 138. Hiralal refers the date to 
Vikrama Sarovat. Mr. J. C. Ghosh thinks that it is in Saka era and identies 
Navagrama with a village of the same name in Hooghly district UIC. 1. 502), 

* Dp. C. Ganguly, Hist. of the Paramara Dynasty, 205; JAOS. vu. 2%. 33; 
JASB. v. 378; El. vm. 101 ff. 

* Bl. 1. 207, #4. 
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Tarka, Vyakarana, Sruti, Smriti, Mahakavya, Agama, Alankira, 
Chhanda, Jyotisha, and Nataka. He went to Ceylon during the 
reign of king Parakramabahu 1 (c. 1225-60 a.v.).1 He became a 
pupil of Rahula, the well-known Buddhist scholar of Ceylon, and 
through the influence of the latter embraced Buddhism. The king 
Parikramabahu 11 conferred on him the title of Bauddhagama- 
chakravarti. Ramachandra wrote three books in Ceylon, viz., 
Bhakti-sataka, Vritta-mala, and Vritta-ratnakara-panchika. Vritta- 
ratnakara-panchikad was completed in the Buddha Era 1799=a.n. 
1245.” 

The Gauda Karana-Kayasthas (supra pp. 585-86) were proficient 
in Sanskrit language and were expert scribes. They lent their 
services to various ruling dynasties for writing prasastis. The 
Aphsad inscription® of Adityasena (a.p. 672), king of Magadha, was 
written by Siakshma-éiva, a native of Gauda. An inscription’ of 
the time of Chandellas from Khajuraho (a.p. 954) was written in 
pleasing letters by the Karanika Jaddha, the Gauda. Jaddha is 
said to have attained proficiency in Sanskrit language. The Dewal 
prasasti (a.p. 992),® in the Pilibhit district (United Provinces), 
was written by Takshaditya, a Karanika from Gauda, who knew 
the Kutila alphabet. The Kinsariya inscription (a.v. 999)® of the 
time of the Chahamana Durlabharija of Sakambhari was written 
by Mahadeva, a native of Gauda. The Nadol inscription (A.D. 
1141)’ of the Chahamana Rayapila was written by the Thakura 
Pethada, a Kayastha of the Gauda lineage. The Delhi-Siwalik 
Pillar inscription (a.. 1163)® of the Chaihamana Visaladeva was 
written by Sripati, a Kayastha of Gauda descent. The Pendrabandh 
Plates of the Kalachuri king Pratapamalla (1214 a.p.) were engraved 
by Pratiraja of the Gauda family who is described as the ocean of 
learning and the light (i.e. chief) of Karana (office or caste) .° 

This brief outline, based only on what is definitely known of 
the activities of some of the glorious sons of Bengal outside the land 
of their birth, throws interesting light on the part they played in 
the bigger cultural life of the Indians, both in and outside India. 


" For the date cf. Suvarnadvipa. 1. 198, f.n. 1. 


* IA. 1930, p. @7. The date is given here as Buddha Era 1999, obviously 
a misprint for 1799. 


* Cll. m. 208. * El. 1. 19. * Tbid. 81. 
* Tod. xn. 61. * Toid. x1. 41. * JA. xx. 218. 
* El. xxm. 6, 8. 
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We have secn them holding prominent positions. political and spiri- 
tual, establishing monasteries and temples. reforming religions and 
writing sacred and secular texts, founding educational imstitutions 
and hospitals, and contributing in various ways to the lustre of the 
courts of different kings by their intelectual pursuits. Everywhere 
they held their position with honour and dignity, and gave practical 
demonstration of the ideal and vision of the cultural unity of India. 
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lexicographer). doe Cocahts). m. (male), min, Cminister), myth. (mythical), 
p. (poct), peo. (people). pers. (person), phys. (physician), prea. (princess), 


geographical expressions 


cerm, (ceremony). 


eomtinentator), emp, 


q. (queen), sac. (sacrifice). sch. (scholar). suz. (suzerain), ¢. 


(teacher), 


fo. (town), tredr. (traveller), rill. (village) ] 


Abhoha (Abhroka, Achehhoka, 
Ambhoka). f.. 313 
Abdul Sukur Muhammad. a., 187 
Abeyadana temple. Pagan. 496. 403 
Abhayakaragupta. ¢.. 335-37. 421. 681-52 
Abhidhana-chintamani of Hemachandra. 
15. 30. 134, 296 
Abhidhana-ratna-mdla of 
357-8 
Abhidharma-pitaka, 682 
Abhddshartha-chintémani 
111, 389 
Abhimanyu, k., 297 
Abhinanda, a.. 123-4. 310, 678, 687 
Abhinavagupta, a., 212, 310. 348 
Abhinava-pandita, a., 311 
Abhiras, peo., 36 
Abhisa maydlankara, 
bhadra, 417 
Abhisamaya-erbhanga of Lui-pé, 341 
Ablur Ins. 200 
Abul-Fazl. a., 1%. 19, 101. 291 
Acha, feud., 147. 164. 208, @11 
Achdranga-ritra, 9, 36, 23, 424 
Achéra-edgara of Vallalasena. 353 
Acharya. J. T.. $15 
—Paramananda, 203 


Halavudha. 


of Somesvara 


comm. of  Vari- 


Adavadi cp. of Dasaratha-deva, 253. 
580, 636 
Adbhuta-wigara of Vallalasena, 216-19. 


230-31. 206. 354. 56 
Adhahpattana-mandala, 25 
ddhaka ‘adharapa), land-mea«ure. 653-4 
Adideva, m, 202, 329 
Adi-Ganga (Tolly's Nulla. $ 
Adi-Grantha. Sikh, 368, 390 
Adinatha. ¢.. 341 
Adisara, k., 306, 307, 580-51], 588, 591, 
625-33 
Adityasena, k., 81-2, 688 
Aduna, {., 186, 385 


Advaya-siddhi of Sridhara Bhatta. 313 

Advayavajra. a. $41; br. 341; comm. 
348; Siddha ¢. 419. 423 

Advayarajra-samgraha, 328 

Aelian. a., 650 

Afzal Khan, 95 

Agamanta Saivism, 406. 444 

Agama-sdstra (=Gaudapida-hkarikai), 300 

Aghora-panthi sect, 447 

Aghora-Siva image. Ghatnagar, 447 

Agnihotra, sac., 396 

Agni image. Paharpur, 462 

Agni Puréna, 295, 409, 483, 455, 657 

Agniresa Smriti, 591 

Agrammes, k., 48 

Am-1-Akbari, 9, 12-3, 18, @8, 31-2. 80, 
156-8, 217, 249 

Aitaprol, rdl,, 686 

Aitareya Aranyaka, 7, 35. 290 

—Brihmana, 7, $5. ¢00 

Aiyangar, S. Krishnarwami, 47. 
138-9, 308 

Ajanta paintings. 532 

Ajayvgarh Rock Ina. of Nana, 586, 588 

Ajikula-pataka, 643 

Ajivika, sect. 409, 411, 424 

Akaltara Ina, @@1 

Akasa-pradipa, cerm.. 608 

Akbar. emp. 1. 19, $%, 91. 236-8 

Al-bar-ndma, 2%) 

Akhydta-vydkarana (of Vangasena 7), $17 

Akmahal, pargana, 1 

Akshaya-trtiva, cerm., 608 

Al Beruni, tevtr.. S01, $91 

Al Masidi. tridr.. 122. @74 

Alanddin Husam Shah, k., 191 

Alaungsithu, k., &37 

Alexander, 11, 35. 41-6 

ee Pillar Ins. of Semudragnpta. 

Allan. John. 52. 54. 59, 67, 69-70, 79, 668 


1@I, 
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Altekar, AS., 120, 178-9 

Amara, lex., 297, 359-61, 655 

Amara-kosa, 295, $10, 314-5, 360-61, 378, 
586, 592, 655 

Amaresvara temple Ins. of Mandhata, 
21 

Ambarisha, myth. pers., 399 

Ambashtha, 568, 571-72. 589-91 

Amgachhi cr. of Vigrahapala, 305 

Amitabha, comm., 349 

Amoda cp. 128 

Amoghavarsha 1, k., 18-4, 112, 120, 127, 
179, 587, 686 

Amogravarsha ni, k., 129, 181 

Amrashandika-mandala, 24 

Amritacharya alias Dhanvantari, phys., 
590 

Amrita-karnika, 
chandra, 387 

Amritapala, k., 686 

Amsumad-bhedagama, 446 

Anahilapataka, co., 143 

Ananda temple, Pagan, 496, 529 

Anandabhatta, a., 211, 289-40 

Anandachandra, m., 198 

Anandapada, co., 685, 

Anangavajra, a., 344 

Ananta, m., 316, 631 

Ananta Badu (See Chandidasa) 

Anantabhatta, ¢., 289 

Anantakirti, k., 676 

Ananta-pandita, comm., 366 

Anantavarman Chodaganga, k., 162-3. 
168-9, 211, 214, 241 

ne eee temple, Bhuvanesgvara. 
02 

Anargha-righava of Murari, 18, 31, 306 

Andhra, co., 56, 110 

Andhras, peo., 86, 56 

Andhika, a@., $25 

Anekamalla, k., 678 

Aiga, co., $8, 54, 59, 126-7, 181-2, 134, 
187, 141, 148, 181, 199-200, 208, 
290-91, 2038, 295-6, 304. 564, 626 

Angas, peo., 198, 200 

Aniruddha Bhatta, a., 318, 352-3, 335, 
594, 600, 631-2, 636, 6388 

Annamalai Ins. of Marafijadaiyan, 589 

Anna-pragana, cerm., 597-8 ; 

Anoratha, k., 257 

Antibole, mouth of Ganges, 11-2 

Anulia cp. of Lakshmanasena, 217, 584, 
653 

Anu-nydsa, comm., of Indu (mitra), 314 

Apadéna, 10 

Apara-Mandara, loc., 21, 157, 210-11 

Aparantaka, co., 183 

Apastamha, a., 577 

—Grihyasitra, 605 

Aphsad Ins. of Adityasena, 55, 57, 206, 
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Appadorai, A. 107 
Aramya, fo., 168 


comm. of  Vibhiti- 
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Arapachana image, Jalkundi, 470 

Arattas, peo., 8, 

Architectural stones : 
RM. 517 

Ardhanarigvara image, Purapara, 445 

Ardhanariévara temple, Suhma, 10 

Arjuna, m. 261; min. 92 

Arjunavarman, k., 579, 687 

Arnava-varnana of Sriharsha, 307 

Armmold, Edwin, 368 

Arpakkam, vill., 683 

Arrian, trvir., 41 

Artemidoros, a., 42 

Arthasistra of Kautilya, 276-7, 280, 
283, 288, 646, 653-4, 662, 664 

Artha-vivriti, comm., of Srishtidhara, 
$58 

Artihara, m., 361, 631, 636 

Arunadatta, comm., 318 

Arya-Buddha-bhiimi-vyakhydna of Sila- 
bhadra, 331, 681 

Aryadeva, @., 338 

Arya Khasarpana, t., 183 

Arya-manjusri-midakalpa, 18, 68-4, 79-80, 
101, 108 

Aryd-saptasati of 
366-7, 613, 631 

Arya Svayambhi temple, 676 

Arya-tard-antarvali-vidhi of 
gomin, 299 

Aryavarta, co., 8, 48, 377, 406, 411, 591 

Agadhara, sch., 687 

Asanga, t.. 342 

Ashrafpur bronze chaitya, 483-4, 494, 497 

Ashrafpur cp. of Devakhadga, 17, 31, 86, 
648, 651 

Ashtédhydyi of Panini, 293 

Ashtami-snana, cerm., 608 

Ashtanga-hridaya of Vagbhata, 818 

Ashtasahasrika-prajnaparamita, 23, 98, 
257, 422, 548 ff 

Asni Ins. of Mahipala, 309 

Asoka. emp., 78, 264, 2938, 377, 409, 
411-2, 483 

Asoka, ¢., 681 

Aéokachalla, k., 226, 233-5, 259-60 

Asoka-kanta, ms. ilustn., 552 

Asokashtami, cerm., 608 

Asrama-vihdra monastery, 413 

Aavaghosha, a., $77 

Asvaliyana Grihyasiitra, 605 

Asvamedha, sac., 81, 130 

A&vinikumara, divine pers., 572 


Kumarpur 498; 


Govardhanacharya, 


Chandra- 


Atasika-darpana-tiké of  Vachaspatt 
vaidya, 315 


Atharva-veda, 290-91, 404, 450 
Atihara (—Artihara), m., 651 
Atifa, see Dipankara Srijfiane 
Atkinson, 227, 678 
Atma-tattva-viveka of Udayana, $18 
Atri, myth. pers.. 197 

Audambar, pargana, 80; sarkar, 28 
Audambarika-vishaya, 28, 80, 651 


Index 


Aufrecht. T., 207. $11, $15-7, 358, 357-8, 
$60, 362-4, 366 

Aurangzeb, emp., 14 

Avadéna-kalpalata of Kshemendra. 483 

Avadhita sect, 411, 423-4 

Avadhati-pada alias Advayavajra, Siddha 
t., $41, 348, 423 

Avaivartika Sangha, 413 

Avanti, city, 107-08, 143. 345 

Avanti-pravritti (mode), 304 

Avantivarman, k., 57-9, 61, 65-6 

Avatira-vada, 403 

Avighnitkara, t., 686 

Aydradasdo, 410 

Avodhya, city, 8. 38, 222. 281, 564, 
663 

Ayu, myth. pers., 197 

Ayurveda-dipikd, comm., of Chakrapani- 
datta. 317 

Ayurveda-rasa-sastra of Madhava. 315 

Ayurveda-rasdyana, comm., of Hemadri. 
318 


Babylon, co., 44 

Badal Pillar Ins. of Narayanapala, 31. 
102, 116-9. 126-7. 274, 305. 396. 631 

Bagchi, Prabodh Chandra, 36, 295, 299, 
325-6, 328-31, 333. 340-41, 346. 348, 
$83, 385-8, 894, 409, 414. 416, 608 

Bagdi-mahal. co., 217 

Baghaura Vishnu Image Ins. of the 
time of Mahipala, 17, 137 

Bagla (Bakla) pargana and sarkar, 18 

Bahar, co. 1 

Bahyantara-bodhichitta-bandhopadesa of 
Minapada, 343 

Baigrim cr. (Ge. 128), 
400, 645-6, 652-3, 665 

Baigram temple ruins, 511 

Baihaqui, «., 141 

Baiji, lex., 207 

Bairagir-bhita (Mahasthan) erces., 512 

Bala, br., 631 

Bala-Balabhi, co., 157, 20%, 305, 320 

Balabhadra, br., 6381; m., 966 

Béla-bharata of Rajasekhara, 309 

Bélabodhini, comm., of Chaitanyedasa, 


$0. 49, 265, 


367 

Balachandra. k., 183, 193 

Baladeva. br, 313 

Baladhuri. a., 245 

Ralagrama, vil. 20, 579-80 

Balaka, a.. 319-20 

RaJali San, 2335 

Bala-pada (=Jalandhari-pa *). 
t., 344 

Balaputradeva, k., 121, 671 

images: Baghra 437; Pahar- 

pur 487, 530; R. M. 437 

Balarépa (=Balaka ?). a. 819 

Bélivatéra-tarka of Jetaéri, 334 

Balgn, province, 183 ° 

Bali, myth. &., 306-0 


Siddha. 
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Banabhatta, a., 28, 60, 62-3. 65-6. 71-5. 
302-8. 310, 687 

Banerjea. Jitendra Nath. 408, 429, 475 

Banerji, Nanigopal, 150 

—R. 1D. 10, 48. 51-2. 57, 59. 67, 7S. 
98-100, 102, 117, 13]. 136, 145, 148, 
135. 157-K, 16), 167, 169, 7. 376. 
179-81, 183, 188, 196-9, 203-4, 210, 
225, 230-1, 233-4, 241, 251, 274, 284, 
308, 320, 83, 440, 416, 448, 450, 461, 
502, 509, 519 

—S, C., 321 

—Satish Chandra, 301 

Banapura (= Kotivarsha). city, 

Bang. co, 226-7, 243, 255 ; subah, 19 

Bangala, co., 298, 336-7, 340, O74 

Bangalabada, [oc., 18 

Bangarh cr. of Mahipala 1, 23, 186-7, 
305 

Bangka (=Sumatra), is., 10 

Bapat, P. V., 424 

Barah cp. of Bhoja 1, 119 

Barakar temples, 499, 502, 517 

Barat, P. C.. 236 

Barbak Shah, k., 316 

Barendi (=Varendri). co.. 298 

Bergaon Grant of Ratnapéla, 149 

Barind (=Varendra), co., 20, 226 

Barmhattar (=—Brahmottara), co., 33 

Barnett, L. D., $00, 331 

Baroda cp. of Karkaraja, 14 

Barrackpur cp. of Vijayasena, 23, 25, 
206, 210, 231, 251, 399, 6538 

Barua, B. M., 1], 250, 264, 415 

Basak, Radhagovinda, 26, 47, 56, 64, 
73-5, 77-8, 80-1, 87, 150, 181, 193, 
195-6, 199, 203, 260-70, 579, 652, 
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Basarh seals, 266 

Bati. tal., 19 

Bauka. ch., 123 

Baul«, sect, 425 

Baul songr, 357 

Beal, Sanuel, 65-6 60. 72. 76-8. BT. dT, 
#13. 415. 3589 O87, GOW. 61). BAT. 
661-3. 679 

Beames, 156-8 

Behula. f.. 392 

Belahieht:. fo-.. 29. 

Belava ce. of Bhojavarman, @1. 82. 194. 
168. 170. 197-8, 200. 208-4, 250. 2.42, 
820, 397-9. 408, 636, 656 

Belvalhar, S K.. 208, 300-2 

Benares cr. of Karna. 128 

Bendall, C.. 331, 545 

Bengala, co.. 19 

Berry, J. W. E, 7 

Retadda-chaturnka, 28 

Beveridge, H., 18, 60 

Bhadanaulika. vddll., 656 

Bhade (=Bhadra-pada), Siddha 1., 958 

Bhadra dyn., 60, 88, 99 

Bhadrabahu. a., 410 
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Bhadra-pa, Siddha t., $50 
Bhadreévara, phys., 317 
Bhagadatta, myth. pers., 85 
Bhagala, co., $86 
Bhagalpur cp. of Nar&yanapala, 106, 
117, 127, 188-9, 396, 405 
Bhagavad-Gita, 386 
Bhagavata Purana, 36, 403-4 
Bhagavati-Tara. x13. ilustn., 422 
Bhiagavatism, 402 
Bhagavat-tativa-manijari (of Ani- 
ruddha ?), 3538 
Bhaga-vritti of Vimalamati, 314, 358 
Bhaguri, a., 360 
Bhagyadevi, q., 181, 188 
Bhairava images: I. M 446; Dinajpur 
446 
Bhakta-mél] of Nabhadasa, 368 
Bhakta-mala of Chandradatta, 368 
Bhakti-sataka of Ramachandra, 688 
Bhiallavins, peo., 394 
Bhamaha, a., 302. 304 
Bhandarkar. D. R.. 11. 88. 146, 179, 
208, 207, 215, 231. 260, 269, 307, 341, 
406. 412. 586-8, 666, 669, 687 
—Sir R. G., 297. 309, 313. 353-4, 357, 
$98, 408, 405. 408 
Bhandarkar Oriental Research Institute, 
Poona, 322, 357 
Bhandi. gen.. 62-3, 71-2, 74 
Bhangala, cc., 102, 182-5, 187, 194, 
336-7 
Bhanu. phys., 316 
Bhanukara. a., $15 
ee comm., of Chakrapénidatta, 
7 
Bharadvaja. Maga br., 583 
Bharasiva dyn., 79 
Bharata, a., 212, 296, $03. 616 
sb Mallika, comm., 22, 306, 591. 
Bhargava, myth. k.. $09 
Bharhut railings, 520 
Bharthari, &.. 183 
_ a., 404 
ishd-rritts, comm., of Purus 
ates rushottama, 
Bhaskara. k.. 137 
Bhiskaravarman. k., 31, 68-4, 77-8. 80-1 
85-6. 92, 24. 405. 556, 646 ; 
mae cp. of Pelaiicsy 256, 575, 590 
fera CP. oO eSay va, 25 = 
ak ce adeva, 256, 654, 
Bhati. for, 19 
Bhatta Jayantaka. a, 310 
Bhatta-Kosala, vill., 687 
moe Hod Kumirila) 
tla Narayana. @., $06; br., 
Bhatta Nilakentha, a., 618 = 
noe Utpala, a.. $21 
tacharya. Benoytosh, 
$324, 473. 67g ET 59, 
—Bhavatosh, 353 
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-~Bisvesvar, 186 

—Dinesh Chandra. 177, 179-81, 210, 280, 
9392, 235-6, 314, 358-9 

—Durgamohan, 354-5, 396 

—J. N.. 571, 578, 585-6, 591-2 

—Kalipada, 633 

—Lalmohan, 251 

—Sivaprasad, 302 

—Vidhusekhara, 301, 330 

Bhattasali. Nalini Kanta, 7. 51, 168, 
181, 193-4. 200, 202. 236, 432, 442-3, 
446. 451, 461-2, 473, 666-7 

Bhatti-kavya, 358 

Bhatti-tika of Bharata Mallika, 591 

Bhattoji Dikshita, ler., 314 

Bhavadeva Bhatta, a.. 199, 201-3, 280, 
805, 318-22, 351, 355, 397. 428, 534, 
576-7, 579, 584, 591, 593-5, 600-3, 
611-2, 616, 619, 631-2, 636 

Bhavagrama, vill., 20. 

Bhéva-svabhdva of Madhava, 315 

Bhavaviveka, a., 335 

Bhavishya Purana, 18. 15, 454 

Bhavudeva, donor. 193 

Bheraghat Ins. of Karna, 144, 197 

Bhima, epic hero, 8, 38 

Bhima. Kaivarta ch., 154-6, 158-60, 162, 
166, 199, 202, 210-11, 259 

Bhimapala, k., 317 

Bhimasena, a., 314; suz., 248 

Bhimayasas, ch., 156, 158, 259 

Bhimer Jangal, loc., 155 

Bhogadevarasa, gen., 147 

Bhogali, Naga kingdom. 161 

Bhogata, m., 534 

Bhogavali (Bhogali), cap. city, 161 

Bhogavatipura, city, 161 

Bhojadeva, a., 304, 352 

Bhoja, br., 368, 679: co., 107-8 

Bhoja. Paramara k., 209, 687 

Bhoja 1, Pratihara k., 18, 112, 118-9, 
123, 128, $23; 1, 128-9 

Bhojakata, k.. 108 

Bhojavarman, Chandella &., 586; 
Varman k., 154, 168, 197, 203-4, 282, 
320, $97, 656 

Bhottadega, co., 407 

Bhowal (Bhawal) cp. of Lakshmanasena, 
213, 232. 288, 584 

Bhratri-dvitiva, cerm., 607 

bhi-hala, land-measure, 654 

bhi-khadi, land-measure, 653-4 

Bhimigarbha, t., 676 

Bhimisangha, k., 676 

Bhiérisreshthi (*Sreshthika,  °srishti), 
vil., 14, 21, 313, 588, 636 

Bhusuku, Siddha ¢., 327, 331-2, 419 

Bhuvaneia, co., 14 

Bhuvaneévara’ Ins. of Bhavadera 
Bhatta, 201-3, 305. 323 


Bilhana, @., 147 
Bilbari Ins. of Yuvarija 1, 128, 1823 


co a, 


Tir; a? ae 


“Ba, 28 


Te 
Ma Tater“ Sve, 


Index 


Birét temple ruins, 510 
Bitpalo. art., 534 
Bloch. Theodor, 51, 266 
Blochmann, H.. 157 


Bodhavana, a., 304 

Bodhiyana Dharmasitra, 86. 200, 394 

Bodh-Gaya Ins of Asohachalla, 221, 
233-4 


Bodh-Gaya Ins. of Buddhasena, 259 
Bodh-Gava Ins. of Dharmapala. 667 
Bodh-Gaya Ins. of Javachehandra, 220 
Bodhi tree. 66-7 
Bodhibhadra. a. 337 
Bodhicharydratéra of Saintidera. 331 
Bodhi-chitta-1 dyu-charana-bhat anopaya 
of Putali, 337 
Rodhinagara, city, 349-50 
Bodhipatha-pradijpa of 
Srijiana, 677 
Rodhi-pratidesana-vritti of Jetari %4 
Bodhisattva, Acharya (=Sartirakshita), 
t., 3382 
Bon-po religion. 672 
Bonnerjea. Biren. 375 
Rose, Nandalal. 246 
~—Phanindra Nath, 333. 677 
Boston Museum, 519, 552 
Brahma. co., 33 
Brahma image. Ghatnagar. 439 
Brahmachari. Nitvasvarup 306 
Brahmakchatriva, caste, 205-7, 241 
Brahma Purana, 13. 279. 404 
Brahma-mitra-bhashya of Sankara. 300 
Brahma-vraiverta  Puréna, 369, 567-9, 
571-2, 574, 588 590-2, 610 
Brahma-Vishnu image, I. M.. 489 
Brahma-ydmala, 406-7 
Brihmana-rarraeda of Halavudha. 31x, 
351-7, 580, 5k2, 690. 696 
Brahmani image. VSPM 435 
Brahmani-grama-mandala, 24 
Brahmottara, co., 33 
Braja-buli. speech, 382 
Brikad-dharma Purina. 567-9. t 
574, STR. 583. 595-6. 5R4. 590, 592, 
608 611-2 
Brihaspati, a, 207, ®IN: om. 534 
Brihaspati relief, Paharpur. 459 
Brihat-kathé of Gunadhsa. 397 
Borhat-samhitad ot Varthamhieg, 9% 13, 
17. 498. 459. 1462. 310 
British Muceum. Landon 349 
Brom-ton. ¢.. 677 
“ya monastery, 383. 117 6TR 
Bstan-hoyur, 69, 31$. 924. 
330-32, 334. 336.98, 340-1, 
S78. 383, 673 
Buchanan, James. 249. 654 
i hie ashy 197 
» 49. 50, 265, eon 
Buddha 653 
Boaddhagupta, Mahkindvike, 671 
Boddks images: Bibaral 400. 523. 


Dipankara 


F7TA-2, 


$27.8, 
343-50, 
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Kirtail 466; Madhyapaéri 498; Maha- 
kali 508; Manivar Math (stucco) 
523; Sivvati 466, 503; Sultanganj 
(copper) 523; Ujani 466, 542 

Buddha temple, ais. dlustn., 503 

Buddha-jnhana, ach., 348 

Buddha-kapala-tantra, 385 

Buddharaja, k., 58 

Baddhardhi Tara, wis. lusty, 422 

Buddhasena, Sena f., 249 

Buddhasena, fk. of Pith: 234, 259-61 

Buddhimanta Khan, &, 980 

Buhler, Georg, 197, 307, 311. 315. 313, 
368 

Burgess, James, 494, 686 

Burnell, A. C, 309 

Buston, 100-1, 115, 183 

Buttor, Joc.. 2&8 


Caland, W., 372 

Calcutta Sanskrit College Library. $22. 
356 

caltis, gold coin, 45, 664 

Cambridge University Library, $48. 549 

Chach-nama, 68, 245 

Chadaspasa-pdfaka, 648 

Chaitanya. ¢., 369-70, 390, 424 

Chaitanya-bhagavata, 424 

Chaitany adasa, comm., 307-8 

Chakladar, H. C., 394, 559-61 

Chakrabortti, S. K., 664, 669 

Chakrapanidatta, @., 316-8 

Chakrapdni-vijaya of Lakshmidhara, 687 

Chakra-samvara-tantra, 386 

Chakrasvamin (Vishnu), 400 

Chakravarti, Chintaharan, 10, 230, 232, 
@38, $13, 348, 364 

—Manomohan, 60, 230, 232, 252, 320, 
S22-4, 354. 356, 362-4, 366, $48 

~—P. B. 233 

--P. C, 657 

—Srish Chandra. 314. 358-9, 367 

Chakray udha. feud . 106-7, 109, 111-2, 179 

Champa, cap city. 13. 17. 31 

Champa co. 183. 295. 399. 409 419, 
661 

Champahatti (litti). rd?. 352 637 

Champanagari, city. 13. 31 

Champita Lokanatha. v0. usin, 492 

Chamunda images: Aliahasa (Dantura) 
433. Betna (Ripavidvas 455; Dacca 
435. Jemohandi (dancing) 455: RM. 
(Pisitasana and Charchika) 435 

Chanaka. i. 335. 6%3 

Chanskvarhandra. prince, 965 

Chanakya-sataka, 99 

Chan Chab, k, 675. 677 

Chand. merchant, 302 

Chanda. Ramaprazad, 67. 73. 152. 199. 
191, @33_ 252. 307, 398. 403, 406. 452-3, 
557, 359-61, 563, 581. 682. 834 

ndagrama. vill. 268, 565 
Chandaka :Chandraka). a.. 269 
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Chanda-kausika of Kshemiévara, 148-4, 
308-9 

Chandialas, tribe, 598 

Chandanapila. k., 348 

Chandarjuna, k., 158 

Chandavara. lor., 579 

Chandavarman, k.. 198 

Chandeévara, a., 321 

Chandeévara Thakkura, a., 358 

Chandi, 21 


Chandidaisa, Ananta Badu, 377, 383, 
$90-91, 424 } 
Chandi imeges: Dalbazar (inscribed) 


451, 589, 544-5; Mahesvarpasha 451; 
Mandoil 451 

Chandi Loro Jongrang. 511 

Chandi Panataran, 496 

Chandi Pavon, 497 

Chandi Sewu, 511 

Chandimau Image Ins. of Ramapila, 166 

Chandra, k., 15, 47-8 

Chandra, myth. pers., 197 

Chandra image, Paharpur. 159 

Chandra, lez., 300 

Chandracharya (=Chandragomin), lez., 
297 

Chandrachida-charita of Umiapati, $65 

Chandradasa, a., 298 

Chandradatta, a., 868 

Chandradeva, k., 165, 169, 181 

Chandradvipa, co., 17-8. 135, 195, 298-9, 
342, 422 

Chandragarbha (=Dipankara Srijiidna), 
a., 674 

Chandragomin, [er., 
358, 681 

a dragupta, Maurya emp. 44, 143, 
16 

Chandragupta 1, Gupta k., 47-8, 69, 

Chandragupta 1, Gupta k., 47-8, 405-6 

Chandrakirti. a., 298-9, 681 

Chandrakirti, t., 674 

Chandra kouan, o., 208 

Chandramss. &., 48 

Chandra-prabhéd of Bharata Mallika, 22, 
591, 682 

Chandrardhamauli (city of). 10, $2 

Chandrasena, prince, 38 

Chandrasena, k., 228 

Chardravalli, city. 685 

Chandravarman, k., $0, 43, 48, 272, 
204, 400 

Phaneicareriaa-kots, 80, 45 
indra-vydkarana of Chandragomin, 
297, 299, 681 

Chandu Pandita, comm., 307 

epee amb., 662 

thangu-Narayana (Vishnu), 402 

Charaka, a., 316-7 

Charaka-tatparya-dipikd, comm., of 
Chakrapanidatta, 317 

Charasimha, city, 682 

Charitravardhana, comm., 296 


296-9. 313. 330, 
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Charpentier, Jarl, 291 

Charyacharya-vinischaya, 332, 338, 340-2, 
345, 347, 349-50, 351 

Charya-dohdkosa-gitika of Kanl:ana, 350 

Charya-giti of Dipankara Srijiiana, $34 

Charyd-padas, 383-4. 593, 603, 606, €08, 
612, 614-5, 617, 651, 669 

Chashtana, /., 521 

Chatigrama, /oc., 33. 345 

Chatila, a., 388 

Chatsu Ins. of Baladitya, 199 

Chattala, co., 377 

Chatterji, Bijan Raj, 191 

—Suniti Kumar, 181, 291, 9298, 332, 
341, 348, 372, 374, 384, 389, 391 
562-3, 565, 620 

Chatur-adbharana of Bhusuku, 332 

Chaturbhuja, a., 305, 396 

Chaturmdasya-paddhati of Aniruddha. 353 

Chaturthakhanda, vill., 636 

Chaturvarga-chintamani of Hemadri, 321 

Chaturvyitha-vada, 402 

Chaudhuri, Amiri, 261 

Chauranginatha (Chaurangin), t., $44, 423 

Chaurasi cp. of Sivakara, 85, 117 

Chavannes, Eduard, 69-70, 87, 414 

Chayaju-Narayana (Vishnu), 402 

Chedi, co., 148, 367 

Chera, co., 208 

Chess, game, 615 

Chhagaleya. a., 611 

Chhandada, br., 631 

Chhando-ratndkara of Ratnakara-éanti, 
332 

Chhandoga-karmanushthina-paddhati of 
Bhavadeva Bhatta, $21-2, 355 

Chhandoga-parisishta of Katyayana, 357 

ef eos: pariviahys of Keéava Misra, 

Chhandoga-parisishta-prakasa, 632 

Chhandogya-brahmana, $55 

Chhéndogya-mantra-bhashya of Guna 
vishnu, 354-5 

Chhandogya-parisishta-prakaéa of Nara- 
yana, 6386 

Chhandogya Upanishad, 306 

Chhavaggiyas, sect, 415 

Chhinda-prasasti of Sriharsha, 807 

Chhittaraja, k., 124 

Chikitsa of Madhava, 315 

Chikitsd-maharnava (of Vatgasena 2), 317 

Chikited-somgraha of Chakrapanidatta, 

Chikitsa-sira-samgraha of Vangasena, 317 

Ching-fa-tsong (=Silabhadra), ¢., 680 

Ching-Kiwan period, 79 

Chirantana-iarana, p., 367 

Chittagong cr. of Damodara, 253, 660 

Chittagong cr. of Kantideva, 29, $1, 
134, 426 
i pta, myth. pers., 586 

Chitrakatasvamin (Vishnu), 402 

Chitramatiks, g., 426 
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Chitta-chaitanya-samanopiya of Santi- 
deva, $31 

Chola, co., 208 

Cholas, peo., 120. 279 

Chowkhamba Sanskrit Series, 212 

Chida-karana, cerm . 598 

Chiidamani, port, 31 

Chunda image. Nivamatpur, 473 

Chunda, Ms. ilustn., 422 

Chunda-vara-bhavana, Pattikera, 473 

Cobbaduk (= Kapotaksha), river, 1] 

colandia, sea-going vessel. 661 

Colebrooke, H. 301, $24, 575-6 

Collins, Mark, 109 


Coomaraswamy. AK. 435, 499. 504, 
408, 549, 555 
Copper-plate engravings: = Coomara- 


swamy 555; Mehar cp. 533; 
ban cp. 555 
Cordier, H., 115, 298. 318. 325. 331-2, 
384-7. 340-50. 417-8. 490. 673, 677 
Courtillier, G., 368 
Cowell, E. B., 409 
Cunningham. Sir Alexander, 86. 217, 462 
Curtius, Quintus, a.. 41, 43 


Simdar- 


Dacca (Dalbazir) Chandi Image Ins. 
of Lakshmanasena, 451 

Dacca Sahitya Parishat, 473. 497 

Dahala, co., 127 

Dahala-mandala, 684 

Dak. p., 391 

Dakarnava, 25, 383-4 

Dakshina-KoSala, co., 581 

Dakshina-Radha, 16, 20-1, 27-8, 210, 
313, 356. 582, 588. 688, 685. 687 

Dakshinatya-pravritti, dramatic mode, 
304 

Damalipta 
22, 30 

Damayanti, epic g., 307 

Damirica, co., 663 

Damodara, suz., 248 

See k., 17, 2, @@. 253-5, 


Damodaragupta. Later Gupta k., 57 
Damodara-Gupta, k. of Jayapura, 261 
Damodarpur cr., 49, 55, 266-8, 400, 405. 
564, 645, 659-00 
Damuka, m., 354 
Dana-dharma-prakriyd of Bhavadeva, 323 
Déna-rigara of Vallalasena, 216. @1X, 
230, 353-4, 583 
Danasila. 2., 356, 418 
Danda-bhuhti, co. 23. $2, 138-9, 
273, 493 
Danda-bhakti-mandala, 23, @7, 636 
Danda-viveka of Vardhamana, $21 
Dandimahadevi, g.. 117 
Dandin, o., @9, 302-4 
hgadass, Kayasthe, 588 
Danujamadhave, Ariraja, k., 33, 
255, 630 


(=Tamralipta). port, 10, 


157, 


240, 
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Danuj Rai, k., 255 

Darbhapani, min., 116, 119, 274, $05 

Darika (Dari-pada), Siddha ¢., 350 

Darvabhisira, co., 678 

Das. Sarat Chandra, 91, 
831-8, 598, 672 

Das Gupta, Charu Chandra, 231-2 

—Nalini Nath. H10, 112, 162, 
333. 337 

Dasa-bala-kariha of Purushottama. 358 

Dasahara, cerm., 608 

Dasa-karma-dipika, 350 

Désa-karma-dipil-a, ° paddhati, (== Ckhan- 
doga-karminushthana-paddhati) of 
Bhavadeva Bhatta. 3¢2 

Dasa-karma-paddhati of Pasupati, 356 

Dasakumdra-charita, of Dandin, 10. 22. 
29, 109 

Dasaratha, Maga br., 588 

Dasaratha, epic k., 205 

Daénratha-deva, k., 83. 2@8, 258-5. 280, 
580 

Dasa-riipaka, 320, 

Dasa-tika, comm.. 361 

Dasi-Kharvatika. sect. 410 

Dasopadesa of Kshemendra, 609 

dasyus, tribe. 7, 36, 290 

Datar. V.K., 317 

Dattaka-tilaka of Bhavadeva 
$21 

Daulatpur cr. of Bhoja, 119 

Déya-bhaga of Jimitavahanu. 319, 323-4, 
575, 601 

Déya-tattva of Raghunandana, 319 

Dayitavishnu. br., 98-9 

De. S. K., 206, 307-8, $10. 315. 359, 
362, $69, 371-2 

Debal. city, 245 

De Barro, a., 157 

Deccan College. Poona, 354, 357 

Deddadevi, ¢.. 99 

Dehar temples, Bankura. 499, 501 

de Hevesy, Guillaume, $74 

Deo-Baranark Ins. of Jivitagupta 1, 


144-5, 188, 


307, 


Bhatta, 


57, 59 
Deogarh Gupta temple. 523 
Deoli cp. of Krishna im, 131 
denariua aureus, coms, 665 
Deopara Ins. of Vijayasena. 170, 203-7, 
210-15, 364-5, 399, 534, 594, 619, 644, 
657-8 
Desaka (Setaka). fo, 10 
Deulbadi Sarvani Image Ins. 86 
Deulivé brick temple, Burilwan, 500 
deva-disis, 619 
Devadatta. ¢.. 415, 424 
Devadhara, p.. 687 
Devagana, phys, 317 
Seer 
, pta. k. of Javapura, 261 
Devagupte, Later Gupta k., 81, 87 
Devagupta, k. of Malava, 58. 61-2, 65. 72 
Devakarachandra (Divakara*), a., 336 
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Devakhadga, k., 86-8. 99, 274, 488, 524, 
648, 651 

Devakota (Devi), loc., 25 

Devala, br., 631 

Devanabhatta, a., 618 

Devanagere Taluq Ins., 147 

Devapala, k., 18, $1, 100, 102-3, 107, 
109, 112, 114-30, 185, 142-8, 156, 171, 
185, 188-9, 208, 217, 222, 228, 260, 
274, 276-7, 305, 311, 319, 321, $382, 
338, $45, 347, 540, 671 

Devapala, Paramara k., 579 

Devasimha, k., 288 

Devavarma, k., 87 

Devendravarman, k., 21, 161, 163, 582 

Devi images: IM. 452; Kagajipara 
452; Niyamatpur 45@; Shekhati 452; 
Simla 452 

Devikota, (Devakota), loc., 25 

Devikota monastery, 417 

Devi Purana, 407, 452 

Dewal prasasti (Ins.), 688 

Dgra-las-rgyal-wa (=Jetari), ¢., 682 

Dhammachandra, k., 198 

Dhanadatta, m., 426 

ee cp. of Kumaragupta 1, 49, 

Dhanafijaya, a., 628 

Dhanafijaya, br., 355 

afijaya, m., 365 

hanaiijaya, myth. pers., 399 

Dhanapati, merchant, 392 

Dhanga, k., 120, 182, 184 

Dhara, city, 360 

Dharanidhara, p., 364 

DharaSira, &., 629 


Dharmaditya, k., 51, 53-4, 90, 271, 616 
9 e 


Dhbarma~dpal (=Dharmapala) , k., 124 

Dharmagiri, Priest, 249 

Dharmakirti, t., 188, 186 
harma-maigala of Ghanarama, 1 

Dharmansu, br., 631 e 

Dharmapada (°=pa, G 
Gundaripada), Siddha 2. 350. 

te pal. city, 185 
armapala, k., 13-4, 23. 31 - 
104-16, 118, 122-3. 195-6, 199 tase 
156, 171, 176-9, 185-6. 188-9, e08° 
217, 222, 260, 274, 976-7, 979, 305, 


dari-pa, 
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Dharmapala-deva-mahavihara (=Soma- 
pura), 417 

Dharmapur (Dharampur), city, 185-6 

Dharmarakshita, t., 259, 674 

Dharma-ratna of Jimitavahana, 323 

Dharma-gambhu, t., 684 

Dharma-Thakur, cult, 425 

Dharma-viveka of Mahakavi Halayudha, 
357 

Dharyagrama, vill., 251 

Dhéatu-paitha of Bhimasena, 314 

Dhatu-pradipa of Maitreyarakshita, 314 

Dhavala, a., 325 

Dhekkari (Dhekkariya), loc., 146-7, 
157, 275 

Dhekur-gadh, Joc., 392 

Dhiman, art., 534 

Dhisena (Vijayasena), leg. k., 248 

Dhod Ins., 586 

Dhosagrama, vill., 400 

Dhoyi (Dhoi, Dhoyika, Dhuyi), p.. 10 
32-3, 181, 219, 252, 363-5, 369, 609, 
618-9 

Dhruva, k., 13. 104-6, 110, 120 

Dhruvananda Misra, a., 623, 630 

Dhruvilati, vill., 26 

Dhulla cp. of Srichandra, 654 

Digvijaya-prakisa, 10, 14-5, 21 

Dikshit, K. N. 58, 115, 400-1, 435, 440-1, 
463, 490, 501, 506-8, 511, 525, 579, 
593, 660. 667 

Dilli, city, 678 

Dinajpur miniature stone temple, 499, 
500 

Dinajpur Pillar Ins. of Kufjaraghata- 
varsha, 138, 167, 191 

Dinanath. Ramchandra, 365 

din&ra, coins, 665-6 

Dinnaga, a., 15 

Diodorus, a., 41-3 

Dipamkara, a., 334 

Dipankara-bhadra, a@., 334 

Dipankara-chandra, a., 334 

Dipankara-rakshita, a., 334 

Dipankara Srijiana Atisa, ¢., 144-5, 180, 
331-2, 334-6, 339, 341, $46, 387, 
418-20. 674-7, 689-3 

Dipanvita, fest., 608 

Dirghasi Ins., 162 

Dirghatamas, sage, 563 

Divakarachandra (Devakara®°), a., 336 

Divakara-vajra, a., 386 

Divya (Divoka, Divvoka), Kaivarta ch, 
150-54 , 156, 170, 198-200, 210, 591 
tyya-smriti-utsava, 153-4 

Divydvadana, 409, 411-2 

Diw-kot (Devakota, Devikota), loc., 25 

Dixon, R. B., 460 

Dohacharya-gitika-drishti of Kila-pada, 

Doha-koia, Mokshakaragupta’s comm. 
on, 337 

Doha-koéa ot Krishpacharya, 348 


My, 


ey 


Bey pel oy, 


A eS “pda Eas eg he A 


bee 
A 


Index 


Dohé-kosa of Krishnavajra, 347 

Dohd-kosa of Saraha-pada, 348 

Dohi-kosa of Tilopa, $46 

Dohda-l-osa of Virtipa, $45 

Dombi-Heruka, Siddha t., 945 

Dombi-pa, Siddha ¢., 342 

Dommanapila, ch., 222-8, 226, 281-2, 
426-7 

Doni (vrama), cill., 565 

Drahu, m., 124 

Drahu-dpun, k., 124 

Draksharama Ins., 163-4 

dramma, coins, 667, 686 

Dravida, co, 116, 120-21 

Dravidas (Dravidas). 117. 120, 300 

Dravya-guna-samgiaha oof Chakrapani- 
datta, 317-8 

drona (dronatiipa), land-measure, 651-4, 
665 

Duarte Barbosa, trelr., 656 

Dudhpan: Rock Ins. of Udayamina, 30 

Duds ala, rill. 686 

Durga images: Betna 
Muhammadpur 450; 
Sakta 453 

Durgd-saptasati, (Mdrhandeya Purinas, 
453 

Durgasimha, lex., 300 

Durghata-vritti of Sarana. 359, 367 

Durgotsava. fest., 620 

Durlabha, k., 143 

Durlabhadevi. g., 143 

Durlabha Mallika, a., 186 

Durlabharaja, k., 105, 688 

Durvasas, ¢., 684 

Duryodhana, epic k., 38 

Dutt. Kalidas, 459 

Dutthagamani, k., 412 

Dvaraka, city, 108 

Dvribhuja-heruka-sédhana of 
332 

Dvija-nayana of Halayudha, 357 

Dvipasimha, k., 248 

Dvtripa-kosa of Purushottama. 360 

Dvoraparvardhana, k., 158, 199, 211 

Dyita-pratipada, fest.. 606-7 


154: Daksun- 
Dubnr 152; 


Bhusuku. 


Edessa, city, 76 

Edgerton, F. 330 

Edilpur cr. of Kesavasena. 214, 225-6, 
618, 647, 657-6, 66S 

FdirdiSola-Sambuvaras an, feud. 63 

Fdu Misra. a. 623 

Fageling. 315-5, 322. 352-4. 357. 360 

Ekddasi-tattha of Raghunandans, $53 

Ekakshora-kesa of Purushottama. 360 

Ektesvar temple. Bankura. 498 

Eliot, H. M., 653 

Eran Stone Ins. of Samudragupta, 99 

Euxine, port, 661 


Faddegon, B, 812 
% 
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Fa-hien, ftreir., 29, 20%, 412-3, 480, 548, 
G60, 662, 667 

Fanipur (Manipur), loc., 240 

Faridpur cre, 16, 30, 51, 271, 309 

Fasli era, 237 

Fergusson, James, 86, 494 

Fich, BR. 591 

Five Indins, co., 65 

Find oof — coins: Beri hampa 
Minda 664; Taniluk 664; 
Bator 664 

Fleet, J. FL, 15, 47. 57, 
162, 2&5, 809, Sys 

Fort Wiham. Calcutta, 19 


GOL: 
Wari- 


69, 81, 99, 114, 


Foucher, A. 17-8 69, 191, 482, 473, 
480. 455-0, 495, 502-8, 548-9 
Francke. A TL. 91, 98, 124-5, $831, 


672, 674-5 
—R. O., 292 
Frederiche. a, 12, 28 
Fritze, Ludwig. 308 
Putuh-us-sdldtm, 245 


Gadadhara Vaidya. a.. 317 

Gadadhara, comim., 217 

Gadadhara, fend... 677 

Gadadhara. nian, 679, 687 

Gaekwad Oriental Series, 100, 108. 123 

Gahura, co., 355 

Gaja-chiltitaa, (Gaja-vaidya, Gaja-vidyd, 
Gajdyurveda, Hasty-dyurveda) of 
Palakapyva, 295 

Gaja-Lakshmi image, R.M., 439 

Galava, sage, 590 

Galava. Mag ch., 219 

Gana-pitha, 298, 297 

Ganapati, k, 654, 656 

Ganapaty as, sect., 405, 447-9 

Gana-vritti of Puruchottama, 338 

gandaka, coms. $4, 664 

Gandaridac  (Gandaridai, 
Gangaraday). pro. 41-3 


Gangarilae, 


Gandhara, co, 107-8, 118 

Gandharas, pea. “i 

Ganesa — image< Bangarh (dane ner) 
486 DM sdaneing, 4485, Pahas pur 


_ 448; Bainpal 449 
Gang (=Bhagirathii. river, 226 
Gang (aGangevadevay. k, 141 
Ganga, co. 181 
Ganga imagc-:  Bhadrasla 462; Deo- 
_ bara 462. Lvaripur 102; Triveni 462 
Gangade. a, k. 341, 170 
Gangiviharn, br., 679 
Gahgadhara, Maza br., 583 
Grahgagati, br. 624 
rangarriae = Gangaridai) , Peo., 2 33, 
_ 41-4, 263, 616-7 
Gangas, peo., 120 
angarigara, 107, 123 
Gance. tity. Vi. 30. 4%. 44. €6). 864 
Gangesa Upadhyaya, a, $13, 318 
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Gangeyadeva (=Gangadeva) , Gauda- 
dhvaja, k., 170 ; 
Gangeyedeva, Kalachuri k., 140-1, 144-5, 


199, 200 

Ganguly, D. C., 57-9, 61, 89, 73, 75, 
78, 110, 123, 126, 137, 142, 198, 203, 
205-6, 579, 683, 687 

Ganjam cr. of Sasinka, 60 

Gaonri cp. of Vakpati Mufija, 21 

Garbe, R., 302 

Garbhadhana, cerm., 595 


Garbhapada, t., $34, 682 - 
Garbhari-pa | (Garbha-pada, Gabhur 

Siddha, Garvari-pada), Siddha t., 349 
Garga, t., 405 


Garga, min., 115-6, 274 

Garlog, co., 675 

Garuda image, R.M., 439 

Garuda Pillar, Badal, 401, 517 

Garuda Purdna, 444 

Gastaldi, a., 19 

Gauda, cap. city, 251, 626 

Gaudas, peo., 37, 84, 181, 
802-4, 621 

Gauda Abhinanda, a., 310-1 

Gaudicharya (=Gaudapada), ¢., 301 

Gauda-jana, peo., i4 

Gaudaka. co., 13, 27 

Gauda-mandala, 14, 83, 311 

Gauda Marga (Riti), 302-3 

Gaud-orvisa-kula-prasasti of Sri-Harsha, 
215 

Gaudapada, a., 300-1 

Gaudapada-kérika of Gaudapada, 300-2 

Gaudapura, city, 10, 12, 29 

Gauda-rishtra, 14 

Gauda-tantra, 79 

‘Gauda trouble,’ 71-2 

Geuda-vaho of Vakpatirija, 82-8, 89, 
04-5 

Gauda-vishaya, 12-3 

Gaudi Riti, 302-4, 306 

Gaula (=:Gauda). co., 14 

Gaur (=Gauda), co. 226 

Gaura (=Gauda), co., 879 

ranean (alias Govindasituha), k., 

Gautama Smriti, 591 

Gaya Krishnadvanka Temple Ins. of 
Nayapala, 407 

Gaya Ins. of Asokachalla, 260 

Gayadatunga, k., 20, 194 

Geiger, Wilhelm, 268, 412 

Ghagharakatti-pdtaka, 18, 643 

Ghanarama, a., 100 

Ghanta-pé (=Vajra), Siddha ¢., $27 

Ghatotkacha, epic hero, $8 

Ghiyasuddin Balban, 255 

Ghiyasuddin ‘Iwaz, Sultan 226 

Ghosh, Ajit. 525, 549, 552 

~—Devaprasad, 655 

-Jogendra Chandra, 16, 98-100, 148, 


279, 300, 
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145, 180, 190-1. 231-2, 808, 579, 
588, 687 

—Panchanan, 323 

Ghoshal, U. N., 158-4, 266-7, 269-70, 
272, 278, 284, 286, 646-7 

Ghoshrawan Ins. of Devapala, 122 

Ghugrahati cp. of Samacharadeva, 26, 51 

Ghurye, G. S.. 571, 578 

Girivarta, co., 189 

Gita-govinda of Jayadeva, 363-4, 367, 
869-70, 372-3, 389-91 

Gobhila, a., 319, 352 

Gochchhashandi, vil., 636 

Godasa, t., 410 

Godasa-gana, sect., 410 

Gode, P. K., 318 

Goggadeéa, co., 675 

Goharwa cp., 13%, 141 

Gokaliki-mandala, 23-4 

Gokarna, loc., 106-7 

Gokul excvs., 508 

Gokula, min., 679 

Gokula-deva (°bhimipala), k., 256 

Golaki-matha, monastery, 684 

Gomatikottaka, [oc., 81 

Gona, br., 318 

Gopachandra, k., 51-6, 85, 90, 269, 271, 
645, 659 

Gopila 1, k., 97-103, 115, 117, 153, 177, 
182, 194-5, 187-8, 215, 260. 549, 672 

Gopala um, k., 26, 3%, 125, 191-2, 184-5, 
140, 167, 179, 190-1 

Gopéla mu, k. 167-8, 181, 444, 539, 
544, 549 

Gopalabhatta, a., 239-40 

Gopéla-keli-chandrika of Ramakrishna, 
372 

Goparaja, k., 198 - 

Gopesvar Ins. of Anekamalla, 678 

Gopichind (Gopichandra, Govinda- 
chandra), leg. k., 186, 344-5, 347, 
351, $85, 392, 418 

Gopichinder Sannyfisa of Abdul Sukur 
Muhammad, 186 

Gopika, Acharya, p., 365 

Gopinatha Acharya, comm., 307 

Gorakshanatha (Gorakh-nath), t. 327, 
$41, 344, 385-7, 423 

Goraksha-samhitd, $44 

Goraksha-siddhénta, 344 

Goraksha-siddhanta-samgraha, 424 

Goraksha-vijaya, 252 

Goshata-pufijaka, loc., 565 

Goshthi-katha of Nulo Pafchanana, 6% 

Goswami, B. K., 404 + 

——Nandakishor, $17 

Govardhana, br., 202, 320 

Govardhana, k., 170, 198-200 

Govardhana, Sabdika, lex., 359 

overhear p., 181, 219, 363-4, 366-7, 


Govardhanicharya, a., 631 
Govichandra, k., 89, 177, 183-4, 186 
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Govinda mr, k., 18, 104, 110-12, 114. 
120, 176-7, 179 

Govinda w, k., 582 

Govinda-bhita (Mahasthan) erers, 50S. 
512 

Govindachandra. Chandra i, 185, 188-9, 
196-7, 200. $17, 539. 585 

Govindachandra, Gahadavala &, 165, 
169, 214, 586 

Govindananda, a., $22, $24, 352, 611 

Govindapila, &., 171, 176-7, 213-4, 216, 
220, 284-5, 318, 386. 549, 554 

Govindapur Ins. of Samba. 583 

Govindapur cp. of Lakchmanasena, 26-7, 
643, 651, 655 

Govindaraja, a., 352 

Govindaraja. k, 323 

Govindasarman, br., 631 

Govindasimha (=Gauragovinda), &., 256 

Govindasyamin (Vishnu). 490. 102 

Goyani-natha (Gaini®), ¢, 386 

Grahara, co., 819 

Grahavarman, k., 58-9 61, 65-C. 71-2 

Gresharr's Law, 667 

Grierson, Sir G. A.. 185, 287, 290, 293, 


865, 868, 560 

Grosset, J., 308 

Griinwedel. A., $26, 352, 537-40. 349, 
$44-50 


Gudimallam linga, 440 

Guérinot. A.. 410-11 

Gu-je (Goggadesa), co., 675 

Guha, B. S., 560-1 

Guhanandin, ¢.. 410, 489 

Guhila u, k.. 129 

Guhvya, t., 387 

Guhyajfiana-vajra 
jiiina), t., 674 

Guiffrida-Ruggeri, 560 

Gajarl (Gufijari). Raga. 388, 390 

Gunaighar cp. of Vainyagupta, 29. 49, 
52-3, 400, 405, 413, 415. 555. 649, 653 

Gunambhodhideva, k., 128 

Gunavishnu, a., 354-5, 357 

Gundari-pada (Gundari-pa. Dharmapada, 
Dharma-pa), Siddha ¢., 350 

Gundisthira-pdjaka, 643 

Guni. f{., 340 

Gurildgrahare. loc. 49 

Gupta. K. M. 256 

—Umesh Chandra, 390, 634 

Gupta, k., 71-2 

Gupta, Maharaja. 69 

Guravamiéra. mm., 127. 305. 317 

Gurgi Ins. of Prabodhasiva, 58, 141 

Gurjara, co., 82, 116, 208, 626 

Gurjaras. peo., 117-9 

Gurjaratra-bhami. co., 110, 119 

Gurmha cr. 586-7 

Gwalior Ins. of Bhoja 1, 13, 108 

Gya-tson Sengé, t., 675-6 
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Hadi-pa (=Jalandhart-pada). Siddha t.. 
$42, $44. 385 

Wadi Siddha, ¢., 186 

Haihayva, myth. pers., 127 

Haiyungthal cr., 130 

Haklvut Society, London, 656 

hala, land-revenue, 654 

Hala. p. 306, 403 

Halasarta-mandala, 24 

Halavudia. a, 180-1, 219, S18, $54-8, 
$65, 897, 428, 580, 582, 592, 600, 632, 
636, 687 

Haldar, Gopal, 339, 344 

Hall, 321 

Hamilton, Buchanan, 82 

Hammira-mahakdvya of Nayachandra 
Siri, 678 

Hamsavati. co., 188 

Handiqui, K. K., 306 

YWaradhima. loc , 82 

Haraha Ins. of IsAnavarman, 12, 37, 56-7 

Haralata of Aniruddha, 342-3. 638 

Haravali of Purushottama, 360 

Haravarsha. prince, 122-4, 126, 311 

Hari, myth. pers. 197 

Hari, ch., 159-60, 202 

Haribhadra, a.. 98, 115, 327, 417 

Hari-charita of Chaturbhuja. 305. 396 

Harihara, br., $61 

Harihara, Hindupati. k., 365 

Harikaladeva, Ranavaikamalla, k., 29, 
227, 258-9. 426 

Harikela (Harikeli), co., 16-8, 25, $1. 
55. 184-5, 195, 240, 422 

Harikela-mandala, 29, 31 

Harikola (=Harikcla ?), co., 18 

Hari Misra, a., 623-4, 685 

Haripila. comm., 04 

Hariéchandra, k., (Sabhar Ins.), 418-9 

Varischandra. leg. k.. 186 

Harischandra, myth. k., 808 

Harisena, uz. 248 

Warisimhadesa, k.. 216 

Haritasena, b., 249 

Hanti imeges: Paikpara 461; Sundar- 
ban 461 

Hariti-Vasracana image, Deopara, 470 

Harivamaa, a., 325 

Harrvansa of Jnana, 106 

Hariverman. Varman k., 160, 199-204, 
2A}, 395. 320, 545. 550, 552, G28 

Harivarman, k. of Utkala, 161 

Har ana, co.. 686 

Harjara, k., 117. 180 

Harsha. k., of Bhagadatta dyn., 85 

Hartha-charita of Banabhatta, 60, 65, 
71, 74 

pba Era, 81, 85, &8 
arsha-kridava, comm. of Gopinat 
Acharya. 307 ee 

Harsharaja. k.. 129 

Harshavardhana, cmp., 60-68. 71-4. 77-82, 
92, 298, 416 
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Harsha Siladitya, k., 680 
Haryaksha, ler., 297 
Hasama, co., 183 
Hasan Saha, k., 181 
Hastinibhatta. Joe., $20 
Hastipada, lor., 579 
Hasty-dyurveda of Palakapya, see Gaja- 
chikited 
Hatakesvara liiga, Paiichakhanda, 589 
Hauer, J. W.. 291 
Wauz, M., 35 
Hazra, Rajendra Chandra., 296, 606 
Heller, L., 357-8 
Hemachandra, a., 15-7, 23, 44, 134, 143, 
161, 296 
Hemiadri, a., 296, $17, $21 
Hemantasena, /:., 206, 210 
Heruka images: Bad-kamta 471: 1M. 
471 
Hetu-tattva-upadesa of Jetari, 334 
Mevajraiinaces: Murshidabad, 
Paharpur 471: Tripura State 172 
Hevajra-pany ha of Krishnapada. 348 
Hevajr a-panjikd-yoga-ratna-méla of 
Kanha-pada, 386-7 
Hevajra-sidhana, 345 
Hevajra-siddhi, 343 
Hevajra-tantra, $37 
Hijjalavana. rill, 686 
Hijra era, 91 
Himavana cemetery. 682 
Hiralal, 21, 221, 458, 687 
Hiranyakesin, a., 394 
Hiuen-ta, frefr., 662 
Hiuen-Ta‘i, trelr., 87 
Hiuen Tsang. trolr,, 17, 
62-6, 68. 71-8. 85-6, 117, 133, 186, 
197, 2091.5. 299, 396, 329-30, 833, 
410-18, 415-6, 425, 427, 483, $89, 6909 
G44. G49, 651, 660-61. 663, 670-20 
Hmannan, chronicle. W257 
Hodson, B. H.. 191 
Hovivala, S. H.. 122, 141 
sede ALP.R., 47, 160, 188. 316, 318, 
sf 
Wolah. fest., 605-7 = 
Hoalkar, fend. 208 
Hopkins, E.W., 291 
Horpell, James. 37 
Hoshang Mahas ana, Missionary, 673 
Hridayatigama., comm., 303 
Hultasch. E, 139.9 
omayan, b., 82 
lias, peo. 36, 5t, 
Hina-desa, co., 143 168, 279, 297-8 
Hina-mandala, 11g 
funter, WLW. 7, 9, 
82. 39. 133 A TSCNS 5 8: 
Huth. Georg, $39 
Hutton, JH. 360 
Hus ‘shka, k,, 521 
Hydaspes, river, 44 
Hyphases. river 35, 42 
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Ibn Khurdadba, a., 655 

Tehangu-Narayana (Vishnu), 402 

Tehhai Ghosh, ch., 392 

Ichhai Ghosh temple, Gaurangapur, 502 

Tkkadisi-vishaya, 25 

Ikshviku dyn., 12-3 

Imadpur (bronze) [mage Ins. of Mahi- 
pala 1, 141 

“Tmitation Gupta” coins, 53-4, 666-7 

India Office Library, London, 310, 315, 
318, 321, 352-4 

Indian Museum cp. of Devendravarman, 
Q1 

Indra image, Paharpur, 462 

Indra mr, k., 131, 144. 309 

Indrayudha (=Tndraraja ?). 
106. 109 

Indrabhiti, &., 338, 341, 344. 349, 673 

[¥ndradvipa, co., 18 

Indradyumnapala, k., 172 

Indragupta. br, 199 

Indrani imaze, R.M., 435 

Indrapala, k., 342, 350 

Indu, a., 815 

Indu (°mitra), comm., 314 

TIndukara, br., 313 

Indumati, prrs., 296 

Irda cp. of Navapala. 23-4, 26-7, 138, 
190-1, 282, 660 

Igana, br., 355 

Téina-deva, k., 236, 575, 590 

Téanasiva, br.. 686 

ISinavarman, k., 36-7 

Iivaraghosha, ch.. 146. 275, 281-2. 661 

Tévarakrishna. a., 301 

Tévarapuri, loc., 685 

I-tsing, trelr., 17, 29, 69-70, 87, 184, 
294, 298-9, 396. 329, 414-5, 497. 485, 
487, 609. 618, 682-3 

Ivanowski, A. 299 

Thaltimish, &., 226 


feud. k, 


Jacobi, Hermann, 293, 300-01, 309, 410 
Jaddha. seribe, 698 


_ piafar Khan Ghazi tomb. Triveni, 481 


Javaddala monastery, 398, 336-7, 417-8 
Jagaddhara, min., 679 

Jagaddeva. k., 209-94 

Jagadekamalla u, k., 216 
Jagadvijayamalla, k., 203-4 

Jagatpala, b., 218 

Jagattunga (=Tunga). k., 131 
Jahangir, emp., 9 

Jaitugi 1k, 14 


Jajja, k., 94 

Jajnagar, city, 226 

Jakdéra-bheda of Purushottama. 360 
Jalandhara, co., 185, 197, 944 
Jalandhara-pada (Jalandhari®), Siddha 


t., S27, $32, $42, 844-5, $47, 385-7 


Yalauka, &., 98 


Jathana, a., 310 
Jalhana, scribe, 586 
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Jambhala images: Dhurail 471; Vikram- 
pur 471 

Jambudvipa, co., 124 

Janaka, myth. k., 37 

Janamejava, myth. k., 37 

Janardanasena, comm., 309 

Janibigha Ins. of Javasena, 283-4, 259-60 

Janmashtami, fest, 608 

Jannatabad, city, 32 

Jarasandha, math. pers., 38 

Jata (=Jatavarman), k., 200 

Jata-karman, cerm., 596 

Jatukhadga, k. 86, 88 

Jatar Deul, Sundarbans, 15. 501 

Jatavarman, hk, 154, 170 198-204 

Jathara (=Jatar Deul). temple. 15 

Jatilavarman (2 Nedufijadaivan), ik, 581. 
589 

Javalnaga 7], fh. 

Javachandra, bk, 

Javadeva, p. 219, 
389-91, 408-4, 545 

Javadeva, ¢., 331, 345 

Javadeva i. k., 85 

Favacditya, ler., 297 

Jayadratha, gen, 688 

Jayadratha-ydmala, 407 

Jayakarmanta-vasaka, loc., 31 

Jayamangeli of Yasodhara. 13 

Jayanaga. k., 28, 31, 79-80. 86. 274 
646, 650 

Javanta, &., 84, 616 

Jayanta, p., 310 

Jayantabhatta. a., 687 

Javantachandra, &., 501 

Jayapala, gen, 116-7, 126, 188-9. 319 

Jayapala, &.. of Kamariipa, 668 

Jayapani, official, 583 

Jayapida, k., 84 

Jayapura, loc. 261 

Javasena, leg. k., 248 

Jayasena, k. of Pithi, 294-5. 259-61 

Jayasimha, k of Dandabhukti. 137, 162 

Jayasinmha, k of Guiarat. 687 

Jayasimha nn, &.. 199 

Javaswal. K. P.. 63-4, 79. 83. 
230, 237-8, 259 

Jayaturniga Lokanatha. x18 dlustn., $22 

Jayatungavarsha, suz., 88 

Java, ardhana. k., 8&2 

dayavarman, k.. 670 

Jaynager Imaze In« 
169-70, 172 

Jejakabhukti. co., 129 

Jetari, a. 334. 346. 420, 674. GR 

dha. Ganganath, 312 

~—Muralidhar, 217, @30, 354 

Jharikhanda, co., 336 

Shewari bronze votive stipe, 484 

dhewari miniature (bronze) 499 

JimGtavahana, ¢., $19, 393-5, 575-6. 579. 
S64, OO, 610-11, 614 SiG, 615, 
O22, 637 
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Ol, 226, 
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Jinasena, a., 106 

Jinendrabuddhi, lex, $14 

Jitendriva, a., 319-20, 325 

Jivachirana. fb. 88 

Jimitu, comm. of Mallinatha, 306 

Jivitagupta uy &, 37, 81, 88 

Jitanades a, a. 386 

Jiina-heiokd of Gorakshanatha, 374 

Jnanasiddhy (= Naro-pa), Siddha t, 346 

Jihinasivadeva (=U infipatideva), ¢.. 688 

Jhanasri, a. 355 

Jhanasci-mitra (“bhaden), ¢., 335, 682-8 

Jndnesvart of Ihainadeva, 386-7 

Jndpaka-samuchc haya of Purushottama, 
858 

Jodhpur Ins. ef Bauka, 111 

Jogigopha votive sftipa, 483-4 

Jogimara Cave Ins. of Sutanuka, 377 

Jolly. Julius. 269, 295, 315-6, 318 

Jones, Sir Walliams, 368, 370 

Julien, St. 72. 134 

Jveshthabhadra, ch.. 86 

Jvotirvarman, k, 201 

Jyatwha-tativram, 14 


t 


Kachara, sage. 58S 

Ka-chu-wen-ki-lo. co. 28 _f 

Kddambari of Banabhatta, 306, 687 

Kadambari-devakulika, 439 

Kadambari-kathd-sdra of Abhimanda, 
310-11, 678, 687 

Kakla cre. of Gunambhodhideva, 128 

Kahnaradeva. ch., 156 

Kahnu-pada, Siddha ¢., 419 

Kailasa temple, Ellora, 686 

Kaivartas, peo., 564 

Kajangala, ro., 64-5, 77-9, 411, 413, 663 

Kajangala-mandala, 2 

haka (hkakinika), land-mensure, 659 

halcamka, coms, 44, 664 

Kakka, ch. V1 

Kala-chal rératéra of Abhayakarasupta, 
335 

Kalachskra-saea 52%, 421 

Kaladitva, m, Gs7 


" Kalaketn leg pore, 351, 392 


Kalanana (Kalamukha) ascetics, 683 

Ralafijara. foc. 392, 587 

Kalaiijara-mandala, 119 

Kala-1 eka of Jimitavahoana. 319. 323-5, 
606, 60K 

Kalhana. a.. 83-4. 297-9 

Kali Era, 589, 59) 

Kalidasa, p.. 2. 11. 15. $2, 294, 296, 
364, 532. 650 

Kalidasa Nandi. a, 239 

Kalikd Punina. 4145, 606 

Kalindi, rmver. 170 

Kalinga, co.. 54.53. 85. 110, 197-8, 204, 
aes oe 234, 217, 2339-29, ZOE, 

. 350. 360, 367, 406, ; 

564, 626, 662-3 eee 
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Kalingas, peo., 8, 120 
Kaliigattupparani, 163-4 
Kaliévara, city, 685 
Kalpa-siitra, Jaina, 293 
Kalpa-sttra of Bhadrabahu, 410 
Kalpa-taru of Lakshmidhara, 357 
Kalyana, city, 350 
Kalyanasri, br., 674 
Kalyfina-sundara images : 
V.S. P. 446 
Kalyanasvamin, sch., 687 
Kalyanavarman, a., 321, 381 
Kama, co., 259-60 
Kamachandra, k., 182 
Kamadeva image, Deopara, 438 
Kamadeva, k., 363 
Kamadhenu-tiké, comm., 
chandra, 314, $61 
Kamakhya, loc., 407 
Kamala. courtesan, 619 
Kamalagila, ¢., 301, 333, 674 
Kama-mahotsava, fest.. 607, 620 
Kamaripa, co., 17, 57-8, 63-4. 66, 77-8, 
85, 88, 92, 103, 117, 182-3, 185, 198-9, 
QUI, 213-4, 217, 219-20, 274, 294-5, 
$27, $48-4. $49, 867, 377, 405-7, 423, 
625, 655, 662, 668, 680 
Kamaripa-mandala, 117, 168 
Kémasitra of Vatsyayana, 12-4, 
589, 609-10, 618 
Kamauli cp. of Vaidyadeva, 16. 100, 
117, 168, 657 
Kambala-gitika of Kambala. 338 
Kambala-pa (Kambalambara-p3) , Siddha 
t., 338, 350 
Kamberikhon, mouth of Ganges, 11, 45 
Kamboja, co., 116, 118. 126, 134, 183, 
191, 279 
Kambojas, peo., $2, 191, 279-81 
ambyson, mouth of Ganges, 11 
Kam-po-tsa, co., 191 
Kamrud, co., 226 
Kanakasena, a., 207 
Kanaka-stiipa-mahavihara, 347 
Kana-motika, loc., 565 
Karichi, co., 406 
[Kalndradvipa, loc., 18 
Kandrakota, vill, 686 
Kandravati. loc., 684 
Kane, P. V., 231, 319-20. 822-4, 353, 
357, 566-7, 575, 577, 586-7, 591, 618 
Kanha-pa, ( Kanhu-pa, Kanha, Kanhaya) 
Siddha t. $27, 845, 347-8, 383-7 
Kanheri Cave Ins. of Amoghavarsha 1, 
13, 686 
Kanishka, emp., 45, 521 
Kaiijika, loc, $17 
Kaajivilli, vill, 636 
ama-bhukti, 22-4, 27-8 
Kankana, co., 406 ee 
Kankana, 2., $50 
Kan-phata Yogis, $85 
Kantanagara, loc., 20 


Hili 497; 


of Subhiti- 
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Kantapura, loc., 20 

Kantaschandra, br., 687 

Kantideva, k., 29, 31, 134, 418, 426, 600 

Kanupa, t., 347 

Kanyakubja, city, 14, 71, 107, 165, 307, 
309, 582, 628, 634 

kapardaka purdna, coins, 668-9 

Kapardin, ch., 686 

Kapatya, loc., 337 

Kapila, loc., 31 

Kapilasakru, co., 340 

Kapilavastu, loc., 107, 340 

Kapilesvara (Siva), 405 

Karaka-chakra of Purushottama, 358 

Karanbel Ins., 144 

Karafija, vill., 396 

Karatoyd-mahdtmya, 5 

Karbattan (Kar-pattan, Karambatan), 
city, 663 

Kérika of Edu Misra, 623 

Karika of Hari Migra, 623, 635 

Karkaraja, 14 

Karkota, dyn. 310 

Karmanta, co., 17, 193 

Karmanta-vasaka, loc., 86, 565 

Karmanushthéna-paddhati of Bhavadeva 
Bhatta, 595, 603, G15 

Karmari (Karmara, Kamari, Karmiara- 
pa, Kampari), Siddha t., 349 

Karmopadesiri of Mahamahopadhyaya 
Halayudha, 357 

Karmopadesini-paddhati (=Pitri-dayita) 
of Aniruddha, 352 

Karna, co., 347 

Karna, epic k., 38 

Karna, myth. k., 399 

Karna, Kalachuri k., 145-7, 176, 180, 
197-200, 209, 517, 587-8 

Karnabhadra, art., 534 

Karnakesari, k., 162 

Karnasuvarna, loc., 18, 28, 31, 60, 67, 
77-8, 80, 294, 405, 414-6, 489, 609, 651 

Karnata, co., 147, 208-6, 208-12, 215-6, 
229, 444. 579, 626 

Karnatas, peo., 148, 279 

Karnatakas, peo., 308-9 

Karnata-kula, 216 

Karnata-kshatriyas, peo., 205-6 

Karnya, Tirthika k., 144 

Kurpiira-mafjari of Rajasekhara, 17, 804 

kdrshapana, coins, 664-5 

Kartika, suz., 248 

Kartikeya image. 1.M., 449 

Kartikeya temple, Pundravardhana, 408, 
616 


Kartikeya-tapovana, loc., 677 

Karvatas, peo., 9 

Kérya-kdrana-bhiva-siddhi of Jfanakt- 
mitra, 835 

Kas » k., 249 

Kadi, co. 82, 148, 168, 
626, 628 

KaAséi-janapeads, co., 365 


219-21, 587, 


ite 
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Késikd, lex., 298 

Kaémira, co., 406 

Kasmiras, peo., 279 

Kaéyapa, sage. 588 

Katiha, co., 30 

Kétantra, lex., 300, $14 

Kathda-sarit-sdgara, 30, 55, 660-61, 663 

Kaitvayana, a., 357 

Katydyana Srauta-sitra, 291 

Kauda-jiidna-nirnaya (of  Matsy endra- 
natha ?), 348, 386 

Kaurushya, t., 405 


Kaugambi, loc., 25, 158, 199, 204, 21], 
213 

Kausdambi-Ashtagachchha-hhandala, loc, 
25, 204 


Kaushitaki Brahmana, 291-2 

Kauthuma, sakhd of Sdmareda, 305, 520 

Kautilya, a., 12, 276-7, 280, 283, 651. 
653-5, 664 

Kaveri-rashtra, co., 406 

Kavi-lcanthahdra of Ramakanta, 652 

Kavindra-vachana-samuchchaya, 310-11, 
862 

Kavi-rahasya of Halayudha, 357-8 

Kaviraj, Gopinath, 313, 344, 424 

Kaviraja, a., 311, 363 

Kaviraja-Vyasa, p., 362 

Kaviratna, Harischandra, 239 

Kavydalankdra of Rudrata, 310 

Kavydlankara-sitra-vritti of 
304 

Kaivya-mimamsa of Rajasekhara, 33, 305 

Kayangala-mandala, 157 

Kayyata, a., 298, 359 

keddra (bhi°), land-measure. 654 

Kedira, Joc., 106, 109, 125 

Kedara-bhimi, loc., 678 

Kedaramisra, br., 682 

Kedaramisra, mm., 116. 119, 126-7, 305 

Keith, A. B.. 7, 13-4, 37, 291, 293, 
298-300, 302, 306, 309, 371 

Kelawadi Ins.. 147 

Kendubilva (Kindu’, Tindu’, Sindhu’), 
vill., 368 

Kendupatna cr., 163, 168 

Kerala, co., 626, 684 

Kern, H., 406 

Kesava, a., 359 

Kesava, m., 575 

Keéava-deva, k., 256. 658 

KeSavasena, k., 219, %25-7. 2381, 
254-5, 362-3, 401, 408-9, 427, 

7-8, 668 

Kesn Sen (=Kedavasena), k., 249 

Kevattas (=Kaivartas), peo. 591 

Khada({a) para, lor, 565 

Khadgodyama, k., 86, 88 

Khadi, co., 12, 24-5 

Khadiravani Tara i oe Sompara, 472-3 

Khidi-mandale, 7 2, 23, 25 

Khadi-rishaya, 7, 23, @% ? 222-8, 

226, 663 


Vamana, 


243, 
G47. 
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khadika, land-measure, 653-4 
Khajuraho Ins. of Dhanga, 119, 132 
Khalimpur cr. of Dharmapala, 28, 89, 
97, 99, 107-8, 118-4, 185, 208, 217, 
269, 278, 277, 279, 401, 646, 651. 660 
Khan, M. Abid Ali, 32 
Khana. p. 
Khandana-l:handa-khadya 
harsha 7), 807 
Kharavana (Navogirveana). &., 
Khare, G. H., 178 
Kharvata, co, 410 
Khaserpana image, Mahal:ali, 467 
Khasas. peo, 36, 279 
Khatika (=Khadi), co., 26, 28 
Khediravalli-vishaya, 24 
Khottiga, k., 582, 677 
Khri-srong-Ide-btsan, &., 
Khullana&, f.. 892 
kia Tan, frelr., 662 
Kichal-a-vadha of Nitivarman. 300, 359 


(of Sri- 


246 


124-5, 338, 6%. 


Kielhorn, F.. 10, 97. 99, 106-7, 138, 
180. J88, 205. 230, 233-4. 236-8, 284, 
293, 298, 660 

Kikata, co.. 240 

Kila-pada (Kila-pa, Kirava), Siddha 
t., 349 


Ki-li-pa-pu, &., 92 

Kinsariva Ins. of Durlabharija, 688 

Kira, co.. 107-8 

Kirandavali of Udayana, 318 

Kiratas, peo., 6, 36, 563-4 

Kirtitatd of Vidyapati, 369 

Kirtisambhu, ¢., 684 

Kirtivarman, Chalukva k., 54. 59 

Kirtivarman, Chandella k.. 679 

Kojazara, fest., 607 

Kokamukha, loc... 400 

Kokan:ukhasvamin (Vishnu), 400, 402 

Koki, co., 188, 338 

Kokkalla 1, k., 128, 180, 196 

Kokkalla nm, &.. 141 

Kolagala, loc., 677 

KolAacha. co., 20, 625 

Konimu, rl, 685 

Kongoda. co, 60, 65-6, 

Konow. Sten. 17, 309 

Korni_ cp. of Anantavarman Choda- 
Ratiga, 162 

Kosala. co., 85, 406, 579 

Kosalai-nadu, co. 138 

Koéalas, peo. 18 

Kotalipara cp. of Dharmaditya, 651-2, 
659 


78-9 


Kotatavi, Joc., 156. 211, 214 
Kot-es, Mahal, 156 
Kotgarh (Akaltara) Ins. of Vallabha- 


raja, 221 
Kotivarsha, adhikarana, 26% 
Kotivarsha (Kodivarisa), cro.. 9, 22, $0, 
565, 659 
Kotivarsha-rishaya, 24-5. 266 
Kotivarshiya, Jaina ascetic order, 203 
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Kramrisch, Stella, 470-71, 522, 525, 540, 
551, 554 

Kripura, loc., 31, 49-50 

Krishna, m., 350 

Krishna 1, k., 120 

Krishna ny, k., 131 

Krishna m1, k., 677 

Krishnacharya, a., 382 

Krishnicharya, t., $44, 347-8 

Krishnacharya-pada, a., 347-8 

Krishnagiri, loc., 686 

Krishnagiri monastery, 674 

Krishna-gupta, k. of Jayapura, 261 

Krishna-karnimrita of LilaSuka, 371 

Krishnamacharya, E., 362 

Krishna Misra, a., 14, 21, 318 

Krishnananda, a., $48 

Krishna-pada, Siddha 7. 838-9, 347, 
885, 387 

Krishna-prema-tarangini 
acharya, 158 

Krishna-vajra. a., 347, 349 

Krishnaveni. river, 684 

Krishna-Yamari image, R.M., 471 

Kritya-ratnaikara of Chandesvara, 353 

Kritya-tattvérnava of Srinathacharya, 


of Bhagavat- 


607-8 
Krodafija (Krodafichi, Kolaficha), co, 
20, &79-80 


Kshemendra, a., 308, $10-11, 483. 609 
Kshemiévara, a., 143, 308-9 
Kshirasvamin, a., 297 
Kshirasvamin, comm., 295, 815, 360-61, 
586, 655 
Kshira-taratigini of Kshirasvimin, 997 
Kshitigara, k.. 629 
Kuddalakhata-vishaya, 24 
Kudopali cp., 579 
Kujavati, loc., 157 
Kukhuri, br., $40 
Kukuracharya, a., 340 
Kukuradisa (°raja), a., 340 
Kukkuri-pada, Siddha ¢., 338, 340, 419 
Kula-chandrikd, 623 
Kula-dipika of Ramananda Sarma. 623 
Kulapariji of Ramadeva, 67 
Kula-pradipa of Dhanafijaya, 623 
Kularima of Vachaspati Misra, 623 
Kuldrnava, 623 
Kulasekhara, &., 683 
Aida-tattvdrnava of Sarvananda Misra 
623 
kulika-nigama, guild, 266 
Kulikas. peo.. 279 
Kulottunga. &., 163-4 
kulyavapa, land-measure, 651-4, 663 
Kumar, S.. 230 
Kumara, k., 680 
Kumarachandra, a., $36 
Kumaradevi, g., 165 
Fumaraghosha, t., 671 
umatagupta 1, k., $0, 49-50 
on on , ST, 265, 
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Kumiragupta, Later Gupta k., 61 

Kumirapala. k., 16, 167-9, 214, 274, 279 

Kumiaratilaka-mandala, 25, 196 

Kumiaravajra, a., 336 

Kumirila Bhatta, @., 318, 320-21, $52, 
403 

Kumbha, comm., 368, 367-8 

Kuntaka, a., 304 

Kuntira, loc., 579 

Kurkihar Image Ins. of Vigrahapala n, 
180 

Kirma-pa, Siddha t., $45 

Kurpila cpr. of Samacharadeva, 51, 
271-2, 274 

Kuru, co., 107-8, 143 

Kurvs, peo., 37-8 

Kurukulld-sidhana of Krishnavajra, $47 

Kushan terracotta, Bangarh, 522 

Kushmiandini (Ambik&) image. Nalgora, 
465 

Kusika, ¢., 405 

KuSinagara, city, 67 

Kusumadeva, m., 193 

Kusum@iijali, comm., of Srikanthadatta, 
318 

Kusumdfjali of Udayana, 313 

Kusum4ijali-bodhini, comm., of Varada- 
raja, 318 

Kusumbi tappé, 25 

Kiita-mudgara of Madhava, $15 

Kutila alphabet, 688 

Kutkuta, loc., 565 

Kuvalayavati, f., $64 

Kuvera, br., 631 

Kuvera images, Paharpur (bronze and 
stucco), 462 

Kuvera-Hariti image, R.M., 465 

Kyanzittha, k., 257 


Liadha (=Radha). co., 36, 293 

Ladhas, peo., 9, 36-7, 293 

Laghu-bharata, 212, 236 

Lahana. f., $92 

Lahiri, P. C., 303 

Lajja, g., 127 

Lakhan-or, city, 22 

Lakhindar (Lakshindhara), 
351, 392 

Lakhnauti, city, 32, 663 

Lakhnawati, cap. city, 3, 20, 224, 226, 
228, 249.3 

Lakkhamandal prasasti (Ins.), 108, 197 

Lakshanévali of Udayana, $13 

Lakshmadeva, k., 156 

Lakshmana u, suz., 248 

Lakshmanaraja, k., 182-3, 196-7 

Lakshmanasena, k., 24-5, 27-8, $8, 171, 
180-81, 212-4, 216.27, 229, 231-4, 236, 
238, 242-8, 251-2, 255, 260-62, 281, 
288, 351, 354-5, $58-9, $61-5, 369, 
380, $97, 401, 403, 406, 461, 688, 
544-5, 584, 609, 619, 680-31, 686, 649, 
658, 657, 668 


merchant, 
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14, 22, 


Lakshmanavati, eity, 
32-3, 251 
Lakshmi image, R.M., 439 
Lakshmidhara, a., $57 
Lakshmidhara, br., 679 
Lakshmidhara, p., 687 
Lakshmimhari, pres., 341 
Lakshmi-Naravana images: Basta 435; 
Eshnail 495 
Lakshmisara, k., 157, 210 
Lakulisa. ¢.. 405-6 
Lala (=—Radhi). co., 30. 39 
Lala (=Riidha). co.. 14 
Lalitachandra, &, 89, 177, 185-4, 186 
Lalitaditva Muktapida, />, 83-4. 89. £3, 
104. 124, 310, 678-9, 687 
Lalita-paribhasha of Purushottama. 358 
Lalitavajra, a., 388 
Lampakas, peo., 279 
Langobardi, m., 19 
Lanka, co., $9, 204, 661 
Lankapuri, gen., 683 
Lanman, Charles, 17 
Lar cp. of Govindachandra, 169 
La Sam (Lakshmana Sainvat), 
230-31, 233-8, 260 
Lassen, Charles, 364-5, 367, 370 
Lata, co., 39, 579, 589 
Latas, peo., 279 
Latesvara-mandala, 106 
Latydyana Srauta-sitra, 291 
Lauhitya, river, 9. 55, 57, 295 
Lauriyaé-Nandangarh temple, Bihar. 306 
Lausena, leg. pers.. 851, 392 
Lavasena, k., 249 
Lavasena ny, k., 249 
Lavasena, min., 336 
Layahachandra, k., 185, 193, 196 
Lazarus, E. J., 312 
Legge. J., 294 
Legs-pahi Serah, official, 674 
Lévi, Sylvain, 36-7, 81, 85, 91-3. 117, 
OR. 383, 341-2. 344. $70, 394, 402. 409 
Lha Lama Ye-ses-hod, k., 674-5 
city, 91 
Liebich, B., 293. 297-8, 300 
Lilasuka, p.. 871 
Linga cult, $51 
Lingabhatta, comm.. 315, 361 
Lingdnusdeana, 297 
ihgaraja temple. Bhuvancésara, $02 
Lochana of Abhinavagupta. 310 
Lodhravali familv; 316 
vane pecahats (*sarvasva) of Suresvara, 
Lokananda of Chandragomin, 299 
ch, @9, 88, 204, 426, 575, 


884-8 
_ Lokanatha, ua. Zlustn., 422, 563 
Lokanatha temple, Nalanda 
Wastn.), 508 
Lokebvare images : Chowrapira 498 
90 


cap. 


212, 


(ma. 
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Ghiyasébid 468; R.M. 408-9; Réni- 
pur 468; Sfgardighi (bronze) 469; 
Sondrang 469 

Loki, f, 340 

Lo-to-mo-chi monastery, 414, 489 

Lucan, a., 650 

Liuders, Heinrich, $377 

Lui-pa (Luyi-pi), Siddha ¢., 327, 333, 
$37-48, 348-51, 385, 387, 419, 423, 873 

Luipada-gitika, $42 

Lumbini grove, 340 


Macdondil, AA, 298, 208 

Machchhindra, a, 342 

Madagithal Jns.. 208 

Madana. p.. 687 

Madanapada cr. of Viévaripasena, 225-6, 
668 

Madanapala, Pala k., 3%, 150, 155, 167- 
71, IK], 208, 212, 214, 220, 279, 305, 
811-2, $52, 426. 687 

Madanapala, Gahadavala k., 165 

Madana-pdrijata of Visveivara Bhatta, 
353 

Madanavarman. Chandella k., 679 

Madanavati (Mavanimati), q., 385 

Madaran, sarhar, 8, 13, 31 

Madhainagar cp. of Lakshmanasena, 20. 
205-7, 213-4, 216, 365, 643, 653 

Madhava. k., 248 

Madhava, logician, $35 

Madhava Bhafta. medical writer, 315-6, 
$18 

Madhavagupta, Later Gupta k., 61 

Madhavasena, k., 227 

Madhukoéa-vydkhydna, comm., of Vijaya- 
rakshita, $15, $18 

Madhumathana-deva, k., 253 

Madhu Sen, k., 240 

Madhusena, k., 228, 418 

deere (==>Madhumathana-deva), 

Madhyadeta, co., 202-3, 681 

Madhyamakdlankdra-kanké of Kamala- 
sila, 333 

Madhyamaka-ratna-pradipa of Whava- 

‘ a sera 335 

Madhyapada cr. of Visvara 16, 
18, 24, 225, 227, 251, 045, 647, 668 

Madlé-paniji, 1628 

Madra, co., 107-8 

Madras Museum cp. of Jatdavarman, 
581, 589 

Maga Brahmanas, 583 

Magudha-bhukti, 23-4 

Magadha-vishaya, 2% 

Magadhas, peo., 120, 131 

Magadhas, story-tellers, ¢91 

Magadhi Apabhraiwnéa, $92 

Magadhi Prakyit, 377-8, $81, 302 

Magadhi Riti, 304 

Magi. peo. 456 

Mahabharata, 9, 18, 20, 22, 36-8, e91, 
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$06, 309, 391-2, 402-3, 405, 426, 526, 
568-4, 586, 600 

Mahabhashya of Patafijali 297 

Mahabhavagupta 1, k., 148 

Mahabodhi temple, Gaya, 87 

Mahadeva, scribe, 688 

Mahddeva-kéarika, 67 

Mahdjanaka Jataka, 661 

Maha-Jetari, sch., 334 

Mahakita Pillar Ins. of Kirtivarman, 
15, 54 

Mahalanobis, P. C., 558-9 

Maha-Machchhindra-pada, t., 944 

Mahamiaya cult, 338, $40 

Mahdméyé-sidhanopayika of Kukkuri- 
pada, 340 

Mahamudra-siddhi, $46, $48 

Mahana, ch., 165-6, 169 

Mahandtaka, $72 

Mahdniddesa, 10, 

Mahénirvana-tantra, 444 

Mahantaprakiéa-vishaya, 238-4 

Mah§apila, k., 334 

Mahdé-prajndpdramita-sitra, 414 

Mahapratisara image, Bhavanipur, 473 

Maharashtri speech, $80 

Mahisenagupta, k., 55-60 

Mahasivagupta Yayati, k., 148, 161 

Mahasthin Brahmi Ins., 44, 264, 294, 
375, 415, 649, 664 

Mahisthan Siva temple, 249 

Mahdvamsa, 198, 204, 263, 419 

Mahdvaméicvali (Misra-grantha) of 
Dhruvananda Miéra, 623 

Mahavira, t., 36, 208, 409 

Mahendrapila, k., 129-31, 187, 140, 540 

Mahesa, a., 623 

Maheéa, ch.. 240 

Mahesvara, comm., 618 

Mahidhara, art., 584 

Mahipala 1, k., 17, $2, 186-46, 164, 176, 
180, 3035, $08. 332, 386, 346, 420, 438, 
639, 542, 548, 551-2, 674, 682 

Mahipala mm, &., 149-52, 154-5, 199, 312 

Mahipala 1, Pratihara &., 130, 137. 309 

Mehipala, official, 679 

Mihishmati. city. 306 

Mahmud. Sultan of Ghazni, 141-2 

Mahodaya, city. 106, 309 

Ma Huan, trilr., 656 

Nevers, Akshaya Kumar. 99, 136, 147, 

Maitreya-rakshita, lex., $14 

Maitreya-vydkarana, 179 

ead t, 405 

Maitri-pa, Siddha ¢., 336 

Majumdar, B. C., 148 

—~Mahim Chandra, 683 

mE R., 369 

—~Nani Gopal. 134, 186. 146- 
= ep eee 202-8, 207, 210, 
225-6, 230, 251, 259-60 : 
439 os , 288, $20, sea, 
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—Ramesh Chandra, 7, 150, 153, 248, 
267, 269, 497, 624, 633-4, 661-3, 670-71 

—S. C., 7 . 

—S. N., 217 

—S. S., 259 

Malalasekera, G.P., 9-10 

Malafchika, foc., $16 

Malava, co., 57-8, 62, 72, 104, 110-11, 
208, 581-2, 626. 687 ; 

Malavas, peo., 279 

Malavyadevi, qg., 203-4 

Melaya Mountain, 83, 136, 364 

Malayasimha, ch., 200 

Malkapuram Stone Pillar Ins., 683 

Malla 1, ch., 131 

Mallari. mode (Raga), 388 

Mallasarul cp. of Vijaydsena, 26, 51-8, 
SI. 289, 272, 645 

Mallinatha, comm., 296, 321 

Malliya cp. of Jayanaga, 80 

Mamalladevi, f., 306 

Manadisa,. m., 534 

Manahali cp. of Madanapila, $2, 154-5, 
166-7. 170, 305. 352, 637 

Managoli Ins. of Jaitugi 1, 14 

Manasé images: Bansihari 460; Dacca 


Mus. 460; ILM. (bronze) 460; 
Khidrapalli 460: Marail 460: Pahar- 
pur 461; Paikor 517; Rangpur 


Sahitya Parishat 461 
Mianasa-sarovara, lake, 677 
Manasollasa (Abhilashitaértha-chintamani) 

of Somesvara m1, 389 
Manava Dharmasastra, 37 
Mandalai, peo., 29, 42 
Mandara, vill., 684 
Mandara. co., 8 
Mandira, co., 163. 168 
Mancarava, f., 673 
Mandasor Ins. of Yagodharman, 48, 50 
Mandhata, m., 21 
Mandhata, myth. k., 100 
Mandhata cp. of Devapala, 579 
Mandrakita. city, 685 
Mandikya Upanishad, 301 
Manepalli. vill., 685 
Maner cr., 169 
Mangalaraja Madhuratara, ch., 590 
Mangalkot Ins. of Chandrasena, 228 
Manichiida, m., 299 
Manik Chandra, leg. k., 185-6 
Manipur (Fanipur). city, 240 
Manitasena, k., 249 : 
Majijusri image. Balaidhap Mound 

(gold-plated bronze), 466, 524, 580 
Maiijuvara image, Talanda, 469 
Mafijuvarman, m., 331 
Mankhadasa, art., 584 
Manne cr., 178 
Manoratha, Maga br., 583 
Manoratha-pitrani, 10 
Mantra-bhashya of Uvatacharya, 318 
Mantra Brahmana, 355 
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Manu, a., 568, 575-6, 501-2. GOI, 611. 
616, 667 

Manu-samhitd, 655 

Manu Smriti, 278, 568-4 

Maranjadaiyan (=Nedufija®). /. 

Marasarva. ch., 179 

Marawa. co., 257 

Marco Polo, trefr., 651, 655-6, 659 

‘Marfati’ songs, 387 

Miaricht image, Ujani, 472 

Markandeya Purdna, 308, 453, 459 

Marshall, Sir John, 404, 5069 

Maru, co, 205 

Mart, Raga, 390 

Mathana (Mahana?, ch., 

Mathara, a., 302 

Mathara-vritti of Miathara, 301 

Mathava, Videgha. m., 35 

Mathu, p.. 362 

Mathura, city, 108, 143, 587 

Mathura Pillar Ins. of Chandragupta mn, 
405-6 

Mathura railings, 522 

Matri-Vishnu, m.. 99 

Matsya. co., 107-8 

Matsya Purana, 12%, 36, 143. 510. 563 

Mateya-stikta-tantra of Halayudha, 357 

Matsyavasa. loc.. 579, 636 

Matsvendranatha. ¢., 329. 311-5. 
386-7, 422-3 

Ma-Twan-Lin. frilr.. 65, 79 

Mayadevi, ms. dlustn., 551 

Mavegalasimha (=Bhaskara), /., 187 

Mayna, f., 186 

Mayanamati (Madandvati) q.. 385 

Maynamati cp. of Harikaladeva Rana- 
vankamalla, 29, 255, 424 

Maynamati-Gopichand legend, 19 

Maynamatir-kot. loc., 186 

McCrindle. J. W., 41, 660, 662 

Medh Mound, Gokul, excrs., 512 

Medhatithi (Tithimedha), m.. 396 

Mega, mouth of Ganges, 11. 43 

Megasthenes. trrir., 41, 660 

Aleeuesyere temple Ins.. Bhuvanesvara. 


Mehar cr. of Damodara-deva, 17, 24. 
29. 253. 555 

Meharakula (Mrikula), loc.. 32 

Meherauli Iron Pillar Ins. of Chand. 
47-8 

Mela-parydya-ganana, 623 

Merutunga, a., 365 

Midhunapura, city, 163 

Mi-i-kia-si-kia-po-no, loc. 69 

milikkhas (Mlechchhas), peo. 37 

Mdinda-patiha, 10-12, 661 

Mimdmed-sarvarva of Haliyudha, 318, 


356 
Miméthaa-sistra-sarvasva of Halayudhs 


386 
Mina-chetena, 196, 252 
Minandths, «.. 330, 342-3, 385, 423 
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156, 148 


351, 


715 


Mina-pada, a., 340, 342-3 

Minayeff, LP., 298-9, 331 

Minhaj-ud-din  Abu-Umiar-i-Usman,  ., 
236, 242-7, 255, 66S 

Mirashi, V. V., 179 

Misra. Babua, 391 

—T. N., 287 

—Umesh, 8356 

—Vinayak, 117 

Miusra-grantha (Mahdi amadvali) of 
Dhruvinanda Misra, 623 

Miusri-grantha, 105 

Mitdkshard of Vijiinesvara, 324, 600 

Mithila. co, 14. 164-5, 212, 214, 216-7, 
225, 233-1. 236-8, 24], 259, 350. 354, 
359, 365, 368, 394, 561 

Mitra, br., 678 

Mitra, G.. 157 

—Rajendra Lala, 115, 131, 256, 307, 
313-5, 317, 320, 322, 329, 352-3, 356-8, 
360, 620 

—R. P., 461 

—S., 10. 15 

Mitra Misra, a., 296, $91 

Milechchhas. pro. 36, 249, 367, 557 

Modagiri. loc., 8 

Mo-kie-tho. loc., 79 

Monahan, F. J.. 42 

Mokshakaragupta. @., $87, 418 

Monghyr cp. of Devapala. 102-3, 106-7, 
109, 113-4, 121-2, 126, 185, 188, 
277, 305 

Monier-Williams, 580 

Mookerjee, Sir Asutosh, 324 

—Radhakamal. 7, 19 

—Radhakumud, 57, 661 

Mrichchhakatika of Sadraka, 267 

Mrigaéikhavana, loc., 69 

Mrigasthaipana-stapa, Varendra, 
tllustn., 69, 485 

Mrikula (Meharakula), Joe.. 19, 8%. 146 

De sensi eren, comm., of Halayudha, 

7 

Mudgagiri, loc, $1, 111 

Mudrd-rikshasa of Visalhadatta, 396 

Mugdha-bodha, ler., 314 

Mugdha-bodha of Madhava, 318 

Mughisuddin Yurbek, k., 924 


MA. 


Muhammad Bakhtyaér Khilji. @@9-4, 
242-6, 262, 415 

Muhamn.ad Ghuri, Sultan. 228 

Muhammad-ibn-Kasim. 245 

Mukhalinga images: Asutosh Mus. 


441; Madarigafij 441; Unakoti 
Mukhaji, eal. ag rv eehete ee) 
Mukherj:. Harekrishna, 367 
Mukhopedhyaya, H. K., 146 
Muktavastu, loc, 579 
Muktaveni (Triveni), loc., 33 
Muktesvara temple. Bhuvanesvara, 302 
Mukundarima, Kavikankana, 21 
Mummuniraja, ch, 126 
Mufija, Vakpati, k., 358, 552 


716 


Munjang, co., 183 

Mur~ari, a., 18, $1, 306 
Murari (Vishnu) temple, 10 
Mirtigana, t., 686 

Mitibas, peo., 36 

Mu-tig Btsan-po, f&., 124, 178 


Nabhadasa, a., $68 

Niada-pada, Siddha t., $47 

Nédda-pandita-gitikd, $46 

Nadiva&. cap. city, 223-5, 236, 2492-7, 
251-8 

Nadiya Vanga Samiaja, 628-9 

Nadol Ins. of Rayapéla, 688 

Na-fé-ti (=Tirabhikti?), co., 92 

Nagas, peo., 208 

Nagabhata mn, k., 18, 102, 105, 110-12, 

118, 128, 178-9 

Nagabodhi (*buddhi), sch., 387, 419 

Nagahava, ¢., 420 

Nagara Brahmanas, 589 

Nagarshiara, loc., 122 

Nagarjuna, sch., 837, $40, 348, 419-20 

Nagarjuna-bodhisattva-suhrillekha, 414 

Nagarjunikonda Ins., 11-2, 39 

Nagasesha (=Pataiijali), lex., 681 

Nagavaloka, k., 112 

Nagiratta, loc., 565 

Nagna caste, 64, 75 

Nahar, Prithwi Singh, 471 

~~Puran Chand, 41} 

Nahusha, myth. k., 197 

Naihati cp. of Vallalasena. 21, 26, 206, 
208, 210, 216, 292, 399, 593, 613, 
653, 657 

Naimittika-miirddha-dbhiyhrina, cer m.. 


698 

Nepeetechants of Sriharsha, 306-7, 
Naishadhénanda of Kshemiév 
Naishkarmya-siddhi of Sineevace 0 
ndia, land-mensure, 25, 652-8 
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Pischel, R.O.. 309. 369-5, 367-71 

Pithapuram Ins. of Malla 1, 131 

Pithi. co., 156, 165. 233-4. 259-61 

Pitho. br., 631 

Pitri-dayité of Aniruddha, 352, 355, 600, 
615, 638 

Pliny, a.. 2, 10, 42, 659, 662 

Plutarch, a., 41, 43 

Po-lo-ho monastery, 414 

Ponna, vill., 685 

Poros, k., 43 
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Pragjyotisha-bhukti, 23-4, 117, 168, 278 

Prajapati, br.. 637 

Prajapatinandin, m., $11 

Prajfiabhadra (=Tilopi), Siddha t, 
346 

Prajfiakaramati, comm., $31 

Prajidpand, 15, 22, 25. 37 
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57, 61, 81, 121, 233-4, 260, 402-5, 590 

Rennell, Major J., 1. 11, 82, 217 
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Sadukti-karndmrita of Sridharadasa, @19, 
225, 227, 230, 232, 310, S17, 320, 353, 
$56, $62, 364-5, 367, 369. 636 

Sagara, myth. k.. 100, 399 

Sagarapila, Nagaraja, 100 

Sdgara-prakdsa, 628 

Sahabadina (—Shihab-ud-din 
mad Ghiri), Sultan, 678 

Sahaja-dharma. 424 

Sahaja-giti of Santideva, 331 

Sahaja-siddhi. $39, $41. 348. 345. 347 

Sahajiya sect, 370, 384, 424 

Sahasamalia, k., 198 

Sahitya-darpana, 309, $64. 371 

Sahni, Dayaram. 494 

Saila dyn., 82 

Saila-sarvajiia, p.. 365 

Sailendra dyn., 121 

Sainyabhita m1, k., 130 

Sailodbhava dyn., 60, 78, 180 

Satva-sarvasva of Halayudha, 356 

Sakadvipa, co., 570, 628 

Sdkala-dvipika, 628 

Sakambhari, loc., 688 

Sakati, river, 20, 579-80 

Saketa, loc., 70 

Sakot. pargand, 158 

Sakrotthana, cerm., 607 

Sakti, br. 678 

Saktipur cp. 
631, 668 

Sakti-sambhu. t., 684 

Saktisangama-tantra, 14 

Saktisvami. min., 310, 678, 687 

Salai, peo., 39 

Salaputra, loc., 346 

Saletore, B. A. 341 

Sélikandtha, a., 313 

Salike, co., 39 

Saliputra, loc., $42, 349-50 

Sallakshanavarman, k.. 679 

Saméchéradeva, k., 26. 51-4. 90, 271-9, 
274, 666 

Saémalavarman. k.. 200-201. 203-4, 281-2, 
602, 628 

Samantabhadra of Chandrakirti, 209 

Sémantasira cr. of Harivarman, 201-2 

Saémantasena, &., 205-10, 997 

Samantaiubha, &., 342 

Sematata, co., @ 17-A, 24-6, $1. 45, 47. 
40-55, 77, 8386, 99, 184, 137, 24. 
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nt, 


Muham- 


of Wakshmanasena. 22. 
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$21, 380, 377, 411. 414, 422, 584, 
609, 653, 679 

Samatata-mandala, 25, 29 

Samavartana, cerm., 60 

Samaveda, 305, 396 

Samba, k., 583 

Sambandha-nirnaya of Lalmohan Vidya- 
nidhi, 251 

Sambandha-viveka of 
Bhatta, 323, 601-8 

Sambhrama, a., 325 

Satndha-bhasha, 329-30 

Samgraha-tikd of Sridhara Bhajta, 313 

Saingrama-Gupta, k.. 261-2 

Samkakota (Sankakota). city, 158, 240 

Sdmkhya-karikd of Ysvarakpishna, 301 

Samkshipta-sdra, system of grammar, 314 

Samskéra-paddhati (==Chhandoga-karma- 
nushthana’) of Bhavadeva Bhatta, 32@ 

Samudda-vanija-Jdtaka, 661 

Samudra, myth. pers., 100 

Samudragupta, emp., 17, 31, 45, 47-9 

Samudra Kula. 100 

Samudrasena. prince, 38 

Samvadaka, m., 71-2 

Samvarodaya-tantra, 35] 

Samyutta Nikaya, 9 

San, Bengali. 91 

Sanatana, k., 334. 682-3 

Safichadhara, p., 362 

Safichi Stipa Ins. mentioning Pufiava- 
dhana, 29 

Sandhyakara Nandi, p., 0, %7-9, 32. 
37, 100, 150, 166. 31}. $20, 585, 606 

Sangoka, f., 320 

Sangu, gen., 139 

Sanjan cy. of Amoghavarsha 1, 112, 178 

Sankanat, city, 158, 248 

Sankara, a., $00-01 

Sankara, comm., 74 

Sankaradhara, official, @88 

Sankaragana, feud. 111 
pkaramisra, comm., 367-8 

Senkarshana, m., 337 

Sankasya, city, 466 

Sankatagrama, loc. 158 

Sankbadhara, a.. 325 

Sankha Jataka, 661 

Senkha Smyriti, 591 

Setkrityayana. Rabula, 327, $32. 336-42, 
345-50 

Sannagara monastery, 417-8 

Sanskrit Sahitya Parishat, Calcutta, 483 

Santa-aambhu, 1, 686 

Santi (°-pa). Siddha ¢, 332, $40-61 

Santideva, a., 327, 331, $39, 343 

Santideva (=Bhusuku), 1.. 832 

Santideva, t. of Asrama-vihara, 419 

Santiniths image, Ujani, 465 

Santirakshite (=Sante*), a, 301, 392-8 
339. 672-4, 681 

Santivarman (—Santilevs). a., $3) 

Septagrama. port city. 4. 6. 33. 661 


Bhavadeva 


+ 
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Séradatilaka-tantra, o Ea gs 

Saptasati (Sattasai) of Wala, 

Saraha (°-pa), Siddha 7¢., $27, 339-42, 
$48-9, 383-5, 419-20 

Sarana, p., 219, 368, 367 

Saranadatta, a., 239, 367 

Saranadeva, /ex., $14-5, 359, 367 

Sarasvata, co., 14 

Sdrasvata, system of grammar, 314 

Sarasvati image, Chhatingram, 440 

Saraswati, Sarasi Kumar, 403, 437, 441, 
456-7, 459-63, 484-5, 525 

Sdrévali of Kalyanavarman, 321 

Sarayt river, 629 

Saridesa, co., 348 

Sarkar, Girindra Mohan, 10, 206, 232 

~—Himansu Bhusan, 671 

~—Sir Jadunath, 153 

—Kshitish Chandra, 432 

Sarma, Haradatta, 362 

—Paramesvar, 354 

—Ramavatara, 360. 362, 636 

~—Somnath, 866 

—Umesh Chandra, 67 

Sarnath Image Ins. of Mahipala 1, 140, 
142, 176, 180 

Sarngadeva, Vaghela, k., 369 

Sarngadhara, p., $10 

Sarigadhara-paddhati, 296, 310-11, 362 

Saroruha (Sarojavajra, Saroruhavajra), 
Siddha ¢., 345, $47-9 

Sarva, Maharaja, 179 

Sarva-darsana-saingraha Madhava, 
$35 

Sarva-deva-pratishtha-paddhati of Tri- 
vikrama-siri, 320 

Sarvajfiamitra, @., 209 

Sarvananda, lex., 297, 814, 359-61. 378, 
600, 612. 631, 636 

Sarvananda Miéra, a., 623 

Sarvananda-naga. comm., 309 


of 


Sarwinga-sundari, comm. of Aruma- 
datta, $18 
Sarvani (Durga) images: Deulbadi 


(inscribed) 86, 430. 324, 337 

Sarvantara, donee. 648 

Sarvavarman. k., 87-8 

Sasaika, k. 31, 524. 56. 58-68. 71-80. 
85, 90, 113. 264, 405. 416, $26, 583, 
629, 666 

Sasideva. art., 534 

Sastra-dipikd of Parthasarathi Misra, $56 

Sastri, H. Krishna, 458, 390 

~Haraprasad. 48, 95-9. 143. 147, 150-51, 
155, 157-61. 179, 181, 203-4, 227-8, 233, 
239, 295, 308, 316, 323, $28-9. 33], 
333-4, 341-2, 344-5, 347, 350, 359-3, 

361, 364, S69, 383, 388, 396, 
400, 419. 549 

Sivas 193, 299 

~—B. A. Nilakanta, 137-9, 143, 

~—Krishna, 308 ee 

~—N_ N., 317 
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—P. P. S., 309 

—Sesagiri, 361 

—Srinivasa, 256 

—T. Ganapati, 63 

—V. Subrahmanya, 321 

Satananda, m., 3811 

Satapatha Brahmana, 35, 290, 294 

Satata-Padmavati-vishaya, 25, 196 

Satgaion, sarkdr, 158 

Satrughna, suz., 248 

Satsai of Viharilal, 367 

Sat-Samatata, co., 534 

Sattasat (Saptasati) of Hala, 366 

Satvants, sect, 402 

Satyapir-bhita shrine, 486-7 

Saunaka, br., 637 

Saundarya-lahari, 445 

Sauraseni Apabhrainga, 380-82, 385, $90 

Saurashtra, co., 331. 626 

Sauva, lex., 297 

Savara-sathpradaya, sect, 341 

Savari-pada (Savara°), Siddha ¢., 388-41 

Savarisvara, (=Savara-pa), 341 

Savarotsava, fest., 606 

Sayana, comm., 355 

Schiefner, Anton, 182, 342 

Schnitger, F. M., 451 

Schoff, W. H., 650, 655 

Seka-subhodayd, 180, 247, 380, 391 

Sekoddesa-tika of Naro-pa, 346 

Sen. Dinesh Chandra, 186, 252, 418 

—Gangaprasad, 817 

—J. S., 592 

—Nabin Chandra, 246 

—Nishikanta, 317 

—P. CC, 

—Prabhash Chandra, 100 

—Sukumar, 181, 247, 403-4 

—Vijayratna, 317 

Seng-ha-pu-lo. loe., 197 

Serampore College Library, $62 
ha-Narayana (Vishnu), 402 

Setaka (Desaka), co., 10 

Shahabuddin, Sultan, 248 

Shahidullah, Muhammad, 177, $98, $80, 
332, 384, $41, 347-9, 385-6, 388, 008, 
612, 617 

Shah Jellal, gen., 256 

Shams-i-Siraj ‘Afif, a, 19 

Shapur, k., 76 

Shes images: Mirpur 461; Sante 

1 


Shayista Khan, feud. 14 

Sheng-Chi, érvir., 87. 99, 414-5 

Shergarh, pargand, 157 

Shihab-ud-din Muhammad Ghari, Sultan, 
678 

Shivaji, ch. 75 

Shweinthi, pres., 257 

Sibsera, loc., $87 

Siddhas, Buddhist, 419 

Siddhala-grama, vill., 22, 202, 820, 

Siddhamrita (Siddha) sect, 343 


Index 


Siddhartha, prince, 496 

Siddha-yoga of Vrinda, 316, 318 

Siddhesvara temple, Bahulari, 465. 

Sihabahu, *., 39 

Sihalas, peo., $9 

Sihapura, city, 39 

Sihvar ce. of Jayachechandra 220 

Sikhara, mm. 648 

Sikraguily (Sikrigali) 

Stkahd-samuchchaya 
$31 

Sila, k., 183. 298 

Silabhadra, ¢, 60 
679-81 

Siladitva, k. 64-5. 79. 557 

Silakunda, loc. 665 

Silarakshita, ¢., 674 

Silimpur Stone Slab Ins, 20. 161, 
579-80, 668 

Silua Image Ins. (Brahmi). 44 

Simantonnayana, cerm , 596 

Simhachandra, k. 183 

Simhala. raf., 832 

Simhapalli. eil/., 686 

Simhapura, city. 30. $2, 89, 108, 147. 
197-8, 200. 201 

Simhavahini (Durga) image. Pokharna. 
524 

Simhavarman, k., 45. 48. 272 

Simoundoy, tsf., 39 

Sindhia, feud , 208 

Sindhu, co., 110 

Sindhuraja, f.. 118 

Sinnamanur cr. of Sri-Mara Sri-Vallabha, 
120 

Siraj-ud-daula, Nawab, 75, 229 

Sirear, Dines Chandra. 190. 222, 400 

Siromani, Bharat Chandra, 324 

Sirur Ins. of Amoghavarsha 1, 127 

Sisavai cp., 178 

eahwectet he iharis of Chandragomin. 

Sisupdla-radha, $21 

Sita, epic f., 306 F 

ere image, Darra Muc (metal:. 
é 

Siva-Bhagavatas, sect, 406 

Siva cult, 404 

Sivachandra, official, 53 

Siva-Chandrasckhara image, Paharpur. 


#41 
Sivadisasena Yasodhara, comm, 316-7 
Siva images: Asutosh Mus. (brong) 
442 ;; Chowrékasha 442; Ganedpur 442 ; 
Jaynagar (bronze) 442; Kasipur 442: 
Parada (bronze) 524; Paharpur 530 
~~ 85, 


501 


Pass, 3 
of Santideva 


327. 


R5-6, 330, 415. SRS. 


534. 


728 


Sivasakti-nddhi of Sriharsha, 307 
Sivasimha, k, ¢88 

Skandagupta, k&., 298, 665 

Skanda Purina, 14, 484, 590 

Skold, Hannes, 293 

Smuth, Vineent A. 85. 48, 52. 235. 667 
Smriti-chandriha of Bhavadeva, 325 
Smrtechandnka of Devanabhatla, 618 
Smritt-ratndkara of Vedicharya, 338 
Smrititirtha. Kamalkrishna, 322, 352 
Soddhala, p, 100, 108, 123-4, 687 
Solinus, a, 41 

Soma, kk, 158 

Soma. Kalachuri i, 200 


Soma (—Sadnha), &.. 63-4, 79 

Somapura  (Somapuri) monastery, 30, 
115, 129, 199, S26-7, 333, 337, 347, 
417, 480-90 


Soma-tambhu, ¢.. 684 

Somasila, loc. 686 

Somesvara. art. 534 

Somesvara 1, Chaluhksa k.. 147, 200 

Somesvaradeva. Nagavamsi k., 161 

Sonargion. cay city, 26, 255 

Sonitapura, city, 25 

Sonpur cp. of Mahasivagupta. 148 

Soshyanti-homa, cerm, 596 

Spooner, Charles. 266 

Sriddha-bhashya of Halas udha. 357 

Sriddha-kalpasitra of Katyayana, 387 

Sriddha-paddhati of Pasupati, $56 

Rada penakete hs of ~ Halayudha, 
35 


Srautanitra of Hiranyaketin, 304 

Sravasti, co., 18, 20, 579-80 

Sravasti, city, 466 

Sravastipura, city, 579 

sreshthi-nigama, 266 

frichandra, k, 135. 193, 195-6, 654, 456 

Sridhara Bhatta. comm , 21, 332-8, S88, 

Sridhara, br, 679 

Sridharadaaa, a. 219, %0, 353, 362-3, 
636 

Sti-guhyanamiya-mahiyoga-tantravalt- 
tedhe of Santyleva, 33] 

Sei-Gupta, &. 69.70, 87 

Stiharcha. p. 215-6, 306-7 


Si-Harsha (= Harshavardhana). emp., 
R23 
Srihira, m, 306 


Srikafichana. 9. 193 

Srikanthe, a. 405 
Stikanthadatta, comm. $15. 318 
Stikewshna. comm, 576 


Srikrishna-kirtana of An ante Balu 


Chandidasa, 351, $77, 3R3. S01, 404 
$ei-Karmam ins. of Anantavarman 


Chodagat 
Srimad-bhagatata, $706 
Sri-Marthay sraja im. k.. 60 
fina taspapala (Dommanapala), ch., 


Stimanta, merchant. 351. 392 
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Sri-Mara Sri-Vallabha, k., 120-21 

Srinagara-bhukti, 28-4, 278 

Srinathacharya Chidamani, a., 231, 607, 
611 

Sringdra-rasa-mandana of Vitthalesvara, 
370 

Srinivasa, @., 636 

Srinivasacharya, L., 8 

Sripati, scribe, 688 

Srigaila, mountain, 685 

Srishtidhara, comm., 358 

Sri-Sndhanyaditya, k., 54 

Sri-vijaya-prasasti of Sriharsha, 215, $07 

Srong-tsan Gampo, k., 58, 81, 91-3, 672 

Srutadhara, p., 364 

Srutapala, a., 359 

Stambapura (=Tamralipta), port. 30 

Sthatrya-vichéra-prakarana of Sriharsha, 
807 

Sthalikkata-vishaya, 24 

Sthanudatta, official, 271 

Sthanvisvara, city, 51 

Sthirachakra image, VS.PM., 470 

Sthiramati, t., 299, 681 

Sthirapala, m., 140 


Stone jambs, lintels: Bangarh 317; 
Gaur 518; Mandoil 518; Naga- 


darwaza 518; Raotal Gandhasail 518 


Stone niche-pilasters : Paharpur 519; 
Sundarban 519 
Stone Pillars: Badal (inscribed) 517; 


Bangarh 517; Dinajpur Palace (ins- 
cribed) 517; Dhivar-dighi 517; 
Handial 516: Paikor (inscribed) 517 
Strabo, a., 11, 42, 659-60 
ee B crane 486, 488; Paharpur 
» 488; Satyapir-bhita 496. 
Subbhabhimi. pa ”. 21, 36, 23 
Subhadisa, m., 534 
Subhakara, k., 117 
Subhakaragupta. a., 337, 418 
Subhanga. p., $10 
Subhaéantivarman, k., 346 
Subhdshitavali of Vallabha, 299, 362 
Subhasri, k., 682 
Subhata, m., 594 
Subhdtichandra, comn., 
Sudas, k., 37 
suddhi-ratndkara of Chandesvara, 353 
§ i-vajra-pradi ala i-pa 
pe yra-pradipa of Jalandhari-pada, 


Suddhi-viveka of 

Soli ie ge 

Sidraka, k., 583 

Su » ™., 148 

cabens, ¢0., 32, 291, 293-4, 619 

peo., 9, 36, 38, 

Suja, Shah, se 8S: 568 
t., 300-0] 

Sukalpa, Chove, #4, 348 

Sukasena, leg. k., 248 

Sukha-ratri-vrata, fest., 606-7 

Sukhavati, city, 682 


314-5, 361 
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Sikshmasiva, scribe, 688 

Sukthankar, V. S., 301 

Sakti-karnamrita (Sadukti°) of Sridhara- 
dasa, 362 

Sikti-muktdvali of Jahlana, 310, 362 

Sulaiman, trofr., 192, 655 

Silapani, a., 319, 323, 325 

Salapani, Ranaka. art., 534, 658 

Sumigadha, f., 483 

Sumbhas (==Suhmas), peo., 10 

Sumpa Mkhan-po, a., 297-8, 326, 381-2, 
834-8, 340-2, 344-8, 350, 417-8, 420 

Sunahgepa, m., 35 

Sunanda, f., 296 

Sundarban cp. 
281-2, 555 

Sundarban cr. of Lakshmanasena, 25 

Sunga terracotta: Mahiasthan 44, 521; 
Pokharna 520; Tamluk 520 

Sinya-vada, 301 

Sira dyn., 21, 210-11, 630-31 

Surapala (=Sureévara), a., 317 

Sirapala, ruler of Kujavati. 157 

Sarapala. 1, Pala k.. 125, 197, 540 

Sirapala u, Pala k., 149-51, 154-5 

Siirasena, suz., 238 

Suresgvara, a., 300, 317 

Sirya images: Bairhatté 456-7; Barid 
498; Chidambaram 458; Dacca Mus. 
(bronze) 457: Deora 456-7, 523; 
Deulbadi (miniature) 524, 539; 
Kasipur 457, 593: Kotalipada 457; 
Kuldia 498; Kumarpur 456, 621; 
Mahendra 457: Maldah Mus. 458; 
Manda 458; Niydmatpur 408, 456, 
458, 521; South Kensington Mus. 457 

Siryasena, Kumara, 227 

Susruta, a., 316-8. 650, 656 

Susthitavarman, k., 55, 57 

Susunia Rock Ins. of Chandravarman, 
30, 48, 294, 400 

Sutanuka, devadési, 377 

Siitas, story-tellers, 291 

Stitra-samuchchaya of Santideva, $31 

suverna, coins, 665, 667 

Suvarna, m., 156, 169, 181 

Suvarnabhimi, co., 661 

Suvarnachandra, k., 193-4 

Suvarnachendra, leg. h., 186 

Suvarnadvipa, co., 661, 671, 674 

Suvarnagrima, loc., 26, 33, 45 

Suvarnakeéari, 162 

Suvarnakudya, loc., 655 

Suvarna-vithi, loc., 23, 26, 45, 51 

Suviéada sa inputa, comm., of Tankadisa. 


of Dommanapala, 27, 


Suvvunga-vishaya, 29 
Svachchhanda-pétaka, loe., 565 
Svamidevar (=Umapatideva), t., 688 
Svami-Mahisena (Kartikeya), 402 
Svami-Mahabhairava (Siva), 402 
Seayambhi Purénac, 106, 109 
Svetakadhishthana, loc., 10 


, 
TE glans 2% 
to EE OE Ea, 


Index 


Svetisratara Upanishad, $01 
Sveta-Varahasvamin (Vishnu), 1400. 402 
Syvamalavarman, k., 582, 628 


Tabagat-i-Nasiri, 20, 22, 158, 218, 223-7. 
230, 232, 242. 251-2, 657, 663 

Ta Cheng-teng, ¢trelr., $14 

Tada, aill., 677 

Tag-tshal, lor., 675 

Tailakampa, loc., 157 

Takakusu, J., 87, 294. 298, 330. 414 

Takkanaladam (=:Dakshina-Radha). co, 
21, 188, 196 

Takshaditya, scribe. 688 

Talavati, vil. 636 

Talcher cp. of Gayadatunga. 20 

Tamalika (=Tamralipti), port city. 30 

Tamalini (=Tamralipti), 30 

Tamalipta (=Tamralipta). 30 

Tamalites (=Tamralipti). 11, 22, 29-30, 
42, 44 

Tambapanni, loc., 39 

Tampadipa, co., 257 

Tamradvipa. is!., 674 

Tamralipti (Tamralipta), port city. 6. 
8-9, 15, 18, 22, 29-31, 43, 45. 77. 26-7, 
294, 413-4, 520, 548, 609. 644, 661-4 

Tamraliptika. co., 13, 27 

Tamraliptika, Jaina ascetic order, 293 

Tanda, cap. city, 3, 32 

Tandabutti (Dandabhukti). co., 27. 188 

Téndya Mahdbrahmana. 291 

Tankadasa (Danga°’). comm., 337 

Tanti-pa, a., $42 

Tantraloka of Abbinavagupta, 343 

Tantra-pradipa, comm., of Maitreva- 
rakshita, 314 

Tantrasira of Krishnanands, 343 

Tantra-vdrtika of T autatita, $21 

Tantumati, f., $06 

Tao-lin, trelr., 414 

Taprobane, id., 39 


Tara cult, 299 
Tarachandi Rock Ins., 220 
Tara images: Chandradsipa (44a, 


dlustn.) 18, 42@; Dhondai 48% 
Tara temple. Kalasan (Java), 671 
Taranatha, a.. 19. 89. 98. 100-8, 114-3. 
117, 148, 146, 177-8, 180, 1R8-7, 192-3, 
249, 260. 299-9. 325-6. 328, 331-2, 
334-8, $40-42, 344-5, 347-9. 358, 534 
Taréori, battle of, 672 
Shams-i-Siraj 


Terkh+i-Firuzshahi of 
"Aff, 19 

Tarka-bhisha of Mokshakaragupta, 337 

Tarkalankar. Jagenmohan. 308 

Tarkari (Tarkarika, Tarkara, Takkara. 
Takari, Takkarika), lor, 20, 879-80 

Tarkavigtia, Premachandra, 306 

Tarpapadighi cr. of Lakshmayasena, 20, 
306, G43, 658 

Tatéka, loc, 696 

Titata, ert, 584 
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Tathagntasara. art., 534 
Tattva-chandrikd, comm., of Sivadisa- 
senn YaSsodhara, 316 
Tattra-chintimant of 
dhvasa, 318 
Tattva-prabodha of Sridhara Bhatta, 313 
Taltva-samgraka of Santirakshita, 333 


Gangesa  Upa- 


Tattra-simevddini of Sridhara  Bhatta, 
31 3 #. e e 
Tattea-siddhi (of Santa® or Santi- 


rakshita 7), $333 

Tattva-srabhivadohdl-ova-gitiha-druhfi 
of Lut-pada, $42 

Tautatita, (=: Kumarila), a.. $@} 

Tautdtita-mata-tilaka of —Bhavadeva 
Bhatta, 318, 32] 

Tawney. C. H., 55, 365, 660-61 

Tclapatta Jadtaka, 10 

Telhagarhi pass, 1-2 

Temple. Sir R. C.. 98 

“Temple of China,’ 69 

Temple illustns. in xtss.: Buddha 
(Pundravardhana, Radha) 4193: Loka- 


natha (Danda-bhukti, Naélendra., 
Radha. Samatata. Varendra) 493; 


Tara (Varendra) 493 

Te-tsong, k., 117 

Tezpur cp. of Vanamala, 85. 130, 214 

Than-vihara. monastery, 677 

Thata, co., 344-5 

Thatbyinnyu temple, Pagan. 496 

Thiem, Paul, 292 

Thitswada temple, Pagan. 496 

Tholing monastery, 677 

Thomas, F. W., 98. 124, 31], 333. S62 

Tikd-sarvasva of Sarvananda, 361. 600, 
612, 631, 636 

Tilokasundari, .. 

Tilo-pa — (Tillo-pada, Teli-p&, — Titi-*, 
Tilli-*,  Tatlopa. — Tillapa, Tilapa, 
Tillopa, Telh-pa, Telopa. Tailaka-pada, 
Toli-vogi, Tia-vogii, Siddha, 34, 
340. 342, 345-6, 387, 419-20 

Tilominlo temple, 496 

Tithgvadeva. k. 14] 

Ti-na-fu-ti. (= Tirabhukti), co. 92 

Tippera cr. of Lokanatha, 29, 88, 204, 
398. 490, 575, 649 

Tipo. Sultan, 75 

Tirabhukti. co, 


198, 204 


3-4. 92 265. 273, 495, 


508 
Tirahuti. co., 182-3, 183 
Tirthikas, sect, 335 


roared cp. of Rajendra Chola, 


Tiravalisvara temple Ins., 
Tithimedha {Medhatith:), 
Todarmall, Raja. 231 
Tolly's Nulla, 4 

Tonud:. district, 683 
Treiké{aka Devalayva. 417 
Traikétaka-thdra, monastery, 417 
Tradokyachandra, k., 17-8. 183, 193-5 
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Trailokyasundari, pres., 204 

Trailokyavarman, k., 679 

Tribhuvanapala, Yuvaraja, 114, 126 

Trighattika, loc., 565 

Trigrami, loc., 84 

Trikanda of Bhaguri, 360 

Trikdnda-sesha of Purushotiama, 15, 30, 
360 

Trilinga, co., 183 

Tripathi, B., 301 

—Ram Sankar, 77, 112 

Tripura, co., 188, 345 

Tripuri, co., 127, 684 

Tritsus, peo., $7 

Triveda, D., 91 

Triveni, loc., 218 

Triveni-sangama, loc., 252 

Trivikrama-siri, a., 320 

Trivrita, loc., 565 

Tsang, co., 675 

Tsatigaon, loc., 346 

Tshul Khrim-gyalwa, amb., 675 

Tucci, Giuseppe, 329, 346 

Tughril Khan, ch., 255 

Tulakshetra, co., 485-6 

Tulapurusha Mahadana, sac., 213, 251, 
256 

Tunga, fk. 131 

Tunga-dharmavaloka, k., 181 

Turushkas, peo., 249, 260, 676, 682 


Uchchhilla, co., 157 

Uchchhushma-jambhala-sédhana of 
Abhayakaragupta, 885 

Udantapura, city, 240 

Udayaditya, k., 203 

Udayamana, ch., $0, 663 

Udayana, a., $13, 318 

Udayana, p., 366 

Udayaraja, ch., 678 

Udayasundari-katha 
108, 122-4, 587 

Udayin, &., 208 

Uddharana, m., 316 

Eelyans, co., 338, $42, 344, 495, 503, 


of Soddhala, 100, 


Udra, co., 85 

Udragrama-mandala, 24 

Udyana, co., 342, 345 

Udyotakesari, k., 148, 16] 

Ugra-Tara image, Sikarpur, 454 

Ujjayini, city, 58, 842 

jivala, fs, 335 

Ujjvaladatta, lex., 297, 310, 314, 358-9 

ears a., 414 
ma- svara i : i : 
Le red mages: Birol 408; 

Umapati, m., 318-9 

Umapatideva, t., 683 

Umapatidhara, P., 181, 215, 219, 221-2, 
224, 362-5 

Umapati Upadhyaya, a., $65, $72 

Uma (Ushi ?) vana, city, 25 
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Umavarman, k., 198 

Unadi-vritti of Purushottama, 358 

Unadi-vritti of Sabdika Govardhana, $59 

unméana (uddna), land-measure, 653 

Upadesa-sihasri of Sankara, 300 

Upala monastery, 685 

Upamitesvara (Siva) image, 405 

Upanayana, cerm., 598 

Upasarga-vritti of Chandragomin, 297 

Upavanga, co., 15 

U-rgyana, co., 333 

Usanas Smriti, 587-8, 590 

Ushma-bheda of Purushottama, 360 

Utgikar, N. B., 95 

Utkala, co., 14, 65-6, 116-7. 120, 200, 
202, 217 

Utkalas, peo., 116-8 

Utsaha, br., 631 

Uttara-gita of Isvarakrishna, 301 

Uttara-kamikdgama, 444 

Uttara-mandala, 29 

Uttarapatha, co., 81-2, 108, 118 

Uttara-Radha. co., 16, 20-22, 27-8, 319, 
397, 636, 653 

Uttara-Radha-mandala, 22, 27 

Uttiraladam, co., 21, 138 

Uttupilla, will., 685 

Uvata (Uvatacharya), a. 318, 357 


Vachaspati-kavi, p., 320 

Vachaspati Misra, a., 320, 328-5, 623, 
629, 635 

Vachaspati-vaidya, comm., 315 

Vadany dy a-vritti-vipanchitdrtha — of 
Kamalasila, 333 

Vagbhata, a., 317-8 

Vahukadhavala, ch., 111 

Vaidarbhas, peo., 303 

Vaidarbhi Riti (Marga), 302-3 

Vaidva, C. V., 57 

Vaidyadeva, min., 16, 168. 214, 274, 426 

Vaidyanatha Temple Ins., 81-2 

Vaidya-vallabha of Vangasena, 317 

Vaigrama, vill., $17 

Vaijayanti, lex., 586 

Vainyagupta Dvadaéaditya, k., 29, 31, 
49-50, 52-4, 264, 272, 405, 413, 415, 
426, 649, 653 

Vaisali, city, 266, 409, 466 

Vaishnava-sarvesva of Halayudha, 856 

Vajapeya, sac., 130 

Vajasaneyi-samhita, 291-2, 305 

Vajjabhimi, co., 9, 21, 36, 293 

Vajra, a., 327 

Vajraghanta, t., 338 

Vajro-pada-sara-sarngraha of Naro-pa, 


Vajrasan asana, loc., 259, 336, $46 
Sjrasattva image, Sukhabdspur, 467 
ve Ths images: 1M. 473; Majvadi 
Vajravali-nadma-mandalopiyika of 

Abhayakaragupta, 335 
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Vajravarman, k., 198-200 

Vajrayogini cult, $41 

Vajrayogini cp. of Samalavarman, 200-02 

Vakhata-sumialika, loec., 565 

Vakpala, gen., 115, 126, 188-9 

Vakpati, k.. 118-20 

Vakpati Mufja, k., 21 

Vakpatiraja. a., 82 

Vakrokti-jivita of Kuntaka, 304 

Vakyapadiya of Bhartrihari, 297 

Valerian, emp., 76 

Vallabhachari sect, 370 

Vallabhacharya. a., 370 

Vallabhadeva, a., 299, 362 

Vallabhadevi, qg., 100 

Vallabhananda, merchant, 240 

Vallabharaja, ch., 221-2 

Vallahittha, widl., 22, 27 

Valléla-charita of Anandabhatta. 158, 
211-2, 216-7, 239-42, 249, 251, 578. 592 

Vallalasena, k., 10, 212-3, 216-21, 230-32, 
236, 239-42, 248-51. 281, 296, 323, 
350, 353, 355. 361, 363. $65, 405. 426. 
428, 573, 581, 583, 592-4, 600, 626-7, 
629-382, 687, 643, 653, 657 

Vallalasena nn, k., 249 

Vallée Poussin. Louis de la, 300-01, $26, 
328-9, 331, 334 

Vallimunda-mandala, 24 

Valoka (Balaka), a., 319 

Valmiki, p., 124 

Vamana, a., 297, 304 

Vamana, br., 631 

Varbsivadana, comm., 306 

Vanamila, k., 130 

Vanamali Kara, mimn., 590 

Vanaratna, a., 337, 418 

Vandyaghati, vill, 361, 631 

Vaigas. peo., 2. 7-10, 15> 36-8, 181, 368, 
617, 621, 650 

tdngaka, linen, 655 

Vanhgalas. peo. 197 

Vangala, co.. 18-9, 25, 192-3, 195. 199, 
417-8, 612, 621 

Vangila-desa, 18, 138, 196 

Vangalandai, co.. 590 

Vanganagara, city. 30 

Vanhgantaputta, 10 

Vangasena, a., 317-8 

Vangavagadha, peo., 200 
angisa. 10 

Vangiva Sahitya Parishat, Calcutta. 225. 


Vapadala, rdl., 636 
fappagboshavata cr. of Jayandga, 
80, 646, 650 ” 
Vapyate, br. 98-9 

Varadaraja, comm., 313 


Varéhamihira, @., 13, 18, 27-8, S01 
Varahi images, 466 
Varaka-mendala, 26 
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Vardhamana, city. $0, 485-6 

Vardhamana-bhukti, 2, 15, 22-4, 6-8, 
51-2, 188, 265, 271, 273, 280, 653, 656 

Vardhamananka, br., 306 

Vardhamanapura, city, $1, 134 

Vardhamana-stipa, Tulakshetra, 485-7 

Vardhana, k., 211, 218 

Varendra-kula-paiijikd, 6% 

Varendra-mandala, 25 

Varendra Research Society, Rajshahi, 
150, S14, 321-2, 358. 548-9, 552 

Varendri-mandala, 20, 25 

Varna-desand of Purushottama, 297, 360 

Varnamana, k., 583 

Varna-ratndkara, 391 

Varna-vritti of Chandragomin, 297 

Varsha-kaumudi of Govindananda, 611} 

Varuna images: Dhuroil 463 ; Paharpur 
462 


Vasantapala, of Pala dyn., 140 

Vasanta-tilaka of Krishna, 347 

Vasavana, br., 686 

Vasishtha Dharmasiitra, $04 

Vastu, myth. pers., 586-7 

Vasu. Nagendra Nath, 127 191, 147. 157, 
191. 201-3, 227-8, 236, 588. 624. G28, 
632-33 

Vasudeva, of Deva dyn., 253 

Vasudeva, epic k., 402 

fatagohali monastery, 410, 489 

Vataparvatika, loc., 32 

Vatapi, city. 15 

Vateévara, br.. 637 

Vatsa, br., 637 

Vatsaraja, k., 104-6, 110-11 

Valsyiyana, a, 12, 14, 864, 589, 609-10, 
618 

Vatudasa, m., 362 

Vatuka-Bhairava (Siva) image, Dacca 
Mus. 446 

Vayadumba, Mlechchha ch., 249 

Vayu Puréna, 18, 23, 36, 408 

Vayu-tattva-bhdvanopadesa of Gorakaha, 
344 

Vedacharya. a., 322, 353 

Vedavyasa Smrits, 887, 591 

Veja-khanda, 29 

Velakula (=Tamralipti), 30 

Velanandu, co., 131 

Velangapundi, vil., 684 

Velinida-rishaya, 684 

Vellala. co., 6n6 

Velvikodi cr. of Nedufijadaiyay, 120-21. 
689 

Vega, myth. k., 198, 5867-8, 571 


Venbai, battle of. 120 
Vesi-samhdra of Bhatia Narhyana, 306 
Vengi, co., 127 


Veukatasubbiah. A. 301 
Vetadda-chaturaka, 654 
Vetalg, p, 362 
Vibhétichandra, a2. $37, 418 
Vidarbha, co, 110 
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Videha, co., 290 

Videhas, peo., 87 ; 

Vidyabhusana, Satish Chandra, 
314, 333-7, $61, 681-3 _ 

Vidyanagara (Padya’), city. 347 

Vidyananda, Tejaschandra, 357 

Vidyanidhi (Bhattacharya), Lal Mohan, 


297-9, 


631, 633 
Vidyapati, p.. 238, 369-70, $72 
Vidyasagara, Jivananda, 306, 308, 316-7, 


$21, $24, 353, $56, 571 

Vidyavinoda, Binod Bihari, 431, 437 

Vigamachandra, leg. k., 182 

Vigrahapala 1, k., 125-8, 130. 188-9, 667 

Vigrahapala n, k., 125, 182-6, 140, 177, 
370-80 

Vigrahapila 10, k., $%, 100, 186, 146-9. 
170, 179-80, 199, 274, 305, 426 

Vigrahapala dramma, coins, 667 

Viharapataka, loc., $52 

Viharilal, p., 367 

Vijaya, Chandella k., 119-21 

Vijaya. leg. prince 30, 39, 268, 671 

Vijayabahu 1, k., 198, 204 

Vijayschandra, k., 215, 220 

Vijayagupta, p., 18 

Vijayanagara (Vijaya°), city, 252 

Vijaya-pa, Siddha ?¢., $87 

Vijayaprakoshtha, m., $08 

Vijaya-pragasti of Sriharsha, 215 

Vijayapura, city, $2-3, 25%, 609, 617 

Vijayaraja. ch., 158, 211 

Vijayarakshita, comm., 315. 318 

Vijayasena, Mahasamanta, 50, 52-4, 264-5 

Vijayasena, leg. k., 248 

Vijayasena, Sena &., 25, 165, 170, 210-17, 
219-20, 223, 231, 251, 279, S07, 365, 
401, 405, 426, 534, 584. 619, 644, 651, 
65S, 657-8 

Vijayasiraha, leg. k., 198 

fp (= Paripita-maajari) of Madana, 


Vijjala, &., 209 
Vijiidnetvara, a., 324, 609 
Vikari. Vikrama Sarpvat, 171 
Vikraroa-Chalukya era, 231 
Vikramaditya. m., 534 
Vikramaditya vi. &., 147, 164, 208-0 
Vikraménkadeva-charita of Bilhana, 147 
Vilramapura. cap. city, 32-3. 45, 160, 
1683, 195. 201-4, 218, 225, 928, 236, 
248, @5t. 254-5, 418. 626. 636, 674 
,Vikramapura-bhaga, 16, 25. 33 _ 
Wa Vikramapuri monastery, $96, 417-8 
asap k.. 187 
a (=Dharmapala), k., 
ee ee 
a monastery. 115, 128. 326-7 
332. $84.7. 340, 346, 
mae wae 346. 387, 417, 420, 
Vv g., 210 
tity, $2 
Vilvagrama, vill. 582 
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Vimalachandra, k., 182-3 

Vimalachandra, leg. m., 345 

Vimaladasa, art., 53-4 

Vimalamati, a., 314 

Vimala-Sambhu, t., 684 

Vimala-siva, ¢t., 684 

Vina-pa, Siddha t., 397 

Vindpada, Siddha t., 349-50 

Vinayadhara (=Tshul Khrim-gyalwa), 
amb., 675-6 

Vinaya-pitaka, 411 

Vinayagrimitra, Bhikshu, 347 

Vindhya, co., 1438 

Vindurati, q., 135 

Vinitatunga mm, k., 194 

Viprakalpa-latihd, 249 

Vipulasrimitra, monk, 491, 493 

yira, (=:Viraguna), ch., 211, 214 

Virabhadras, guards. 685 

Viradeva, t., 276 

Viraguna, ch., 156, 211 

Vira-mitrodaya of Mitra Misra, 296, 321 

Virasena, of Sena dyn., 205, 207 

Virasri, ¢., 198, 200 

Viravarman, k., 679 

Viravati, vill., 687 

Viripa, Siddha ¢., 327, 345, 349 

Viripa-gitika, 345 

Viripa-pada-chaturasiti, 345 

Viriipa-vajra-gitika, $45 

Visakhadatta, a., $06 

Visaladeva, k., 688 

Visarad, Srinath, $17 

Vishnu, a., 601, 616 

Vishnubhadra, art., 584 

Vishnu Dharmasdstra, 566, 575 

Vishnu-dharmottara, 403, 468 

Vishnugriha (=Tamralipti). 30 

Vishnugupta, k., 49, 81 

Vishnu images: Baghiura 433, 539, 
542; Boston Mus. 435; Chaitanpur 
432; Deora 485; Hankrail 481, 456, 
521; ILM. 433; Ttahar 495: Kakdighi 
33%, 588; Kalandarpur 482, 434; 
Kumarpur 539; Lakchmankati 481, 
433-4; Mathura 523; Paharpur (terra- 
cotta) 495; Rangpur 484; Sagardighi 
433-4; Sarangarh 434; Sonarang 485; 
_Surohor 433; VS.P.M. 433 

Vishnu avatdra images: Matsya (Vajra- 
yogi) 436; Parasurama (Ranihati) 
486; Vamana (Joradeul) 437, (Pura 
Para) 437; Varaha (Chandpara) 498, 
_(Thilli) 486, (Silimpur) 542 

Vishnunagara, city, 346 

Vishnupur temples, Bankura, 502 

Vishnu Purdna, 404, 563-4, 586, 592, 
501, 611 

Visvaditya (Visvariipa), m., 148 

Vi -sistra, 458 

Visvimitra, sage, 35, 308 

Visvarapasena, k., 16, 18, 24, 219, 225-7, 
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@31-2, 234, 254, 281. 401. 400. 427, 


618, 648, 647, 668 
Visvesvara, city, 685 
Visvesvara Bhatta. a., 353 
Viévesvara-Golaki, vill. 684 
Visveévara Sambhu, ¢., 683-6 
Vitagok-ivadina, 409 
Vittapala, of Pala dyn., 167 
Vitthalesvara, a., 370 
Vivdha-paddhati of Pagupati, 356 
Vivarana-panizika (°-nyfisa). comm., of 
Jinendrabuddhi, 314 
Vizagapatam cp. of 
Chodaganga. 162 
Vodamayiita, loc., 686 
Vitthaleévara, a., $70 
Votive tablets (terracotta) : 
495; Pagan 495-6 
Vrata-khanda of Hemadri, 296 
Vratyas, sect, 291, 404, 566 
Vredenburg, 548. 552-3 
Vriddha-Valabhi. loc., 320 
Vrikshachandra, leg. k., 182-8 
Vrikshéyurveda of Sureévara. 317 
Vrinda, a., 316-7 
Vrinda-madhava 
Vrinda, 316 
Vrindavana, loc., 379, 389 
Vritta-milaé of Ramachandra Kavi- 
bharati, 688 
Vritta-ratndkara-paiichika 
chandra Kavibharati, 688 
Vyaghratati, co., $21, 658 
Vyaghratati-mandala, 23-5, 217 
Vyakhydna-kusumdijali, comm. of §Sri- 
_ kanthadatta, 318 
Vyangyartha-dipana, comm.. of Ananta- 
Pandita, 366 


Anantavarman 


Hmawza 


(=Siddha-yoga) of 


of Rama- 


davon a., 611 
ne so of  Jimiitavahana. 
yavahira-mayiikha of Bh Nila- 
sata ob atta Nila 
ra-tattva of Raghunandana, 321 


Vy tilaka of Bhatta Bhavadeva. 
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Vytha-vada, 402 


Waddell L. A. 91. 38 
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Wheeler, J. T., 669 

Wilson. C. R., 7 

—H. H., 801, 364 

Winternitz, Moritz, 207. 826, $28-0, 888-4 
Wooden bracket, Sonarang, 516 
Wooden pillars, Arial. 515 

Wu-cha. co., 117 


Xandrames, k., 43 


Yadu, myth. pera., 197 

Yadu. co., 107-8 

Yadus (Yadavas), peo., 108 

Yajfiavalkya, a., 290, 611, 687 

Yajiavalkya Smriti, 586, 591, 646 

Yajiiesa-Gupta, k. of Jayapura, 261 

Yajur-veda, 290, $12, $96 

Yakshapala, k.. 149, $86 

Yama images: Paharpur $62; RM. 
464 

Yamuna image, Paharpur. 461. 580 

YaSahpala, mm., 679 

Yaska, a., 293 

Yasobhadra (—Naro-pa). Siddha ¢., 346 

Yasodevi, q., 210 

YaSodhara. comm., 15 

Yasodhara-charita of Kanakasena, 207 

Yaésodharman, k., 50-51, 56, 82 

Yasovarman, Chandella k., 182 

Yasovarman, k. of Kanyakubja. 82-3. 
89, 94-5, 104 

Yauvanasri, g., 146 

Yavana, co., 107-8 

Yavanas, tribe $0, 36, 226, 279. 628 

Yayati, myth. k., 197, 300 

Yeses-dpal-hases-gnen (=:Jfianasrimitra). 
t., 683 

Yogadeva, min., 274 

Yoga-ratnamild of Krishna, 347 

Yogavasishtha-samkshepa of Abhinava- 
pandita, $11 

Yogi sect, 344 

Yogini-kaula cult, $38-0. $42-4, 423 

Yoglauka (Yogloka). a.. 319-20, $25 

Yoli-mandala, % 

Yue-chi, co., 662 

Yudhishthira, epic k., 38 

Yuktaveni (Prayaga), 33 

Yule, H., 651, 655-6 

Yuvaraja 1, k., 132, 684 


Zachariae, Th., $14, 358, $60 

Zehor, co., $31-2, 672-3 

Ziauddin Barni, a. 255 

Zi-be-htsho (=Séantirakshita), £., 67% 

Zia-wa-dge-banen (=:Chandragomin), t., 
681 


Zosimus, a., 76 
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